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In offering this volume to the learned public, I think it right to premise 
a few words on the way and the peculiar circumstances under which the 
translation of the Sikh Granth has been made. 

The work was entrusted to me by the India Office authorities towards 
the end of the year 1869, in the expectation that the translation could 
be made at home. But after I had fairly taken up the task, I soon per- 
ceived, that in spite of my knowledge of the modern North-Indian vernaculars, 
which I had formerly acquired in the country itself, and of Sanskrit and 
Prakrit, it was next to impossible to make a trustworthy translation of such 
a difficult book, as the Sikh Granth proved to be, without native assistance. 
“There existed neither a grammar of the old Hindui dialects nor a dictionary, 
and though I was able to make out many obscure words by dint of careful 
comparison with the modern idioms and the Prakrit, yet there remained a 
considerable residuum of words and grammatical forms to which I could get 
no clue, being destitute of all literary means. 

When I reported this circumstance to the India Office, considerable 
difficulties arose, as the original plan had to be changed; but it was finally 
arranged that I should go myself to the Panjab, in order to work first 
the Granth through with the ‘aid of some Sikh Granthis. I started there- 
fore for India towards the close of the year 1870, in the expectation, 
‘that all difficulties would be easily surmounted there. But after I had 
succeeded in engaging two Sikh Granthis at Lahore, I was not a little 
surprised, when they declared to me, that the Granth could not be translated 
in the literal grammatical way I desired. I soon convinced myself, that 
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though they professed to understand the Granth, they had no knowledge 
either of the old grammatical forms or of the obsolete words; they could 
only give me some traditional explanations, which frequently proved wrong, 
as I found them contradicted by other passages, and now and then they 
could give me no explanation whatever; they had not even a clear insight 
into the real doctrines of the Granth. Other persons, who were recommended 
to me for their learning, I found equally ignorant. I went even fo lay a 
number of difficult passages before some Granthis at Amritsar, but was like- 
wise sorely disappointed. Finally I gave up all hope of finding what I 
wanted, as I clearly saw, that the Sikhs, in consequence of their former 
warlike manner of life and the troublous times, had lost all learning; whereas 
the Brahmans, who alone would have had the necessary erudition to lend 
me a helping hand, never had deigned to pay any attention to the Granth, 
owing to the animosity which formerly existed between the Sikhs and the 
Hindi community. 

Thus I was again thrown upon my own resources, and had to find out 
the way through this labyrinth for myself. But though the explanations of 
the Sikh Granthis were in so many cases insufficient or futile, they were 
still of great use to me, as they indirectly helped me to find out the 
right track. 

I was sure in my own mind that, as the language of the Granth had 
become already obsolete to a great extent, some attempts at some sort of 
lexicography must have been made in the preceding times, and I inquired 
therefore carefully after commentaries on the Granth. At first I was positively 
told that there was no such thing in existence; but in progress of time I 
succeeded in detecting three commentaries, two of which explained in a 
rough way a number of obsolete Hindui and déshi (provincial) words, and 
the other a number of Arabic and Persian words, which were received into 
the Granth in a very mutilated form. These commentaries, though very 
deficient, proved very useful to me, and I therefore got them copied, as 
their owners would not part with them. 

I first attempted to write down the translation as I read on with the 
Granthis; but I soon found that this would not do, as I frequently per- 
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ceived that I had been misled by them. Nothing therefore remained to me, 
but to read first the whole Granth through, in order to make myself 
conversant with its contents and its style. As I went on, I noted down 
all grammatical forms and obsolete words I met with, and thus I gradually 
drew up a grammar and a dictionary, so that I could refer to every passage 
again, whenever I found it necessary for the sake of comparison. 

After I had gone through the Granth in this wearisome way and pre- 
pared my tools, I returned to Europe in the spring of the year 1872, and 
began to write down the translation for the press. I had thus to do the 
work twice, but I saw, under the disadvantages under which I had been 
labouring, no other way open, if I wished to lay down a solid foundation 
and to give a translation which should be of any scientific value. 

That in many passages, even after all the trouble I have taken, my 
translation may partly prove deficient, I fully allow, and in a first attempt 


on such a vast field, which has hitherto hardly been touched, this will — 


appear natural enough to any man, who is conversant with the peculiar 
difficulties of such an undertaking. 
The Sikh Granth is a very big volume, but as I have noted on p. exxi, 


1. 3, and on p. exxii, 1. 4, incoherent and shallow in the extreme, and 


couched at the same time in dark and perplexing language, in order to cover . 


these defects. It is for us Occidentals a most painful and almost stupefying - 


task, to read only a single Rag, and I doubt if any ordinary reader will 
have the patience to proceed to the second Rag, after he shall have perused 
the first. It would therefore be a mere waste of paper to add also the 
minor Rags, which only repeat, in endless variations, what has been already 
said in the great Rags over and over again, without adding the least to 
our knowledge. 

A number of introductory essays has been added to this translation, 
which, I trust, will not be unwelcome to the learned public, as they will 
serve to clear up all those points which may be of interest to science 
regarding the Sikh reformatory movement. 

I have spent seven years on the elaboration of this volume, the task 


proving infinitely more arduous than I had ever imagined, and though I can 
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hardly expect that the Granth will attract many readers, the less so, as 
Sikhism is a waning religion, that will soon belong to history, yet I venture 
to hope, that my labours will not be in vain. The Sikh Granth, which 
. Wil always keep its place in the history of religion, lies now open before 
us, and we know authentically what their Gurus taught. 

But the chief importance of the Sikh Granth lies in the linguistic line, 
-as being the treasury of the old Hindui dialects, and I hope that the day 
will not be far distant when these hitherto hidden treasures will be made 
available for the furtherance of modern Indian philology by being embodied 
in a grammar of the mediaeval Hindui dialects. 

As hitherto nothing of the Sikh Granth has been published, I have 
added in the Appendix the original text of the Japji, which may serve as 


a specimen of the language, and at the same time as a criterion for the 
translation. 


For this translation of the Granth, as well as for its publication, the 
public is indebted to Her Majesty’s Government for India, which, in due 
consideration of the importance of the work, planned its execution and de- 
frayed its expenses. 

The English reader will no doubt detect in this volume many. an ex- 
pression that will appear to him more or less unidiomatic. For all such 
shortcomings I must beg his pardon, which he will surely grant, when he 
hears that English is not my mother-tongue, and that I was therefore often 
at a loss how to translate such abstruse philosophical matters clearly and 
correctly into an idiom which, since I no longer hear it spoken, is gradually 


receding from my memory. 


_ ERNEST TRUMPP.. 


Municu, 23rd January, 1877. 
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J. 


THE LIFE OF NANAK ACCORDING TO THE JANAM-SAKUIS. 


PREFATORY REMARKS. 


Wuen I was working my way through the Granth at Lahore, I felt naturally desirous to obtain some 
details of the life of Nanak, the founder of the religious system of the Sikhs, whose words, as 
preserved in the Sikh Granth, were so often dark and unintelligible to me, in order to get thereby 
a clearer insight into his maxims and his way of thinking. I found that different accounts of 
the life of Nanak were current among the Sikhs, called Janam-patris or Janam-sakhis.. I com- 
pared different copies, and found that they agreed on the whole, but deviated in minor points, one 
or other story being either added or left out. During my stay at Lahore (1870-72) a Janam-saikhi 
was lithographed with not unfair and in some cases very bold woodcuts. By comparing this copy 
with the current manuscripts I found that everything, which appeared to throw a dubious or un- 
favourable light on Nanak, had been left out, whereas other things, which spoke of his deification, 
had been interpolated. More close research soon convinced me that the usual Sikh tradition con- 
cerning Nanak could by no means be trusted; I had reason enough to assume that the formation of 
myths about their first Guru had already progressed very far, notwithstanding that his life falls 
altogether within the period of historical light, as among the rubbish of miraculous and often 
absurd stories I could detect very few historical facts which deserved credit. The man, as I 
had him before me in his own words and sayings, as contained in the Granth, would by no means 
agree with what the miraculous stories had made of him. 

Without mentioning my suspicions to the Sikh Granthis, who, would have considered every 
such doubt on the deity of Nanak as a heinous crime, to be atoned for only by endless trans- 
migrations, I made diligent inquiries as to the existence of older and more trustworthy traditions 


' Aaawust » literally a leaf of paper, on which the birth of a child, the year, the lunar date, and the 
configuration of the planets at the moment of birth, are set down. Usually a horoscope, founded on those 
circumstances, is added. The Janam-patri is drawn up by the family Brahman, and serves in [ndia as a 
birth-certificate. WAwaATYT signifies evidence or story of the birth (or life) of a person. The words are 
frequently interchanged, though Janam-sakhi usually implies episode or story of the life of a person. 
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regarding the life of Nanak. I applied to different persons, who, I had heard, were in possession 
of old Gurmukhi manuscripts, in order to get Janam-sikhis of Nanak, but all my efforts proved in 
vain, none but the usual compilations being forthcoming. 

After my return to Europe in 1872, some manuscripts of the Granth were forwarded to me 
from the India Office Library, for the prosecution of my labours, and to these some other Gurmukhi 
manuscripts were added, in the expectation that the one or the other might prove useful in my 
researches. In looking them over, I found an old manuscript, partly destroyed by white ants, the 
early characters of which, resembling those of the old copy of the Granth, preserved at Kartarpur, 
and signed by Guru Arjun himself, at once caught my eye. On the first leaf it contained 
in Sanskrit letters the short title, TTR @l Wa AaaaTat ar, 4 book of Nanak, referring 
to his birth (or life). The copy had been presented to the Library of the East India House, 
according to the entry on the first leaf, by the famous H. T. Colebrooke, without his being aware, 
as it appears, of the contents of the book. As soon as I commenced to read the book, I observed 
with great pleasure, that this was a description of the life of Nanak quite different from all the 
others I had hitherto seen. As the characters, so also was the idiom, in which it was composed, 
old and in many words and expressions agreeing with the diction of Guru Arjun. 

After a lengthened examination and comparison of this manuscript with the later Janam- 
sikhis, I am satisfied that this is the fountain, from which all the others have drawn largely: 
for the stories, as far as they are common to both relations, very frequently agree verbally, 
with the only difference, that the later Janam-sikhis have substituted more modern forms for old 
words, which with the progress of time had become unintelligible. This old Janam-sakhi, as 
hinted already, belongs, according to all external and internal marks, to the latter end of the time 
of Guru Arjun or to that of his immediate successor. The Granth, which Guru Arjun compiled 
of the writings of his four predecessors and the old famous Bhagats, as well as of his own numerous 
poetical effusions, is cited throughout, without any paraphrase, whereas the later Janam-sakhis 
have deemed it already necessary to add to every quotation from the Granth a paraphrase 
in the modern idiom. . 

We are enabled now, by the discovery of this old Janam-sikhi, which is now-a-days, as it 
appears, quite unknown to the Sikhs themselves, to distinguish the older tradition regarding Nanak 
from the later one, and to fix, with some degree of verisimility, the real facts of his life. There 
is no lack, even in this old relation, of many wonderful stories, as indeed might be expected from 
Indians, owing to their wild, uncurbed phantasy and the low standard of education among the masses 
of the population; but compared with the later Janam-sakhis, which enter into the minutest details, 
in order to satisfy curiosity, and which have no sense but for the miraculous, however absurd, it 
is relatively sober. 

We subjoin here a brief summary of the life of Nanak according to this oldest authority, in 
order to contrast it with the narrations of the later compilers. 

Nanak was born in the Samvat year 1526, in the month of Vaisakh (= A.D. 1469, April-May), 
in a village, called Talvandi on the banks of the Ravi (the Hydraotes of the Greeks), not far above 
Lahore." His father’s name was Kali, by caste a Khatri, of the Védi family or clan, a plain 


’ Talvandi, the ae of Nanak, is situated in the Zila (als, in Panjabi pronounced FHS) of 
Lahore (Panjabi Bra) in the Collectorate (SHte = dee) of Sarakpur. The place is now called .- 
Nanakana (ATSATAT); it has a Gur-dvar and is a place of pilgrimage for the Sikhs. Malcolm (Sketch of 
the Sikhs, p. 7, note 7) is mistaken, in placing the village on the banks of the Bias (Panjabi faxtan, 
called now Raipur. There is in the Jalandhar Duab a place called Tilvandi, near Sultanpur, not far from 


the confluence of the Bids and Satluj (thus this river is pronounced in Panjabi), but it is not the birthplace 
of Nanak. 


PREFATORY REMARKS. ii 
farmer, who held also the office of UZSTst patvari (a valuer of the produce of the fields) in the 
service of the feudal Lord of the village.* 

At his birth the whole Hindi pantheon appeared and announced that a great Bhagat (saint) 
was born to save the world. 

Of his childhood nothing particular is mentioned, except that he did not play like other boys 
of his age, but was always occupied in his meditations on the Supreme Lord. 

At the age of seven his father took him to a Hindi school to learn to read and write. 
He is said to have surprised the Hindti schoolmaster by his superior knowledge, the pupil com- 
mencing at once to instruct the master, when the latter gave him a wooden slate, on which the 
letters of the alphabet were written. In proof of this, thirty-four verses from the Granth are 
quoted, inscribed the ‘wooden slate” (et, patti), which Nanak is supposed to have uttered on 
that oceasion, but, no doubt, the story was invented in order to account for the verses, as is 
evident from other cases of the kind. 

The further development of Nanak’s character is not touched upon, apparently because at 
that time nothing was known about it. One story only is inserted, which tells how Nanak, whilst 
grazing his father’s buffaloes, allowed them to break into a cultivated field and destroy the crop. 
When the owner of the field sued Nanak’s father for damages, Nanak denied his guilt, and when 
the field was inspected, it was found uninjured. 

The marriage of Nanak, as well as that of his sister Nanaki with Jairim, which to the later 
compilers have offered such an exuberant field, is totally omitted here. It is only briefly re- 
marked that by the order of God two sons were born in the house of Nanak, Lakhmi-dis and 
Siri-¢and, but that Nanak continued to lead a recluse life. 

Then follows a miraculous story that one day Nanak laid himself down under a tree and fell 
asleep. By chance Rae Bular came there and saw that while the shadows of the other trees had 
travelled round, that of the tree under which Nanak slept remained stationary. This circumstance 
induced Rae Bular to impress on Kali, who bore ill-will towards his son on account of his dreaming 
propensities, that Nanak was a great man and that the father was exalted by him; but these 
words made no impression on Kali’s mind, who slightingly answered, that the things of God only 
God knew. The later Janam-sikbis have embellished and enlarged this story by adding another 
miracle, that a large black snake expanded its hood over Nanak in order to protect him from 
the glowing rays of the sun. 

Then it is stated expressly, that Nanak always kept company with Faqirs and was averse to 
any earnest labour or calling, which greatly alarmed his family, who would not recognize his 
divine calling, and especially his worldly-minded father Kali, whom the narrators seem to take 
a secret pleasure in describing as a miser. His family at last considered him a dunatie and began 
to mourn this calamity? At the instigation of the relatives a physician was called, but he could 
do nothing, Nanak showing himself the cleverer of the two. 

It is very significant, that this whole circumstance is carefully passed over in the later Janam- 
sakhis, as every other point which throws an unfavourable or doubtful light on Nanak. 

At last his parents sent Nanak to Sultanpur, to his brother-in-law Jairim, who held an ap- 
pointment in the commissariat of Navab Daulat Khin. They probably despaired of bringing him 
into an orderly course of life at home; but according to the original text, he was sent by the 


‘ Talvandi is mentioned as the property of Rae Bhoe; the Lord in Ninak’s time was Rie Bular, a 
Musalman Rajput of the Bhatti family, a descendant of Rae Bhoe. 
? The original text (p. 26) runs thus: Sf] ATaT UdetTa as zea SIA AT BINT sofa 
—— S 4 s 
WIA SHI Wat Te Tan A aves zt us fR|tat Tan. 
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order of God. By the good services of his brother-in-law, Nanak also was appointed to the com- 
missariat, and he conducted himself to general satisfaction. His wife and two children he left 
behind at Talvandi, his domestic life being by no means happy, owing, it appears, to his own 
fault, as nothing is reported prejudicial to his wife. At Sultanpur he was joined by a certain 
Mardana, by profession a begging musician of the Musalman persuasion. After his daily work 
he spent his nights with Mardana in praising God, Mardana playing the rebeck, whilst he himself 
improvised verses to the tunes. 

One morning he went to the canal to bathe. Whilst bathing, angels seized him and carried 
him to the divine presence. Here he received the prophetic initiation, a cup of nectar being 
presented to him with the injunction to proclaim the name of Hari on earth. After this 
he was brought back again to the canal, whence he returned home. He was received with 
amazement: for his servant, to whom he had handed over his clothes when entering the water, 
had run home on Ninak’s disappearance, and spread the news that he was drowned. On hearing 
this intelligence, even the Khan himself is said to have ridden to the spot and to have given 
orders to the fishermen to search with their nets for the corpse of Nanak, but they had been 
unable to find it. 

After this accident, which somehow seems to be based on a historical fact, Nanak divided 
all he had among the poor, left his house, and turned Faqir, Mardin’ accompanying him. The 
Khan endeavoured to retain a faithful servant, but Nanak stood firm in his resolution. 

The later compilations have given to this story quite a different turn. According to them 
Nanak goes to Sultanpur by the advice of Rae Bular, who can bear no longer Kali’s disrespectful 
treatment of his wonderful son. At Sultanpur he is appointed to the commissariat. But he gives 
alms so abundantly, that Jairim considers it advisable to report it to Kali, who, in consequence 
of this news, comes to Sulténpur, and sharply enjoins on his son a more parsimonious conduct. At 
Nanak’s request his accounts are examined by Jairim, but a considerable surplus appears in his 
favour. In order to accustom Nanak to economy, his marriage is planned by Jairam at Kali’s 
request, and this is described in full detail. But notwithstanding his married state Nanak 
continues his former habits of giving lavish alms, which leads to domestic quarrels and the 
interference of his parents-in-law. This is very graphically described, the later compilers here 
apparently feeling very sure of the ground under their feet. 

To the story of the bath in the canal, which could not quite be set aside, a different fate is 
given. Nanak’s initiation into the Guruship is not mentioned (though this is the very turning- 
point of the whole story), as according to these later compilations Nanak has entered the world 
as Avatar, as the Formless one himself. It is therefore related, that one of the Govind-faqirs 
advised him to bathe in the river daily, in order to cure himself of a liver-complaint. One 
day Nanak, whilst taking a bath, was lost in the river. On this the rumour was spread that 
Nanak had been guilty of embezzlement. When he reappeared after three days Git is not even 
hinted where he was during those three days), the Khan ordered an inquiry to be made into 
his accounts, but it turned out that 760 Rupees were due to him, which Nanak would not 
accept, but taking his discharge retired into the wilderness, leaving his wife and children behind, 

As it appears, Nanak stayed at first in the vicinity of Sultanpur. His first saying, which 
made some noise amongst the people, was: ‘ There is no Hinda' and no Musalman,” but this 
brought upon him again the charge of madness. At the instigation of the Kazi the Navab Daulat 
Khan summoned him to his presence in order to interrogate him about this new doctrine. It was 
just the time of noonday-prayer and the Khan invited Nanak to accompany him to the mosque. 
The Kazi said prayers, but Nanak, instead of listening devoutly, began to laugh. Prayers being 
over the Kazi complained of the irreverent conduct of Nanak. Being called to account by the 
Khan he replied, that he laughed, because the prayers of the Kazi were nugatory. Being asked for 
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a nearer explanation he continued, that the Kazi had left a foal in his courtyard, in which there 
was an open well; and that whilst saying prayers his thoughts were always wandering back to 
the foal, lest it should fall into the well. On this the Kazi fell down at Ninak’s feet and con- 
fessed that it was true. Nanak rose at once in the estimation of all, and the Khan dismissed him 
graciously. He now commenced wandering about the country, accompanied by Mardana, the 
musician. 

Up to this point both relations agree, at least in substance, though the later compilations, out 
of love for the miraculous, strive hard to exaggerate everything into the supernatural, But with 
the commencement of the wanderings of Nanak nearly all points in common cease and the old 
and the later tradition diverge in such a manner that they cannot be reconciled. This proves 
sufficiently, either that very little was known about them or that very little could be said about 


them, as the old Janam-sakhi testifies. The later tradition, which pretends to have a knowledge | 
of all the details of the life of Nanak, was therefore compelled to put forth as voucher for its | 


sundry tales and stories Bhai Bala, who is said to have been the constant companion of Nanak 
from his youth up, whereas our old Janam-sakhi does not even once mention Bhai Bala, though at 
every new wandering of Nanak it gives the names of his companions. If Bhai Bala had been the 
constant companion of Nanak and a sort of mentor to him, as he appears now in the current 
Janam-sikhis, it would be quite incomprehensible, why never a single allusion should have been 
made to him in the old tradition. 

‘We will now briefly sum up here, what the old Janam-sékhi has to say about the further life 
of Nanak. 

His jiret wandering is said to have been to the east. There he came to a certain Shékh 
Sajan, who had built a temple for Hindis and a mosque for Muhammadans. He received all who 
came to him, with ostensible friendliness, but murdered them, whilst sleeping, and plundered their 
goods. Nanak got quickly at the bottom of his rascality and convinced him of his sinful life, which 
brought him to repentance. 

At Dilli he is said to have vivified a dead elephant. But when the then emperor, who had 
heard of this miracle, called on Nanak to kill the elephant and to vivify it in his presence, he 
prudently declined. 

Also Thags, with whom he fell in on his way, he brought to repentance by his firm and 
intrepid conduct. 

Other adventures, which he is narrated to have experienced, are so childish and nonsensical, ' 
that it is not worth while mentioning them. 2 

At the capture of Sayyidpur he is reported to have been taken prisoner by the troops of Babar, 
but by a miracle he attracted the attention of Babar, who released him with the other prisoners. 
As Babar conquered the Panjab in 1524, a personal meeting of Nanak with Bibar is not impossible, 
but it is not very probable. For Nanak speaks in the Granth several times of the great calamities 
which at that time befell various cities of the Panjab; Babar also is mentioned by him, but no 
allusion whatever is made to his having come into personal contact with Babar. 

The meetings and verbal contests with other Faqirs and Shékhs, which are described at full 
length, are in themselves very probable, but in other respects of no importance, except that they 
give some hints to the mental development of Nanak. After some lengthened wanderings Nanak 
retraced his steps to his home at Talvandi. 

His unquiet spirit gave him no rest at home and he soon commenced his second wandering, 
which was directed to the south. The incidents of this period also are of little consequence. 
That on this excursion he should have come to Ceylon (Singhala dvipa), as is reported, is in the 
highest degree unlikely. The whole story is so mixed up with the miraculous, that it bears the 
stamp of fable on its front. It is based on altogether erroneous suppositions, the king and 
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the inhabitants of Ceylon being represented as common Hindiis, the Sikh author being quite 
unaware of the fact that the popular religious belief there was Buddhism. That Nanak founded 
there a ‘“‘Sangat” (congregation), the order of whose divine service even is detailed, contradicts 
all history, and is an invention of later ‘times, when Sikhism had commenced to spread to the 
south. From this tour Nanak is said to have returned to Talvandi and to have spent some 
time at home. . 

His third wandering he directed to the north, where he is reported to have visited Kashmir, 
which is not improbable. 

On this tour he is said to have eaten the poisonous fruits and blossoms of the Akk-tree 
in a dried state. Nothing remarkable is mentioned on this tour, except that he had a long con- 
versation with a Kashmiri Pandit, which ended in the Pandit’s becoming a disciple of Nanak. 
His visit to mount Suméru, where he is reported to have had a long discussion with Mahadév 
and the chief Jégis, belongs of course to the realm of fiction. 

His fourth wandering he is said to have directed to the west, going on a pilgrimage to 
Mekkah. On arriving at Mekkah, he laid himself down, and by chance stretched his feet 
towards the Ka’bah. The Kazi Ruknu-ddin, on observing this, reproached Nanak with irreverence 
towards the house of God. Nanak replied: ‘Put my feet in that direction, where the house of 
God is not.” The Kazi turned the fect of Nanak, but wherever he turned them, thither the 
Ka’bah also turned. On account of this miracle the Kazi kissed the feet of Nanak and had a long 
conversation with him, in which he was, of course, out-argued by Nanak. This hajj of Nanak is a 
favourite theme with the Sikhs and a whole book has been written about it called ya VT jrafz 
The Conversation of Mekkah, which is eagerly read by them. Owing to their credulity and 
utter want of geographical and historical knowledge, no doubt of the reality of this hajj seems to 
have occurred to them, though it is as clear as daylight, that the whole story is an invention 
from beginning to end. 

His fifth wandering Nanak is said to have made to Gérakh-hatari, a place not yet discovered 
by geographers. Of this expedition nothing is reported except a conversation with the eighty-four 


, Siddhs,’ who belong likewise to the realm of phantasy. 


Nanak closed his life at Kartarpur in the Jalandhar Duab, in the bosom of his family, with 
whom he seems to have become reconciled towards the close of his earthly career, though all the 
Janam-sikhis observe a deep silence on this point and only mention the bare fact. When he felt 
his death approaching, he nominated, to the great disappointment of his two sons, his devoted 
servant and disciple Lahana (or Angad) his successor in the Guruship. He died in the Samvat 
year 1595, on the tenth of the light half of the month of Ast (a.p. 1538, about the 10th of 
October).? 

This is the sum of all that can be gathered from this oldest source as to the life of 
Nanak. It is a biography containing very little to attract our interest and, mutatis mutandis, 
applicable to nearly every Hindi Faqir. If more could have been said of Nanak, we might be 
sure, that his devoted disciples, who revered in him the saviour of the world, would not have 
passed it over in silence. The writers of the later Janam-sakhis, to whom this picture of Nanak 
appeared too scanty and mean, did their best to embellish it with all sorts of wonderful tales 
and stories, but in comparison with this older tradition they cannot be held in any account. 


’ Siddha, i.e. a perfect Jogi, of whom generally eighty-four are enumerated, but their names are nowhere 
stated; they are popularly considered as a kind of demi-gods. 


? This is the date given by the old Janam-sakhi; the later compilations give the year 1539; see the 
translation. 


JANAM-SAKHI OF BABA NANAK. A. vil 
We append here a literal translation of the old Janam-sikhi marked A. Of the current Janam- 
sakhis, which differ from each other merely in minor points, we give only those parts, which 
are of interest for the sake of comparison. This later compilation is marked B.! 


A. 
JANAM-SAKHI OF BABA NANAK. 


By the favour of the true Guru! 


The holy true Guru came to save the world; in the Kali-yug Baba Nanak was born, the supreme 
Brahm’s own devotee. 


By the favour of the true Guru! 


In Sambat, 1526, Baba Nanak was born in the month of Vaisikh;? in a moonlight night at an 
early hour, while yet about a watch of the night was remaining, he was born. Unbeaten sounds 
were produced at the gate of the Lord. The thirty-three crores of gods paid homage (to the child 
Nanak). The sixty-four Jéginis, the fifty-two heroes, the six ascetics, the eighty-four Siddhs, the 
nine Naths, paid homage,* ‘* because a great devotee has come to save the world; to him homage 
should be paid!” 

At that time Kali, a Khatri by caste, a Védi (by clan), was living at Talvandi, a village of Rie 
Bhoe, the Bhatti; there (Nanak) was born. 

When he became big, he began to play with the boys,* but the views of the boys and his were 
different. In his spirit he was occupied with the Lord. 

When Baba (Nanak) was five years old, he began to talk of the Shiastras and of the Védas; 
whatever he says, that he (also) understands; everybody received comfort from him. The Hindis 
say, that some form of a god has become incarnate and the Musalmans say, that some holy man of 
God has been born. 


‘IT used for this purpose a Gurmukhi MS. belonging to myself, a MS. belonging to the India Office 
Library, marked Fo Bibliotheca Leydeniana, and a lithographed copy, published at Lahore (1871) with the 
tile: FaEWATET Ma atari wae satis Tren asa Via Ss stirs wsswat 
fzgst Uien anita Sta Zurmgqatg. This book, containing many bold woodcuts, is utterly spoiled in 
the latter half by the maliciousness of the scribe, the letters being purposely so disfigured, that they can no 
longer be read without the help of a manuscript. Large extracts are also contained in the faut 2 srt 
fefanii, published at Ludihanad by the American Mission Press, 1868. 

? Both Janam-sakhis agree as to the year, but not as to the month; for according to B (2), he was born 
in the month of Katak (middle of October—the middle of November). The month Vaisakh is middle of 
April—middle of May; his birth took therefore place either in May or November of 1469 4.p. 

5 Compare B (2). * See B (3). 
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When the Baba was seven years old, Kali said: ‘“‘O Nanak, read!”! Then he brought Gura 
Nanak to the schoolmaster. Kali said: ‘‘O schoolmaster, teach this one to read!’? The school- 
master wrote a slate and gave it to him, containing the thirty-five letters (of the Gurmukhi alphabet) ; 
the slate (is contained) in the Rag Asa, Mahala 1.2 The first word he read was: ‘“ By the favour 
of the holy true Guru!” 

[Now follows a quotation of thirty-four verses from the Rag Asa, but without any translation 
or paraphrase being added to it. After some conversation between the schoolmaster and Nanak on the 
subject of these verses the story continues. | 

The Pandit became astonished and paid reverence (to him), “because this is a perfect one.” 
‘‘ What comes into thy mind, that do!”? Then the Guru Baba went home and sat down. It was 
the order of the Lord, that he did no work whatever. When he sits down, he remains seated ; 
when he goes to sleep, he remains asleep. He associates with Faqirs. His father Kali became 
astonished, what would become of him.? 
ell ay wena es (two leaves being lost). Nothing of the field of this one is spoiled.* | Then the 
Bhatti said: ‘Sir, my field indeed is laid waste; I am robbed, my field is spoiled. Procure me 
justice, if not, I go to the Turks.” Guru Nanak answered: ‘“‘O Divan, health (to (thee)! if one 
blade be spoiled or cut off, then answer must be made for it; but send thou thy own man and 
look!’? Then Rae Bular sent his own footmen. ...... (a lacuna in the MS.) Not one blade 
was destroyed. Then the Baba made a Sabd;* it is written in the Rag Sihi, Mahala I.* [four 
verses follow without a paraphrase]. Then Rae Bular called that Bhatti a liar. Nanak and 
Kali both went home. 

Then came the order of the Lord, that in the house of Guru Nanak two sons should be born, 
Lakhmi-das and Siri-cand. But Nanak’s retirement from the world was not given up; Guru 
Nanak going to trees remained (there) retired from the world (MS. p. 21). 

Then one day the Baba Guru Nanak went and fell asleep in a garden.7 The day went down 
again and he did not rise. At that time Rae Bular, the Bhatti chief, was occupied in this business 
(of his chieftainship, ¢.¢. measuring land). Coming and coming when he entered the garden, some 
one had fallen asleep under a tree. But when he looked on, he saw, that the shade of the other 
trees had gone, and that the shade of this tree was remaining. Rae Bular said: ‘‘Awaken him!” 
When he was raised, it was found, that it was the son of Kali. Then Rae Bular said: “Friends, 
we have seen a wonderful thing, and look also at this, it is not empty!”* Then Rae Bular went 
home and sent for Kali, and said to him: “ Kali, don’t be saying to this thy son: ‘Fie upon thee, 
die!’ he is a great man, my town is a sacrifice to him. Kali, thou hast become exalted and I also 
am exalted, in whose town this one has been born.” Kali said: “The things of God even God 
knows,” and went home. 

Guru Nanak kept company with Fagqirs, with any one (else) he did not converse. The whole 
family was grieved thereby, and said: ‘* He has become mad.’ Then came the mother of Guru Nanak 


" See B (3). 
? Mah4la I. designates the writings of Nanak, Mahdla II. those of Angad, ete. Every piece is thus 


marked in the Granth. The patti (or wooden slate) is found in the Rag Asa (Lahore lithographed edition of 
the Granth), p. 477 sqq. 


* Compare B (3), at the end. 

* See B. (4), where the same story is related. 

> The Caupada and Dupada are called by one common name Wey, Sabd. 
* See Rag Sihi, Sabd, Mah. I. v. 7. 


” See B (5). * That is: it forebodes something important. 
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and said to him: ‘Son, it does not behove thee, to sit with Faqirs, thou hast a house and family, 
daughters* and sons, do some work! leave off making continually good words! the people laugh 
at us, that the son of Kali has become mad.” Such words his mother spake, but they made no 
impression whatever on the heart of Nanak. 

He went away again and fell down. As he had fallen, so he passed four days. When she 
had ceased rubbing him,? the wife of the Baba came to her mother-in-law and said: “O mother- 
in-law, how canst thou sit down, whose son has fallen? It is now the fourth day, he does neither 
eat nor drink.” Then his mother came and said: ‘Son, it does not become thee to fall down; 
eat and drink something and look after thy fields and crops! be a little attentive to thy work! 
thy whole family is grieved. And, son, what does not please thee, that do not, we will not say 
anything to thee: why hast thou gone away again?’? Then Kali heard of it and came. He said: 
“Son, what are we commanding thee? but to do work is good. Though the sons of Khatris have 
money, yet they do (some) work. Son, our field out there stands ripe (for the sickle) and (that) 
it may not be wasted, how, if thou wouldst be standing in it? then the people will say: ‘the son 
of Kali has become a good son.’ The field is with its owners, O son!’”? Then Guru Nanak said: 
“O father, a private field is ploughed by us, that we take care of. ‘The plough is carried over 
it by us, seed is sown, a hedge made round it; day and night we stand and protect it. O father, 
we do not take care of our own field, what knowledge have we of another’s (field)?” Then Kali 
became astonished and said: ‘Look, people, what this one is saying!” Then Kali said: ‘When 
hast thou cultivated a private field? Give up such foolish talk; but if it please thee, I will give 
thee at the next harvest a new field under cultivation, it will be seen, how thou wilt make it 
ripen and eat!” Guru Nanak answered: ‘Father, we have now cultivated a field and it has 
grown up well, it looks quite well.” Kali said: ‘‘Son, I have not seen any field of thine, what 
dost thou say?” Then Guru Nanak answered: ‘‘ Father, this field has been cultivated by us, of 
which thou wilt hear.” Then Baba Nanak recited one Sabd, in the Rag Sdrathi it is contained, 
Mahala I. [now follows the Sabd with one Rahauj. Then the Baba said again: ‘‘O father: our field 
is sown, as thou hast heard. Our field is sown and stands and has grown up. We have so much 
reliance on this field, that the whole government tax will fall off, it will make no further demand. 
Sons and daughters will become happy, and the poor, brothers and relatives, all will be profited 
thereby. The Lord, for whom I have done farming work, gives me much assistance; for that day, 
when there is union with him, I am much rejoicing. Whatever I ask, that he is giving me. 
Father, such a great Lord I have sought and found. Traffic, service, shop, all has been entrusted 
by him (to me).”) Then Kali became astonished and said: ‘‘Such a Lord, ‘O son, we have never 
seen nor heard of.” Nanak answered: ‘“‘O father, by whom my Lord has been seen, by them he 
is praised.” Then Guru Nanak recited one Sabd in the Rig Asa, Mahala I! [now follows one 
Sabd, consisting of four verses]. Then Kali said: ‘‘Give up these things and walk after the manner 
of other people; it is nothing to live without a calling.” Then Baba Nanak remained silent. Kali 
rose and went after his work. He said: ‘‘This work is beyond our strength, but may not the field 


It appears hence, that Nanak had also daughters, not only two sons, as stated by the later Janam- 
sakhis. 

? The original is: Wt AfS DIY; WHAT, to rub (a person ina swoon). Had Nanak epileptic fits? 
In B. (6) this is more represented under the head of idleness, Nanak is called there a AayS, anidler. In 
the Lahore lithographed edition of the now current Janam-sakhi it is related (p. 387), that Nanak assumed 
the behaviour of a madman, in order to drive the people away (fZ@TST 3a uafanm. Something 
seems to have been the matter with him, as is now and then hinted at. 

* See, Sdrathi, Sabd IT. (1), Mah. I. * See, Asa, Caupada I., Mah. I. 
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outside be damaged!” Then came his mother and began to give him instruction: “O son, forget 
for four days the name! stand up, put on clothes and go about in the lanes and streets, that the 
people may be reassured (of thy health) and that every one may say: ‘The son of Kali has become 
well (again).’”” Then the Baba recited a Sabd [now follows a Sabd, consisting of four verses |." 

Then his mother rose and went away and gave information (as to his state) in the family. 
The whole family and clan of the Védis began to grieve and to say, that a great calamity had 
happened, that the son of Kali had become mad. 

Then Baba Nanak did neither eat nor drink for three months. The whole clan of the Védis 
became dispirited. All began to say: “Kala, how canst thou sit down quietly, whose son has 
fallen (sick)? Call some physician and give him some medicine, thy son will become well, then 
what is the outlay of some Rupees?” Kali rose and called a physician. When the physician had 
come, he took the arm of Nanak to feel his pulse. Nanak pulled away his arm and standing on 
his legs he rose and said: ‘O physician, what art thou doing?” ‘The physician answered: ‘I look 
after the disease, that may be in thy spirit.” The Baba laughed and uttered a Slék [now follow 
four verses].? The Baba made also a Sabd on the subject of the physician in the Rag Malar 
{there follow four verses]. 

The physician being afraid stood in the shop and said: ‘Brother, don’t be anxious, this is 
removing the pain.” Then the Baba uttered a Sabd, in the Rag Gauri, Mahala I. [there follow 
six verses |.4 

Then came the order of the Lord, that Guru Nanak went away (from home). The brother- 
in-law of Baba Nanak was Jairim, who was the steward of the Nabab Daulat Khan Jairam 
had heard that Nanak was distracted in his mind and did no work whatever. He wrote a letter 
that Nanak should come to him. Guru Nanak read this letter and said: ‘May it be so, I will 
join Jairam.” The people of the house said, that it would be good, if he would go, perhaps his 
mind would become settled there. The Baba rose and went to Sultanpur. The wife of the Baba 
began to weep and said: “Thou wast never kissing me before, thou art now going abroad, how 
wilt thou come (again)?”? The Baba said: ‘O silly one, what were we doing here? and what 
shall we do there? I am of no use to thee.” She rose and addressed again this petition to him: 
““When thou wast sitting in the house, then I had, in my view, the sovereignty of the whole world. 
O dear, this world is of no use to me whatever.” Then the Guru became tender and said: ‘‘ Do not 
be anxious: every day the sovereignty shall be thine.” She said: “Sir, I shall not remain 
behind, take me with thee.” The Baba answered: “It is (the order) of the Lord, that I am 
going. If I shall gain some livelihood there, I shall call thee there. Mind thou my order.” 
Then she kept silence. Guru Nanak then took leave from his relatives and friends and went to 
Sultinpur. He arrived there and met with Jairim. Jairim was very happy and said: ‘Brother 
Nanak, it is very good.’ Then Jairim went to the court and made this petition to Daulat Khan: 
‘Nabab, health! one brother-in-law of mine has come; he wishes to meet the Nabab.” Daulat 
Khin said: “Go and bring him!” Jairim went and brought Guru Nanak; he put some present 
(before the Nabab) at meeting with him. The Khan was much pleased and said: ‘‘ What is the 
name of this one?” Jairam said: ‘Sir, his name is Nanak.” The Khan rejoined: ‘He seems 
to be a good and honest man, entrust my work to him!” Nanak became happy and smiled. The 
Khan gave him a dress of honour, and Guru Nanak and Jairim then went home. They com- 


' The place, where this Sabd is to be found, is not indicated. 

? The place, where the Sldk occurs, is not indicated. 

3 To be found in Malar, Sabd 7, Mah. I., but the verses are given there in a different order. 
* See Gauri, Sabd 17, Mah. I. 

5 See this story enlarged in B. (11). 
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menced their work; they did their work in such a way, that everybody was pleased with it. All 
the people said: ‘‘ Well, well, this is some good man; every one praised (him) before the Khan.” 
The Khan was very much pleased. Whatever salary Guru Nanak got, of that he ate (= spent) 
something, the rest he gave away for God’s sake. By night he sang always praise (to God). 
Afterwards Mardaina, the Dim,! came from Talvandi and remained with the Baba. To others, who 
came afterwards, he procured an interview with the Khan and a stipend, all got their bread by the 
favour of Guru Nanak. All were pleased and when the Baba’s food was prepared, they all came 
and sat down. By night continually praise was said (by Nanak), and when as yet a watch of the 
night? was remaining, the Baba went to the river to bathe. When it became dawn of day, he put 
on his clothes, applied the Tilak (to his forehead), and having taken the account-book in the office 
he sat down to write. 

One day the order of the Lord was made, that the river was going continually. He went 
therefore there, taking one servant with him. Stripping off his clothes, he entrusted them to 
the servant and began to bathe. As he was doing so, according to the order of the Lord, servants 
(= angels) took him away to the threshold of the Lord. The servants said: ‘Sir, Nanak is present.” 
Then he (Nanak) obtained a sight of the true court (of God); the Lord was kind (to him). 
Meanwhile that servant (of Nanak) was standing by his clothes. Standing and standing he (finally) 
returned (home) and said, that Nanak had gone into the river, but had not come out again. He 
went to the Khin and said: ‘Khan, health! Nanak has gone into the river, but no more come 
out.” The Khin mounted his horse and came out to the bank of the river. He called fisher- 
men and made them throw a net (into the river). The fishermen searching became tired, but 
did not find him. The Khan was very much grieved, he mounted again his horse and said: 
‘Nanak was a good steward,” and returnéd home. It was the order of the Lord, that Nanak, 
the devotee, was present (at the threshold). Then a cup of nectar was filled and given him 
by the order (of the Lord). The command was given: ‘Nanak, this nectar is a cup of my 
name, drink it!”? Then Guru Nanak made salutation and drank it. The Lord was kind and said: 
‘‘ Nanak, I am with thee, I have made thee exalted and who will take thy name, they will all be 
made exalted by me. Having gone mutter my name and make also other people mutter it! 
Remain uncontaminated from the world! Remain in the name, (in giving) alms, in performing 
ablutions, in worship and remembering (me)!* I have given thee my own name, do this work 
(I told thee)!” 

Then Guru Nanak made salutation and stood up. Then the order of the Lord came: ‘“ Ninak, 
of what kind is the greatness of my name?” The Baba answered, whilst a sound (of music) 
was made without instruments being beaten, as it is written in Siri Rag, Mahala I. [there follow 
four verses |.‘ _ 

Then again a voice came: ‘‘ Nanak, my order has come into thy sight, praise thou my order! 
what is done by any one (but me)? and at my gate what hast thou heard? (what) are the musical 
instruments playing?” The Baba answered: (and a sound arose), as written in the Ragn 
Asi, Japu, Mahala I. [there follows a Sldk].2 Then came again the order: “Nanak, on whom 
thy (favourable) look is, on him is also mine; on whom thy benevolence is, on him is also mine. 


3a, a caste of Musalmans, who are professional drummers and musicians, 

* Ud, a watch, equal to three hours. 

* The words are important as containing the duties inculcated to the Sikhs; they are: BTW VTS 
* See Siri Rag, Sabd 2, Mah. I. 

5 This Slok is now not found in the Rag Asa, but is the first line in the Japji; it is the well-known 


wiz AG, ete. 
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My name is: the Supreme Brahm, the Supreme Lord; and thy name is: the Guru, the Supreme 
Lord.”! Then Nanak fell on his feet. A dress of honour was given to him; a sound and voice 
arose, it was the Rag Dhanisari, the Arti [there follow four verses].? 

Then order was given to those ministers, that they should bring Nanak back to that very 
ferry; so they brought him there on the third day and went off. He came out from the river. 
When the people saw him, they said: ‘Friends, this one had fallen into the river, whence has he 
come?” Nanak entered his house; giving away everything he removed his abode far off. Many 
people assembled, the Khin also came and said: ‘‘Nanak: what has happened to thee?” The 
people said: “Sir, this one had fallen into the river, he has been hurt in the river.” Then the 
Khan answered: “Friends, this is a great pity.’ He was much grieved, rose and went away. 

At that time there was on the body of Guru Nanak only a Langoti,? he kept no other piece 
(of clothing). He went and sat down with Faqirs. Mardana, the Dim, also went and sat down 
with him. Guru Nanak continued in silence for one day. The following day he rose and said: 
“There is no Hindi and there is no Musalmin.’? The people went and said to the Khan, that 
Nanak was saying: “There is no Hindi and no Musalman.” The Khan said: “Don’t think of 
it, he is a Faqir.”’? One Kazi was sitting near; he said: ‘‘Khan, this is wonderful, that he is 
saying: there is no Hind& and no Musalman.” The Khan said to a man, that he should call him, 
saying: ‘Nanak, the Khin is calling thee.” Guru Nanak said (to that man): ‘ What have I to 
do with thy Khin?” The people then said: “He has run mad and is a lunatic.” Guru Nanak 
said to Mardini: “Play the rebeck!” Mardanad played it, it was the Rag Mari and the Baba 
uttered the Sabd, Mahala I. [there follow four verses]. Then the Baba was silent. When he 
said anything, then he said this very word, “that there was no Hindi and no Musalmin.” The 
Kazi said then: “O Khin, is it good, that he says: ‘There is no Hindi and no Musalman’?” 
Then the Khan said: “Go and fetch him!” Then footmen (of the Khan) went and said: “Sir, 
the Khin is calling you. The Khan says: ‘For God’s sake, give me an interview! I wish to 
see thee.’’? Then Guru Nanak rose dnd went, saying: “Now, my Lord has called me, I shall 
go.” He went, having placed a club® on his neck. He came and met with the Khan. The Khan 
said: ‘‘Nainak, for God’s sake, take off the club from thy neck! gird thy waist! thon art a good 
Faqir.’ Then Guru Nanak took off the club from his neck and girded his waist. The Khan 
said: “Nanak, it is a misfortune te me, that a steward like thou becomes a Faqir.” Then he 
seated Ninak at his side and said: ‘Kazi, if thou wilt ask anything, ask now, otherwise this one 
will not utter again a word.” The Kazi becoming friendly, smiled and said: ‘‘Nanak, thou, 
who art saying: ‘there is no Hindi and no Musalman,’ what dost thou mean by it?” Nanak 
uttered a Sldk in the Rig Majh [there follow four verses ].° 

When Nanak had uttered this $ldk, the Kazi became amazed. The Khan then said: “0 Kazi, 
it has proved a failure to question him!” 

The time of the afternoon prayer had come.’ All arose and went to say their prayers, and 
the Baba also went with them. The Kazi stood in front of them all and began to pray. Then 
the Baba looking towards the Kazi laughed. The Kazi saw that Nanak was laughing. After the 
prayer was finished, the Kazi said: ‘‘ Khan, health! hast thou seen, that the Hindi, looking to- 


’ In the Granth the (human) Guru is frequently identified with the Supreme Lord, which this story tries 
to explain and to account for. The words of the original are: WTJ 3aT arg Td udayd- 

? Granth, Lahore lithographed edition, p. 732. 

7A piece of cloth, wrapt round the waist, passing between the legs and tucked behind, serving instead 
of trousers. 


* Rag Mari, Sabd 7, Mah. I. > BSaT = Sansk. FAT, a club or large stick. 
® See Majh, Var VIIL., Slok I. 7 See B, Sakhi 17. 
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wards the Musalmans, was laughing? thou, who art saying, that Nanak is a good man.” The Khan 
said: “Nanak, what does the Kazi say (against thee)?” The Baba answered: ‘““O Khan, what 
have I to care for the Kazi? The prayer of the Kazi however has not been accepted (by God), 
therefore have I laughed.” The Kazi said: ‘‘ He is making subterfuges, let him manifest my fault.” 
The Baba rejoined: “Khan, when this one was standing praying, his mind was not fixed (on 
God). His mare had been delivered of a she-foal and he had come (to prayer) having loosened the 
foal. In the enclosure is a well and this one said (in his heart): ‘May it not be, that the foal 
will fall into the well!’ his mind had wandered there.”” Then the Kazi came and fell down at his 
feet and said: ‘‘ Wonderful, wonderful, on this one is the favour of God!” Then the Kazi believed. 
Nanak uttered a Siok: 

He is a Musalman, who clears away his own self, who is sincere, patient, of pure words. 

Who does not touch what is standing, who does not eat what is fallen down: 

That Musalman will go to paradise, (says) Nanak. 

When the Baba had uttered this Slok, then the Sayyids, the sons of the Shékhs, the Kizi, 
the Mufti, the Khan, the chiefs and leaders were amazed. The Khan said: ‘Kazi, Nanak has 
arrived at the truth, to ask him more has proved a failure.” Wherever the Baba looked, there all 
were saluting him. Then the Biba uttered a Sabd, in Siri Rag, Mahala I. [there follow four 
verses]. After the Baba had recited this Sabd, the Khin came and fell down at his feet. Then 
the people, Hindis and Musalmans, began to say to the Khan, that God was speaking in Nanak. 
The Khan said: ‘‘O Nanak, (my) dominion, property, authority and revenue, all is thine.” Nanak 
answered: ‘‘God will reward thee. I cannot remain now here. Dominion, property and household- 
goods are thine, we forsake (all) and go.” Having gone he sat down among the Fagqirs. Then 
the Fagirs rose, joined their hands and stood before him; they began to praise him and to say: 
“Nanak has become (our) true daily bread and is coloured in the dye of the True one.” Nanak 
said then: ‘‘Mardana, play the rebeck!’’ Mardana played the rebeck, the Rig Tilang was made. 
The Biba uttered the Sabd, Mahala I. [there follow four verses].? Then the Faqirs came, kissed 
his foot and shook his hand. The Baba was much pleased with the Faqirs and showed much kindness 
to them. The Khin also came; Hindiis and Musalmins, everybody stood before him saluting him. 
Then they took leave from the Guru. When the Khin came home, he saw that the rooms of his 
treasury were filled. (At this) the Baba’ was much pleased. 

Taking Mardaéna with him he wandered about; they did not enter any village, they did not 
stop in any jungle nor on any river. Now and then, when Mardana was hungry, the Baba said: 
‘*Mardana, thou art hungry?” Then Mardana answered: ‘Yes, thou knowest all.’? Nanak said: 
‘*Mardana, go straight on to the village, there in front is the Khatri Upal, go to his house and 
stand there silently; there they will give thee food. O Mardina, to thee, who art going with me, 
some Hindi, some Musalman, whoever will come and follow me, will fall down at thy feet, they 
will bring and put before thee exquisite food; some will bring Rupees and Paisis (copper coins); 
some will bring fine calicos; no one will ask anything, whence thou hast come and whose servant 
thou art. Whoever will come and follow me, he will say: ‘I will bring and lay down all my 
property.’ They will say: ‘We have become exalted, that this interview has been given (to us), 
that the Baba has been pleased.’ ” 

One day Mardana was sent to a town; in (thus) sending him much worship was paid to him. 
When he went, the whole town came and fell down at his feet. He made up a bundle of copper 
coins and clothes and brought it. The Baba laughed. Mardana brought the clothes and the 
copper coins to the Baba. Then the Baba said: ‘‘Mardana, what hast thou brought?” Mardana 
answered: ‘Sir, true king, alms in thy name; the whole town rose to thy service. O King! I 


' See Siri Rag, Sabd 27, Mah. I. * See Ragu Tilang, Sabd 3, Mah. I. 
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said that I would bring these things and clothes to the Baba.’ The Guru answered: ‘“ Mardana, 
thou hast done quite well, but these things are of no use whatever to me.” Mardani said: “0 
king, what shall I do?”? The Babi answered: “Throw them away!” Then Mardana threw all the 
things away, the whole bundle he scattered about there. After that Mardaini said: ‘O king, if 
one is willing to give alms in thy name and puts it into the mouth of a disciple, does his love in 
any way reach thee? And this thought is also in my heart, that thou art not touching anything 
nor putting into thy mouth, with what dost thou satiate thyself?” The Gurn Baba answered : 
“Mardana, play the rebeck!” Mardana played the rebeck and the Ragu Gauri Dipaki was made, 
Mahala I. The Babi uttered the Sabd [there follow four verses]. Then Mardin being moved 
(thereby) paid worship (to him). 

Then they departed thence. Wandering about they came to the house of Shékh Sajan. His 
house was on the road; he had built there an idol-house and a mosque. If a Hindi came, he gave 
him a place (to stay in), and if a Musalman came, he paid attention to him. When the night came 
on, he used to say: “Go to sleep!” Taking them in, he threw them into a well and killed them. 
And when it became morning, he took a staff and rosary into his hands, spread out a carpet to pray 
on and sat down. 

When the Baba and Mardana came, he did much service to them and said to his people: ‘In 
this one’s hem is much wealth, but it is concealed; on whose face there is such a splendour, he 
is not empty. It is all a story that he is a Fagir.”” When night had set in he said: ‘ Rise 
and go to sleep!’ Then the Baba said: ‘“‘O Sajan, having recited one Sabd (song) to the service 
of God, we will go to sleep.’? Shékh Sajan replied: ‘‘ Well, be it so, Sir! recite it, the night is 
fast passing.” Then the Baba said: ‘ Mardaina, play the rebeck!” Mardanai played the rebeck ; 
the Rag Sthi was made. Nanak uttered the Sabd, Mahala I. [there follow six verses].1 (Then 
Shékh Sajan said): “I am a sacrifice to the interview (with thee).”” -His mind returned to him; 
when he reflected, he found that all his sins were discovered. He rose and fell down at the feet 
(of Nanak), he kissed them and said: “Sir, pardon my sins!” The Baba replied: “Shékh Sajan, 
at the threshold of God the sins are pardoned by two words.” Shékh Sajan humbly said, “ Sir, 
say those words by which sins are forgiven.” Then Guru Nanak became compassionate and said: 
‘Tell the truth, that murders have been perpetrated by thee!” Then Shékh Sajan began to tell 
the truth. He said, ‘‘ Yes, many sins have been committed by me.” Then said Guru Nanak: 
‘Whatever remains of their? property, that bring! Shékh Sajan obeyed the order and brought it. 
It was given away in the name of God (as alms). He (Shékh Sajan) began to mutter: ‘“O Guru, 
Guru!” and relied on the name.—Say: vah Guru! 

Then he went on from thence on the road and came to Panipath. In Panipath was a Pir, 
named Shékh Saraf; his disciple was Shékh Vatihar. He had come to fill the water-jug of that 
Pir with water. The Baba and Mardina were both seated further on. When he came, he saluted 
them and said: “Peace be to thee, O Darvésh!” Guru Nanak replied: “To thee be peace, O 
hand-servant of the Pir!” Shékh Vatihar became astonished and said: ‘Till this day no one 
has answered my salutation. But let it be so, I will go and inform my Pir of it.” He came and 
said: ‘‘O Pir, health! having heard the voice of a Darvésh I have become astonished.” The Pir 
replied: “Tell, that I may see, what sort of a man he is.” Then Shékh Vatthar said: ‘May the 
Pir live in health! [ had gone to fill the jug: he was sitting in front (of me), in going I saluted 
bim and said: ‘Peace be to thee, 0 Darvésh!’ Then he replied: ‘To thee be peace, O hand-servant 
of the Pir!’”? The Pir said: “Son, who said to thee, ‘to thee be peace,’ his sight has been seen 
(by me). Show me, where that man was seen (by thee).” Then Shékh Saraf having taken his 


' See Rag Sihi, Sabd 3, Mah. I. * The property of the murdered persons. 
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disciple Vatihar with him, came to Guru Nanak and said [there follow a number of questions on 
the part of the Shékh, to which Nanak answers in long verses]. The Shékh kissed his hands 
and feet and went to his house. The Baba and Mardaina continued their wanderings and they 
came thus to Dilli. 

At that time Sultan Ibrahim Bég was King of Dilli.1 Having come there he remained there 
during the night. Among the elephant-drivers much service was rendered to him (Nanak). At 
that time there had fallen down dead an elephant. The people were beating their breasts (in token 
of grief) and weeping. The Baba asked: ‘‘ Why are you weeping?” They answered: ‘‘We are 
weeping for an elephant.” The Baba said: ‘‘ Whose was the elephant?” The elephant-driver 
replied: ‘It was the elephant of the King, it belonged to the one God.”*? The Baba said then: 
“Why do you then weep?” They answered: “Sir, it was our livelihood.” The Baba replied: 
“Take up another occupation!”? They said: ‘‘Our work had been prosperous, our family was 
happy and had its sustenance (from it).’”? The Baba showed then compassion and said: ‘ This 
elephant lives, don’t be weeping!” They said: ‘Sir, how shall the dead one live?” The Baba 
said: ‘Go and move your hands upon its face, say: ‘vah Guru!’” They obeyed his order and 
moved their hands (upon its face). Then the elephant rose and stood. This matter was reported 
to the King. Sultan Ibrahim Bég sent for the elephant. Having mounted he came to see it, 
having come he sat down and said: ‘‘O Darvésh, hast thou vivified this elephant?” The Baba 
replied: ‘*The destroyer and vivifier is God, and the prayer of the Faqirs is for the mercy of 
God.” The King said again: ‘Kill it and show it!’ Then the Baba uttered this Slok: 


He kills and vivifies. 
O Nanak, besides the One there is none other ! 


Then the elephant died. The King said again: ‘“‘ Make it alive!’”? The Baba answered: “ Your 
majesty, the iron being heated in the fire becomes red, but it does not remain a moment on the 
hand, and (red-hot) coals remain but for a short time. So the Faqirs become red in God and take 
upon themselves a complete devotion to God, but their devotion gives way (again). The King 
understood this and was much pleased. He said then: ‘‘Agree to something!” The Baba answered 
with the Slok: | 


Nanak is hungry after God, for other things he does not care. 
Our search is for the sight (of God), for other things we do not search at all. 


The King understood this, rose and went. The Baba continued wandering about. 

First (Nanak) passed his retired life in the east. There in his retirement Mardana, the rebeck- 
player, was with him. At that time he practised wind-eating. The attire of the Baba was one 
mango-coloured raiment, and one white raiment; on his feet he had one pair of shoes and one pair 
of slippers. Over his neck a shirt,® on his head a Kalandar’s hat, a necklace of bones, on his 
forehead a Tilak (mark) of saffron. 

Then he met on the road Shékh Bajid* Sayyid, who was going along being mounted on a 
palki (a kind of sedan-chair); with his wooden-frame (on which he was riding) were six bearers. 
He alighted under a tree and they (the bearers) commenced to pull and to fan him. Then Mardana 


' The MS. writes the name WH SI, instead of Ibrahim Bég. Ibrahim Lodi was King of Dili from 
1517-1526, and fell in battle against Babar. 


? The original is: fsa wife ZT TI, rather a curious expression. 
> The Wear (388 } is a kind of woollen shirt without sleeves, worn by Faqirs. 


* Very likely wal, 
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said: “Is God one?” The Baba replied: ‘“O Mardana, God is one.” Then said Mardina: “O 
King, whose creation are those and whose creation is he, who has come mounted on a palki? Those 
are running on their feet and with naked bodies have brought him on their shoulders, and this one, 
who is seated, they fan.’ Nanak answered with the Slok: 


The ascetics, who in a former birth have borne the sting of cold, 
Were then worn out; now, O Nanak, they adorn their body. 


The Baba went on saying: ‘‘O Mardina, from austerity comes dominion and from dominion 
hell. Whoever is born from the womb of a mother, he comes naked (into the world). (There is) 
pleasure and pain (in this world) and last the account, when he departs.” Then Mardina fell down 
at his feet. 

Departing thence they came to Benares. Having arrived there they sat down in a square.’ At 
that time there was at Benares a Pandit, called Catur-das, who had come to make his ablutions. 
He saluted him (¢.e. Nanak) and having seen his (Faqir’s) garb he sat down and said: ‘‘O devotee, 
thou hast no Saligrim!? thou hast no necklace of Tulsi (holy basil)! thou hast no rosary! thou 
hast no mark (on the forehead) of white clay! and thou callest thyself a devotee! What devotion 
hast thou taken up?” The Baba said: ‘‘Mardana, play the rebeck!’? Mardana played the rebeck 
and the Rig Basant was made. The Baba uttered the Sabd, Mahala I. [there follows one verse |.° 
The Pandit rejoined: ‘This truly is collecting barren soil, O devotee, but what is that thing, by 
means of which the world is gained and the Lord is obtained (also)?” The Baba uttered then 
the second Pauri [there follows one verse]. The Pandit asked again: ‘‘The earth indeed is dug 
up, but without watering it how shall it become green? and how shall the gardener consider it 
his own?” Then the Baba uttered the third Pauri. Then the Pandit Catur-dis said: “ Sir, thou 
art a perfect devotee of the Lord, my understanding, being overcome by the senses, is dull like a 
white heron.” Then the Baba uttered the fourth Pauri. The Pandit went on saying: “ Sir, thou 
art a worshipper of the Lord, but make also this city holy! Say something in its praise!”? Then 
Guru Nanak asked: ‘‘ What is its excellency?” The Pandit answered: ‘Sir, its excellency is 
science, by reading which prosperity is accruing, and where thou sittest down, there the world will 
respect thee; by taking this advice thou wilt become great.” Then the Baba uttered a Sabd in 
the Rag Basant, Mahala I. [there follow four verses and one Rahau].4 The Pandit Catur-das said 
again: ‘‘We, who are instructing the world, and we, who are reading (ourselves), is the name 
of the Lord also necessary to us?’’? Then Guru Nanak asked: ‘Sir, what are you reading and 
what are you teaching the world, your disciples?’’ The Pandit answered: Sir, the words of the 
Supreme Brahm I make the world read with the first wooden slate.’5 Then the Baba said in the 
Rag Rimkali, Oakir, Mahala I. [there follows one verse and one Rahau]. After that the fifty- 
four Pauris (following were uttered) and the Oakar made (thus). Then the Pandit came and fell 
down at his feet and became a relier on the name; he began to mutter: “O Guru, Guru!’’¢ 

The Baba departed thence and came to Nanak-mata.’ That Banya-tree had become dry since 


} oat is a Square court (in a temple, monastery, etc.) or an open square of the town, where markets 
are held. 

2 erfaara, an ammonite-stone, fuund in the river afg@at and worshipped as sacred to Vishnu. It is 
usually written wifaata. 

3 See Rag Basant, Sabd 9, Mah. I. * See Rag Basant, Sabd 11, Mab. I. 

° The sense is: with the first wooden slate, I write for them, I make them read, etc. 

° Compare with this relation the story in the Sikha dé raj di vithia, p. 289, where it is nearly literally 
contained, only those words and phrases being left out, which were unintelligible to the later reviser. 


: According to what follows, this appears to have been the name of a Banya-tree. 
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many years. A small smoking fire was kindled there (by Nanak) and it became green again. The 
Jogis saw this, came and sat down there. Then the Jégis asked: ‘‘O young man, whose disciple 
art thou? from whom hast thou got thy initiation?’ The Guru Baba replied with the Sabd in 
the Rag Siihi, Mahala I. [there follow four verses]! The Jogis then said: ‘OQ young man, 
become a Jégi and take the garb of (our) denomination!’’? The Baba answered with a Sabd, Rag 
Sabi, Mahala I. [there follow four verses].2 Then the Jogis paid him reverence, (saying): ‘‘ This 
is a great man, by whose sitting (under it) the Banya-tree, the Faqirs’ cooking-place, has be- 
come green!” — 

The Guru Baba started thence. They came to some goods-stores of grain-merchants and sat 
down at the door of the chief (of them). In his house a son had been born and the people were 
coming to congratulate him. Some one came and applied red lac-dye,* another gave a hundred 
thousand blessings. Mardana being seated looked at the spectacle. When the day had declined, 
he rose and went; in the house no notice was taken of him. Mardanai, who had become 
excessively hungry, said: ‘QO King, this one has taken no notice whatever of us; in his house 
a son has been born to-day, he has now risen and gone with his own pomp. But if thou wilt 
order me, I will go into his house, he is giving a present to the begging people on the occasion 
of the birth of a son, I may also bring away something.” The Baba laughed and said: “O 
Mardana, in this one’s house no son has been born, into his house a debtor has come. Be silent, 
this night I shall remain, to-morrow I shall rise and go. But if it be thy mind, then go (to 
the house), but do not pronounce a blessing, stand there silently!’? Mardinai answered: ‘ Well, 
Sir, I will go and see.” He went and stood there silently; nobody took any notice of him. He 
rose and came back. Then the Baba said: ‘‘ Mardana, play the rebeck!”? Mardana played the 
tebeck, the Rag Siri Rig was sung, and the Guru Baba uttered the Sabd, Mahala I. [there 
follow four verses]. When it became morning, that baby died. Then weeping and beating their 
breasts they came out (from the house). Mardana said: ‘‘Sir, what has happened to this man? 
Yesterday they were applying red lac-dye and laughing and sporting!” To this the Baba answered 
with this Slok: 

From which mouths congratulations and Lakhs of blessings are given: 
Those mouths are again beaten in grief, mind and body suffer agony. 
Some have died, some are buried, some are floated away in the river. 
The congratulation is gone, but thou, O Nanak, praise the True one! 


Then the Babi and Mardina departed thence. On the road they fell in with an enclosed 
field of pulse. The watchman (of the field) began to parch half-ripe pulse-stalks (for them). It 
came into the mind of Mardana: ‘(If the Baba would go, I would take two or three stalks.’ The 
Baba smiled and sat down. The watchman brought the parched pulse-stalks and put them down 
(before Nanak) and Nanak gave them to Mardina. Then it came into the mind of that boy: “I 
should fetch something from the house to put into the mouth of the Fagqirs.” He rose and went. 
The Baba asked (him, why he went). He said: ‘‘I will fetch something from the house to put 
into thy mouth.” Then Nanak made this Slok :— 

Thy mattrass and coverlet is a bed of straw ; 
Love is thy sweetmeats. 
Nanak is much satiated with thy virtues, O Sultan! 
He got then a kingdom for offering as alms a handful of pulse. 


1 See Rag Suhi, Sabd 9, Mah. I. a Rag Suhi, Sabd 8, Mah. I. 

* arerat (or Wfarat) s.m. a kind of cloth, half-cotton and half-silk (Sansk. Baa). It signifies also 
red lac-dye, to stain the feet with (at festivities), The latter is meant here. 

* Siri Rag, Pabiré 1, Mah. I. (p, 84). 
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The Baba departed thence and went on. Then said Mardana: “Sir, where shall the rainy 
season be spent?” The Baba answered: ‘‘ Well, if some village be met with, there a stay will be 
made.” Having gone above one Kés from the city they sat down in a village. In that village one 
Khatri was attached (to Nanak). He came one day to have an interview, and after having had 
the interview he came continually to do service. One day he made the vow, that without having 
had an interview he would not take any draught of water. One of his neighbouring shopkeepers 
asked: ‘Brother, why art thou continually going, to what rendezvous art thou going?” That 
disciple replied: ‘‘Brother, some pious man has come, I go to meet him.” That one said: ‘ Sir, 
let me also have an interview with him!” One day that one also came with him; (but) coming and 
coming he attached himself to a slave-girl. Thence they were always going together from home, 
but that one went to the whore’s house, and the other, who had been coming before, went to do 
service to the Guru, the Lord. One day that one said: ‘“‘O brother, I go to do a bad work and 
thou art going to render service to the holy man. To-day let us make an agreement between 
ourselves, that we will see, what will accrue to me and what will happen to thee. If thou wilt 
come first, sit down here, and if I should come first, I will sit down here. To-day we will go to- 
gether away.” When that one went, he found the slave-girl not at home. Being vexed he rose 
and came to the (appointed) place and sat down there. In his stray thoughts he began to dig up 
the ground; when he looked on, it was a gold coin Then having drawn out his knife he began 
to dig (more). When ‘he looked, they were charcoals, a whole jar full. The other, after he had 
fallen down at the foot of the Guru, went away. Outside the door a thorn pierced his foot. 
Having bound up his foot with a cloth he came (to the appointed place), with one shoe drawn off 
and one being put on. That one asked: ‘‘O brother, why hast thou drawn off one of thy shoes?” 
He replied: ‘O brother, a thorn has pierced my foot.” That one said: ‘O brother, to-day I 
have found a gold muhar and thee a thorn has pierced; we must ask about this matter. For 
thou goest to do service to the Guru and I go to commit sin.”” Then both came and told the whole 
truth. The Guru said: ‘Be silent!” They replied: ‘‘Sir, may an explanation be given (to us)!” 
Then the Guru said: “The jar of charcoals were gold muhars; it is what he has sown in his former 
birth. He had given one muhar to a holy man, these his alms had become muhars. But in 
proportion as he ran after wickedness, the muhars became charcoals. And in thy destiny an im- 
paling-stake was written. In proportion as thou wast coming to do service (to me), the impaling- 
stake decreased, of the impaling-stake became a thorn, as the result of service rendered (to me).” 
Then they rose and fell down at his feet and became devotees of the name; they began to mutter: 
“Guru, Guru!” Then the Baba recited a Sabd, in Rag Miri, Mahala I. [there follow four 
verses |.? 

Then they departed thence. On the road they fell in with Thags.? Having seen the 
(travellers) they said: ‘In whose face there is such a lustre, he is not empty, in his purse there 
is much money, but it is concealed. They surrounded the Baba and stood before him, but with 
seeing his sight they became weak (= discouraged) within. The Guru asked them: ‘Who are 
you?” They answered: ‘We are Thags, we have come for thy jewels.” Then the Baba said: 
“Well! Having done one work you may kill (me). Where that smoke is coming into sight, 
thither come a little further on! There you may kill and brand me!” The Thags said: ‘ Where 
is the fire, where? we will kill and remove him!” Then said some Thags: ‘We have killed 
many men, but laughing none has said: ‘kill me!’ where is he going in hope?” Then two Thags 


* arate sf. a gold coin or muhar (= Al) , worth about one £1 Ls. 8d. 
? Rag Mari, Sabd 3, Mah. I. 7 


* 3aq, a robber, who inveigles his victim and kills him; literally : a cheat. 
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ran towards the fire. When they came there, a funeral pile was burning and the troops! of Rama 
and the troops of Yama were standing and quarrelling. The Thags asked: ‘‘Who are you and why 
are you quarrelling?”’ Those answered: ‘‘We are the troops of Yama, having received the order 
of the Lord we are going to take this creature (here) to the pot-hell.2 But after us these troops 
of Rama have come and have snatched him away from us. Ask them, why they have torn him 
away from us.” The Thags asked then: ‘‘Why have you snatched him away from these?” The 
troops of Rama answered: ‘The Guru, the Lord, whom you have come to kill, by his favourable 
look the smoking fire of this one’s funeral pile has been applied, (having been) a sacrifice to him 
he has (now) reached paradise.” The Thags hearing this ran back and said: ‘“‘By whose favourable 
look one has become entirely emancipated, when the fire was applied (to his pyre), him we have 
come to kill.” Then they came and fell down at his feet. The others asked and were told the 
matter; then they also came and fell down at his feet. Joining their hands (in supplication) they 
stood before him and began to beseech (him) and said: ‘Sir, make us attached to the name! 
Destroy thou our sins! we have perpetrated very horrible sins.’ Then Guru Nanak became moved 
with compassion and said: ‘Your sins will then be extinguished, when you abandon this occu- 
pation and take to agriculture; and whatever (stolen) thing rests with you, that give away in the 
name of the Lord (as alms)! Seek the favour of ascetics and devotees!” They obeyed his order; 
whatever thing they had, they brought and put down before him. They began to mutter: ‘Guru, 
Guru!” Their life was adjusted? Then the Baba recited a Sabd, in the Sri Rag, Mahala I. 
[there follow four verses]. The Guru was much pleased and departed thence. Say: vah Guru! 

Then they came to the country of Kauri.e One day Mardina became hungry; he rose and 
went. He came to the door of a woman and stood there. She called him and asked him if he 
wished to eat. Then she bound him with a thread, made him a ram and seated him. Having 
bound him she went for water. The Babi came then and having seen (him) he (Mardina) began 
to bleat (like a sheep). When she came back with her water-jar, Guru Nanak asked her and 
said: ‘My man has come here.” She answered: ‘‘No one has come here, look (yourself)!” 
Then the Baba uttered (this) Slék: 


The female traffickers in barren soil ask musk from the bramble. 
Without (good) works, O Nanak, how will they meet with their Lord? 


On this the jar on her head remained fixed, it did not go off, as a punishment for her false- 
hood; she went about with it. Then Nir Shahi heard that such a (great) conjurer had come, 
that the jar did not go off. She gave the order that no female conjurer in the town should remain 
behind. Then, wherever there was a conjurer, they all came with their skill. One came mounted 
on a tree, another came mounted on a deer-skin, another on the moon, another on a wall, another 
brought with her a tiger, another came beating a drum. Having come they commenced to practise 
their jugglery, binding threads. Then the Baba saw Mardana bound; Mardaina began to mew. 
The Baba laughed and said: ‘“‘Mardana, say: ‘vah Guru!’ bow thy head and bring the rebeck!” 
Then Mardana bowed his head and the thread broke and fell off his neck. He brought the rebeck. 
Then the Guru said: ‘Play the rebeck, O Mardana!” Mardaina played it and the Sabd in the 
Ragu Vadhans, Mahala I. was sung [there follow four verses|.6 Then no answer whatever was 


1 OA, troops of inferior deities. 

2 SST Bde, name of a hell, in which people are boiled as in a pot. 

: Wasa aatfaar, their life was adjusted, i.e. they gained the object of their life, or: were emancipated. 
4 Siri Rag, Sabd 4, Mah. I. 

5 Cf. Sakhi 25 (Lahore edit.). There the name of the country is written QT@d, Kavarit or QTd, Kara. 
5 Vadhans, Sabd 2, Mah. I. : 
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made. Intelligence reached Nir Shahi that no mantra nor charm was availing. Nir Shahi was 
the head of all conjurers; she came with her best disciples mounted on an apparatus of paper, and 
began to apply her mantras and charms. Then Nanak recited the Sabd, in the Rag Sihi, Mahala I. 
[there follow four verses].! The Baba having said: “Vah, vah!’’? rose. Nir Shahi also became 
tired of practising her mantras and spells, they took no effect whatever. She said: “I have 
done wrong,” and remained silent from shame. Drums also were standing near, they began to 
dance and to sing. Then the Baba said: ‘“‘Mardana, play the rebeck!”” Mardana played the rebeck, 
the Rag Sri Rag was made, Mahala I., the Baba uttered the Sabd [there follow four verses and a 
Sl5k].° After the Guru had said this Slék, Nar Shahi said (within herself): “‘I will delude him 
with the Maya (=wealth).” She brought things of many kinds: pearls, jewels, gold, silver, coral, 
camphor, clothes; whatever good things there were, she brought and put them down before him. 
She began to beseech him, that he should desire something. The Guru replied: ‘‘Mardana, play 
the rebeck!”? Mardina did so and the Rag Tilang was made, Mahala I. [there follow four verses ].4 

After this she fell down at the feet of the Guru. Having put a veil over her cheeks she stood 
before him and commenced to say: ‘‘ How shall our salvation be brought about and how will the 
water-jar go off from the head of this one?” The Guru answered: ‘Having said: ‘vah Guru!’ 
you will make the water-jar go off from her head and your salvation also will be effected; 
mutter: ‘Guru, Gura!’” Then she came and fell down at his feet; she became a votary of 
the name. Say: vah Guru! 

Then the Baba departed thence. Going about he came to a desert and sat down. Then by 
the order of the Lord the Kali-yuga came to frighten him,® having assumed a visible form. A 
storm arose and the trees began to fly about. Mardani got very much afraid and said: “O King, 
thou hast brought me into the desert and killed me; even grave and shroud I must forego.” Guru 
Nanak said: ‘Mardin’, don’t become troubled!” Mardin’ answered: “Up to this day I have 
now lived, but such a calamity I have not seen, for what has happened here to us!” Then a 
form of fire was shown;° a smoke arose from the four sides and in the four quarters a fire was 
made. Then Mardina covering his face fell down and said: “Sir, I am waiting.” Then a form 
of water was made (by the Kali-yuga); he came having gathered clouds. Water began to rain, 
but it fell at some distance from the Guru. Then the Guru said: “ Mardana, disclose thy face, 
rise and sit down! play the rebeck!” ‘ Mardana rose, sat down and played the rebeck.” The 
Rag Miri was made. The Baba uttered the Sabd, Mahala I. [there follow four verses].7 Then 
assuming the form of a Daitya he (the Kali-yuga) came near. The top of his head he had raised up 
to heaven. In proportion as he approached, he decreased in size. Joining his hands he stood and 
said: “Sir, take something from me! walk in my word!” The Guru Baba asked him: * What 
hast thou?” Kali-yuga answered: “I have everything. If thou order me, I will build thee a 
palace of pearls and stud it with gems and rubies, I will besmear it with sandal-powder and aloe- 
wood.” Then the Guru recited a Sabd (as written) in the Rag Sirt Rag, Mahala I. [there follow 
three verses].° The Kali-yuga said: ‘Take something from me! thou mayest become a Sultan, 
thou mayest exercise sovereignty.’ Then the Guru recited the fourth Pauri [there follows the 
fourth verse]. Then the Kali-yuga walked round (Nanak) in adoration, came and fell down at 


1 Sithi, Kucaji 1 (p. 840). ? Vah, vah = bravo! bravo! 
3 These lines are not found among the Sabds of Nanak. * Tilang, Sabd 4, Mah. I. 
® Cf. Sakhi 26 (Lahore ed.). ° i.e. by the Kali-yuga. 


* The quotation is wrong; in the Granth these verses are ascribed to Guru Arjun; see Mara, Sabd 1, 
Mah. V. (p. 1108). 


® Siri Rag, Sabd 1, Mah. I. 
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his feet and said: ‘Sir, how may my salvation be effected?” Guru Nanak answered: “If among 
a crore some one will become my disciple, his sacrifice (= devotion to me) will become thy salvation.” 
The Kali-yuga then fell down at his feet and was dismissed by the Baba. Say: vah Guru! 

The Guru and Mardana continued their wanderings; they came to a city of ants.) When 
they looked about, trees and shrubs, all appeared black, the whole ground also. When Mardani 
saw this, he was much frightened and said: ‘Sir, let us depart hence! such a great black thing 
I have never seen, go away from this black thing!” The Guru Baba replied: ‘Mardini: (here) 
is their realm, fhough some one (i.e. ant) may go to a hundred jungles. If some young one of an 
animal is born, they eat it, and if eggs be laid by some snake, they eat them also, but none will 
come near thee.’’ Then said Mardana: ‘Sir, has ever any one come here?” The Guru answered: 
‘*Mardina, one day one Raja had come up here. Having formed a host of fifty-two complete 
armies he had marched out against some Raja and come to this country. One ant went and met 
him and said: ‘O Raja, remain here and do not march on! And if thou art marching, then march 
according to my will.” The Raja asked: ‘What is thy will?’ The ant replied: ‘O Raja, 
my will is this, that having eaten my bread thou shouldst go.’ The Raja said: ‘I am the Raja 
of fifty-two complete armies, how should I eat thy bread?’ The ant replied: ‘If not, thou wilt 
go after a battle.’ The Raja said: ‘Well, let it be so!’ O Mardana, the Raja taking his fifty- 
two complete armies began to fight with the ants. The chief of the ants gave the order to the 
ants: ‘Go and fetch poison!’ Having filled their mouth with poison from the Piyil-tree they brought 
it; every one died, to whom they applied it. O Mardin’, the whole host of fifty-two complete 
armies died with (= by) the order of the Lord; the Raji alone remained alive. Then that ant went 
and said: ‘O Raja, hear my word, now thou wilt accept my bread.’ The Raji joining his hands 
stood (as a suppliant) and said: ‘Well, may it be so!’ Then that ant gave the order to the 
(other) ants: ‘Go and bring nectar!’ In the nether region there are seven pools of nectar and 
seven pools of poison. The ants went, filled their mouth with nectar and brought it. To whom 
they applied it, he rose and stood; so the host of fifty-two complete armies rose and stood with 
the order of the Lord. Then the Raja having risen went to eat bread with his fifty-two complete 
armies. When the bread was given (them), it was cold, and when the grass was given to the 
horses, it was soaked, and when the corn was given, it was chopped. The Raji asked: ‘Why is 
such bread given and soaked grass and chopped corn?’ The ant answered: ‘O Raja, some 
time ago a Raja had come, for him I had prepared bread; what was left by him, that I have 
served out to thy army, and the corn, and grass, that was left by his horses, was given to thy 
horses.’ When the Raja on going away looked about, full magazines stood there. The pride of 
the Raja was humbled and he said: ‘Such are the habits of the Rajis.’ Then the Raji returned 
to his house.” The Baba uttered this Slok: 


Lions, hawks, falcons and birds of prey he makes eat grass. 

Who eat grass, them he makes eat flesh, such is his habit. 

In rivers he shows heaps of sand and on dry land he makes bottomless pools. 

Having killed the creatures he vivifies them, (if) he bestows his look and favour on the 
creatures. 

He establishes an ant and gives it dominion and an army he reduces to ashes. 

Nanak (says): as it pleases the True one, so he gives a morsel. 


Then Mardana fell down at his feet. Say: vah Guru! 
They departed thence and having come to a village they sat down there. In that village no 


1 Cf. Lahore edit., Sakhi 27. 
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one gaye them a place to stay in, they began to rail (at them). Then the Guru Baba uttered 
this Sldék: 

When I keep silence, they say, in this man there is no understanding. 

When I speak, they say, he rattles much away. 

When I sit down, they say, he is seated on a bed of straw, he has laid down. 

When I rise and go, they say, he is gone having thrown ashes on his head. 

‘When I bow down, they say, he performs worship continually bowing down. 

There is no abuse and no taunt, by which I may cut off their false accusation. - 

(But) here and there, (says) Nanak, the true Guru (= God) preserves (my) honour. 


He did not remain there twenty-four minutes. Mardani said then: ‘Sir, what order has been 
given (by God) regarding these people?” The Babi answered: ‘ Mardana, this town will be 
thriving.” Then they went to another town. There much attention was paid to them, they re- 
mained there a night. Early in the morning they rose and started. Then the Guru said: “ This 
town will be ruined, it will become a place where eight roads meet.”! Mardana said: “I see a 
fine justice at thy gate; where thou dost not get a place to sit on, that (town) is made thriving 
(by thee), and by whom much attention and service is rendered to thee, their town is ruined.” 
The Guru Biba replied: ‘‘O Mardana, when the people of that city will go to another town, then 
others also will be spoiled, and when the people of this town will go to another town, they will 
also save them and give them good advice.” Mardina answered: “Sir, if it please thee, procure 
also salvation to that town!” Then the Baba recited a Sabd, in the Rag Malar, Mahala I. 
[there follow four verses ].? 

Then they went again to the country of Asi.* There was Shékh Farid, who lived in a jungle, 
to which the Baba went. Shékh Farid said: ‘Allah, Allah, O Darvaésh!” The Guru Baba 
answered: ‘Allah, O Farid, is my aim. Come, Shékh Farid, Allah, Allah is always my aim.” 
Then taking his hand he sat down. Shékh Farid looking at the face of the Baba said, entering 
into a conversation with him: 

Desire either dominion or desire Allah! 
Do not put thy feet on two boats, lest thou drown thy goods! 


The Guru Baba answered with the Sldk: 


Put thy feet on two boats, ship thy goods in two: 

One boat may be sunk, one may pass across. 

(They require) neither water nor a boat, 

They are not sunk nor do they pass away : 

The goods, the true wealth, are naturally contained (in God). 


Then Shékh Farid recited this Slék: 


O Farid, who art enamoured with (this) witch, the world is a false distinction. 
.O Nanak, whilst looking on with the eyes the field is wasted. 


' The sense is: it will be totally trodden under foot. ? Rag Malar, Sabd 1, Mah. I. 

* Cf. Lahore ed., Sikhi 28. It is not known exactly, if Asi is a real or only a fancy name. Farid, a 
Muhammadan Pir, lived not far from Lahore, lower down the Ravi. There are still many followers of 
Farid in the Panjab. A great portion of his poetical compositions has been incorporated in the Granth. 
Farid is not mentioned by De Tassy in his “ Histoire de la littérature Hindoui et Hindustani.” 

‘ The original is: MOT SIUC WILT, literally: Allah is my effort, I am striving for him (FOet = 


uP Gr 
Arab. gSdge or use). There is no doubt that Nanak picked up some little Arabic as well as Persian 
hy his frequent intercourse with Muhammadan Fagirs. 
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The Guru Baba answered with the Slok: 


Love to the witch comes, springing up by itself, by itself. 
O Nanak, the field is not wasted, if its guardian be attentive. 


Then the Shékh recited this Slok: 


O Farid, the body has lost its strength, the heart is broken, no strength whatever is left. 
The beloved has become (my) physician, he applies remedies and medicines (to me). 


The Guru Baba answered with the SIok: 


Verify in thy own person the true friend, to talk with the mouth is senseless. 
Perceive him in the heart, my friend is not far from thee. 


Then the Shékh uttered a Sabd (as written) in the Rag Sihi [there follow three verses].' 
The Guru Baba answered with the Sabd in the Rag Sihi, Mahala I. [there follow five verses ].? 
Then Farid uttered a Sabd, in the Rag Asi [there follow three verses].° 

The Baba answered with a Sabd in the Rag Suhi, Mahala I. [there follows one verse |.‘ 

The Baba and Shékh Farid remained together one night in the jungle. Then came one servant 
of God there. Having seen (them) he rose and went home, filled a bowl with milk and brought 
it towards the close of the night, after having thrown four Ashrafis into it. The Shékh took his 
portion (of the milk) and left the portion of the Guru. Then Shékh Farid uttered this Slok: 


Those who wake obtain gifts from the Lord. 
At the commencement of the night there is the blossom, at the end of the night also the fruit. 


The Baba answered with the Slok: 


The gifts are the Lord’s, what can he be prevailed upon? 


Some, though waking, do not obtain (them), some, who are asleep, he makes rise and meets 
(with them). 


Then the Baba said: ‘‘Shékh Farid, move thy hand in this milk and see what it is.’ When 
Shékh Farid looked, there were four Ashrafis; he dropped the bowl and went away. Then the Guru 
Baba recited a Sabd, in the Rag Tukhari, Mahala I. [there follow five verses]. Then the Baba 
and Shékh Farid started thence. Then that man came and saw that the bowl was lying on the 
ground. When he lifted it up, it was of gold, and filled with Ashrafis. He began to regret it 
and said: ‘‘ Those were wealthy Fagirs; if it had come into my mind, I would have put in re- 
ligion: so I have brought money and have got money.” He took the bowl and went home. 
Then the Guru Baba and Shékh Farid came to the country of Asa. At that time the Raja 
of the country of Asa’, whose name was Samundar,® had died. His skull did not burn (when his 
corpse was burnt), though they made different efforts. Thereupon the astrologers were asked, who 
said: ‘This one has once told a falsehood, therefore his soul has come into trouble.’’ The people 
of the country of Asai were speaking the truth, by day they were sowing and by night they were 
cutting (the corn). The people of Asa began to lament. The astrologers said: ‘He will then 
become emancipated, when the feet of a saint touch (him).” The road to the country of As& was 
therefore shut up, only one gate was left, that if by chance a Faqir should come, he would be 
carried along from that gate. At that time Babi Nanak and Shékh Farid arrived there. When 


1 Rag Suhi, Farid, 2. * Rag Suhi, Sabd 4, Mah. I. 

3 Rag Asa, Shékh Farid, 1. * Apparently a misquotation, for the verse is not found there. 
® Rag Tukhari, Chant, Barahamatra 2, Mah. I. (p. 1234). 

5 Jn the Lahore edition and in MS. (B.) the name is given as: Syam Samundar. 
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they had come near, Guru Nanak said: ‘Shékh Farid, put thy foot (on it)’ Shékh Farid re- 
plied: “What is my power, that I should put forth my foot?” Then the Baba put his foot (on 
it) and the skull burst; he was emancipated. Then all the people of the country of As& came and 
fell down at (their) feet. The Baba recited a Sabd, in the Rag Mari, Mahala I. [there follow 
four verses|.1 Then the people brought bread. Who offered bread to Shékh Farid, to him he said: 
“‘T have already eaten bread and also bound some up in the hem of my garment.” Then the 
people of the Asé country said: “‘O servant of God, art thou some untruthful man of that country, 
in which Shékh Farid lives, who has a loaf of bread made of wood and if one offers him bread, 
says: ‘I have eaten already and also bound some up in the hem of my garment.’?” Then Farid 
threw down the bread of wood and said: ‘For telling once a lie the Raja has got such a great 
punishment (what will then be my state)?”? The Baba was pleased at this. When Shekh Farid 
took leave, the Baba said: ‘Shékh Farid, truly God is in thee, but take thou a Pir (spiritual 
leader).”” Shékh Farid answered: ‘Well, it may be.” When Shékh Farid departed, they em- 
braced each other. The Guru Baba recited then a Sabd, in the Rag Sri Rag, Mahala I. [there 
follow four verses]. The Babi remained some days (longer) in the Asa country and the whole 
country began to mutter: “Guru, Guru!’’ and became devotees of the name. In the Asa country 
there is (still) a Manjit The Babi was much pleased with the As& country. Say: vah Guru! 

Then the Baba came to the country of Bisiar. There they gave him no place to sit on. 
‘Wherever they go and stand, there the people apply cow-dung,® seeing them gone. Then he came 
to Jhanda, the carpenter, who took him to his house. This one was drinking after he had washed 
his feet. Whilst he was drinking, the Guru came into sight. He became an Udasi (Faqir) and 
began to wander about with (Nanak). 

By the favour of the holy true Guru! The writing of the Jugaivali® (comes now). At that 
time he (7.e. the Guru) was sitting on the sea-shore; he practised wind-eating; with him was 
Jhanda, the carpenter, of the Bisiar country. He got the Jugavali, with Jhanda it was finished. 

At that time it was read with astonishment. [There follows the Jugavali.]? 

Nanak was pleased and discharged Jhanda, the carpenter, to the Bisiér country. Then the Baba 
and Mardina departed thence. Going along they came into a great desert, where they did not meet 
with anybody. Mardana’, who had become very hungry, said: “Out of attachment to thee I became 
thy musician and was eating the morsels, I begged from the country; this also is now denied to me. 
We have fallen into a great jungle; if God ever will draw us out, we shall come out of it. Now 
if some lion will roar and fall on (us), he will kill us.” The Baba replied: ‘*O Mardana, none 
will come near thee, but be thou prudent!” He said: ‘‘Sir, how shall I be prudent? I have 
fallen into a desert.” The Baba replied: ‘‘O Mardaina, we are not in a desert, we are in a village, 
wherever the name comes into our mind.” There the Baba uttered the Sabd, in the Rag Asa, 
Mahala I. [there follow four verses].° Then the Baba said: “‘O Mardana, keep (this) Sabd in 
(thy) mind, except by thee (these) words are not understood.” Then the Baba said: ‘‘Mardana, play 


? Rag Mari, Sabd 2, Mah. I. 

? This I have supplied from the Lahore edition, as it is missing in the original. 

° Siri Rag, Sabd 10, Mah. I. 

* aati, properly a small couch or stool, bedecked with silk clothes, on which the Granth is placed and 
adored by the people. 

5 As if the place had been polluted. . WITS, the row of Yugas. 


7 All the other Janam-sakhis do not mention this. It is apparently an old interpolation, as it has 
nothing whatever to do with the narrative of Nanak’s wanderings. 
® Rag Asa, Sabd 33, Mah. I. ; 
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the rebeck!”’ Mardin replied: ‘My body is pierced by hunger, I cannot play this rebeck.” 
The Baba said: ‘‘ Mardana, follow me, we will go to some village.” Mardan& replied: “I cannot 
go even to a village, my body is pierced by hunger; I am Mardana.’’ The Baba said then: “O 
Mardana, I shall not let thee die, be sensible!” Mardana replied: ‘Sir, how shall I be sensible, I 
am Mardana, my life is done for.” The Baba said then: ‘‘ Mardana, eat the fruit of this tree till 
thou art satiated, but put none into the hem of thy garment!’ Mardan& answered: ‘‘ Well, Sir!” 
and began to eat. He liked the flavour of the fruit and said: ‘If possible I will eat all, perhaps 
they may never come to hand.” Some of them he also bound up in the hem of his garment, saying 
(to himself): “If I become hungry again, I will eat them.”” When Mardana became hungry again, 
he said: ‘‘I will eat some of the (fruits).”” When he put it into his mouth, he fell down at that 
very time. The Baba said: ‘‘ What is the matter, Mardina?” He replied: ‘Thou hadst said, 
O King, that I should eat to my satiety, but I should bind none into the hem of my garment. 
I said to myself that I would also bind some into the hem of my garment, perhaps they might 
not come to hand again. These I have put into my mouth; this is the matter that happened.” 
The Baba said: ‘‘Thou hast done wrong, that thou didst put them into thy mouth, these are 
poisonous fruits, but having pronounced a word over them they were made nectar-fruits. Then 
the Baba put his foot on his head and he became quite well again, rose and sat down. Then 
Mardana said: ‘A fine thing is the attachment to thee and serving thee! I am a Dim and desire 
to eat by asking and begging; thou art a great man free from pleasure and pain, thou dost not eat 
nor drink anything nor dost thou enter any village, how shall I remain with thee? give me leave 
to go!” The Baba said: ‘‘Mardana, I am much pleased with thee, why dost thou ask leave 
from me?” Mardana replied: ‘‘It is all very well, that thou art pleased with me, but discharge 
me, I will go home.” The Baba replied: ‘‘Mardana, by all means remain!” Mardana said: 
“‘T will remain, if thou stillest my hunger; what thy food is, that should be mine, make it also my 
food! If thou do this, then I will remain with thee. If thou makest this promise, that thou wilt 
also think of my business, then I will remain with thee, if thou wilt not do it, then give me 
leave.” The Guru Baba replied: ‘Go, Mardana! thou hast been exalted in this and that world.” 
Then Mardina sprang up and fell down at his feet. By the Guru Baba so many things were 
imparted (to him); with the raising up of his head he got the thorough knowledge of the Shiastras 
and Védas. Then Mardana commenced (again) to wander about with the Baba. 

Twelve! years, after he had become an Udasi, he (= Nanak) came to Talvandi and sat down 
outside, two Kés from it, in a desert. Stopping there for twenty-four minutes, Mardain& begged 
and said: “If order be given to me, I will go home and inquire after my house (= wife), and see 
how my people are, if somebody is still alive or not.” The Baba laughed and said: ‘‘Mardana, thy 
people will die, how wilt thou hold fast the world? But if it be thy mind, then go; having met 
with them come again, but come quickly! Go also to the house of Kali, but do not take our name.” 
Mardana having fallen down at his feet went and came to Talvandi and entered his house. Then 
many people assembled; every one who came, fell down at his feet and all people said: ‘It is 
Mardani, the Diim, but he is the shade of Nanak. THe is no (more) that, he has become greater 
than the world.” All who come fall down at his feet. Mardini having seen his family went to 
the yard in front of the house of Kali and sat down. Then the mother of the Baba rose and fell 
on his neck and began to weep. Having wept she said: ‘‘Mardaina, from whence? hast thou also 
information about Nanak?” ‘Then all the people of the yard gathered together and began to ask. 
Mardana said: “My dear, when the Baba was at Sultinpur, I was with him as Dim; since that 
time I know nothing of him.” Having sat there for twenty-four minutes Mardana rose and 


' Compare: Sikha dé ray di vithia, p. 291. 
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went. The mother of the Baba said then: “My dear, that this one has so quickly risen and 
departed from the yard, that has its reason.”” She stood up, took some clothes and some sweet- 
meats and went after Mardin’, with whom she met and said: ‘‘Mardana, bring me to Nanak!” 
Mardana remained silent. They went on above two Kos to the place where the Baba was sitting. 
‘When the Baba saw that his mother and Mardind had come, he came and fell down at her feet. 
His mother began to weep and kissed his head and said: ‘‘I am a sacrifice, I am a sacrifice, my 
son, for thee I am a sacrifice. I am a sacrifice’ for that place, where thou art wandering about. 
T have been made happy by thee, that thou hast shown me thy face.’ The Baba seeing the love 
of his mother became soft and began to weep. Having wept he laughed and said: “‘ Mardana, 
play the rebeck!” Mardana played the rebeck and the Baba made the Sabd, in the Rag Vadhans, 
Mahala I. [there follow four verses].! Then his mother put the clothes and sweetmeats before him 
and said, ‘‘Son, eat!’? The Baba answered: “‘O mother, I am satiated.”? His mother said: ‘‘Son, 
with what food art thou satiated?”? The holy Guru Baba said: ‘‘Mardina, play the rebeck!” 
Mardana played it and the Baba made the Sabd, in the Sirt Rag, Mahala I. [there follows one 
verse and one Rahau].? His mother said again: ‘“‘Take this patched quilt off thy neck and put on 
new clothes!’? Then the Baba recited the second Pauri [there follows one verse with a Rahiu]. 
His father Kali also heard this news, he mounted a horse and came. When he had come, the Baba 
fell down at his feet and paid reverence to him. Then Kali began to weep and said: ‘' Nanak, 
mount the horse and come to our house.” Then the Guru replied: ‘‘O father, horses are of no use 
to me.” He recited the third Pauri [there follows one verse with a Rahau]. Kali said again: ‘‘Go 
once to (our) house, we have built a new house, see it, thou hast returned after a long time. There 
is thy family, meet with it, and if it shall please thee, thou mayst go again.” Then the Baba 
uttered the fourth Pauri [there follows one verse with a Rahau]. Kali went on to say: ‘‘O son, 
thy soul has become embittered by some matter, tell it me! if thou tell me, I will procure thee 
another marriage; I will get up a good company for thee at the wedding-procession, with splendour 
I will get thy marriage solemnized.” The Baba uttered a Sabd in the Rag Sihi, Chant, Mahala I. 
{there follow four verses]. Then the Baba said: ‘‘O father and mother, that one is the all- 
arranging Supreme Being; the union, that is made by him, is good.” His mother said then: ‘O 
son, rise and go! give up this perverse talk, what union may be made again, by which we shall 
again meet?” The Baba made then the Sabd, in Ragi Mari, Mahala I. [there follow four verses].‘ 
After this the Baba said: ‘“‘O father and mother, we, who have come, shall come (again) at some 
fit opportunity. But mind now the order: I am an Udasi.” His mother replied: “*O son, how 
shall this give contentment to my heart, as thou hast come after having led a retired life for many 
years?” The Baba said: “O mother, mind my word, thou wilt obtain contentment.” Then his 
mother kept silence. The holy Guru Baba departed then from that place. 

Having seen the Ravi and the Canau (Chenab) he went into the wilderness and came to the 
country of Patan.’ Three K6s from the country of Patan was a desert, thither he went and sat 
down, Mardana being with him. The Pir of Patan had been Shékh Farid; on his throne sat (now) 
Shekh Briham. One of his disciples had come early in the morning to collect wood, whose name 
was Shékh Kamal; he had gone out to collect fuel for the kitchen of the Pir. He saw that near 
an Akk-tree both the Baba and Mardana were sitting. Mardana played then the rebeck and began 


to sing a Sabd; he gave a Sldk in the Rag Asa. Shékh Briham had had a conversation with the 
Baba (before). 


* Rag Vadhans, Sabd 1, Mah. I. * Siri Rag, Sabd 7, Mah. I. 
° Rag Suhi, Chant 4, Mah. I. ‘ Rag Mari, Sabd 1, Mab. I. 
* Compare the Lahore edition, Sakhi 83. 
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Slok. . 


Thou thyself art the wooden tablet, thou thyself art the pen, thou art also the writing upon it. 
Why should the One be called another, O Nanak ? 


When Kamal heard this Slék, he left his wood and came near and said: “Sir, tell this Rababi 
(player of the rebeck), that he should repeat this verse.” Mardina was told to do so and repeated 
it. Kamal learnt it; he took the wood he had collected, made his salam and returned to Patan. 
" Having thrown down the wood he went to his Pir, made his salam and said: “Pir, health to 
thee! a beloved man of God has fallen in with me.” The Pir said: ‘“‘Kamal, where did he meet 
with thee?” Kamal answered: “O Pir, health to thee! I had gone to gather fuel; a Rababi is 
with him and his name is Nanak; he recites his own Sloks.” The Pir said: ‘‘Son, hast thou learnt 
some verse?” Kamal replied: ‘‘O Pir, health to thee! One verse I also have committed to 
memory.” He says: ‘Thou thyself art the wooden tablet, thou thyself art the pen, thou art also 
the writing upon it. Why should the One be called another, O Nanak?’’? The Pir said: ‘O son, 
hast thou somewhat understood the meaning of this verse or not?’? Kamal answered: “Pir, 
health to thee! to thee all is manifest.” Then the Pir said: ‘*O son, by whom this verse has 
been spoken, his sight I have seen (already), he is a Faqir of God, bring me also to him! words 
of God are spoken by him.” Then Shékh Briham ascended a sedan-chair and went taking Kamal 
with him; he went along above three Kés; when he looked, the Baba was sitting there. Shékh 
Biraham’ went and standing said: ‘‘ Nanak, peace be on thee!” The Guru Baba answered: 
‘‘And on thee be peace! O Pir, health to thee, come! (God has been merciful to us, that I have 
got a sight of thee.” Then having kissed the hands mutually they sat down. The Pir asked then: 
‘‘O Nanak, having heard one verse of thine, I have become astonished. I said: ‘By whom this 
verse has been spoken, his sight I have seen.’”? Nanak replied: ‘Sir, a favour has been bestowed 
on me, that I have obtained a sight of you.” The Pir said: ‘Nanak, give me an explanation of 
this verse. Thou sayst: ‘There is one, O Nanak, why another?’ But there is one Lord and 
two definitions. What shall I accept, and what shall I reject? Thon sayst: ‘There is only 
One,’ but the Hindis say that the truth is with them, and the Musalmans say that the truth is 
with them. Say, who is right and who is wrong?’ Baba Nanak answered: “Sir, there is one 
Lord and one definition, accept the One and reject another (God).” 


Slok. 
Why should another be served, who is born and dies? 
Remember the One, O Nanak, who is contained in water and earth! 
When the Baba had given this Slok, the Pir said: 


Tear the silk petticoat and make a flag of it,? put on a small blanket ! 
Put on those clothes, in which the bridegroom is obtained. 


The Guru Baba gave the answer: 


Tear any petticoat, put on any blanket— 

Sitting in the house the bridegroom is obtained, if thou keep thy mind firm (on him). 

In the house is the woman, her beloved abroad, she grieves Continually remembering him. 
He meets with her without delay, if she make a sincere desire (for him). 


’ The name is written differently: Briham, Biraham, and Biraham, as here. Very likely it is corrupted 
from Ibrahim. 


* The Fagirs are in the habit of erecting a flag in front of their dwellings. 
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When Nanak had given this answer, the Pir said: 
Slok. 
I have been young and he did not sport (with me). 
Having grown up I departed. 
The woman has sunk into the grave weeping: “‘I have not met with my Lord.” 
The Baba answered: 
Slok. 
The woman is foolish, thin, black, of an impure heart. 
If she had virtues, she would constantly enjoy her beloved. 
O Nanak, by her vices she is confounded. 
The Pir asked again: 
Siok. 
What is that word, what those virtues, what that gem and charm: 
What is that, I should get into my power, O sister, by which the beloved one may come into 
my power ? 
The Baba answered with the Slok: 
Bowing is the word, parting with the virtue, the tongue the gems and charm : 
These three, O sister, get into thy power, by which the beloved one will come into thy power. 
Who serves the beloved one, his the beloved one becomes. 
Nanak (says): who gives up all her companions, with her the beloved one will be. ; 
When Nanak had given this answer, the Pir said: ‘‘ Nanak, I want one knife, give me 
that knife, by which man becomes slaughtered. With the common knife they slaughter animals, 
and when it passes over the neck of man, he will be slaughtered. Give me that knife, by 
which egotism becomes slaughtered.” The Baba answered: ‘O Pir, take it!” 
Slok. 
The knife of truth consider altogether as true! 
Its working is inestimable. 
Apply it to the whetstone of truth and hide it; 
Put it into a sheath of virtues! 
Who is slaughtered by this becomes a Shékh. 
Behold, covetousness, the blood, has flowed out. 
If, being slaughtered, thou cling to truth: 
Thou wilt be absorbed in the sight (of God) at the gate, (says) Nanak. 


When the Biba had given him this knife, the head of the Pir turned round and he said: 
“Well, well done! thou art the beloved of God, God has bestowed a great favour (on thee).” 
Then the Pir said again: ‘‘O Nanak, let me hear one Var! of God! Our intention is this: a Var 
cannot be made without two and thou art saying, he is only one. Let me see, whom thou wilt 
make the partner of God!” The Baba said: ‘‘Mardana, play the rebeck!” Mardana played it, and 
the Rag Asi was sung, the Guru gave the Slok in the Var of Asi, Mahala I. [there follow three 
Sloks and one Pauri}.2 Nine Pauris were made on this topic. Then the Pir rose and stood erect. 
He came and kissed his hands, saying: ‘Nanak, thou hast obtained God, between thee and God 
there is no difference, but be thou merciful, that God may also come and remain with me.” The 


' QTd, a song of praise. 


? Asa, Var I. (p. 511). The second Sldk is noted down in the Granth as being of Angad, whereas 
it is here quoted as being made by Nanak. ; 


JANAM-SAKHI OF BABA NANAK. 4. xxix 


Baba answered: ‘“‘Shékh Briham, God will accomplish thy trip.” The Pir said: “Sir, give 
me your word!” The Baba replied: “Go, you have my word.’ The Shékh rose then and 
stood, and the Baba took leave of him. 

The Baba also rose, and passing through Dipilpur, Kathanpur, Kasir and Pati, he came to 
Gdidawal and stopped there, but nobody allowed him to stay there. There was one Faqir there, 
to his hovel he went. That Faqir was leprous. The Baba having gone there stood and said : 
““O Faqir, allow me to remain here during the night!” The Faqir said: ‘Animals are de- 
stroyed, who come near me, but it is the favour of God that a human shape has come again into my 
sight.” He remained there. The Fagir began to lament. The Baba uttered then a Sabd, in the 
Rag Dhanasari, Mahala I. [there follow four verses].2 The Guru became compassionate and said : 
‘*Mardana, play the rebeck!” He did so, and the Rag Gauri was made, the Baba recited the 
Sabd, Mahala I. [there follow ten verses].? Then in consequence of the interview (with the Guru) 
the leprosy was removed and his body was healed. He came and fell down at (Nanak’s) feet 
and became a votary of the name; he began to mutter: “Guru, Guru!” 

Then the Baba started thence; he came through Sultanpur, Vairowal, Jalalabad to Kiria, a 
Pathan town; there he made Pathan people his disciples. Those Pathan people moving along 
began to sound drums and said: “Courage, Shih Nanak!” Then the order was given to Mar- 
dana: “Play the rebeck!’? He did so and the Rag Tilang was made; the Baba uttered the 
Sabd, Mahala I. [there follow ten verses]. Then the Pathin people becoming brave began to 
shout: ‘Courage, Shah Nanak!” 

Then the Guru departed thence; he came again through Vatalé and Saidpur to Sandeali. In 
the houses of the Pathins weddings were solemnized and with the Babi were also some Fairs, 
who were hungry and empty. Waving gone there the Baba sat down, but nobody took any notice 
of them, though the Faqirs were sorely depressed by hunger. The Baba rose and stood, he took 
the Faqirs and Mardina with him, went and begged,® but no one responded to the demand. ‘he 
Baba became very angry and said: ‘‘ Mardind, play the rebeck!” He did so, and the Rag Tilang 
was made, the Baba uttering in anger the Sabd, Mahala I. [there follow four verses]. When 
the Guru had recited this Sabd a Brahman came with a basket of fruits and met with them saying: 
“OQ kind one, may the Sabd of wrath, that has been uttered, be revoked!” The Biba answered: 
“Sir, now it is too late to revoke it, it is spoken; but thou, who hast come and met us, art 
pardoned. Twelve Kos from here is a pond, thither bring thy family, do not remain here; if 
thou shalt remain here, thou wilt be killed.” The Brahman took his family and went away twelve 
Kos and sat down in a desert. When by the power (of God) it had become morning, Mir Babar, 
the King, marched on and struck Saidpur? and all the villages round about, Hindis and Musalmans 
were promiscuously cut down, the houses sacked and pulled down. Such a slaughter came on the 
Pathans by the Sabd of the Baba. It was the wrath of a great man. God minds the words of 
Faqirs, as he is minded by the Faqirs; God being adored by the Faqirs hears their word. What- 


? The sense is: God will bring thee safely through (this life). 

® Dhaniasari, Sabd 5, Mah. I. 

* This is again a misquotation, for in the Granth these verses are ascribed to Guru Ram Das (fourth 
Guru); see: Gauri pirbi, Karahalé, I. (p. 258; Transl. p. 337). 

* Rag Tilang, Raisa, I. (p. 799). 

° It is denied by the Sikhs, that Nanak ever begged, but the text here says plainly: WTfZ ANTS 
uTfumrt. It is also expressly stated, that he begged on his second tour; see p. xxxiv. 

* Rag Tilang, Sabd 5, Mah. I. 

” Cf. Transl. p. 509. 
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ever comes into the mind of the Faqirs, that he does. But who are these Faqirs? Who are 
given to kindness and love, who ask little, who walk in sincerity and patience, who have subdued 
their body and soul and who do not make forethought; who are careful and tender-hearted and 
upright, they are Darvéshes of God, they are Faqirs, This also this married servant (of God) 
desires to be. Who among the four castes puts on the garb of Fagirship, be he a Hindi or 
Musalmin, a thief, fornicator or highwayman, he ought to be served and his (former) works should 
not be taken into account. 

The Baba and Mardana were thrown into the prison of Saidpur (at the capture of the place) ; 
then they came into the hands of Mir Khan, the Mugal. Mir Khan, the Mugal, gave the order, 
that these slaves should be carried away. The Baba got a bundle on his head and for Mardana a 
horse was seized. The Baba uttered then a Sabd, in Rag Mari, Mahala I. [there follow four 
verses ].' Mardana said: ‘Sir, what is the matter regarding these (women), who are standing on 
their feet and go along weeping?’’ The Baba replied: ‘‘Mardana, play the rebeck!” Mardana 
said: ‘‘Sir, in my hand is a horse.” The Baba said: ‘“‘Say: vah Guru! and let the horse go 
from thy hand.” Mardana let the horse go and played the rebeck, the Rag Tilang was made, the 
Baba uttering the Sabd, Mahala I. [there follow twenty-two verses].? When the Baba had recited 
these Sabds, Mir Khan, the Mugal, came. When he looked, he saw that the bundle on the head 
(of Nanak) was going on supported by a hand and that the horse was walking behind (Mardana). 
He reported this to Sultén Babar and said: ‘A Faqir, who has been taken prisoner, on his head 
a bundle is going; with him is a Dim, behind whom a horse is walking; he is playing a rebeck _ 
and worshipping God.” The King replied: ‘‘A town, in which there are such Faqirs, should not 
have been struck.” Then the Mir said: ‘See to bestow favour on them!” Then having gone 
above two Kos the tents were pitched. There mills were put before them and they were told to 
grind the corn of the government. The Pathan, Khatri, and Brahman women were all seated 
together and mills put before them, before the Baba too a mill was put, but it turned by itself, 
the Baba sat and. filled in a handful (when the corn was ground). Then the King came there and 
the Baba recited a Sabd, in the Rag Asa, Mahala I. [there follow seven verses].* The King began 
then to ask miracles; at that time the Sabd was made in the Rag Tilang, Mahala I. [there follow 
four verses]. When the Baba had recited this Sabd, the King Babar came on and kissed his feet, 
saying: ‘‘In the face of this Faqir God is coming into sight.” Then all the people, Hindis as 
well as Musalmans, began to make salam (to Nanak). The King said, “O Darvésh, accept of 
something!”” The Guru Baba replied: “I do not want anything, but release the prisoners of 
Saidpur and what has been taken from them restore to them!’ King Babar gave the order that 
they should release the prisoners and restore their property to them. All the prisoners of Saidpur 
were set at liberty, but they would not go without the Baba; so the Baba returned with them on 
the third day to Saidpur. When he arrived there, he saw that a promiscuous slaughter had been 
made. The Baba said then: “‘O Mardana, what has happened here!’ Mardana replied: “O King, 
what was thy will, that has happened.” ‘The Baba said: ‘Play the rebeck!”” Mardana did so, 
and the Rag As& was made, the Baba uttering the Sabd [there follow seven verses].6 When 


! Mari, Sabd 6, Mah. I. 

® This is a misquotation ; in the Granth these verses are ascribed to Guru Ram Das (Mah. IV.); see 
Tilang, Sabd 1, Mah. IV. (p. 800). 

° This is properly an Astpadi; see Rag Asi, Astpadi XI., Mah. I. (p. 460). 

* These verses are not to be found in the Rag Tilang. 

° Mulisin Fini says in the Dabistan (II., 249), that there was a report that Nanak had called the Mugals 
into the country. This is by no means countenanced by the Sikh tradition. 

* Asa, Astpadi XII., Mah. I. 
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Babar marche! away, the Baba recited the Sabd in the Rag Sdrathi, Mahala I. [there follow four 
verses]. When the Baba came to Saidpur, the Hindiis and the Musalmins commenced to bury and 
to burn the dead ones; in every house they began to weep and to beat their breasts and to lament. 
The Guru fell into a trance; at that time the Sabd was made in Rag Asa [there follow ten verses].? 
One day Mardana said: ‘Sir, why has this (town) been alike destroyed and why have so many 
been killed?” The Guru Baba replied: ‘‘Mardana, go and sleep under that tree, when thou wilt 
rise, I will give thee an answer.” Mardana went and slept there. One drop of grease had fallen 
on his breast when eating bread. As soon as he was (therefore) fallen asleep, ants came and 
fell on him. "When one ant bit the sleeper, he bruised them all with his hand and threw them 
away. The Baba said: ‘‘What hast thou done, O Mardani?’? Mardana answered: ‘For the 
sake of one, who has bitten me, all have been killed.” The Baba laughed and said: ‘In this 
very wise they have been killed for the sake of one.’ Then Mardinai came and fell down at 
his feet. Many people of Saidpur became votaries of the name. 
At that time Jhari, the distiller, was in prison; he wrote (to Nanak); he was a Kharar® of 
Khanpur, but by visiting the society (of the pious) he put his trust in God and became an Udiasi. 
The Baba started thence. Passing through Pasrir he came to the small fort of Miya Mitha,* 
and at a distance of a little more than half a Kés he went into a garden and sat down there. Mia 
Mitha was informed of it and said amongst his disciples: ‘‘ Nanak is an excellent Faqir, but when 
he will meet with us, we will skim him off, as the cream is skimmed off the milk.” The Baba 
said: ‘“Mardina, what does Mia Mitha say?”  Mardina answered: “Sir, he is thy musical 
instrument, as he is caused to sound, so he sounds.” Then the Guru Baba said: ‘‘Mardana, when 
Mia Mitha will meet us, we will so squeeze him, as the juice is squeezed out of a lemon.” Then 
Miaé Mitha rose and said: ‘‘Go on, friends, we will have an interview with Nanak.’ His disciples 
said: ‘Thou hadst before said, ‘When Nanak will meet with us, we will so skim him off, as the 
cream is skimmed off the milk.’” Mid Mitha said: ‘Rise, an answer has come (to me): ‘as the 
juice is squeezed out of a lemon, so, when Mia Mitha will meet (with me), I will squeeze him out. 
The milk is nothing when the cream is taken off, and the lemon when squeezed out will be a 
refuse’? Then Mia Mitha came to the interview; having saluted he sat down. 
Mia Mitha said then: 
Slok. 
The first is the name of God, the second the prophet : 
O Nanak, if thou read the Kalima,® thou wilt be accepted at the threshold. 
The Baba answered : 
The first is the name of God, the prophet is the cowkeeper at the gate. 
O Shékh, if thou make a right aim, thou wilt be accepted at the threshold. 


The Baba added: “O Shékh Mitha, at that gate there is no place for two; whoever remains 
there, he remains there having become one (with God).’”” Then Shékh Mitha said: ‘O Nanak, 
how will the lamp burn without oil?” 

Slok. 
Him, who cannot be deceived, fraud does not deceive, the dagger does not inflict one wound 
(on him). : 
The mind of this covetous one palpitates; how should the lamp burn without oil ? 


é 
1 These verses are not to be found in the Rag Sorathi. 


* Asa, Astpadi XII., Mah. I. (p. 461). 


3 Name of a savage tribe of the Rachna Duab. 


* Compare : Sikha dé raj di vithia, pp. 257, sqq. 5 The Moslem confession of faith. 
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The Baba answered : 
Slok. 
(1). The book of the Kur’an should be performed, the wick of fear should be applied to this body. 
Understanding of truth should be brought and kindled : 
Thus the lamp burns without oil ; make light, thus the Lord is met with. 
(2). To this body adhere (different) tempers. 
Comfort is obtained by performing service (to God). 
All the world is coming and going. 
(3). (If) in the world service (to God) be performed, 
Then at the threshold a seat is obtained. 
Nanak says: the arm will be leisurely swung (there). 

Then Shékh Mitha said: “Sir, what is that Kur’an, by reading which one may become ap- 
proved of? and what is that book, by acting up to which one may become accepted? and what is 
that Darvésh-ship, by which one may become worthy of the gate (of God)? and what is that 
fasting, by which the heart remains fixed and does not move? and what is that prayer, by the 
performing of which a favourable glance (of God) falls (on one)? 

The Baba answered and said: ‘‘Mardana, play the rebeck!’’ Mardana did so, and the Baba 
made the Sabd in the Rag Mari, Mahala I. [there follow fifteen verses].2 Then Shékh Mitha said: 
‘‘Thou hast praised the one name, what is this one name?” The Baba answered: ‘‘O Shékh 
Mitha, has any one attained to an estimate of the one name?” Shékh Mitha said: ‘For kind- 
ness’ sake show it to me!”” The Baba seized the arm of Shékh Mitha, led him to a corner and . 
said: ‘‘Shékh Mitha, the one name of God was void.”? Then the Baba said: ‘Allah!’ and 
with saying this the other became ashes. Seeing this Shékh Mitha became astonished; when he 
looked on, there was a handful of ashes there. Then came again a voice: ‘‘Allah!” and with 
this he rose and stood erect. Thereupon Shékh Mitha came on and kissed his feet. Then the 
Baba said in a state of ecstasy: ‘‘On those, who are present, favour is bestowed, to those, who 
are not present, he is incompassionate. Faith is a friend, the faithless one is an infidel; arrogance 
is wrath, wrath is unlawful. Sensuality is the devil; conceit is infidelity; the mouth of him, 
who slanders one behind one’s back, is black; he, who is without faith, is impure; the tender- 
hearted one is pure. Wisdom is mildness; who is without greediness, is a saint; the dishonest 
one is not honourable; the ungrateful one is shameless. Truth is paradise, falschood is hell; 
clemency is an oath; force is oppression; justice is the Kur’an; praise (of God) ablution; the 
ery (to prayer) discrimination ;* theft is covetousness; adultery is impurity ; leading the life of a 
Faqir is patience; impatience is deceit. The way is the Pir; who has no Pir, is going astray. 
Honesty is a friend, the dishonest one is worthless. The sword becomes men, justice the kings. 
‘Who knows and makes known so many things, he is called wise, (says) Nanak.” Then the 
Baba took leave of Mia Mithi and departed thence. Say: vah Guru! 

Going along the bank of the river Ravi he came to Lahaur. In the Lahaur Pargana (district) 
was a man, who owned a Crore (of Rupees), named Duni Cand, a Dhupur Khatri, the Sradh of 
whose father was then performed. When he heard, that Nanak, the ascetic, had come, he went 
and paid reverence to the Baba and took him with him. The Guru went and sat down (in his 
house). Then the performance of that matter (i.e. the Sradh) was taken up. He (Duni Gand) 


? An idiomatic expression fur a comfortable life without cares. 


* This is a misquotation, the verses being ascribed in the Granth to Guru Arjun (fifth Guru). See Mira, 
Solahé, V. Mah., 12. 


3 The original is Tat wea 3 U3 wWs_z is in itself senseless; it is very likely a slip of the pen instead 


of faa. 
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gave orders: milk, coagulated milk, fuel, grain was kept ready and the Brahmans ate; he went 
also to call the Baba. The Baba asked: ‘‘ What has happened in thy house?” He answered: 
“Tt is the Sradh of my father, in his name the Brahmans eat.” The Baba said: ‘To-day it 
is the third day to thy father (since he has died) and he has eaten nothing’ and thou art saying, 
that thou art feeding one hundred men.”? Duni Cand humbly replied and said: ‘Sir, where is 
he?” The Baba said: ‘He has fallen into a wood near a village, five Kos from here the birth 
-of a wolf takes place. But go thou and bring (him) food and don’t be afraid! With thy going 
his human intellect will return (to him); he will eat the food and will speak too.” Duni Cand 
brought the food there and put it before (the wolf, in which his father’s ghost was). Then he 
asked: “O father, how hast thou come into this birth?’ He replied: ‘‘ Without the perfect 
Guru I have come into this birth. I was the disciple of a religious man,? who had allowed me 
to eat. the flesh of fish. With me were profligate companions (and thus) the lust also seized 
me, my desire went also that way. When the time of my death came, I became distressed; in 
punishment thereof I have come into this birth.” Then that one rose and went away and this 
one ran off. Duni Gand came back and fell down at the feet (of Nanak), and took the Guru 
Baba to his house. Upon its door seven flags were fastened, of which every one was worth one 
Lakh (of Rupees). The Baba asked: ‘‘ Whose flags are these?’? Duni Gand answered: “ Sir, 
these flags are mine.’ Then the Baba gave him a needle and said: ‘‘ Keep it as a deposit of 
mine, we shall demand it again in the other world.” Duni Gand brought the needle to his wife 
and said: ‘Keep this needle, which the Guru gave (me) and said: ‘ We shall demand it in the 
other world.” His wife replied: ‘Will this needle go on with thee to the Lord?” Duni 
Cand said: “What is to be done?”? His wife replied: “Go, give it back to him.” Dunit Cand 
brought the needle back to the Baba and said: ‘This needle cannot go with me to the other 
world, take it back!” The Guru Baba replied: ‘“‘ How wilt thou bring these flags there, as thou 
art not able to bring a needle there?” Duni Gand rose and bowed his head and said: “Sir, tell 
me that word, by which they may arrive there.” The Guru replied: “Give in the name of the 
Lord! put (food) into the mouth of ascetics and uninvited guests, thus (the flags) will arrive 
there with thee.” Then Duni Cand gave away (as alms) the flags of seven Lakhs (of Rupees) 
and removed them. He obeyed the order. The order of the Guru is this, whoever will obey it, 
will be saved. Then Duni Cand became a votary of the name and began to mutter: “Guru, 
Guru!’ The Baba said then: ‘‘Mardina, play the rebeck!’? Mardana did so, and the Var of 
Rag As& was made, fifteen Pauris on the subject of Duni Cand. 

After that the Baba went to his house and remained some days in Talvandi. One day a 
Brahman came, who was strict in the observance of the prescribed religious duties; he was hungry 
and having come in he pronounced a blessing. The Baba was just sitting at his meal and said: 
“Come, O Misr, the meal is ready!’”? The Pandit replied: ‘I shall not eat this food, I shall 
eat that which I have prepared myself. When I shall dig up the ground a cubit long and make 
a Cauki* and when I shall dig up the ground a span long, I will make a hearth, and having 
washed the fuel, I will lay it upon it;—of what kind is the ground of this cooking-place?—I 
will not eat.” The Baba said: ‘Give to this Pandit a new cooking-place.” A new cooking- 

‘place was given him. The Pandit went out and began to make a Cauki and to dig up the 
ground; wherever he dug, there bones came forth. He went about digging for four watches 
(= twelve hours). When he had become quite exhausted by hunger, he said (within himself) : 


1 The sense is: Thou hast made no offering to his manes. 
2 HIToTdt, properly: strict in observing the prescribed religious duties. 
> The EAT (m.) is a small place, defined by lines and smeared with cow-dung, in which Hindis cook 


their food. 


z 
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“T will go to the Baba.” He came, fell down at his feet and said: ‘May that food be given 
to me, I am dead of hunger.” The Guru said: “That time of meal is passed, but go and say: 
‘vah Guru!’ dig up the ground, make a cooking-place and eat!” Then the Baba uttered a 
Sabd in the Rag Basant, Mahala I. [there follow four verses]. 

One day the Guru gave the order, that in the last watch of the night the praises (of Cod) 
should be sung. One boy of seven years rose from his house and came (too), and stood behind 
the Guru. When the recital of the Arti? was made, he rose and went. One day the Baba said: 
‘Keep to-day the boy back.” When he went away, after having bowed his head, the society 
held him back and placed him before the Guru. The Guru asked him saying: ‘Why art thou 
coming here and rising at this time? Till now it is for thee the time of eating, playing and 
sleeping.’ That boy replied: ‘Sir, one day my mother said to me: ‘O my son, kindle a fire!’ 
T set to kindle it. When I had put on the wood, the fire first seized the small pieces and 
afterwards the larger ones. At this I became afraid, lest I might (also) depart (this world) whilst 
little; in growing big we may meet or not meet (with God), like the pieces of wood. Therefore 
I said: ‘I will mutter the Guru!’’’ The assembly hearing this became astonished, and the Baba 
also was much pleased. The boy fell down at his feet. At that time the Baba uttered the Sabd 
in the Rag Siri Rag, Mahala I. [there follow four verses]. 

By the favour of the true Guru! 

Then the Baba started from his house and passed the second time a retired life in the Dakhan 
(south). He got his livelihood by filling his begging vessel with morsels;* on his feet he had sandals 
of wood, in his hand a staff, on his head rolls of rope; on his forehead as Tilak the paint of a 
point. With him were Saidd and Sihd of the Ghéhd Jat tribe. The Baba went to the country 
of Dhanisari and remained some days there. At night-time Suidd and Sihd of the Ghéhd tribe 
both went to the river to perform worship. They went when yet one watch of the night was 
remaining, and thought in their heart that what the Guru had got from the Khavajah,5 he had 
got in that very place. One night they went and saw a man coming towards them, in whose 
hand was a fish. That man asked: ‘‘ Who are you?” Saidd and Sihd said: “We are the 
disciples of Guru Nanak.” That man asked (further): ‘What for are you come here?” Saidé 
replied; ‘We are always going here in the last watch of the night to worship the Khavajah, 
because our Guru has obtained (somethifg)*® from the Khavajah.”?’ Then Said6 asked: “Sir, who 
are you and where will you go?” That man answered: “I am the Khavajah and am continually 
going to the Guru; I go at this time to pay worship to him. To-day I bring him a fish as an 
offering.” Then Saidé and Sihd came and fell down at his feet and said: “We are saying that 
the Guru has got it from you, and you are saying that you are always going to perform service 
(to the Guru), and that you bring to-day an offering to the Guru.” Then Khavajah Khidir said . 
“‘O ye men of the Lord, I am the water and that Guru is the wind. I have many times been 
produced from him and many times I have been absorbed in him.’”’ Both disciples, Saidd and Sihs 
of the Ghého tribe, went then and fell down at the feet of the Guru. The Guru asked: Why 


? Rag Basant, Sabd 3, Mah. I. 
? The TdSt is here the piece of poetry sung at the oblation of the Arti. 


* It is a misquotation, the verses being ascribed in the Granth to Guru Arjun; see Siri Rag, Sabd 4, 
Mah. V. 


* The begging of Baba Nanak is here most plainly asserted. Cf. p. xxix. note 5. 


wy 2 ser 
° arta or aarrat fufzfs Gas doles ), according to Muslim tradition the prophet Elias. In 


Sindh and the lower Panjab Khavajah Khidir is worshipped also by the Hindiis as the river god Indus, under 
the more common name of Jinda Pir. 


® It is not mentioned, what the Guru bad or was supposed to have obtained. 
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have you come to-day at this (early) time? you have come before the day has risen.” Saidd the Ghého 
told him, how they had met with the Khavajah. Then the Baba uttered the Sldk in the Jap [there 
follows one verse].'_ The Guru Baba remained after that some days in the country of Dhanasari ; 
many people there became votaries of the name and began to mutter: “Guru, Guru!” 

There was a cloister of Jainas there, the people of which performed much worship. When 
they heard that the Guru was come, they collected their disciples and came with them; they 
spread out their beds outside the door and sat on them. They then sent word to the Guru, 
that he should come out to them. When Guru Baba came out, the head Jaina asked him: “Thou, 
who art eating grain new and full, and who art eating split vetches and drinking cold and unstrained 
water, and callest thyself a Guru, what authority hast thou got, that thou art always killing living 
creatures?” The Baba recited (in answer) a Pauri of a Var in the Rag Majh [there follows a 
Pauri] and (two) Sléks.? 

‘When the Guru Baba had said these Sloks, the head Jaina came and fell down at his feet; 
he became a votary of the name and began to mutter: ‘‘Guru, Guru!” At that time in a state 
of ecstasy this whole Var of the Rag Majh was made in the country of Dhaniasari, and written 
down by Saidd, the Ghéhd; the whole is to be read. In the country of Dhanasari many became 
votaries of the name; there is also a Manji there. Say: vah Guru! 

The Baba departed thence and wandered along. There was a Rakshasa of the Dhanisari 
country, who was eating men. The Baba passed there, Saidd and Sihd being with him. The 
Rakshasa came up to them, having seen that the iron boiler was put on. He seized the Baba and 
carried him away, who seeing this laughed. Saidé and Sihd began to weep and said: “He will 
also throw our bodies into the boiler.’ The Baba sat down in the heated boiler and fell into a 
state of ecstasy. At that time the Sabd was made in the Rig Miri, Mahala I. [there follow four 
verses].2 The Rakshasa kept on heating the boiler, but the boiler did not become hot, it became 
cold. Then he came and fell down at his feet and said: “Sir, effect my salvation!’ Then Sihé 
gave him the Pahul;* he became a votary of the name and was emancipated (saved). 

The Baba went on wandering about. Further on, on the sea-shore, Makhdiim Bahavadin® was 
sitting on a carpet and playing. The Guru went up to him. Then Makhdim Bahivadin having 
seen him saluted him and said: ‘“ Peace be on thee, O Darvésh!’? The Baba answered and said: 
“On thee be peace, O Makhdiim Bahavadin, the Kuraishi!’”? Then having kissed his hand he sat 
down. Makhdiim Bahavadin said: ‘“O Darvésh Nanak, come let us make a trip on the sea.” 
The Baba said: “ Makhdiim Bahavadin, hast thou seen anything in making this voyage?” 
Makhdim Bahavadin replied: ‘“‘O Nanak, one day a tower came into sight.’ The Baba said: 
“Go and bring information about it!’? Makhdim Bahivadin replied; ‘‘I promise to do it, Sir!” 
Makhdiim Bahivadin threw his prayer-carpet into the ocean and sporting, sporting he went out 
(into the sea). He saw there one tower and went there. As he went on, he saw twenty men 
seated there. He went to them, saluted them and shook hands with them and sat down. When 
night had set in, twenty dishes of food came down from heaven; the Faqirs ate the food. Four 


1 See the last SlGk of the Japji. 

2 The Pauri is in Mayh Var XXV., but in the Granth ascribed to Guru Amar Das (third Guru) ; 
the following two Sloks are in Var XXVI. and also in the Granth attributed to Baba Nanak. 

3 These verses are not to be found among the Sabds of Rag Mari. 

4 The Pahul (now pronounced Pahul) is the initiatory rite of the Sikhs, which is here carried back as 
far as the time of Baba Nanak, which is by no means probable, as it is never mentioned in the Granth. The 
more ancient rite of the Pahul consisted simply in the drinking of some sherbet with two other disciples and 
uttering: “ Vah Guru!” 

> Bahau-ddin, the famous Musalman Saint of Multan. 
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watches (of the night) they worshipped God. At daybreak those twenty men went away. 
Makhdim Bahavadin remained that day there. When the day had risen one watch (= three 
hours), one boat came along, and it began also to sink. Makhdim lifted up his hands before God, 
that this boat should not sink whilst he stood there. The boat ceased to sink. When night had 
set in, those men came back and remained together during the night, but no food came down from 
the sky. The Fagirs went on remembering God during the night. When it became morning, 
those men went again away. Makhdiim Bahavadin remained also that day there. When the 
second day had set in, that tower began to fall in. Then Makhdiim joining his hands begged 
that the tower, whilst he was sitting there, should not fall in, and it ceased to fall. When night 
had set in, those men also came; they sat together during the night, but no food came down from 
heaven. Then those friends said: ‘‘Who is the unfortunate man, who has thrown an obstacle 
into the way of God’s works?” They began to reflect and to inquire among themselves. Then 
said Makhdiim Bahavadin: ‘‘I have preserved the boat and the tower.” Those men asked: ‘‘O 
Darvésh, what is thy name?”? Makhdiim Bahivadin answered: ‘‘My name is Makhdim Bahavadin, 
the Pir.” Those men said: “‘O Darvésh, here is no place for Pirs and Kings;! the Pirs and Kings 
are lustrous in the world and are the gate and foundation of the way of God; the head of Pirs 
and Kings is high.” 
Makhdiim Bahavadin having said: ‘‘ Peace be on you!” took up his prayer-carpet and put it 
on the sea and sat thereon. But the carpet did not go, the four watches of the day he remained 
‘ sitting on the ocean. When the day began to sink, those men also came. When they saw that 
he was sitting on the ocean, those men asked: ‘‘O Darvésh, why art thou sitting here?” Makhdim 
Bahavadin replied: ‘My prayer-carpet does not go.’”? Those disciples then said: ‘‘ Write the 
name of the true Guru Nanak (on it), that thy carpet may go!” He wrote then (the name of) 
the true Guru Nanak and the carpet of Makhdiim Bahavadin went along and he came back to the 
Baba. Having made his salutation he sat down. The Baba asked: ‘‘ What hast thou seen, O 
Makhdim Bahavadin?” He replied: “Sir, thou knowest all; I have come back as a sacrifice 
to thy slaves.” The Baba said: ‘“‘O Makhdim Bahavadin, works are a carcass, it is forbidden to 
the devotees to sit down there.” Makhdim Bahavadin came then and kissed (his, the Baba’s) 
feet. At that time the Sabd was made in the Rag Siri Rag, Mahala I. [there follow eight verses |.’ 
Then Makhdim Bahavadin flung away the prayer-carpet from his hands; he was ordered, that he 
should go and take a Pir. Makhdiim Bahavadin said: ‘Sir, whom shall I make my Pir?’”? The 
Baba gave the answer: “ Whom Shékh Farid has made (his Pir).” Makhdim Bahavadin made 
his salutation, shook hands and was dismissed by the Baba. ‘The Baba also departed thence. He 
went along on the road of the ocean;* further on Mathind and Gorakhnath were sitting. When 
Mathind saw (him), he said: ‘“‘O Gorakhnath, who is coming here on the ocean?” Gorakhnath 
answered: ‘Sir, this is Nanak.” The Baba made his appearance; having said: ‘“ Adés, adés 
(salutation)!’’ he sat down. Mathind asked and said: ‘‘O Nanak, what did the ocean of the 
world appear (to thee)? In which wise is the ocean crossed?”? The Baba uttered a Sabd in the 


? Great Fagqirs are also called Kings; thus Nanak is usually called Nanak Shih by the Muhammadans. ~ 

® These verses are not to be found among the Sabds of Siri Rag. 

° That is to say: he went along on the sea-shore, but on the ocean. 

* Machind (properly Machéndra) and Gorakh are Jdgis (both have therefore the title of nath), Gorakh- 
nith being the son of Machéndra and grandson of Adinath, according to Price’s Hindi and Hindistani 
Selections, vol. i. p.141. In later times Gorakhnath was considered the founder of the J 6gi sect, though without 
reason. At any rate Machind and Gorakhnath were not contemporaries of Nanak, as Gorakhnath was, accord- 
ing to all accounts, a contemporary of Kabir. It need therefore hardly be mentioned that this whole story is 
an invention of the Sikhs, who consider Machind as a fabulous being, half-man and half-fish. 
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Rag Kamkali, Mahala I. [there follow four verses with two Rahaus].!| At that time the Sabd was 
also made [there follow four verses].'_ Mathind said further: ‘‘O Nanak, practise the Yéga, that thou 
mayst become free from vacillation and cross in comfort the water of existence.’ The Guru 
recited a Sabd in the Rag Ramkali, Mahala I. [there follow four verses]? Then Gérakbhnith humbly 
said: “OQ Guru; thy Pirship (spiritual guidance) is (my) prayer; from the beginning, from the 
beginning of the Yugas it has gone on.” The Baba replied: ‘Whom wilt thou make (thy) Guru, 
O Gorakhnath?” Gdrakhnath said: ‘Who is such a Guru, that he may put his hand on thy head? 
that is thy Guru, who may be born from thy body.”? The Baba replied: “Very well.” Then 
the Baba departed and went along. The conversation with Mathind is finished, it was written by 
Saido of the Ghého Jat tribe. Say: vah Guru! : 
Then mention was made of Singhala-dipa (Ceylon). They went and stood on the bottomless 
ocean. The Baba said: ‘‘How shall this bottomless ocean be crossed and passed?’? His disciples 
Saidé and Sih humbly said: “ir, by thy order the mountains will cross.” The Baba said: 
“Keep on reading this Sldk: the true name is the creator, the Supreme Spirit, without fear, 
without enmity, of timeless form, unproduced from a womb. By the favour of the holy true 
Guru!” Then the Baba said: “In whose disciple’s mouth this Slok will be and who will continue 
reading it, and as many people after him will hear it, they will all cross the water of existence.” 
At this the disciples fell down at his feet and said: ‘Sir, whom thou pleasest, him thou makest 
cross.”’ Then they went across the ocean (to Ceylon). In Singhala-dipa they went to the Raja 
Siv-nibhi and took up their abode in his garden on the other side of the ocean, At that time the 
garden of the Raji Siv-nabhi, which was worth nine Lakhs, was dried up; it became green again, 
what bore flowers, got flowers, what bore leaves, got leaves. When Maghor, the gardener, saw that 
the garden, which had been dried up for years, had betome green, he went and informed the Raja 
Siv-nabhi of it, saying: “Sir, come out! with the. sitting down in it of a Faqir the garden has 
become green!”? The Raja Siv-nabhi sent slave-girls of exquisite beauty, who, having arrived 
there, began to dance. They sang many Rags and made many sports, but the Baba did not say 
anything, he remained sunk in meditation. Afterwards the Raja Siv-nabhi came (himself). Having 
come he began to ask and said: ‘Sir, what is thy name? what is thy caste? art thou a Jogi? Be 
so kind as to come to my palace!” The Baba recited a Sabd in the Rag Mari, Mahala I.* [there follow 
four verses]. Then the Raja Siv-nabhi asked: ‘Sir, art thou Gorakhnath?’”? The Baba recited 
then the fifth Pauri [there follows one verse]. When the Baba had concluded (this verse), the Raja 
came and fell down at his feet, humbly begging and saying: ‘‘ Sir, be so kind as to come to my 
house.” The Baba replied: “I do not go on foot.” Raja Siv-nibhi said: ‘Sir, all is given to 
thee. If it be thy wish, mount a horse or an elephant! or mount also a travelling-throne!” 
The Baba replied: ‘‘We will ride on men.” The King said: ‘‘Sir, there are also many men (at 
thy disposal), mount!”? The Baba replied: “‘ Your honour, if there be such a man, who is a Raja 
(or) a prince, and if there be the Raja of the city, on his back I will mount.” The Raja said: 
*“‘O King, I am thy creature, the Raji am I, mount!” The Baba mounted on the back of the 
Raja. The people (seeing this) began to say, that the Raja had run mad. When he (the Baba) 
had come, he sat down. The Rani Candkalé and the Raja Siv-nabhi joined their hands (in suppli- 
cation) and stood before him, humbly saying: ‘‘Do you wish to eat, Sir?’ The Baba answered : 
“T am keeping a fast.” The Raja said: ‘‘Sir, how may we bestow any benefit (on you)?” The 
Guru auswered: ‘If there would be some flesh of man, I would eat it.” The Raja Siv-nabhi 


1 Ramkali, Sabd 3, 4, Mah. I. 
2 Ramkali, Sabd 5, Mah. I. 


> These verses are not to be found among the Sabds of Rag Mari. 
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said: ‘‘Sir, many men also are a sacrifice for you.” The Baba replied: ‘‘ Your honour, if there 
would be such a man, a son in the house of the Raja, a prince of twelve years, bis flesh I would 
eat.”” On this the Raja and the Rani became thoughtful; then the Raji said: ‘‘O Lord, perhaps 
there is a son in the house of some Raja.” The Rani said then: ‘How shall I give him up by 
thy order?’’ A fight ensued with her; when she was overcome, she gave her son up. The Rani 
said then: “Your honour, there is a son in our house, look at his janam-patri!’”? When the 
jenam-patri was examined, it was found, that he was twelve years old.’ The Raja said then: 
**O son, thy body is required for the Guru! what is thy desire?”? The boy replied: ‘“O father, 
what benefit is derived from this, that my body should be required for the Guru?” The Raja 
said: ‘As this one has been married seven days, his wife also should be asked.” Then the Rani 
and the Raja went and sat down at the side of their daughter-in-law. The Raja said: ‘‘O daughter, 
the body of thy husband is required for the Guru, what is thy pleasure?’”? The girl replied: 
“°O father, this one’s body is required for the Guru, and my widowhood is sacrificed to the Guru, 
what other benefit is derived from this?” Then the four came to the Guru and stood before him. 
The Raja Siv-nabhi said: “Sir, here is the boy!’? The Baba replied: ‘Your honour, thus he 
is of no use to me. The mother should seize his arms and his wife should seize his feet and thou 
shouldst take a knife into thy hand and slaughter him, then he will be of use to me.” The Raja 
Siv-nabhi obeyed the order of the Guru; taking a knife into his hand he slaughtered his son. 
Having boiled (the flesh) he brought it and put it before him. Then the Baba said: ‘‘ You three, 
closing the eyes and saying: ‘Vah Guru!’ put (it)! into your mouth!” The Raja and the 
Rani and the Raja’s daughter-in-law closed their eyes and said: ‘“Vah Guru!” When they 
put it into their mouth, the four were sitting there, but when they opened their eyes, the Guru 
Baba was not there. The Raja became distressed and went to the wilderness; he stood on his feet 
bare-headed and wandered about saying: ‘‘Guru, Guru!” Then after twelve months he (the 
Guru) came and gave him an interview and applied him to his feet; the regeneration and dying 
of the Raja Siv-nabhi was cut off, he became a disciple. Saidd the Jat, of the Ghého tribe, gave 
him the Pahul by the order (of the Guru); all the people of Singhala-dipa became disciples, they 
began to mutter: “Guru, Guru!” the whole region was perdoded. after the Raja Siv-nabhi.? 

The evening service of the society of Singhala-dipa. 

When night sets in, then all assemble together and sit down in the Dharmsala. Then one 
disciple goes for the food of the night. In the morning they all go and eat together. In whose 
disciple’s house the meal takes place, into his kitchen twenty-one maunds of salt are brought. 

At that time the secret devotional service was made manifest. By the favour of the holy 
true Guru is written the Pran-sangali* (viz.): the story of the empty palace; meditation on the 
Formless one; the recital of the secret devotional service by the Baba, the consideration of the vital 
breath and the body. At that time the Baba was wind-eating. 1 was made beyond the ocean 
in Singhala-dipa, in the couatry of the Raja Siv-nabhi; at that time the disciples Said6é and Sihd 
were with him, when the Pran-sangali was made. First part: Ragu Asa, Mahala I. [there follow 
twenty-one verses]. At that time the Pran-sangali was made, the knowledge of the soul is 


1 It is not stated, what they should put into their mouth, very likely, purposely. 

* The story of Raja Siv-nabhi is also contained in the later Janam-Sakhis, but totally changed ; see 
Lahore edition, p. 120. It was thought too offensive, as it borders on madness, 

3 Literally: the chain of the breath. The Pran-sangali formerly formed a part of the Sikh devotional 
service, but is now unknown amongst them (at least in the Panjab). 

* The words of the original are: WS WIG Ft TAT. 


* I cannot find these verses in the Rag Asa; they were, as it appears, not received into the collection of 
the Granth, if they are not altogether fictitious. 
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(therein) discussed, but none could take it, it was (therefore) left there. By Saidd the Ghéhd he 
caused it to be written, having made him wash his feet near the small shop of Gérakh. Near the 
little shop of Gorakh is a square, in that he (the Guru) began to remain separated (from the 
world). But the secret devotional service was not made manifest, it was given to the Raja Siv- 
nabhi. The word was pronounced (by the Guru): if one man shall come from Jambu-dipa (India), 
for him it should be written. 

The Guru departed thence. He came to the house of a carpenter and remained there during 
the night. This man performed much service to him and laid out a couch for him. The Baba 
slept (on it) during the night; in the morning he seized with his hand the wood of the hut and 
smashed the couch with a side-post. When he came out, Saidd the disciple humbly said: “ Sir, 
in the whole town nobody was giving us a place, but this carpenter gave us a place. His things 
also have been ruined; he had one hut and a couch, this also thou hast pulled down and gone 
away. What is the matter concerning him?” The Baba replied: ‘‘O Said6, his love (to me) 
has been accepted. When that (carpenter) came to his house, those four feet (of the couch) were 
buried in the ground, but beneath them were four pots of money; of the hovel a palace was 
raised, and of the low couch fine bedsteads were made.’”’? Then Saidé and Sihé fell down at his feet. 

The Babi went then to his house (7.e. home to Talvandi), and remained some days at home. 
Then he set out again and began to pass his third retired life in the northern region. In this 
(third) retired life he was eating the fruits and blossoms of the Akk-tree,' but in a dried state. On 
his feet he had a skin and on his head also, his whole body was wrapped up. On his forehead he 
had a Tilak of saffron. At that time were with him Hasi, the blacksmith, and Siha, the calico- 
printer. The Baba went to Kashmir and remained some days there; many people became votaries 
of the name. At that time there was in Kashmir a Pandit, Brahm-das; he heard that a Fagir 
had come. With him (i.e the Pandit) went two camels (laden) with the Puranas, and on his 
neck he had an idol. Having come he said: ‘Ram, Rim!” and sat down. Having seen the 
garb (of the Baba) he said: “Thou art a Sadh, why hast thou put on skins? and why hast 
thou twisted round ropes? why hast thou given up the (prescribed) works? and why art thou 
touching meat and fish?” The Baba replied with the Var in the Rag Malar, Mahala I. [there 
follow two Vars].2 Then the Pandit Brahm-dis came and fell down at his feet and said: “ Sir, 
when this thing was not, where was then the Lord?” The Baba recited the Sabds in the Rag 
Mari, Mahala I. [there follow sixteen verses].* Then the Pandit Brahm-das came and fell down 
at his feet; he flung away the stone (idol) from his neck and became a votary of the name, he 
began to perform service (to it). But the desire did not leave his mind, whatever service he 
performed, that he did naturally sighing; it came into his mind, that he was performing this 
service also before. The sacrifice of his egotism was (therefore) not acceptable. One day the Guru 
Baba said: ‘Go and take a Guru!” The Pandit replied: ‘Sir, whom shall I make my Guru?” 
The Guru Baba said: ‘‘Go, in the wilderness is a house, there four Faqirs are sitting, they will 
point him out to thee.” Brahm-das started off; having gone there he made obeisance to them. 
Those disciples having paused for twenty-four minutes said: ‘Thy Guru is in that mansion.” 
The Pandit came back and made his obeisance. A woman dressed in crimson clothes stood before 
him, and taking her slipper beat him badly. Weeping he went back (to those disciples). Those 
disciples asked him: ‘Hast thou met with the Guru?’ He related to them the accident that 
had happened to him.- Then said those disciples: ‘O brother, that was the Maya, whom thou 


1 Which are considered very poisonous. 
2 Of these Vars the first SIOk is ascribed in the Granth to Amar Das. See Malar, Var 1, 2 (p. 1414). 
4 Rag Mari, Solahé, 15, Mah. I. 
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~ wast desiring.” Then he came and fell down at the feet of the Guru Baba; he drove away the 
two camels with the Puranas and began to mutter: ‘‘Guru, Guru!” he became the dust of the 
feet of the society. (This) true story was written by Hasii, the blacksmith, and Stha, the calico-printer. 
The Baba departed thence. Having passed a Lakh and a quarter of mountains he ascended 
Suméru, where the residence of Mahadév (Shiva) was. There Mahadév, Gorakhnath, Bharthari, 

‘ Gdpi-cand and Carpat were sitting. The Baba went up to them, made his salutation and sat 
down. The Siddhs gave him then a small round box and said to him: ‘O child of the Kali- 
yug, go, fill it (with water) and bring it!’ The Baba went to fill the box; when he put it 
into the water, diamonds and pearls began to fall into it. The Guru Baba beat the box with 
earth, so that it broke into pieces. He joined then the pieces again together and recited the Slok: 


He breaks, fashions and adorns: sf 
O Nanak, without the True one there is none other. 


Then the strength of the mantras went off; he put the box into the water and got water (in it); 
having filled it he brought it back to the Siddhs. All the Siddhs drank of the water, but the water 
was not exhausted. Mahadév asked then: “Art thou a householder or a lonely man?” The 
Baba replied: ‘‘ What are the characteristic signs of a lonely man and of a householder?” 
[there follows a number of verses about the state of a householder, about loneliness and Bairag 
(indifference to the world)]. Then said Bharthari: ‘OQ Nanak, become thou a Jogi, who continues 
to live for ever!”? The Baba replied: ‘‘ What is the form of the Jog?” Bharthari said: ‘The 
form of the Jog is the earring, the patched quilt, the wallet, the staff (and) the horn, the sound of 
which is emitted in the universe.’ The Baba recited the Sabd in the Rag Asa, Mahala I. [there 
follow four verses].! Then the Siddhs said: ‘‘ Nanak, go thou to the mountain (Kailasa?), there is 
an assembly there, a meeting of the Siddhs takes place there.’ The Baba replied: ‘How many 
days’ journey is it to the mountain?” The Siddhs said: ‘‘The mountain is distant three days’ 
journey; we are going there with the pace of the wind.” The Baba said: “Go ye, I shall come 
slowly.” The Siddhs started and after them the Baba too; he went there in one moment on the 
flight of his desire. Having come there he sat down under a Ficus Indica, afterwards the Siddhs 
also came; when they looked about, he was (already) sitting there. The Siddhs asked: ‘‘ When 
has this one come?” The forerunner of the Siddhs said: ‘To-day it is the third day, that this 
one has come.”” The Siddhs became astonished at this. When the time of the cup came, the 
flagon went round; they brought it also to the Baba, who asked: ‘“‘ What is this?’? The Siddhs 
answered: ‘This is the cup of the Siddh&, drink thou?’ The Baba said: “ What does it 
contain?’”? The Siddhs answered: “It contains raw sugar and the blossoms of the Dhava-tree.” 
The Baba recited then a Sabd in the Rag Asa, Mahala I. [there follow four verses |.?, Then the 
Siddhs said: ‘‘Adés, adés! (salutation, salutation!)” but the Baba said: “Adés to the primeval 
divine male!’’ He started thence. 

His fourth retired life was passed in the west. On his feet he had shoes of leather and trousers 
of leather; on his neck he had a necklace of bones, on his forehead a Tilak of a dot, his clothes 
were blue. He played amongst children; (thus) playing he went on a Hajj. One Haji fell in 
with him and they remained together during the night. The Haji asked him and said: “O 
Darvésh, thou hast no cup, no staff, no skin, no sack, art thou a Hindi or a Musalman?” The 
Baba recited a Sabd,in the Rag Tilang, Mahala I. [there follow four verses].? The Haji said again: 
“Sir, we are living in this world, what will be our state?” The Baba recited the Sabd in the 


Rag Asa, Sabd 37, Mah. 1. 
? Asa, Sabd 38, Mah. I. 
. Tilang, Sabd 2, Mah. 1. 
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Rag Tilang, Mahala I. [there follow four verses].1 | Then they went on travelling to Mekka. As 
they went along the road, a cloud went along with them over their heads. When the Haji saw this, 
he said: ‘A cloud is over me.” He began to say: ‘‘No Hindi has ever gone to Mekka, do thou 
not go with me! either go before or behind me!” The Baba replied: ‘* Well, let it be so! go 
thou ahead!’? So he went ahead. When he looked again, there was no Baba nor a cloud. Then 
the Haji began to beat his hands (in grief) and said: ‘‘I have had a sight of God.’ But as he 
could no longer stop (him), he got alarmed. 

The Baba entered Mekka. It had been written before in books, that one Nanak, a Darvésh, 
would come, then water would be produced in the wells of Mekka. When the Baba had entered 
Mekka he lay down to sleep, stretching his feet towards Mekka. It was the time of evening 
prayer. The Kazi Rukn Din came to make his prayers; when he had beheld (Nanak) he said; 
‘©O servant of God, why dost thou stretch out thy feet in the direction of the house of God and 
towards the Ka’ba?’’? The Baba replied: ‘* Where the house of God and the Ka’ba is not, drag 
my feet to that direction!”? The Kazi Rukn Din turned the feet of the Baba round, but in what- 
ever direction he turned the feet of the Baba, to that direction the face of the Mihrab? was also 
turning. The Kizi Rukn Din became astonished and kissed his feet saying: ‘‘O Darvésh, what is 
thy name?’? The Baba recited the Sabd in the Rag Tilang, Maliala I. [there follow four verses]. 
When the Baba had concluded, the Kazi Rukn Din made his salam and said: ‘‘ Vah, vah (wonderful, 
wonderful!), to-day I have obtained a sight of a Faqir of God.”” He went then to the Pir Patalii 
and said: ‘‘Ninak, the Darvésh, has come.” ‘The Pir Patalia came to have an interview with 
him; he saluted him and having shaken hands with him he sat down; they began then to speak 
the praises of God. Then the Kazi Rukn Din asked and said: ‘Sir, those who are reading the 
thirty letters, will they get some advantage from it or not?’? The Biba said: “By the favour 
of the true Guru!” The conversation that was held on the subject mentioned by Rukn Din is 
(written) in the Rag Tilang,* Mahala I. The speech was made by the Baba; Shekh Rukn Din 
was the Kazi of Mekka. The Baba said: [there follow thirty verses]. Then the Kizi Rukn Din 
said: ‘‘O Darvésh Nanak, the Hindiis and Musalmans, who are reading the Véda and the book 
(i.e. the Kur’an), will they obtain God or not?” The Biba answered with the Sabd in the Rag 
Tilang, Mahala I. [there follow four verses].° Then the Kazi Rukn Din said: ‘Sir, those who are 
not reading these (the Véda and the Kur’an) and are practising bad works, who never keep fasts 
nor say their prayers, and who are drinking wine or drinking Bhang® and beer,’ what will be 
their state at the day of resurrection?” The Baba uttered this Slok: 


His worship (=the Prophet) has said in his decision and in the book : 

Dogs, who watch well at night-time are better than not-praying men. 

The wretches, who do not wake and remain asleep after the call (to prayer), 

In their bone is uncleanness; though men, they are like women. 

Who do not obey the Sunnat and divine commandment nor the order of the book : 


1 This is again a misquotation, the verses being attributed in the Granth to Guru Arjun. The order of 
the verses also is inverted; see Tilang, Sabd 1, Mah. V. 

2 la the arched niche in a mosque, the front of which is always directed towards Mekka. 

5 These verses are not to be found among the Sabds of Tilang. 

* Nothing of this kind is found in the Rag Tilang. 

5 These verses are attributed in the Granth to Kabir! See Tilang, Kabir, I. 

® Bhang, an intoxicating potion, made from hemp-leaves. 

7 The word is HHT, Pers. 3}! 


xii JANAM-SAKHI OF BABA NANAK. A. 


They are burnt in hell, like roasted meat put on a spit. 

Great misery will befall them, who are drinking Bhang and wine. 

A pig is interdicted from liquor and beer, nor is it Bhang-drinking. 

Who walk according to the advice of their lust, they will suffer great pain: 

At the day of the resurrection there will be a clamour and noise. 

At that day the mountains will fly about as when cotton is carded, 

O Kazi, none other will sit (there), God himself will stand. 

According to justice all will be decided, the tablet is handed over at the gate. 

Just inquiries are made there, by whom sins were committed, 

They are bound and thrown into hell, with a layer (of ah) on their neck and with a 
black face. 

The doers of good works will be unconcerned at that day. 

Those will be rescued, O Nanak, whose shelter his worship (the Prophet) is. 


Then Pir Patalia said: ‘Sir, we are living in the world, how will God be obtained?” ‘The Baba 
replied with the Sabd in the Rag Tilang, Mahala I. [there follow four verses]. When the Baba had 
uttered this Sabd, the Kazi Rukn Din and the Pir Patalia came and kissed his hands and his feet 
and with their saying: ‘‘Vah Guru!” water was produced in the well. The Baba was pleased 
and departed thence; he came home again.? 

His fifth retired life. The Baba went to Gorakh-hatari. There he was seen by the Siddhs, 
who asked: ‘What Khatri art thou?” The Baba replied: ‘‘My name is Nanak.” The eighty- 
four Siddhs, making their (different) postures, were sitting there. Then the Siddhs said: “O 
devotee, say some praise (of God)!’? The Baba answered: The conversation with the Siddhs (is 
written) in the Rag Ramkali, Mahala I. [there follow five verses].° The Siddhs gave him then a 
cup of five Seers (=ten pounds). The Baba put it on the ground; at this the Siddhs became puffed 
up and said: “See something or show something!” The Baba replied: ‘ Well, let it be so; if 
you will do something, I will look.” Then the Siddhs began to show their power; some one 
made fly (in the air) a deer-skin, another caused a stone to move about, another gave forth fire, 
another caused a wall to run about. The Baba came into a state of ecstasy; at that time he made 
this Slok : 


If I put on fire and make a house of snow and cause the best food to be made. 

If I turn all pains into water and drink it and drive the earth about. 

IfI put the sky on scales and weigh it and put afterwards a Tank‘ into (the scales). 

If I increase so much, that I be not contained (in any place), if I lead all about by a nose-ring. 
If I ascertain all the power there is and also tell it :— 

As great as the Lord is, so great are his gifts, in giving he does his pleasure. 

O Nanak, on whom his favourable look his, (he gets) the greatness of the true name. 

O Nanak, the faces of the workers of miracles (will be) black; greatness is in the true name. 


Then the Siddhs said: ‘“Adés (salutation!)” but the Baba said: “To the primeval divine male 


' This last verse looks very suspicious, and very unlike Nanak, though his name is inserted. It- contains 
a plain confession of the Islam and the intercession of Muhammad, which Nanak nowhere else has made. 

7 I need hardly mention here, that this whole ary is wiehont any foundation whatever, though a very 
big jrafz (conversation) is made up under the title: YW St irafz, which is in my possession. 

* Rag Ramkali, Siddh Gosti 1, Mah. I. (p. 1039). 


* A tank is equal to four masa’s. The sense of this phrase is: to weigh most accurately, waich is done 
by putting a tank into one of the scales, in order to make it sink. 
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(be) salutation!” At that time the word was spoken (as written) in the Rig Gauri, Astpadi, 
Mahala I. [there follows one Astpadi].t The Siddhs said then: ‘Adés, adés!” the Baba (how- 
ever) said: ‘‘To the primeval divine male (be) salutation!” 

After that the Guru Baba went home. One day the order of the Lord was made (manifest), 
that one disciple of good caste in Khadtir was muttering: “Guru, Guru!” and that the whole of 
Khadir was minding the (goddess) Durga, and that all were teazing that disciple, who remained 
in the quarter of the Tihanas, and that his worshipper was Lahana. One day that disciple was 
sitting and repeating his jap (muttering). Guru Angad heard it and asked, whose this word 
was. That disciple replied: ‘Guru Nanak’s.” Guru Angad came together with that disciple 
and fell down at the feet (of the Baba), and as soon as he had seen his sight, he tore away the 
jingling balls from his hands and feet and threw them away; he began to mutter: “Guru, Guru!” 
and came to serve him; he scoured the pots and swung the fan. One day Guru Angad went 
towards the close of night; when he looked about, he saw a woman dressed in, crimson clothes 
sitting and pulling (the fan). Guru Angad humbly said: *‘O King, who was that?’”? The Baba 
replied: ‘‘O Angad, that was Durgi; every eighth day she is coming to do service to the Guru.’’ 
Then Guru Angad fell down at his feet. One day by the order of the Lord the foot of the Baba 
was shaking. When Guru Angad looked on, several (living) creatures were taking leave of his feet.” 

One day Guru Angad had got clothes from the town and put ona suit. The Guru Baba gave 
him the order to bring grass. Guru Angad brought grass from the pools, but all his clothes became 
sullied by mud. When the mother (the wife of Nanak) saw this, she began to be angry with the 
Baba and said: “This one also is driven away (by thee) by worldly business; he is another’s son, 
who has brought (the grass) having sullied his clothes with spots and mud.” The Baba laughed 
and said: O mother, this is not mud, this is sandal-wood perfume of this and that world.” The 
mother remained silent at this. Then the Babi went and slept; when it was dinner-time, a slave- 
girl began to awaken him. She licked the feet of the Baba with her tongue, and at the moment 
of licking them she saw that the Baba was standing in the ocean; a boat of disciples was with 
him, which he was pushing on and pulling out. Then the mother also came and said: ‘Is Nanak 
awake?” The slave-girl said: ‘‘Nanak is not here, O mother, he is standing in the ocean.’ The 
mother began to beat the slave-girl and said: ‘‘ Also this one commences to make drolleries.” 
Then the Baba awoke and the mother said: ‘‘O child, this slave-girl also commences to make 
drolleries, she says, that Nanak is standing in the ocean.” The Baba replied: ‘OQ mother, do 
not eare for what a mad slave-girl talks.”’ The slave-girl became then mad, but as a reward for 
the sight (she had had), she was received into the society (of the disciples).* Many people became 
at that time votaries of the name. 

Then by the order (of the Lord) Garakhnath came to the Baba and said: ‘A wide diffusion 
(of thy name) is made.” The Baba replied: ‘‘O Gdrakhnath, if any one will belong to us, you 
will see yourself.” Then the Baba went out of the house and many people, votaries of the name, 
followed him. By the order (of the Lord) copper coins were laid on the ground; many people 
took the copper coins, rose and went away. When they went further on, Rupees were laid on 
the ground; many people taking the Rupees went away. When they went further on, gold muhars 
were laid down. Whoever had remained with him took the gold muhars and went away. Two 
disciples remained as yet with him. When they went further on, there was a funeral pyre, upon 
which four lamps were burning; a sheet was spread over it, (under which) a dead one was 


’ Not to be found among the Astpadis of the Rag Gauri. 

? The words of the original run thus: FY Id ata ZB st wet ae tat ahs fet az of. 
T have translated them literally, but their sense is not quite clear to me. 

: A wonderful example of Sikh credulity! 
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lying, but a stench was coming (from him). The Baba said: “Is there any one who will eat” 
this one?” The other disciple, who was (with him), turned away his face and spit out, and 
having spit out walked away. Guru Angad alone came on, and having received a promise stood 
there and said: ‘‘O Sir, from which side shall I apply my mouth?” It was said: ‘From the 
side of the feet the mouth should be applied.” When Guru Angad lifted up the sheet, Guru 
Nanak was lying there asleep. Then Gorakh pronounced the word: ‘‘O Nanak, he is thy Guru, 
who will be produced from thy body.” Then his name was changed from Lahana to Guru 
Angad. Gdorakhnath departed and Nanak returned to his house. Then the people began to 
repent very much (of what they had done). Those who had taken the copper coins said: ‘If 
we had gone further on, we would have brought Rupees,’’ and those, who had taken the Rupees, 
said: “If we had gone further on, we would have got gold muhars.” Then the Baba uttered 
the Sabd in the Rag Sirl Rag, Mahala I. [there follow four verses].} 

Then one day the order of the Lord came, that Makhdiim Bahava-din, the Pir of Multan, 
went to the mosque on a day of a festival, and many disciples of his and people came with him 
to pray. The word of Makhdiim Bahava-din was then fulfilled; he began to shed tears and to 
weep. His disciples asked: ‘“‘May the Pir live in health, why art thou weeping?” Makhdiim 
Bahiva-din replied: ‘O servants of God, this word must not be told.” The disciples said: 
‘May the Pir live in health, be so kind as to tell us!” Then Makhdiim Babava-din said: ‘From 
to-day the faith of none will remain firm, all will become infidels.’ The disciples said: ‘‘May 
the Pir live in health, be so kind as to expound us this.’ Makhdiim Bahava-din replied: “O 
friends, when a Hindi will come into paradise, then there will be light in paradise. Then as 
many as be intelligent, the faith of all these does not remain firm.” The disciples began to say: 
‘‘May the Pir live in health! the learned people say, that for a Hindi paradise is not decreed.” 
Then Makhdiim Bahava-din said: ‘‘Who among you is well read and intelligent, him bring to 
me!” They brought a learned man. Makhdiim Bahava-din wrote then a Slok and gave it to 
him (to the purport): ‘We have packed up, give us some notice.’”? And orally he added: ‘The 
name of that Darvésh is Nanak, he is living in Talvandi; when he asks for this, give it to him.” 
That man went to Talvandi; above two Kos from it he sat down and said: ‘If it be true, he 
will send for me.” The Baba sent then one disciple to him and said: ‘In that garden is a man, 
who has come from Multdn, he is a man of Makhdim Bahava-din, call him and bring him here.” 
He brought him to the Guru; having come he (7.¢. the messenger) kissed his feet. The Guru 
asked for the paper Makhdiim Bahiva-din had written, and read it. Makhdiim Bahava-din had 
written: ‘We have packed up, give us some notice.” The Baba wrote a Slék above that Slék: 


Who is filled up, he will pack up 3 


re 


O Nanak, their faces are bright, who depart having done what is right. 


Then the Baba wrote him in plain prose: ‘Depart thou, we also shall come forty days after.” At 
that time the Sabd was made in the Rag Siri Rag, Mahala I. [there follow five verses].* Then that 
man went to Multan. Makhdiim Bahava-din had gone out with his disciples, when that messenger 
brought him the letter; having seen it he began to weep. His disciples asked: ‘‘Sir, why do you 
weep?” He replied: ‘*O friends, I had written: if you go, we will go together, we will go to 
the threshold of God. He has written me: go thou first, we also shall come forty days after. 
O friends, I am anxious about those forty days, because I shall have to remain forty days in dark- 
ness; O friends, on account of those forty days I am weeping, for how will they be passed? If 
he would go, we would go with comfortable light.” When the departure (death) of Makhdim 
Bahiva-din had taken place, tranquillity entered the heart of his disciples and of the people, 


! Siri Rag, Sabd 3, Mah. I. * The paper is torn here. 9 Siri Rag, Sabd 24, Mah. I. 
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Then the Baba came to the bank of the Ravi; he put five Pais’ before Guru Angad and fell 
down at his feet;! this became known then among his retinue. Then among all the society the 
intelligence was spread, that the Guru Babi was in the house of Canan ; the society came to see 
him, Hindis and Musalm4ns also came. Then Guru Angad with joined hands stood before him; 
the Baba said: ‘Ask something!” Guru Angad said: ‘O King, if it please thee, may that, which 
was broken off from the society, be again applied to (its) skirt!’?? The answer was given to Guru 
Angad: ‘‘For thy sake all are pardoned.” Then Guru Angad fell down at his feet. At that time 
the Sabd was made in the Rag Majh, Mahala I. [there follow four verses].? Then the Baba went 
to a Sarih-tree and sat down under it; the Sarih-tree had become dry and became now green again, 
leaves and blossoms came forth; then Guru Angad fell down at his feet. Then the mother (the wife 
of Nanak) began to weep; brothers, relations, all the retainers began to weep. At that time the 
Sabd was made in the Rig Vadhans, Mahala I. [there follow four verses|.4 Then the society began 
to sing funeral songs; the Baba fell into a trance. At that time the order was given and the Rag 
Tukhari was made. The Baba uttered the Barah maha; it was night, towards dawn of day, at the 
time of his departure The Rag Tukhari, Barah maha, Mahala I. [there follow seventeen verses]. 
Then his sons said: ‘“*O father, what will be our state?’? The Guru answered: ‘ Not even tho 
dogs of the Guru are in want, you will get plenty of clothes and bread, and if you will mutter: 
‘Guru, Guru!’ the end of your existence will be obtained.’”? Then the Hindis and Musalmins, 
who were votaries of the name, began to say, the Musalmans: ‘‘ We shall bury him,” and the 
Hindiis: ‘“‘We shall burn him.” Then the Baba said: ‘Put ye flowers on both sides, on the right 
side put those of the Hindiis and on the left those of the Musalmans. If the flowers of the Hindis 
will remain green to-morrow, then they shall burn me; and if the flowers of the Musalmins will 
remain green, then they shall bury me.” Then the Baba ordered the society, that they should 
recite the praises (of God); the society began to recite the praises, (as written) in the Rag Gauri 
pirbi, Mahala I. [there follow four verses];* Rag. Asa, Mahala I. [there follow two verses];7 
then from Dhanasari Rag [there follows one verse];* then the Slok was read: “The wind is 
the Guru,’”’ etc. When (this) Slok was read... .. having taken up (his feet?) he fell aslecp 
eee < ® ‘When they lifted up the sheet, there was nothing at all. The flowers of both parties 
had remained green. The Hindiis took theirs and went and the Musalmins took theirs and went. 
The whole society fell on their knees. Say; vah Guru! In the Samvat year 1595, the tenth 
day of the light half of the month of Asi, Baba Nanak was absorbed (= died) in Kartarpur.'° 

It was said: vah Guru, vah Guru, vah Guru, vah Guru! The Sakhi is finished. 


' This was the initiation or appointment to the Guruship; afterwards, as it appears from the later 
Janam-Sakhis, a cocoa-nut also was placed before the successor ; see p. xlviii, 1. 15. 


? The sense is: may those, who were excluded from the society (of the disciples), be again restored ! 


3 A misquotation, the verses being ascribed in the Grauth to Guru Arjun; see Rag Majh, Sabd 18, 
Mah. V. (p. 113). 


4 Vadhans, Alahania, 1, Mah. I. 5 Rag Tukbari, Barah maha, 1, Mah. I. 
® Gauri pirbi dipaki 1, (20), Mah. I. (p. 175). 7 Asa, Sabd 30, Mah. I. 
8 The MS. is torn here and only a few words remain. ° The leaf here is tattered. 


Anno Domini 1538. 
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B. 


THE JANAM-SAKHI OF BABA NANAK. 


(Enlarged recompilation of A.) 


The Janam-patri of Biba Nanak was written in the Samvat year fifteen hundred and eighty- 
two,' on the fifth day of the light half of the month of Vaisakh. The book was written by 
Paira, a Mokha,? a Khatri of Sultanpur. Guru* Angad caused it to be written, and Paira wrote 
it according to the oral dictation of Bala, a Sandhii Jat.‘ 

Bhai® Bala had come from Talvandi (the jagir) of Rae Bhoe, the Bhatti,® and had looked 
out for Guri Angad. 

Two months and seventeen days were spent in writing (this book). Wherever he had 
wandered about with Guru Nanak, that Bhai Bala dictated with facility. 

Guri Angad was much pleased with Bhai Bala; (for) Bhai Bala had wandered about with 
Mardina, the rababi, in the company of Nanak; also at the time, when Nanak was employed 
in the commissariat, Bhai Bala was with hin. 


(1). 
How the Janam-Patri of Nanak was obtained. 


One day the thought came into Guri Angad’s mind: ‘My Guru Nanak was perfect, between 
him and the Supreme Lord there was no difference whatever. I should like to know,’ in which 
wise my Guru was born.” This thought was occupying his mind, Meanwhile in the latter half 
of the month of Katak Bala, the Sandhii Jat, came to see Guru Angad. Guru Angad was keeping 
himself concealed. Bala, the Sandhi, had this desire, that if the Guru would come forth, he 
would have an interview with him. Then Bhai Bala heard that Guru Nanak had appointed (as 


‘ i.e. av. 1525. If Angad was born in 1561 Sambat, he was then twenty-one years of age. 

2 QTTET was the name of his Wa or clan; by easte he was a Khatri. 

* The word Guru is written differently: 3[J, gur, Td, guru and sg Guri. 

4 Bala, as will be seen, is here represented as the constant companion of Nanak; the old Janam-Sakhi - 
never mentions his name. He was a Jat (WEST) of the Sandhi clan; Cust made him a Sindhi! 

* Bhai is an honorary title for saintly Sikhs, literally: brother. 

: ® Rae Bhoe, a Musalman Rajput, was formerly the jagirdar of Talvandi, the birth-place of Nanak, after 

whom the place was named ; see p. iii, note 1. 

7 ‘The original is: Vut, 1 should like to see. 
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his successor) one Khatri, by name Angad, a Trihun Khatri,! but that it was not known in 
which place he kept himself concealed. “But he heard further the news, that he was sitting at 
Khandiar, a village of the Khahara-Jats. Having heard this, Bala came to see Gurii Angad.? 
He searched for the Guru and found him. He saw that Guru Angad was twisting van? Bhai 
Bala, the Sandhi, went and bowed his head before him. Gurii Angad said: ‘*Come, brother! 
true is the creator;4 come, sit down!’ Guri Angad left off twisting van and began to ask Bhai 
Bala: “O brother disciple, from whence hast thou come? why didst thou come? and who art 
thou?” Then Bali, the Sandhi, joining his hands in supplication, said: “Guru, I am a Jat; 
my clan is Sandhi and my name is Bali. My birth-place is Talvandi, (the village of) Rae Bhie, 
the Bhatti; I am come for the sake of an interview with the Guri.” Guri Angad asked further: 
‘‘ Bhar Bala, whose disciple art thou?’ Bhai Bala said: ‘Guru, I am the disciple of Guru 
Nanak; with me Gurii Nanak, the son of Kali, the Védi, had met.” Gurii Angad asked further: 
‘Bhai Bala, hadst thou seen Gurii Nanak?” Bhai Bali said: ‘(Guru Nanak was three years 
older than I, I was following Guru Nanak and going about with him. But at that time I had 
not this faith, that he is a perfect and great Guru; I was with him in the capacity of a servant.” 
When Bhai Bala had said this, Guru Angad wept and did not stop his tears in any way. Thus 
that night passed. When it had become morning, Guru Angad said: ‘Call Bhai Bala.” Bhai 
Bala came and bowed his head. Guru Angad asked Bhai Bali: ‘Bhai Bala, is it known to 
thee, how the birth of Guru Nanak did take place?” Bhai Bala answered: “Sir, that I do 
not know. But so much I heard from the mouth of the people, that Hari Dayal the Brahman 
says, that in these auspicious moments, in the twenty-seven lunar mansions and at the full 
moon of Katak, not any such one was born into the world. In the house of Kali, the Védi, 
a great Avatar is born. So much I had heard. I had also heard that Mahata*® Kali caused a 
Janam-~patri® to be written.” Guru Angad said: “Bhai Bala, how could this Janam-patri be 
procured ?”? Bhai Bala answered: ‘‘The Guru knows it;? but by searching it may come to hand.” 
Guru Angad said: ‘Bhai Bala, is there any such one, by whom a trace of the Janam-patri may 
be procured?” Bala said: “Let it be searched, Sir!” Guru Angad said: ‘Bhai Bala, thou art an 
inhabitant of that place, by thee a trace of it may be procured. Search and get it from any one.” 

Bhai Bala, the Sandhi, said: ‘Sir! Mahata Kali, the Védi, has a brother, it is Mahata 
Lali, the Védi, from him it may be searched.” Guru Angad answered: ‘Bhai Bali, you must 
search for it.” Then Bhai Bala said: ‘“‘Give me one of your own men; he and I will go and 
say to Mahata Lali, the Védi: ‘ Bhai Lali, thou hast become very old, Guru Angad has shown 
thee much benevolence: search after the Janam-patri of Guru Nanak and give it (to us)! We 
have inquired and found Guru Angad: between Guru Nanak and Angad there is no difference 
whatever.’”? Then Angad said: ‘‘ Bhai Bala, what the society (of the disciples) says, that is 


’ Angad was a Khatri, of the Trihun clan. His former name was Lahana. According to the Janam- 
Sakhi it was changed by Nanak to Angad: Wl As nist F Gsus afar 3. Compare also p. xliv, 1. 6. 
? The lithographed Lahore copy inserts here: = ae AWS at a 3a 3 vuTfeaTt: he brought 


a present, as his circumstances would permit him, significant for the later Sikh times. 

* STA, coarse twine made of munj. This occupation of Angad was afterwards considered as unbecoming 
a Guru and therefore left out in the Lahore lithographed copy. 

* SS JIST"a was the old form of Sikh salutation. 

_ © @T3T is an honorary title given to Khatri merchants, corresponding to master. 

® About the HAA ust, see the remarks, p. i, note 1. The first marriage and the birth of the 
first child is also frequently added. I have seen and examined many of this kind. 

7 4.e. 1 do not know it, you know it better. 
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trae.” Guru Angad was much pleased with Bhai Bala. ‘Well, Bhai Bala, take some disciple and 
go!” Bhai Bala said: ‘*O Guru, whom .thou sendest, him I take with me.” Then Guru Angad 
called Lala, the Punni. He was a disciple, a Jat. Guru Angad said: ‘Bhai Lala Punni, 
thou art a disciple, thou art attending to the Guru, go thou with Bhai Bala to Talvandi, bring 
the Janam-patri of Guru Nanak.” Lala, the Punni, said: ‘Blessed is our lot, that we shall see 
the Janam-patri of Guru Ninak, we shall consider it as if we had had an interview with Guru 
Nanak,”? Guru Angad said: ‘Bhai Lala, may the creator come into thy mind!”! 

Bhai Bala, the Sandhi, and Lala, the Punni, came to Talvandi, (the village of) Rae Bhoe, 
the Bhatti. Having arrived there they met Mahaté Lali. They said: ‘Bhai Lali, give us the 
Janam-patri of Guru Nanak! Guru Angad asks for it.’ Bhai Lali answered: ‘It is not with 
me.’ Bhai Bal& said: “Thou art the brother of Mahataé Kalu, search thou in the house.” Lali, 
the Védi, rejoined: ‘‘ Bhai Bala, thou art the friend of Guru Nanak, speak the truth: is Angad 
Guru or Siri Cand?”? He told them also something else. Bhai Bala said: ‘Bhar Lali, Angad 
has become Guru, before whom Guru Nanak: put five paisds and a cocoa-nut and bowed his head.? 
What competition is there against him? We have sought and found him. To his honour, Siri 
Gand, as being his son, due reverence will be paid.” Then Bhai Lala said: “Bhai Bala, look, 
I am searching. My brother’s wife has departed and my brother Kali also.” They began to 
search in the house. Searching and searching they found on the fifth day the Janam-patri and 
Bhai Lali gave it into the hand of Bala, and Bala put it into the hand of Lala, the Punni. 
Then Bhai Lala said to Bhai Bala: ‘Bhai Bala, go thou also with me! much honour will be 
paid to thee.” Bhai Bala answered: ‘‘ Well, brother, go on!” 

When Bhai Lali and Bala went away, Lali, the Védi, said: ‘Ye take away the Janam- 
patri of Guru Nanak, but take also with you some offering of mine!’’ Bala said: ‘ Well, 
brother Lali, whatever comes into thy mind, that is good.” Bhai Lali gave five paisis and a 
cocoa-nut and said: ‘Put my offering before Guru Angad, bow the head and say: ‘O Guru, 
if ever his honour Siri Cand should take offence (at this), you must render me assistance.’’’ ¢ 
On this Bhai Bala said: “O Lali, there is no ground for fear,” 

Bhai Lala and Bala took the Janam-patri and brought it to Khandir, (a village of) the Khahara 
Jats, and put it before Guru Angad. Guru Angad was very much pleased and said: ‘ Bhai Bala, 
may the creator come into thy mind! to-day thou hast procured us an interview with Nanak.” 
Having taken it into his hands Guru Angad kissed it and put it on his eyes and on his head. 
When he looks at it, he sees that the letters are shastri® Guru Angad reflected: ‘May there 
be such a disciple, who is read in both kinds of letters?” Mahima, a Khahara-Jat, in whose 
house Guru Angad was staying, said: ‘Guru, in Sultanpur is Paird, a Mokha Khatri, he reads 
both letters.” Guru Angad then said: “Bhai Mahima, he should be brought.” Mahima 


' This is a Sikh blessing. 

2 fargt GL, name of the eldest sou of Nanak, as in the later Janam-Sakhis he is always mentioned 
first; in the old Janam-Sakhi Lakhmi-das is on the contrary mentioned first; see p. viii, 1. 22. 

° his rite of investiture with the Guruship, practised also by the following Gurus, when nominating 
their successor, differs somewhat from that mentioned on p. xlv, ].i. But from what follows, it may be 
concluded that it was the common way of doing homage to a auperion, 

4 The passage runs thus in the original: 3 aaat wet fad 3z at Wat Fan 3t Jat WUAATAT 
AAT. This passage, being very significant as to the violent character of Siri Cand, was in the Lahore 
lithographed copy changed in the following way: Fae fadt oe sat wat wat Bt sat FATS 
TIAN: if ever Siri Cand should take offence (at this), you must not be angry (with him)! (sic!) 


° i.e, Dévanagari. This notice is very important, as it shows that the so-called Gurmukhi letters were 
in use before the Sikh Gurus, and not invented by them. 
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answered: ‘“‘ Well, Sir, I will bring him, at my bidding he will quickly come.” Mahima went 
to Sultanpur and brought Pairi, the Mokha. Having come, Pairi, the Mokhi, bowed his head 
and Goru Angad showed him the Janam-patri. He read it off quite fluently. Guru Angad was 
much pleased and said: ‘‘Pairaé, put this for us into Gurmukhi letters!” Pair&i answered: 
“Well, Sir! procure good paper, I will write it.’ The Guru procured paper, ink and pen, and 
gave them to him. Paira wrote and Guru Angad caused it to be written. 
Say, O brother: vah Guriji!—The narrative is continued. 


(2). 
Circumstances of the birth of Nanak. 
The Janam-patri of Guru Nanak ts writtens 


In Sambat 1526, the fifteenth of the light half of the month of Katak, Nanak was born at 
Talvandi, (a village) of Rae Bhoe, the Bhatti. He was born in the house of Kali, a Védi Khatri 
by caste. In the Kali-yug the name of Baba Nanak was given to him. He founded his own 
sect (or way). Whilst one watch and a half of the night were remaining, in the moonlight night 
an unbeaten sound was produced at the gate of Baba Nanak. The thirty-three crores of gods, 
the eighty-four Siddhs,? the nine Naths,® the sixty-four Jdginis,‘ the fifty-two Viras,> the six 
Jatis,® paid homage to him (saying): ‘‘The incorporeal Supreme Spirit has come to save the world; 
to him homage should be paid, who has come as an Avatar!” At midnight and twenty-four 
minutes he was born in the house of Kali, the Védi.’ The family priest of Kali the Védi 
was the Brahman Hari Diyal. Early in the morning Kali went to the house of Hari Diyal and 
said: ‘‘Pandit, do me a favour!” The Pandit said: ‘“‘ Mahata Kali, why hast thou come at such 
atime?” Kali rejoined: “‘A male child has been born. Do me the favour and set down his 
Janam-patri.” Hari Diyal said: “ Well, Mahati Kali, having performed (religious) service and 
worship I will come. Meanwhile go thou.’ Kali came again to his house. The Pandit came 
afterwards, after the day had risen for five Gharis.° Having come he called out: ‘‘ Muhata Kala, 
I have come.” Kali led him in; he had spread out cushions and seated the Pandit upon them. 
Being seated the Pandit said: “‘Mahata Kali, bring paper (and) saffron,® and let me hear also 
the sound, the child emitted, when it was born; tell me the time when it was born.” Kali 
said: “I know about the birth, that it was midnight and twenty-four minutes when it was 
born, but about the sound I know nothing.” On this the Pandit said: “Ask from within; ask 
the midwife Daulat.’?!° Kali called the midwife Daulat out. She came out saying: ‘‘ Why have 
you called me out?” Kali said: ‘‘The Pandit is asking, thou knowest it, tell it.” The mid- 
wife answered: ‘Pandit, what do you ask?” The Pandit said: ‘‘ What sound did the child 
emit when it was born?’ The midwife answered: ‘“O Pandit, how many children were born 


1 It is quite evident that what follows cannot be the original Janam-patri of Nanak. The headings we 
have added. 


? Perfect Jogis. 5 The nine Naths of the Jégis. 

* The a farest (arith are a sort of female fiends attendant upon Durga. 

5 Itis not known exactly, who are meant by the fifty-two Viras. They are perhaps a sort of deified heroes. 
° The ast cata) are ascetics ; who these six are is not known. The Jainas worship seven Jatis. 

7 In the Lahore lithographed copy the words from: “In the Kali-yug” to here are left out. 

8 A Ghari is twenty-four minutes, five Gharis therefore = two hours’ time. 

° aud or saffron is used, to blot out any letter, that may be written by mistake. 


2 As far as may be concluded from the name, a Musalman midwife. 
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under my hands! but such a child and in such a manner was never born. The voice he emitted 
was such, as if some very wise one would laughingly join (us). I am quite out of my wits 
about this child.” The Pandit said: ‘Hear, Kali: the child is born when the twenty-seven 
lunar mansions were full. If he were born before midnight, he would become a great merchant ; 
this. one is born in the following watch, the night declining (already), This night was a very 
momentous point of time, on his head an umbrella' will needs be turned. I am very much 
surprised, I will see what sort of umbrella will be turned (over him).” The Pandit was sunk 
in deep reflection and said: ‘‘ Kali, let me see the child.” Kali asked for the child from within, 
from his wife. But the wife of Kali said: “I shall not give it, the days are chilly.” The 
Pandit said: “It will do him no harm, you may rely on my word.” Then Kala brought him 
out in his clout on his hands and sat down with him before the Pandit. The Pandit was 
versed in divine knowledge. Having seen him he stood up, joined both his hands and worshipped 
him. The Pandit said: “Kali, take him away.” Kali brought the child to the inner room, 
’ and having returned said: ‘‘Come (again) and point out some name for it; for in what auspicious 
moments is it born!” The Pandit said: “Kali, I will determine on a name and give it him.” 
The Pandit reflected for thirteen days. When thirteen days had passed, a coat was put (on the 
child) and the name given: Nanak the Formless one? Then Kali said: ‘‘O Pandit, this name should 
not have been given, this name is common to Hindiis and Turks.” The Pandit said again: ‘This 
is a man, in whom is a great Avatir; he has come to thy house; such a great Avatar has 
never been before. There has been Sri Rim Cand and there has been Sri Krisn, the Lord; those 
the Hindiis worship, but this one both Hindis and Turks will worship; his name will be current 
on earth and in heaven. Wood and grass will say: ‘‘ Nanak, Nanak!” * The ocean will grant him 
access, he will mentally recite the Formless (Supreme) one. And he will be much given to ablutions 
and the creature he will consider as a creature. Without the Supreme Lord he will acknowledge 
none else. O Kali, this will be my grief that I shall not see his dignity (he will attain to). 
What do I know how long my life will be?” 

- When Nanak had become five years old, he used to lose exetyilins which he took from 
the house. Kali went to reproach the Pandit: ‘Well, Pandit, a (fine) umbrella is turned (over 


him)!” The Pandit said to Kali: “Now thou reproachest me, but that time will come, when 
thou with a straight face wilt not utter a word.’’4 


(3). 
Nanak sent to school. 
When Nanak became big, he commenced to play with boys, but his view did not agree with 
that of the boys; he studied with himself over the Formless one. 


When he had become seven years of age he began to talk of the Shastras and the Védas. 
Whatever he talks, that he understands. Every one puts reliance on him. The Hindis begin 


to say: ‘“‘Some form of a god has been born.” The Musalmans say: ‘Some holy man of God 
is born.”’ 


Then Kalai said: ‘“‘O boy Nanak, learn now to read.” 


? #Z_ an umbrella, the sign of royalty. 

2 In A. this name fadatat, the Formless one, is not even hinted at. 

afz "ATS is here used in the sense of: to be done = to be said, not in the sense now common: to 
become. 


“ This whole passage is simply left out in the Lahore lithographed copy, as derogatory to Nanak, for 
whom it only has praise. 
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Kali went to the (village) schoolmaster and said:'! ‘OQ schoolmaster, look out for an 
auspicious moment, for we will send the boy to school.” The schoolmaster answered: “Now 
the time is good.” Then Kalai asked from his wife for a two-pice piece, betel-nut and rice, and 
brought it and handed Nanak over to the schoolmaster for the purpose of reading. Kali said: 
*©O schoolmaster, teach Nanak to read!’’? The schoolmaster said: ‘‘ Well, that shall be done, 
Sir!” Then the schoolmaster wrote him a wooden slate and gave it him.? Nanak read one day. 
On the following day he remained silent. The schoolmaster said: ‘‘ Nanak, why remainest thou 
silent? why dost thou not read?” Nanak answered: ‘O schoolmaster, hast thou read anything, 
which thou mayst let me read?’? The schoolmaster said: ‘I have read everything.”’ Then 
Nanak rejoined: ‘0 schoolmaster, by reading these words nooses are laid (on men); that which 
we must read, is all wind.” Then Nanak uttered a Sabd in the Siri Rig, Mahala I. 

[Now follow four Pauris with a lengthy paraphrase* from Siri Rag, Sabd 6, Mahala I.] 

The Pandit became astonished and paid reverence (to Nanak) as to a perfect man ‘ What 
comes into thy mind, that do!” 

Then Nanak came home and sat down, he did no work. When he sat down, he remained 
seated. He associated with Faqirs. His father Kali became astonished, that Nanak went on 
in this manner. : 

(4). 
Nanak grazes his father’s buffaloes and spoils a corn-field, which is miraculously restored. 


When Nanak had become nine years old, the (brahmanical) cord was placed (on him). He 
learnt also to read some Turkish. He did not disclose the thoughts of his mind to any one. 

His father Kalai then said: ‘*O son Nanak, take the buffaloes which are in my house and 
pasture them!” Nanak took the buffaloes and went out (to the pasture-ground); having grazed 
them he brought them back at night to the house. The following day he went out again. Having 
left. the buffaloes, he fell asleep at the border of a field sown with wheat. The buffuloes went and 
fell upon the wheat and browsed it and the wheat was spoiled. The owner of the wheat came 
and said: ‘Brother, why hast thou laid waste my field? give answer for this devastation!” 
Nanak answered: ‘Nothing of what is thine has been wasted, O brother! What is it, if some 
buffalo has pilfered from it? God will put a blessing on this (field).”” But that man did not desist, 
he began to quarrel with Nanak. Then Nanak and the Bhatti proprietor came to Rae Bular, 


1 This story is also contained in the Sikha dé raj di vithia (Ludibana, 1868), p. 201, but rather altered. 
The extracts from the Janam-Sakhi, which this book contains, are taken from more modern sources, and the 
explanations added are of little or no value whatever. 

2 The Hindis in the Panjab write on small wooden slates painted black, with a colour made of white 
earth. When the slate is written over, the letters are washed off with water. The boys, whilst imitating 
the letters, pronounce them aloud, which causes a considerable din. 

3 Whenever the Granth is quoted in the later times, a translation, or rather a paraphrase, is always added 
to it, which proves sufficiently, that at that time the Sikhs no longer understood the idiom of the Granth, 
These paraphrases are usually very indifferent and frequently misinterpret the original text completely, or 
simply pass over what was aniatelligible to them. 

* The Lahore lithographed copy has here significantly: FJ udgaaa @, thou art the Supreme Lord. 

> Under saat, Turkish, very likely Persian is to be understood, the official language of those days. 
This is also corroborated by the fact, that some Persian verses of Nanak are found in the Granth, though 
his knowledge of Persian must have been very deficient. To this very likely alludes the notice in the Siyar- 
ul-muta’ayYXirin (Briggs’ translation, vol. i. p. 110), that some Sayyid Husain, who had no children of his 
own, charged himself with his education and introduced him to the knowledge of the most esteemed writings 
of the Islim. In the Lahore lithographed copy this is (no doubt intentionally) left out. 
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the headman of Talvandi, by tribe a Bhatti. Then the headman said: ‘Call Kali!” Aside 
people had said that Nanak was mad and that he should send for Kali. They brought Kala. 
Then Rie Bular said to Kili, that he was not warning this his son, who was laying waste the 
fields’ of others. ‘Well, though considering him mad, thou hast let him alone. Go now and make 
amends for the devastation done to others! If not, thou wilt have to answer before the Turkish 
authorities.” Kali said: ‘Sir, what shall I do? this one is verily mad.” Then the Rae said: 
“TY have forgiven this trespass to thee, Kali, but go and make amends for the damage.” Nanak 
spoke then: “Sir, nothing of the property of this one has been damaged, he speaks a falsehood.” 
The owner of the field rejoined: “Sir, my whole field has been laid waste; I have been plundered. 
Grant me justice, if not, I go to the Turks.’? Nanak answered: ‘Sir, not one blade has been 
spoiled and cut off! Send thou thy own men, they shall see and report.’ Then Rae Bular sent 
his own footmen. When those footmen having gone see, what do they see? not one blade of the 
field was spoiled. The footmen come and report: ‘Sir, nothing at all is wasted.” Then Rae 
Bulir called the owner of the field a iar. Nanak and Kali both went home.! 


(5). 
A black serpent expands its hood over Nanak when resting under a tree. 


When Babi Ninak was nine years of age, he had gone out (one day) to graze the buffaloes. 
They were the days of (the month of) Vaisikh (April-May), at the time of noon he came and 
rested under a tree and made also his buffaloes stand (there). As soon as he had taken to rest, 
a black snake came and sat at his head expanding its hood (over him). They were the days of 
measuring (the fields under cultivation). Rie Bulir having measured wheat was going home; 
when he looked on, a boy had fallen asleep (there) and a black snake sat at his head, expanding 
its hood (over him), Rae Bulir stopped; when he looks on, what does he see? that the shade 
of the other trees is gone and that the shade of that tree, under which the boy was sleeping, had 
remained there. He reflected in his mind: if that boy really lives, then he is some prophet, and 
if he has drunk the breath of the snake, he is dead. Afterwards some people came there. Rae 
Bulir said to them: “Look, who this boy is, who lies there?’’ When they looked on, what did 
they see? that it was Nanak, the son of Kali, the Patvari,? who was lying there. They said to 
Rae Bular: “O Rie, the son of Kali, thy Patvari, is lying there.” Rae Bular said: ‘Look, 
that ye raise him up.” They raised the sleeper and Nanak stood up and sat down. When he 
looked about, he saw, that Rae Bular stood at his head. Nanak joining his hands saluted him. 
The Rae dismounted from his horse, embraced Nanak and kissed his head, and showed him much 
politeness. Rie Bulir said: ‘Look, friends, a wonderful thing has been seen (already) and to-day 
also see! This one is not empty, on him is some mercy of God.’ The people were astonished 
(saying): ‘‘O brother, Rae Bular has become very kind to this boy.” Having gone home he. 
called Kali and said to him: “O Kali, the son of thy house Nanak do not consider as thy son, 
he is a devotee of the Supreme Lerd. Do not say to this (thy) son: ‘Be cursed, die!’ he is a 
great person, my town is a sacrifice to him.’ Kalu, thou also hast been exalted, in whose house 
thy son Nanak has been born.” Kali said; ‘The thing of God God knows,’ and went home. 


? This whole story is left out in the Lahore lithographed copy, as it was felt that this duplicity did not 
redound to the honour of Nanak. It is also missing in a MS. copy of the India Office Library, No, 2885, 
which is nearly identical with the Lahore lithographed edition of the Janam-Sakhi. 

3 uzetdt, land steward ; his business is to keep the land-accounts of the village. 

° The words: Do not say to this thy son—to the end of the sentence, are left out in the Lahore lithographed 
copy (likewise in the MS. No. 2885) as being too disrespectful. The answer of Kali also is given differently : 
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(6). 
Nanak refuses to do any work; the attempt to cure him from his supposed madness fails. 


But Nanak kept company with Faqirs, he spoke with nobody else. His whole family was 
grieved and distressed thereby, they said: “Nanak has become mad.” Then his mother came to 
Nanak and said: ‘It will not do for thee to sit with Faqirs, give up these perpetual foolish words! 
The people laugh at us, that the son of Kali has become an idler.” When his mother had said 
these words to Nanak, he did not mind them at all, he lay down again, he did not speak with any 
one, as he lay down, so he remained for four or five days. His mother came again and said to 
him: ‘‘O son, how does it behove thee to lie down? rise, eat and drink something! Look after 
the fields! all thy family is grieved. And, O son, if anything do not please thee, then don’t do 
it, we say nothing to you; why art thou so thoughtful?” Then information was given to Kali; 
Kali said: ‘‘O son, what were we telling thee? it is good to do work. If the sons of Khatris 
have money, do they no work? O son, it is good to do (some) work! Our field out there stands 
ripe, if thou wouldst go and stand in it, it would not be wasted. Then every one will say: ‘ Well 
done, well done, the son of Kali has become a good son!’ O son, the field is with (its) owners!” 
Nanak answered: ‘By us a private field has been ploughed, of that we are taking care. The 
plough has been carried (over it), the proper time for sowing the ground has come; the eight 
watches we were standing there. O father, we take care of our own field, how shall we have 
knowledge of another’s field?” Kali became astonished and said: ‘‘ Look, people, what this one 
is saying!” Then said Kali: ‘When hast thou ploughed a private field? Give up (these) silly 
words, and if it be thy pleasure, I will give thee at the next harvest a private ploughed field, I 
will see, how thou wilt make it ripen!’ Then Nanak said: ‘O father, the field has now been 
ploughed by us and it has grown up well, it looks quite well.” Then Kali said again: ‘O son, 
we have seen no cultivated field of thine at all, how shall I know, what thou art saying?” Nanak 
answered: “O father, that field has been cultivated by us, thou thyself wilt hear.’ Then Nanak 
uttered a Sabd in the Rag Sdrathi (Sabd 2,1, Mah.1.). [Kali said again: ‘“‘O Nanak, sit thou 
in the shop, our field is the shop.” Then the second Pauri was said. Then Kali said again: “O 
son, if thou wilt not sit in the shop, take thou horses and traffic with them! Thy spirit is 
melancholy. Do (some) business and see also foreign countries! we shall say, that he is gone for 
(some) business and that he will come now.” Then the third Pauri was said. Then Kali said 
again: ‘‘Q Nanak, thou art gone from us, but go and do some service, perhaps thy spirit will come 
to rest therein, we have given up thy gaining (anything). O son, if thou wilt become an Udiasi, 
then all people will say to us, that the son of Kali: has become a Faqir and the people will reproach 
us.” Then the fourth Pauri was said.]* Then Nanak said: ‘O father, our ficld is sown, thou 
hast heard how. O father, our field has sprung up well, we have so much confidence in this field, 
that the whole government tax will fall off, sons, daughters and the whole family will eat to their 
satiety and will be happy; the debt of the Lord will be removed, and the poor, brothers and 
relatives, all will be profited by it. The Lord, whose husbandry I have carried on, gives me much 
assistance; for that day I rejoice much. Whatever I ask, that he gives me. O father, I have 
found out a great Lord, traffic and shop, all has been entrusted (by him to me).” Then Kali 


1 The negation which A. has, is left out here, very likely purposely. 

* The words in brackets are an addition. It is easily perceived, that they do not agree with the context, 
but rather interrupt it. All the additions made by the second compiler will thus be pointed out by brackets. 

* The text is here so much shortened, that the words are no longer intelligible, whereas they are quite 
plain in the first compilation. 
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became astonished and said: ‘* We have not at all seen (or) heard of thy Lord.” The Baba said: “By 
whom my Lord has been seen, by them he is praised.” The Guri Baba uttered one Sabd in the 
Rag Asa (Caupada 1, Mah. I.). Then Kali said again: ‘Give up these things, walk after the 
mannér of the people, it is nothing to live without a business.” Then Nanak remained silent, 
Kali rose and went home and took to his work; he said: ‘This work is beyond our strength, 
but may not the field outside be damaged!” Then all the family of the Védis began to grieve, 
they said: “It is a great pity, that the son of Kali has become mad.” Nanak remained silent; 
three months he lay down and ate and drank nothing. The whole family of the Védis became 
dispirited and all began to say to Kali: ‘How dost thou sit down (quietly), whose son 
remains lying down? Call thou some physician and get medicine for him! The people will 
say, that Kalu, on account of the money, does not get his son cured. (This is) much money, 
if (thy) son become well.”” Then Kali stood up and went and brought a physician. The physician 
came and began to seize the arm of the Baba. The Baba drew away his arm, lifted up his 
leg, stood up and sat down. He began to say: “O physician, what art thou doing?” The 
physician said: “I am looking after the disease, that may be in thy spirit.” The Baba laughed 
and made the Sabd [there follow four verses]. On the subject of the physician he made also 
another Sabd, in the Rag Malar [there follow two verses]. Say, O brother: vah Guriji!* 


(7). 
Nanak sows a field and neglecta it thoroughly. His father expostulates with him. 


(When the Baba had become twelve years of age, then Kali said, after he had reflected in 
his mind: ‘Nanak has read, but he should (now) be put into some business.” Then Kali said 
to Nanak: ‘Son, apply thyself to some business!”” Nanak answered: ‘Well, father, if you 
tell me anything, I will do it.” Kali said: ‘‘Son, in such and such a place sow thou a field!” 
‘Well, father, I am sowing.” Kali gave to Nanak one maund and a quarter of seed, Nanak 
took it, went and cast it. The field sprang up, but who protects it? Any one’s cattle, any 
one’s ass, any one’s filly, any one’s horse eat it away, Nanak removes none (of them). Kali 
went and saw that his field had sprung up well. Becoming angry (that the field had been 
wasted) he began to reproach him (¢.e. Nanak), and said: ‘‘A fine son has in thee been born 
in my house to cause destruction!’ and going away he began to say to the Pandit Hari Dayal: 
‘‘A fine umbrella is turned about in my house; such are thy Védas and Puranas! my field, 
that had sprung up, is wasted by him!” The Pandit Hari Dayal said: ‘Thou hast no ‘in- 
formation whatever, thou art luckless! thou hast no profit whatever from Nanak, other people 
will be profited by Nanak and how many will be liberated (by him)! having heard the words 
of Nanak they will do them. Nanak will become famous among Hindiis and Musalmans. The 
people having heard and read the Védas (and) the book (=the Kur’an) will do (them). The 
four Védas, the eighteen Puranas, the six Shastras and the Bhagavad-(Gita) and as many Gitas 
as there are, all will suddenly come out of the mouth of Nanak without having read (them) (as) 
from the invisible (world). Hear, Kali, be not alarmed about him! It is weighty to say of 
him, what cannot be said of a corporeal being, that Nanak appears to me even as the Formless 
one (the Supreme Being). Between him and the Formless one there is no difference whatever.” 
Then Kali remained silent. 

When Nanak was fifteen years of age, Kali said to him: ‘What sort of a man art thou, 


1 Here the second compiler breaks off suddenly without carrying the story to the end, which is also 
rather abruptly finished in the first compilation. It is very significant that this whole Sakhi is left out in 
the Lahore edition, as it was considered rather derogatory to Nanak. 
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who wast born in my house? In the time of old age my name is drowned by-thee. I have 
no more any hope. First Nanaki was born and then thou. I had hoped that my name would 
remain after me, and thou hast been born such a man! Whilst I live my name is drowned 
by thee.” Nanak remained silent. Then Kali said again: “‘I am gradually worn out and 
die” and thou givest me no answer!” 

When Nanak had become seventeen years of age, Kali said to Nanak: ‘Son, I have 
become anxious about thee, think of something!’? Nanak answered: ‘Well, father, pardon me 
now! Whatever thou wilt tell me concerning the field, that I will do.”] 


(8). 
Nanak is sent on a@ trading trip and spends his money on Fagirs. He is beaten by his 
Sather and protected by Rade Bular. 


{Then Kali said: ‘Take twenty Rupees and go and bring four or five things! Bring salt 
and turmeric and some other things, that I shall point out to thee; and if thou wilt make this 
time a good traffic, then I will give thee again many Rupees.” Nanak answered: “ Well, 
father, thou wilt see thyself, what a good traffic I shall make.” Kali gave him the twenty 
Rupees and (sent) one servant with him.! They set out; when they had gone twelve Kos, he 
saw that an assembly of Sadhs was sitting there, and how was it? Except a strip of cloth 
between the legs, they had no kind of clothes on. Among them was a Mahant; him Nanak 
asked: “Sir, are you not in possession of clothes or are clothes not pleasant to your body?” 
The Mahant said: ‘‘How, brother, why dost thou ask? what object hast thou?” Then Bala, 
the Jat, who was as servant with him, said: ‘Hear, Nanak, thou hast come for the purpose 
of traffic, go and take up that traffic, that Kali has told thee.” Nanak said: ‘Hear, brother 
Bala, my father has said, that I should make good traffic. Shall I make a good traffic or a 
bad one, tell me thy advice.’ Bala answered: ‘Kali has sent thee for good traffic.” Then 
Nanak said: ‘Bala, this is good traffic and that is bad traffic.’ Bala replied: ‘Sir, know 
thou (thyself), thou art the son, he is the father.” Then Nanak asked these Sadhs: ‘ Why have 
you not given me an answer?’’? The Mahant said: ‘‘O boy, we are Nirbanis,? to us abstinence 
from clothes is necessary.” Nanak said: ‘‘You will also not be eating?” The Mahant replied: 
**O lad, when the Lord sends, then we are eating, otherwise we remain silent; for this reason 
we are dwelling in the jungle; having become Sanydsis we no longer dwell in a village, in a 
village there is hope (of getting something).”” Then Nanak said: ‘‘ Hear, O Mahant, what is 
thy name?” The Mahant mentioned his name: ‘‘(my) garb (is that of a) Nirbani, (my) name: 
the dust of the saints.” Nanak became very happy and said: ‘‘Hear, brother Bala, I cannot 
give up this traffic.’ Bala said: ‘‘Hear, Nanak, Kali will be angry with me, see thou to it!” 
Nanak replied: ‘This is a good traffic, there is no loss in it, but on the contrary an increase.” 
Bala said: ‘You must know it.” Then Nanak took the twenty Rupees from Bala and put 
them before the Mahant. The Mahant said: “How, O lad? these are of no use to us, and 
they are given thee by thy father for the sake of traffic; what dost thou mean by giving them 
to Faqirs?” Nanak replied: ‘‘Hear, O Mahant! my father had said to me: ‘If thou come 
having made good traffic, then it is good.’ This is good traffic, every other traffic is bad.” 


1 The lithographed Lahore edition adds here: Sd BTS UST MHTIT: the servant with (him) was 
Bala, whereas the MS. (No. 2885), which otherwise agrees verbatim with the Lahore edition, does not mention 
the name here, but further on. 
2 faseiat, an order of Faqirs, who pretend to be freed from every want and to be emancipated whilst 
as yet in the body. ° 
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The Mahant said: ‘‘Hear, O lad, what is thy name? who art thou?” Nanak replied: ‘Hear, 
O Mahant, my name is Nanak Nirankari (the Formless one), I am the son of Kali, a Khatri of 
the Védi tribe.” Then said that Mahant: ‘‘ Hear, O lad, what is this? Nirankari and the son 
of a Khatri?” Nanak replied: ‘In the Dyapara yuga we had performed devotion to the 
Formless one, the devotion was complete, but desire entered us; therefore our birth took place” in 
a low house. Then our birth took place in the house of an oilman; on account of that desire 
we were again born in the house of a Khatri. At that time also we were incorporeal and now 
also we are incorporeal.””! Then the Mahant said: ‘‘O lad Nanak, ask thou something!” Nanak 
replied: “ What shall I ask? the One Formless one I desire, I desire nothing else.” Then the Mahant 
said again: ‘‘O lad, thou thyself-art the Formless one, what shall we give to thee? But do (one) 
work, take these Rupees and bind them in thy bundle and bring provisions for these, that the 
Atits (Faqirs) may eat, money is of no use to us.” Then Nanak took Bala with him and went 
to the town, he took provisions and fuel and raw pots and brought them and put them before the 
Mahant. Then the Mahant said: ‘‘ Nanak Nirankari, thou art indeed the Formless one. The Atits 
had passed seven days in fasting; now go thou!” Then Nanak bowed his head, rose and went. 
After (that) an Atit asked the Mahant: “Sir, why didst thou send him away, he had done 
service to thee.’ The Mahant replied: ‘‘Hear, O Atit, he was himself the Formless one, he had 
come to inquire after us, we had to take from him our provisions, but service we had not to 
exact from him; his splendour could not be borne by us, therefore we gave him leave.” 

When Nanak had gone above one Kés, he began to ask Bala: ‘ Brother Balai, what has 
been done by us?” Bhai Bala said: “Hear, O Nanak, by me none (#.e. Rupees) have been 
eaten (=spent), thou didst demand them and I gave them to thee.” Then Nanak said: “Bala, 
we did not make the mistake.” Bala replied: “If I made the mistake, thou must know, if 
I did not make the mistake, then thou must know. As thou wast inexperienced, so was I in- 
experienced; Kali knows (this) or thou must know it.’ Having come there (é.e. home) Nanak 
did not enter his house and Bala went to his own house. Kali was informed, that Bala, the 
servant (of Nanak), had entered his house and that Nanak had not come. Kali became alarmed 
and went to the house of Bala and called him out. Bala came out of the house and Kali 
asked: ‘Bala, where is Nanak and where are the Rupees?” Bala said: ‘“Mahata Kala, in going 
along Nanak has given the twenty Rupees away to feed Faqirs.” Kali said again: “I, who had 
sent thee with him, what for did I send thee with him? that you should feed Faqirs?” ‘ Mahata 
Kali, thou hadst said to Nanak: ‘make a good traffic!’ He said: ‘Hear, Bala, we must make 
a good traffic;? by him the good traffic has been made, thou mayst ery or not.” Then Kali 
said: ‘‘Show me to a certainty where he is!” Bala took Kali and came with him to the pond. 
Having come there Kali seized Nanak and began to ask: ‘Where are those twenty Rupees?” 
Nanak did not say anything. Kali became angry and gave Nanak two slaps on his left cheek 
and on his right cheek he gave him (two) with his right hand.2 Nanak shed tears, but said 
nothing, the water ran down his cheeks. One man went to Rae Bular and said: “ Kali, the 
Patvari, has given his son a severe beating. Nanaki, the daughter of Kala, has fallen for the 


The MS. No. 2885 has the words: In the Dvapara yuga we had performed devotion to the Formless one, 
the devotion had become complete; then also we were incorporeal and now also we are incorporeal. About 
the different births nothing is said. The Lahore edition has (intentionally) left out this whole passage. 


2 The MS. No. 2885 gives this passage more clearly: ITS TAT urts afs SiTag a zfe sans az 
vq 2 uit 1 3 as zfs sas Ua IEF ait NS GF, ie. Kala having become angry strucks 
Nanak two slaps with the right hand on the left cheek and two slaps with the left hand on the right cheek. 
(The verb (ata) is dropped.) In the Lahore edition this whole passage, which all Janam-Sakhis have, is 
intentionally left out, it only says that Kali became very angry. 
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sake of Nanak at the feet of Kali (sxying): ‘O father, forgive him this fault for my sake!’” 
Nanaki had released Nanak, when a man of Rae Bular came (and said): “Go, Kala, the Rie 
is calling thee, and bring also Nanak with thee!” Kalai said: “Sir, what shall I bring? this 
my son has quite upset me, what shall I do?” That servant of Rie Bulir said: ‘Go, brother, 
go there!” That servant brought both to Rae Bular. The Rie was sitting in anger; when 
he saw Nanak, he wept. The Rae rose and embraced Ninak, he took him and kissed his 
head. When he looked at his face, what did he see? that the water was running down his 
cheeks! Then the Rae said: ‘Hear, Kali, I had told thee, don’t call Nanak bad, and (yet) 
thou hast beaten him to-day. My word has made no impression on thee, thou hast had no 
love to God nor affection to thy son, that there is only one son in thy house; Kali, thou 
art a great fiend! Kali, Nanak is not (held) worthy in thy house. What shall I do, as 
this one has no knowlege of himself?” Kali replied: “Sir, I had given him twenty Rupees; 
there is no traffic and no Rupees,(more), what shall I do? You are quarrelling with me. I 
had sent (also) a servant with Nanak; that one began to say, that he has fed Faqirs.” Rae 
Bular asked the servant Bala: ‘ Where has Nanak thrown away the twenty Rupees?” Bala 
told before the Rie the whole thing that had happened. Then the Rie said: ‘Till now I never 
called thee bad, but now I call thee so, because thou, uproarious, unhappy man, hast beaten so 
much Ninak for the sake of twenty Rupees. Go, Uméda, bring from within from the Rani 
twenty Rupees and put them into the hand of the uproarious Kali! What shall I do, as he 
(Nanak) will not eat in my’ house, otherwise I would keep him in my own house, he is not 
to be kept in thy house; to-day or to-morrow we were entrusting him to somebody.” Mean- 
while Uméda brought the Rupees from the Rani Khokhar and put them before Rie Bular. The 
Rae taking them into his hand began to give them to Kali, but Kali would not take them 
and said: ‘Sir, the Rupees are thine aud I also am thine and Nanak also is thine. I am 
not at all grieving about the Rupees, I am grieving about his conduct.” The Rie replied: 
“He -is acting well, Kali, take the Rupees! As long as the steps of Nanak are here, so long 
we will serve him.” Then said Uméda, the Vazir of the Rae: ‘Kali, take the Rupees! it 
is not good to disobey the word of the Rae. Rae Bulir must be obeyed, otherwise he will 
take it amiss.” Then Kali took the twenty Rupees. Kali having taken the Rupees became 
astonished. The people of Talvandi, the Khatris and the Brahmans and the Jat families, they 
all began to be angry (and said): “Art thou a Khatri? Thy birth is rather like that of Candal, 
that thou hast thus beaten thy son. And thou hast taken twenty Rupees from the Rac!” 
Then the next morning Kali went again to the Rie and fell down at his feet and said: “I 
have no place whatever, don’t beat me; take back again these twenty Rupees!”? The Rie 
replied: ‘These twenty Rupees we have not given to thee, I had to give them to Nanak, to 
him they are given, how should they be again taken from thee?” Kali answered: ‘Sir, 
where were Rupees with Ninak, that they were borrowed by thee from him?” The Rae 
replied: ‘Kali, thou dost not know it; as much wealth and property there is in this world, 
the Lord of all that is Nanak, what he gave, that we were eating and drinking.” ] 


(9). 
Jairam’s betrothal with Nanaki and subsequent marriage. 


[When Nanak was eighteen years of age, they were the days of Cat and Vaisikh, the 
Palté Jairam had come for the sake of measuring (the corn-fields), (for) he was an Amil. 
Before (him) the daughter of Kali, Nanaki, was drawing water from a well; the sight of 
Jairam, the Palta, fell on her, she was very beautiful. Jairim seeing her fell in love with her 
and said to the Rie: ‘‘O Rae, whose is this. girl?’? The Rae replied: ‘O brother, this girl 


H 
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belongs to Kali, the Patvari.” Jairam asked further: “‘O Rie, Kali the Patvari, what sort 
of people are they?” Rae Bular said: ‘O brother, they are Khatris, of the Védi clan.” 
Jairam said: ‘“‘O Rae, if her betrothal has not been made somewhere else, bring about my 
betrothal with her.” The Rae replied: ‘‘O brother, if between them and you intermarriages 
take place, I will speak about it, but if not, how can I speak about it?” With Jairam was 
a Brahman cook, but very intelligent. Him Jairim asked: ‘Sir, between us and the Védis 
do betrothals take place or not?’’ WNidha, the Brahman, replied: ‘‘O brother, they are taking 
place.’ The Rae called then Kali and asked: “Kali, do betrothals take place between 
him and you or not?” Kali answered: “They are taking place.’ The Rae said further: 
“Kali, thy daughter has become big, betroth her with Jairim!” Kali replied: “O Rie, 
those who have a daughter, do not speak themselves, those speak, with whom something is 
wrong. J am thy servant, whatever is in my power I shall be ready to do.” The Rie 
said: “She is our daughter, don’t trouble yourself about it!’? Jairam called again on the 
Rie: “O Rae, what news about the betrothal?” The Rae answered: ‘The asking in 
marriage of others’ daughters is not a law, but a matter of submission and entreaty. Call thou 
him and speak with him, what will have to be said on our part, that we shall also say. 
Jairam replied: ‘How shall I speak? you are Rajas, you understand it.” The Rae said: ‘Do 
not speak thyself, let it be told by the Brahman.” Jairam replied: ‘‘ Well, Sir, the Brahman 
may go.” Juairam called the Brahman and said: ‘Sir, go to Kali, the Védi’s house, for the 
sake of betrothal.”? The Brahman answered: ‘‘O Rae, let us both, you and I, be together and 
speak to Kali!” On Saturday, when one watch and a half of the day was yet remaining, the 
Brahman said to Kali: “Look, Mahata Kali, thou art a good Khatri and Jairiam also is a 
great man; it is a good union, consent to a betrothal!’’ Kali replied: ‘Art thou speaking, 
O Brahman, or is Jairam speaking?” The Brahman replied: ‘“‘O Mahaté, how should Jairam 
speak? he has sent me.” Then said the Rae: ‘Kali, the Brahman speaks truth, how should 
Jairim speak? What the Brahman says, that he says.” Then said Kali: “Well, O Rae, thy 
word is on my head; what you do, that is acceptable to my seven generations!” 

The betrothal of Jairam and Nanaki took place. In the coming (month of) Manghar the 
work was done.' Jairam took the Doli (with his wife) to his house (at Sultanpur). Afterwards 
Kali began to send Nanak,’ but Nanak did not go. Kali said: ‘‘Go and bring thy sister.” 
Then the Rie called Nanak, comforted him and said: ‘Go for this time and bring thy sister, 
after we shall entrust you (to them) there.” Nanak went and as it was some journey, he took 
Bala, the Sandhii, with him, as he had an affection for Bala. Having gone there he began to 
ask leave for his sister. Then Jairam said: ‘Nanak, remain thou also here, I am not sending 
(thee and Nanaki).’”” Nanaki said then to Jairam: ‘Send me this time, that the father Kali 
and the mother, both may be pleased-and Nanak also may be pleased, he will say: ‘I have 
not come back empty.’ Then don’t send me again! I stand in awe of Nanak. When a dream 
comes to me, whatever comes forth out of his mouth (in the dream), that is taking place; 
for this reason I tell you this.” Jairam said: ‘Well, go, when wilt thou come again ?”” 
Na&naki said: ‘*When thou wilt come to do the government work, then take me with thee, 
I am not coming by myself’ Nanak took Nanaki with him and they went home and joined 


1 The words of the original are: nies wuorfs amy Jan; they allude briefly to the wedding which 
took place in Manghar. But the Lahore edition is not content with this brief allusion; it gives a description 
of the marriage procession, and that much money and sweetmeats were distributed. That this is quite a 
recent addition is proved by the MS, 2885, which contains nothing of this kind, but agrees here quite with 
our text. 


? 4c. to Sultanpur, to look after his sister. 
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(their people). When ‘the season of Vaisikh came again, the measuring (of the corn-fields) 
commenced. Jairam came to Talvandi, and having measured there he was on the point of bringing 
back his wife. Rae Bular heard of it, he showed Jairam much attention and entreaty; Jairiam 
was much pleased with the Rae, he said also to the Rae: ‘*O Rae, I am very much pleased 
with you, may boldly some service be ordered to me!” The Rae said: ‘O brother, thy father- 
in-law is very foul-tongued and Nanak thy brother-in-law is a perfect Sadh. We were saying 
this, that you should keep him with you.” Jairam replied: ‘‘O Rie, what is better than this? 
He shall go with me.” Then the Rae said: ‘‘O brother, it will not do, that he go with you, 
after two months we will send him; you must bring about his betrothal there somewhere” 
(t.e. with somebody). Jairim replied: ‘Well, Rae, what Ram will do, that is good.” Jairim 
took his wife and went home. ] 


(10). 
Nanak gives away his drinking vessel and ring to an Atit. Arrangements for his departure 
to Sultdnpur. 


[When Nanak had become twenty years of age, one day an Atit (Faqir) came and sat outside 
of the town. There also Ninak went with pleasure and sat down. In Nanak’s hand was a 
drinking vessel (Lot&) and on one hand a ring of gold. The Atit said: ‘Who art thou? what 
is thy name?” Nanak replied: “My name is Nanak Nirankari, I am a Védi Khatri.” Then 
the Atit said again: ‘Whose are we?’ Nanak replied: ‘You are the Nirankar’s.” Then 
the Atit said: ‘“‘You are a Nirankari! and I am a Nirankari, between thee and me what 
difference is there?”? Nanak replied: ‘‘ None whatever.” Then the Atit said: ‘(Give me this 
drinking vessel and ring!” Nanak took off the ring from his hand and put (it and) the drinking 
vessel before the Atit. Then the Atit said: ‘They have come to hand, let them remain with 
me.” Nanak said: ‘‘O God, when the spittle is thrown out of the mouth, it is not again 
taken up.” The Atit replied: ‘‘O Nanak, thou art really the Nirankari (Formless one) and we are 
the copy.” Nanak went then to his own house and the Atit took the drinking vessel and the 
ring and went off. Kali asked Nanak: ‘‘ Where is the drinking vessel and the ring?” Nanak 
remained silent and did not speak. Kali having become angry said: “Go, leave my house! I 
do not hold thee back!” Rae Bular heard this and called Kali: ‘‘O Kali, what has happened 
again?” “Sir, IT am (your) dust; the ring and the drinking vessel he has thrown away some- 
where; it is not known what he has done.” The Rae then said to Kali: ‘Let him be sent 
to Jairam; here thou art annoyed and he also is grieved; whatever happens there, that happens.” 
The Rie wrote a letter to Nanaki and Jairam and wrote a good deal: “We have entrusted 
Nanak to thee; whatever will be done on thy part, that should be done without delay.” Jairam 
also wrote a letter: ‘‘Nanak, come and join us.’”” When Nanak had read this letter, he said: 
“T will join Jairam.” The people of the house said: “If Nanak go, it is good.”’] 


(11). 
- Nanak arrives at Sulténpur and enters the Commissariat. 

On the third of the light half of the month Manghar, in Sambat 1510,? Nanak went to 
Jairam; he came on the fifth day from Talvandi to Sultanpur. On the seventh of the light half 
of Manghar, he met with Nanaki, his sister. Nanaki on seeing Nanak fell down at his feet. 
Nanak said: ‘O sister, thou art older (than I), I on the contrary will fall at thy feet, or shouldst 


? Here Nirankari has the sense: of the Formless one. 
? The Lahore edition has Sambat 1544, against all MS. authority. 
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thou fall at my feet?! Nianaki replied: “O brother, thou art speaking the truth, but though 
thon mayst be a man, thou appearest to me as my Supreme Lord.” Jairam was not at home. 
The Bébé? put down a stool (for Nanak) and began to ask: ‘‘O brother, art thou very happy?” 
Nanak replied: ‘0 Babé, I am always happy.” He was (still) sitting when Jairim afterwards 
came home. When he looked about, Nanak was sitting in front. When Nanak saw that his 
brother-in-law Jairim had come, he rose and ran to fall down at his feet. Jairim was a very 
intelligent man; he seized the hands of Nanak and did not allow him to apply them to his feet, 
he himself put his hand on the feet of Nanak. Then Guru Nanak said: ‘O brother-in-law, 
why is this inverted custom made by thee?” Jairim replied: “O Nanak, you know, that we 
were brothers-in-law, and (now) I consider thee as the Supreme Lord. It has been my good luck, 
that you have come to me; you have given me your sight, and I have been exalted thereby. 
Don’t you do anything, sit down and live with ease!” Guru Nanak replied: ‘O brother-in- 
law, if there would be some business (for me), it would be a good thing.” Jairam said: ‘‘ Well, 
brother, as this (thought) has arisen in your mind, it is good. Have you read some Turkish?” 
Guru Nanak replied: ‘‘We have read some Hindi.” Jairam said: “Brother Nanak, will you 
take the Commissariat ?’? Guru Nanak replied: ‘‘O brother-in-law, whose is the Commissariat ?” 
Jairim said: “It belongs to the Navab Daulat Khan Lodi, it is a great commissariat; if it be 
possible, then take it!’? Guri Nanak replied: ‘‘ Well, brother-in-law, the Formless one will bring 
it to an issue!” The Bébé Nanaki said again: ‘Thou art the form of the Supreme Lord, as 
the morsel is, so eat it in sitting down, do thou not fall into these troubles! thou dost not come 
up to these troubles, thou art a Faqir.” Guri Nanak replied; ‘If one eats his bread in doing 
(some) work, it becomes pure, and the Turks are saying: ‘What is eaten lawfully, that is 
good.’”? Then Bébé Nanaki said: ‘Well, brother, as thou art thinking and liking, so it is 
right.” Then Bébé Nanaki said further to Jairam: ‘Sir, are you acquainted with his cir- 
cumstances or not??? Jairam replied: ‘O servant of the Supreme Lord, I am acquainted.” 
Then Bébé Ninaki continued to say: ‘“‘ Where shall his betrothal be made? if he conceive an 
affection for the married state, then business will be done by him.” Jairam replied: “I will 
see about it. If he will give himself to business, then some Khatri also will give the hand to a 
betrothal; do not be hasty! Keep the Lord in thy mind!” Bébé Nanaki replied: “Sir, I am 
not cleverer than thou, but I had to tell you this.” On the fourteenth of the light half of 


the (month of) Manghar the Commissariat was given (to Nanak) by Jairam. Say, O brother: 
vah Gurii-ji! 


(12). 
Nanak in the Commissariat; visited by his futher. His accounts are examined by Jairdm and 
Sound correet, 
[One thousand Rupees in cash were given (to him by Jairam).* Bala, the Sandhi, said: 
“QO Gura (Angad), I also was with him. I said: ‘O brother Nanak, thou hast taken one 
thousand Rupees and the Commissariat, give me leave to go.’ Then Gurii Nanak said: ‘O 


' This story is also to be found in the Panjabi Grammar (edited by the American Missionaries, Ludihana) 


p- 97 sqq., but the text is not given correctly; they print e.g. UTS ATIT instead of uffg BTIT, as if WI 
and wffg were the same, whereas the latter is the Locative and written so in the MSS. 


2 Fa the same as ust bibi, a lady, used also in addressing a sister, out of respect or endearment ; 
se/ 7 
generally Ht is added to aa, to enhance the respect. 


® It is not quite clear, by whom the Rupees were given to Nanak, if by Jairam, as head-steward, or by 


Navab Daulat Khan ; the original only says: fB Wald TUBTAT 3a feerfout. 
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brother Bala, thou hast made an unsolid friendship (with me), whilst living thou art leaving 
me?’ I replied: ‘Sir, thou wast the son of a Khatri and didst thy own business, I will 
now also do my own work.’ Then Gurai Nanak said: ‘O brother Bala, we shall pass (here) 
some days, this profession must be done by us, what our business is, that we shall do; behold 
thou the amusement (show) of the Formless one! what feats the Formless one is doing! remain 
thou with us, live (with me)!’ Then I replied: ‘Well, Nanak, as you like, what you will say, 
that I will do. Then I also began to do work with Nanak. When in this work two years! 
had passed, Mahat&a Kali came to get information (about it), and met with Guri Nanak. Gurii 
Nanak rose and fell down at the feet of Kali. Mahata Kali kissed his head and pressed him 
to his neck and comforted him. He began to ask: ‘O son, two years have now passed, since 
thou wast sent here, what is gained, what eaten?’ Nanak replied: ‘Father, much has been 
eaten (spent), much has been gained, but no Damyi? remains with us.’ Then Mahata Kali 
began to quarrel with me (7.e. Bala), Gurii Nanak made me a sign, and so I did not speak. 
Kalai began to say: ‘I had thought, Nanak is now employed in business, what of my property 
he had: (formerly) squandered, that he will now have gained and will restore to me.’ He talked 
in such a way, as it was usual with Kali. He met then with Nanaki and Jairam and began 
to say: ‘What have you done? are you looking after him? you have not looked after his 
business nor have you made an effort for his betrothal, you have done nothing at all’ Bébé 
Nanaki replied: ‘Since he has come here, he has squandered nothing of thine, you are not 
thankful, that he is happy and has taken to his work, one day he will make profit; and we 
have also some information concerning a betrothal, to-day or to-morrow it will take place in 
some direction; we have lost nothing in it, what must we look out? O father, if (the betrothal) 
is in any direction being brought about on your part, then do so! As it is painful to us, so it 
is still more painful to you.’ Kali said: ‘O daughter Nanaki, if it will be done by me, then 
what is it necessary to me (to ask you)? And, daughter, if you make (it, ze. the betrothal), 
it must be made in the house of a good Khatri; an indifferent one must not be made.’ Jairam 
said then: ‘We must not make entreaties, O Mahata! There is a Khatri Mila, of the Con’ 
.family, in (the village of) Pakhd, the Radhava,? in his house is a daughter; he also is called a 
good man and is Patvari of the Radhava. He is making the betrothal (of his daughter) for the 
sake of religious merit;‘ there we have looked out for a betrothal; what is pleasing to the Lord, that 
will take place. O Mahata, compose your mind, Ram will make (all) right.’ Kali said then: 
‘The shame is common to the sons and to the sons-in-law, I was saying in my mind: the 
happiness of Bébé Nanaki I have seen with my eyes, now it is my wish, that whilst living I see 
the happiness of Nanak; then my mind will be composed.’ Then Jairim said: ‘O Mahata, remain 
thou here, and the mother-lady we will also call and bring here.’ Kalu replied: ‘O son Jairam, it is 
hard for me to remain here, as I am occupied there.’ Jairim said: ‘O Mahata, thou art in the place 
of Parmanand,® thou art my father.’ Then Kal said: ‘Jairam, when the betrothal of Nanak takes 
place, then give me information; keep my son Nanak under your eyes, lest he waste any money.’ 
‘Then Bébé Nanaki said: ‘O father, you are not thankful. You were daily crying: ‘to-day 


1 All MSS. read: xzfe 23; two years, but in the Lahore edition this is changed (apparently without any 
authority, for in the Panjabi Gram. p. 99, and in the Sikha dé raj di vithia, p. 211, we fiad also xzfz @dd) 
to: Wits z wd (p. 29), two months. 

? Zag, the eighth part of a Paisa. 

* Thus the name is written in the MSS. Radhava (also pronounced Randhava, as I was told) is the 
proper name of a tribe of Jats. we a gute signifies therefore literally: in Pakhd, the Radhava’s (village 
being left out). See p. Ixiv, I. 25. * That is to say: without taking any money for her. 

* Parmianand is said to have been the father of Jairam. 
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this is wasted (by him); now he does not waste thine own. And, O father, when he is feeding 
the Fagqirs, then our heart is trembling; if there is no deficiency in the money of the Government, 
and if we remain unabashed on the part of the Government, it is all right. And, O father, when 
he is rendering account, some surplus comes out; he is some form of the Formless one.’ Then 
Jairim said: ‘OQ Mahata, for this reason we cannot say anything to him.’ Kali replied: ‘O 
son Jairam, if you render again account and if some surplus comes out, you would do well to 
take it to yourself, to him a Lakh (of Rupees) and a straw is the same. And call thou Bala and 
admonish him, I am also telling it him.’ Jairam sent a man and called Bala; he said to him: 
‘Bhai Bala, thou art the special friend of Nanak, we were thinking of thee thus, that as Nanak 
is, so art thou; take thou care of Nanak, that he do not waste his meney on any stranger.’ 
Kala said then: ‘It is a shame, that (my) son and Bala remain together.’ What Jairam said 
I did not take amiss, but that which Kala said. I answered to Kali: ‘Mahata Kali, may not 
some suspicion be in thy mind, that Bala is remaining with Nanak and will make some extra- 
vagance! In my opinion Ghi also is a bad thing, and some other greediness is a bad thing: to 
us, who were remaining with Nanak, Nanak appears as the Supreme Lord. Mahata Kalai, thou 
art hungry after money and I have a craving after this one. What he (Nanak) does, that he does. 
We make further no apology; if thou art hungry after money, then remain thou with him, 
whatever comes into his hand that take!’ Then said Jairam: ‘O Mahata, Bhai Bala speaks 
the truth: Nanak is not a man, he appears as something else. Well, Mahata, depart thou now! 
when the betrothal has taken place, at that very time the affair (7.6. the marriage) must be done 
by us quickly, love will then spring up to his wife and then he will comprehend himself (what 
he has to do).’ Then Kali went home. 

‘‘When one month had passed, some good man brought Jairim this information about Nanak : 
‘Hear, Jairam, thy brother-in-law is a steward and is squandering the money of the Govern- 
ment, thou dost not take care of him; dost thou not know, how the temper of the Pathins is?’ 
Jairam became sorry, he went home and took Nanaki aside. He began to say: ‘Hear, O beloved 
of the Lord, a certain man said to-day to me: ‘“Jairam, thy brother-in-law is a steward, he is 
squandering the money, thou dost not admonish him; dost thou know the temper of the Pathans 
or not??? What shall I do now, wife? What you say, that I will do.” Nanaki replied: ‘What 
comes into thy mind, that do, what can I say, I must also walk according to thy word.’ Jairam 
said: ‘Give me some advice, O wife, I will do it.’ Nanaki replied: ‘Sir, has no faith yet come to 
you? You will think, that I am taking the side of my brother. Whatever be the Maya of 
the world, that all goes out of the hands of Nanak. But well, Sir, it is in thy mind, do this 
work: take thou once an account; if the account has turned out full, be it in excess or be it not 
in excess, but be it not deficient, then thou wilt not again be bewildered by the word of any one.’ 
Jairim replied: ‘Well, wife, I do not take it, if thou hast faith (in him), what should I do?’ 
Nanaki said: ‘Sir, don’t let it go now, I will call my brother.’ Jairam replied: ‘ Well, wife, 
as you like.’ Nanaki sent the slave-girl Tulsi and called Nanak. The slave-girl Tulsa went 
and made her salam. Nanak said: ‘O Tulsa, why hast thon come to-day?’ Tulsa replied : 
‘Sir, my lady told me: ‘Go to my brother and tell him, that he should give me his sight;” 
therefore I have come.’ Nanak said: ‘Go, Tulsé, I am coming.’ Afterwards Gura Nanak 
asked Bhai Bala: ‘Why has the Bébé called me?’ TI said: ‘She may have called you on 
account of anything.” Guri Nanak rejoined: ‘Bhai Bala, my heart gives me witness, that 
some tale-bearing has been made about me.’ Bala said: ‘Sir, what tale-bearing can any one 
make about thee? what art thou doing?’ Then Gurii Nanak said: ‘Bhai Bala, bring a plate 
of sweetmeats.’ I brought it. Nanak put all the sweetmeats into his lap, they were one Seer 
and a half (=three pounds). Nanak took them and came to Nanaki. Bébé Nanaki was standing. 
‘Come brother,’ she said, and put a stool for him. Nanak sat on the stool, I also was with him. 
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Nanak asked: ‘O Bébé, why have I been called?’ She replied: ‘O brother, many days have 
passed since I have seen you, I had a longing to see you, then I sent for you.’ Guri Nanak 
said: ‘Bébé-ji, I doubt it; tell me why you have called me!’ Then the Bébé replied: ‘O 
brother, all is known to thee, but it cannot be told.’ Nanak said: ‘I know in my own mind, 
that somebody has made a tale-bearing about me, therefore say I also, that account should be 
taken from me.’ The Bébé Nanaki comforted him, but Gurii Nanak said: ‘No, this is a matter 
of account, here no regard is had to any one.’ Then the Bébé said: ‘Well, brother.’ 

‘In Samvat 1543,) on the fifteenth of the light half of the month of Manghar, the account 
was made; the account of three months was given. One hundred and thirty-five Rupees remained 
due to Nanak after (deducting) eating, drinking, taking and giving. Then Nanak said to Jairim: 
‘Well, brother-in-law, we have become justified in thy sight: take this Commissariat and give 
it to some one else! ours is the Formless one, the creator!’? Then Jairam fell at his feet and Bebé 
Nanaki began to weep and to say: ‘First beat me and then go!’ Nanak said: ‘O brother-in- 
law: now the account has turned out full, but if it would be less or more, then how? you 
would bring me into difficulties.’ Jairam replied: ‘O brother, formerly I knew something, but 
now faith has come to me on both sides; pardon me for this fault! I have erred very much!’... 3 

‘Nanak went to the Commissariat and sat down there; all the workmen began to congratulate 
him, Hindiis and Musalmans were happy.’’] 


(18). 
Nanak’s betrothal. He has to give account and comes out with a surplus. 


[In Samvat 1544, on the fifth of the light half of (the month of) Manghar, the betrothal of 
Nanak took place in the house of Mula, the Cona, in Pakho, the Radhiva’s (village). Jairim 
and Bébé Nanaki gave notice to Mahata Kalai and to the lady mother‘ and congratulated; they 
called them (saying): ‘‘If you come, the marriage expenses will be made.” Kali having heard 
this was very happy and likewise the lady mother. Who had brought this information, his 
mouth was filled with sugar-candy and Khir,’ which the mother prepared with her own hands. 
Having filled his mouth she began to say: ‘‘I am a sacrifice to thy mouth, which has given 
me the information of the congratulation of Nanak.’’ Then all the females of the Védis came 
by night and sat down to sing; they began to say: ‘‘One Nanak, a good man, has been pro- 
duced in our family; as his betrothal has lawfully taken place, our family is rendered spotless 
by him.” And the lady mother sent congratulation to her father’s house in the Manjha.® Rama 
Jhangar’ was the father of the lady and Bhirai was her mother; they were the maternal grand- 
father and grandmother of Nanak and the father and mother-in-law of Kali. She sent word 
to them: ‘‘Come and go to Sultanpur, we will make fine expenses (in the marriage).” Bhirai, 
the grandmother, and Rami, the grandfather, and Kisna, the grandmother’s brother, these three 
having heard this, were happy and came thence to Talvandi and met Kali. Having met him 
they rose and went from Talvandi with Kali and Lali, the Védi, and the mother lady, six men 
were ready. Two servants were with Rama, three servants and one Mardina, the Diim® of the 
house, in all four men were with Kali, so that all together there were twelve men. When they 


1 All the MSS. have the year 1543, only the Lahore edition has changed it to 1544. 

2 The MS. No. 2885 reads: HATST VTd 5 yg3td 5, our work is (to say and to testify): the creator is! 
3 We break off here, as the lengthened speeches and mutual compliments are quite irrelevant. 

4 The words are: WT Urat- 5 ig is rice boiled in milk. 

§ YTSET, the Manjha is the central part of the Bari Duab. 

ul saz is the family name, properly Rama of the Jhangar family. 

® About Za, see p. xi, note 1. Though Musalmans, they are also attached to Hindi houses. 
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were on the point of starting, they went to Rae Bular to take leave of him. Kali went and stood 
before the Rae; the Rie asked: ‘How, Kala?” Kala said: ‘The betrothal of Nanak, thy slave, 
has taken place, we are going to make the marriage expenses in Pakhé, the Radhava’s (village), 
may leave be given to us!” The Rie replied: “Kali, it is good, but is Nanak careful??? Kala said: 
“<Q Rae, he has given me ground for apprehension.” ‘‘No, Kali, I spoke on account of something 
else, thy temper is harsh, but he is a Sadh, do not quarrel with him!” ‘This is not my intention, 
O Rae! and, O Rae, you have been made equal to the Supreme Lord, speak you with kindness !” 
The Rae said: ‘Go, Kali, may God do you good, may he accomplish the work! We also love 
him, but, Kali, kiss the head of Nanak as being mine, go, the Lord protect you!” 

Kali mounted a cart and started; on the fifth day they arrived at Sultinpur, on Thursday. 
They entered the house of Parminand; the Palta, and congratulations began to be made. Nanak 
obtained information, that the mother and the father, the father’s younger brother, the maternal 
grandfather and grandmother and uncle (on the mother’s side) and also Mardani, the Dim, had 
come. He rose and ran and fell down at the feet of Kala. Kala lifted him up, and kissed his 
head. Nanak said: ‘“O father, is the Rae pleased?” Kali replied: ‘O son, it is good, that 
thou didst remind me, the Rae had said, that I should kiss thy head.’? Then Nanak fell down 
at the feet of his mother lady; his mother kissed his head and pressed him to her neck. Then 
Nanak fell down at the feet of his uncle Lali. Lali took him to his neck, kissed his face 
and said: “O son, thou hast made our family spotless here and the future the Lord knows.” 
Then Nanak fell down at the feet of his grandfather Rima. Rimi took him to his neck -and 
did not let him go. Then the grandmother Bhirai said: ‘Let him go from thy neck!” Rama 
replied to Bhirai: ‘When my desire will be fulfilled, then I will let him go.”... 

In Samyat 1544, on the seventh of the light half of the month of Magh, they dextod from 
Sultanpur, having reflected on a good moment and day. Nidha, the Brahman, was sent in advance 
to the village of Pakhd, the Radhava. The grandson of Pakhé, the Radhava, was Hita, his 
Patvarl was Mila, the Conia. Nidhi, the Brahman, went and gave information to Mila: ‘0 
Mahaté Mila, be happy!” Mala replied: ‘ Reverence to thee, O Pandha! Come! whence hast 
thou come?” Nidha said: “I have come from Sultanpur.” Mala said then: ‘“ Why hast 
thou come?” Nidhi replied: ‘‘O brother, Juiram and Parmianand, the Palté, have sent me.” 
Mili said: ‘“‘Why hast thou been sent?” Nidha replied: ‘Kali, the father-in-law, has come 
from Talvandi for the sake of making the marriage expenses. And Jairam had said to me: 
‘Go thou and bring information to Mahaté Mula;’ therefore have I come.” Mila replied: ‘¢ May 
they come on my head!” 

On Sunday, the tenth, after a watch of the day had risen (=passed), they arrived. Mila 
had made some preparations (of food) and put down (for them).° Parmanand, the Palti, went 
and gave the wedding presents with his own hands. In taking and giving congratulations the 
custom was well observed from the side of both parties. Then Kali, the Védi, said to Parmanand: 
‘©Q brother, ask thou for the appointment of the marriage day!” Parmanand was an intelligent 
man, he took Mila and sat aside with him. The matter was accomplished. ‘Look, O Mahata, 
the lad is a young man, and it is heard that the girl also is grown up: give thou a day for 
the marriage, the Védis have come from Talvandi, and the Jhangars, the relatives of the mother 
of the lad, have come from the Manjha.” Mila answered: ‘O brother, be of good cheer! give 
me one year’s delay, then having ascertained a good time for the marriage I will send you 
word.’ Having said this he dismissed them in a good manner with honour. They re-entered 
Sultanpur with great joy. Congratulations began to be made; Bébé Nanaki called her companions 
and they sat down to sing. On the fourth day they took leave. 

Then Mardana, the Dim, said: ‘OQ Nanak, give me some marriage present of thy own.” 


Nanak replied: ‘‘O Mardina, what wilt thou take?. We have some business with thee.” 
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Mardana said: “Sir, give me some good thing!” Nanak replied: “Of a good thing thou 
wilt earn grief.” Mardana said: “If thou wilt give me a good thing, how shall I be grieved?” 
Nanak replied: ‘‘O Mardana, thou art a Mirasi,! thou art pleased with money and clothes, and 
the future thing (the other world) thou dost not know.” Mardina said: “O Nanak, if you 
know a good thing, give us that!’? Nanak replied: ‘“‘We have given to thee the skill of the 
strings, this (art) is necessary for us.” Then Mardina rose and stood and paid reverence. Then 
Nanak took off his coat from his neck, gave it to him and put it on his neck, saying: “O 


Mardana, mind my word!” Mardana said: “Sir, command me!” ‘‘Mardani, thou art the 
- Mirasi of the Védis, thou must not beg from others!’? Mardina replied: ‘“‘ Well, Sir, I agree 
to this, buf you must take care of me!” Nanak said: ‘‘Hear, O Mardana, the creator takes 


care of all.” 

Then all the families took leave and departed, after having met with joy and comfort. 
Nanak’s conduct was the same as of old; if one came (to beg), he did not send away any 
one empty. Rumours were spread among the people that Nanak will be ruined to-day or to- 
morrow. The people came and informed Nanaki and Jairam. Nanaki said to Jairam: “ You 
must look out, (else) you may be led astray by the talk of the people.” Jairim was pondering 
within, but he did not let out any breath. Then one day Nanak said himself to Jairim: ‘O 
brother-in-law, account should be given to the Government, many days have passed (now).” 
Jairam went to the Navab and said: ‘“‘O Navab, health! The steward Nanak says: ‘If the 
Navib would take account, it would be well.’’? Navab Daulat Khan said: “‘Jairam, call thy 
brother-in-law, the steward.” Jairim sent the Brahman Nidha and called him (saying): ‘Nanak, 
bring the ledger and give account.” Nanak was much pleased and brought the ledger. The 
people were filling the ears of the Navab (saying): ‘‘Navab, health! The steward is squandering 
the money of the Navab.”* Having come (Nanak) saluted the Navib. The Navib asked: “O 
steward, what is thy name?” Nanak replied: ‘“‘My name is Nanak Nirankari.”” The Navaib 
said to Jairam: ‘“Jairam, I have understood nothing, what did the steward say?” Jairim 
satisfied the Navab in Persian: “You say, (he is) incomparable, countless, without a sample, to 
whom this quality is applied, his servant I am.” The Navab laughed and said: “Jairam, is 
Nanak married?” Jairim replied: ‘Sir, he is not married.”” Then the Navab said: ‘‘I under- 
stand now, if he will be married, such talk will not be conceived (by him). Then the Navab- 
said: ‘‘Nanak, I have heard that thou art squandering my money; dost thou not know that 
I am Daulat Khan Lodi?” Nanak replied: ‘‘Navab, health! May account be taken! What- 
ever comes out for the Navab, that will now be paid and you may take it, and what will 
eome out for (this) poor one, that you may give him or not give him, as you please.” The 
Navab said: ‘‘Jairam, in what manner does the steward speak?” Jairém replied: ‘‘ Navab, 
“health! The steward is truthful, he is not guilty of a crime.’ The Navab said then: “Call 
Jad6 Rae Navi Sinda!’? Jada Rae Navi Sind’ came and saluted. The Navab said: “O Jado 
Rie, account should be taken from Nanak in a good manner!” Jidd Rae answered: ‘ Navab, 
health!”? He began to make the account; the account lasted five days and five nights. Jadé 
Rae Navi Sind& raised many difficulties, but with the Lord and with truth nothing could be 
brought against (him); three hundred and twenty-one Rupees came out as surplus for Nanak from 
the side of the Navab. Jairiam was happy, he came and paid reverence to the Navib. The Navab 


: faraTay, a singer generally in India ( eee an adjective formed from sh Pl. of 30ye); 
they are Musalmans and attach themselves also to Hindi families, from which they get some allowance. 

? It is clearly seen from these words that the reason for giving account was very different from that 
stated above, where Nanak is said to have asked it himself. 
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said: ‘How is it, Jairam, is the account made up?” Jairam replied: ‘Health, O Navab! it 

is made up.” The Navab said: ‘How has it turned out?” Jairam replied: “Health, O Navab, 

call Jads Rae!” Jadd Rae was called; having come he paid reverence to the Navab. The 

Navab said: “Has the account been taken? and how has it turned out?’ Jado Rae replied: 

‘‘Navab, health! three hundred and twenty-one Rupees have come out as surplus to Nanak.” 

The Navab said: “ What, ours or his?” Jadd Rae replied: ‘Of Nanak, they are due to Nanak 

on the part of the Government.” Then the Navab said: ‘The people were saying that Nanak 

is squandering the money.” Then Jairaém said: ‘‘O Navab, health! the people are bearing 

-much spite.” The Navab said: ‘Call the treasurer Bhavani-das!” The treasurer was called, - 
came and saluted. The Navab said: “Bhavani-dis, the money that is due to Nanak, give 

him now! and give him three thousand Rupees in addition.” Bhavani-dis replied: ‘“ Very 

well, health, O Nanak!’ Bhavani-dis gave him the three hundred and twenty-one Rupees 

and three thousand Rupees in addition. Nanak took the bags and came home; some of them 

he took to his shop, but the most of them he placed with his sister. Afterwards Jairam came 

very happy. Nanaki asked: ‘‘How did the account turn out?” Jairam said: ‘‘O beloved of 
God, I am quite astonished. I was thinking that Nanak was openly squandering the money, 

and now, that the account is being made, comes out on the contrary a surplus for him.” 

Nanaki said: ‘What surplus has to-day come out?’? Jairam replied: ‘A surplus of three 

hundred and twenty-one Rupees after eating, drinking and giving away.’’| 


(14). 
Marriage of Nanak, which turns out unhappy. 


{In Samvat 1545, for the seventh of the light half of (the month of) Har, the marriage 
day was written. Nanaki made congratulations in the house and by the hand of the Brahman 
Nidhi a letter was sent, sprinkled with saffron. Sweetmeats and Cardamom seeds and five 
Rupees in cash were sent to Talvandi to the house of Kali. In the house of Kali, the Védi, 
they commenced to rejoice and to make congratulations. Kali sent a man to his father-in-law’s 
family in the Manjha; there also congratulations were made; they began to divide fruits (among 
their friends). Kali went to Rae Bular: ‘‘O Rae, be blessed!”? The Rae said: ‘Kali, what 
(is the matter)?” Kali replied: ‘‘The day fixed for the marriage of thy slave! Nanak has 
come (to us).” The Rae said: ‘Kali, don’t call Nanak again our slave, we shall be grieved 
thereby.” Kali replied: ‘‘ Well, Sir, politeness becomes us.” ..... - 

Who went to the wedding? Kalu, Lali, Parasram, the son of Lali, Nandlal, Indrasain, 
’ Phiranda, Jagatrae, Loléand, Jagsitmall, Jadmall; all the Védis were ready. When the first day 

of (the month of) Bhado had risen, seven days passed, then they started from Talvandi. From 
the Manjhi came Rima, the maternal grandfather, and Kisni, the (maternal) uncle, and two 
other companions with them. When they had arrived at Sultanpur, the beginning was made in 
the house of Parmanand and Jairam, the Palta. When yet five days remained for the appointed 
day of the marriage, they started from Sultanpur. Having come to the twenty-second resting- 
place,* they stopped and alighted in a garden. Parmanand, the Palta, the father of Jairam, sent 
the Brahman Nidhi, (saying to him): “Go and inform Mila, (that) the marriage company of 
the Védis has come, let it be known to you.’ Nidha went and informed Mila, the Conia, he 
gave him’ a benediction and said: “O patron, be happy!” Mila said: “O Pandit, reverence 


? The Lahore edition has struck out the word ITSTH, which all MSS. have, and substituted in its 
place UZ, son. 


? We drop here some other complimentary words. > ATIT sm. rest, resting-place. 
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(to thee)!” Nidh& said: “O patron, the marriage company of the Védis has alighted in a 
garden, in order to inform you Bhai Parmanand has sent me.’ Mula replied: “It is well.” 
Then Mula went and assembled his own brothers and relatives; he went to Hita, the Radhiva, 
and said: ‘‘Q Caudhari,' the marriage company of the Védis has come.” Hita, the Radhaya, 
said: ‘O son Ajita, go with Mila; whatever Mala says, give that supply! Whatever vessels, 
clothes, people, he may desire, that give, and remain thou thyself also with him! My body, 
O Mila, is old, else I would be myself with thee.” ‘Well, Caudhari, what your order is, that 
is yourself.” ‘‘Mila, good people have come to thy house, have an eye on (thy) honour, and 
restrain thy tongue, this is what I have to say. I have heard that Kali, the Patvari of the 
Bhattis, is foul-tongued, and thou also hast a sharp tongue. But well, among them Parmanand 
and Jairam are called good men, therefore from thy own part politeness must be shown (to 
them).” Mula replied: ‘ Well, Caudhani, you are our refuge and asylum and the Lord also is 
our support.” ‘Well, Mula, go, mind my order.” Then Mila having assembled the head men of 
the caste sent excellent food; Ajita, the Randhaiva, was with them, much honour and _ politeness 
was shown (to them). At night the marriage. company (of the Védis) rose and entered (the 
village) with fine music, inside much honour was shown (to them). When one watch and a 
quarter of the night had passed, the (four) circuits (round the marriage fire) took place. “This, 
which I am telling, O Guru, I have seen with my own eyes, I was present and speak as an 
eye-witness.” Guru Angad having heard some words became happy and began to weep in love. 
“‘ When the time of the circuits (round the fire) came, Nanak said: ‘Bhai Bala, remain thou 
with me.’ O Guru, whatever was Nanak’s secret expense, that was with me. I said: ‘ Well, 
Sir, I will remain with you.’ O Guru, it was a good enjoyment. Three days the marriage 
company remained, on the fourth day it took leave. Having taken the Doli (with the young 
wife) they came to Sultanpur. Kali and Lali said, that the lad and his wife should go to 
their own house and Nanak said: ‘I will remain here.’ Nanaki and Jairim said, they should 
remain here, for who would attend to the business of the commissariat? Then Kali said: ‘O 
daughter Nanaki, thy mother sits (at home) full of expectation, she also is longing for comfort.’ 
This contention was going on, when Mila came. When Mila heard of it, he said, that the 
lad and the girl should remain here, they should not be sent to Talvandi. This strife was going 
on for several days, then Parmanand said: ‘Mila,’ this is now the first time, the mother of 
the lad is also full of expectation and desire, let them go to their own house, then having 
returned they shall remain here, the business of the commissariat is here.’ 

‘‘Nanaki and .the mother, the Coni,? and all the other marriage company that had come 
from Talvandi, went with the Doli of the mother, the Coni; Nanak (also) went to Talvandi 
and left the commissariat to me. 

‘‘Nanak returned again to Sultanpur and took the mother, the Coni, to her father Mili’s 
house, then he went to the commissariat aud sat down there and commenced his work. As the 
custom of Guri Nanak was, so it continued to be. He showed little affection to his wife and 
the mother, the Coni, became {in consequence thereof) angry, the conduct of the Guru did not 
please her, the Guru did not apply her to his mouth (ze. he did not kiss her). Two months 
passed and he did not enter the house. 


: aut, the head officer of a village. . 

? In other MSS. he is also called YH GX Milcand, cand being an epithet frequently added to the names 
of Khatris. 7 

3 BT3ST Sat, the mother, the Cani, i.e. Nanak’s wife. As soon asa girl is married, her proper name 
is dropped and she is only called by the name of her family. Nanak’s wife was of the Cond family and she is 
therefore only called by that name; her maiden name was Sulakhani (ABuyat) 3 see p. Ixviii, 1. 5. 


Ixviii JANAM-SAKHI OF BABA NANAK. B. 


‘When Mala came to see his daughter, she said to him: ‘O father, where hast thou given 
me away? This one is feeding the people and does not at all care for his house.’ Mala went 
to Jairam, made a great row and said: ‘Having obtained my daughter thou hast drowned her!? 
And to Nanak he said: ‘O thou, whence hast thou been born?’ But Nanak did not speak 
at all, The name of the mother, the Coni, was Sulakhani, and because she came to the house 
of the Guru, she was called the mother, the Coni. They made continually altercations and months 
on months passed in squabbles. The name of the mother-in-law of Nanak was Candorani. 
Candorani came to her daughter and the daughter began to weep before her mother. Candérani 
became very angry and went to Bebé Nanaki and began to quarrel with her. She said: ‘How 
so? You begin to govern thus, that you ruin other people’s daughters? You have no fear of 
God, thou dost not admonish thy brother, thou dost not consider thy sister-in-law as one (with 
thee), thou dost not look after thy sister-in-law! Neither does thy husband admonish his brother- 
in-law, tell me, what you have in your mind?’ Bebé Nanaki replied: ‘Hear, O aunt, how 
shall I admonish my brother? My brother is no thief, nor adulterer, nor gambler, he is not 
committing any wickedness, this is (all), that he is giving alms to the naked and hungry; with 
what one earns oneself, one may do what one pleases. Then you may reproach him, when 
your daughter remains hungry or naked.’ ..... Canddrani remained silent, she could not say 
anything. She came back to her daughter and said: ‘O daughter, thy sister-in-law has put me 
quite to shame, I could not give her any answer; O daughter, behave thou also a little humbly.’ 
Sulakhani replied: ‘O mother, I am not hungry nor naked, jewels, clothes, food, all this I 
have.” ‘But daughter, if thou hast all this, why art thou giving a bad name to the son of a 
Khatri?’ She said: ‘OQ mother, what shall I do? He is not applying me to his mouth, he 
does not speak to me face to face, what shall I do, to whom shall I speak?’ Gandorani went 
then again to Bébé Nanaki and commenced to say: ‘O daughter, I have much admonished thy 
sister-in-law; she admits, that she is not hungry nor naked, but she says that he does not 
speak to her face to face, nor apply her to his mouth: what shall I do?’ Bébé Nanaki replied: 
‘O aunt, the manner of my sister-in-law is rough, ..... but she herself will become discreet.’ 
‘Well, daughter Ninaki, there is no question of any want, but consider thou thyself: what is 
the custom of the women, that also is desired.’ Bébé Nanaki replied: ‘Thou art right, the 
Lord will make it well; comfort her and admonish her also, that she should walk according 
to his word, that she should be gentle and give up roughness. Thou also knowest, O aunt, 
that I am taking care of my brother and I do not consider Nanak as my brother, I consider 
Nanak as the Lord; put thou true faith in him! We are so afraid of Nanak, that we dare 
not say a word to him, for Nanak is a Fagqir.’ Candérani went then home.’’] 


(15). 
Nanak’s two sons are born. He quits the commissariat. 


Guri Nanak carried on the commissariat and satisfied everybody, he commenced also to come 
to his own house. When he had become thirty-two years of age, a son was born in the house 
of the Guri, the turning pin of the world; the name of Siri Cand was given to him. When 
Siri Cand was four years of age, Lakhmi-dias, the gentleman, was in the womb. 

The Guri was sitting in the cemmissariat, when one day a man of the Gdvind people? 


1 The expression is: faq afez Sq; the verb referring to it is throughout kept in the Sing., so that it 
cannot be translated by : some people of Govind. faq ifez Ba stands therefore for fog fez sat ran 
oz being in Panjabi also used in the sense of “ man” (Sing.). The Govind lok were a sect of Faqirs. See: 
Sikha dé raj di vithia, p. 268. 
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appeared to him in a Turkish garb. Guru Nanak said: ‘Sir, sit down.” Then that Govind 
man sat down and said: ‘“Q servant of God, what pain hast thou?” Nanak replied: « Sir, 
I have no pain whatever.” The Govind man continued to say: ‘‘ Why has thy colour become 
yellow?” Nanak replied: ‘Sir, I am the son of a Khatri, without bathing I do not eat. Four 
watches pass while I am sitting (in the commissariat); when two Gharis (=forty-eight minutes) 
of the day are as yet remaining, then, having bathed, I put a morsel into my mouth.” The 
Govind man answered to Nanak: “O brother, all is present with thee: rise thou early in the 
morning, dip in the canal and sit then in the commissariat after having put some Ghi, molasses 
and some raw grains of com into thy mouth, then thy liver will remain green, it will not 
wither away.” Nanak took up this custom. When six months had (thus) passed, Nanak dived 
in the canal and was lost. After his servant had waited (for some time) he rose and came 
and informed the Navab. The fishermen began to search for him, but became tired of it; they 
threw in also a large net, but did not get him. Then in the commissariat and in the public 
office the noise was made, that Nanak, the Védi, had been lost. Some said this, some that. 
Some said: ‘He has squandered the money of the Government, for he was feeding the Fagirs.”’ 
Three days and nights he was lost. On the third day Nanak came out of the canal. When 
he had come out, the noise arose that Nanak is sitting among the Faqirs. The people said: 
‘A demon has seized Nanak, the steward. Daulat Khan Lodi seized Jairam and said: ‘ Nanak, 
thy brother-in-law, was my steward, answer thou for my money.” Jairam went to Nanak and 
said: ‘Nanak, Daulat Khan the Navab demands account, go and give it!’”? Nanak rose and 
went with him and gave the account, 760 Rupees came out as surplus to Nanak. Daulat Khan 
was informed that 760 Rupees came out as due to Nanak on the part of the Government. 
Daulat Khan said again: ‘“O Nanak, sit down in the commissariat, what is thy own bill, 
settle that and take it and go on with the business of the commissariat.” Nanak replied: 
“OQ Navab, this money is of no use to me, this money belongs to God, feed the Faqirs with 
this money.” Nanak got discharged and did not enter his house, he remained outside. Mila, 
his father-in-law, burnt and became hot like coals. 

On the third month (after) Lakhmi-dis was born in the house of Guru Nanak. Mila, the 
Coni, his father-in-law, was a votary of the Pandit Sama; he went to him and wept: ‘Look, 
Sir, Nanak is neither doing any business nor does he go anywhere; J am very much afilicted.”’ 


(17)2 


Mala, his father-in-law, complains against Nanak and declares him mad. Ndnak proves that 


he is in his senses. The prayers in the mosque. 


Then Mila the Cona went to the Navab and complained. The Navab Daulat Khan said: 
“OQ Yar Khin, who is this man, of whom does he complain?” Yar Khan asked Mila: 
‘‘Who art thou and of whom dost thou complain?’? Mila answered: ‘Sir, I am the father- 
in-law of Nanak, the steward, and I complain of Nanak.” Yar Khan told it to the Navab. The 
Navab said: ‘Bring him here!” Yar Khan brought Mala and the Navab asked him: “ Why 
art thou complaining of Nanak?” Mula said: ‘‘Navab, health! The 760 Rupees, which came 
out as due to Nanak, should go to the wife of Nanak.” The Navab said: ‘“O Mila, Nanak 
is saying, that they should be given to the Faqirs.” Mila answered: ‘‘Navab, health! Nanak 
has become mad.” The Navab said: ‘These have a just claim. Apply to Nanak a Mulla! 
If he has not become mad, then give the money to the Faqirs!” Then the Mulla commenced 


1 In the sixteenth Sakhi it is related that the admonitions of the PanditSama made no impression on Nanak. 
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to make incantations to Nanak, but Nanak remained absorbed (in thought). When the smell of 
the burnt roll of candlewick went into the nose of Nanak, he said: 


SIok. 


Whose field is wasted, what need have they of a threshing-floor ? 
O Nanak, woe to their life, who write and sell the name! 


The Mulla said further: “Who art thou? tell me thy name!” Then Nanak uttered a Sabd in 
the Rag Mari, Mahala I. [there follow four verses]. The Mulla became comforted and began 
to praise (him). Having come the Mulla said to the Navab: ‘Navab, health! Nanak is not 
mad, with him some saint has met, he is in his senses.’ The Navab said then: ‘* Call Jairiam!” 
Jairam was called. The Navab said: “Jairam, what shall be done? We cannot keep the money 
of Nanak, and Nanak has said that it should be given to the Faqirs. His father-in-law com- 
plains against him (saying): ‘We know, that Nanak has become mad,’ and the Mulla says that 
Nanak is in his senses. Speak thou! what thou sayest, that we will do.” Jairam was very 
much afraid of Nanak, he remained therefore silent. The Navab said again: “Jairim, why dost 
thou not give an answer?” Jairim replied: ‘‘Navab, health! The Navab understands every- 
thing (better than I); what shall I answer?” The Navab said: ‘“Jairam, (his) wife has also 
a right.” Jairam replied: ‘‘Nanak is also present, he is not gone far off.’ Then the Navab 
said: ‘Call Nanak!” A man went to call Nanak, but Nanak did not come. The man 
returned and said to the Navab: ‘Sir, he does not come.” The Navab Daulat Khan became 
angry and said: ‘Seize and bring him!” The man went again and said: ‘O Nanak, the 
Navab has become very angry.”” Then Nanak rose and came and stood before the Navab, he made 
his salam (to him). The Navab got angry and said: “Nanak, why didst thou not come?” 
Nanak replied: ‘Hear, O Navab! when I was thy servant, I came to thee, now I am not thy 
servant, now I have become the servant of God.” The Navab said then: ‘If thou hast become 
such a one, then go with me and say prayers! it is Friday to-day.” Nanak said: “Go, Sir!” 
The Navab, the Kazi, Nanak and many innumerable people went together and stood in the great 
mosque. As many people as were in the mosque, they all began to say in their place, that 
Nanak has to-day come over to this side, and among all the respectable Hindis in Sultanpur a 
noise was made. Jairim was much grieved and went home. When Nanaki saw that her lord 
was much grieved, she rose and said: ‘What is the matter to-day, that thou hast come so 
grieved?” Jairam replied: ‘Hear, O servant of God, what thy brother Nanak has done! he is 
gone with the Navab to the great mosque to say prayers! and in the whole town, among Hindis 
and Musalmans, a noise is made, that to-day Nanak is coming over to this side; why should I not 
be grieved?” Nanaki said: ‘‘ Compose thy mind, rise and eat food! do not be in anxiety about 
Nanak! Nanak, my brother, is under his (7.¢. God’s) strong protection, no one is able to look towards 
Nanak with a bad eye; rise thou and eat with joy!” Whilst they were talking thus, a noise 
arose. Jairim had left Nidha, the Brahman, as a spy; he came and congratulated J airim, (saying): 
“© patron, comfort and joy set in! no apprehension is to be made!” Jairam and Nanaki began 
to ask Nidha: ‘Tell, Nidhi’, how has it happened?” Nidha said: “I was not within (the 
mosque), but I have heard it from the mouth of the Turks, that the Navab made his prayer and 
that Nanak remained standing. When the Navab had finished his prayer, he began to say to 
Nanak: ‘O Nanak, thou hadst come to make prayers, why didst thou not say them?’ Nanak 
replied: ‘With whom shall I make prayers?’ The Navab said: ‘Thou shouldst have made 
them with us.’ Nanak replied: ‘Thou hadst gone to Kandahar in order to buy horses, with 


' See Rag Maru, Mah. I. Sabd 7. 
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whom shall I pray?’ Daulat Khan said: ‘O Nanak, thou art telling so much falschood, I am 
standing here.’ Nanak replied: ‘Hear, O Khan, thy body was standing here, and he who 
was saying the prayers had gone to Kandahar to buy horses.’ Then the Kazi said: ‘Navab, 
health! how much falsehood is the Hindi telling!’ The Navab replied: ‘O Kazi, Nanak is 
truthful. At the time of bowing down my spirit had gone to Kandahar for the sake of horses.’ 
Again the Kazi made a calumny (saying): ‘Hear, O Khan! we surely had not gone, he should 
have said prayers with us!’ Then the Navab said: ‘Nanak thou shouldst have prayed with 
the Kazi!’ Nanak replied: ‘O Navab, the Kazi had gone to his house to take care of a colt, 
‘perhaps my colt may be falling into the pit.” ’”’ 

Then both believed. ‘*So, O brother, I have heard.” Nanaki said again: ‘‘O Misr, where 
hast thou left Nanak?’ Nidha replied: “I have left him there.” Jairam began to quarrel 
with Nidha: “If thou hadst stood there for one hour, Nanak would have come out and thou 
wouldst have met with him.’”? Nidha replied: ‘Sir, he was in the mosque, and all the people 
that were there, returned to their houses, but he did not come into my sight, who knows where 
he is gone2’? Nanaki comforted Jairam: ‘Be thou not anxious at all, Nanak is coming now.” 
In the meanwhile Nanak came to Jairim’s house. The slave-girl Tulsi cried from below: 
“Mistress, your brother has come!”  Jairim became very happy and began to ask Nanak: 
“OQ brother Nanak, how did the mentioned affair happen? tell thy own story, what is heard from 
thy own mouth, that is genuine information.’? Nanak said: ‘O brother-in-law! Daulat Khan 
and the Kazi began to say their prayers, we remained standing by. When he (the Khan) had 
finished his prayers, he began to say: ‘O Nanak, hast thou come to say prayers or to stand here, 
thou hast not said prayers.’ We replied: 


The forehead he knocks on the ground, the heart rises to heaven, 
Daulat Khan, the Pathan, buying horses in Kandahar. 


The Navab said: ‘I have not understood it, what didst thou say?’ I said again: ‘Thou hadst 
gone to Kandahar to buy horses, how should I have made prayers?’ The Kazi said then: ‘Look, 
O Khan, how much falsehood the Hindi is telling!’ The Khan replied: ‘O Kazi, the Hindi 
is truthful. At the time, we were making the bows (in prayers), our heart had gone to Kandahar 
for the sake of horses.? Then the Kazi said: ‘We indeed had not gone anywhere, he should 
have said (prayers) with us,’ I replied to the Kazi: ‘In (thy) courtyard a pit was dug, while 
bowing down on the ground (thy) spirit was with (thy) colt... The Navab said: ‘O Nanak, 
why art thou saying this?’ I replied: ‘The mare of the Kazi had brought forth a colt, and 
in his courtyard is a pit; when the Kazi made his bowings, his spirit was dwelling on the colt, 
“perhaps the colt may fall into the pit and die.”’ This I said; then Daulat Khan laughed: 
‘Now, Kazi, what does Nanak say? speak the truth!’ The Kazi began to say: ‘O Khan, 
the matter is indeed so.? Then the Navab said to the Kazi: ‘Nanak is a perfect Faqir.2 Now 
not a word can be said against him.’ The Navab said further: ‘Hear, Nanak, thy money I 
cannot keep and thy father-in-law has brought a complaint against thee, that it is the right of 
(thy) wife, and thou hadst said, that I should give it to the Faqirs, say now, to whom shall 1 
give the money?’ I replied to the Navab: ‘I have told thee, know thou, (what is further to 
be done)!’ The Navab said: ‘Hear, Nanak; the one half of thy money we will give to thy 
wife and the other half to the Faqirs, give thou it with thy own hands!’ TI replied: ‘We 
know nothing at all, know thou!’ This word we have spoken, whether it please thee, O brother- 


-1 Here the Lahore edition adds (against all the other MSS.): Both fell at his feet and said: “Sir, thou 
thyself art indeed God.” 
S = . . . 
2 The Lahore edition has here again: BTSX FJ WT WNT J, Nanak indeed is himself God. 
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in-law, or displease thee!” Jairim said: “‘ What is done by thee, that is done.” Then Nanak 
and Jairim took their food, and having eaten they sat down. Afterwards Mila and Gandérant 
came in. Before Mili and Sama, the Pandit, had been quarrelling. Now Candérani, the mother- 
- in-law, came; having seen Nanak she pealed like thunder and began to say: ‘‘Hear, Nanak, 
for this purpose thou hast married, that having increased the family thou leavest it and runonest 
away?’? So she went on chatting. ... Mili did not again give up his daughter. Lakhmi-dis 
was as yet on the haunch (7.e. a baby) and Siri Gand was four years and three-quarters old. 


(18). 
Nanak leaves his family, which ts broken up. 


[Nanak then went away from Sultinpur and remained outside (of it in the jungle); he did 
not come (any longer) to the house of his wife. Canddrani and Mala did not give up their 
daughter; prating on he (7.e. Mila) made much altercation. At last the matter was settled thus. 
Bebé Nanaki said: ‘Well, aunt, Siri Cand shall remain with me, and -my sister-in-law and 
Lakhmi-dis you take with you. If there should be any question about property and if my 
sister-in-law should become excited about anything, we will make a present of it to her; we 
cannot struggle with the Lord.” Then Ganddrani and Mala took their daughter and grandson 
with them. ............ uy 


(84). 
Nanak returns to Talvandi. 


Then Gurii Nanak and Bala came to Talvandi; his uncle Lali met with him and said: “My 
brother Kili is departed and my lady sister-in-law is also departed, thou art my arm, remain 
now with me! what thou sayst, that I will do!” Guri Nanak replied: “‘O uncle Lali, we also 
must go, we cannot remain.” Then uncle Lali said again: “Well, Sir, what thou wilt say, 
that we must mind.” Gurii Nanak remained there fifteen days. 


(85). 
Nanak joins his wife at Pakhé. Questions about the succession in the Guruship. 


Then Gurii Nanak and Bali came to (the village) of Pakhé, the Radhava, and began to 
remain there.? One day the mother, the Coni, said: ‘Bhai Bala, let now the ascetic stop (here), 
he has wandered enough about.” Bala replied: ‘Well, madam!’? Bhai Bala said then to Gura 
Nanak: “Sir! give me now leave!” Gurtii Nanak replied: ‘Bhai Bala, where we remain, 
there remain thou also!’”? Bala said: ‘Sir, going and remaining depends on the Lord, but, Sir, 
who will be after thee (thy successor)?” Gurii Nanak replied: ‘Bhai Bala, afterwards Lahana, 
the Khatri, the son of Phéri, the Tihan Khatri, will meet with us, he will remain after ine 
(as Guru).” Balai asked again: “‘O Guri, will he also be a good man?” Gurai Nanak replied : 
“Bhai Bala, he will be like me.” Bala asked again: “Sir, what about his honour Siri Cand?” 
The Gurii replied: “Bhai Bala, he will not be in want of bread and clothes, they will follow 
him, but that thing (¢¢. the Guruship) belongs to Lahana.”” Then Bala took leave and went 
to Talvandi. 


} We break off here and give the conclusion of the life of Nanak. The intermediate wanderings of 
Nanak, as related here, have very little in common with the original compilation and are full of wonderful stories, 
which bear the stamp of invention on their front. We pass them over as irrelevant to our object in view. 


* The home of Nanak’s wife, where she had been staying in the house of her parents since her separation 
from her husband. 


ie 
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(86). 
Bala presses Angad to tell him how he became Nanak’s disciple and successor. 


Then Bala said: “Hear, O Guri (Angad)! between Gurii Nanak and thee there is no 
difference whatever! and till here I have information about the Guri; what I have seen with 
my own eyes, that I have dictated. Of what follows I have no knowledge.” Then Gurii Angad 
said: ‘‘Bhai Bala, thou hast given us a sight of Guri Nanak, the creator is merciful to thee.” 
Bala replied: ‘Sir, thou hast taken from me the whole account, give me now, Sir, thy own 
story, how did it happen with thee?” Guru Angad replied: ‘Take my account, O Bhai Bala! 
thus it happened with us. We had gone to Kangra with the family (wife) to worship the Dévi, 
We had heard before, that one Nanak, a Védi Khatri, had become an ascetic and was staying 
there. ‘We said: ‘As we have come here, we will also have an interview with him.’ We went out 
and had an interview with him and every hair of us became cool. The Gurii asked us: ‘How, brother, 
what is thy name? whence art thou, O brother disciple?’ I answered: ‘O Guri, there is a village of 
the jungle, there we dwell and my name is Lahana.’ Then the Gurii said: ‘ Who art thou?’ We 
replied: ‘O Gurii, we are a Tihan’ Khatri and have come on a pilgrimage to the Dévi.’ The Guru 
said then: ‘Well, brother, go and having worshipped the Dévi come (again)!’ We replied: ‘Sir, 
now our going is stopped, if crores of Dévis be put together, they will not come up (= be equal) 
to your sight. For which sake we were going there, that business has been accomplished here.’ 
The Guru said: ‘Hear, O brother Lahana, what will be due to you on our part, that you will 
take.’ Then, brother Bali, whilst I looked out for my own opportunity, all the bonds of my body 
broke, and when I moved away, my breath became stopped. The Guri said then: ‘ Brother 
Lahana, go now to thy own house and take thy wife with thee!’ I did not go.* Thus, O brother 
Bala, it happened with me.” Then Bala replied: ‘Sir, between Gurii Nanak and thee there is 
no difference whatever. Guri Nanak did not hide anything from me, what defect hast thou seen 
in me, that thou hidest (things) from me?’ Guri Angad said: ‘Bhai Bala, show to me, that I 
have hidden anything from thee?’? Bala replied: ‘Sir, manifest that, why Guri Nanak has 
given thee the name of Angad?” Gurii Angad understood in his mind that this was a perfect man, 
and that it was not good to hide anything from him, as he had stayed with Guri Nanak. 

Gurii Angad said then: ‘One day I had brought a bundle of grass from without (i.e. the 
jungle) for the cow. The mother, the Coni, was sitting at the side of Gurii Nanak, and having 
seen on my clothes splashings of mud she said to Guri Nanak: ‘Fear a little God, O ascetic, 


.this one is also the son of a Khatri!’ Gurtii Nanak replied: ‘Hear, O daughter of Mila! 


these are not splashings of mud, they are Kungii® of the threshold (of God).’ Bhai Bala, thus 
my name Angad was given to me.” 

Bala said: ‘Sir, having become Guru you keep (things) back from the disciples! Rather 
say, that you are not a Sikh!” Then Guru Angad answered: ‘‘ Bhai Bala, one day the mother, 
the Coni, brought her two sons to Gurii Nanak and sat down. She began to say: ‘Though thou 
hast sons of thy own, thou art throwing this thing into other houses. It is not becoming to 
thee, that thou givest it to the sons of strangers, whereas thou hast sons of thy own.’ A mouse 
fell into the sight of Nanak, which was dead. Guru Nanak said: ‘O son Siri Cand, this mouse 
is dead, it is not good that it should lie here; touch it with the toe of thy foot, that it may be 


1 faua or fava is the name of the clan. 

? The Lahore edition interpolates here an apparition of the Dévi to Lahana, professing to be herself the 
servant of Nanak. The story is apparently newly made up, as all the other MSS. do not contain it. 

> Qt m. a fine powder composition of red colour, rubbed by women on the forehead. 

‘ The Guruship is meant here by the thing (Say). 
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removed to some distance!’ But Siri Gand answered: ‘I have seen many such conjurers, who 
putting down a wing let fly off a pigeon, and who from skins make cats.’ Upon this Guru 
Nanak remained silent. When an hour had passed, I came. Then Guru Nanak said: ‘O child 
Angad, a dead mouse is lying here, touch it with the toe of thy foot and throw it to some 
distance.’ I touched it with the toe of my foot and it fell down in some direction. Then 
Nanak said: ‘O daughter of Mila! this is the son of a stranger and this one is my own son, 
what shall I do? To whom the creator gives it, he takes it’ (de. the Guruship). Then, Bhai 
Bala, my name became Angad.” 

Bala said: “Sir, another doubt has come to me: is there in me some great vice that you 
are putting a screen before me every twenty-four minutes?” Guru Angad answered: ‘‘ Hear, 
Bhai Bala!? One day I and Bhai Bara were with Nanak, it was midnight. Guru Nanak 
said: ‘Bhai Biya, what time of the night is it?’ Biya looked, came and said: ‘Sir, it is 
midnight.’ Guru Nanak said: ‘Bhai Bira, I know it is not midnight, it is a watch of the 
night.”* Bara went again out and looked; it was midnight. Bira said (therefore) again: ‘Sir, 
it is midnight.’ Guru Nanak said the third time: ‘Bira, it is not midnight, it is a watch of 
the night” Bira said the third time: ‘Sir, it is midnight, it is not a watch of the night.’ 
Guru Nanak then said: ‘Bhai Biri, remain seated!’ Then Guru Nanak said again: ‘Son 
Angad, see thou, how much of the night it is?’ I went out to see; it was midnight. Having 
come in I said: ‘Sir, it is midnight.’ Guru Nanak said again: ‘Son Angad, it is a watch of 
the night, go and see!’ Then I understood in my mind, that it was (indeed) midnight, but 
that the Guru’s view was different. I came and said: ‘O Guru, a watch of the night is 
remaining, but there was a defect in my eyes.’ Then Guru Nanak became much pleased and 
said: ‘Son Angad, bow thy head before the creator!’ I bowed my head, but Bira became 
displeased in his mind. Then Guru Nanak said: ‘Bhai Bura, bow thy head before Angad!’ 
But Biri became much displeased. Then Guru Nanak said: ‘Bird, don’t be displeased! this 
is the order of the creator.’ Thus, Bhai Bala, it happened with us.” 

Upon this Bala said: “ Why are you continually keeping the secret from me?” Guru 
Angad answered: ‘‘ Bhai Bala, the mouth is middling and the greatness unfathomable, it cannot 
be told, it must be kept in the heart. But as thou dost not leave off, it must be told.” Bala 
said: ‘Sir, let it be told!” Then Guru Angad said: ‘The discipleship is difficult and all is 
the creator’s; but this is the conduct of the world. But, Bhai Bala, this story has not been written.* 

“One day my daughter was going about and fell into the sight of Guru Nanak. He said: 
‘Son Angad, having dressed thy daughter bring her to me.’ I dressed and brought her to him. 
Guru Nanak said: ‘Son, go thou, sit outside!’ I went and sat down on the threshold. Guru ‘ 
Nanak and my daughter sat down on the bedstead, then the rail of the bedstead broke. Guru 
Nanak was sitting in his composure of mind.® I said then (to myself): ‘In the Guru’s com- 
posure of mind discomposure must take place.’ I seized then that rail and sat down. Thus, 
Bhai Bali, it happened with us, if you will accept it or not.’ Bala said: ‘“‘O Guru! true, true, 
true!”? Then Guru Angad said: ‘‘Bhai Bala, this story, that has been heard, must be taken as 


? The Madaris (followers of the Musalmin Pir Madar) are such jugglers. They put down a wing of a 
pigeon, read a mantra over it and a pigeon flies off, ete. 

? This story is left out in the Lahore lithographed edition. 

* That is: it is the last watch of the night. 

* This story, which throws a good deal of light on the reason of the intimacy of Nanak and Angad, is 
naturally left out in the Lahore lithographed copy, being too discreditable to the character of Nanak. 


5 The MS. reads here: TI SAT wR fants fefs nrrot, Guri Nanak was in his own 
thought. 
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trae, and, Bhai Bala, thou must consider Guru Nanak as true. And if one will consider him as true, 
his vices and sins, as many as they may be, will, by taking his words as true, be washed away. 
And if one will do the words of Guru Nanak, he will arrive there, where Guru Nanak is.” .. . 
‘‘One time there was in a certain town a pool full of black mud. When rain was falling, 
all the filth of the town was collected there. The Guru having gone near it threw a cup into 
it. At that time both sons of the Guru were with him and I (7.e. Angad) also was with him. 
The Guru looked first towards Siri Cand and said: ‘Son, take the cup out from the pool!’ Siri 
Cand answered: ‘Where one must go, there one may go, some others will take it out with 
pleasure and not give it up.’ Then the Guru looked towards Lakhmi-das and said: ‘Son, take 
out the cup from the pool!’ He answered in the same manner as Siri Cand had done. Then 
the Guru looked towards me. I did not let the Guru speak, but jumped with my clothes into 
the pool and brought the cup out. Though my clothes were full of mud, I felt very happy.” 


(89). 
Death of Nanak. 


As it was the Baba Guru’s habit to remain in Kartarpur (towards his end), so he remained. 
At the time of praising (the Lord) praise was made, towards the end of the night ablution was 
made and recitation and austerity practised, the Lord was magnified; then crowds (of disciples) 
come and cooking goes on. In the mind of Guru Baba Nanak dwelled this thought: ‘“‘ When will 
that time come, in which I shall see the Lotus-foot of the Lord?’? ‘When some days had passed, 
the month of Asi came. Then Guru Nanak became very joyful and happy. On the seventh 
of Asi it happened, that songs of joy were sung and the praise of the Lord was made. Baba 
Nanak fell into deep reflection. After that he said to his attendants: “I think, that to-day 
my absorption will take place; smear a place with cow-dung, throw Kusa-grass upon it and 
make things ready.” His attendants began to weep; Guru Nanak comforted them. Then his 
attendants began to collect the (necessary) things and a man went to call Lakhmi-dis and 
Sint Cand, (saying): ‘‘ You are called for.” Lakhmi-dis and Siri Gand did not come, they began 
to say: “Why should we go, as he is in good health?” The mother, the Coni, went by her 
own disposition to the Guru. When Guru Nanak saw that her hands were sullied with Dal, 
he said: “How, O Coni? If thou hast anything to say, say it! And why are thy hands 
sullied?’? When the mother saw that the Guru was in the state of absorption, she said: 
“To-morrow is a Sradh, it is the date of thy father; if it please thee, we will go and make 
the Sradh.” The mother, the Coni, having become very humble, begged of him. Then Guru 
Nanak said: ‘Well, be it so, O Coni! make the Sradh! Remaining (as yet) the eighth and 
ninth, we shall be absorbed on the tenth.” Having seen the submissiveness of the mother, the 
Coni, the Guru became merciful and said: ‘“‘Prepare the things for the Sradh!” Then the mother 
in teken of sacrifice clung to the feet of the Baba. The Guru Babi then gave the order: ‘Give 
up to-day preparing the things for (my) absorption!’? This word was noised about among the 
people, that the Guru Baba will be absorbed on the tenth. On the eighth the Sradh of his 
father was performed, on the ninth the whole family of the Guru Baba assembled.’? Then Lakhmi- 


? Here both the Manuscripts, which we have hitherto followed, break off, after some conversation between 
Angad and Bhai Bala on the former Bhagats and why Kabir alone reached the presence of the Supreme 
Lord. The death of Nanak is not mentioned by them and we are therefore restricted to the Lahore litho- 
graphed copy alone, which relates some more stories of Angad’s blind obedience to the commands of Guru 
Nanak and of the disobedience of his sons. 

? We leave out the story, that all Prophets, Pirs, Saints, etc., came to take leave of Nanak, as it is not 
worth mentioning. 
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das and Siri Cand besought him much, saying: ‘Sir, the Guruship you have given to Lahana, 
what is our support?” The Guru answered: “Children, you will have plenty of food and 
clothes.” Then Lakhmi-dis and Sixt Gand said: “Food and clothes we shall have, but nobody 
will mind us.” The Guru answered: ‘Children, don’t be anxious! - The dogs of Gurus and 
Pirs are minded, you also will be minded. But the greatness of the name is with Angad.” 
When they had heard this order of the Guru Baba, Lakhmi-das and Siri Cand and all the 
family and the disciples fell down at his feet. 

When two watches and a half of the night were remaining, the Guru Baba fell into deep 
meditation. All the things (for cremation) were prepared. Then the Lord appeared to him and 
in the true region a cry of victory arose. When the Baba had given up his meditation, he 
began to say: ‘I am a sacrifice, have mercy on me the lowest sinner! Blessed be the Lord!” 
Then the Lord, having become merciful, said: “I have pardoned thy way (¢e. thy religious 
system and the followers of it), before and after, whoever will take thy name, he shall become 
emancipated.”” Then with the order of the Lord the Guru Baba was absorbed in Samvat 1596, 
on the tenth day of the dark half of the month of Asi. The Mahajans (¢.¢. Khatris) and the 
people of Govind? began to perform the duties of the world (7.e. to prepare for cremation) and 
put Guru Nanak on the funeral pile. There were also Pathans, who were disciples of the Guru. 
They said: ‘We also will have a sight of him.” The Mahajans said: ‘Khans, now it is not 
your time.” They answered: ‘‘Baba Nanak is our Pir, we will have his sight.” The Mahajans 
said: ‘To-day is not the time to see him, go away!” The Pathans came on with might and 
began to say: ‘‘ Baba Nanak is our Pir, we will do with him as it is customary to Pirs, we will 
bring him to the grave-yard.””. The Mahajans had, on account of the Turks, drawn sheets round 
about (the corpse). Then one disciple said: ‘Ye brethren, Hindis and Musalmans, what for are 
you quarrelling? The Guru Baba is not here indeed, he has departed to the true region.” When 
he went and looked, there was nothing on the funeral pile; the quarrel of both parties ceased. 

(90). 
. Impression made by the death of Nanak. 

All the retinue, the attendants, the Mahajans and the people of Govind began to say: 
“Ram! Ram!” hey praised Guru Nanak, (saying): ‘‘Vah, vah! Guru Nanak has been the 
visible Supreme Lord! but by our own lot we have not been able to worship him in any way.” 
They began to repent and having seen the sport of the Guru Baba they were confused with 
fear. The Musalmans began to take the name of God, (saying): “‘Vah, vah God! Guru Baba 
Nanak has been a great man, of a great spirit, he was the image of God himself.” They set 
to praise God. Hindiis and Musalmans, having seen this, were astonished. The family and 
attendants of Guru Babi Nanak set fire to the funeral pile and performed the funeral ceremonies, 
(saying): ‘The Guru Baba Nanak is bodily gone to Paradise!” 


SI6k. 
How shall I, the sinful worm, utter thy praises? 
The speaker art thou thyself, thou thyself singest thy praises, 
Who sings, reads, hears and writes (them) with an attentive mind: 
Him surely Hari unites (with himself). 
T am a musician, begging at (thy) door: may by thy favour the name be given to me! 
Give (me) the name, (the bestowing of) gifts and ablution, that I may become fully satiated ! 
The musician has by silent repetition (of the name) obtained comfort, meditating on the lotus-foot. 
O Nanak, it is the prayer of (thy) slave: keep me in thy asylum! 


' See about the HfST Sa, p. Lxviii, note 1. 
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SKETCH OF THE LIFE OF THE OTHER SIKH GURUS. 


2.—GURU ANGAD (av. 1538-1552). 


Tue disciples (Sikhs, fay) of Nanak would no doubt have soon dispersed, and gradually dis- 
appeared, as well as the disciples of many other Gurus before Nanak, if he had not taken care 
to appoint a successor before his death. The disciple, on whom his choice fell, was ZLahand,' who 
had joined Nanak not long before his death. None of his early disciples seems to have remained 
with Nanak, and we may fairly conclude that there was not one amongst them who had attained 
to any degree of learning. The way, in which Nanak used the disciples who attached themselves 
to his person, was not very conducive to impart to them any considerable knowledge; they were 
in fact little more than his menial servants (see p. xliii, 1. 18 sgg.). No Brahman of any note or 
learning had, as it appears, joined him, and the mass of the disciples were ignorant Jats, who, 
on an average, could neither read nor write. 

What Nanak looked chiefly for in his successor, were not scientific accomplishments, or a 
cultivated mind, but blind obedience to the commands of the Guru. The stories, which are told in 
the Janam-sikhis, of the total “‘saerificium <intellectus’’ of Lahanad, are therefore very significant 
(ef. p. liv, 1. 1 sqg.; p. lxxiv, 1. 9 sgq.). 

Lahana became first acquainted with Nanak at Kangra, whither he had gone to worship the 
Dévi. He heard there, that Nanak, a great Faqir, was staying there, and after the first interview 
he attached himself firmly to him and no more left him. This is the relation of the later Janam- 
sikhis, whereas the old Janam-sakhi states that Angad became acquainted with Nanak by the 
medium of another disciple of the village of Khadir (see p. xliii, 1. 3 sgg.), which seems far more 
probable. 

The later Sikh tradition states, that Nanak changed the name of Lahan& into that of Angad 
when conferring on him the Guruship, as being a part of himself,? but the old tradition knows 
nothing of this neither does the panegyric of Angad in the Granth allude to any such change of 
name, which, if it had been known at those times, would certainly not have been passed over in 
silence. The Bhatt Kiratu (Transl. p. 703, V. xv.), on the contrary, gives him both names 
(“Then Angad Lahana becoming manifest,” etc,), from which it would appear, that he bore both 
names at the same time. I need hardly remark, that the explanation, which the Sikhs give of 
the signification of the name of Angad, is altogether fanciful, for Wye is an old Hindi proper 
name and signifies literally: giving (one’s) limbs or body. 

Angad settled down at the village of Khadir, on the banks of the Biisi, which was very 
probably his native place. He gained his subsistence by his own handiwork (see p. xlvii, 1. 4) 
and led the life of a recluse. He was altogether unlettered and could himself neither read nor 
write, as may be fairly concluded from p. xlviii, 1. 4 from below. The later tradition, which 


makes him the inventor of the Gurmukhi letters (see Sikha dé raj di vithia, p. 20, 1. 13 sqq.), is 


therefore without any foundation. 


} (Also written: Lahina), a Tibuy (=Trihug, Téhun) Khatri (p. xlvii, 1. 1). ? See p. xivii, note I. 


t 
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The few verses of Angad, which are contained in the Granth (marked Mahdalla IT."), are but 
a poor repetition of the words of Nanak and shallow in the extreme. Being fully aware of the 
importance of the “successio episcoporum” to the Sikh community, he nominated before his death 
(4th March, 1552) his devoted servant Amar-das his successor, deeming, like Baba Nanak, neither 
of his sons worthy of the Guruship. 


3.—GURU AMAR-DAS (s.v. 1552-1574). 


Guru Amar-dis was a Khatri of the Bhalla? clan, born in the village Vasarkt (@Tadav) in 
the district of Amritsar. The story goes, that he went in his youth on a pilgrimage to Harduir. 
There a thirsty Pandit drank water from his hands; after he had quenched his thirst, he 
asked Amar-dis, who he was and whence he had come? Amar-das answered, that he was a 
Bhalla Khatri from the Panjab, from a village called Vasarki. The Pandit asked him further 
who his Guru was? When Amar-das answered, that he had not taken any Guru, the Pandit 
felt vexed and said: ‘Alas! I have committed a great sin, that I have drunk water from this 
man who has got no Guru! I am a great transgressor, that at the time of being thirsty I did 
not (first) reflect! how will my transgression now be done away?” On hearing this Amar-das 
felt much ashamed in his mind; he fell down at the feet of the Pandit and said: ‘‘ Maharaj, 
pardon now my fault, as soon as I shall come home, I shall take a Guru.” 

‘When he had come home, he began to look out for a Guru. One day he heard, that in the 
vicinity, in the village of Khadir, there was a perfect Guru, Baba Angad, and that he, who would 
take his instruction, would cross over (the world of existence), and that in him all qualities, 
that are required in a Guru, as steadiness, contentment, forbearance, mercy, devotion, etc., are 
to be found. 

Thereupon Amar-dis went to Khadiir, seized the feet of Guru Angad and said: “O Lord, 
having heard your name I have come to you for the sake of my own salvation; give me mercifully 
the name of the Guru!” Guru Angad received him kindly and he remained with him, serving 
him with heart and body’ 

It is related that Amar-dis was so conscientious in the service of the Guru, that he did not 
eat any bread from the store-room of the Guru, but got his subsistence by carrying round on his 
back a bundle of salt and oil and selling it to the people. 

He was performing to Angad all sorts of menial services, as Angad had done to Nanak. Thus 
he used to bring daily for the sake of the ablutions of the Guru a large metallic jar of water from 
the river of Govindval, which was about two Kos distant; out of reverence for his Guru he is 
said to have made the way from Khadir to Govindval in walking backwards, lest he should turn 
his back on his Guru. One night, when he was carrying water from the river, he is said to 
have slipped and to have fallen into a weaver’s hole. When the weaver asked his wife who it 


' All the Sikh Gurus call themselves “Nanak” in order to designate themselves as the legitimate 
successors of Nanak. For the sake of distinction between them YTOT UfUST (mahalla pahila, first court), 
AIST VAT (mahalla diija, second court), etc., is added to their respective compositions in the Granth 
(see p. Ixxxi); otherwise they are also mentioned by the name of ufast uTsart, Jirst reign, etc., as 
the Sikhs soon commenced to lock on their Gurus as their sovereigns (thence the address: HG UTSAIWT > 
O true king!). In later times, when Nanak was gradually looked upon as an Avatar, every succeeding Guru 
was considered as an incarnation of Baba Nanak. In the Granth itself no allusion of this kind is found, only 
the Bhatts, whose panegyrics are added at the end of the Granth and who know no bounds in their flattery, 
commence praising Nanak as Avatar. 


? In the Granth written FBT bhala, as no letter is doubled in the writing of the Granth. 
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was, she answered: ‘‘ Who will fall at this time? it must be that unfortunate, homeless Amari.”! 
Amar-dis rose and returned to the river and having filled his jar he brought it to the Guru. 
Angad heard from somebody, that the people were calling Amar-dis “the homeless one” (SATeT)- 
Being fully satisfied of his sincerity and devotion, he took him to his neck and said: ‘‘ Amari 
is not homeless, but from this day the Lord has made him the home of the homeless and the 
asylum of those, who have no asylum; who will follow him, will obtain great happiness.” On 
that very day Angad put five Paisaés and a cocoa-nut before him, bowed his head before him and 
said to all the societies (of the saints): ‘“‘Now I am entrusting the throne of the Guruship to 
Amar-dis, bow ye all your heads before him! he is a perfect Guru, the Lord has received him 
to-day; who will be on his side, he will also be pleasing to the Lord.” 

After the death of Guru Angad, Amar-das took up his residence at Gdvindval. He was a 
humble, patient and pious man, round whom many disciples assembled. Though unlettered, like 
his master, who could teach him only the few simple tenets he had heard himself from Nanak, 
he composed many verses, which were incorporated in the Granth (Mahdlla III.), and which are 
conspicuous for simplicity and clearness. 

The offerings of his numerous disciples enabled him to build a great walled well (ates) 
at Givindval, in which eighty-four steps led down to the water. The Sikhs believe, that whoever 
sits down on those eighty-four steps one by one and makes ablution and reads the Japji to the 
end, gets free from the eighty-four Lakhs of forms of existence and enters paradise. A great 
Mela is still held every year round that well. 

Guru Amar-dis died the 14th of May in the year 1574, having appointed in the usual way 
Ram-das as his successor in the Guruship. 


4—GURU RAM-DAS (ap. 1574-1581). ee 
Rim-das was a Khatri of the Sddhi clan (HEY and a native of the village Guritakk ( Td bs 


He had come in early youth to the house of his grand-parents at Godvindval and remained /there. 
His grand-parents were very poor and he sustained them and himself by selling boiled 
(aise). 

It is said, that one day he sat near the door of Baba Amar-das selling boiled grain, when 
Amar-dis by chance called his family-priest and said to him: ‘‘Misr, our little daughter, has now 
become of ripe age, go and look out in some good house (for a suitable partner), tha we may 
betroth her.’ When the family-priest had gone, the wife of the Guru said: “For my /daughter 
a lad must be sought of the same age, as the lad there is, who is selling boiled gkain, the 
girl being of about the same age.” At the same time Guru Amar-dis said in his own mind : 
“Our girl is now this lad’s, for it is the religious observance of the Khatris, that the thought, 
which first comes into the mind, must be performed.’’ Having considered this he called that lad 
and asked: ‘‘My dear boy, who art thou?”? He answered: “I am a S6dhi Khatri.” When 
Amar-das had heard this he thanked God and said: ‘‘ Blessed be thou, Lord, that thou hast 
preserved the honour of my word: for if this lad would be no Khatri, my caste-fellows would 
reproach me for giving him my daughter.”* At that very time he put into the hem of the lad 
the betrothal-presents and a few days after the wedding took place and Ram-dis took his wife 
to his native village Guriéakk. 


grain 


1 yard is a diminutive form of HAT. 


* The word 3Tg was very likely added more recently, when Guru Ram-das had taken up his abode there. 
The real name was therefore only Ja - 


5 This passage is very significant as to the observance of caste by the earlier Sikh Gurus. 
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Guru Amar-dis was particularly fond of his daughter (whose name was Mohani), so that 
passing his son Mohan, he entrusted the Guruship to his son-in-law Rim-das, who was a pious 
and peaceful man. He was eager in collecting disciples and great crowds used to flock to his 
residence at Guriéakk. 

His income from the voluntary offerings of his disciples must have been considerable: for 
it enabled him to restore magnificently an old tank which he called Amritsar (the nectar- 
tank), in the midst of which he built a place of worship, to which he gave the name of 
Harmandar (Was, temple of Hari). The new town, which soon sprang up round this tank, 
was first called Rdm-das-pur (city of Ram-das), afterwards the name of Amritsar was extended 
to the whole town and the old name Guricakk fell into oblivion. 

This was of the greatest importance for the firm establishment of Sikhism, for the Sikhs obtained 
thereby a fixed central place of worship, where the disciples annually assembled round their 
Guru and performed their ablutions in the nectar-tank. Ram-das, though without any scientific 
education, gave himself much to literary work. He composed a great many verses, in which 
he expounded his doctrines, and though no originality of thought is to be found in them, they 
belong to the better compositions of the Granth (Mahdlla IV.). He spent his days in peace and 
rest, as under his Guruship the organization of the Sikh community had not yet progressed so 
far as to arouse the suspicion and alarm of the Muhammadan Government. He died on the 
8rd of March, 1581, having nominated his son Arjun (Arjun-mall)! his successor in the Guruship. 
From Rim-dis the succession remained hereditary in the family, which added greatly to increase 
the wealth and the authority of the Gurus, as the Sikhs were thereby gradually accustomed to 
look on their Gurus as their actual sovereigns. 


; 5.—GURU ARJUN (a.v. 1581-1606). 


Wp to Guru Arjun the Sikhs were a community neither very numerous nor much taken 
notice of, their Gurus leading the life of Faqirs and being averse to outward show and pomp, 
though | -Amar-dis, and more so Ram-dis, had already considerable means at their disposal from 
the voluritary offerings of their disciples. 

ee state was changed considerably under Guru Arjun, who was an enterprising and active 
man, and: the first Guru «who meddled with polities. After the Sikhs had obtained under the 
Guruship , of his father Ram-das a visible sacred place, which served them as a rallying point, 
Guru Arjun’s first object was, to give them also a sacred code, in order to unite them more 
closely by one common religious tie and to separate them from the mass of the Hindts.. He 
pera therefore the verses of the preceding Gurus, to which he added his own very numerous 
(but carelessly written) compositions, and in order to prove that the tenets of the Sikh Gurus 
were “already entertained and proclaimed by the earlier popular saints (Bhagats), he inserted 
considerable extracts from their writings as loci probantes at the end of nearly every Rag. This 
miscellaneous collection he called Granth (or Granth sahib, ata arfre), i.e. the book, and it was 
thenceforth held sacred as the Bible of the Sikhs, supplanting gradually the authority of the 
Védas and Puranas, which the unlettered people had never been able to read, whereas the Granth 
was composed in their mother-tongue and intelligible to the vulgar. 

The story goes, that the disciples assembled one day round Guru Arjun and said, that by 
hearing the verses which Guru Nanak had uttered, tranquillity came to the mind and desire 


1 It is not quite clear if Ram-das had two or three sons. It is certain that Bharat-mall was the brother 
of Arjun, which is confirmed by the Dabistan (II. p. 273), where it is mentioned, that Bharat followed after 
his brother Arjun-mall, though the Sikhs themselves disavow the succession of Bharat. 
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for worship was increased, but that by the numerous verses which were uttered by other Sofis,! 
and to which the name of Baba Nanak was (also) given, pride and worldly wisdom were springing 
up in the hearts of men; it was therefore necessary to put a sign on the words of Nanak, 
that people might be able to distinguish them from the words of others. 

Hearing this, Guru Arjun collected all the words of Nanak from different places, and having 
also collected the verses of the other Gurus and the words of other Bhagats, which were not 
contrary to the words of Nanak, he gave them to the writer Bhai Gur-das, that he should write 
them in one place (7.e. book) with Gurmukhi characters. And because Angad and the other Gurus 
had put down in their words the name of Nanak, he thought that it would be difficult for 
the disciples to distinguish their several speeches; where therefore the word of Nanak is, he put 
down the sign: @d@t ufget, and where the words of the second reign were, there he wrote 


WIS VAT, and in this wise YTST Srat and yget Sut, and his own words he marked 
AISI UaTet; in this way he distinguished the words of the several Gurus. Similarly he marked 
also the speeches of the Bhagats by putting down their names. When all the speeches were 
made up into one volume, Arjun gave out the order to all disciples, that they should mind 
whatever was written in it, and reject everything else, though it bore the name of Nanak. 

It is said, that Arjun left a few blank pages in the volume, predicting that the verses 
of the xinth reign would be written upon them and that before that no Guru would utter a 
speech (that was to be written),—a prophecy ex event. 

Another measure, which Arjun set a-going, was likewise of the greatest importance for the 
organization of the Sikh community. 

We have mentioned already, that the Gurus had no fixed income, but what was voluntarily 
offered to them by their disciples. Arjun saw clearly enough, that for his aspiring schemes 
and the extension of his spiritual authority, he required considerable sums, which should be forth- 
coming with some regularity. He reduced therefore the voluntary offerings of his disciples to 
a kind of tax, which he levied by deputies,» whom he nominated in the several districts, 
and who forwarded whatever they had collected annually to the Guru. In this wise the Guru 
was on the one hand enabled to hold a court and to keep always a strong band of adherents 
round his body, and to extend his authority by the not inconsiderable sums he had at his 
command, wherever he found an opportunity, and on the other hand the Sikhs were thereby 
gradually accustomed to a kind of government of their own, and began to feel themselves as 
a firmly organized and strong party within the state.? This institution of deputies of the Guru, 
though very useful in a political and financial point of view, led soon to very hard oppression, 
so that the last Guru was compelled to give way to the continual complaints of his adherents 
and to abolish it. 

Guru Arjun was the first Sikh Guru who laid aside the garb of a Faqir and kept an | 
establishment like a grandee; he engaged also in trade in a grand style, as he either loved money 
or was much in want of it, though the Sikh tradition is now quite silent about such transactions: 
of their Gurus. Under Arjun, who had apparently a great talent for organization, the Sikh 


' In the Sikha dé raj di vithia, p. 29, 1. 2 from below, ASAT is found, which is a misprint for AEVAT 
Séfis (or Sifis), For the first Sodhi Guru was Ram-das, who cannot be meant here, and of other Sddhi poets 
tradition is altogether silent. 

; ? "These deputies were called YA, masand, a corruption of the Arabic-Persian onus (or more properly 
ees a support on which one leans, or a person to lean upon, used in the sense of “deputy” in the Indo- 
Persian idiom. 

* See the remarks of Mulisin Fani in the Dabistan, HU. p. 271, who very well perceived the purport 

of this measure. 
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he appropriated to himself the pay due to the soldiers in advance, in consequence of which and 
on account of the mulct imposed upon his father Arjun, the Emperor Jahangir sent him to the 
fort of Guiliar, where he remained imprisoned for twelve years. At last the Emperor released 
him, being moved by pity. The Sikh tradition is quite silent on this point; and his imprison- 
ment at Guiliar, which it restricts to forty days, is ascribed to quite different reasons, as we have 
seen above. 

After the death of Jahangir (1628) Har-gévind entered the service of the Emperor Shah- 
jahin, but he scems soon to have left his ‘service and to have taken up a reckless course of 
life again. Shih-Jahin sent troops against him, who took Ramdaspur and plundered the Guru’s 
property. Thence he fled to Kartarpur, where he soon had a serious encounter with the Pathan 
Paiindah Khin.! According to the Sikh tradition Paindah Khan was living with the Guru in his 
tent (he is even said to have been his foster brother). One day a Sikh brought a sword, a hawk 
and a beautiful dress as presents to the Guru, which he bestowed on Paindah Khin, who gave 
them again away to his son-in-law. When the Guru heard this, he became angry with Paindah 
Kbin and expostulated with him about it. Paindah Khin denied it at first, but was convicted, 
whereupon he was beaten by some Sikhs present and turned out of the tent. 

Paindah Khin got the ear of the Mugul authorities, and as he was considered a fit instrument 
to strike a blow at the dreaded Guru, troops were entrusted to him, with whom he besieged 
Har-govind at Kartirpur. A severe struggle ensued, in which the Imperial troops were vanquished 
and Paindah Khan himself slain by the Guru. 

Encouraged by this victory he moved to Bhagvari in the vicinity of Lahore. He seized 
some horses belonging to the Emperor, but being pursued he fled to the hills. He took up his 
abode at Kiratpur (near Anandpur), in the house of his eldest son Gur-ditté, who was living 
there with Babi Budha,? and some time after, having given the throne of the Guruship to his 
grandson Har-rii, he died there a.p. 1638, the 10th of March.? 

Guru Har-gévind has given quite a different appearance to the Sikh community. The peaceful 
Faqirs were changed into soldiers and the Guru’s camp resounded with the din of war; the 
rosary was laid aside and the sword buckled on. As the Guru’s expeditions were nearly always 
directed against the Muhammadans and the extortionate provincial authorities, we need not wonder, 
that his popularity fast increased with the ill-treated Hindi rural population; every fugitive or 
oppressed man took refuge in his camp, where he was sure to be welcomed without being much 
troubled about religion, and the charms of a vagrant life and the hope of booty attracted numbers 
of warlike Jats, who willingly acknowledged him as their Guru, the more so as he allowed his 
followers to eat all kinds of flesh, that of the cow excepted. The home of the Sikhs was now 
the camp, where the heterogeneous elements, by close contact, and stimulated by the same hopes 
and fears, soon welded together into a new community. The expeditions and fights however 
were as yet on a small. scale and partook more of a local character, and were therefore hardly 
ever noticed by the authorities, who were either too shortsighted and indolent or too powerless to 
stop effectually the concourse of such a turbulent and dangerous crowd. 


' In Gurmukhi written G3ut. 

? SITET VT, a notorious freebooter in the Panjab, who had become a disciple of Har-govind. He got 
therefore the honorary title of YTEqT (father Budha). , 

* There is a great diversity about the date of Har-govind’s death. The year given is that commonly 
recorded by the Sikhs. In the Dabistan the year 1645 is mentioned, corresponding to the Hijrah 1055. 
Molisin Pani says (I. 281), that he saw Har-govind in the year of the Hijrah 1053 (= 1643) at Kiratpur. 


We do not know how to reconcile these two dates, which differ by seven years. Perhaps there is a mistake in 
the Arabic ciphers of the Dabistan. 
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That a Guru like Har-govind had no time nor taste for meditation and the composition of 


religious poetry need hardly be remarked; not a single verse of his is therefore to be found in 
the Granth. ’ 


7.—GURU ‘HAR-RAI (a.v. 1638-1660). 


Har-govind had five sons, Gur-ditti, Atall, Tég-bahadur, Ani-rai and Strat-mall. Tég- 
bahadur was from youth up of a contemplative mind and did not care for anything; like a 
madman he is said to have observed deep silence;! the four other brothers were worldly-minded 
and continually quarrelling amongst themselves about the succession in the Guruship. Their 
father was therefore greatly perplexed to whom he should give the throne of the Guruship and 
could not make up his mind. They say, that one day at Kiratpur the little son of Gur-ditta came 
to his grandfather and seated himself on his lap; when the Guru began to fondle him, Har-rii 
took off the turban of his grandfather and put it on his own head. The Guru, who was not 
much pleased with his own sons, on seeing this rejoiced, and thought within himself that he 
would give the throne to this boy; by doing so the mouths of all the brothers would be shut 
and a stop put to their mutual jealousy. Having reflected on this he called together the society 
(of the disciples), put a cocoa-nut and five Paisis before Har-rai and bowed his head before him, 
saying: “brother Sikhs, the Lord himself has put the turban of the Guruship on the head of 
this boy, now no one has anything more to say about it; whoever is my disciple, he shall 
consider Har-rai as his Guru, he will become a great, perfect saint.” The society was much 
pleased with this’ decision of the Guru, they bowed their heads before Har-rii, and also the four 
brothers (¢.¢, the sons of the Guru) remained silent,? as none of them had the power to wrest 
the Guruship from him. Har-rai was, according to all accounts, a wise and sensible man, and 
of a more peaceful disposition of mind than his grandfather had been. 

When Dar§ Shikoh, the brother of Aurang-zéb, came to the Panjab in order to make war 
against his brother, he sought the alliance of Guru Har-rai, who joined him with his Sikhs. But 
when Dara had been beaten and killed, the Guru prudently withdrew from the scene of war 
and retreated to Kiratpur, sending at the same time his eldest son Rim-rai with an apology to 
Aurang-zéb, who received him kindly, but retained him as a hostage at his court, thereby securing 
the peace of the Panjib. This whole incident of the joining of the Guru in the rebellion of 
Prince Dari is totally passed over by the Sikh tradition, neither is the mission of Ram-rii to 
the court of Dilli mentioned. 

Har-rai seems to have had neither inclination nor calling for poetry; no single verse of his 
is therefore found in the Granth. He died in peace and tranquillity at Kiratpur a.v. 1660, 
having nominated his younger son Har-kisan his successor in the Guruship. 


8.—GURU HAR-KISAN (av. 1660-1664). 


Guru Har-rii had two sons, Rim-rai and Har-kisan. It is said that the Guru was displeased 
with his eldest son, because he made disciples of his own and worked miracles. When he had 
therefore one day gone away to visit his own disciples, Har-rai declared his younger son his 
successor in the Guruship before all the societies (of the disciples). When Ram-rai heard of this, 


1 ‘The Sikba dé raj di vithia (p. 39) says of him: ALTE Sty Bus afset ar. 
* Some say, that Gur-ditta had died already before his father; but thisis by no means certain, He died at 
Kiratpur, where a splendid tomb was built to him. 


* The date of his death differs considerably. Some give the year 1661, some 1663, and some 1664. 
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he was much vexed; he said before the Sikhs, that Har-kisan was still a minor, on whom the 
small-pox had not yet broken out, if he should get through the small-pox, then he might take 
the Guruship. 

According to one tradition (as given in the Sikha dé raj di vithia, p. 48) Guru Har-kisan 
was summoned to the court of Dilli in the following way. Aurang-zéb one day asked his 
courtiers, who amongst the Faqirs of Baba Nanak was now the best? They answered, that now 
a young lad, by name Har-kisan, was reported to be their leader, who already in his youth 
was a perfect Faqir. Thereupon the Emperor ordered that they should quickly bring him to 
Dilli, as he wished to see him. One Khatri, who was a Divan (minister) of the Emperor and 
one of the disciples of the Guru, offered himself to bring Har-kisan. He went to Kiratpur 
and communicated to the Guru the wish of the Emperor, who set out with the messenger and 
with many disciples in a Palki for Dilli. Here the matter is represented as if Aurang-zéb desired 
to see the Guru out of curiosity, whereas we know from other sources, that this was by no 
means the case. 

Rim-rii, the elder brother of Har-kisan, was detained as hostage at the court of Aurang-zéb, 
and was apparently not on a good footing with his father, and therefore was passed over. When 
Rim-rai heard of the death of his father and that his younger brother had been installed as 
Guru, he complained to the Emperor and asked for his decision. Aurang-zéb was very glad 
to have an opportunity of interfering, and summoned the young Har-kisan to his court, who 
reluctantly obeyed. 

Whilst staying at Dilli, Har-kisan was attacked by the small-pox, so that he was unable 
to appear at court. When the Guru became very weak, the disciples asked him whom they 
should acknowledge as Guru after him? It is said, that after some reflection he put five Paisas 
and a cocoa-nut on the ground, and having bowed his head said to the disciples: “Go, your 
Guru is in the village of Bakalé (e{qT@t), near Anandpur.” THe died in 1664. No verse of his 
is contained in the Granth. 

In the disturbances which followed the death of Har-kisan, Ram-rai was disavowed by all 
parties. He went therefore to the hills and settled at Dehradin (QyaTZa),' where he started 
a sect of his own, and collected many disciples. He still lived in the times of Guru Gavind Singh 
and frequently quarrelled with him, He taught his disciples not to bow the head before any 
one but himself, and not to worship any god or goddess but himself. His disciples were called 
“Rim-riié” (g7aTeTB), and were afterwards excommunicated by Guru Govind Singh. 

It is reported that Ram-rai, for the sake of one of his disciples, underwent in a deep cave 
a very severe course of austerities (FT utfSnta); when the breath had risen to the tenth 
gate, the disciples, who were near him, knew that the Guru had died, and they burnt his body 
after the manner of the Hindiis. They erected there a tomb (#aTq) and called it araaite 
RT VIII; hence that hilly country received the name of Déhradiin; there every year a great 
Mélai is held, where many holy personages assemble. 


9.—GURU TEG-BAHADUR (a.v. 1664-1675). 


After the death of Har-kisan, dissensions arose among the Sikhs as to the succession in the 
Guruship. A company of disciples went to Bakila, in order to pay their reverence to Tég- 
bahadur as their Guru. But Tég-bahadur at first refused to accept the Guruship: for the Sddhis 
thereabout had set up a Guru of their own, and Riam-rai also was raising claims to the succession. 


'2ua1 signifies @ shrine and ZH (sf-) a valley between two mountains, literally therefore: the shrine- 
valley. 
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At last Tég-bahidur was prevailed upon, chiefly by the entreaties of his mother, to take upon 
himself the burden of the Guruship, and he was soon generally acknowledged as the head of 
the community. 

Teég-bahadur left then Bakali, where he had lived in seclusion, and removed to Makhoval 
(ATTSTS), which is near Kiratpur, on the banks of the Satluj; this place was afterwards called 
Anandpur, as being the residence of the Guru. 

Some time after he left this place and went, as the story goes, on a pilgrimage to Patna 
with his wife and kindred, where he stayed for about five or six years, and where Govind Singh 
was born and also received his first education from the Pandits of that place, which deeply 
tinged his mind with the Hindi superstitions. Very likely Tég-bahidur no longer felt safe in 
the Panjab, where the spies of Aurang-zéb kept a watchful eye on the proceedings of the Sikhs, 
and he resolved therefore to leave the Panjab altogether, and to settle under the garb of a 
Hindi pilgrim in some populous place, where he could remain concealed or unnoticed. On the 


following events of the life of Guru Tég-bahadur the accounts differ very widely, as the Sikh | 


tradition is endeavouring to conceal or do away with everything that could throw an unfavourable 
light on him. According to the Sikh tradition, Guru Tég-bahadur was a saint, who, even after . 
his accession to the Guruship, remained an Udasi (ce. indifferent to the world) and was totally 
taken up with meditation and devotion. 

. He removed from Patna again to Anandpur on account of some enmity with the people, 
the reasons of which are not stated. 

He is said to have been very fond of wandering about in the jungles with some disciples.' 
On one of these wanderings he is said to have come to Hindiistin. When he arrived at Agra 
he stopped in a garden, and sent his signet-ring and a shawl to the bizar to dispose of them 
and to buy some provisions. The confectioner, to whom these things were offered for sale, took 
fright, lest they should be stolen goods, and brought them to the Kutvil. The Kutval, having taken 
the signet-ring, went to Tég-bahadur into the garden and began to interrogate him, who he 
was and whence he had come? ‘When he had ascertained that it was Tég-bahidur, he sent a 
message to Aurang-zéb at Dilli, that Guru Tég-bahidur had by chance fallen into his hands, 
and asked for orders regarding him. The Emperor Aurang-zéb was making all efforts to bring 
the whole world to the Musalman faith, and he had in those days imprisoned many Brahmans, 
as he hoped, that if these first became Musalmins, the other people would readily follow their 
example. When the Emperor heard that Guru Tég-bahidur had been seized, he was very glad, 
because he had heard much of the Nanak-panthis and wished to meet with them. He sent 
therefore orders to Agri, that he should be quickly sent to Dilli. 

‘When the Guru had come to Dilli, the Emperor had many disputations with him, and tried 
all means to bring him over to the Musalmin faith. Tég-bahadur, who was not a learned man 
nor conversant with disputations, gave no answer, and when the Emperor desired to see miracles 
from him, he remained silent. At last he was thrown into prison with three disciples, and 
told that he would not be set at liberty till he would embrace the Musalman religion. When 
the Guru remained firm, they began to torture him. He managed to send a letter to his son 
Govind at Anandpur, informing him of his hopeless state. Govind answered him with a consolatory 
Dehra, but could do nothing for him.» When no more any hope was left for the Guru, two 
Sikhs fled and only one remained with him. Despairing of life, and being weary of the cruel 
treatment he had to suffer, he ordered the Sikh to cut off his head. He refused at first to 


! What is concealed under these harmless words we shall see hereafter. 


* See Translation of the Granth, p. 708. 
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commit such a crime, but when the Guru pressed him hard, he at last struck off his head with 
a sword. ‘Tég-bahadur died a.p. 1675. . 

When Govind heard of the death of his father, he sent his sweepers (SORT cubra)’ to Dilli 
to bring the corpse of the deceased to Anandpur. They entered the jail under the pretext of 
sweeping there, and brought away the corpse on a cart laden with grass. The body was burnt 
at Anandpur and a great shrine erected there; the head, which had remained at Dilli, some 
Sikhs burnt there, and erected a tomb which was called Sis-ganj (ataata, head-stack). 

According to this tradition? of the Sikhs, as it is essentially contained in the Sikha dé raj 
di vithid, p. 47, sqqg., Guru Tég-bahadur appears quite as an innocent man, who suffered severely 
at the hands of the bigoted Aurang-zéb, and who, in order to avoid a contumelious death, with 
which he had been threatened, got his head cut off by one of his disciples. To this view his 
compositions, which are contained in the Granth and which bear the stamp of a rather melancholy 
and world-renouncing character, seem to have contributed greatly, and it is not to be overlooked, 
that as to his sanctity and renunciation of worldly desires, those very verses are appealed to in 
the foregoing tradition. We need therefore not wonder if Tég-bahadur, after the troubles and 
turmoils of the times were somewhat forgotten, appeared to the later Sikhs in this light. 

But we must not rashly conclude from the words of Tég-bahadur, as far as they have been 
handed down to posterity, that he was altogether a quiet, world-renouncing Faqir, who did not 
medile in worldly affairs or the politics of those days; for the moral views of the Sikhs of those 
times were already so thoroughly confused and their hatred against the Muhammadans so great, 
that they considered rebellion against the established government and plundering the property of 
the Muhammadans quite as lawful acts. 

The reasons alleged in the Sikh tradition for the persecution and death of their ninth Guru 
appear very defective and improbable, though the bigotry of the Emperor Aurang-zéb is conceded 
“on all hands and may not have been altogether strange to it. Some hint as to the real cause 
of the destruction of Tég-bahadur is given by the Sairu-lmuta’axxirin (Briggs’s translation, va}. i. 
pp. 112, 113), where it is stated, that he was taken prisoner on account of his predatory proceed- 
ings and executed as a rebel against the Government. 

The Sakhis,* which Sirdar Attar Singh, chief of Bhadour,—who with an enlightened mind 
follows up the history and religion of his nation,—has lately published, throw a very significant 
light on the wanderings of Tég-bahidur and their real character, and tend to confirm the charges 
brought against him by Muhammadan writers. As these Sakhis reproduce the Sikh tradition, 
we have the less reason to question their trustworthiness. According to them the Guru appears by 
no means as a harmless, spiritual instructor, but riding at the front of well-armed disciples, who, 


1 Their descendants are said to be the waret farq (Majbi Sikh), as those sweepers were received into the 
Khalsa by Guru Govind Singh for their daring courage. wart is a corruption from the Arabic cobs 
(regular, due Sikhs). ey 

* The traditions about the imprisonment and death of Tég-bahadur differ very much and are frequently 
contradictory. Some ascribe his persecutions and consequent death to the inveterate hatred of Ram-rai (see 
M‘Gregor, History of the Sikhs, vol. i. p.66; Malcolm, Sketch of the Sikhs, p- 39), some solely to the bigotry 
of Aurang-zéb. Cunningham (History of the Sikhs, pp. 61, 62) comes nearer the truth, as he consulted also 
a Muhammadan authority. The Sikh reports must be taken with great precaution and critical discernment. 

> Their title is: The Travels of Guru Tegh Bahadur and Guru Gobind Singh. Translated from the 
Original Gurmukhi by Sirdar Attar Singh, Chief of Bhadour. January, 1876. Lahore, Indian Public Opinion 
Press. It would have been very useful if the translator had also added some critical apparatus about the 


probable time of the composition of these Sakhis. They cannot be very old, as the British territory thereabout 
is already mentioned (p. ii). 
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if not willingly provided, levied contributions on the Zamindars and the inhabitants of the villages 
through which they passed, and made predatory incursions on the Muhammadan population. The 
Guru had not only a strong band of Sikhs with him, but he engaged also some rural clans to 
enter his service, promising them, that he would pay them handsomely and put them in the way 
of obtaining booty (Sakhi 44). It is also stated, that the Muhammadan soldiers were, at the 
heels of the Guru, trying to capture him (Sakhi 50). That it was dangerous to receive the Guru, 
we see from the same Sakhi, where one Ripa Khatri, in whose house the Guru wanted to put 
up, says: ‘Sir, I cannot entertain you at my house, for the Emperor will destroy me and my 
family.” From this it may be safely concluded, that the Guru was outlawed at that time.' We 
can therefore easily understand, why the Kutval of Agra seized Tég-bahadur, when he fell into 
his hands. The Muhammadan reports, which ascribe his capture and execution to political reasons, 
deserve therefore full credit, the Sikh tradition itself confirming by these Sakhis the charges 
brought against him. 


10.—GURU GOVIND SINGH (a.v. 1675-1708). 


Tég-bahidur was succeeded by his son Govind Singh, who was only fifteen years old when 
his father died. As he was surrounded on all sides by dangers, he retreated to the mountains, 
where he kept himself concealed, being occupied with hunting and archery, in which latter art 
he became a great adept. He studied also Persian and read a good deal of Hindi, but never 
attempted the study of Sanskrit, though he occasionally tried to imitate it in his compositions, 
which on the whole are very difficult and intricate.’ 


' We must remark here, that in these Sakhis no distinct line is drawn between the wanderings of Guru 
Tég-bahadur and those of Guru Govind Singh, so that it remains uncertain, where the first end and where 
the second commence. As I have not the original text at my disposal, I cannot say, if this is owing to some 
fault of the text or to some oversight of the translator. This great defect seems at any rate not to have struck 
him, as he makes no remark about it. It is certain that the Sakhis from 51 refer to Guru Govind Singh, the 
fight at Mukt-sar having taken place under him. In Sakhi 56 it is also stated that the Guru was only thirty- 
five years old, which could only be said of Govind Singh. 


® Govind Singh describes his youth briefly in the following verses of the Vicitr natak: 


Wd fus udga atafa Ucrrat ti ‘My father had travelled to the east, 
sifs si 2 Stofa SIS ti To different kinds of Tirthas. 

wedt vfs feaet yea . When going along he was at Tribéni, 
us xia fza aazs fast 0 v. 280. The days passed in bestowing alms. 
sut UsTH SATA 3a 1 “There I was manifested. 

USAT AT fat 3e2 wa u I took birth in the city of Patna. 7 
az za va a & nis u He took me (then) to Madra-dés, 

sifs sifs z1elars ZeaTs 1 v. 281. (Where) I was fondled by various nurses. 
atat nad Sifts 3a Tet ht ‘* My body was preserved in various ways. 
iat sifs arf at faet i I received instruction of various kinds. 
Wy Ja Way ada a UTD I When I had come to years of discretion, 
Ze oar zu fust faus  v. 282. My father went to heaven.” 


By Ww Za the Panjab is meant. The verses following describe his hunting expeditions and after his 
accession to the Guruship his wars with the hill Rajas. 
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When he had attained to years of manhood, he stood publicly up as Guru, and com- 
menced to collect the dispersed and intimidated members of the Sikh community. During his 
retreat he had matured his plans; his aim was to wreak bloody revenge on the murderers of his 
father, to subvert totally the Muhammalan power, and to found a new empire upon its ruins. 

As his mind was deeply tinged, owing to his early education by Hindi Pandits, with the 
superstitious notions of the Hindiis, he resolved, before embarking on his great enterprise, to secure 
to himself the aid of the goddess Durgi, who was his special object of worship. After he had 
procured some Pundits from Benares, he went with them to the hill of the Naina-dévi (Bate) 
which is about six Kos distant from Anandpur. There he began to practise the severest austerities 
according to the directions of the Pandits. When he had gone through the course of these 
austerities, the Brihmans began to offer up his burnt offerings, throwing hundreds of maunds 
of Ghi, raw sugar and molasses into the fire. 

‘When the burnt offering ar) was completed, the Pandits told the Guru, that he should. now, 
in order to make a powerful offering, cut off the head of his own son and put it before the goddess. 
Govind Singh had four sons,, but when he asked their mothers to give him one, they flatly 
refused it, The Guru asked the Pandits, what was now to be done? and when they answered, 
that the head of some one else would do, five (others say twenty-five) disciples offered their heads, 
one of which was cut off and offered to the.goddess, and thus the burnt offering made complete. 
The story goes, that thereupon the Dévi appeared and said: ‘Go, thy sect will prosper in the 
world” (ata Sat ve wars fea sg Usa). 

When the Guru had returned from the hills to Anandpur, he assembled the societies of the 
disciples, and told them that he required the head of a disciple; he, who loved his Guru, should 
give it. Most of them were terror-struck and fled; but five out of them rose and offered 
resolutely their heads. Their names (which have been carefully recorded, whereas the name of 
the poor victim ‘offered to the Nainai-dévi is not mentioned) were: Dharm Singh, Sukkhi Singh, 
Daya Singh, Himmat Singh and Muhkam Singh. These five he took into a room, and told them that, 
as he had found them true, he would give them the Pahul of the true religion (QS Wa at UTT@)- 
He made them bathe and seated them side by side; he dissolved purified sugar? in water and 
stirred it with a two-edged dagger, and having recited over if some verses, which are written in the 
WATS Cass he made them drink some of this sherbet, some part of it he poured on their head 


* The names of the four sons of Govind Singh are: Jodravar Singh, Faté Singh, Jujhar Singh and 
Jit Singh. 

* There can hardly be any doubt that this bloody human sacrifice was really offered, as all reports agree 
on this point. The Sikhs, who felt very much the atrocity of such an act, would never have ascribed anything 
of this kind to their Guru, if it had not really taken place. At the same time we may learn from this fact, 
that the Brahmans, even as late as the seventeenth century, did not scruple to offer up a human sacrifice. 

* USTAT (Sindhi Waray), purified sugar; also some kind of sweetmeats made of it. 


‘The nIQTS Guss (the praise of the Timeless one) follows immediately after the Japji in Govind’s 
Granth. It commences with the words: 


WATS UT at Jet Vas “The prétacton of the timeless divine male is to us. 
qa SI Zt afean was Nl The protection of all iron is to us. 

Ase TSA Vt afEnnt Ta Su The protection of the All-time is to us. 

cir Rol Sut zt Sent Tas ty The protection of the All-iron is to us.” 


$ is an old Hindi Dative Afix. agg aTSut, the All-time (é.e. he who comprehends all time) and Woy 
BIA, the All-iron (i.e. he who is all iron), are epithets for the Supreme Being. 


SKETCH OF THE LIFE OF THE OTHER SIKH GURUS. GOVIND SINGH. 


xci 


and the rest he sprinkled on their body; then patting them with his hand he cried with a loud 
voice: ‘Say, the Khalsa of the Vah-Guru! victory of (=to) the holy Vah-Guru!” (aTaargHt at 
ursar fast aorat at @3). After he had given the Pahul! to these five in this manner, 
he took it likewise from them, and in this way all the rest of his disciples were initiated, to 
whom he gave the name of the Ahalsd,? adding to the name of each of them the epithet of Singh 
(lion). Then he gave the order, that whoever desired to be his disciple, he must always have 
five things with him which all commence with the letter Kakki (7.e. K), viz.: the hair (Qa, which 
must not be cut), a comb (AUT), a knife (VSL), a sword (fFATUTA), and breeches reaching to the 
knee (EZ), otherwise he would not consider him as his disciple. In order to separate his Sikhs 
totally from the Hindiis and to form them into a distinct body, which as such should also be 
known by outward signs, he issued many other regulations, which are called 9fJ3aTatT (book 
of conduct). As he had perceived, that the Hindiis had become an easy prey to the Muhammadan 
- invaders by their division into castes, which nursed a rancorous feeling and did not allow the 
lower orders to bear arms, he abolished the caste altogether, in order to put all on a footing of 
equality, and received people of all castes into the Khalsa’. But this offended the pride and 
prejudices of the higher castes to such a degree, that a great many of his disciples left him and 
would no longer acknowledge him as their Guru; the Khalsa consisted therefore chiefly of men 
of the lower orders, especially of Jats, whereas the disciples, who did not acknowledge the 
“authority of Guru Govind Singh on account of his inovations, simply called themselves Sikhs, 
without adding to their names the title of Singh.* He tried also to infuse his own spirit into 
the Adi Granth, which was already generally received as the holy book of the Sikh community, 
as he slightingly remarked that the Adi Granth, such as it was, only instilled into the minds of 
the Sikhs a spirit of meckness dnd humbleness. He therefore sent men to Kartirpur, where the 
official volume, signed by the hand of Guru Arjun himself, was preserved, to bring it to him, 
in order to make additions to it; but the Sddhis, to whom the volume was entrusted, refused 
to give it away, as they did not acknowledge Govind Singh as Guru! They sent him word, 
that he should make a new Granth, if he was able to do so. This message incensed Govind Singh, 
and he resolved forthwith to make a Granth of his own for his followers, which should rouse their 
military valour anfl inflame them to deeds of courage. He set to work, and composed a big heavy 
Granth and when it was completed (Sambat 1753 = 4.p. 1696), he called it the Granth of the 
tenth reign (LAAT UTPLUTST VT ae). 


' The Pahul was no new invention of Govind Singh, as frequently asserted, but only the renovation of 
an old Sikh rite (see p. xxxv, note 4), which in those troublous times seems to have fallen into disuse. His 
object was to put the Sikh community on a new and firmer basis by administering the Pahul to all his disciples. 
The sherbet drunk at the ceremony of the Pahul the Sikhs call urfys (nectar). 

? T@HaT, the name of the new Sikh commonwealth, is derived from the Arabic baa) Ae It signifies : 
one’s awn, pure property ; thence: the Guru’s (or God’s) own, special property. "This is the most appropriate 
explanation, in spite of the Sikh saying: UTSAT BTA USM AT AIS Asa at fiat afy Te. 

* Among this latter class were also the Nanak pdtra, the descendants of Baba Nanak, some of whom 
visited me at Lahore. This class of Sikhs differ very little from the Hindis, as they are equally particular as 
to caste (especially as regards intermarriages) and do not refrain from smoking, as the Govind Singhis do. 
As far as I could perceive, the stricter Sikhs are now fast decreasing in number, since they no longer enjoy 
any public privileges. 

4 These Sddhis were the araasry, the descendants of Dhir-mall. See p. Ixxxii, note 2. 

5 Only a small portion of it was composed by Govind Singh himself, by far the greater portion of it was 
made up by his court poets. The idiom of it is the older Hindi, but couched in very difficult and frequently 
obscure language. 
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Givind Singh knew very well, that he could not accomplish his schemes with an undisciplined 
crowd; his great aim was therefore to exercise his Sikhs in the use of arms. When this point 
was reached to some degree, an opportunity for trying their valour was not long wanting, though 
Govind Singh assures us, that war was made upon him without a cause.! According to tradition 
the war broke out on account of an elephant, which the hill Rajas demanded from Guru Govind 
Singh, and which he refused to give up. The hill Rajas marched with a considerable force on 
Anandpur and some severe battles were fought, in one of which, near the town of Camkaur 
(SATS), the two eldest sons of Govind Singh were killed; but the Rajis were at last successively 
repulsed and compelled to flee to the hills. When the Rajis perceived, that they could effect 
nothing against Govind Singh, they addressed the Emperor and asked for assistance, which was 
readily granted. In union with the Imperial troops they again attacked Anandpur and besieged it. 
When Govind Singh saw the danger of his position, he left his troops there and fled with those five 
Sikhs (whose names have been mentioned above) and his two youngest sons to the town of 
Michiivara (@TeSTRN, where he concealed himself for some time in the house of a Sikh. When 
the Imperial troops followed him also there, he managed his escape with those five Sikhs by 
disguising himself and putting on the dress of a Musalman, and reached safely Malva; but his 
two sons he was compelled to leave behind at that place. They were betrayed into the hands 
of the Imperial troops, who brought them to Sirhind (in Panjabi agg). Vazir Khan, the 
Governor of Sirhind, informed the Emperor Aurang-zéb of it, and asked for orders regarding them. © 
He was ordered to put them to death. He put the poor children under the foundation of a wall, 
closed the place up and buried them thus alive. It is said that the weeping of the children 
was heard for some days. 

The Guru was meantime pursued by the Imperial forces, but as they could follow him in 
the sandy deserts only slowly, owing to the want of water and provisions, he found time to collect 
again a body of Sikhs round his person. When the troops at last came up with him and brought 
him to action at a place called afterwards Mukt-sar (USA), he was defeated with his small 
band; but as the Imperialists were under the impression that the Guru had been slain, they 
desisted from further persecution, as they were nearly dying of thirst. Thus Govind Singh 
found some rest; he built on the battle-field a large tank, which he called IITA (the tank of 
emancipation), as he asserted that many had there been emancipated. He settled in a village 
of Malva and remained peaceful, only bent on making disciples, in which he is said to have 
been very successful.? He built there a large residence for himself, which he called Damdama 
(VaTAT). This place became the Benares of the Sikhs, and many resort thither, as a residence 
at Damdama is considered a very meritorious act. A saying of Govind Singh is current among 
the Sikbs, that whoever would dwell at Damdama, he would become wise, be he ever so great, 


a fool. The study of the Granth is much in yogue there and the Gurmukhi writers of Damdama 
are considered the best. 


1 Vicitr natak, v. 285: ov UdTt Jat a faa QTat. It is very remarkable, that Govind Singh passes 
here in complete silence the reason, or reasons, which led to these sanguinary conflicts with the hill Rajas, 
which he describes in such glowing colours (if he does not too much exaggerate the importance of these 
fights, which is by no means certain). 

* This fight is recorded in Sikhi 53 (Attar Singh’s edition). There it is stated, that forty Sikhs fell and 
obtained the crown of martyrdom and that 250 Muhammadans were killed. It is openly conceded, that the 
Imperial forces remained masters of the battle-field. During the fight the Guru had retired to a hillock and 
after the departure of the Muhammadans he came down from that hillock to the battle-field and wiped the 
faces of his wounded followers. 


° It is said that Govind gained 120,000 disciples, 
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Some time after the Guru left his retreat at Damdama and went to Sirhind, where his two 
youngest sons had been buried alive. The Sikhs with him were so exasperated, that they wanted 
to burn down the town and to destroy it utterly. But Govind prudently damped their rash 
zeal, as he feared that such an act would bring down upon him new persecutions. He only 
ordered his disciples, that whoever passed through Sirhind on his way to the Ganga should dig 
up two bricks and throw them into the Jamna, and on his way back he should likewise dig 
up two bricks and throw them into the Satluj, otherwise his ablution in the Ganga would be of 
no use to him. They built there a great shrine, which the Sikhs still visit. From Sirhind the 
Gura went to Anandpur, his old haunt, and settled there again, as he seems not to have been 
molested towards the close of the reign of Aurang-zéb. Some say, that he was summoned to the 
court of Aurang-zéb; but this is doubtful, at any rate he never obeyed the summons. It is equally 
doubtful if the Zafar-nama, in which Guru Govind Singh exposed the wrongs he and his pre- 
decessors experienced at the hands of the Mugul Emperors and their Governors, ever was presented 
to Aurang-zéb. 

When Aurang-zéb died (in 1707), Govind Singh rejoiced much at being now freed from 
his bitterest enemy. His son Bahadur Shih had to contend with his younger brother Azim for 
the crown; both brothers assembled large armies, and in the bloody battle near Agra Azim was 
beaten and killed with two of his sons. According to a Sikh tradition Govind Singh joined 
Bahadur Shah with his followers and assisted him in this war.!| This appears very probable and 
would account for the otherwise hardly comprehensible turn in the Guru’s life, that of entering 
the service of the Emperor Bahadur Shah, who entrusted him with a military command in the 
Dekhan. When this war of succession was over and Bahadur Shah firmly seated on the throne 
of Dilli, the Guru is said to have visited the Emperor at Dilli and to have been graciously received 
by him. From Dilli he returned to Anandpur and was implicated again in a short predatory 
warfare with the petty hill chiefs, whom he routed. 

About this time the abrogation of the institution of the so-called Masands or hereditary deputies of 
the Guru took place. The Masands had become a regular plague to the Sikhs, extorting money in every 
possible way and ill treating the poor people more than ever the Government tax-gatherers had done. 
This gives some significant hints as to how the Sikh Gurus were ever enabled to keep such large 
bands of armed men and to wage such an obstinate and persevering struggle against the Govern- 
ment. In the times of Guru Gdvind Singh the oppression of the Sikhs by his deputed collectors 
must have been beyond endurance, so that they at last resolved to bring the matter before their 
dreaded Guru in the form of a play. The passage in the Sikhi dé raj di vithia, pp. 70, 71, is 
very instructive as to the overbearing conduct of the Masands of the Guru. The Guru took the 
hint to heart, and as he perceived that the institution had become thoroughly hateful and unbearable 
to his disciples, he resolved to abolish it altogether. He punished the Masands severely and 
excommunicated them.” 


1 Thus it is stated in in the Sikha dé raj di vithia, p. 68: umaz va fa Ca win feo Td Kez feu | 
R a wut Sat Sua Wd am zt ae as ws, though the high pretensions of the Sikh 
tradition, that Bahadur Shah vanquished his brothers and ascended the throne by means of the Sikh host 


(qea fart Bt ea FT wrat wwe Aw Tua satet 3 3 uF Sus UT Bad are by no 


means countenanced by history. 


* The Guru cannot have been so ignorant of the proceedings of his Masands as he pretended to be; for he 
must have known that such large sums of money, as he was continually demanding and spending on his 


Sc a as 


troops, were not forthcoming willingly, especially from a poor population. It must surprise every one, that the 
Mugul Government did not stop this secret tax-gathering of the Sikh Gurus, as we can hardly assume that , ; 
the authorities were kept in ignorance of it. 
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After Govind Singh had settled his affairs at home, he marched for the Dekhan, where he 
had been appointed to the command of five fhousand horse! On the march there he fell in 
with a Pathin, who was the grandson of that Piindah Khan with whom Guru Har-gévind had 
fought. The Guru showed to this man great affection, and engaged him in his service and took 
him with him.? One day the Guru began to mock at him; when he perceived that the Pathan 
paid no heed to his taunts, he began to put him to shame, saying: ‘‘If the son (and) 
grandson, whose father (and) grandfather have been killed by somebody, goes to him in order to 
get his subsistence from him, say, what shameless man must he be?” The Pathin answered: 
“Tf a man remains with the enemy of his father (and) grandfather and gets his subsistence from 
him, he must be a very shameless, nose-cut person.” The Guru continued: “If a Pathan remain 
with the enemy of his father (and) grandfather, what dost thou consider him?” He answered: 
“1 do not consider him a Pathan, but a weaver.”? The Guru said further: “If thou wouldst 
meet with the enemy of thy father (and) grandfather and a weapon would be in thy hand, say, 
what wouldst thou do?’? He answered: “I would not let him live.’ The Pathin wondered 
why the Guru asked him such things and reflected on it. He recollected that Govind Singh was 
descended from Har-Govind, with whom the battle of Kartarpur was fought; he felt ashamed in 
his mind and resolved to take his revenge at a given opportunity. One day a Sikh brought to 
the Guru from abroad a very beautiful dagger. The Guru seeing its brightness and its edge was 
much pleased with it and kept it always with him. One day he asked the Pathin by how 
many thrusts of this dagger a man might be killed? He answered, that one thrust of it was 
enough. The Guru went on to say: ‘Well, if he, by whom thy father and grandfather may 
have been killed, would come before thee and this dagger were in thy hand, what wouldst thou 
do with him?” The Pathin on hearing this got very angry in his heart, but could say nothing. 
Shortly after the Guru fell asleep and all his door-keepers went to their own tent. The Pathan, 
who had remained sitting near him, took gently the dagger out of the hand of the Guru and 
thrust it into his belly. When he thought that he was dead, he rose and fled. The Guru, who 
was not dead, on seeing the wounds of the dagger, cried out: ‘‘O brother Sikhs, I am dead!” 
All the Sikhs assembled together and running in the four directions they seized that Pathan and 
brought him back to the Guru. It is said, that the Guru praised the bravery of the Pathan and 
set him free, telling the Sikhs, who were overcome by grief on seeing the wounds of the Guru, 
that they should not be sorrowful, for this was ordered so by the Lord; the Pathin had not 
struck him (treacherously), but he had himself provoked him to kill him by putting him to shame.‘ 


1 The Sikhs are now loath to concede this appointment af Govind Singh. In the Sikha dé raj di vithia 
it is only said: faa faa afaz faw usa Za FFs Ss fam: one day Govind Singh went on a 
journey to the south. Govind Singh can have been‘only a short time in the Dekhan, others extend his stay 
there. The chronology of these events requires a careful research, which can only be carried out at the 
hands of more trustworthy materials, which have as yet to be searched for. 

? There is a Sakhi in the “ Sakhi Book of the description of Guru Govind Singh’s religion and doctrine,” 
translated into English by Sirdar Attar Singh, chief of Bhadour, Benares (printed at the Medical Hall Press), 
1873, which gives some more details about the story in question (see Sakhi 98, p. 198 sgq.). It is stated there, 
that the grandson of Paindah Khan saluted the Guru ina Darbar held by him, having been sent by his mother, 
who considered the Guru as a prophet. The Guru presented him with five gold Muhars and ordered him to 
come every day to his house to play with him at chess. For this service he received tive Rupees per diem. 

3 The OTT, or weaver, is considered in India a coward. 

* Cunningham gives a somewhat different story, p. 79, following MacGregor in this point (vol. i. p- 99). 
Malcolm, who is here very brief, seems to have had the same tradition before him, which we have given more 


in detail, following the Sikha dé raj di vithia, p- 76 sqq. In this book however a great chronological blunder 


teas 
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The wounds were sown up and healed again, but it seems that the Guru was bent on dying, 
One day he bent his bow. with great force and by so doing the stitches of the wounds were 
broken and the blood began to flow. The surgeon bound up his wounds again, but the Guru 
obtained no rest. He mounted a Palki and travelled towards the south. When he had arrived at 
a town named Nadér (A¢q),! the Guru became greatly exhausted by his wounds. He said to 
his Sikhs, that he saw that he would not-live any longer, they should therefore stop in this 
place. When they were staying there for some days and his pain was not relieved, he said to 
his disciples, that they should give some. alms, as medicines were no more of any use to him. 
The Sikhs brought together a great quantity of food of various kinds and feasted Brahmans and 
Saints and distributed in alms ornaments and clothes. The Guru felt that his dissolution was 
near at hand, and ordered his Sikhs to keep ready wood (for cremation) and a shroud. Having 
done so they all joined their hands and asked: “O true Guru, whom will you seat, for the sake 
of our welfare, on the throne of the Guruship?” He answered: ‘‘As the nine Kings before 
me were at the time of their death seating another Guru on their throne, so shall I now not 
do; I have entrusted the whole society (of the disciples) to the bosom of the timeless, divine 
male. After me you shall everywhere mind the book of the Granth-sihib as your Guru; whatever 
you shall ask it, it will show to you. Whoever be my disciple, he shall consider the Granth as 
the form of the Guru, and whichever disciple wishes to have an interview with me, he shall 
make for one Rupee and a quarter, or for as much as he is able, Karah parsad;? then opening the 
book and bowing his head he will obtain a reward equal to an interview with me.” Having given 
them some other directions the Guru soon after became senseless. Meantime the disciples heaped 
up a pyre of sandal-wood and kept every other thing ready. One hour before he expired he 
said to the disciples: ‘Bathe me and put on me new clothes and give me all my weapons; when 
my breath departs, do not take off these clothes, but burn me with them and with all my 
weapons!”?? He then sat himself down upon the funeral pyre, and having meditated on the 
Supreme Lord, he uttered with his mouth and with love the following Savaiya: 


Since I seized thy feet, I brought nothing else under (my) eye. 


O merciful Ram, the Puranas and the Qur’an teach various systems, I did not mind one 
(of them). 


The Smriti, the Shastras and the Védas, all teach many modifications, I did not recognize 
one (of them). 


O disposer of happiness, bestow mercy (on me)! I did not say ‘I,’ all I recognized as ‘‘ Thee.” ¢ 


is committed, it being stated, that Nadir Shah sent his own physician from Dilli to look after the wounds of 
Govind Singh. Nadir Shah invaded [ndia in 1738, whereas Govind Singh died in 1708. In the Sakhi quoted 
it is stated, that Lakha Singh ran after the boy and cut off his head. 
' Nader is a town in the valley of the Godavery. 
> Tal UdATN, the offering up of RTT (a kind of sweetmeat, made of flour, ghi and sugar) toa 
holy person (as, for instance, the Guru), and then distributing it among the worshippers. 
3 This is confirmed by the Sakhi quoted: see p. 201. 
* The original is (Sikha dé raj di vithia, p. 81): 
weat 
utfy aa sad WH 3 sa 3 ae arity adT arat 
aH TH UTS Jas NST IT AT WAT w TST | 
fafas wrasse ez ast ag SY ad va Ba a WaT | 
Whur fyut sadt ae WH a Tw aS Bf USTs | 
atararuras = Sansk. Aaa, he who holds happiness in his hands, an epithet of Vishnu. 
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Having uttered these verses he closed his eyes and expired a.p. 1708. All the Sikhs and saints, 
who from many parts were assembled there, raised the shout of Jaikar (Victory ') and sang a 
beautiful song and the eyes of many people were filled with tears on account of the separation of 
the Guru. Beautiful edifices were erected there, and in the midst of them all the shrine of the 
Guru, and round this some Dharm-salas, in which the Granth-sahib was deposited. To the town 
of Nadér they gave the name of Abéal-nagar.' They put up many swords, shields, spears and 
steel discuses in that shrine, and the Sikh people, who go there on pilgrimage, worship those 
weapons, as they believe that they belonged to Guru Govind Singh. 

The object of his life Govind Singh could not carry out, though he tried to secure it even 
by a human sacrifice, and he died broken-hearted and weary of life far from the scenes of his 
exploits; but he has contributed a good share to the destruction of the Muhammadan power in 
India by his bloody struggles, inuring his Sikhs to a continual warfare, and moulding them by his 
new ordinances into a distinct nation of fanatical soldiers, the Khalsé. A body containing such _ 
elements could not remain quiet; their course was prescribed to them, and they had indeed 
no other choice but to conquer or to be conquered. We need therefore not wonder that the 


Sikhs, though repeatedly repulsed, soon succeeded in erecting their own sway on the ruins of the 
declining Muhammadan Empire. 


1 MPITS Sad, the immovable city; HPYTS = wmfaos, Sansk. faq. MacGregor (vol. i. p. 101) 
states that the Sikhs call it Aphullanuggur, a strange mistranscription; Cunningham, History of the Sikhs, 
p. 394, writes it similarly Upchullunuggur. 


SKETCH OF THE RELIGION OF THE SIKHS. xevil 


Iii. 
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Tue religious system of the Sikhs has been touched already by different writers, but in such 
general terms, that but little can be gathered from them. Even H. H. Wilson, in his “Sketch of 
the Religious Sects of the Hindis,’’ has very cautiously handled this matter, and contented himself 
with offering a few short, though pertinent, remarks about it. All these authors had not read the 
Granth themselves, but received the information they gave from second hand; it is therefore partly 
defective, partly labouring under mistakes. 

Nanak himself was not a speculative philosopher, who built up a concise system on scientific 
principles; he had not received a regular school-training, and uttered therefore his thoughts in 
a loose way, which are now scattered through the Granth, and must first be patiently searched 
out and collected into a whole, before we can form an idea of his tenets. 

Nanak himself was by no means an independent thinker, neither had he any idea of starting 
a new religious sect: he followed in all essential points the common Hindi philosophy of those 
days,' and especially his predecessor Aabir, who was at that time already a popular man in India, 
and whose writings, which were composed in the vulgar tongue, were accessible to the unlearned 
masses. This obligation, which Nanak and the following Sikh Gurus owe to Kabir, is acknow- 
ledged by the reception of a great portion of the verses of Kabir into the Sikh Granth itself. 
That also the writings of other famous Bhagats were known to and used by the Sikh Gurus, is 
sufficiently attested by the Granth, into which they were partly incorporated and thereby saved 
from oblivion. 

The doctrines ohce uttered by Baba Nanak were taken up by the following Sikh Gurus . 
without any perceptible deviation; and after the volume of the Granth had been collected by Guru 
Arjun, they were never called into question, the Granth being held sacred as an immediate divine 
revelation. 

The tenth Guru, Govind Singh, relapsed in many points again into Hindiism, he being a 
special votary of Durga; but notwithstanding this he always asserted the unity of the Supreme, 
and the innovations he introduced were not so much touching the doctrine as the practical 
course of life. 

We need therefore in the following sketch of the Sikh religion not anxiously distinguish 
between the words of Baba Nanak and those of the following Gurus, as none of them excelled 
by any originality of thought, every succeeding Guru being content to expatiate on the few ideas 
handed down to him by his predecessors. } 


The chief point in Nanak’s doctrine was the unity of the Supreme Being, though the Hindi 


1 Particularly the system laid down in the Bhagavad-gita, which was very popular among the Bhagats. 


N 
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mind was already more or less familiarized with this idea, it having been asserted long before 
Nanak by most of the Hindi philosophical systems and popularized by the Bhagats, especially 
the ingenious Kabir. 


That the Supreme is One and that there is no other, is frequently inculcated. Thus says Nanak: 


‘* Whom shall I call the second? there is none. 
In all is that One Spotless one (= the Supreme).' 


That on this point there is full concord between Hindiis and Musalmans, is openly conceded. 
Nanak says: 


‘* Know, that there are two ways (7.e. of Hindiis and Musalmans), but only one Lord.”’? 


The same is also conceded with reference to the Hindi sects of those days, which, though wearing 
different garbs, acknowledge the One Supreme. Nanak says of them: 


“There are six houses, six Gurus, six (methods of) instruction. 
The Guru of the Gurus is One, the garbs many.” ® 


This Supreme Being is (according to the nomenclature of the Vaishnava sect, to which nearly all 
the Bhagats belonged) called by different names, such as: Brahm, the Supreme Brahm, Paramésur 
(the Supreme Lord), and especially Hari, Ram, Govind. 

This Being is alone really existing (@¥U or AfS), uncreated (aratas , endless (#423), timeless 
(MATS), eternal (WIS); it contains in itself all qualities and is at the same time without 


qualities It is therefore inaccessible (ayaa, WTS) invisible, incomprehensible (even to the 
gods) and indescribable—qualities which are frequently dwelt upon in the Granth.® 


It is the ground or root (@%®) of all things, the source, from which all ‘have sprung, the primary 
cause (QTddaqdes); in this sense it is called the creator (QG3T or YS3Td)- But we must not mis- 
understand this appellation, for no creation out of nothing is thereby intended. When the Absolute 
Being is styled the creator, the expansion of the same into a plurality of forms is thereby meant; 


creation is therefore in some places plainly called WATT, expansion. Arjun says (Transl. p. 400, 6): 
“He himself is One and he himself is many;” and p. 421, 5: “From that Lord all the creation 


(has sprung). If it pleases him, he makes an expansion. If it pleases him, he is of one form 


? Gauri, Mah. I., Astp. V., Pause (Transl. p. 320): 
4 
wat Tea TIT STt Tet i 
na 5 “ 
as uf Sa fadus agit i 
Other passages, see Transl. p. 17, vv. 5; 2; p. 414, 8. 
? Gauri, Mah. I., Astp. V., 8 (Transl. p. 321): 
S aS 
Ww Ve WAN BI Ws 
See also Transl. p. 482, 5. 
3 Asa, Mah. I., Sabd XXX., 1 (Transl. p. 505). 
4 Majh, Mah. V., XXL, 3 (Transl. p. 143): 
2 
3 fsone ware WH ATTN 
See also Transl. p. 416, XXI., Slok. 


* See Transl. p. 431, ILL, Pauri; p. 437, XX., Pauri; p. 493, L., 1, 2 


ae 


Beeb aT 
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(only).”?! Everywhere and in all things and beings the One is diffused, he is filling all places. 
Thus says Naimdév (Transl. p. 665, IT., 4): 
‘¢ Here is Bithal, there is Bithal, without Bithal the world is not. 
In every place, says Nama, in all thou art fully contained.” ? 
Yea the whole universe and all things therein are identified with the Supreme. Namdév says 
(Transl. p. 665, Pause, 2): 
‘¢ All is G6vind, all is Govind, without Govind there is no other. 
As in one string there are seven thousand beads, (so) is that Lord lengthwise and crosswise. 
A wave of water, froth and bubble do not become separate from the water. 
This world is the sport of the Supreme Brahm, playing about he does not become another,” # 


All the finite created beings have therefore no separate existence apart from the Absolute, they 
are only its various forms and appearances, its frolics. Nanak says (Transl. Dp. 329, XVI., 5): “In 
all living creatures the One sports,” and (p. 652, XXIV., Slok I.): ‘*By himself the vessels 
are formed, he himself also fills them.” All creatures are therefore alike with the only difference 
that the Absolute becomes self-conscious in man. Kabir says (Transl. p. 682, 204): 

Kabir in saying: ‘“ thou, thou,” has become ‘ thou,” ‘‘I” has not remained in me. 

When my own self, (which is) another’s, has been effaced, (then) where I look, there 

(art) ‘ thou.” 4 

It is owing to the Maya (deception), which the Absolute has spread out over the whole universe, 
that the creatures are led to consider themselves as individual beings, distinct from the Supreme, 
and fall thereby into the error of egotism (JaTd, the idea of individual existence) and duality.” 
Nanak says (Japji, 27, Transl. p. 10): “By whom a Maya of various colours, kinds’ and sorts is 
produced.”? And Kabir says (Transl. p. 127): 

“One is wonderful, hear, O Pandit! now nothing can be said ; 


By whom the Gods, Ganas and Gandharvas are deluded, (by whom) a rope is applied to the 
three worlds.’ 


1 The original is: 
fa ys 3 art Esufs 
fsa ste stad feasts 
fsa ste 31 Baars i 
Similar is the expression, Gauri, Sukhmani XXII., Slok (Transl. p. 418): 
atad Ba uafsan at as feats i 
® There are a great many passages of this kind in the Granth; compare Transl. p. 133, VII, 2. 
3 The same idea is also boldly expressed by Ravidas (Transl. p. 130, I.): 
Sot Fat ATt SH visa Far a 
waa Tex WS TIT TAT t 
« Between thee and me, me and thee, what is the difference ? 
Like gold and the bracelet (made of it), like water and a wave.” 
We now prefer this rendering of the first line. Cf. also Transl. p. 116, VIT., Pauri. 
* The original is: 
wits $F VII S Ta ax afe cara Fo 
We wTuT ud aT fate afeat WS VuS 33 Fu 
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The world is therefore in fact nothing but a play or sport (@®%) of the Absolute Being,! which is 
expanding or contracting itself, as it pleases; Hari establishes and disestablishes, vivifies and destroys 
ad libitum. An infinite number of worlds is stated to be produced by him, which, like a plaything, 
appear and disappear. Thus says Rim-dis: 


‘“By thyself all the creation is produced, by thyself, having created, the whole is caused 
to disappear (again).” ? 


No teleological principle whatever is assigned for the production or destruction of the created beings; 
they are cosmogonic revolutions, which could not be accounted for and were therefore referred to a 
sporting propensity of the Absolute. We need hardly remark, that this whole definition and 
description of the Supreme is altogether pantheistic. The Hindi way of thinking comprehends in 
the Absolute both spirit and matéer, as the creation of material bodies out of nothing is totally 
incomprehensible to the Hindi mind; to him the material essence is therefore co-eternal with the 
spirit (Ugy). The matter put in the Absolute is however not the gross, sensible matter (Fafunr = 
faye), but purely atomic (qua = TA), which by the expansion of the Absolute receives the 
grosser, sensible form by the conjunction of infinite atoms. God is therefore the absolute vital 
substance, the all-filling world-soul (7aTwWtees), as he is frequently called. 

We can distinguish in the Granth a grosser and a finer kind of Pantheism. The grosser 
Pantheism identifies all things with the Absolute, the universe in its various forms being considered 
the expansion of it;* the finer Pantheism on the other hand distinguishes between the Absolute 
and the finite beings and borders frequently on Theism. Though God is producing all things out 
of himself and is filling all, yet he remains distinct from the creatures and is not contaminated by 
the Maya,* as a lotus in a pond of water remains distinct from the water surrounding it. The 


1 See: Transl. p. 17, II. 2, 
2 The original is (So Purkhu, Mah. IV., I., 5, Transl. p. 17): 


saan feats as Suis wt 3a and fasta as FST 


As to the innumerability of the worlds, see Transl. p. 6, v. 19; p. 397, v. 7, where Arjun says: “ Many times 
the expanse of the world was spread out. Many crores (of worlds) of many kinds were made. From the 
Lord they emanated and in the Lord they are absorbed.” 

3 This kind of Pantheism, which, according to the expressions used, borders occasionally on Materialism, 
is chiefly represented by the Bhagats Namdév and Ravidas. See p. xcix, note 3. 

* Kabir says (Transl. p. 474, LII., 2): 

** Whose body the universe is, he is not in it, the creator is not in it. 
Who is putting (the things) together, he is always aloof from them.” 


And Arjun says (Transl. p. 148, XX XV., 2): 


“In every bady he dwells near. 
The donor of the living beings is always distinct (from them). 
Cf. also Transl. p. 151, XLI., 3, with note 2. In order to understand the words of Kabir and Arjun more 
fully, we must compare what is said of the Supreme Being in the Bhagavad-gita, Chap. XIII, Shldk 14 sqq. 


“It is existing both apart from and within existing things, it is animate and also inanimate. 
It cannot be recognized on account of its subtilty, and it exists both far and near. 
Not distributed among beings and yet existing as if distributed.” 


And in Chap. XIIT., Shlok 12, it is said: 


“It is called the Supreme Brahm, without beginning, neither existent nor non-existent.” 


The sense of this line is, that it has and has not a real existence, i.e. that it is spirit and matter. 
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Supreme is in its essence af (light, the all-energizing vital power), which, though diffused into 
all creatures, remains distinct from them; the material bodies are dissolved again into atoms, 
whereas the emanated light is re-absorbed into the fountain of light. In this finer shade of Pantheism 
creation assumes the form of emanation from the Supreme (as in the system of the Sifis); the 
atomic matter is either likewise considered co-eternal with the Absolute and immanent in it, 
becoming moulded into various, distinet forms by the energizing vigour of the absolute af; or 
the reality of matter is more or less denied (as by the Sifis, who call it the 42, TO pn GV), 80 
that the divine #f¥ is the only real essence in all; this last view borders on Idealism. 

That an Absolute Being, thus defined, cannot be a self-conscious spirit, endowed with a free 
will and acting according to teleological principles, seems never to have struck their minds. For 
after the strongest pantheistic expressions, the Supreme is again addressed as a self-conscious per- 
sonality, who governs all things and takes care of all creatures and with whom man endeavours 
to enter into personal relations. Contradictory sentences of this kind we find a great many in the 
Granth.' 

To this personification of the Supreme it is owing, that zntellectual and moral qualities are 
frequently ascribed to him, though, strictly speaking, there is no room for them in this system. 
He is called very wise (HHTA, agsy, acquainted with the secrets of the hearts or the inward 
governor (massa), not deceivable (wfzwes), etc., kind to his devotees (3I3@EB), merciful, 
just, ete. In other places qualities are again attributed to him, which are contradictory to each 
other, and which clearly show that they are to be taken in a pantheistic sense. Thus says Nanak 
(Transl. p. 35, XXYV., 1): 

“He himself is enjoying pleasure, he himself is the pleasure, he himself is amusing (others) 
with pleasure. 
He himself is the petticoat (=the woman), he himself is the husband of the bed.” * 


We should be wrong in assuming that Nanak forbade the worship of other gods on the ground of 
the unity of the Supreme. Far from doing so, he took over the whole Hindi Pantheon, with all 
its mythological background, with the only difference that the whole was subordinated to the 
Supreme Brahm. The position of the popular gods was thereby, though not openly attacked, 
naturally lowered, and their service must needs appear less important, yea even useless for the 
attainment of the highest object of mankind. The folly of idolatry is occasionally ridiculed in the 
Granth, especially by Kabir. He says (Transl. p. 657, I., 1-3): 
‘The female gardener breaks off leaves, in the leaves, in the leaves (there is) life. 
The stone, for the sake of which she breaks off the leaves, is lifeless. 
A stone is shaped by the hammer and formed into an image, giving it a breast and feet. 
If this image be true, then it will eat the hammerer.”’ 
And, Transl. p. 678 (v. 186), he says: 
‘Kabir (says): a stone is made the Lord, the whole world worships it. 
Who remains in reliance on this, is drowned in the black stream.” 
It is a mistake, if Nanak is represented as having endeavoured to unite the Hindi and Muhammadan 
idea about God. Nanak remained a thorough Hindi, according to all his views, and if he had 
communionship with Musalmains and many of these even became his disciples, it was owing to 
the fact that Sifism, which all these Muhammadans were professing, was in reality nothing but 


1 See such addresses to the Supreme, Transl. p. 143, XXI., and p. 144, XXIV., XXV. 
2 In a similar sense Arjun says (Transl. p. 143, XXI., 3): 


“Thou art perfectly composed, sensual and given to pleasure.” 
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a Pantheism, derived directly from Hindi sources, and only outwardly adapted to the forms of 
the Islim. Hindai and Muslim Pantheists could well unite together, as they entertained essentially 
the same ideas about the Supreme;! the Hindi mythology was not pressed on the Musalmins, 
as the Hindi philosophers themselves laid no particular stress upon it—the belief in the minor gods, 
the transient manifestations of the Supreme, being with them a matter of choice. On these grounds 
tolerance between Hindiis and Turks is often advocated in the Granth and intolerance on the part 
of the Turks rebuked? 

Our next question is: What is the relation of man to the Supreme? 

The human soul is represented as being light cafs) from light, a seintilla aminae divinae, 
which has emanated from the Absolute and is by itself cmmortal3 

According to the popular belief of the Hindis, which is occasionally alluded to in the Granth, 
four Lakhs of souls have once for all emanated from the fountain of light, their number neither 
increasing nor decreasing.* The human souls form only a small part of the creation, which is 
limited to eighty-four Lakhs of forms of existence, viz.: nine Lakhs of aquatic animals (W@Ud), 
seventeen Lakhs of immovable creatures (WTHATSD = WTAT, such as trees, etc.), eleven Lakhs 
of creeping animals (fagea = fa), ten Lakhs of feathered animals curd), twenty-three Lakhs of 
quadrupeds (Surfer), and four Lakhs of men (wasy). 

It is the aim and object of the individual soul as a divine spark to be reunited with the 
fountain -of light, from which it has emanated, and to be re-absorbed in it. As long as it has not 
reached this goal, it is unhappy, being separated from its source, the Supreme. Why the soul 
has emanated and what for, is nowhere stated in the Granth; we must therefore look also on this 
process as a sport of the Absolute (@). But the return of the individual soul to the eternal fountain 
of light is cut off in consequence of works practised whilst in the body, and by its impurity, 
contracted by second love Gat 3T8) or duality (xfaut= fae), which subject the soul to 
metempsychosis, the coming and going (HTeTsTea)- 

This leads us to the question: if the individual soul is light, how did it happen, that it fell 
into ¢mpurity or sin? 

That the world is actually under the dominion of sin, Nanak could and would not deny; he 
declared himself, that the object of his mission was, to show to mankind the way, by which it 
could be saved from this state of misery. 

According to the pantheistic premises, as stated above, sin cannot be the free, deliberate act 


’ Kabir says (Rag Asa, XHIL., 4, Transl. p. 657) : 
QWs TAs BA Wa WISE tt 
fiz saa TO waz 1 
2 See a passage of this kind in Rag Asa, Kabir VIII, 2 (Transl. p. 655), where he wittingly says: 
aafs adu afs das waht Fa aan srs 
Ww 3 waite afe sag aoa TUT afsaTet 8 
> Arjun says, Siri Rag, Mah. V.; Sabd XIV., 1 (Transl. p. 66): 
we 33 wa fafs ufs Vian ofuan acta werfa 4 
ase wet ate afar nists AAS aura 0 
* Compare with this what the Bhagavad-gita says, Chap. XV., Shlok 7: 
ART AAA MA: ATA: | 
a: sericea wafer ata o 


“ An eternal portion of me only having become endowed with life in the world of life, attracts the mind and ~ 
the five senses, which belong to nature.” 
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of man; it must have on the contrary its origin in the Absolute Being itself, as all creatures are 
said to be subject to an absolute destiny (Su, sit, fags). This is plainly taught in the Granth. 
Ravidas says (Transl. p. 666, I., 3): 

“* As far as living creatures are, they are subject to destiny.” 


On the forehead of every man his lot is written from the beginning, which cannot be effaced, 
though one try to do so. Nanak says (Gauri, Mah. I., Sabd X., 1, Transl., p. 217): 


“¢The lot has fallen, none effaces it. 
What do I know, what will happen in future? 
What has pleased him, that has come to pass. 
None other is acting (but he).’’?} 


There are consequently numbers of passages in the Granth which pointedly deny the Uberum 
arbitrium in man; man comes and goes according to the pleasure of Hari; he acts, speaks, etc. 
as he is caused to do. Arjun says (Transl. p. 398, v. 5): 


“The power of this one is not in this one’s hand. 
The cause of causes is the Lord of all. 
The creature is helpless and must obey. 
What pleases to that one, that will be.” 


Very pointed is the expression of Arjun (Transl. p. 399, XI., 7), that man like a mimic shows many 
appearances, and that the Lord makes him dance as it pleases him. Man is naturally impelled 
to actions by the three qualities (Sara), which penetrate every created being, even the gods them- 
selves. These three qualities are the HZ (Aq, the quality of goodness), the aH (<sTq, the 
quality of passion) and the 3a (awa, the quality of darkness); they are innate in every body, but 
not in equipoise, the one or the other being predominant. The actions of all men are consequently 
determined by the quality that has a ruling influence on them. 

To this must be added, that the Supreme has spread the Maya (deception) over the whole universe, 
the gods not excepted, by which the created beings are deluded into egotism and duality. The 
wise and the fool, the good and the bad, are therefore alike, they cannot be considered responsible 
for what they think, say or do, as they are acting under influences and impulses which are not 
under their control.? This is now and then keenly felt and acknowledged. Thus Arjun (Transl. 
p- 418, v. 7) asks: 

“When by himself the form of the world is created, 
And laid out in the three qualities : 
Then religious demerit and merit, what is it?” 


The original is : 
fras ufgart ao AF fz 
fara Tet fart art TF | 
fa stat ast Ta 
WS B ATASTST LT tl 
? The Brahman Trildcan says (see Transl. p. 127, I1.): 


atfuan vat Ssfa ant waa Tete anwatar a 


> Amar-das says plainly : 
fra unt sore a fe va WP | 
uafa fefimn Heat a ATE 
See Transl. p. 154, IL., 3. Folly and error, produced in man by the Maya, is directly ascribed to a divine 
causality. See Transl. p. 126, Kabir I., Pause; p. 494, NI. 3. 
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And Ravidas boldly asks (Transl. p. 130, I., Pause) : 


“Tf IT would not commit sins, O Endless one! 
How would be thy name ‘ purifier of the sinners’ ?”’ 


With reference to the delusion of the Maya, Kabir says (Transl. p. 470, XX XIX.) openly: 
Pause. 


‘‘ Hari, the deceiver, has practised deceit on the world. 
In separation from Hari how shall I live, O my mother? 
(2). Say, who is a man, who is a woman? 
Reflect on this truth in thy body! 
(8). Kabir says: my mind is reconciled with the deceiver. 
The deceit is gone, the deceiver is known (by me).’? 


Under the influence of the three qualities and the delusion of the Maya man commits acts,’ which 
subject the soul to transmigration. 

According to common Hindi notions every action carries with itself its fruit or reward. If 
one, under the influence of the quality of goodness, has done here meritorious acts (ies, Tq), he 
is after his death admitted into heaven or paradise, where he is allowed to enjoy the fruits of his 
works, till they are exhausted; then he is turned back again into a womb and born on earth in 
a high caste and in a pious family, to commence anew the old course, which may end, according 
to his actions, to his advantage or disadvantage. If he has acted under the impulse of the quality 
ef passion, he is reborn after his death in the house of worldly-minded men. But if he has acted 
under the influence of the quality of darkness and heaped up demerits, he is variously punished 
by Yama (or Dharm-rii), and then born in the body of some animal,’ or even thrown into hell 
(Sdax); when his punishment there is over, he is then born in some vile animal body and has to 
go through various transmigrations, till he be born again in a low human womb.’ There is a 
great latitude in these popular views concerning future rewards and punishments, and we find 
many allusions to them in the Granth, partly couched in melancholy, partly in jocose terms. 

Every soul is supposed to have migrated through the eighty-four Lakhs of forms of existence, 


1] find it nowhere stated in the Granth, if the soul itself is considered inactive, as in the system of the 
theistic Sakhya (and the Bhagavad-gita), where the three qualities are represented as exercising their 
influence through the medium of matter, which transmits the good or bad impressions to the seat of sensibility 


(@#A); this again forwards them to consciousness (WATT), and this to the intellect (af), which conveys 
them to the soul, who takes cognizance of them. 


? Kabir says (v. 108, Transl. p. 676): 
uta a fares etfsa nroet otf arfs | 
adt dfs asd stg ad ws otf | 
“Having given up the remembrance of Hari the woman keeps the Ahdi(-fast). 
Having become a jenny-ass she is born again and carries a load of four maunds.” 
5 Ravidas says (Asa, I., 2, Transl. p. 666) : 
fanz afs ads ase Us uu aad) 
AISU Wests Tes fest arts Us 


“The thoughtless one is produced in the womb of a reptile, (he who is) indifferent to religious merit (or) demerit. © 
The human birth is hard to obtain, in that (human) society also he is low.” 
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before it reached the human birth;! the human birth is therefore considered so valuable, as final 
emancipation can only be worked out in it. 

No man is thus able to work out his final emancipation, as even in the best case, when he 
is under the influence of the quality of goodness accumulating meritorious works, which hold out 
to him future rewards, the Maya sticks to him, who deludes him into the error of duality, and so 
long as he is not freed from this error of duality, he cannot reach the gate of salvation (wer RATS), 
as only light, purified from all earthly desires, can be re-absorbed in the eternal light. ° 

We need hardly remark, that this whole system is contradictory to itself; for on the one hand 
it is asserted, that the lot of every man is written from the beginning on his forehead, that he acts 
under the influence of the three qualities, and is in addition deluded by the Miya into error, and 
on the other hand he is made accountable for his works and rewarded or punished accordingly, 
and after all subject to the trouble of transmigrations. . 

The Hindi mind was not unaware of these contradictions, but transmigration was considered 
necessary in order to account for the different lot of man in this world, which they were at a 
loss how to account for otherwise. Why are some high, honoured, rich, happy, etc., and why are 
others low, poor, crippled, etc., and this 80 frequently without any apparent merit or fault of their 
own? The only answer, which the pantheistic philosophers could give, that this was all the sport 
of the Supreme,’ could not satisfy the popular mind, which instinctively felt that there must be 
some causal connexion between the actions of man and the evil in this world. It was therefore 
supposed that the lot of man in this present life depended on actions done by him in a former 
birth, though he had no longer any remembrance of them. The philosophers had to reckon 
with this popular idea, and took it up, though unconnected with their system and contradictory 
to it. 

The transmigration of the soul, which has in India so firmly and universally laid hold of the 
popular mind, appears to the Hindi (and so likewise to the Sikh) the greatest of evils, and the 
question, which occupies all the thoughts of his mind, is, how to be freed from it? His aim is 
not heaven nor paradise,‘ for he is not allowed to remain there for ever; his aim is, as held out 
to him by the Bhagats and their followers, the Sikh Gurus, the total dissolution of individual existence 


) Kabir says (Gauri, XIX., Transl. p. 480) : 
ba) - ca) Ss 
By Vatats wha afs vfs gas AT aT ats FT| 
“ Wandering about in the womb of the eighty-four Lakhs of creatures Nand became much worn out, O dear 1” 


2 The Maya produces spiritual blindness or infatuation (aw), the consequence of which is regeneration. 
Nanak says (Asa, Mah. I., Sabd XXIIL., 4, Transl. p. 503): : 
nN S ~ 
ts afu fefa wat ufo | aT orem WAUtS TIFT U 


“In this spiritual blindness one falls again into the womb. 
Who clings to spiritual blindness goes to the city of Yama.” 
5 This answer is frequently given in the Granth. “Compare Japji 17, 18, Transl. p. 6; Trans]. p. 509, V. 
4 Nanak says (Asa, Mah. I., Sabd XXXVIII., 3, Transl. p. 509): 
ae Tt art arfys arat Uresdt useta sfear u 
Wo Tons at Usa ve wats BIS TS fart 
“The discourse of the Guru is a nectar-speech, who drinks it becomes acceptable. 


Who is very fond of the sight of the gate (of God) becomes emancipated, what shall he do in paradise?” 
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by the re-absorption of the soul in the fountain of light THis aim is, in one word, the Nirban (farara): 
the total cessation of individual consciousness and reunion with the Vacuum (ae, Wea). 

If there could be any doubt on the pantheistic character of the tenets of the Sikh Gurus 
regarding the Supreme, it would be dissolved by their doctrine of the Nirban. Where no personal 
God is taught or believed in, man cannot aspire to a final personal communion with him, his aim 
can only be absorption in the Absolute Substance, 7.¢. individual annihilation. We find therefore 
no allusion to the joys of a future life in the Granth, as heaven or paradise, though supposed to 
exist, is not considered a desirable object. The immortality of the soul is only taught so far as 
the doctrine of transmigration requires it; but when the soul has reached its highest object, it is 
no more mentioned, because it no longer exists as individual soul.? 

The Nirban, as is well known, was the grand object which Buddha in his preaching held 
out to the poor people. From his atheistic point of view he could look out for nothing else; 
personal existence, with all the concomitant evils of this life, which are not counterbalanced by 
corresponding pleasures, necessarily appeared to him as the greatest evil. His whole aim was there- 
fore to counteract the troubles and pain of this existence by a stoical indifference to pleasure and 
pain, and to stop individual consciousness to its utmost limit in order to escape at the point of death 
from the dreaded transmigration, which he also, even on his atheistic ground, had not ventured 
to reject. Buddhism is therefore in reality, like Sikhism, nothing but unrestricted Pessimism, 
unable to hold out to man any solace, except that of annihilation. 
~ In progress of time Buddhism has been expelled from India, but the restored Brahmanism with 
its confused cosmological legends and gorgeous mythology of the Puranas was equally unable 
to satisfy the thinking minds. It is therefore very remarkable, that Buddhism in its highest 
object, the Nirbin, soon emerges again in the popular teachings of the mediaeval reformatory 
movements. Naimdév, Trildcan, Kabir, Ravidis, etc., and after these Nanak, take upon themselves 
to show the way to the Nirbin, as Buddha in his time had promised, and find eager listeners; the 
difference is only in the means which these Bhagats propose, for obtaining the desired end. 

In the Kali-yuga, announces Ninak, as well as the popular saints before him, 7s the name of 
Hari the only means of obtaining final emancipation (ats) 


? Kabir exemplifies this process by the words: 
“A drop is mixed with a drop. 
A drop cannot be separated from a drop.” 
See Transl. p. 484, v. 29. Compare also the next following verse. 

? Kabir expresses this very forcibly (Gauri, Kabir XXI., 1, Transl. p- 481): 
WI THUS SISA A | MMT Sa TT Va aw 
ara Ta 3H Ba sy ufs BS Qus ws usb 

“When I was, thou (wast) not. Now art thou and I am not. 
Now I and thou have become One, my mind is assured seeing One (only).” 

* Amar-das says (Gauri, Astp. L., 7, 8, Transl. p. 331): 

WI Vid avs sa waz tors i 
afe afo aoufy @safa unto 
ATS He 3 ane wT th 

atad qTaufy oo waite 0 


“In the four Yugas the name is the highest (thing) ; havi ing reflected on the word (of the Guru), 
The disciple will cross over (the water of existence) in the Kali- -yug. 
(When) the true (disciple) dies, he does not come nor go (again). 
Nanak (says): the disciple remains absorbed (in the Supreme).” 
There are innumerable passages of this kind in the Granth. 
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Austerities (JU), renunciation of the world and its pleasures (6xztTa), bathing at holy watering- 
places ($tgq), the giving of alms (ETS), are not denied to be meritorious acts; but they are by 
no means sufficient for gaining complete emancipation,' as they are not powerful enough to clear 
away egotism.? This can only the name of Hari effect, which washes away in a miraculous manner 
all the filth of sins,’ liberates from all further transmigrations and reunites with Hari. The name 
of Hari is the universal medicine for mankind;* whoever mutters it, is saved in a moment. 

This muttering of the name of Hari (TU) seems to be a very easy way of salvation; the Sikh 
Gurus however took good care, lest it should be made too éasy, so that they themsclyes might be con- 
sidered more or less superfluous guides. They taught therefore, that nobody was able to take the 


name of Hari by himself; any attempt of this kind was loudly declaimed against and severely con- 


demned.> The name of Hari can only be obtained from the true Guru (AZ 3g), who alone can : 


bestow the right initiation and communicate the mantra of the name of Hari.® 

The Guru on his part again gives the name of Hari only to those on whose forehead this lot 
is written from the beginning.” We meet here again with the decretum aeternum; salvation by 
the name is by no means universal, but restricted to the elect ;® they are chosen, not according 
to their meritorious works, but according to the pleasure of Hari, the leading principles of which 


' Nanak says (Japji, 21, Transl. p. 7): 
“ Tirthas, austerity, mercy, gifts given: if one obtain (their merit), it is the honour of a sesam-seed.” 
® Nanak says (Siri Rag, Astp. XIV., 4, Transl. p. 86): 
“Though I give (in charity) castles of gold and present many excellent horses and elephants. 
Though I give land and many cows, yet (there is) egotism within (me).” 
* Nanak says (Japji, 20, Transl. p. 7): 
sont va ta 33 2a 0 ure WS saa BT 
Ws USS aug Ue u Varga SEP Gs GT a 
sovit ufs utut § aft u Go Ut ate F St 1 
“Tf hand, foot, body, trunk become defiled: By washing with water the dust will be removed. 
If the cloth be polluted by urine: By applying soap it will be washed. 
If the intellect be defiled with sins: It is washed by the dye of the name.” 
4 See Gauri, Sukhmani IX., 5, Transl. p. 394. 
° Nanak says (Gauri, Mah. L, Astp. XII, 5, Transl. p. 326): 
fas wad aGzt ant nz 1 fas Siva ania adi az 1 
faa qd Re wre wtfs CF Transl. p- 337, XXVIIL., 4. 
* See Gauri, Mah. I., Astp. XV., 4, Transl. p. 328. 
7 Arjun says (Gauri, Mah. V., Sukhmani IX., 5, Transl. p. 394): 
“The praising of the Beautiful one and the singing of (lis) excellences 
Is not obtained by any skill nor by any religious practice. 
Nanak (says): he obtains it, to whom it is decreed by destiny itself.” 
It is nowhere hinted at, how the Guru knows, or finds out, to whom this lot has been decreed. The meeting 
of the disciple with the Guru, or vice versd, of the Guru with the disciple, is therefore ascribed to a providential 


act of the Supreme, so that the disciple has in this very fact the badge of his salvation. Nanak says (Asa, 
Mah. I., Sabd XVIII., 4, Trans}. p. 501): 


arts ad 31 afs a6 AS 1 Yes Alay SS WS 3G 
* Amar-das says (Majh, Mah. IIL, Astp. L, 1, Transl. p. 153): 


qa Je afs 1s fasts 1 


“ (Whose) destiny it is, (him) the true Guru unites (with Hari).” 


eviii SKETCH OF THE RELIGION OF THE SIKHS. 


are nowhere hinted at, so that also the emancipation of the elect necessarily falls under the 
category of “ sport.’ This is occasionally expressed in very decisive terms. Thus says Arjun 
(Transl. p. 897, XI., 2); “If it please the Lord, man obtains salvation. If it please the Lord, he 
makes a stone cross. If it please the Lord, he rescues a sinner. He himself acts, he himself 
reflects. The inward governor sports and expands. What pleases him, that work he causes to 
be done.” 

But on the other hand it was felt that such a doctrine, if strictly carried out, would naturally 
render men thoroughly indifferent to their salvation, if nothing depended on their own exertion. We 
find it therefore stated in other passages of the Granth, that those, who are seeking the Lord, obtain 
him in their own heart; that with those, who are thirsting for the sight of the Lord, he will meet; ! 
the people are frequently exhorted to come to the true Guru (Transl. p. 464, XVIIL, 2) and to 
receive meekly his instruction, which necessarily presupposes in them a free decision for good or 
evil. The disciple is even warned not to come to the Guru for the sake of food,? as a mere 
bodily intercourse with the Guru will not save him (see Transl. p. 495, IV., 2~4). 

We might naturally expect that Nanak would bring forward some proof that he himself really 
was the true Guru, sent and confirmed by the Supreme Lord. In the old Janam-Sakhi there is 
a tradition to this purport, that Nanak was called to the threshold of God and solemnly installed 
as Guru (see p. xi); but in the Granth itsclf we find no trace of it and Nanak never alludes 
to anything of this kind. It is everywhere presupposed as self-evident that he is the true Guru, 
and he never takes the slightest pains to prove it. The following Gurus in their turn appeal to 
Nanak, that he had instituted a successive initiation into the Guruship, and dispense therefore with 
every proof. 

The Granth is full of the praise of the Guru, who in every way is extolled and magnified. 
The Guru is the only infullible guide to complete emancipation (Transl. p. 95, VII. , 1); he is the 
mediator (feast) between Hari and mankind, without whom nobody can bedouis acceptable at 
the divine threshold ; he is the boat cafra), that carries men over the water of existence (G@ W®);! 
yea, he is the very falncss of Hari himself. 

The disciple has therefore to submit to the direction of the Guru unconditionally; mind and 
body he has to surrender to him, for his salvation depends entirely on the favour and mercy of 
the Guru, who freely disposes of the treasures of Hari. Babi Nanak says (Transl. p. 209, KXV., 
Paurt): “If the true Guru become merciful, then (one’s) wish is fulfilled. If the true Guro 
become merciful, the nine treasures are obtained. If the true Guru become merciful, then one is 
absorbed in the True one.” Whatever the Guru does, is approved by Hari; whom the Guru 
unites with Hari, he remains united with him, The Guru is even possessed of a magic power: 
like as the philosopher’s stone (UTg@#) turns everything, that it is touching, into gold, so the Guru 


' See Transl. p. 396, 6. 
> The Gurus used to keep up a large cooking establishment to feed their disciples, no small attraction for 


alazy hungry population This was already the practice at the time of Baba Nanak; see p. Ixxv,1.17. Cf 
Transl. p. 699, VII.; p. 704, HI. 


* See a passage of this kind, Transl. p. 377, LV., last Slok. 
+ Ninak says (Sirl Rag, Mah. I., Sabd IX., 3, Transl. p- 26): 
1d UGH Ut Tg Ta THT Vis arE i 
Wd He aT Ufva ws Stsq Ta 1 
a fsa ste Gust as afs atea WE 1 
> Arjun says (Siri Rag, Mah. V., Sabd IX., 4, Transl. p. 64): 
utd ywH us By F at ant Se 
afs Ud Yast sfean wfu alae aot afE 4 
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totally changes all, who come into contact with him. The saving power of the Guru is so extensive, 
that not only the greatest sinners are purified by him, but also his disciples become in their turn 
(apparently by some magical process)! the means of salvation to their respective families. This 
is taught in numberless passages of the Granth (see Transl. p. 43, V., 3; p. 390, 5). 

That, which the Guru teaches the disciple for the sake of effecting his final emancipation, is, 
if we may trust the Granth, contained in a few meagre sentences. 

The Guru gives the name of Hari to the disciple, which he is enjoined to mutter continually. 
He is required to repeat and sing the qualities (afm) of Hari, to meditate on them continually and 
never to forget them one moment from his mind. Then he is taught to clear away his own “I” 
and to consider himself identical with Brahm. This is the highest degree of knowledge, which is 
often alluded to, but nowhere more fully detailed. The Guru strives hard to surround himself with 
some mysterious halo, but in reality he has nothing to teach the disciple but the pantheistic sentence: 
“$6 ham,” ¢.e. J am that, I am identical with the Supreme.? This knowledge and its effects are 
frequently described in glowing colours; the disciple gets thereby uncontaminated from the world 
and remains without any blemish, becomes purer than pure; darkness is dispelled and light diffused 
in his mind; he looks on all things as the same, pleasure and pain, friend and enemy; he is 
patient towards all, kind to all, he stops his running mind, destroys his egotism, in fact he is the 
Supreme Lord himself.* 

To a disciple, who has reached this fourth‘ or highest step of the soul, religious works are 
no longer obligatory, as he is free from the Maya and duality, and whatever he does, he must 
do with an indifferent mind, without any desire for future rewards. The disciple must overcome 
all his desires and wishes, which are not directed on Hari, so completely, that he becomes totally 
hopeless (fSdTH) in the world, that he dies, whilst living, being merged in meditation on Hari; 
thus he becomes emancipated whilst being as yet in the body, and when he dics, he does not 
come again.® 


From the foregoing remarks it is plain enough, that in a religion, where the highest object 


? Amar-das (Siri Rag, Mah. III., Sabd III., 4, Transl. p. 42) says expressly : 
utefa Usfint urge ofy aS ais warty a 
* Nanak says (Siri Rig, Astp. XI., 8, Transl. p. 84): 
fas aa UTS 3 Gur UE 4 As a ATE A 
ad atu usta ae Sfx ustanfy 1 
Toate niu ustTant ares fe ad TatfE tu 
® See Transl. p. 391, VHI., Astp. 1-6; p. 263, XXXIII., XXXIV. 


4 See about this fourth step aegt uGai.  aGat Ug or satu, Transl. p. 157, note 3; p. 522, 


IL. 2, where a popular description of the four steps is given. 
> Arjun says (Gauri, Sukhmani, IX., Astp. 2, Transl. p. 393): 
Gas a fra Gufs ayia u fans dt afer 3 dfs fsa 0 
WN Tas US fauvan u fsa Bad TI fasns asdH 
a 6S at fest adt me i see sats stass HiT ats 
5 Amar-das says (Gauri, Mah. III., Astp. I., 8, Transl. p. 331): 
Alat ad Byte WE u stag Teufy Ge waTfy hu 
Ibidem Astp. VII. 3, Transl. p. 335: 
Hesuas aaufa F TH y usa URTSE UTS ATT 
Saya 8 faaas TH 1 aoe arts fad ys ast u 
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of life is the extinction of individual existence, there can be no room for a system of moral duties; 
we need therefore hardly point out, how wrong the statement of some authors is, that Sikhism is 
a moralizing Deism. 

We have already noticed that the chief duty of the disciple is blind obedience to his Guru, 
and in the second place service to the saints. This latter point is considered quite essential to 
salvation and therefore frequently enjoined; the disciple should become the dust of the feet of 
the pious (71), he should wash their feet and drink the water used in so doing; he should offer 
up his life to the pious and become their sacrifice. The society of the saints is the greatest blessing ; 
for in their society all filth is removed, true knowledge of Brahm is obtained and the jewel of the 
name found, so that the gate of Hari (7.c. final emancipation) is naturally reached.1. The other duties 
are summed up in the triad: Bla, VTS, FWASTS, 7.c. remembering the name, giving alms and 
practising ablutions; but the two latter duties, as in fact all, except the muttering of the name, 
are no longer required, when the highest step, the knowledge of Brahm, is obtained. Other 
duties are occasionally inculeated, as far as they tend towards the burning of egotism and the 
removal of duality, such as abstaining from falsehood and slander, not looking on another's wife, 
purifying the heart from the five vices, Qa (lust), gu (wrath), 3s (greediness), ag (infatuation 
or spiritual blindness) and apatd (egotism).? 

Charity to animal life is frequently inculeated in the Granth on pantheistic grounds (all 
creatures being considered alike), and in consequence abstinence from animal food;* but this injunc- 
tion, which went right against the habits of the Jat population of the Panjab, was never observed 
and therefore silently dropped afterwards; only the killing of the cow was in later times interdicted 
as sacrilegious, though in the Granth itself no trace of a peculiar sanctity of the cow is to be found. 

Remarkable it is, but quite in accordance with the pantheistic principles of the system, that 
prayer to the Supreme is hardly ever mentioned in the Granth, whereas prayer to the Guru is 
frequently enjoined.* 

The high position, which the Guru claimed for himself, naturally led to a detfication of the same, 
and though Nanak spoke modestly of himself and confessed himself unlearned and the lowest of sinners,® 


* Compare Gauri, Mah. V., Sukhmani, XV., 6, Transl. p- 406, and VII., 1-8, Transl. p: 389. 
* See Gauri, Mah. V., Sukhmani, IX., 1, Transl. p- 3923. 
* Kabir says (Transl. p. 682, v. 199): 
wits wha a ursty Ae vfs a3 vfs HUST 
Wess WH Wa atfed Ife ws vets i 


* And even when prayer to the Supreme is mentioned, no object or contents of it are detailed, so that it 
seems to be a mere accommodation to popular notions. Arjun says (Transl. p. 387, V. 8): 


TIS Bast USPS HS UTS 0 wrust Sha wus as vi 
And Transl. p. 502, XXT., 2: 
AST aad Ast woes ib ATS waa aS areanfs 4 
aS sufs gore afe 1 Ife efsandht ad a Te 0 
° Nanak says (Sirl Rag, Mab. I., Astp. IV., 5, Transl. p- 77): 
ats 32 ait nroifa ats aras Ufa frerfy 0 
amis fafent wy urfoan we zs ad fry ute 4 
Nanak says humbly of himself (Asa, Mah. I., Sabd XXIX., 2, Transl. p. 505): 
AT UG AST AST aot ufgat asY ATT Asa Sieur 1 
yaats aaa faa at aaat faa F ant fearfann o. 


It is incomprehensible, how the later tradition, in the face of confessions of this kind, could deem N:; 
an Avatar. 


6 


anak to be 
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the following Gurus soon commenced, owing to the abject flattery of their adherents, to identify 
the Guru with the Supreme himself! The consequence was such a deification of man as has hardly 
ever been heard of elsewhere. Life, property and honour were sacrificed to the Guru in a way, ; 
which is often revolting to our moral feelings. It was therefore a very fortunate event for the # 
more free and moral development of the Sikh community, that, with the tenth Guru Govind Singh, , 
the Guruship was altogether abolished. 

With precepts of this kind the disciples of Nanak would have sunk into a state of dull apathy 
to the world around them, or they would have led a contemplative life in monasteries, as the 
Buddhists did, if Nanak, cautioned by his many disputes and contentions with the Jogis, and 
convinced by practical experience of the wickedness and hypocrisy of the erratic Fagirs, had not 
enjoined to them, to remain in their secular occupation and not to leave the world. It is owing 
to this sound principle, that the Sikhs have not become a narrow-minded sect of Faqirs, but that 
they developed themselves by degrees into a political commonwealth. 

Nanak and his followers taught, that the state of a householder (fast) was equally acceptable 
to Hari as retirement from the world,? and that secular business was no obstacle to the attainment 
of final emancipation. Salvation does not depend on outward circumstances, neither on the per- 
formance of austerities,> but on the inward state of the mind, which even amongst the daily business of 
life may remain absorbed in meditation on Hari (this kind of devotion is called STAT or STHSUI). 
The evil practices of the mendicant Faqirs as well as the rogueries of the Brahmans are therefore 
frequently exposed in the Granth and severely censured. By such pious tricks transmigration cannot 
be overcome, but the soul gets on the contrary still more sullied and depraved. 

The institution of caste was not directly assailed by Nanak, though he and the other Bhagats did 
not put any stress upon it. He expresses his mind on this point very clearly by saying (Transl. 
p- 494, ITI., Pause): “Thou (O God) acknowledgest the light (that is in him) and dost not ask after 
(his) caste. For in the other world there is no caste” (¢f also Transl. p. 114, IIL, Slok 1). 
Kabir even occasionally ridicules it, as well as the Brahman and the Mulli. Emancipation is not 
confined to the higher castes, but made accessible to all men, even to the Candal.! Different stories 
are therefore cited in the Granth, that even the lowest men attainec to salvation by muttering 
the name. Ninak received all men as his disciples without any regard to caste, recognizing in 


™ Guru Arjun, who oversteps all bounds in the praise of the Guru, says for instance (Siri Rag, Mah. V., 
Sabd XXIX., 2, Transl. p. 73): 


TI HATA WUTS Ts SSSA VaHS TT 
Wd uate facut Ad Res wisg 5 TT 
TS TIT WS TINTS Tsufy art Ate wu 
That really the Guru (not the Supreme) is meant by these words, is clearly seen from v. 3, where he says : 
Td VSI ufs ala Ife Gud ws Gara 1 
2 Arjun says (Asa, Mah. V., Sabd CLVIL., 2, Transl. p. 573): 
fas fas fos fas ot i ua fio aNafs Ti I 
nisfa Ba fus ot u arofs wade ufsat i 
saan afsat uaa fae S35 faunfs Ti 
3 Kabir ridicules occasionally outward austerities ; he says (Transl. p. 664, IV., 2): 
WS F wna F af Je fas fas Wag arefo u 
. Ra Wasa 3A Ste aa feta fefa AAT orrefa 0 
* See Transl. p. 430, XVII., Paurti. 
* See Transl. p- 489, Namdév. 


ad 
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all the dignity of the human birth, and laid thus the foundation of a popular religion, and it 
was quite in accordance with these principles, that Guru Govind Singh finally abolished caste 
altogether in the Khalsa, though the deeply-rooted prejudices of the higher castes refused to 
submit to it. 

The dignity of the Brahmans as family priests, etc., was likewise left untouched, and of nearly 
all the Gurus it is reported, that they had their family priests, though the teaching of the Brahmans, 
as well as the authority of the Védas and Puranas, is often reproved.) It was the last Guru, Govind 
Singh, who positively prohibited the employment of Brahmans in any capacity, and introduced a 
new ritual partly taken from the Granth, and partly from his own compositions. 


From the foregoing sketch of the Sikh religion, as laid down in the Granth, we must well dis- 
tinguish the popular notions of the masses. The vulgar are nowhere given to lofty metaphysical 
speculations; their ideas are concrete and adapted to their every-day wants. Pantheism has never 
been the religion of a whole nation, or of any large body of men, not even in India, the home of 


‘Pantheism. In spite of all the definitions of the Granth, the common people constructed for 


themselves a God such as they required for their outward and inward wants. The teaching 
of the Granth gradually disaccustomed them from idolatry and the worship of the inferior deities, 
and impressed them with the idea of One Supreme Lord, whom however they could not realize 
under the abstract notion of an Absolute Substance, but only as a personal, self-conscious Supreme 
Being, who created all and governs and disposes all according to his will. It is not improbable, 
that the Islim had a great share in working silently these changes, which are directly opposed to 
the teaching of their Gurus. The mass of the Sikh population is now at all events thoroughly 
imbued with these deistic notions and even educated Sikhs were quite astonished, when I proved 
to them the contrary from the Granth. I met only a very few devotees, who, being fairly read 
in the Granth, knew about “the secret.” 

Guru Govind Singh did not and could not essentially change the teaching of his predecessors. 
He describes the Supreme Being nearly in the same terms in his Japji, as the Adi Granth does, 
though he was personally addicted to the worship of the goddess Durga; he made the worship of 
the One Supreme obligatory, though the adoration of the minor deities, as we are taught by his 
own Granth, was by no means rejected.” 

The changes and additions he made in Sikhism concerned chiefly the ceremonial and social 
duties of his adherents; as he received men of all castes and creeds into the Khalsa and endeavoured 


’ Nanak says (Asa, Mah. I., Sabd XXL, 4, Transl. p. 502): 
ufss uaty eutafo ez a nists eas 3 ote Sz I 
we fas ait ax a Ofe 0 ater ofe ofoun Us fy 4 


* The Rabit-nimas go in this respect much farther, condemning all other worship but that of the One 
Supreme. The Rahit-nama of Prahlad-rai says, v. 13: 


MATS Us J Siiss SH Ze FT ars 
WsH Was sus fed wT a ay Tt SEs 
The worship of idols is also positively forbidden in the Rahit-namas; see Prahlad-rai, v. 14: 
us at unt a¢ fau fas fasta ata n 
4 was faarat at anfsan Ht wea 
“Who adores a stone and bows his head to any one but a Sikh: 


He is a Sakat (and) without a Guru, he is always cursed by the Lord of the world.” 


© ae hes ella ea 
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to weld them into one religious and political body, he set up a number of new ordinances binding ° 
on all. These injunctions are laid down in a number of so-called Rahit-namdas or books of conduct,! 
which all pretend to be dictated by the Guru himself, but none of which appear to be genuine, ' 
as they vary very greatly, and were, as may be easily proved, all composed after the death of the: 


Guru, some of them even as late as the end of the last century. They cannot therefore be adduced 
as a direct testimony of what Govind Singh himself ordained and introduced into the Khilsa, but 
only as an evidence of the later development of Sikhism. 

The initiatory rite into the Khalsi is the Pahul, which has already been described (p, xc). 
It is generally administered by five Sikhs and not before the attainment of years of discretion; 
its administration is considered very meritorious, and by instructing a disciple in the doctrines of 
the Guru, one will get final emancipation even whilst living.” 

Every Sikh is enjoined to read the Granth for his devotion, especially the Japji of Nanak and 
the Japji of Gidvind Singh; these two he should always read when taking his meals? In the 
morning he is to repeat some portion of the Granth, and when beginning any work he is to say 
an Ardis (wfoztfa, prayer, supplication). In the evening, when taking his food, he is to read 
the Rahiris (dfaatfH, supplication),> consisting of selections from the Adi Granth (see Transl. 
p. 14, So daru, note 1), to which in later times also some portions from the Granth of Govind 
Singh were added. As these religious duties took up a great deal of time, they were seldom 
observed by the vulgar, and are now generally neglected. They content themselves with uttering 


the ground-mantra (Uga UtA): AfS wats ar ad- 


"1 wo of these Rahit-namas have lately been published in an English translation by Sirdar Attar Singh 
of Bhadour; but it is a pity that he has not given the Gurmukhi text also. The translation is very free and 
gives only the sense generally, not verbally. Fortunately I brought the original text of the Rahit-nima of 
Prahlad-rai with me, so that I am enabled, for the sake of accuracy, to quote it, where it may seem necessary. 
The title of Sirdar Attar Singh’s publication is: ‘The Rayhit Nama of Pralad Rai, or the excellent conversa- 
tion of the Daswan Padsha, and Nand Lal’s Rayhit Nama, or rules for the guidance of the Sikhs in religious 
matters.” Lahore, printed at the Albert Press, 1876. 


? Prahlad-rai says, v. 28: 
fara 3 fara F arfiqs Liat u 3s arate wa TS ST 
Fag St at far Bre  Hres vafS urtsa ule t 


3 Prablad-rai, v. 10: 
fas wu ATU AU feat HRS UAT ua fewer at fea Se Waa Tees arte u 


This injunction would presuppose, that every Sikh should be able to read, but this was never the case and no 
means whatever were taken to secure this end. 

* According to a note of Sirdar Attar Singh to Nand Lal’s Rahit-nami, p. 5, the Sikhs read as Ardas the 
first verses from Godvind Singh’s story of Bhagavati, called Sst at STZ, the first lines of which run thus: 
“The goddess Bhagavati was first worshipped by Guru Nanak ; then by Gurus Angad, Amar-das and Ram- 
das, and to them she was propitious. Then followed Gurus Arjun, Har-rai, Har-govind and Teg-bahadur, and 
they also rose to the highest honours. Guru Govind Singh was also assisted by her.” 

5 ofvarfa (thus it is written in the Granth, see Rag Asia, Mah. IV., IV., Pause, Transl. p. 15) signifies 
prayer, supplication; its derivation is not known. It is frequently now spelt saatta, hence the transcrip- 
tion of Sirdar Attar Singh “Row Rass.” He details in the Rahit-nama of Nand Lal, p. 4, note *, the com- 
ponent parts of the Ardis as now in use among the Sikhs. In reference to the morning and evening prayer 
the following verse is contained in Prahlad-rai’s Rahit-nima (v. 12): 


UISATS Fa sts 3 Su ofuara fast YaST Fura a 
ursarut fau fu WIAs was ose fsa fafa as 0 
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Temples, shrines and burning places are not to be worshipped, nor are other religions to be 
praised! The Védas, Shiastras, Purinas and the Qur’an are not to be minded, neither the Pandit 
nor the Mulla. All Hindi and Musalman rites are to be discontinued; the Hindt ceremonies at 
the time of birth, marriage and death should not be observed; no Shradh should be performed, 
and if it be performed, the words of the Granth should be used. No Tilak should be applied to 
the forehead, nor should the sacred cord (ase) nor a rosary (YTST) be worn; circumcision should 
not be practised. 

A Sikh is never to wear a cap (=u, nor to shave his head or beard, nor to wear red clothes.’ 
He should bathe in cold water, comb his hair twice every day and bind his turban after adjusting 
the tresses; he is never to take off his turban whilst taking his food. He is to clean his teeth 
every day with a tooth-stick. He should always wear breeches (W@, the Hindi Dhoti being a 
forbidden article), and have steel about his person, especially a sword. 

The use of tobacco in any shape is prohibited.* Gambling, especially the play of Caupar 
(a@ug, a kind of chess), and visiting prostitutes, deserve severe punishment. 

A Sikh should never buy meat from a butcher, but eat only the flesh of such animals whose 
head was severed by a Sikh with one stroke of the sword; this kind of slaughtering animals is 
called %Zat-. Beef is not even so much as mentioned in the Rahit-namis, as its use was altogether 
considered abominable. To eat of the leavings of the meal of another entails the pain of death. 

Especial attention is paid to the making and distributing of the Karah Prasad (QRTT YATR) 
which in some way resembles the Communion Service of Christians, the Karah Prasad being con- 
secrated to the Guru and in his name given to eat to the assembled votaries. It should be made 
of equal quantities of ghi, flour and sugar. The cooking-place should first be swept clean and then 
plastered with cow-dung; the cooking utensils should likewise be well washed. The Sikh, who 
prepares the Prasid, should enter the cooking-place after bathing and purifying himself, and only 
utter: vih Guru! He should fill a new jar with water, drawn from a well with an iron bucket, 
and place it at his side. When the Karah Prasad is ready, it should be put on a stand, and the 
people should sit round it praying (de. saying: vah Guru!). It should be distributed to all in 
equal portions.‘ 

The disciple is strictly to obey the orders of the Guru and never to forsake him; apostacy 
is visited with the severest punishments; he is also to minister to his brother Sikhs.® He is to 
pay taxes, if demanded by the Guru;® the withholding of the customary offerings of the tenth 


? Prahlad-rai says, v. 20: 
ss S o S 
al Ts TVS VW ws i usitas J Gu guia 
s s ° 
4 was fae aa at atet 0 erfa ufo wa dag ett 0 
* The custom of wearing blue clothes (in remembrance of Govind Singh making his escape in blue 
clothes) soon fell into disuse; only the Akalis preserved this custom. See p. exviii, note 2. 
5 Prahlad-rai says, t. 9: 
ad ates ufos afs we ale aaNTs 1 BE 3izat Hla UG ASTD aaa Wor 11 
* The Karah Prasad and its preparation is described in Nand Lal’s Rahit-nami, p. i, 8. 
* Prahlad-rai says, v. 8: 
s ~ a Ss ~ 
He IaH wid a VS & fay AT Hen Beton HSE s fs UETA SE I 
® Prablad-rai says, v. 7: 
con S s 
TaH TY ItTG SUT aa 0 awa aru fafeun we srs i 
aid 3z ay das vate 0 ata feu ag at ste 


“Who, having seen the order (of the Guru), does not pay taxes. Who, having hid the money-box (in which the 
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part of his income, the defrauding of the Khalsa and others deputed by the Guru, is severely 
censured. He should consider only the precepts of the Guru as true and all others as false! The 
Granth is to be minded like the Guru, and the Khalsa like the Guru, as it is the visible body of 
the Guru, (and in consequence) the visible body of the Timeless one.? The persons, to whom the 
Guru gives authority (or a Hukm-nama), should be equally obeyed, and those, who set themselves 
up as rivals with them, should be burnt with their families.* 

With regard to his family the Sikh is enjoined to dispose suitably of his daughter (or sister) 
and not to take any money for her hand.‘ The killing of daughters is strictly forbidden. 

Among the moral duties truthfulness and kindness to the poor are especially inculcated; false- 
hood, dealing fraudulently, stealing, slandering and fornication, are branded as deadly sins. A Sikh 
should earnestly strive to subdue the five passions: lust (QT), wrath (34), greediness (SS); infatua- 
tion (AD) and pride (aTd)- 

The injunctions regarding the intercourse with people of other creeds evince already a narrow- | 
minded bigotry and a deep fanatical hatred. j 

A Sikh is not even to salute one, who is not a Sikh, otherwise he is an apostate and accursed 
by God. Who bows his head to one, who wears a cap (7.e. a Muhammadan) or shaves his head 
(i.e. a Hinda), is doubtless worthy of hell.2 He is not even to place a piece of cloth or any- 
thing belonging to a Muhammadan on his head, otherwise he will suffer many deaths.® A true 
Sikh should always be engaged in war with the Muhammadans and slay them, fighting them face 
to face; it is his duty to destroy the enemies of his faith,’ and to help in the ditfusion of the 


money, set aside for the Guru, is put), talks falsehood with his mouth. Who, acknowledging the vow of an 


offering of taxes, steals (them): such a disciple is not pleasing to the Guru.” Compare also Nand Lal’s Rahit- 
nama, p. 3, 24. 


' The Rahit-nima of Nand Lal (p. 6, 46) has the further injunction: “.Do not listen to any calumny 
respecting the Guru, and he who speaks ill of the Guru, must be killed with a sword.” In this way the 
infallibility of the Guru could easily be kept up. 


? Prahlad-rai says, v. 21: 
TI UTSAT atfadt yas ag st Vou 
TAT fast vt aa fea afs Ss i 
“The Khalsa should be minded as the Guru, it is the manifest body of the Guru. 


Who desires to meet with me, he having searched finds me in them.” 
And in v. 24 he says: 


nae usY Tt wats Bot u une nares wear Vat 
“This one is the shape of the timeless divine male. The Khalsa is the visible body of the Timeless one.” 
* Prahlad-rai says, v. 15: 
adt GUST AT St AT aS Ute 1 fa A aaafa Ras Tis We TS Ars | 
* See Nand Lal’s Rahit-nima, p. 3, 16, 17. 


° Prahlad-rai says, v. 20: 

s S 

zu Zu faera ata a fay saat faaseia 1 
® See Nand Lal’s Rahit-nama, p. 2, 9. 


™ These duties are frequently inculcated. See Nand Lal’s Rahit-nama, p. 7, 62, 64; p. 9, 73, 77, 79. 
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Sikh religion. No confidence whatever should be placed in Jogis (who are contemptuously called. 
NTS FST, ear-cropt) and Turks. 
Towards the Sikh sectarians the same implacable hatred is evinced. A true Sikh should 
abstain from all intercourse with the following people, who are accursed (excommunicated) by the 
Guru: (1) the Miné (af{&), the progeny of Pirthimall;* (2) the Dhirmallié (Giaasry), the 
progeny of Dhirmall (see p. lxxxii, note); (8) the Ramraie (STRIATED), the disciples of Ram-rai, 
the son of Guru Har-rai (see p. Ixxvi, 1. 27 sqq.); (4) the Masands, the former deputies of the 
Guru (see p. xciii, last line and note 2); (5) the head-plucked ones (fayasiay, i.e. the Jainas, who 
are now called in the Panjib WaTeat or ATafSsa, atheists). To these are added as equally heinous 
(6) those. who kill their daughters (@atata)-* 
There are some other injunctions of minor importance, which are hardly worth mentioning, 
such as: not to blow out a lamp with the mouth; not to extinguish fire with water, from which 
one has been drinking; not to-remain naked from the waist downwards at night; not to bathe 
without a y@ (or breeches); not to distribute food without being fully dressed, ete. 
We see from these minute ordinances, that the Sikh reformatory movement soon ended again 
in a new bondage, which was quite as tiresome as that which they had thrown off. By precepts 
of this kind the Sikhs, the majority of whom consisted of rude and ignorant Jats, could morally 
but little be improved, as no provision whatever was made to raise them to a higher standard of 
_ education and culture, Guru Govind Singh being only intent on rendering them subservient to his 
| will and on kindling their martial valour and hatred against the Muhammadans. We need there- 
| fore not be surprised, that they soon surpassed their fellow-countrymen in all sorts of vices and 
debauchery, to which they added a rapacious and overbearing conduct, so that they became a regular 
‘ scourge to the country, after they had succeeded in overthrowing the Muhammadan power. They 

could ‘easily destroy by their martial fury an old weak establishment, but were not able to erect 

a new solid fabric upon its ruins, as they had not in themselves the necessary moral and intellectual . 
;} capacities. : 

In conclusion we have to notice some denominations, which sprang up in the bosom of the 
Sikh community. 

(1). The Udasts. This body was founded by Siri Cand, the eldest son of Nanak. There are 
four subdivisions amongst them, who only differ from each other by some outward signs. They no 
more marry, after they have given up their household (fatfga3) and turned Udasis (7.¢. indifferent 


* See Nand Lal’s Rahit-nama, p. 9, 80. The spreading of Sikhism by force of arms is here clearly 
enjoined. No wonder therefore, if the Sikhs became gradually more fanatical than the Muhammadans. 


2 Prablad-rai says, v. 22: 


qs Ae WS Soa AT AS BT US faanfa ua fara H fos ar ad 3 waa A wife 
“He should by no means put any confidence in an ear-cropt one and in a Turk. 
Who does not entertain love with a Sikh, goes to hell.” 

3 We have stated p- Ixxx, note 1, that it was not quite clear, if Ram-das had two or three sons. But 
from the Sikhi dé raj di vithia, p. 57, 1. 15 sqq., and a note of Sirdar Attar Singh to his translation of the 
Rabit-nama of Prahlad-rai, p. 1, we find that he had three suns. The name of the eldest son was Pirthimall, 
that of the second Arjun, and that of the third Dhirmall. The Miné are therefore not the disciples of Dhir- 
mall, as supposed on p. Ixxxii, note 2, but the descendants of Pirthimall, who had tried to poison his younger 
brother Arjun, on whom the Guruship had been conferred, and who was therefore called by his father tat 
3a, a contemptible thief. 


* Prablad-rai says, v. 18: 


TaN AAT at Wa at yA v SE F fos F ra at WAH Hare aly a 
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to the world); they are therefore a society of monks, though they do not live together in monasteries. 
Some of them do not cut their hair, like the regular Sikhs, some have short-cut hair (Utd), 
some wear long tufted hair (@T@), and some shave head and face. They practise the Hindi 
rites concerning birth, death,! marriage and Shradh, as all the old Sikhs did. They wear clothes 
dyed with red ochre (f¥gast) and apply to their forchead a high Tilak. Their sacred book is the 
Adi Granth, whereas they reject the Granth of Govind Singh. Formerly they were very strict 
in their religious duties and led an ascetic life, subsisting on coarse bread, baked on live coals 
(ayaa), which they begged. As they obstinately advocated a mode of life, which was irreconcil- 
able with secular occupations, and as they refused to submit to the authority of the established 
Gurus, Guru Amar-dis eliminated them from the Sikh community and they were thence no longer 
acknowledged as Sikhs, though they themselves neyer gave up this claim. The Udisis have set up 
a Guruship of their own, and after the death of a Guru some disciple, whom the Guru has elected, 
assumes the spiritual authority; they address each other by the title of ST@Y (brother). Their devotional 
service is very simple; in the morning and evening they play a violin ora rebeck and sing a song 
of praise (atasa) to the Supreme Lord, which is mostly taken from the Granth, imitating in this 
way the simple worship of Biba Nanak. 

The Udasis were always a small body, as their principles found no favour with the population. 
Now-a-days they have much deviated from their former ascetic habits and have for the greater part 
taken to secular occupations, differing only by some outward tokens from other people. Some of 
them bore a hole through their privities and insert a large ring of iron or brass to prevent them 
from fornication (f&{SUTa). 

(2). The Suthré (Sing. HAT, pure). Their founder is said to have been a Brahman, named 
Sica (oT); they took their origin under Guru Har-rai.2 This body, which is still to be found 
in nearly every town of the Panjab, has greatly degenerated; they are notorious for their drunken- 
ness and debauchery, so that they have become a by-word in the Panjab, being just the contrary 
of what their name implies. It is stated, that they obtained from one of the former Emperors 
a written order, that every shopkeeper should give them one Paisa as alms; they wander there- 
fore continually about the Bazars, begging and clashing together two staves ($31). On their 
head and neck they wear a rope of black wool and keep two staves in their hand; to their fore- 
head they apply a Tilak of black colour. They perform the usual Hindi rites, make Shradhs and 
erect tombs over the ashes of a burnt corpse of a member of their order; the bones they collect and 
throw into the Gangi. With meditation and worship they do not trouble themselves very much; they 
recite the verses of Nanak, which they partly learn by heart, and sing some praises in honour of the 
Dévi. They visit the Déhras (shrines) of the ten Gurus and make offerings there. They all add the 
title of ‘“‘Shah” (literally Hing) to their names, as Ravil-shah, ete. They have a Guruship of their own 
and receive novices (GST), but there is no order nor regular discipline among them; now mostly 
profligates and vagabonds join them. They are a public nuisance, like so many other mendicant 
orders, and disavowed by the Sikhs. 

(3). The Divane Sadh (FEATS ATG, the mad saints). They keep their hair uncut, like the 
Sikhs, and wear on their neck a necklace of shells (ae zt TST) and on their turban a very large 
feather (W@att); they consist for the greater part of Jats and tanners (G@Tg). Their devotional 
service consists in muttering the true name (@3 Bye). Most of them are married, but some few 
remain also unmarried. In their other habits they are like the Sikhs and acknowledge the Adi 
Granth as their sacred book. 


' They burn their dead, but always erect a tomb (@@T) over their ashes, like the Jogis and Sanyasis. 


? Wilson, Religious Sects of the Hindts, p. 177, states, that they look up to Teg-bahadur as their 
founder. What authority he had for this statement is not mentioned by him. 


weenie en 
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(4). The Nirmale Sadha (the pure saints). These people were originally strict Sikhs and 
followed exclusively the Granth and the regulations of Govind Singh; they stood in high esteem 
with the Sikh community and exercised great influence on the people. Formerly they used 
to wear white clothes and dwelt at Amritsar, Mukt-sar and other places, which are sacred to the 
Sikhs (as Damdama, etc.), but in the course of time they gradually relapsed into Hindiism by 
applying their mind to the Shistras and especially the Vedanta. In consequence of this internal 
change of mind their outward habits also underwent some changes; they deposed their white robes 
and adopted the common garb of the Hindi Faqirs, consisting of reddish-yellow clothes. They 
also now visit the holy watering-places on the Ganga and Jamni and conform to nearly all the 
Hindi rites. At the time of birth and death they perform the Védic ceremonies and burn their 
dead, but do not use the Hindi mantras at weddings. They are now in a state of transition and 
deeply tinged with Hindi notions, so that they can no longer be considered as regular Sikhs. 
They live mostly together in separate societies under a Guru and choose celibacy; there is some 
learning cultivated among them and even Sanskrit studies are to some extent attended to. They 
do not beg, but live on the offerings of the people; they receive men of all castes into their 
society, as within the brotherhood no caste is acknowledged. They have a large establishment at 
Amritsar, where they are much respected by the people for the purity of their morals. 

(5). Fhe Akalis (the worshippers of the INT, or Timeless Being). This body is said to 
have been instituted by Guru Govind Singh himself. They were the zealots among the Sikhs, who 
watched over the purity of their religion and withstood firmly the innovations,’ which the Bairagi 
Banda, who after the death of Govind Singh assumed the leadership among the Sikhs in the 
Panjab, endeavoured to introduce into Sikhism. They wear blue chequered clothes and bangles or 
bracelets of steel round their wrists and frequently also a discus of steel on their turban. They 
established themselves in great numbers at Amritsar, where they assumed the direction of the 
religious ceremonies and acted the parts of defenders of the faith in the,days of Sikh independency, 
as they assumed the right of conyoking a Gur-mata (a national council, literally: the Guru’s advice) 
and directing its consultations. Thus they became a formidable body, which was dreaded even by 
the Sikh chiefs, as they were always ripe for a fanatical outbreak. They lived on the offerings of 
the people, which they often extorted by force. As they were in fact more a political than a 
religious body, their influence ceased with the destruction of the Sikh community, and now-a-days 
they are hardly taken notice of; they are gradually dwindling away like Sikhism itself, in whose 

bosom of late even an atheistic or materialistic sect has sprung up, that of the Gulab-dasis, who deny 
i every creation and the existence of any Supreme Being. The old tough Hindiism has therefore 
kevery prospect of outliving also this reformatory movement, which was impeded in its course and 
‘eventually rendered baneful by being made subservient to political interests. 


? One Nirmala Sadhi of the Amritsar establishment, Atma Singh, was fer a considerable time my 
instructor. 

* These innovations did not concern the doctrinal parts, but only some outward forms and customs of 
Sikhism. He endeavoured to induce the Sikhs to abandon their blue dress, to abstain from ‘drinking liquors 
and Bhang (to which even Govind Singh had been addicted) and from eating flesh. He tried also to make 
them exclaim: gay Ft SSF (vietory to religion !), ZIAS wt SP (victory to the (Sikh) system !), instead of 


the exclamation ordered by Guru Géyind Singh: @TJ Tat aig (bravo, victery to the Guru !), at 
UTSATAT at as (bravo, victory to the Khalsa!). As the bigoted Banda insisted on these innovations, many 


Sikhs, especially the Akalis, who refused to comply with them, were put to death. After the defeat and cruel 


execution of Banda all these innovations were put aside again, except the blue dress, which only the fanatical 
Akilis retained. 


. 
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IV. 
ON THE COMPOSITION OF THE GRANTH. 


Tux Adi Granth in its present state was collected by Guru Arjun, as stated on p. Ixxxi; after 
Arjun the verses of Tég-bahadur were added and one single Dohra of his son, Guru Gévind Singh, 
in answer to some Dohris of his father. We have no further information, how the writings of the 
predecessors of Arjun had been collected and preserved, and we must wholly depend for their authen- 
ticity on the testimony of Arjun himself. 

Besides the writings of the Sikh Gurus, considerable extracts from the writings of famous 
Bhagats were also inserted in the Granth; the works of Kabir are still extant in India, as they 
were preserved by his disciples, the Kabir-panthis, who have a considerable establishment at Benares, 
but hitherto few selections only have been published of them, though they are far superior in form 
as well as in originality of thought to the versifications of the Sikh Gurus. The writings of the 
other Bhagats seem to be lost, as I was never able, in spite of manifold researches, to detect a trace 
of them; perhaps one piece or another may yet be found in progress of time. 

Nearly all the panegyrics of the Bhatts were composed for the occasion and are abject flatteries, 
without any intrinsic value whatever; they were apparently all added by Guru Arjun himself. 

The authors of the Granth are therefore the following: : 


(A). Sikh Gurus.—(1). Baba Nanak (Mah. I.). (2). Angad (Mah. IT.). (3). Amar-dis (Mah. IIT.). 
(4). Ram-das (Mah. IV.). (5). Arjun (Moh. V.). (6). Tég-bahadur (Mah. TX.). (7). Govind Singh 
(Mah. X.; only one Déhra. See Transl. p. 708). 

(B). Bhagats.—(1). Béni.? (2). Bhikan.? (3). Dhanna.? (4). Farid (Shekh).4 (5), Jaidév. 
(6). Kabir.6 (7). Namdév.7 (8). Pipa.® (9). Ramainand.® (10). Ravidas.’° (11). Sadhna," (12). Sainu.? 
(18). Strdas.¥ (14). Trilocan.™ 


1 In many copies Mah. X. is not added to this Dohra, though good copies testify to it. 

2 About Beni (Aa and Bhikan (Stas) no particulars are known. 

5 Dhanna (Gast) is said to have been a cultivator (Jat). See Transl. p. 668, note 2. He became a disciple 
of Ramanand. See Price, Hindi Selections, p. 124. * About Shékh Farid see Transl. p. 685, note 4. 

5 Jaidev (ACS) = Sansk. waza, the well-known author of the Gita-govinda. 

5 See about Kabir, Transl. p. 126, note 1; p. 93, note 1. 

? Namdév (BT, frequently only STAT) was a calico-printer (tan), a famous Bhagat, who is con- 
sidered the first Marathi writer; his verses are therefore particularly interesting in a linguistic point of view. 
See about him Transl. p. 93, note I. 

8 pipa, Raja of the fort of Gangaraun (acta WIS AT CSM), as he is styled by the Bhakta-mala (see 
Price, Hindi Selections, p. 87), was first a votary of the Dévi, but became afterwards a disciple of Ramanand, 

* Ramanand (abont a.v. 1400), a disciple of Ramanuj. Twelve disciples of Ramanand are mentioned, 
among them Kabir, Ravidas, Pipi, Dhanna, etc. Ramanand received men of all castes as his disciples, 
and declared that the knowledge of Brahm made a man free from all social bonds. 

See about Ravidis, Transl. p. 130, note 3. 

1 Sadhna was a butcher (VATEY). Nothing particular is known about him, if we abstract from the two 
wouderful stories related about him in the Bhakta-mala. 

4% Sainu is said to have been a barber (ar). He is also enumerated among the twelve disciples of 
Ramanand, whom he himself quotes (Rag Dhanasari, Sainu). 

3 Sirdas, a Brahman, was first an Amin (commissioner) of the Emperor, but squandered the money of the 
district treasury on saints. He fled then to the forest of Vrindavan and became himself a Bhagat. 

4 About Trildcan see Transl. p. 126, note 4; p. cxxiii. 


ex ON THE COMPOSITION OF THE GRANTH. 


(C). Bhatts—(1). Bhalhau. (2). Bhika. (3). Das (Dasu). (4). Ganga. (5). Haribans. (6). Jalan. 
(7). Jalap. (8). Kal (Kalu, Kalhu). (9). Kalasu. (10). Kalasabar. (11). Kiratu. (12). Mathura. 
(18). Nal. (14). Rad. (15). Sal (Salh). 


The Bhatt Kalasu eulogized Baba Nanak; Kalasahar and Kalu: Guru Angad; Kalu, Jalap, Kiratu, 
Bhika, Sal and Bhalhau: Gura Amar-das; Kalu, Kalasahar, Nal, Rad, Dasu, Jalan, Ganga, Mathura, 
Kiratu and Sal: Guru Ramdas; Kalu, Kalasahar, Mathura and Haribans: Guru Arjun. Thence it would 
appear, that the Bhatt Kalasu lived towards the close of the life of Nanak or under Guru Angad; 
Jalap, Bhiki and Bhalhau under Guru Amar-das; Kiratu, Nal, Rad, Dasu, Jalan, Ganga and Sal 
under Guru Ram-dais; and Kalu, Kalasahar, Mathura and Haribans under Guru Arjun. The panegyric 
of Angad was composed under Guru Arjun, very likely to fill up the gap. 

The Granth itself consists of the following portions : 

I. The Jap (or Japji), an introductory chapter, by Nanak. 

II. The S6 daru, consisting of extracts from Rag Asi and Rag Gijri, used by the Sikhs as 
evening prayer (¢fddta) together with: 

III. So purkhu, consisting of extracts from Rag Asa. 

IV. Sohila, consisting of extracts from the Rags Gauri, Asi, and Dhanisari, used as a prayer 

before retiring to rest. 
These pieces were intended for devotional purposes and therefore put at the beginning of the Granth. 
Then follow: : 
V. The Rags, which form the body of the Granth. 


(1). Sirt Rag (fast ae. (17). Rag Gaud (gt RB)- 
(2). Rig Majh (Stat WT). (18). Rig Ramkali (gtay JTATSY)- 
(3). Rag Gauri (gta TERY). (19). Rag Natnarain (gqay BeatatfEs). 
(4). Rag Asa (31a urran)- (20). Rag Maliganra (grat ATStASR. 
(5). Rag Gajri (GT ASD. (21). Rig Mari (gta BT¢)- 
(6). Rag Dévgandhari (Stat VeataTdy- (22). Rag Tukbari (gta SUT). 
(7). Rag Bihagra (g1q faotaTan- (23). Rag Kedara (gtaq ALTAT)- 
(8). Rag Vadhansu (gt @STA). (24). Rag Bhairau (gta $a). 
(9). Rag Sorathi (gta AafS). (25). Rag Basantu (ata Was). 
(10). Rag Dhanasari (g1at WaTadD- (26). Rag Sarang (STs ATdz)- 
(11). Rag Jaitsiri (gtr WS fah. (27). Rag Malar (ST ABTS). 
(12). Rag Todi (ata ZV (28). Rig Kanara (gta @TSaD.- 
(18). Rig Bairari (ott Hatay- (29). Rag Kalian (Tat afenita). 
(14). Rag Tilang (gat F380). (30). Rag Prabbhata (gTat YSTSD- 
(15). Rig Sabi (a1 AWD. . (31). Rag Jaijavanti (grt Watesy- 


(16). Rag Bilavalu (gta fastes)- 


The verses of the different Gurus have been distributed into these fore-mentioned Rags, apparently 
without any leading principle, as hardly any verse is internally connected with another. The name 
of the Rag is therefore a mere superscription, without any reference to its contents. At the con- 
clusion of a Rag frequently some sayings of one or more Bhagats are added, which seem to have 
been selected in the same arbitrary way as chance might offer them. No system nor order is there- 
fore to be looked for in any of the Rags. In the first four Rags the most important matter was 


’ There were originally only thirty Rags; the last, Rag Jaijavanti, was composed by Tég-bahadur, and 
contains only four verses. 
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collected and they are therefore also comparatively of the largest compass; the following minor 
Rags seem to be a second gathering or gleaning, as materials offered themselves, no attention being 
paid to the contents, but only to the bulky size of the Granth. By thus jumbling together what- 
ever came to hand, without any judicious selection, the Granth has become an extremely incoherent 
and wearisome book, the few thoughts and ideas, that it contains, being repeated in endless variations, 
which are for the greatest part nothing but a mere jingling of words. 
VI. The so-called Bhég or conclusion of the Granth. This portion contains: 
(1). Some Sloks (four in number) by Nanak, and (sixty-seven) by Arjun.' 
(2). Three small pieces by Arjun (3{TAT, Sau and BGas). 
(3). Sloks of Kabir. 
(4). Sléks of Shekh Farid. 
(5). Savayyé (Savaié) of Arjun. 
(6). Savayyé of the Bhatts (or Bhats) : 
(a). Panegyric of Guru Baba Nanak. 
(5). Panegyric of Guru Angad. 
(c). Panegyric of Guru Amar-dis. 
(d). Panegyric of Guru Ram-das. 
(e). Panegyric of Guru Arjun. 
(7). Sloks in excess of the Vars, by Nanak. 
(8). Sloks by Amar-dis. 
(9). Sloks by Ram-dis. 
(10). Sloks by Arjun. 
(11). Sloks by Tég-bahadur. 
(12). A piece called Mundivani (ZTeAY) by Arjun, consisting of two Sloks.? 
(13). Rag-mala (an enumeration of the Rags with the Raginis) by an unknown author. 


1 They are called in the Granth aoa aoafyst, whence some rashly concluded, that they were really 
Sanskrit Shldks. But this is a great mistake. Neither Nanak nor Arjan understood anything of Sanskrit, 
and these verses are therefore composed in the usual Panjabi of those days. What is meant by woafgst , 
see p. exxxlii, Remark. 

2 Some copies of the Granth insert before or after the Mundavani some Sloks of Nanak (Mah. I., which 
Cunningham, p. 371, strangely interprets by: ‘“‘ Hymn of the first woman or slave”); a Ratan-mala (or rosary 
of gems) belonging to the Rag Ramkali, by Nanak; and a short story (in prose) of Rah-mukam Siy-nabb, 
Raja (of Ceylon), by an unknown author. 
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ON THE LANGUAGE AND THE METRES USED IN THE GRANTH. 


From the foregoing survey of the various contributors to the Granth it may be easily inferred, that 
the idiom of the Granth is not the same throughout; it varies considerably according to the time 
or the province in which the author lived. Though the Granth, as regards its contents, is perhaps 
the most shallow and empty book that exists, in proportion to its size, it is, on the other hand, in 
a linguistic point of view, of the greatest interest to us, as it is a real treasury of the old Hindui 
dialects, specimens of which have been preserved therein which are not to be found anywhere else. 
The Granth contains sufficient materials, which will enable us to investigate those old and now 
obsolete dialects, from which the modern idioms have had their origin, so that the gap, which 
hitherto existed between the older Prikrit dialects and the modern languages of the Arian stock, 
may, by a careful comparative study of the same, be fairly filled up. It is to be regretted, that the 
oldest and therefore most interesting specimens of the language of mediaeval India are comparatively 
few in number. 

Very likely the oldest writer in the collection of the Granth is Namdév, who is also considered 
the oldest Marathi poet; he lived about the fourteenth century of our era, though we have no materials 
at hand, by which we might be enabled to fix his time more accurately. We know from the Bhakta- 
mali, that he was a native of the Dekhan and lived in the town of Pandharpar (in the Bhakta-mala 
written UStuT and GECYX), being the illegitimate child of a daughter of Vamdév and by pro- 
fession a calico-printer (not a tailor, as Molesworth will have it). The peculiarities of the modern 
Marathi are already visible in his compositions, though not in such a degree as in the verses cited 
by Molesworth in his Marathi-English Dictionary, Introduction, p. xxvi, so that the suspicion arises, 
that either the verses of Namdéy, as far as received into the Granth, were adapted to the Hindut, 
or that the verses cited by Molesworth were adapted to the modern Marathi. In order to illustrate 
his style and its peculiar grammatical features, we subjoin here a few lines taken from Rig Gauri 
(Transl. p. 489): 


VST UTS STIVUS | BTA TIS WA TA BSS ti TUTE |i 

3Tdt & afar fas gu afar fantfa arrays 3TH 1 

von ufta Ws 36 was 3B 106 ufs ufs ws TAA 4 
Pause. 


‘By God stones are caused to swim. How should not men by the order of Ram cross? 
(1). Seizing the raft the whore, the hump-backed woman without beauty, the hunter and Ajimal 
were brought across. 
The man who struck the feet (of Krishna) became emancipated. Iam a sacrifice to the man, (who) 
utters: Ram!” 
‘We have perhaps in eT the inflectional a of Marathi nouns of the first declension, but the Instrumental 
case-affix @ is not yet added (nor is it in Hindui), the Formative as such serving as Instrumental, 
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the same as in Sindhi. ga is the Marathi @at, how? In STSWHS we have a participle past 
passive, formed by the affix 7-alé, the conjunctive vowel ¢ of the modern Marathi being lengthened 
to 2, and at the same time a short sound added = qTfc@; but by the side of such formations 
we find also the regular Hindui form of the participle past, like 3. The pronoun of the first 
person singular is wG, hat, and not @Y, as now in Marathi. Nearly all the postpositions are still 
wanting, so that pieces of this kind are extremely difficult to translate. 

" About the same time lived the Brahman TZrilotan, who was likewise an inhabitant of the 
Dekhan, as may be safely concluded from the peculiarities of his style, which resembles very 


closely that of Namdév. We subjoin here a sample of the same taken from the Siri Rig (Transl. 
p- 127, III. IV.): 


fara us Ufa sreat uret afe afa so 3 yea | 
arfoan ao su faafs afoot at srs Fars 1 3 
uta Wd ufs ute sfeunt T Teas wavst tt 

BU Vd VS Jala Nurast fsa naSszZ A Tua a wT 1 8 


(3). On a difficult, terrible road thou must go, O man, (whither) sun and moon do not penetrate. 
The infatuation of the Miya is then forgotten (by thee), when thou hast left behind the world. 
(4). To-day he has become manifest in my mind, Dharm-rau has been seen. 
His very strong hands break in pieces (men), before him I cannot abide. 
We meet here likewise with the forms FHVHS, UWS dy the side of SfBniT, which we have 
noticed in Namdév. 

Jaidév (Jayadéva), though the time in which he lived has hitherto not yet been fixed with 
certainty, belongs in all likelihood also to the fourteenth century. Wilson, who enumerates him 
with the disciples of Ramanand, is apparently mistaken, as the Bhakta-mali nowhere states that 
Jaidév was a disciple of Ramanand, which it certainly would have done if any tradition to this 
purport had been current among the Vaishnavas. But we consider it equally wrong, if Lassen (Gita- 
govinda, Prolegomena, p. iv.) is inclined to date back the Gita-govinda to the twelfth century of 
our era (about 1150); against such a supposition his own Prakrit verses, as preserved in the Granth, 
speak too strongly, which decidedly bear the stamp of a later age. Only the following piece of 
Jaidév, which is a curious mixture of Sanskrit and the vulgar tongue, is contained in the Granth 


(Rig Gijri, Sri Jaidév) : 
usarfz usu wafud afs anf ste oF 
usaz 33 ustafs ud wiz fefs asams 14 
Fes aa ata Bsa u ate arfas ssufous a 
4 zafs FAIA BHAA Tara waa Sfont u TUTE ut 
fesfa wart ustsc wa teats afys fxs n 
Se 33 ste wafer usa uaa FHS 2 
safe fyafe vatapt a fizfafa nase 0 
Sta ae Toys Last SH VWs Ass |i 3 
ufs saz fan fauszot faz THAT AVA Il 
Wis fF wis fF ziada fe suat i 8 
afiz ALS wfu ad aa fafa us 1 
Fze ufve sa age SS S35 ATT TS WY 
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(1). The primeval Spirit (is) incomparable,! first, steeped in love. 
Joyful,? far from nature, though in thought penetrating all. 
Pause. 


Only the name of Ram is beautiful. Utter (the name) consisting of the essence of nectar ! 

By the remembrance of which*® there is no burning‘ (in the heart), neither fear of birth, the 
trouble of old age (and) death. 

(2). (If) thou desirest the discomfiture® of Yama and the others, (know) : fame (and) welfare (are to) 
the doer of meritorious works. 


In the present, past and future time he is equally continuing,® he is extremely propitious and 
tender. 


(3). Greediness and the other (vices), looking upon another’s wife (and) what (is) twofold conduct 
(= duality). 
Having given up all bad works flee to the asylum of the discus-holder, O foolish one! 
(4). Devotion to Hari (must be) (in one’s) heart only; what is the use of works (and) words? of 
Yo6g, of sacrifice, of alms and austerity ? 
(5). Mutter: ‘Govind, Govind,” O man! this is the step to every perfection. 
Jaidév (says): the coming’ of that (man) is fruitful,® all (his) regeneration is gone. 
Of Ramanand also, who lived towards the end of the fourteenth or the beginning of the fifteenth 
century, one piece only is contained in the Granth. It is found in the Rag Basant and runs thus: 


qs WE F ufs oH Jy 0 Rat fas a VS us ste via y ga 0 
ba fea wa set Gig y wife Sea Son as wT A 

URS STS BH sf uy BH Uses aes wadt arf ua 

WT WTS Su AS VUTs us fs ofsG F as ws 1 

HT uss Hs VV Ae u Gor sO ah we vin a Tz nr 

afs ag 4 afsorst 3a 1 fats ave fees ga m2 As A 

THTST Want TAS YA | Is aT WaT ae Sz ys 13 


Pause. 


Where shall it be gone, Sir? colour is applied to (my) house (= body), 
My reasoning faculty does not move, my mind has become lame. 


S * 
) All the MSS. reat: wafury, but there must be some mistake or another in this word; very likely it 
is miswritten for: nafuy (Sansk. a7, u changing with 0, and @ with 7, as in many other instances). 


> wUdAT ‘SZ, being excessive joy ; ‘SF is shortened from wa. 

* 1 must here (as in v. 3) be separated from WAIAT; it is the Prakrit relative neuter F, but the 
Anusvara is very frequently not written in the Granth. 

4 zafs, instead of wats, from the Sansk. root = earfa, intransitively used here. 

* UWSTSU, discomfiture = Sansk. UCAS, v being frequently exchanged for the semi-vowel y- 

. arafant (sam-abya) = Sansk. Y# and Weary, in later Hindui mq. 

 muitfee (=arnfaam), the participle past used as a substantive: the coming. 


5 WES = Sansk. wig, blown, budded (like a flower) = fruitful, bearing its fruit. 
expression: “the destiny of a man buds,” i.e.-it comes to its fulfilment. 


It is an idiomatic 
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(1). One day excessive joy has sprung up (in my) mind, 

Having rubbed very fragrant sandal-perfume* (on my body). 

The Brahm, (which) I go? to worship,’ 

That Brahm was shown (to me) by the Guru (as being) in (my) very mind. 
(2). Where one goes,* there (in) water (and) stone 

Thou art remaining brimful, being contained in all. 

All the Védas (and) Puranas J have searched through,® 

One should go there, if he is not here, (they say), 

(8). O true Guru, I am thy sacrifice, 

By whom all my restless ® errors were cut off. 

The Lord of Rimanand, Brahm, is sporting (in all). 

The word of the Guru cuts off crores of works. 


The idiom of Ramanand is already that of the old Hindui and in no particular differing from the style 
of Kabir and his co-disciples, who in their numerous writings have delivered to us the language 
spoken in those days in the valley of the Ganges. 

Nanak and his successors in the Guruship were all Panjabis, but it is remarkable, that their 
idiom does not differ so much. from the Hindui of those days in a grammatical point of view, as the 
modern Panjabi does from the Hindi.’ But we must not rashly conclude from this fact, that the 
Panjabi of those days was essentially the same as the Hindui, and that the peculiar grammatical 
forms of the Panjabi were developed in a later period, for such an assumption is disproved by the 
old Janam-Sikhi of Babi Nanak, which is written in the regular Panjabi, a dialect which differs 
considerably from the Hinduj, as it uses pronominal suffixes and other grammatical forms, which 
are quite unknown in Hindui and only to be found in the cognate Sindhi, to which it approaches 
far more than to the Hindui. It is therefore almost certain, that Nanak and his successors employed 
in their writings purposely the Hindui idiom, following the example of Kabir and the other Bhagats, 
who had raised the Hindui to a kind of standard for religious compositions, and by employing which 
they could make themselves understood to nearly all the devotees of India, whereas the proper 


i sunt (or Jen), a perfume, made of sandal-wood, therefore generally : SITS Sut. 

2 TST, first person of the present tense: I go or use to go; the older form of the verb is GTHAT, later 
DTSaT. 

: UWS YH aify. atfy is an old Hindui Dative-postfix (shortened from @Tf*), identical with the 
modern az or ate. 

* TEV, the old Prakrit passive, which is still in frequent use in the old Hindui. 

. af, participle past conjunctive of afreat (Hindi Tea), to look out for, 

® faqs, Sansk. faarq; in Hindui faqs has the sense of “ yneasy, restless” (not of “imperfect, 
deficient,” as in Sanskrit). 

7 In order to prevent any mistake as to the nomenclature, we add here, that we understand by the old 
Hindui the idiom of the old Bhagats, such as Kabir and his contemporaries; by Hindu? the later Hindui of the 
times of Govind Singh and thereabout, as this idiom differs already in many essential points from the old 
Hindui. By Hindi we mean the modern idiom since the beginning of our century and as spoken at present. 
There is of course no essential difference between Hindui and Hindi as regards the signification of the two 
adjectives, “hindut” being derived from “hindi,” a Hindi, and “hindi” from the Arabic noun “ hind,” 
India, but the two adjectives are very convenient to designate different periods of the development of the 
language of the Hinditis in Hindiistin proper. Where we do not find it necessary to distinguish between the 
older and later Hindui, we comprehend the language of both periods under the gencral term Hindui, in con- 
tradistinction te the modern Hind?. 
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Panjabi was only intelligible to the people of the Panjab. The idiom of the Sikh Gurus however 
is not the pure Hindui, but a sort of mixture of both dialects, as they frequently introduce pro- 
vincialisms, which give a peculiar colouring to their diction, but at the same time bring it nearer 
home to the understanding of their countrymen. The Granth of Govind Singh is composed in pure 
Hindui, as he received his early education in Hindistan, but it has thereby become nearly unintelligible 
to the Sikhs of the Panjab, to whom it must be translated, if anything is to be explained to them 
from it. 

It would exceed the limits of these remarks, were we to enter more fully into the peculiarities 
of the idiom of the Granth, which can only be treated in a grammatical analysis of the same. A few 
hints, which in a great measure also refer to the old Hindui, may suffice here. The general impression, 
which we receive from the study of the Granth, is, that the grammatical forms of the language are not 
yet firmly fixed, but are rather in a state of transition, the genius of the language apparently endeavour- 
ing to build up a new structure out of the ruins of the Prakrit, which had gone to pieces. We find 
therefore a number of forms promiscuously employed, as usage had not yet decided for a few select 
ones. This is manifest not only in the inflexion of the nouns, for which a new way had to be 
found out, the old Prakrit terminations having almost totally been lost in the progress of time, 
but also in that of the verbs. 

As regards the declensional process of the nouns, most of them have still a vocalic termination 
(u, 6, #), which is very closely to be attended to, as the right understanding of a sentence frequently 
depends on the vocalic termination of the noun or nouns, In later MSS. the final vowels are 
frequently dropped, as the copyists had no longer a right understanding of their grammatical relation, 
or carelessly exchanged, so that a sentence becomes easily confused thereby. This is especially the 
case with the Locative singular, which ends in 7¢ (if the noun in the Nominative terminate in «), and 
the Ablative singular, which may likewise end in 7 (in the modern Panjabi in 7), where the final vowel 
in inferior copies is not seldom either dropped altogether or confounded with ‘‘w,” which represents 
the Nominative. The Nominative plural is variously formed and in like manner the Formative 
singular and plural, the details of which we must forego here. 

The case-affixes and postpositions' are manifold, as may be expected at the time of the recon- 
struction of a shattered language. In the Genitive we find the affixes fa 2 and wf@ as?, which 
are peculiar to the old Hindui, and the inflected affixes QT ia, Qdl herd, BT 2a, WT J4, ST ra (also 
aT ra), the Panjabi ZT dd, and even the Sindhi HRT sanda. In the Dative the postpositions ag kau, 
z ho, ha (hit), WY haku, FI hah, F hai, | khe (as in Sindht), atte thai, aris thani, & thai; 
special “Panjabi forms are ae nau, B nit (nit), 3 n6; the Genitive case-affix fT Ai is, as in 
Prikrit, also used for the Dative, and peculiar to the old Hindui. The Accusative is either identical 
with the Nominative or expressed by the Dative case-signs. In the Ablative we find the affixes 
fu hi, I he, I hu, Acs 9, nt au, fz 3, wrtz z, and the postpositions fours kiahu, & di, QTE thavahu, 
a thé (= thé), 3 tai, a 86 (=86), etc. In the Locative singular we meet with the affix 7, in the 


! Case-affixes we call those remnants of the old Prakrit case-terminations, which are still usually con- 
nected with the noun itself; postpositions we call those adverbial nouns, which are now employed to make up 
for the cases and which are still written separately. To the affixes we must also add yy ka and its deriva- 
tives, though they are now always written as separate words, as they are originally an affix (Sansk. @) and 


inflected (for they turn the noun, which they follow, properly into an adjective). Under « case-signs ”’ we com- 
prehend both affixes and postpositions. 


. a . Ce ee ae . . oe . . 
? That the Hindi and Hindiistani ke (Ai ve) is really a Dative-postposition, is sufficiently borne out by the 
Hindui; some disputed points in Hindistani grammar are to be settled accordingly, irrespectively of the 
decisions of the Maulavis, who have no idea of the old Hindui. 
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Locative plural with the affix 7 (now pronounced 7), or the Locative is expressed by means of 
postpositions, as: & mai, atfy mahi, fefS vidi, etc. The Instrumental is generally expressed by 
the Formative (without a case-sign) or by the affix ‘‘7,”” which outwardly coincides with the Ablative. 
But the postpositions and the case-signs generally are as yet very sparingly used, the noun is usually 
put in the Formative, and the reader has to find out for himself its grammatical connexion; in many 
sentences not a single case-sign is to be met with, so that the translation can only be made according to 
conjecture. This unsettled state of the language often occasions very great perplexities. 

The verb is as yet very little developed. Generally three tenses only are in use: the Present 
(in the later Hindui the Present indefinite and in Hindi the Subjunctive),' the Preterite, and the 
Future. Of the Imperfect I have found only a few curious forms; the Perfect and Pluperfect, 
which very seldom occur, are compound tenses. 

The Present tense offers a great variety of personal terminations, many of which coincide, the 
Anusvara being generally dropped in the writing of the Granth, so that the person can in many 
instances only be found out by the context. The Future offers two forms, one of which is made up 
by the terminations aT, fT, At, etc., corresponding to the Prakrit terminations wtfa, wfa, wee, 
etce., and the other of which is a compound tense, as now used in Hindi and Hindistini (see my 
Sindhi Grammar, p. 291, annotation). 

The Preterite is made up either by means of the participle past alone or by personal termina- 
tions added to it (as in Sindhi). 

There is still a regular passive voice for the Present, Imperative, Future, and partly also for 
the Preterite, which has been lost already (with a few exceptions) in the later Hindui, which shows 
the first attempts to make up for it by having recourse to a composition. 

There is not only a participle present active, formed by the terminations “ ando,” ‘‘ ant,” “atu,” 
“@t,” “ta” or “da,” but also a participle present passive, formed by the termination ‘iatu,” 
“zat.” The participle past offers still the older form “7a” (76 caw); many are also directly taken 
over from the Prakrit without any further assimilation. To this must be added, that pronominal 
suffixes are not unfrequently connected with the verb, especially in the Preterite, more rarely so with 
the noun. In Sindhi this is still very common and quite a peculiar feature of this idiom, but in 
the later Hindui only a few traces of it are to be met with, and in Hindi and Hindistini it is 
altogether unknown. 

From these few remarks it may be inferred, that the idiom of the Granth is well worth a closer 
investigation, as we shall thereby get a clearer insight into the formation of the modern North-Indian 
vernaculars, the peculiarities of which cannot be fully laid open without going back to the source 
from which they have sprung, and which has fortunately been preserved to us in the Granth. 

The whole Granth is written in verses, as the Hindis have very little taste for prose-compositions. 
The artificial measures of Sanskrit poetry are all discarded; the metres that are used in the Granth, 
are either old Prakrit metres or later inventions, perhaps of the poets themselves. There are 
two leading principles in Hindui poetry, viz.: the verses are measured by quantity only, #.e. by the 


1 This mood (though originally the Present tense) is in our modern Hindi and Hindustani grammars 
generally called the Aorist, which is quite an inappropriate appellation. In native Hindustani grammars it is 
designated by gles, as it in some way corresponds to the Arabic gylie, which De Sacy translated by 
Aorist. Thence it was applied also to the Hindi and Hindustani. But it was quite lost sight of that the 
technical terms of Arabic grammar cannot be properly applied to the Hindustani verb, which in its conjuga- 
tion is totally different from the Arabic verb; and if the Maulavis term this tense or rather mood (as it is 
now) esl, the Arabic not offering a more suitable appellation, we at any rate must not render it by 


“Aorist,” as this term conveys a different meaning altogether. 
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the number of moras (not by number of syllables or fixed feet), and they must rhyme together; the 
metres are therefore all so-called mdfra thandas (regulated by quantity), as they are intended for 
singing! or a rhythmical recitation. The greatest attention is paid to the rhyme, as in our modern 
poetry; and if the poet cannot command it readily, the last word is tortured into it and thereby 
frequently so disfigured, that its original form is hardly recognisable. 

It cannot be our object here to give a full description of all the metres employed in the Granth, 
as this would carry us beyond the limits of a preliminary discourse; we must content ourselves with 
laying down here the general rules and giving a survey of the most common metres, which will enable 
the student to find out by scanning those fancy metres of some poets, to which no name has been 
given in the Granth, as very likely no name was known for them, whereas the usual metres are 
always indicated by their appropriate names. The Sikhs themselves seem now to have lost all 
knowledge of the metrical laws of the Granth, for I never met a person who could give me the 
least clue to them, and the learned Brahmans disdain to read the Granth. 

The length of the syllables is determined’ by allotting to a short syllable one mitra or kala, 
#.e. mora, and to a long syllable two mitras. A syllable is long either by nature (as 4, i, a, é, 6, 
ai, au) or by position (when a naturally short vowel is followed either by a double or a conjunct 
consonant); but if the second part of a conjunct consonant be a semi-vowel, a kf, p, b or h, the pre- 
ceding vowel may remain short, if the metre requires it. On the other hand, a single consonant 
may be doubled, in order to gain a long syllable; this is especially the case, if it be originally 
doubled in Prakrit; for instance fa tisu may also be pronounced tissu (Prakrit fa). To this cir- 
cumstance especial attention must be paid, as the doubling of a consonant is never indicated in 
the writing of the Granth, not even in such cases where in common pronunciation iti 1s still doubled. 

A diphthong may again be severed into two short syllables, as ai = ‘acl, au = au, wherever 
required by the metre. A naturally long vowel may be pronounced short; this is especially the 
case with é and 6, which may be considered as anceps, as in Prakrit; even the diphthongs a7 and au 
may be rendered short under the pressure of the metre. On the other hand, the poets take the 
liberty of lengthening a short vowel, whenever necessary for the sake of the metre, not only at 
the end of a verse or hemistich, but also in the midst of a verse, though this is comparatively 
seldom the case. Two vowels may be contracted into one, especially ¢ with a following vowel, 7 
being changed in this case into the semi-vowel y, as 7w = yu; even a short and a long vowel may 
be contracted, as az to az (short or long, as the metre may require it). 

Another point, which must well be attended to, is, that the pronunciation of the Hindui differs 
greatly in poetry from that usual in prose. In prose the consonants are now frequently mute, and 
so always a final consonant containing short a; but in scanning a verse, no vowel is, as a rule, to 
be passed over; even a conjunct consonant must now and then be separated into its constituent 
parts (by the insertion of ¢ or a), in order to gain the necessary number of miatras. 


1.—THE DOHA (or DOHRA)? AND SORATTHA. 


The Dohra, which is comparatively little used in the Granth, is a distich, the two verses of 
which rhyme at the end. Each verse consists of twenty-four matras, which are distributed into 
feet (WM) of 6-44-43 and 6 + 4+ 1 mitras respectively, there being a caesura at the end of every 


‘In the Granth the key-note (afd) is therefore generally added, as the verses of the Granth are still 
sung in the public worship of the Sikhs, especially in the Har-mandar at Amritsar, accompanied by stringed 
musical instruments. 

* Sanskrit faqgq, Prakrit Zyet; dohara (usually now pronounced dodhra) is the diminutive of it. The 


Doba is an old Prakrit metre, as it is already found in Kalidasa’s Vikramdrvasi (edited by Bollensen, 
St. Petersburg, 1846), p. 55 and p. 373. 


fhe 
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first hemistich. The syllables of a whole Dohra may therefore be from forty-eight short ones to 
twenty-three long and two short ones, the final mitra of each verse being always short. We 
subjoin here two Dohras of Tég-bahadur (Transl. p. 708), in order to show their scansion. 


ue ees wa us ve 3 3s Gufs 
bala dhutkid | bandana | paré |j kavhii na hé|ta upali|| 
~ 

aw ataz ue Ge vfs wa fee W aoe 

kahu ninaka | aba S|ta hari || gaja jiu holhu sahafi | v. 53. 

a S 

afe wot afs sf me 36 a faufue argh 

sangi sakha | sabhi taji | gaé || koa na nibjhyd saltha | 

av atay fou faufS RH Bw va sw aren 

kahu nanaka | iha bipa|ti mai || téka éka | raghu niltha || v. 54. 
The Soratthi is the reverse of the Dodhra, the smaller half preceding the longer one; it is very 
seldom met with in the Granth. 


2.—THE DUPADA: 


The Dupada is of very frequent occurrence in the Granth; it consists usually of a distich of 
two verses, which rhyme at the end, each verse containing thirty-four mitris, and being divided 
by a caesura into two equal hemistichs. The verse is distributed into fect of 2 x 6+4-+5-+4 2 Kalis, 
the last syllable always being long. We subjoin an example taken from Rag Gauri, Mah. V., Sabd 115, 2 
(Transl. p. 291): 


Ziat ar mare aaat FH aras ats fust ufesdrr i 


din najtha ana|tha karana | mai || sajana mijta pita | mabitarija | 17-+17— 34 K. 


was ves fost afs amat S ama as wifs Ess 
éarana kavala | hirdai | gahi nana|ka || bhai sigara | santa palri utari|a || 17 + 17 = 34 K. 
68 K, 
The Dupada presents many varieties. One kind consists of only one verse, the two hemistichs of 
which rhyme together, and are also written as separate verses and counted as such. In this case 
the verse is scanned by 6+4+5+4+2/6+4+444+42 = 33 Kalas, or by 644434264444 
+2=31 Kalas, the last syllable always being long. Now and then we meet with Dupadis, which 
alternately contain 34, 83 and 81 Kalas. Usually a Rahau also is added, scanned in the same 


way, but counted as a separate verse. We subjoin here an example, taken from Rag Gauri, Mah. V., 
Sabd 114 (Transl. p, 291): 


amt F Use was sretusts fa a faert arty aor 0 
rima ko ba(lu paralna bhali || taté brithi | na bidlpai kali || 


6444842164+44442=154 16 = 31 XK. 


1 Sanskrit fauet. Colebrooke, Miscellaneous Essays, ed. Cowell, vol. ii. p. 85, note I, states, that the 
Dwipadika has in each verse twenty-eight matras; but such a metre is not to be found in the Granth. 


BR 


Oxxx ON THE LANGUAGE AND THE METRES USED IN THE GRANTH. 


a fes@ za ofs atid & zest anfu vars i9 

jo Yitalvai dalsu hari ma{i || sd sd kar|ta A[pi  karali || 
64+44542)6444442=-17416=38K. 

fara Ft ous ufs neti ama ufs aa fassS arte 

nindaka ki | prabha pati | gavali || nanaka hari | guna nir|bhau gai || 


644438421 6444442=15416=31K. 


‘on ay 


8.—THE TIPADA (or TRIPADA). 


The Tipada is essentially the same as the Dupada. It consists, as a rule, of a stanza of three 
distichs, to which generally a Rahaiu is added; the rhyme generally varies in every distich. There 
is a considerable variety in the scansion, some distichs being scanned by 64+5+4-42 and 6+5 
+41+2—-17+417 or 34 Kalas, others by 6+5+4+1and64+514+1=16-+4 16 or 82 Kalas, 
the last syllable in this case being short. We subjoin a Tipada of Kabir, taken from Rag Gauri, 
Kabir 19 (Transl. p. 464): 


jus faG urd att 3f vas F aa ston 3 Afeng 


kantana sya alia’ nalhi to{li || manu dé rajmu ia | hai mofli | 


16 -+ 16 = 382 K. 
ara afy ami aruat af arfann u aufa astfy Rat as atfaart ugar u 
aba mohi rijmu apuna | kari jan|ya i sahaji subhili meri | manu min|ya | 

17 APS 94K. 


ya oafe afa nis a uifeeniaa safs 83 wis anfeerie 
brahamai kathi | kathi antu|na paila || rama bhagati | baithé ghalri ai/& | 
17 +17= 34K. 


aw wits vos afs fant ises sma safs fan suitis 


kahu kabira | Ganéala ma|ti fia|gi || kévala rijma bhagati | mja bhalgi | 
174+17=— 384K. 


4._THE CAUPADA. 


The Caupada is in very frequent use in Hindui poetry, the greatest part of the Granth being 
composed in this metre. In the Ramayan of Tulsi-dis the Caupada is usually a stanza of four 
tetrastichs, each of which consists of two distichs, the two verses of each distich again always 
rhyming at the end. ach verse contains sixteen mitris, the distich therefore thirty-two. There 
is a caesura in each verse after the sixth, seventh, eighth, ninth or tenth mora; the last syllable 
of a verse is generally long, but it may be also short.! We subjoin here a tetrastich from Tulsi-das 
(Hindui edition of Tulsi-dis Ramayan, Medical Hall Press, Benares, 1869), p. 329, last Caupai: 


* Colebrooke states, J. e. p. 85, that each verse (i.e. distich) contains thirty moments (seven times 4 -+ 2) 
and terminated by a long syllable. This is wrong, as shown by the example quoted from Tulsi-das, the 
Ramayan of whom he seems not to have examined himself. 
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Ma wa dt awa aT ware otiteg ae fate 
Ayé bharata | singa saba léga || krisatanu sri raghu | bira biydgia || 
16+ 16= 32K. 
avaza oo afas oafa aTan nr 2q@oomy oafe uit wa arn 
bamadéva basishtha | muni nayaka || dékhé prabhu mahi dhari | dhanu siyaka |] 
164+ 16> 32 K. 
In the Granth also the Caupada consists, as a rule, of four tetrastichs, each containing two distichs 
of thirty-two mitris severally, one or two Rahius, consisting of one distich, being usuully added 
to the stanza. We subjoin an example taken from Rag Gauri, Mah. IIT., 1 (Transl. p. 222); 
afs fafeit ofa For I want Afs fase ast 
guri miliai | hari méla hoi | ape méli | milavai 801 || 16 + 16, 
at ys as fafa ant man wt WS waft vetena 
mera prabhu sabha bidhi | Ape jinai || hukamé mélé | sabdi pathanai || 16 + 16. 
afs mo S sf ga s@wfrurs aH as sft aanfen soe 
sati gura kai bhai | bhramu bhau jai \| bhai rajai sata | rangi samiai || 16 + 16. 
afs fafet ufo afs ea astfeu Rat ys stat atafs adit ufen 
guri millai | hari mani vasai subhai || méra prabhu bhara | kimati nahi pai | 16 + 16. 
wafe word nts a uTatets 1 Hat YS BYR TyARTTI NR 
sabdi salahai | antu na paravara || méra prabhu bakhsé | bakhsanahiaru || 16 + 16 K. 
But there are also many Gaupadis in the Granth consisting only of one distich and a half or even 


of one distich with one or two Rahaus added. In this case all the three verses of the tetrastich 
must have the same rhyme. gy. Rig Gauri, Mah. V., I. (Transl. p. 246): 


faa fafa gas 3s Bar srt i FE usa ois aa aot aT 1 

kina bidhi kusala | hotu méra bhai | kyu  paial | hari rama sahai || 16 + 16 K. 

qae 3 fafo ast as arfeetuGs azo ava arity 

kusala na grihi| méri sabha maia || Gt mandara | sundara thai || 16 + 16 K. 

3 srefs Waa Tetfeat na 

jhiithé liladi | janamu gavaia || 16 K. 

Example of a tetrastich consisting only of one distich, Rig Gauri, Mah. V., XXTX. (Transl. p. 261): 
/~ 
R uatee at austin sfx ssa fsa fa ws soatia 


vey 


JS parais | sot pana || jo taji thédana | tisu syu manu ragana || 16 +16 K. 


5.—THE PANJPADA. 


The Panjpadi occurs but rarely in the Granth. It consists commonly of five distichs, each 
of which has its own rhyme; one or two Rahius may be added to them. Occasionally the stanza 
contains also six distichs with one or two Rahaus in addition. There is a great variety of the 
Panjpada, as nearly every distich differs from the other in the number of the m&tras; the distichs 
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are scanned by 15-++ 15, 16-416, 17-417, or even 20+ 20 Kalas, there being a caesura in every 
verse after the seventh, eighth, ninth or tenth mora. 
As examples may serve, Rag Asi, Mah. I., XXIII, a Panjpada consisting of six distichs with 
a Rahau after the first distich (Transl. p. 503): 
a vq Ww ag agi a sa swT aM sas 19 
moh kutamba | moha sabha kara {| méhu tuma tajahu | sagala vekira || 15 + 15 = 30 K. 
aad sou sav 3H Mts ars am fer ge adtai ae i 
mobhu aru bharamu | tajahu tuma Dira. || situ namu ridai | ravai sarira || 16 + 16 = 82 K. 
ma ifm S wu su wafsy awd se at afe wifsay 
gura dikhia 18 | japu tapu kamahi || namdhu titai | na thai pabi || 16+ 16 = 32 K. 
Panjpada of Kabir, Rag Gauri, XV. (Transl. p. 462): 
fa@ we Sfs unfs sfeG Alati usa Wan VE su at TiaTH4 
jy jala chodi bahari | bhaid mina || piraba janama hau | tapa kA hina || 17+ 17= 34 K. 
Panjpada of Kabir, Rag Gauri, L. (Transl. p. 474): 
tea®? fra ofa 3 ase Mati vin Sz a Wat way Barat 49 


pévakarai dina ari hai | shurarai jana || andha 15ku na janal | mirakha Ani || 204+ 20=40 K. 


6.—THE ASTPADi: 


The Astpadi, which is very extensively employed in the Granth, is a stanza consisting usually 
of eight, and occasionally of more distichs, the two verses of each distich rhyming together at the 
end. There are also Astpadis, the strophes of which consist of two distichs or of three verses 
severally, in which latter case all the three verses must have the same end-rhyme. The single verses 
are scanned by 26 or 24 moras, with a caesura after the thirteenth mora, so that a distich contains 


either 50 or 48 Kalas. To every Astpadi one or two Rahaus may be added, which are never 
counted. 


£'g. Astpadi, consisting of distichs, Siri Rag, Mah. ITT., If. (Transl. p. 90): 
ve R wu wet WA Bs Bit fa anfen 
hau mai karma kamfvadé | jama dandu lagai tina i || 134+18= 26K. 
fa afs a2 wets 8 Gud | ufs ast fee orf na 
ji sati guru séyani sé ubaré | hari séti liva Iai | 134-11 = 24K. 


50 K. 
ws 3 aeafy ata faunfe a 


ve 


mana ré gurmukhi nimu dhiai || 138 K, 


ufs yafa za3 fefian fSat aaafs arfa aenfa i gore 
dhuri pirabi kartai Lkhia | tini gurmati nimi samai || 18 + 13 = 26 K. 
x 

fea afs aa uss 2 aredt arfa 3 om ste 1 

vinu  sati gura pratiti na vai | nami na ligd bhiu | 18-+11>24K. 

aus ay s urest zu afy a& afer 

supanai sukkhu na pavai | dukha mahi savai samai l| 13+ 11 = 24 K. 
48 K. 

' The Chapai is not to be found in the Granth, but is much employed by Govind Singh. 
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Astpadi consisting of two distichs severally, Siri Rig, Mah. V., I., 1 (Transl. p. 96): 
at a@ ae ats wa It Safe a Bf 
ja kau muskala ati banai | dhdi koi na dé || 13-4+-11—24K. 
om Je zat ae fs sf us 1 


lagi hoé dusmana | saka bhi bhajji khallé || 13+ 11=24K. 
ws Ssh unrest Ba as aaa 1 
sabbhé bhajjai asara | éukai sabhu Asarau_ || 13-+11=24K. 


fefs ane Ga ursqva st a 33t ae 4 
titi vai su parbrahamu | lagai na tatti vau || 13-+11=24K. 
96 K. 


”.—THE SLOK. 


The Slok used in the Granth is not to be confounded with the epic Sanskrit Shldk consisting 
of 16 +16 syllables, the word Slok being taken in the Granth in the more general sense of a stanza. 
The Slok of the Granth consists usually of one distich, but also of a triplet, or two or three distichs, 
which rhyme at the end, there being a caesura in each verse after the twelfth mora; the whole 
verse is scanned by 12 + 10 = 22 moras. 

Eg. 810k of Kabir I. (Transl. p. 671): 


zits Wit faasat gaat Gufs aa 


vy 


kabira méri simarani | rasna ipari ramu || 12 +10 = 22 K. 
~ 
anfe wat aes srs ste ay faarri 
Adi jugadi sagala bhagta| ti kd sukbu Dbisramu | 12+ 10 = 22 K. 
44 K. 


Japji, Slok at the end of it (Transl. p. 13): 
wea ag urat fst ast wafs aust 
pavanu gurit pani pita | mata dharti mahatu || 12 + 10 = 22 K. 
fea ats zfe wet xf BS ae ATT 
divasn rati dui dat § daya | khélai sagala jagatu || 12 +10 = 22K, 


Sirmien ufsariut em wa wyzfss 


éangyaia buryaia | vatai dharmu hadiri || 12 +10 = 22 K. 
watt wT aruat F 3B F zion 
karami Apo ipni | ké nérai ké diri || 12410 = 22 K. 
frat ara franfoan 7s aaafs unten 
jini namu dbiaia | gaé samakati ghali I 12+10= 22 K. 
aiaz 3 ay Gus Jest set afsi 
nanaka ¢@ mukha ujalé | keti thuti nali | 12-4 10 =22 K. 

132 K. 


Remark. In the Bhég of the Granth (see p. ccxxi) there are some Slaks by Nanak and Arjun 
called Hog aaafyst. As they are neither Sanskrit Shloks nor composed in the Shloka metre, 
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the question is, what is meant by HoT aoatyst? The easiest solution would be te understand 
by it the Sanskriti metre, which is much used in Prakrit. In Prakrit poetry the Sanskriti is a 
stanza consisting of four verses, which together contain the number of 96 moras, each verse averaging 
between 18 and 28 moras. Very likely by the word aoafyst a variation of this metre is intended, 
as those Sléks in the Granth do not contain the same number of moras. 

The Slok of Mah. I. is scanned by 2x 5+5+44= 28 Kalas, as: 


ufe uasa afm ua fas unfa ure aaTin 
pari pusta|ka sandhia | badam || sila pajalsi bagula sa|madham || 14 + 14 = 28 K. 
ufu we fagys ard i Sue fsure fastd i 
mukhi jhathu | bibhikana | siram || traipala | tihila biléaram || 14+ 14 = 28 K. 
The whole first Sldk contains five verses of this kind and consequently 5 x 28 = 140 Kalas. 


The Prag avafyst of Mah. V. are scanned in a different way, as shown by the first Slsk, 
which runs thus: 


ass owt vzsu fust z3u ufast fase as7h 
katanta | mata | katana | pita || Katanda | banita | bindda | sutaha || 4 
4 
ws gs Ws fs we we aw wa 31 
katanéa | bhrata | mita hilta bandhava iT katanéa | mohu ka|tamba té J4+-38+444=15 


44444=12 
ago vues war st ts feet zfs 
katanéa | éapala | mohani | rapam || pekhanté | tyigam | karoti || 4+ 


= 27 K. 


ws a sxem fs sar Say Wes Bad I 


rahanta | sanga | bhagvana | simaranu | nanaka | labdhyam | accuta | tanaha J}4+34444=15 
4444448=15)= 80K. 
114 K, 
In this Sldk the first and fourth, and the second and third verse thyme together, and have also the 
same number of moras. Whatever be therefore understood by AST woafyst, so much is evident, 


that they have no uniform metre, as the Sléks also vary considerably in the number of verses. 


8.—THE DAKHANA. 


The Dakhana is a couplet of two verses, which rhyme at the end, each verse being divided 
by a caesura into two hemistichs after the twelfth mora, the whole verse containing 12 + 10 = 22 
Kalas, which may be distributed into Ganas of 5444 3]3+44+43. As regards the number 
of moras, the Dakhanai therefore coincides with the Sldk (see sub. 7), the only difference being, 
that the Dakhana is always restricted to one couplet. In the Granth the Dakhana is always found 
in connexion with the so-called Chant (see the next following metre), which it usually precedes. 

We subjoin two Dakhanis, from Siri Rag, Chant I., 1, 2, Mah. Y. (Transl. p. 109): 


ve wa at fist ua fre Vrs 1 


hatha majhahu ma piri | pasé kiu didaru | 12+10=22K, 
as Asaret SSA BT UTR wT I 
santa saranai labhané | nanaka prana adharu || 124+10=22 K. 


44K. 
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Vat was am 8 art de frre 
dbiyi majanu sidha khé | sat thié kripalal] 124+10—22K. 
Sa vs wey wsarvufs w awn 


laddhé habbhé thdkaré | nanaka hari dhanu milu || 12 +10=22 K. 
44K, 


9.—THE CHANT. 


Chant (@3) is in the Granth the name of a stanza, which consists of three couplets, each 
couplet having its own rhyme. Each verse of the couplet contains 28 moras, being scanned by 
8+8-+8-+ 4, with a caesura after the sixteenth mora, the whole couplet therefore 28 + 28 — 
56 moras. £.g. Sirl Rig, Chant, Mah. V., I. (IIL.) (Transl. p. 109): 


ves was fae US HS wa afs anes Wen 


Garana kamala siu | piriti riti |] santana mani Ajvae jiu || 28 K. 
zstart sve feuds adits zr av sted wr 56 K. 
dutia bhau | bipriti aniti || disi maha bhajvaé jiu || 28 K, 


zTal av sites fas zoared fea fus dion fae atu 

disi naha bhavaé | binu darsivaé jj ika khina dhiraju | kiu  karai || 28 K. 

am fagat 33 Hs Tat ws fas usst fae ast 56 K. 
nama bihina | tamu manu hina || jala binu mathuli | jiu marai || 28 K, 

fas WS flung ys and aga a aft fafe aed n 

milu mérai piaré | prina adhiré || guna sidha sangi mili | giivaé | 28 K. 
arse F anmit ufs ways wufs sfs vife waved a 56 K. 


ninaka ké sua(mi dhari anugrahu I mani tani anki sa|mavae | 28 K. 


168 K. 


10.—THE PAURI. 


The Pauri crap is on an average a stanza of five verses (though it may also contain more 
or less) which all rhyme together at the end, and are divided by a caesura into two hemistichs. 
In the Granth the Pauri usually follows after one or two Sloks and constitutes in connexion with 
the Slék or Sléks the so-called Var, which is therefore a mixed stanza. The verses of the Pauri 
are therefore, as a rule, scanned in the same way as the Slok, viz. by 12-410 moras, which may, 
as in the Dakhana, be distributed into Ganas of 544443 || 34443. 

We subjoin a Pauri taken from Siri Rag, Var I., Mah. ILI. (Transl. p, 113): 


afs fos zomt fer fos Shore ufsi 


hari ikkd karta ikku || ikké dibanu hari | 12+10= 22K. 
ufs fuse wz ania i fos ufs fefs afon 
hari ikkasai dahai amara || ikko hari titti dhari | 12410=22K. 


1 Though the word is written here us, it must be read piriti, for the sake of the metre. 
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vfs fsa fas Ht af sa gu 3G zfs afon 


hari tisu binu koi nahi {| daru bhramu bhau diri kari iH 124+10= 22 K. 
ufs BA 4 wer fa sa oe Oats fon 
hart tisai nd Salhi ji || tudhu rakhai bahari ghari || 12+ 10 = 22 K. 


ufs fra 3 Ufezfomnea ufs afr s@ fea sfon 
bari jisa nd hoi dayalu so || hari japi bhau bikhamu tari || 12+ 10 = 22 K, 
110 K. 
But the metre of the Pauri may also differ from that of the Slék, as in fact any metre may be 
optionally employed as well in the Sldk as in the Pauri, so that the appellation of Slok and Paurt 
is quite indefinite and by no means implies a fixed or uniform metre. The safest thing is always 
to trace the metre by scanning. We subjoin here an example of a Sldk and Pauri taken from 
Rig Gauri, Bavanakhri, Mah. V., XXXV. (Transl. p. 370), in order to prove this. The Slok is 
scanned by 25 moras, distributed into Ganas of 4+ 6 + 6 || 6 + 3 Kalis, whereas the Pauri is scanned 
by 32 moras, distributed into Ganas of 2x6+6-+-4 Kalis. In the Pauri the hemistichs are 


occasionally written separately (as verses) and rhyme then together, the end-rhyme being in this 
case dispensed with. 


Slok. 
alat ama ara wunfuen aisfs ans ofr 
nanaka | namu namu | japu japia || antari bahari rangi |/4-4+6+4 6 || 6 +3825 K. 
afs usd @rfan saz arf am afi 


guri par|ai upadé(sia naraku || nahi sadha | sangi | 44+6+46]|/643=—25 K. 
50 K, 
Pauri. 
dat safe usfs 3 anitiat ¢ afs sf ara watt 
nanna nara{ki parahi té | nahi | ja kai mani | tani nama ba|sahi || 2x6+4+6+4+4=32 K. 


ama fama aeufy H wWusn feu arfean afs at Gfe wus 4 
pamu nidhi|nu gurmukhi j6 | japaté || bikhu miy& | mahi na i| khapaté | 2x6164+4—32K. 


° s a 
dams SUSI statuama aw afs Baw wi 
nannakajru na hota | ti kahu || naimu mantra | guri dind| ja kahu|| 2x64+64+4=32K 
fsa fauas ufs afys usin SU UT ataw wae 3d 0 
nidha nidhana | hari amrita | piré || taha bajé | nanaka anhada | tire || 2x64+644=32K. 


128 K. 


11—THE SAVAYYA (or SAVAIA). 


The Savayya is a stanza of different length, as it may contain one, two or three couplets, now 
and then even more. On an average the single verse is scanned by 2 x 848+ 8-4 8 or 32 moras, 
the caesura dividing the same into two equal hemistichs; but there are also verses of 8 + 8 || 8+ 6 
8+8||8+5 and 8+8||8+4 moras. We meet also with verses consisting only of 8+8+48 
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or 8+8-++4 moras; in this case the verse is not divided by a caesura. The couplets composing 
the Savayya have either one common or each their own end-rhyme, occasionally also the hemistichs 
rhyme together, especially when the stanza consists only of one couplet. 

An example of a regular Savayya is the stanza quoted on page xcv, which we will transcribe 
here in order to show its scansion. 

pai gahd tumard | jabba 48 tabba || & kadthu Akha | taré' nahi Inyo | 848 || 8+8=32K. 

rama rahima ? purana kurana | anéka kahé mata | éka? na manyd li 8+8 | S§+8= 82K. 

simrita sastara | veda sabhé babu || bhéda kahé hama | dka na janyd || 8 +8 8+8=32 K. 

siti aspana | kripa tumari kara | mai na kahyd sabha | tohi pathinyo |S +8 18+8=— 82K, 

128 K. 

‘We insert here a Savayyi consisting of two couplets, each verse of which contains 8+ 8 | 8 +6 
and 8+ 8 || 8-+5 moras respectively. Savaié referring to Mah. I. (Transl. p. 69+): 


meG qs usa Ws ay amg as facta War ATi 


vow v 


givau guna parama | gurii sukha sigara \ durta nivarana | sabda saré |S+8S+6=—30 K. 

mefs waste we afs an Got waa fens ds 1 

gayahi gambhira | dhira mati sigara {| Jogi jangama | dhyfuu dharé'| 84+8{8+6=30K. 

mefs faze sas yfverie unsa aa fafa aiae n 

givahi indradi| bhagata prahilidika ftma rasu jini | janio | 8+48/8+5=29K., 

afa wou wa me aa slay sre am fafs arfae 

kabi kalasu jasu ga|vau gura ninaka || raja jogu jini | minio \ 8+8 ||8+5=—29K. 
118 K. 


12.—THE GATHA. 


The Githa, of which only a small piece (of 24 stanzas by Arjun) is to be found in the Granth, 
is not the usual Arya metre, consisting of 7} feet respectively and containing 30 + 27 = 57 Kalas, 
but comprehends a number of the many varieties of that metre, which have come into use in the 
later Prakrit and are destitute of the end-rhyme, for which they substitute an internal rhyme after 
the twelfth mora, though not always. Each stanza must therefore be scanned by itself, in order 
to determine the exact metre. We subjoin here as examples the first two Gathas. 

The first Githa is a couplet scanned by 29 + 29 = 58 Kalis and called Figzti, as: 


vous usu wim ousH way Yd welds 


karpira { puhapa su|gandbi || parsa | manukhya | déham | malinam |} 12 —+17= 29 K. 
fa) = s 
wnt dsfas zata stay afa THA BATAAN 
majja | rudhira dur|gandhi {| nanaka | atthi | garbena | agyanand i 12417 = 29 K. 
58 k.8 


' In the text on p. xcv 3 has fallen out. 

° The original has only ZITA, but the metre requires BItaT, which is alo justified by the grammar, 
as it is the Vocative. 3 In the text there is a misprint on p. xcv, as bers must be read instead of WAd- 

* Though written in the original aiaraurs, an i must here be inserted in the conjunct consonant s, in 
in order to get the necessary number of moras. 

5 As regards the distribution of the feet there are always 4+ 4-+4in the first Pada, in the second Pada 
we have 345 +4-+5, but in the fourth Padat+3+5+5. 
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The second Gaitha is a couplet scanned by 27 + 29 and called Candrika, as : 
usa usifs anstas tu ou fa usar 
pramind I prajanti | Rkasaha {I dipa | lea si | khandanaha \| 15 +12 = 27K. 
wea Sa staan aray fast ayy a faqs t 
gathena | naina | bhirena \| ninaka | pina | sadhii na | sidhyaté | 12 +17=29 K. 
56 K. 


The name of the metre is always added in the Granth, where it is a conventional metre, as stated 
already ; where it is not added, it is more or less a fancy metre of the poet. Such stanzas are 
designated by the Sikhs by the general appellation of ‘ Pauri.” 


TRANSLATION OF THE ADI GRANTH. 


OM! 


The true name is the creator, the Spirit without fear, without enmity, having a timeless form, not 
produced from the womb.’ 


By the favour of the Guru! 


JAPU.? 


At the beginning is the True one, at the beginning of the Yug is the True one.* 
The True one is, O Nanak! and the True one also will be. 


1. 


By meditation (and) meditation it (7.e. the knowledge of the True one) is not effected, though I 
meditate a hundred thousand times. 

By silence (and) silence it is not effected, though I keep on a continual absorption of mind. 

The hunger of the hungry does not cease, though I bind together the load of (all) the worlds.‘ 

There may be acquired a thousand, a hundred thousand dexterities, not one goes with (at the time 
of death). 

How does one become a man of truth (knowing the True one), how is the embankment of false- 
hood broken ? 


He who walks® in his (¢.e. God’s) order and pleasure, O Nanak! (and) with (whom) it is (thus) 
written. 


! araat » free from the womb (the same as nia), Fs = Aq, birth, production. Other forms are: 
as, #3, asfenrg. 

* The Japu is composed by Baba Nanak himself. The Sikh tradition runs thus: 31 Sraqnt Ft 
aafe faut are Ue § ads UTES 3 Tua Vt vast GA IGT F. Gora Nanak had a con- 
versation with the Siddhs (Jogis) on the mountain Suméru ; there the discourse of the Japu-ji was made. The 
Japu-ji is composed in so-called u@at (ladder), verses of unequal length, within which the rhyme may vary. 

* Mani Singh comments on this: wWIf WIS S AT SE St ya aS aT we WIS TAHT 38 
3t ya HS UT: when there was as yet no beginning of the world, Brahm was true (existing); when the 
world was made, then also Brahm was true. 

e udhut » etc. There are said tu be fourteen cities, seven celestial and seven sub-terrestrial ones = the 
whole universe. QASAT= USAT, v.2. to bind together (into a bundle). 

. aon is a passive form, properly : it is become, not as the Sikhs now explain it: we become. 

% WBAT is a verbal adjective, walking. 


iN) 


JAPU 2—5. 


2: 


By (his) order are made the forms (of all things), his order (however) cannot be told. 

By his order are made the living beings, by his order greatness is obtained. 

By his order are the high and the low, by his order pain and pleasure are set down. 

By his order some are pardoned, some are by his order always caused to wander about (in trans- 
migration). 

Every one is under (within) his order, exempt from his order is no one. 

O Nanak! if one understand his order, he will not speak in self-conceit. 


3. 


One sings his (i.e. God’s) power, if one has power (so to do). Another sings (his) liberality, if he 
knows (his) sign. 

One sings his beautiful qualities and greatnesses.—Another sings a difficult thought of science. 

One sings: having made the body he reduces it to ashes. Another sings: having taken life he gives 
it again. 

One sings: he is known (manifest), (but) seen afar off. Another sings: being present he sees in 
the presence. 

There is no end of sayings and tellings. The story, story is told by crores, crores, crores.’ 

He (7.e. God) goes on giving, they taking become tired. For ages and ages they go on eating. 

The Lord goes on executing his order. O Nanak! he expands unconcerned. 


4. 


True is the Lord, of a true name, in language his love is infinite.® 

If they speak and ask, he gives, he gives, the Liberal bestows gifts. 

What shall again be placed before (him), by means of which his court may be seen ? 
What speech shall be uttered by the mouth, which having heard he may bestow love? 
Reflect at early dawn on the greatness of the true name ! 

From the destiny comes clothing, from his (favourable) look the gate of salvation. 
Thus, O Nanak! it is known, that he himself is true in all (things).‘ 


3. 


He cannot be established, he is not made. He himself is the Supreme Being. 


: alata s.m. explained in the commentary by Sy, lot, destiny. The sense is apparently, that God may 
be known from the gifts he is bestowing. But arara may also be referred to the Sansk. farra= frat, 
perception: “If he knows the perception (of it), if he is able to perceive it” (i.e. the ZTF3). 

* The sense is: God is praised in various ways by innumerable people. 


* An old Sikh commentary gives the following explanation of this dark passage: ag are ugaag Wr 
a3 a3 Gas fas stftmn dfs fee fre vizfs até cart § SE HE uss BSF 


Fue 
Cfaz J, “All the other names of God are uttered in praise; as inside (in the heart) love dwells, so they 
praise him.” 


* Explained by the commentator: AZ Zo Tove anf wtf “He himself does and causes to be 
done all.” 


° fague (farsa), an epithet of the Supreme Being, free from any stain or contact with the Maya; 
pure, light. 


JAPU 6—8. 3 


By whom he is worshipped, by him honour is obtained. O Nanak, if the abode of virtues! be praised. 

If he be praised, heard, if love (to him) be kept in the mind. He* puts away his pain and brings 
comfort to his house. 

From the mouth of the Guru* (=God) is the sound, from the mouth of the Guru is the Véda, in 
the mouth of the Guru it is contained (or absorbed). 

The Guru is Isar (Shiva), the Guru is Gérakh (Vishnu), Brahma, the Guru is the mother Parbati. 

If I would know, would I not tell? the story cannot be told. 


O Guru! let me know the One! That the one liberal patron of all living beings may not be for- 
gotten by me ! 4 


6. 


I bathe at a Tirtha, if I please him; without pleasing him, what shall I do with bathing ? 

As much as I see created, what is obtained without destiny,’ that I may take it ? 

In (thy) advice are gems, jewels and rubies, if I hear the instruction of the one Guru. 

O Guru! let me know the One, that the one liberal patron of all living beings may not be for- 
gotten by me! 


7. 

If (one’s) life last the four periods (of the world), or become tenfold more. If he be known in 
the nine regions (of the earth), and every one go with (him). 

If having got a good name he obtain renown and fame in the world. If his ( God’s) merciful sight 
do not come upon him, none will ask a word about him. 

Having made him a worm amongst worms (in hell) he puts the sin on the sinner.* 

O Nanak! he who is void of qualities (God) bestows favour, he grants favour to the virtuous. 

Such a one is not seen, who may bestow some favour on him (God). 


8. 


By having heard (his name) the Siddhs,’ Pirs, Gods and Naths® (have been made). By having 
heard the earth, the white (Bull),? the sky. 

By having heard the (seven) insular continents, the (seven) Lokas, the (seven) Patilas. By having 
heard, death cannot affect (them). 

O Nanak! (his) worshippers are always happy. By having heard, pain and sins are annihilated. 


: Tat fSUTS, “the abode of virtues or of (all) the qualities” is a frequent epithet of the Supreme Being. 

? i.e. the Heq or worshipper. 

. Td (or ad) has in the Granth two meanings; it may denote God, the Supreme Being (@TJ ad), or 
the Guru (who is always considered as an Avatar or incarnation of the Deity). 

* Said to be the petition of Angad. 

? fea XIAT, without destiny. QYJae in the plural denotes the works of a former birth, and is therefore 
equivalent to destiny (the state of a man in this life depending on the works of a former birth). 

° The explanation of Mani Singh: atzi aizts ate asta VaTSTS | uTUT 32 a st fra 
a Za Zea “He will be made a worm amongst worms, also the sinners will blame him,” is false, the 
subject being the same (God). 

* About the Siddhas or perfect ones, see Wilson’s Vishnu Purana, p. 227. In the Granth Siddh denotes 
also a Jogi who has attained to supernatural power. 

5 STq, i.e. the nine Naths or great Gurus of the Jogis. 

* Mani Singh says: Wes "ast 2 Std a Gatfz USst 5 “The white bull stands, having lifted 
up the load of the earth.” (Qa@q= Fase). 


4 JAPU 9—11. 


9. 
By having heard (his name) Isar (Shiva), Brahma and Indra (have been made). By having heard, 
they praise with their mouth the mantra." 
_ By having heard, the skill of Jog (and in) their body the secret (of God).? 
By having heard, the Shastras, the Smriti and the Védas (are obtained). 
O Nanak! (his) worshippers are always happy. By having heard, pain and sins are annihilated. 


10. 
By having heard (his name), truth, contentment and (divine) knowledge (is obtained). By having 
heard, the (merit of the) bathing of the sixty-eight Tirthas. 


By having heard and reading, reading (the name) they obtain honour (at the threshold of God). 
By having heard meditation comes naturally to them. 


O Nanak! (his) worshippers are always happy. By having heard, pain and sins are annihilated. 


11. 
By having heard, the songs (stories) of the Avatirs* (have been made). By having heard, (they 
have become) Shékhs, Pirs and Kings. 


By having heard, the blind find the road. By having heard, the unfordable (water or river) 
(becomes) fordable.! 


O Nanak! (his) worshippers are always happy. By having heard, pain and sins are annihilated. 


12. 
The state of him, by whom (the name) is minded,® cannot be told. If one tells it, he repents of it 
afterwards. 


There is no paper, pen nor writer (to describe it). Sitting they reflect (on him, by whom the 
name) is minded. 


Such is the name of the Supreme Being. If one mind it, he knows it in his heart. 


13. 
If one mind (the name), understanding and wisdom is obtained in the heart. If he mind (it), the 
knowledge of the whole world. 


If he mind (it), he is not struck in the face. If he mind (it), he does not go with Yama. 
Such is the name of the Supreme Being. If one mind it, he knows it in his heart, 


14. 
If he mind (it), he is not hindered on the road. If he mind (it), he becomes manifest with honour.* 


‘afy asa WL “They sing or recite (in his praise) the mantra,” i.e the WTAAt- 
? Mani Singh says: 3a feo Gat 3 udaaig ZI Sz urtfynrt F “into their body the secret of 


God has come.” 

° Aaa = Hindi aTay (Sansk. wary), possessing all qualities, an epithet for an Avatar. I[J m. 
Sansk. JTY, a song. 

* MCAT adj. unfordable (Sansk. 3] + WyTe)- 

5 aa at afs, a very short expression. It must be thus constructed : are 7 Wz at aS, the state 


of the name being minded. 
® ¢e¢. at the threshold of God. 


JAPU 13, 16. 5 


If he mind (it), he does not anxiously go his way.! | If he mind (it), he has connexion with piety. 
Such is the name of the Supreme Being. If one mind it, he knows it in his heart. 


15. 
If he mind (it), he obtains the gate of salvation. If he mind (it), he brings about the salvation of 
his families, 
If he mind (it), he is saved, and saves the disciples of (his) Guru. If he mind it, O Nanak! he 
does not wander about in begging. 
Such is the name of the Supreme Being. If one mind it, he knows it in his heart. 


16. 


The saints (or pious) are chosen, the saints are foremost. The saints obtain honour at the threshold 
(of God).? 

The Guru is the one object of meditation to the saints. The saints are lustrous at the gate of 
the King. 

If one tell (it), he may reflect. There is no counting of the works of the Creator. 

The Dhaul (white bull) is Dharm (religious and civil law), the son of Daya (mercy), by whom the 
rule of contentment is fixed.’ 

If one understand this, he becomes truthful (knowing the truth). 

How much is the load upon the Dhaul? There is another earth and beyond another, another. Upon 
him what load is there and under him what power ? 

The (different) kinds of living beings, the names of the colours; the destiny of all, (in which) the 
pen (of God) has moved on. 

If one know to write this account, how much will be the written aecount ? 

How much is (his =God’s) power, his beautiful forms? how much his bountifulness ? who knows 
the food (he is bestowing) ? 

The expansion (of the universe) is made from one tank.‘ From this Lakhs of rivers have been 
made. 


aI Ss Pro] ua. The Sikhs explain it in different ways. Mani i Singh is altogether silent on this 
point ; but another old commentary says: ata U3 ut fea Wa wa zt 3a ust gaa 5 Cfa Gufs 
ufz STI Ast “On the journey onwards there is a very heavy (difficult) road, on which one cannot 
ascend.” But this is rather a Musalman idea. @a signifies also (in Sansk. A) “anxious,” and this seems to 
be required by the context. 
2 The commentaries explain the word UfS in different ways (understanding by it the five elements, etc.). 
But it is certain, from other passages of the Granth, that us Bene a holy, pious man. 


5 It is not quite clear what is meant by this. Mani Singh says: We a Suga 5 zfoan 21 RE} 5 
Burs Wy Gus as erfient F we vast F eget wast S ast me wat FF ae 
assy TINT > afonira @ 3} “The Dhaul is Dharm, the son of Daya, Isar has fixed the rule (line) on 
contentment. The water is tenfold more than the earth, but it cannot dissolve the earth. He who is content is 
truthful.” The sense seems to be: The earth is supported, not by a white bull, but by a fixed law and the 
mercy of God, who has ascribed to all limits and bounds. 
* This word (wet@) i is explained differently. Mani Singh says, it signifies Gut (Om); another old 
commentator says, that were i is equal to wat = four masas: Ba arat uGa B Va ATAT uTatT bcd atTart 
nats By aTat WsSt Bs Vrs AIA TD fsa at Ba SI T|TS TT “One masi of wind, one masi 


of water, one masa of fire, one masa of earth, these four masas were made; a Kavau is one tank of it.” This 
best suits the context. 


6 JAPU 17—19. 


What is (thy) power? what (thy) thought? I cannot be sacrificed (to it) one time (¢.¢. I cannot 
come up to it). 
What is pleasing to thee, that is a good work. Thou, O Formless!’ art always in safety. 


17. 


(There are) innumerable (silent) repetitions (of the name of God), innumerable reverences. 
Innumerable worships, innumerable austerities. 

Recitations of innumerable books and of the Véda with the mouth. 

Innumerable jogs (of those, who) remain secluded in their heart. 

Innumerable devotees, reflecting on the comprehension of his qualities. 

Innumerable truthful ones, innumerable bountiful ones. 

Innumerable heroes, eating iron in the face.? 

Innumerable apply continual meditation in silence. 

What is (thy) power? what (thy) thought? I cannot be sacrificed (to it) one time. 
What is pleasing to thee, that is a good work. Thou art always in safety, O Formless! 


18. 


(There are) innumerable fools, stark-blind ones. Innumerable thieves, living on the wages of 
iniquity. 

Tnnoumerable rulers,? who commit tyranny. Innumerable cut-throats, who commit murder. 

Innumerable sinners, who commit sin. Innumerable liars, who wander about in falsehood. 

Innumerable barbarians, who eat dirt. Innumerable calumniators, who put a load on (their) heads. 

Nanak expresses a low thought. 

I cannot be sacrificed one time (?.e. I cannot reach thee). 

What is pleasing to thee, that is a good work. Thou art always in safety, O Formless ! 


19. 


(There are) innumerable names,‘ innumerable places. (There are) innumerable, inaccessible, inac- 
cessible worlds. 

Innumerable speak (his praise), bending the head downwards.* 

Of letters (consists) the name, of letters the praise (of the name). Of letters (divine) knowledge, 
songs, the metrical recitals of (his) qualities. 

Of letters (consists) writing, speaking, voice. 

In letters is the description of destiny. By whom these (letters) have been written, upon him it 
(t.e. destiny) is not. 


' Explained by the commentator : ou ga 3 dfas F “ Thou art free from form and colour.” 

? afo Su Alig is inverted, for the sake of the rhyme, instead of ATa SY “ iron-eating in the face,” 
an idiomatic expression for—exposing one’s face bravely to the iron (in battle). 

° aya” is explained by OTH rajas; it may be = eal (its broken plur. is i). But it may also be 
translated: Innumerable give orders of violence. 

* Names, i.e. of created beings or things. 

fafosia is adjective, bending the head dowawards (and the feet upwards), as some Faqirs do. An old 
commentator (without name) says: fags@ery fez Wa Yde Be “With the head downwards they 


praise him.” 
5 fe i he s S ‘ ‘ ‘ 
* SAM conjunction, instead of Aatat few conjunction and separation (of the beings) = destiny. 


JAPU 20, 21. 


~T 


As he commands, so, so it falls. As much as is created, so much is the name (of it).! 
Without a name there is no place. 

What is (thy) power? what (thy) thought? I cannot be sacrificed one time. 

What is pleasing to thee, that is a good work. Thou art always in safety, O Formless! 


20. 


If hand, foot, body and trunk become defiled. By washing with water the dust will be removed. 

If the cloth be polluted by urine. By applying soap it will be washed. 

If the intellect be defiled with sins. It is washed in the dye of the name (of God). 

There is no rehearsal of meritorious (or) sinful deeds.2 Having done a deed, (man) puts it down in 
writing ® and takes it with him (to Yama). 

He himself having sown will himself eat (the fruit). O Nanak! by order (man) comes and goes.‘ 


21, 


Tirthas, austerity, mercy, gifts given: if one obtain (their merit), it is the honour of a sesam-seed. 

If (the name of God) be heard, minded and loved in the heart: he bathes inwardly (as) at a Tirtha. 

All virtues are thine, I have none. Without virtues being practised worship is not made. 

Be blessed! is the speech of the Brahman. He is pleasing to the True one, (who has) always a 
desire in (his) heart.® 

What is that season, what the time, what the lunar date, what the week-day? What those 
seasons, what the month, in which the forms have been created ? 

The time is not found out by the Pandits, though it be written out of a Purin. The time is not 
found out by the Kazis, though they write out a document from the Koran. 

The lunar date, the week-day, the Jogi does not know; the season, the month, nobody (knows). 

When the creator makes the creations, he himself (only) knows. How shall I tell (him)? how 
shall I praise (him) ? how shall I describe (him) ? how shall I know (him) ? 

O Nanak! from the saying of (others)® every one says (it), one is more clever than the other. 

Great is the Lord, of a great name, by whom creation is made. O Nanak! if one thinks (anything 
is made) by himself, he, having gone onwards (to the other world) will not be honoured.’ 


1 The sense is: every created thing has its name and thereby its own destiny. God alone is messy, 
i.e. not subject to destiny. 

A us , religious merit by good actions ; ust is the Gen. Plur. 

> The Sikh tradition is, that every man writes down (unknowingly) all his acts and deeds, and will present 
the tablet of them to Dharm-raja (Yama) when dying. 

* He comes and goes, i.e. man is subjected to transmigration by reason of his former (bad) works. 

5 The Sikh commentaries do not know what to make of these words. ‘The sense seems to be this :—The 
Brahman, when asking for a gift, says AHfasz (FR), Blessed! As men give gifts willingly when thus 
addressed by a Brahman, so God is also pleased when there is always desire in the heart to praise him and 
to ask from him. The following verses are not logically connected with the preceding. Nanak is in the 
habit of rambling from one thought to another without any attention to logical coherence. 

6 wrrofa mre; mTafa must here be taken as the Ablative Sing. The Sikh commentators, who are 
all totally unacquainted with the grammar of the old Hindui, pass all such words in deep silence, without 
giving the least hint. 


7 Explained thus by the old commentator: aot wise a fewsa FA q fot 5 a za 
waz at HST St ul2 “If one thinks, that as much as a sesam-seed is made by me, he will not obtain 
bonour at the threshold of the creator.” 


8 JAPU 22—95. 


22. 
There are Lakhs of nether regions in the nether regions, (Lakhs) of heavens in the heavens. Having 
sought the end, the end, they have become tired, the Védas say one word. 
The books (of the Musalmans) say: (there are) eighteen thousand (worlds), one single hair out of 
the hairs of a horse. 
If there would be an account (of the works of God), it would be written, (but) the account is 
destroyed (i.e. impossible). O Nanak! he is called great, he himself knows his own self. 


23. 


That I may praise (him), so much understanding I have not obtained. Rivers and brooks fall into 
the ocean, (but the ocean) is not known? (by them). 

Kings and Sultans with rings, with houses, wealth and property, do not become equal to an ant, 
if from its mind he (God) is not forgotten.* 


24. 


There is no end of his praises, in saying (them) there is no end. 

There is no end of his works, in (his) giving there is no end. 

There is no end in seeing (his works), no end in hearing (them). 

No end is known, what counsel is in (his) mind. No end is known, what his form is. No end nor 
limit is known. 

On account of (not getting) his end, how many lament! His bounds cannot be obtained. This 
end nobody knows. If much be said, much (more) is (to be said). 

Great is the Lord, high his place. Higher than high is his name. 

Tf one be so high, he may know this high one. 

So great a one, as he himself is, he himself (only) knows. 

O Nanak! by his favourable look and by destiny the gift (of knowing his name is obtained). 


25. 


His great benevolence cannot be written. He isa great giver, there is not a bit of greediness (in him). 

Some warriors ask boundless (things). Some have no consideration nor thought (to ask anything). 

Some are consumed and broken down by passion. Some having taken (his gifts) deny it. 

Some fools go on eating. Some are always afflicted by pain and hunger. 

This also is thy gift, O bountiful! Imprisonment (and) release is made by (thy) decree. The other 
(things) no one can tell. 

If one having eaten (his gifts) falls into reviling. He will know, how much he will be struck 
in the face.* 


' The Sikhs are in great trouble about the explanation of these words, and give all possible comments. 
But the sense is apparently : the eighteen thousand worlds, which the Musalmans assert to have been created, 
are just as much as a single hair out of the hairs of a horse; i.e. there are innumerable other worlds. YT3, 
8.m. signifies—a constituent part of anything; here, a single hair out of those which constitute the hairs 
of a horse. 

2S WAHT “is not known”—must be referred to miz. The other aay is an adjective (Wa), 
having a sealing-ring, the sigu of royalty or power. But the whole verse is without any apparent logical 
connexion and the Sikh commentators are totally bewildered about it. 

* The sense is: if by an ant (a low creature or man) God is not forgotten, wealthy kings will not be 
equal to it. 


acral supply Szt, blows. 


JAPU 26, 27. 9 


He himself knows, himself having given (the gift). 
This also some, some say. On whom he bestows his praise and laud: he, O Nanak! is king of kings. 


26. 


Invaluable are his qualities, invaluable the occupation (with them). Invaluable those occupied 
(with them), invaluable the store-rooms.} 

Invaluable (those who) come (to them), invaluable (those who) take away (i.e. stores from them). 
Invaluable (those who) please (him), invaluable (those who) are absorbed (in him). 

Invaluable (his) justice, invaluable his court (of justice). 

Invaluable (his) balance, invaluable (his) measure.? Invaluable (his) bountifulness, invaluable the 
perception (of it).® 

Invaluable (his) work, invaluable (his) command. 

Any thing more invaluable than invaluable cannot be told. 

They go on telling (them),‘ telling (them) in devotion. They tell them who read the Védas and 
the Puranas. 

The learned men tell and explain them. The Brahmas and Indras tell them. 

The Gdpis and Govind (Krishna) tell them. sar (Shiva) and the Siddhs tel! them. 

As many as are made Buddhas (sages), tell them. The Dévas and Danavas (demons, enemies of 
the Dévas) tell them. 

The Gods and Naras’ and Munis tell them, having worshipped. Some tell (and some) begin to tell 
them. Some having told, told them, rise and go off. 

So many creatures are made and others (still) he makes. Yet nobody, nobody is able to tell (his 
qualities). 

As great as he pleases, so great he becomes (by self-expansion). O Nanak! that True one (=God) 
knows it. 

If some contentious man tell (it): he is written down as a fool above fools.® 


27. 


What is that gate, what that house, in which sitting he supports all ?7 

There are many innumerable musical instruments and sounds; how many are the players? 

How many Rags with the Raginis are sung and how many are the singers? 

To thee sing wind, water, fire, at (thy) door sings Dharm-raja. 

The Gitraguptas sing (to thee), who write down continually, know and weigh the religious deeds. 
(To thee) sings Isar (Shiva), Brahma, the Dévi; having always remembered (thee) they obtain honour. 
At thy gate sings Indra with the gods sitting on Indra’s throne. 


STUTS VHT a trader occupied in any business. These are the pious disciples, who are called in the 
Granth STa z aqua; the S3tTd, or store-honses, are the Aq, or saints, from whom the name may 
be obtained. 

° UDATIS signifies here “measure” and is the same as uaf<ara, as proved by other passages of the Granth. 

* Compare v. 3. 

* MITUAT “to tell,” é.c. the qualities or the praises of the name, the greatness of the name. 

5 Naras, a kind of centaurs, with the limbs of horses and human bodies.—Wilson, Vishnu Purana, p. 42. 

® The Sikh commentaries have totally misunderstood the whole verse. 

* Tt may also he translated by the second person, “thou supportest,” as concluded from Sédar (after the 
Jap-ji), where a Ea} Sat is found. 


10 JAPU 28. 


(To thee) sing the Siddhs (Jgis) in their deep meditations,' the Sadhs (devotees) sing (to thee) 
having reflected. 

(To thee) sing the truthful and contented, (to thee) sing the hardy heroes. (To thee) sing the 
Pandits and Rakhisars (great abstinent men), who read continually with the Védas (in their hands). 

(To thee) sing the fascinating women, who enchant the mind in the heavens, in the mortal world? 
and in the nether regions.° 

(To thee) sing the gems, produced by thee, with the sixty-eight Tirthas. 

(To thee) sing the heroes very powerful in battle, (to thee) sing the four mines.‘ 

(To thee) sing the (nine) regions, the countries, the worlds,° which are made and preserved by thee. 

Those sing to thee, who please thee; thy worshippers, steeped (in thee) are full of happiness. 
Many others, who sing (to thee), do not come to my mind; what can Nanak reflect (judge) ? 

He, he is always the real Lord, true, of a true name. He is and will be, he will not be destroyed, 
by whom creation is made. 

By whom a Maya (illusive world) of various colours, kinds and sorts is produced. Having made 
(it), he sees, his own work is, as his greatness is. 

What is pleasing to him, that he will do, no order can be given (to him). 

He is King, Lord of Kings; Nanak (says): the order (pleasure) of the Lord abides (firmly). 


28. 


(Who) makes contentment the earring, shame the vessel (bowl) and wallet, (who applies to his 
body) ashes of meditation. (Who makes) death his patched quilt, his body a virgin, the use of the staff 
faith.® 

He is an Aipanthi,’ (joining) all assemblies; by the heart being overcome the world is overcome. 

Salutation to him, salutation! Who is first, spotless,* without beginning, immortal (not killed), 
having the same dress through all ages. 


1 The difference of fau{Ts and warty is thus stated by Patanjali: ‘Restraint of the body, retention of 
the mind and meditation exclusively confined to one object, is dhyan; the idea of identification with the object 
of such meditation, so as if devoid of individual nature, is samadhi.”—Vish. Pur. p. 637, note 21. 

: We “the mortal world” (instead of ATF, Sansk. We), commonly called the ATF sz (AAAS), 
“the world of mortals.” 

3 «The fascinating women in heaven and on earth are the Apsarasas, who are of two kinds, eGfag 
(laukik), worldly, who are said to be thirty-four in number, and Zfefew (daivik), ten in number.”—Vish. 
Pur. p. 150, note 21. “In the regions of Patala, the lovely daughters of the Daityas and Danavas wander 
about, fascinating the most austere.”—Vish. Pur. p. 204. 

‘ The four mines are: O71 (what is born or produced from an egg); Row (what is born from a 
foetus, Fd = Sansk. UTS); @sa7 (produced by growing out, as plants, trees and some lower animals, 
Sansk. Bfgaa); ASIA (Sansk. zw), produced from sweat (as lice, etc.). 

> Sgast, sm.= UIAZ, Brahma-egg, globe, world; m is first changed to 6 and then aspirated by 
the influence of the preceding r. 


* sats Bat signifies here: use of the staff, Sansk. ewufa: all the Sikh explanations are wrong. 
The sense is: he uses faith for the same purposes as he uses his staff. 
z Amongst the twelve divisions of the Jogis there is one called ‘Aipanthis, of whom Mani Singh says: 
ASST ATR fagag afz Zase US “They live without enmity with all men.” 
* WATS “not blue,” an epithet of the water = spotless, and thence water generally. But here its original 


signification must be kept fast: spotless. The explanation of the old commentary : WTS ISS Prary's 
UTA? “what is called anilu” ? “water,” is therefore wrong. 


JAPU 29—382. 11 


29, 


(His) food (is divine) knowledge, mercy the cook, in every body sounds (his conch’s) sound.! 

He himself is the Lord of Lords, whose are all the increases and perfections, to the others the 
enjoyment.” 

Union and separation, both works he sets agoing, (his divine) allotment comes into account. 

Salutation to him, salutation! Who is first, spotless, without beginning, immortal, having the 
same dress through all ages. 


30. 


There is one Maya,? who was delivered of ‘setting agoing,” her three servants are chosen. One is 
the creator of the world, one the storekeeper, one keeps the court of justice.‘ 

As it is pleasing to him, so he sets agoing, as his order is. He sees, but into their sight he does 
not come, he is very wonderful. 

Salutation to him, salutation! Who is first, spotless, without beginning, having the same dress 
through all ages. 


31. 


His seat are the worlds, his storehouses the worlds. Whatever is put down by him (in them), (is 
put down) once (and for ever). Having made (all things) the creator sees (them). O Nanak! the work 
of the True one is true (7.e. real and lasting). 

Salutation to him, salutation! Who is first, spotless, without beginning, immortal, having the same 
dress through all ages. 


32. 


If from one tongue a Lakh be made, if (from) a Lakh twenty Lakhs (of tongues) be made. If Lakhs, 
Lakhs of times the one name of the Lord of the world be uttered. 

Are on this way the steps of fellowship ascended becoming twenty-one (twentieths)?> Having 
heard the words (of the birds) the worms became emulous of the sky (7.c. of flying). 

O Nanak! by (his) favourable glance he is obtained, false is the idle boasting of the false ones, 


? Very likely an allusion to the vital breath. TX signifies also in Hindi and Panjabi the conch: itself, 
not only its sound. 

? fafa fafa may generally signify: prosperity and success; here not the perfections, which are obtained 
by the practice of the Jog, of which eight are enumerated (see Wilson’s Vish. Pur. p. 45, note 5), elsewhere 
eighteen ; see Gujri V. mah. 1, 4. 

3 argt— Maya. In the Bhagavata Purina the divine will, contemplating its expansion into manifoldness, 
is made to denote a female deity, coequal and coeternal with the First Cause, whose name is Maya. By her the 
Lord made the universe. This (originally poetical) personification of the divine will is also adopted here.—See 
Vish. Pur. p. 21, note 1. 

‘ Ward, the worldly or creator of the world, is Brahma; the Zara, or storekeeper, is Vishnu (the 
preserver), and the judge, Shiva (the destroyer). 

5 We have preferred to give the whole sentence as interrogative. Whom Nanak impugns here is not 
known. UfS Ue AT, the steps of fellowship are said to mean wafs, final emancipation; ufs= uf®. 
ata farae, “twenty twentieths” is a Panjabi expression implying the whole, certainty. One above it means 
absolute truth, and it is therefore explained by the commentators by 634 Uz, the highest degree or 


sat (axa), the fourth state of the soul, as absolute identity with the Supreme Being, by abstraction 
from without. 


12 JAPU 33—36. 


33. 

In uttering (the name) there is no power, in silence there is no power. There is no power 
in begging, in giving there is no power. 

There is no power in living, in dying there is no power. There is no power in dominion and 
wealth, (by it is) uproar in the mind. 

There is no power in intelligence, divine knowledge and reflection. There is no power in clever- 
ness, (by which) the world may be liberated. 

In whose hand the power (of liberation) is, he, having created, sees. O Nanak! no one is high or low." 


34. 

There (are) nights, seasons, lunar dates, week-days (made by him), Wind, water, fire, the nether region. 

In the midst of it the earth is placed as a Dharmsala (Karavan-serai). On it (the earth) are different 
kinds of living beings and of practices. 

Their names are many and endless. (Their) actions, actions? are taken into consideration (by God). 

He himself is true and true is his darbar. There obtain honour the pious and the chosen. 

(According to his) glance (and their) work, the sign (—lot of the creatures) is put down. The raw 
ones obtain ripeness there. O Nanak! after one has gone (there), the place is seen. 


85, 

This is the practice of the Dharm-Khand° (region of justice, as told in the last verse). Tell now the 
works of Gian-Khand (the region of divine knowledge). 

(There are) many winds, waters, fires, many Kins (Krishnas) and Mahés (Shivas). Many Brahmis, 
(by whom) creation is formed, and dresses (disguises) of forms and colours. 

Many regions of works,‘ many Mérus, many Dhruvas and instructions (of Narada). 

Many Indras, many moons, suns, many orbs and regions. 

Many Siddhs, many Buddhs and Naths (Jégis), many disguises of the Dévi. Many Dévas, many 
Danayvas, many Munis, many gems and oceans. 

Many mines, many voices,® many Lords and kings. Many Védas, many worshippers; O Nanak! 
there is no end of the account. 


36. 

In Gian-Khand divine knowledge is very strong. ‘here are sounds (of music), pastimes, pleasures 
and joys. 

The character (sign) of Sharm-Khand (the region of happiness’) is beauty. There is shaped a very 
incomparable form (shape). 

Its words cannot be told. If one tell them he afterwards repents of it. 

There is formed discernment, intelligence and wisdom in the mind. There is formed the know- 
ledge of the Gods and Siddhs. 


We have deviated from the common explanations of the Sikhs, which are mostly ludicrous and pass in 
silence whatever offers particular difficulties. 


? Jgat is the Formative Plur. dependent on dtsra. 

3 The Sikhs identify [gays with Brahma-loka. 

‘The aga sf is on this world, according to the Puranas; Vish. Purana, p. 212. 

5° His name the Sikh commentators expressly add. On his instruction see Vish. Purana, p. 117. 


® wyTet, the four mines (of production); Etat signifies the (four) stages of voice from the stirring 
of the breath unto articulate utterance. 


7 ga, the Sansk. Wa (n.) joy, happiness (not the Pers. joys 
5 


JAPU 37, 38. 13 


37. 

The character of the region of works (Karm-Khand) is power. There is none else. 

There are heroes very powerful in battle. In them Ram (God) remains quite brimful (or filling them’. 

There Sita+ is cool (happy) in greatness. Their beauties cannot be told. 

They do not die nor are they deceived. In whose heart Ram dwells. 

There dwell some communities of Bhagats (devotees). They are joyful, (for) that True one is in 
their heart. 

In Sac-Khand? dwells the Supreme Being (the formless). Having created he sees it and is happy 
by the sight.? 

There are regions, orbs and worlds. If one would enumerate them, there is no end of the account. 
There are worlds and worlds and forms. As his order is, so is the work (done). 

He sees and expands, having reflected. 

O Nanak! the telling (of it) is hard iron. 

38. 

Continence is the work-shop,‘ patience the goldsmith. Understanding the anvil, the Véda the tool. 
Fear the bellows, the heat of austerities the fire. The vessel is love, in this melt Amrita (nectar). 
(Then) the sabd is formed in the true mint. This is the work of those, on whom his look and the 
destiny is (fixed). 

O Nanak! the looker on is happy by the sight. 


One Slok. 


Wind’ is the Guri, water the father, the great earth the mother. Day and night, the two are 
female and male-nurse; the whole world sports. 

Dharm-raji rehearses the good and bad works in the presence (of God). By their own actions some 
are near and some are afar off (from God). 

By whom the name (of God) has been meditated upon, they are gone (to the other world) having 
cast off their labour. 

O Nanak! their faces are bright, and with them (after them) how many people are saved (liberated) ‘° 


(End of the Jap-ji). 


1 Sita, the wife of Rama. ae, cool, refreshed, happy, an allusion to her name Sita. 

° The Ad us corresponds to the AMAA, the habitation of Brahma. 

3 The Sikh commentaries explain afg fautTe by: fra a6 arfs afs Tust 53 a fans 
JST = “whom he looks at, he becomes happy ;” but there is no indication of the change of the subject. 

* APITGT is the workshop of a goldsmith. 

5 era, the sabd or word of the Guru, the instruction of the Guru concentrated in the name of God. 
ua may also be translated as Imperative or Jussive: should be formed. 

® BOY SAAS, the true mint is explained by: AZ atts, the assembly of the true or pious; in this 
assembly the true instruction is obtained, as shown by the following verse : for those, on whom his look and 
mercy is, are the AT Sadhs. 

7 With reference to the wind or breath being the Guru (of all) the Sikhs relate: when Brahma created 
the human body, all the limbs, etc., quarrelled, which should be the most important; then Brahma decided 
that breath was the greatest, without which the whole body could not live. 

8 S31 wet arfs, supply: ast afaafe, how much creation or people, a common omission in the 
Granth. 


14 sO DARU, I. II. 


Om! By the favour of the true Guru. 
SO DARU:! 
Rag Asa; mahala 1. 
I. 


What is that thy gate, what thy house, where sitting thou supportest all? Thy musical instruments 
and sounds are many and innumerable, many are thy musicians. 

Many Rigs of thine with the Riginis are sung, many are thy singers. To thee sing wind, water, 
fire, to thee sings Dharm-raja at thy gate. 

To thee sing the Citraguptas, who write down continually, know and weigh the religious deeds. To 
thee sing Isar, Brahma, the Dévi, having always remembered thee they obtain honour. 

At (thy) gate sings Indra with the Gods sitting on Indra’s seat. To thee sing the Siddhs in their 
deep meditations, to thee sing the Sadhs (saints) having reflected. 

To thee sing the chaste, the truthful, the contented, to thee sing the hardy heroes. To thee sing the 
Pandits and Rakhisars, who read continually with the Védas (in their hands). 

To thee sing the fascinating women, who enchant the mind in heaven, on earth and in the nether 
region. To thee sing the gems, created by thee, with the sixty-eight Tirthas. 

To thee sing the heroes very powerful in battle, to thee sing the four mines. To thee sing the 
regions, the countries (orbs), the worlds, which are made and preserved by thee. 

Those sing to thee, who please thee; thy worshippers, steeped (in thy love) are full of happiness. 
Many others, who sing to thee, do not eome to my mind; what can Nanak judge? 

He, he is always the true Lord, true, of a true name. He is and will be, he will not cease to be, by 
whom creation is made. 

By whom a Maya of various colours, kinds and sorts is produced. Having made it he sees, his own 
work is as his greatness is. 

What is pleasing to him, that he will do, his order cannot be reversed. He is King, Lord of Kings; 
Nanak (says): the order of the Lord abides.’ 


Asa; mahala 1. 
II. 


(1). Having heard (it) every one calls him great. How great he is, has it been seen ? 
His value cannot be obtained nor told. The expounders (of it) remain absorbed in thee !* 


1. Pause. 
O my great Lord, O deep and profound one! O abode of qualities! Nobody knows, how much and 
great thy attire is! 


(2). All intelligent ones have met and worked up their intelligence. All valuers have met and put 
down his value. 


’ So dar, the words, with which the following Sabd begins. They are taken from Rag Asi and inserted 
here, because they are used for evening prayer by the Sikhs. We find them already in the Jap-ji (with some 
few alterations), v. 27. 

* Mahala (== mahdlla) always denotes the authorship of a piece, as mahala pahila, the first quarter 
= Baba Nanak ; mahala dija = Angad, ete. 

* These and the like verses, without a fixed number of lines, are called by the Sikhs sabds (words), 

* This is a Caupada (a verse consisting of four couplets). 


SO DARU, III. Iv. 15 


By the men endowed with divine knowledge and the Gurus of the Gurus! Not a bit can his 
greatness be told. 

(3). All truths, all austerities, all good actions. The greatnesses of the Siddhs (Jégis). 

Without thee perfections have been obtained by none. By destiny they are obtained and not prevented. 

(4). What is the helpless praiser (of thy name)? With praises thy store-rooms are filled. 

To whom thou givest, what means has he (to refuse it)? O Nanak! the True one is upholding (him). 


Asa; mahala I. 
IIL. : 
(1). IfI praise (the name), I live; if it be forgotten, I die. Praising the true name is difficult. 
If one has hunger after the true name. He removes his pain by that hunger. ? 


1. Pause. 

Why is he forgotten, O my mother? True is the Lord, of a true name. 

(2). Having told a little of the greatness of the name, they have become tired, its value was not 
found. If all having met begin to tell it: it does not become greater nor smaller. 

(3). He does not die nor become sorrowful. He keeps on giving and does not take food (himself). 
This is his quality, there is no other. Nor has there been another, nor will there be another. 

(4). As great as thou thyself art, so great is thy gift. By whom day and night has been made. 

Those, who forget the Lord, are low caste people. O Nanak! without the name they are low (mean) 
people.* 

Ragu Gijri; mahala 1V.4 
IV. 
(1). O people of Hari, O true men of the true Guru, make supplication to (=near) the Guru! 
We low worms are in the asylum of the true Guru; mercifully manifest (to us) the name! 


1. Pause. 

O my friend, O Gur-dév! manifest to me the name of Rim! The name taught by the Guru is my 
soul’s friend, the glory of Hari is my prayer (i.e. I desire). 

(2). Very great are the fortunes of the people of Hari, who have faith in Hari, Hari, thirst after Hari. 

If the name of Hari, Hari is obtained, they are satiated, having joined the society (of the saints) 
they manifest his qualities (7.e. praise him). 

(3). By whom the taste (flavour) of the name of Hari, Hari has not been obtained, they are luckless 
with Yama. 

Those, who have not come into the asylum of the true Guru and into the society (of the saints), in 
curse (misery) they have lived, in curse they will live. 

(4). By which people of Hari the society of the true Guru is obtained, on their forehead from the 
beginning (this) decree was written. 

Blessed, blessed is the society of the saints, (in) which the taste of Hari has been obtained! the 
pious people, O Nanak !* having met, disclose the name. 


i WaasITyT, the Instrum. Plur. 

® Literally: It is gone (by him) having eaten his pain by that hunger. 

3 aarfs is the Arab. easly , art, trade ; equal to low-born people. 

‘ The fourth mahala is Guru Ramdas. 

fon = fara (r is an addition in old Hindui), fie! for shame! but in Hindui it has also the meaning 
of curse, misery. 

® All the Sikh Guris call themselves Nanak, because they consider themselves as incarnations of Baba 
Nanak, as will be seen in the course of the Granth. 


16 SO DARU, V.—SO PURKHIU, I. 


Ragu Gari; mahala V.* 
Vy. 


(1). Why, O my heart, excogitatest thou an effort, in the completion of which Hari is engaged? 
In rock and stone are beings produced, their daily food is placed before them. 


1. Pause. 


O my Madhava, he who falls in with the society of the saints, is saved. By the favour of the Guru 
the highest degree is vbtained, dry wood is (made) green. 

(2). Mother, father, (household) people, son, wife—none is in the protection (support) of the other.* 

On every head the Lord provides the daily food; why, O my heart, hast thou been afraid? 

(8) Flying, flying a hundred kés it (7.¢. the crane) comes, behind it its young ones are left. 

Who feeds them, who nourishes them? he (God) in his mind has remembered them? 

(4). All the (nine) treasures, the eighteen perfections* the Lord has put on the palm of his hand. 
O humble Nanak! though one become always a sacrifice, a sacrifice, a sacrifice, there is no end nor 
limit of thine (found). 


SO PURKHU. 
Ragu Asa; mahala IV. 


Om! by the favour of the true Guru ! 
I. 


(1). That Supreme Being is Hari, Hari is the Supreme Being, unattainable, unattainable, infinite. 

All meditate, all meditate on thee, O Hari, O true creator! 

All creatures are thine, thou art the provider of the creatures. 

O saints! meditate on Hari, who causes to forget all pains! 

Hari himself is the Lord, he himself is the worshipper, what is, O Nanak! the helpless being ? 

(2). Thou, O Hari! the one Supreme Being, art unintermittingly contained in every body. 

Some are donors, some are beggars, all are thy wonderful shows. 

Thou thyself art the donor, thou thyself the enjoyer, without thee I do not know another, Sir! 

Thou art the Supreme Brahm,’ endless, endless, what can I tell and explain thy qualities ? 

Who serve, who serve thee, Sir, their sacrifice is humble Nanak. . 

(3). Who meditate on thee, O Hari! who meditate on thee, O Hari! those people live comfortably 
in the world. 

Those have become liberated, those have become liberated, by whom Hari has been meditated upon, 
the noose of Yama has broken away from them. 


' Mahala V. = Arjun. 

? ofan = ufg, sf protection, prop, support; %{T is meaningless, and only added to make up the 
rhyme; similarly UTOTETFStHT instead of UTdTETS. Arjun’s poetry is distinguished by such violence ; he 
often spoils the words at the end of a verse so, that they are hardly recognizable. 

3 afaet might, in Arjun’s poetry, also be taken for ¥fg; then the translation would run thus : having 
remembered them in his mind. 

‘ faura and faruta = faus fous ry (Accus. Plur.). We find in the Granth also eighteen siddhis 
mentioned. 

? uTdyTa, Sansk. AQATT, the farthest limit of Brahma, beyond Brahma, whom Brahma even cannot 
reach; or perhaps more simply = THe, the Supreme Brahm, 


RP PN 
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By whom the fearless, by whom the fearless Hari has been meditated upon, all their fear will go, Sir! 

By whom my Hari is worshipped, they will be absorbed in the form of Hari, Hari. 

Those are blessed, those are blessed, by whom Hauri is meditated upon, humble Ninak will be their 
sacrifice. 

(4). With thy worship, with thy worship (thy) store-houses are filled, O endless, endless one! 

Thy worshippers, thy worshippers praise thee, O manifold, manifold, endless Hari! 

They offer to thee manifold, manifold adoration, Sir! they practise to thee austerities, they mutter 
(thy name), O endless one! 

They read many different, different Smritis and Shastras of thine,? they practise the Kriya and the 
six works.® 

Those are Bhagats, those are good Bhagats, who please my Lord Hari. 

(5). Thou art the first Being (male), boundless,‘ the creator, like thee there is no other. 

Thou art in all ages the (only) one; always, always thou art One, thou art that immoveable creator. 

What is pleasing to thyself, that exists; what thou thyself dost, that is made. 

By thyself all the creation is produced; by thyself all (the creation) is made and caused to disappear. 

Humble Nanak sings the praises of the creator, who knows all. 


Asa; mahala IV. 
II. 
1. Pause. 

Thou art the creator, true, my Lord. 

What is pleasing to thee, that will be done; what thou givest, that I obtain. 
- (1). All is thine, thou art meditated upon by all. 

On whom thou bestowest mercy, he obtains the gem of (thy) name. 

By the disciple of the Guru it is obtained, by the self-willed it is lost. 

By thyself (one) is separated (from thee), by thyself one is united (with thee). 

(2). Thou art the ocean, all is in thee. 

Without thee there is none other. 

The living creatures are thy sport. 

Having fallen in with separation, they are separated, with union—there is union.* 

(3). Whom thou lettest know, that man knows (them). 

He always tells and explains the qualities of Hari. 


: wetat may be pause instead of WAT, will go, or causal: he will remove. 

739 might also be translated: to thee, instead of being taken for an adjective. 

® fafarnt = Sansk. faraqt may be taken generally as a holy action (as sacrifice) or specially as obsequies. 
The six works or duties are now: faey (Sansk. fa7qT), AS, ast, Wag, ara, Freq, ie. the lock of 
hair on the crown of the head, the toothpick, the Dhboti, the Brahmanical thread, the rosary and tilak; these 
are binding on the Khatri (cf. Siri Rag, Astp. 26, 5). 

* apudug = Hindi BaTUTT, Sansk. ATCT, the limit of that which is illimitable, an epithet of 
Vishnu; identical with MAPUGUTZ, which is also found in the Granth. 

° aaafy, he who turns his face towards the Guri, a disciple of the Guri, and Aaafy, he who turns 
his face towards his own mind, self-willed, not attending to the Guri’s instruction. 

® fASAT, to fall in with, is constructed with the Locative (feafa ; aatait is likewise the Locative, 
but with lengthened final 7 (ea tat faf). But aaatt may also be taken as an adjective, united; then the 
construction would be: aaatt 3 AS 3. Where all case-signs are left out, the construction is more or less 
a mere conjecture. The sense, however, is plain: when thou separatest them (from thee, by transmigration), 


‘they are separated; when thou unitest them, they are united (absorbed in thee). 
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By whom Hari is worshipped, he obtains comfort. 

He is easily (naturally) absorbed in the name of Hari. 
(4). Thou thyself art the creator, all is made by thee. 
Without thee there is no other one. 


Thou, having created, created, seest and knowest it. 
O humble Nanak! the disciple of the Guru will become manifest (at the threshold). 


Asa ; mahala I. 
Ti. 
(1). In that pond his dwellings are made; water and fire are made by him. 
In mud, which is spiritual blindness, the foot does not (=cannot) go; we looked, they were sub- 


mersed in it.! 


1. Pause. 
O heart, O foolish heart! dost thou not think of the One? - 
By Hari being forgotten thy virtues are wasted. 
(2). I am not chaste, nor truthful, nor read, foolish and ignorant I am born. 
Nanak says: I am in the asylum of those, by whom thou art not forgotten. 


Asa; mahala V. 
IV. 


(1). The body of man has been received (by thee), this is thy opportunity to be united with Gévind. 
Other works are of no use to thee. Join the society of the Sadhs (saints)! Adore only the name! 


1. Pause. 
Acquire the means of crossing the waters of existence ! 
Thy birth (life) goes for nothing in the enjoyment of the Maya. 
(2). Repetition (of the name), austerity, continence, religious works have not been practised (by me), 


O King Hari! 


but also in honour of God. The Sohila is now used as a prayer, 


Nanak says: I have done mean actions! Keep the honour of him, who has fallen on thy asylum! 


SOHILA.? 
Ragu Gauri Dipaki; mahala I. 
Om! By the favour of the true Guru ! 
I. 


(1). In which house praise is said and the creator thought of. 
In that house sing a song of praise and remember the creator ! 


1. Pause. 
Sing thou a song of praise of my fearless one ! 
T am a sacrifice to that song of praise, by which always comfort is obtained. 


1 This verse is Eencrally misunderstood by the une: First, the text of nearly all the MSS. is wrong ; 
? 


they write: uaa ag, but it must be debi ua a aw. Usa does not signify, as the Sikhs will have 
it, mud, this is Ug. If we write uaz a az, the sense is quite plain. 


sleeping on the ocean (Vish. Pur. p. 634). Nanak says: he, in whom is a, cannot approach him, 
drowned in the mud. 


The first line alludes to Vishnu 
he is 


2 


~ 
AIST m. is a song of praise, generally sung at marriages (in honour of the bride and bridegroom), 


which is said before retiring to rest at night. 
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(2). Day by day the creatures are supported, the giver will see (to their support). 

The value of thy gifts is not obtained (found out); what is the estimate of that donor? 

(3). The year and day for the wedding is written, having met apply oil (to the bride and bridegroom}! 
Give, O friend! a blessing, by which! union with the Lord may be effected ! 

(4). To every house (comes) this invitatory letter, these calls are always made. 

If the caller be remembered, those days, O Nanak! will come. 


Ragu Asa; mahala I. 
II. 


(1). There are six houses, six Guris, six doctrines.’ 
The Guri of the Guriis is one, the dresses different.* 


1. Pause. 


O father!‘ in which house praise is said to the creator. 

That house keep, it is thy greatness. 

(2). Of seconds, minutes, gharis, watches,® lunar dates, week-days, a month is made up. 
The sun is the same, the seasons many. O Nanak! many are the dresses of the creator. 


Ragu Dhandsart ; mahala 1. 
Ii. 


(1). The dish is made of the sky,* the sun and moon are made the lamps, the orbs of stars are, so 


to say, the pearls. 
The wind is incense-grinding, the wind swings the fly-brush, the whole blooming wood is the 
flames (of the lamps). 


’ 


1. Pause. 


What an illumination is made!’ In the region of existence (world) there is no (such) illumination 
(made) to thee. The kettle-drum sounds an unbeaten sound.® 

(2). Thousands are thy eyes, and (yet) thou hast no eye; thousands are thy forms, and (yet) thou 
hast not one. 

Thousands are thy pure feet, and (yet) not one foot is without odour; thousands are thy odours, 
thus walkest thou, O enchanting one! 


1 far is here the Ablative, by which. MAAR VAT (dim.) may be Sing. or Plur. 

2 'The six religious (and philosophical) systems of the Hindus are: (1) Vedanta, (2) Sinkhya, (3) Yoga, 
(4) Mimansa, (5) Nyaya, (6) Vaisé Sika. 

3 Sa is the dress worn by the devotees (or faqirs) of the different sects. 

4 “STE is an endearing address to a junior (even to a girl). 

5 feat, a twentieth part of time; DHT corresponds more to our minute. The wyt (afar) has 
only twenty-four minutes. The whole day and night is divided into eight watches (YUUd, Sansk. WET), each 
consisting of three hours (or about eight gharis). 

6 = Sansk. WY, made of, consisting of (elsewhere written afz). 

7 nITast (Sansk. AtTTfaaH), a religious ceremony. A platter (GTS) containing lamps (<tum), 
incense (wu) and flowers (and, as it seems, even pearls) is moved circularly round the head of the image, 
accompanied with the beating of the kettle-drum (and with ringing of bells). 

® MSUST Wax, an unbeaten sound, i.c. a sound not produced by beating, an expression which will be 
frequently met with in the Granth, and which has reference to the practice of the Jog, as will be explained iu 
its proper place. The explanation of the Sikhs, that W{HTST means “endless,” is wrong and a mere guess. 
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(3). In all (creatures) is light, he is the light. From his light, light is made in all. 

By the testimony of the Guru the light becomes manifest. What is pleasing to him, that becomes 
an Arti (illumination). 

(4). (My) mind is longing after the nectar of the lotus of the foot of Hari, daily I am thirsting 
after it. 

Give water of mercy to the deer Nanak, by which dwelling may be made in thy name.' 


Ragu Gauri Parbi; mahala IV. 
IV. 


(1). With lust and wrath the town is much filled; a Sadhii having come breaks (them) to pieces.” 
The Guru being obtained by an original decree (of God) causes in the heart devotion to Hari to be 
excited in the country.® 
1. Pause. 


Make to the Sadhii joining of hands,‘ it is a great religious merit. 

Make (to him) prostration,® it is a great religious merit. 

(2). By the Sakats® the relish of the enjoyment of Hari is not known; in their heart is the thorn of 
selfishness. 

As, as they walk, they are pierced, they are pained, they suffer death, on their head is punishment. 

(3). The people of Hari are absorbed in the name of Hari, Hari; the pain of birth and the fear of 
death are broken. 

The eternal Supreme Being, the Lord is obtained (by them), great is their splendour in the world 
and universe. 

(4). We poor and wretched, O Lord! are thine; O Hari! protect, protect us! thou art very great. 

To humble Nanak the name is support and defence; even in the name of Hari is the pith of comfort. 


Ragu Gauri Pirbi; mahala V. 
Vv. 


(1). I make supplications, hear, O my friend! it is (here) the time to render service to the saints. 
Here (in this world) having obtained the gain of Hari, depart! in the world to come (further on) 
thy dwelling (will be) easy. 


1 The words must be thus separated ; af "AT 3, ete., by which (water of mercy) I may dwell in 
thy name. 

2 WSS USTd, he causes (them, i.e. QTY za) to be broken to pieces. 

3S afs ufs fee ass ABT, the construction of these words is difficult ; the subject is the Guru, 
who causes to be excited (HBTd = Hatfu or HTD) fSa af devotion in the heart (= hearty devotion) 
in the country (ASS must be taken as Locative). 

‘ APTS (Sansk. 3fat{feq), joining the palms of the hands and lifting them up to the forehead in token 
of reverential salutation. 

* 3565, sf. prostration, in which the hands are placed on the ground and the breast brought almost in 
contact with the earth (Sansk. Twa WTA). 

° Btas (Sansk. WTA), the designation of a sect, who worship the female principle according to the ritual 
of the Tantras. There are two chief divisions of them, Dakginacari and Vimatari, or right and left hand 
ritualists. The worship of the first is public, addressed to the goddesses, especially to forms of Durga, as 
Bhavani and Parvati. The worship of the latter, addressed to Tantrika impersonations of Durgé, as Devi, 
Kali, Sya4, or a woman representing the UH, is private and said to be celebrated with impure practices. 
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1. Pause. 
The (fixed) limit of days and nights decreases, O! O heart! by joining the Guru thy busincss 
is adjusted. 
(2). This world is in the abnormal state of doubt ; he who knows Brahm is saved. 
Whom he having awakened makes drink this juice, by him the inexpressible story is known. 
(3). For which (object) you are come, that buy ye; the indwelling of Hari in the heart is by means 
of the Guru. 


(If) in your own house (his) residence (is), you will easily obtain comfort, there will not be again 
a turn of transmigration. 

(4). O heart-knowing Supreme Being, O disposer of the destiny! make full the heart’s faith! 

Thy slave Nanak asks this comfort: make me the dust of the saints! 


Om! By the favour of the true Guru! 


THE RAG SIRI RAG. 
Mahala 1.; Ghar I 
(Caupadas.)? 
I. 
(1). A mansion of pearls may then be raised, with gems indeed it may be studded. 
With musk, kungii,? aloe-wood and sandal-wood having plastered it he (/.e. the builder) may be 
delighted.* 
Having seen (it) likely® it (7 ¢. the name) is forgotten, thy name does not come into (his) mind. 


1. Pause. 
Without Hari life is consumed. 


I have asked my own Guru and seen, that there is no other place (but Hari). 

(2). The ground may indeed be studded with diamonds and rubics, on the bedstead rubics may 
be set. 

An enchanting woman, with jewels on her face, may glitter and make shows in merriment. 

Having seen (her) likely it is forgotten, thy name does not come into (his) mind. 

(3). I may become a Siddh, I may employ miraculous power, I may say to prosperity: Come! 

I may sit down concealed (or) manifest, thy people may pay reverence (to me). 

Having seen (this) likely thy name does not come into (my) mind, it is forgotten. 

(4). I may become a Sultan, and having assembled an army I may put my foot on the throne. 

I may obtain command and sit down; O Nanak! all is wind! 

Having seen (this) likely thy name does not come into (my) mind, it is forgotten. 

’ ug signifies, according to the unanimous testimony of the Sikhs, a musical note or key, according to 
which these verses are to be played and sung. But the exact knowledge of it seems to be lost; for in spite of 
many inquiries, I have never been able to get an accurate description of it. 


? This word Tut is missing in some MSS.; the verses are in reality Tripadas. The Sikhs call the 
Dupadis, Tripadas and Caupadis generally saéd. 


: aa, sm. is a very fine composition, of a red colour, made of amla (Sansk. ATH), which women 
apply to their foreheads. 


* No person is mentioned ; it may therefore be applied to the first or third person singular. 


: WZ is not to be confounded with ~afs (lest) ; WS is the Sansk. a AAA according to my opinion; we 
have therefore translated it with likely. 


bho 
Lo 
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Stiri Rag; mahala I. 
II. 
(1). (If my) life (be) crores, crores, if wind-drinking (be my) nouriture.? 
If (dwelling) in a cave I do not see neither moon nor sun, (if) I have no place for dreaming (and) 
sleeping. 
Yet thy value is not found out (by me), how great shall I call thy name ? 


1. Pause. 

True is the Formless in his own place. 

Having heard, heard the word (one) tells it; if it pleases (to any), he longs (for it). 

(2). (If) I be killed and cut (in pieces) repeatedly, (if) I be ground on the grinding stone.‘ 

(If) I be burned with fire, (if) I be reduced to ashes (mixed with ashes). 

Yet thy value is not found out (by me), how great shall I call thy name ? 

(3). (If) having become a bird I roam about and go to a hundred heavens. 

(If) I do not come into the sight of any one, nor do drink and eat anything, 

Yet thy value is not found out (by me), how great shall I call thy name? 

(4). O Nanak! if having read, read a paper consisting of a hundred thousand maunds consideration 
(an idea of him)* be made. 

(If) the ink do not run short, (if) the wind move the pen. 

Yet thy value is not found out; how great shall I call thy name ? 


Sirt Rag; mahaia I. 
Til. 
(1). According to destiny one speaks,® according to destiny one eats. 
According to destiny a way is made, according to destiny one hears and sees. 
According to destiny the breath is taken; what shall I go to ask a learned man? 


1. Pause. 
O father, the creation of Maya is deception. 
By the blind one the name is forgotten; he has neither this nor that (world). 
(2). What lives, dies; being born’ it is here (in this world) eaten up by death. 
Where haying sat down one is informed, there none has gone with.® 
As many weepers as there are, they all bind together a bundle of rice-straw.? 


’ On the occasion when these verses are said to have been uttered by Nanak, see Sikha dé raj di vithia, p- 260. 

3: mfinwtTs explained by Sus; it is the Sansk. AJUITA, satiety; fuod. 

* This line is very intricate, as no subject whatever is indicated. The commentary says: RUt fa 
stot 3 sur zat BrTERT 3, as one has desire, so he covets (it). 

‘unfz, lengthened instead of ufy, having fallen (on the grinding-stone). 

a sre is here identical with STZ, idea, consideration. 

. asa Psat = sa FSV (similarly WITHA WTYAT); the subject is, as usual, not mentioned. 

" ATfEs from WTEAT= Sindhi WTI, to be born. 

8 fag ufi R-rs era pear ste where one, having sat down, is informed; of what, is not mentioned. Very 


likely it should be supplied : of one’s good and bad actions, for awarseTGat has this secondary signfication : 
to correct, to put right. 


1p 


* To bind up a bundle of rice-straw = to do a useless business. Weeping after a dead person is a 
useless thing. 


SIRI RAG, MAH. I., SABD IV. Y. 


b> 
oo 


(3). (Though) every one says very much and no one says little. 

(His) value is not obtained by any one, by saying he does not become great. 

Thou alone art the true Lord; of other creatures (there are) many worlds. 

(4). Who are low-born amongst the low, who are the lowest of the low. 

In their society and community is Nanak; what emulation (have I) with the great ? 
Where the low ones are cared for, there is pardon by thy (merciful) look. 


Siri Rag; mahala I. 
IV.! 
(1). Covetousness is a dog, falsehood a sweeper, food obtained by cheating carrion. 
Another’s defamation (is stirring up) another’s dirt, tale-bearing fire, wrath a Candal.? 
Enjoyments, praising myself, these are my works, O creator! 


1. Pause. 

O father! may (such things) be spoken, by which honour is obtained. 

Those who do excellent works, are called excellent at the gate (of God), those who do low works, sit 
outside and weep. 

(2). (There is) the enjoyment of gold, the enjoyment of silver, the enjoyment of a fascinating woman 
(and) of the scent of sandal-wood. 

(There is) the enjoyment of a horse, the enjoyment of a bed, the enjoyment of a palace; sweet is 
the enjoyment of meat. 

So many are the enjoyments of the body; how shall the name dwell in (this) body ? 

(8). That speech is acceptable, by which speech honour is obtained. 

He who speaks insipid things, comes to grief; hear, O foolish ignorant heart! 

Those, who please him, are good; what will the others say? « 

(4). They have understanding, they have honour, they have wealth in their lap, in whose heart he 
(God) is contained. 

What for praising them? is any one (else) beautiful ? 

O Nanak! without (his) glance they are not fond of giving nor of the name. 


Siri Rag; mahala I 
v. 
(1). A ball of intoxication, of falsehood is given by the giver.’ 
The intoxicated forget death, they enjoy themselves four days. 
The True one is found by those Sofis, who keep fast his court. 


1. Pause. 
O Nanak! know the True one as true! 
By whose service comfort is obtained and (one) goes to thy threshold with honour. 
(2). He is outwardly true liquor of molasses,‘ in whom the true name is. 


' The following verses Nanak is said to have uttered in conversation with the Pandits of Benires.—See 
Sikha dé raj di vithia, p. 298. 

* The way in which the Sikh Pandits explain the Granth may be seen from the Sikha dé raj di vithia, 

p. 299, where the following explanation is given: uaTst FRAT feaat i, au nas UsTs F mars 3 


“s cognates defamation is dirt, wrath is fire, it is like a Candal.” The Pandit i in question did not understand 
the meaning of HW aut, and he therefore simply left them out. 
3 The giver here is God, who deludes by his Maya. 


* A strong liquor is distilled from aq, or molasses. 
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I sacrifice myself for those, who hear and explain (it). 

Then the heart is known as drunk, when it obtains a place in the palace (of God). 

(3). When the name is the water (to bathe in), good actions (and) truth the scent of sandal-wood on 
the body. 

Then the face becomes bright; the gifts of the one giver are Lakhs. 

Pain is ordered from the part of him, with whom comfort rests. 

(4). Why is he forgotten from the mind, whose the life of the creatures is? 

Without him all is impure, whatever there is of clothing and food. 

All other words are false; what is pleasing to thee, that is acceptable. 


Sirt Rag; mahala I. 
VI. 
(1). Having burnt the love (of the world) rub it and make it ink; make understanding the best paper. 
Make love the pen, make the mind the writer; having asked the Guru, write the decision. 
Write the name, write (its) praise, write that which has no end nor limit. 


1. Pause. 

O father! know to write this account! 

Where account will be asked, there will be made the true sign (or signature). 

(2). Where greatness will be obtained, always pleasure and delight. 

(There) from their face marks will issue, in whose heart the true name is. 

Tf it does accrue! by destiny, then it is obtained, not by prattle of words. 

(3). Some come, some rise and go, to whom the name of chieftain is given. 

Some are born as beggars, some have great courts. 

Having gone onwards (to the other world) it will be known, that without the name there is change 
of form.? 

(4). Out of thy fear dread is very great; being consumed, being consumed, the body becomes tattered. 

Those who had the name of Sultan and Khan, have been seen becoming ashes. 

O Nanak! when one has risen and departed, all false love breaks down. 


Siri Rag ; mahala I. 
VIL. 
(1). All juices are sweet by minding (the name), (all are) seasoned by hearing (it), 
The acid (juices) will go off by uttering (the name) with the mouth, by the sound? they are made spices. 
On whom he looks in mercy, to him the thirty-six kinds of food‘ are one substance.$ 


1. Pause, 
O father! other food is a poor pleasure. 
By the eating of which the body is pained and disorder rules in the mind. 
(2). Red clothing is a red heart;* whiteness (of clothes), truthfulness and donation. 


' The words Tafa faS 3ST UTTA must thus be constructed: F FHS Tafa 3t uToTit. 


> Sata, change of form, etc., implies here transmigration. He who is not imbued in the name, will be 
subject to a course of transmigration. 


* The BTL, sound, denotes here Gw{arg, uttering Om! 
i nfys means here food. 
* On the occasion when these verses are said to have been uttered, see Sikhi dé raj di vithia, p. 293. 


* S3T has a double meaning: red, and steeped in love (to God); the latter is here understood. 


SIRI RAG, MAH. I, SABD VIII. 5 


Blueness and blackness (of clothes), wicked actions; putting on clothes, meditation on the feet 
(of Hari). 
The waistband is made of contentment, wealth and youth is thy name. 


Pause. 
O father! other clothing is a poor pleasure. 
By the putting on of which the body is pained and disorder rules in the mind. 
(8). To have a knowledge of a horse’s saddle, of a golden back-strap,' this is thy way. 
Quiver, arrow, bow, sword-belt are the constituent parts of virtue (with thee). 
A musical instrument, a spear, appearing publicly with honour, (this) is thy business, O my caste !? 


Pause. 


O father! other® mounting is a poor pleasure. 

By which mounting the body is pained and disorder rules in the mind. 

(4). (My) house and mansion is the delight in (thy) name, thy (merciful) look my family. 
That is (thy) order, which will please thee, (though there be) other very boundless talk. 
O Nanak! the true king does not ask nor deliberate. 


Pause. 
O father! other sleeping is a poor pleasure. 
By which sleep the body is pained and disorder rules in the mind. 


Siri Rag; mahala 1. 
VIIt. 


(1). A body (besmeared) with kungii, adorned with jewels, perfume of aloé-wood, the breath (kept 
fast) in the body. 

The mark of the sixty-eight Tirthas in the face—in this there is display of little wisdom. 

In that is wisdom: praising the true name, the abode of (all) excellences. 


Pause. 

O father! other wisdom, other and other: 

If it be practised a hundred times, it is the false effort of the false ones. 

(2). He (=one) may apply himself to worship, he may be called a Pir, the whole world may flock 
to him. 

He may make his own name famous, he may be counted amongst the Siddhs. 

When his (honour) does not fall into account (before God), all (his) worship is (but) a wretched thing. 

(3). Those who are established by the true Guru,* nobody can efface. 

Within them is the abode of the name, by the name they will become manifest. 

(By whom) the name is worshipped, the name is minded, they are always unbroken® and true. 

(4). When dust is mingled with dust, what will become of the soul? 


' aruyfs (Pers. weet (3) is the Sindhi Y[T@qq, a back-strap of a horse, merely put on for ornament’s sake. 

2 Nanak is said to have uttered these verses on being asked by his father Kali to mount a horse and to 
go home.—See Sikha dé raj etc., p. 294. 

3 The word ore other, does not quite agree with the preceding verse, and seems to be a mere repetition 
without any reference to the context. The sense is: this and all such other mounting. 

4 The Sikhs always now refer the words afs 31d to their Guru, as an incarnation of the Deity. 

5 mrgy, unbroken, not subject to death (fre Al ATW F €v- 
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All clevernesses are burnt (with the body); it rises and goes weeping. 
O Nanak! the name being forgotten what will become (of it) when having gone! to the gate (of God) ? 


Strt Rag; mahala I. 
IX. 
(1). The virtues of the virtuous woman are spread (abroad), the vicious woman pines. 
If the fascinating woman longs for her husband, there is no meeting (with him), the friend (=husband) 
is hard-hearted. 
There is no boat nor buoy, he is not obtained, the friend is far off. 


Pause. 
My perfect Lord is motionless on his throne. 
If he makes the disciple? perfect, the True and Unweighable one is obtained. 
(2). The palace of my Lord Hari is beautiful; in it are gems and rubies. 
His castle of pearls, pure diamonds and gold, is delightful. 
Without a ladder how shall I ascend to (his) castle ? 
I am happy by the meditation on Hari (my) Guru. 
(8). The Guru’ is the ladder, the Guru is the boat, the Guru is the buoy, the name of Hari. 
The Guru is the pond, the sea, the boat, the Gurn is the Tirtha and the sea. 
If she pleases him, she is bright, she goes to bathe in the true tank. 
(4). He is called brimful,* dwelling on a full throne. 
(Dwelling) in a full, beautiful place, he fulfils the hope of the hopeless. 
O Nanak! if he is found full, how shall his qualities diminish ? 


Siri Rag; mahala 1. 
X. 
1). Come, sister, cling to my neck, (cling) to my breast, O dear companion! 


Having joined (me) tell (me) stories about thy powerful sweetheart (husband). 
In the true Lord are all virtues, in us are all vices. 


Pause. 
O creator! every one is in thy power. 
One word should be considered: when thou art, what are the others ? 
(2). Go ask the woman beloved by her husband: by what cleverness is he enjoyed by you? 
‘‘Basily with contentment she is adorned, who speaks sweetly. 
The sweet friend is then met with, when I hear the word (instruction) of the Guru.” 
(3). How many are thy powers, how great is thy donation ? 
How many are thy living creatures, who praise thee day and night? 
How many are thy forms and colours, how many the high-born and the outcasts ? 


(4). If the True one is found, comfort® springs up (in the heart); the true ones are absorbed into 
the True one. 


' ayfgurt must be read apfyuyt (in having gone), but in all such cases the Anusvara is never placed. 


2 As the word 3d signifies also God, weaty may denote a man who turns his face towards God, a 
seeker of God. 


° The Guru is here the Gurdév (the incarnate Guru). This is shown by the whole context. 
* ‘UAT, full, denotes in reference to God : all-filling, all-pervading and perfect in himself. 
5 Be signifies here comfort, joy. 
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If attention is made, honour springs up; by the words of the Guru he (=one) eats up his fear. 
O Nanak! the true king himself unites (him with himself). 


Siri Rag; mahala 1. 
XI. 
(1). It has come to a good issue,' that I have been saved, (that) egotism has died away from (my) 
house (=body). 
The messengers (of Yama) render service again, (because I have) faith in the true Guru. 
He who abandons his own volitions? is an idle talker; the True one (alone) is without concern. 


Pause. 
O heart! if the True one is found, fear departs. 
How shall (one) become without dread and fear ? 
The disciple is absorbed by means of the word (of the Guru). 
(2). How much utterance (of the name) is made (and yet) in uttering no end is reached ! 
How many are the beggars! he alone is the bountiful. 
By the indwelling in the heart of him, whose the life of the creatures is, comfort is obtaincd. 
(3). The world is a dream, (in which) a play is made; for a moment he (God) makes her play the play. 
United (by God), those who are alike, meet together, separated (by God) they rise and go. 
What has pleased him, that is done, anything else cannot be done. 
(4). By the disciple the thing* (7.e. the name of Hari) is purchased, (this is) true trade-stock, true capital. 
By whom the true (stock) is sold, praise to that perfect Guru! 
O Nanak! he will recognize (know) the thing, who traffics in truth. 


Sirt Rag; mahala I. 
XII. 
(1). A metal is again joined to a metal, he who praises is absorbed into the object of praise. 
Apply (to thyself) deep red,‘ thick, true colour! 
The True one is found by the contented, having uttered ‘‘ Hari” with one mind. 


Pause. 
O brother, (become) the dust of the holy people! 
In the assembly of the saints the Guru (=God) is obtained, (final) liberation and the cow of all things.’ 
(2). High and beautiful is (his) place, above is the palace of Muriri.® 
By true (=good) works the gate of the house and palace of the beloved is obtained. 
The mind of the disciple is instructed having reflected on the Supreme Spirit.’ 


1 ss} aot FA, ic. THY TS wat a, literally : a good thing has been effected, that. 


> gou fSertatt must here be taken in the sense of: he who says or pretends, that he is abandoning 
his volitions or designs. 

° ZAF, as often used in the Granth, signifies the thing Kat’ eEoyry, i.e. the name of Hari. 

* BIG WTS; both are adjectives (for WBS is also used as adjective) signifying “red.” 

* URGE Wa is identical with FT# Ws, the cow that grants all wishes. URZTG@ signifies in Hindui 
also: all things. 


* warfa (auf), the enemy of Mura (a Daitya), name of Vishnu or Krishna = God. 
7 WUTSAITA (the same as UDAIZSAT), Sansk. ATATCTA, the Supreme Spirit. It denotes the world- 
soul (enjoying itself), identified with Vishnu or Hari. 
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(3). If the threefold work! be practised, there arises hope and anxiety. 

How shall without the Guru the triad? cease to be? by being united with the self-existing,* comfort 
arises. 

(By whom) in his own house his (God’s) palace is recognized to be, he washes off his dirt (sin), if 
he (God) looks (on him) in merey. 

(4). Without the Guru the dirt does not go off; without Hari how is there perfume in the house ? 

(By whom) the one word (i.e. the name) is reflected upon, he gives up (all) other hope. 

O Nanak! (by whom) he (i.e. Hari) is seen and pointed out (to me), (for him) I always sacrifice myself. 


Strt Rag; mahala 1. 
XUI. 
(1). Woe to the life of the unfavoured woman, she is ruined by second love.* 


Like a wall impregnated with saltpetre day and night falls and tumbles down (so she goes to ruin). 
Without the word (=name) no comfort arises, without the beloved pain does not go. 


Pause. 
O handsome young woman! what is decoration without the beloved ? 
At the gate thou obtainest no entrance to the house, at the threshold the false one is wretched. 
(2). He himself the wise one is not mistaken, he is a true, great husbandman. 
First having brought the soil in order he sows the seed of the name (in it).5 
The nine treasures are produced (from) the one name, (according to) destiny the sign (=lot) falls. 
(3). The wise one, who does not know the Guru, what is his wisdom and good conduct ? 
By the blind the name is forgotten, in the self-willed is great mistiness.® 
His coming and going does not cease; having died he is born (again) and becomes wretched. 
(4). Sandal-wood has been bought, kungii and red lead for the parting-line of the hair. 
Very much perfume,’ camphor with betel-leaves. 
If the woman does not please the sweetheart,® all (this) apparatus is useless. 
(5). The enjoyment of all pleasures is useless, all ornaments are an abnormal thing. 


As long as she is not perforated® by the word (of the Guru), how shall she receive honour at the 
gate of the Guru? 


O Nanak! those favoured women are blessed, who are in love with their husband.” 


’ fafafa zoe is dfaa (what is collected, heaped up), WTTST (what has been commenced), and 
faHaTATT (what is being done). : 


? fSqZl (formed from the Sansk. faa, having three heads or horns), triad, the three qualities a 
(Wa = AT, the true nature, the quality of goodness), FH (T= TH, passion), and 3a (wa= aaa, 


darkness), inherent in all that is created. 

. AT, the same as STATA, self-existing, an attribute of the Supreme Being ; but it may also be 
translated by: composure (of mind); composure (of mind) being obtained. 

. AT 3ré, second love (other than the love of God) = worldly love; duality, 

? RTA is here, for the sake of the rhyme, = QTAT, grain, seed. 

° nq STEITS, a frequent expression in the Granth: deep darkness or mistiness ( ks). 


ae 2 a 
UAT GIS, name of a perfume, SMT (Amaranthus oleaceus) and Ge, sandal-wood ground 
together to a paste. 


‘Rus ats a Stes; afs is here neither Ablative nor Locative, but stands for asta (Dative). 


* SZAT, v.a. To perforate, to split ; in the passive: to be perforated = to be thoroughly imbued in. 
° ag is a Sindhi word (QB), and signifies properly: bridegroom. 
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Sit Rag; mahala 1. 
XTIY. 


(1). Empty and frightful is the body, when the soul (or life) departs from it. 
The burning fire is extinguished, not any smoke has issued from it.! 
The five (elements)” have wept, filled with pain, they are destroyed by second love. 


Pause. 


O fool! mutter Hari, remembering his qualities. 

Egotism and selfishness is captivating, the whole (world) is ruined by egotism. 

(2). By whom the name is forgotten, having stuck to another business : 

They, by giving themselves to duality,’ are consumed and dead; in their heart is the fire of thirst. 

Those are saved, who are preserved by the Guru, the others are cheated and deceived by their 
(worldly) business.‘ 

(8). Dead is friendship, love is gone, enmity and opposition is dead. 

(Worldly) business is stopped, egotism is dead, selfishness and wrath is absorbed. 

It is owing to destiny that the True one is obtained; the disciple is always suppressing (his senses). 

(4). By true work the True one is found, by the wisdom of the Guru he falls into the skirt (of the 
disciple). 

That man is not born (again) nor does he die, he does not come nor go. 

O Nanak! he who is foremost at the gate, he will go dressed to the threshold (of God). 


Siri Rag; mahala I. 
XY. 


(1). The body being burnt has become earth, the mind by the infatuation of the Maya (like) dross. 
The (old) vices have again clung to it, the cruel ones sound (again) the trumpet. 
Without the word (of the Guru) he (or the mind) is brought into error, duality sinks the boat’s load. 


Pause. 


O mind! be attentive to the word and cross (thereby) over! 

By whom the name proceeding from the mouth of the Guru is not understood, he, having died, is 
born (again), he comes and goes. 

(2). That is called a pure body, in which the true name is. 

(Such a) body is steeped in true fear (of God), the tongue has a true taste. 

(If) it (7. the body) is looked upon with a true glance (of mercy), it will not get into distress again. 


1 otf ast; life is compared to a burning fire, which is extinguished without leaving any trace of 
its existence. 

2 The five are here the elements (@7q), viz. : qeat (earth), ST (water), =f (fire), aTq (breath), 
MATA (ether), of which the body is composed according to Hindi notion. The Sikhs refer the five to 
ata (lust), qu (wrath), Bs (covetousness), aw (infatuation), ATS (selfishness). 

5 faut has in the Granth not the sense of doubt, but retains its original meaning: duality, twofold- 
ness (Sansk. afae), like FUT STG. 

. ofa wat ay afi must be constructed thus : af afi wat qu; wat is fem. (supply fy), aft 
is part. past conj. 

5 fF UTIIS foremost at the gate (of the Guru), i.e. quite given to the attention and service of the 
Guru. Qt, dressed, ie. in a dress of honour (eels). 


30 


SIRI RAG, MAH. I., SABD XVI. XVII. 


(3). From the True one wind (air) has proceeded, from the wind water has been engendered. 
From water the three worlds have been made, into every body light is infused.! 

The pure does not become defiled; by him, who is steeped in the word, honour is obtained. 
(4). This mind is contented in the True one, (if) he (God) casts upon it a look of mercy. 
The five beings” are steeped in true fear, there is true light in the mind. 

O Nanak! the vices are forgotten; those who are protected by the Guru (obtain) honour. 


Sirt Rag; mahala I. 
XVI. 
(1). O Nanak! on the boat of the True one there is crossing over by means of reflection on the Guru.* 


Some come, some go, quite full of selfishness. 
The intoxicated with obstinacy of mind are drowned, the disciple that True one is bringing across. 


Pause. 


How shall it be crossed without the Guru, (how) shall comfort be obtained ? 

As it is pleasing (to thee), so keep me, I have none other. 

(2). If I look before me, there is a conflagration of the jungle,‘ on my back there are green sprouts. 
By whom it is produced, by him it is destroyed, in every body (vessel) the True one is brimful. 

He himself (also) unites to union ® (with himself), to his true palace and presence (he conveys). 

(8). At every breath I remember thee, I never forget thee. 

As, as the Lord dwells in the mind, (so, so) the disciple drinks nectar. 

Mind and body are thine, thou art the Lord, having removed pride thou indwellest. 

(4). By whom this world is produced, having made the forms (beings) of the three worlds. 

(His) light is known by the disciple, (whereas) the self-willed is bewildered in mistiness. 

The light (which is) unintermittingly in every body, he comprehends, who bears in mind the wisdom 


of the Guru.® 


(5). The disciples, by whom it (7. the light) is known, are applauded. 
They are united with the True one, they manifest the qualities of the True one. 
O Nauak! by the name they are contented, their soul and body is with the Lord. 


Siri Rag; mahala 1. 
XVII. 


(1). Hear, O heart! O beloved friend! be united (with the Supreme Being), this is the time. 
As long as there is there the breath of youth, give (him) this body! 
Without virtue it is of no use, the body decaying is reduced to ashes again. 


) This is not quite in accordance with the cosmogonies of the Purinas; see Vishnu Purina, p- 16, note 25. 
4 ‘ ; SOS Sas ; ; 
us SJ, the five beings (not elements), i.e. JT, Qa, SS; AT, VATS, which are personified. 


* JGST, to cross (the ocean of existence) ; the crossing is made possible by reflection or meditation 


(fesaraat) on the Guru, who is the mediator of salvation. 


: 3g, s.m. a burning of the jungle, 3 AS, literally: a conflagration of the jungle is burning. 
5’ afs faoréat is a frequent expression in the Granth ; as is the Locative of Ww, union, so 


that as fastTéat literally signifies: to unite in or to union (with himself); from the Supreme Being 


all emanates and into it all is again reunited. 


: az Haas ATg; these words are very comprehensive ; arg is= ate (from ATIST), to keep in 


mind, to think or reflect upon (Sindhi: QTTY, Sansk. ETT). 
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Pause. 


O my heart! having obtained (this) profit go to thy house ! 

(If) by the disciple the name is praised, the fire of egotism is removed. . 

(2). (If) having heard, heard a literary composition be made,' (if) having written and read a load, 
one understand it. 

His thirst is day and night very great, (as there is in him) the disease and abnormal state of egotism. 

He (7.2. God) is without concern, unweighable, (but) the wisdom of the Guru calculates his (God’s) 
value.” 

(8). (If) I acquire lakhs of clevernesses, friendship and intimacy with lakhs (of people). 

‘Without the society of the saint* I am not satiated, without the name I have pain and affliction. 

Having muttered Hari in the heart, (final) emancipation is obtained, the disciple recognizes his 
own self. 

(4). Body and heart is sold to the Guru, the heart is given with the head. 

By the disciple the three worlds are searched through, searching and looking about. 

He, who is united to union (with God) by the true Guru, he, O Nanak! is with the Lord. 


Sirt Rag; mahala I. 
XVIII. 


(1). There is no anxiety about death, no hope of life. 
Thou takest care of all creatures, thou countest their breath and morsel. 
Within the disciple thou dwellest, as it pleases (thee), so thou determinest.* 


Pause. 


O heart! muttering Ram, the mind is soothed. 

In the heart grudge is burnt and extinguished, by the disciple divine knowledge is obtained. 

(2). (If) the state of the heart be known, if the Guru be joined, fear ceases. 

From which house, when being dead, one must depart, in that, whilst living, kill thyself and die! 

From the unbeaten, beautiful sound he (¢.e. Hari) is obtained, by means of reflection on the Guru.® 

(3). If the unbeaten sound is obtained, egotism is annihilated. 

For him, who serves his own true Guru, I always sacrifice myself. 

Standing at the threshold (of God) he is dressed (with a dress of honour), in whose mouth the 
name of Hari dwells. 

(4). Where I see, there he is diffused, there is union of Shiva and of his Shaktis.® 


t Hoa WAT sy TTA (=Sansk. We), binding together, making a aa (literary composition). 

2 AT” is here a verb, ATJAT, to compute, to calculate. As regards the verbal forms, I must refer to 
my Grammar to the Granth, which I intend to publish, as it would carry me tvo far to explain in notes all 
the different grammatical forms. 

° Sq, when used in the singular, often denotes the Guru. 

‘ fSTATAAT is traditionally explained by the Sikhs = fagST TIST, to judge, to determine. Its 
etymology is obscure (perhaps identical with the Hindi fasirau, fasity = fereaa). 

* WAI is the same as WAIST, unbeaten. The sound not produced by beating (a drum, etc.) is 
said to be produced in the VAST VHT or tenth gate (of the human hody), i.e. the vault of the head, 
where the vital breath, by the practice of Jog, is concentrated, and where that sound is believed to be produced 
thereby. WHBIL UTAY is the same as WAIL ATL. 

® About the Shaktis of Mahadéva or Shiva, see Vishnu Purana, p. 51, note 4. Rudra (=Shiva) is with 
his energies an agent in creation. 
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In three qualities! the body is bound up; he who has come into the world is a sport. 

By separation (from God) they are separated in pain, the self-willed do not obtain union (with God). 

(5). If the mind retired from the world dwell in its (own) house (body), if it be imbued with true 
‘fear (of God). 

It enjoys the great delight of divine knowledge, it will not again become hungry. 

O Nanak! kill this (thy) mind and be united (to God), there will not be again pain. 


Sirt Rag; mahala 1. 
XIX. 

(1). This mind is foolish and covetous, given to and allured by covetousness. 

The Sakta (worshipper of the Shakti) is not affected by the word (of the Guru), in foolishness he 
is coming and going. 

If a Sidh (holy man) meet with the true Guru, the abode of qualities (7.e. the Supreme Being) 
is obtained (by him). : 

Pause. 

O (my) mind! give up egotism and pride ! 

Having served Hari, the Guru, the ocean, thou wilt obtain honour at the threshold. 

(2). Having muttered the name of Ram day and night, the disciple knows the wealth of Hari. 

All comforts are in the enjoyment of the taste of Hari; in the assembly of the saints divine 
knowledge is obtained. 

(By whom) always, day and night, the Lord Hari is worshipped, (to him) the name is given by the 
true Guru. 

(3). By the dog falsehood is practised; by reviling the Guru he is wasted and consumed. 

Erring he wanders about, he has much pain; Yama having killed (him), makes him a threshing-floor.? 

The self-willed obtains no comfort, the disciple (obtains) comfort and splendour.® 

(4). Here (in this world) business is pushed on, (but) the writ of the True one is authoritative. 

He is the friend (of) Hari who serves the Guru; by the agency of the Guru he is foremost. 

O Nanak! who does not forget the name, he (is) conspicuous‘ by (this) true work. 


Strt Rag; mahala I. 
XxX. 


(1). If but a little the beloved be forgotten, there is great sickness in the mind (produced). 
How shall honour at the threshold be obtained, when Hari does not dwell in the mind? 
By meeting with the Guru comfort is obtained, the fire dies, the (three) qualities are absorbed.° 


Pause. 
O mind, day and night remember the qualities of Hari! 
Those men are rare in the world, by whom the name is not a single moment forgotten. 


1 ‘The three qualities are YS, JH, Fa- 


? i.e. He beats him hard like a threshing-floor. 


° ASS = Sansk. G+ ary, splendour, lustre. 

7 alana may here be translated by “conspicuous” (literally, a flag); true work (Sansk, aq hal) = not 
forgetting the name—is that which has a real value or merit. By not forgetting the name, a man becomes 
honoured at the threshold of Hari. But arara may also be taken = ara, he attends to, is intent on 
(with the Locative) true work. 


“TK Atty. arf is here verb (ATEAT = HATEAT, to be absorbed) and not postposition (in). 
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(2). (If) light be united with the source of light, there is conjunction of the intelligence with the 
principle of intelligence.’ 

By the destruction of egotism they are gone, there are no (longer) doubt and grief. 

In which disciple’s mind Hari dwells, his union (with Hari) the Guru brings about. 

(3). If I make (my) body (like that) of a fascinating woman, the enjoyer will enjoy (it). 

With that love should not be made, that appears as transitory. 

That Lord is the husband of the bed, he dallies (with) the disciple (as with) a beloved woman. 

(4). Having removed the four fires? by throwing the water of Hari (upon them), die, O disciple! 

Within (thee) the lotus is (then) opened, filled with nectar thou wilt be satiated. 

O Nanak! having made the true Guru (thy) friend, thou wilt attain the True one, having gone to 
the threshold (of God). 


Sir? Rag; mahald I. 
XXI. 


(1). O beloved, mutter Hari, Hari! having taken the wisdom (=instruction) of the Guru say: Hari! 
O mind, if the touchstone be applied to the True one, if he be weighed by a full weight : 
His value is not obtained by any one, O heart! he is a priceless*® gem. 


Pause. 


O brother, the diamond of Hari is in the Guru! 

In the true assembly‘ the true Guru is obtained by praising (Hari) day and night by means of the 
word (of the Guru).® 

(2). The true stock-in-trade (or goods), wealth and capital is obtained from the Guru’s revelation. 

As fire dies by water being poured upon it, thus thirst (is extinguished) by the slave of slaves.® 

The executioner’ of Yama does not touch (the disciple), thus he crosses the water of existence and 
will cause (others) to cross. 

(3). To the disciple falsehood is not pleasing; to him, who is attached to truth, truth is pleasing. 

To the Sakta (=impious) truth does not please, falsehood is allotted to the false one. 

By the Guru being joined (with them) they (=the true ones) are steeped in truth, the true ones 
are absorbed in the True one. 

(4). In the heart is a gem, a ruby; the name is a jewel, the best thing,® a diamond. 

The true stock and wealth is the name; in every body is the profound and deep (Supreme Being’. 

O Nanak! by the disciple the diamond is obtained, if Hari bestow mercy on him. 


1 The Supreme Being is ast (ASN aay), self-resplendent or the source of light, which is the principle 
of life in rational beings. In consequence of the afs (light) being infused into the created spirits, there is 
ats, intelligence, in them. The Supreme Being is therefore ast, intelligent, or the principle of intelli- 
gence, from which the wafs of the (rational) beings has emanated. 

? The four fires or heats are said to be: fiat, aw, au, Ss. 

: ats arate, such like compounds are very frequent in the Granth, signifying literally: priceless in price. 

‘ ag darfS, the true assembly or the assembly of the true disciples or saints. 

5 safc ABTIAT, to praise Hari by means of the FAL or word of the Guru. 

° xrafs NTA, the slave of slaves (servus seryorum), i.e. the Guru. This phrase is of frequent occur- 
rence in the Granth. 

e NTS, which the Sikhs traditionally explain by messenger (3), is the same as ALTS = Use, a 
Candal = executioner. 


® URTIE, like SAF, the thing, the real thing or substance = the best thing or including all things. 
5 
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Sit Rag ; mahala 1. 
XXII. 
(1). By wandering about the fire (of the heart) is not extinguished, if one wander from country to 
country. 


From his heart the dirt (=sin) does not go off, wretched is his life, wretched his (faqir’s) dress. 
Devotion is not brought about by anything, except by the instruction of the true Guru. 


Pause. 
© heart, attending to the Guru, remove the fire! 
If the word of the Guru dwells in the mind, the thirst of egotism dies away. 
(2). O mind! it (7c. the name) is a priceless gem, from the name of Ram honour is obtained.’ 
Having joined the assembly of the true ones Hari is obtained by the disciple, having applied his 

devotion? to Hari. 

When his own self is gone, comfort is obtained, (as) water mixing with water is absorbed (in it). 
(3). By whom the name of Hari, Hari is not kept in his thoughts, he comes and goes vicious. 


By whom the true Guru, the Spirit,’ has not been joined, he pines in the water of existence and 
causes (others) to pine. 


This gem, O soul! which is priceless, goes thus for a kaudi (cowrie). 

(4). Those are perfect and wise men, by whom, being desirous‘ for, the true Guru is found. 

Having met with the Guru the water of existence is crossed (by them), at the threshold they are 
manifest ® (present) with honour. 


O Nanak! they will have bright faces, (in whom) contemplation springs up (and) attention (to the) 
word (of the Guru).° 


Sivt Rdg; mahala I. 
XXIII. 
(1). Make traffic, O trader! take with care a stock of goods. 


Such a thing should be bought, with which one gets through (the water of existence). 
In the other world is a very knowing banker, he will look after the thing.” 


1 UTSAT (ATTA) is also neuter, to be received, to come to hand. 

2 foe) sf. (Sindhi WS sf), Sansk. PY, the entering into a thing, absorption in = deep meditation or 
intense devotion to. 

* The true Guru is often called in the Granth UdY (FRE). ZRH is called in the Vishnu-Purana 
Vishnu (who is identified with Brahma), Waa (spirit, individuality) being the first form of the Supreme. See 
Vishnu Purana, p.9. The trne Guru is considered as an Avatar of the Supreme Being, and therefore the 
attribute of Ud¥ is conferred on him too. Baba Nanak is considered by the Sikhs as an Avatar (incarnation) 
of the Supreme (Vishnu), who became again incarnate in the nine following Gurus; for this reason they all 
call themselves Nanak. 

4 ofa is adjective (Cf), having a taste for, longing for, or having a right understanding for the matter. 

° WAT has here the sense of HEA, manifest, present, as used already by Tulsi Das (and written by 
him (TAT). 

§ No Sikh, how much soever I inquired, could explain me this verse. The sense is: those have (or will 
have) bright faces in whom contemplation (afa) and attention (STATA) of the word springs up. Way, 
sound, word, is nearly always the word of the Guru. 


7 The SATAT; or trafficker (retail dealer) takes his Zyg stock of goods (or GT capital) from the 
ato (aTY), wholesale merchant or banker, to whom he is accountable. 
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Pause. 

O brother, say Ram! attentively. 

Having taken the praise of Hari as thy stock of goods go, if the Lord sees it, he puts confidence in it. 

(2). Who have no capital of truth, how shall they obtain comfort ? 

By carrying on a base traffic heart and body become base. 

Like a deer caught in a snare he has much pain and weeps always. 

(3). The base ones (like base coins) are not received at the treasury, they do not obtain the sight of 
Hari the Guru. 

The base ones have neither caste nor fellowship, by baseness nobody prospers. 

The base practise baseness; having come (into this world) they lose their honour when having gone. 

(4). O Nanak! the heart should be instructed by the word of the Guru (and in) the praise (of Hari). 

Those who are steeped in the love of the name of Rim, have no burden nor doubt. 

In muttering Hari is the greatest profit, the fearless Hari (dwells then) in the heart. 


Siri Rag; mahala I. 
II. Ghar. 


XXIV. 


(1). Wealth, youth and a flower are guests for four days. 
Like the leaf of a lotus,' after having brought forth flowers, is withering away. 


Pause. 

Enjoy pleasure, when youth is fresh (blooming), O beloved! 

The few days (of youth) are (soon) over and the coat (=body) has become old. 

(2). My merry friends have departed and are fallen asleep in the grave-yard.? 

I also shall go sad and weep with a feeble voice. 

(3). Thou hearest not at all the intelligence with thy ears, O woman! 

Forthwith thou wilt come to thy father-in-law’s house, thou wilt not be continually in thy father’s house. 

O Nanak! know, she who has fallen asleep in her father’s house out of season, has lost the bundle 
of her virtues and is gone off, having bound together vices. 


Strt Rag; mahala I. 
II. Ghar. 
XXY. 


(1). He himself is enjoying pleasure,® he himself is the pleasure, he himself is amusing (others) 
(with pleasure). 
He himself is the petticoat (= woman), he himself is the husband of the bed. 


Pause. 


Given to pleasure is my Lord, brimful he is contained (everywhere). 
(2). He himself is the fisher and the fish, he himself is the water and the net. 


1 urafa, Sindhi qafar, Sansk. Ufaat, the lotus plant, (not the flower) Nelumbium speciosum. 

? sfratfe is explained by the Sikhs = JefgT (in the graves), but the proper sense of the word is grave- 
yard. attata = Sansk. ara, decayed, the last syllable being originally han = an, i.e. QT, place, the place 
of the decayed. 

3 GHWT, Ja, ITSAT, refers chiefly to sensual pleasure. QT@AT is the causal of FEAT (= dHAatT, 
AAT), and signifies either to amuse, to divert, or to cause (others) to dally with. 
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He himself is the bait! of the net, he himself is within (it) the greediness (of the fish). 
(3). My beloved himself is in many ways playful, O my (female) friend! 

He continually dallies (with) the favoured woman; behold! this is my state. 

(4). Nanak bows with supplication: thou art the lake, thou art the gander. 

Thou art the crane,’ thou art the white lotus, thou thyself seest (thy) opening.* 


Siri Rag; mahala I, 
Ill. Ghar. 
XXVI. 


(1). Make this body the earth, (good) works the seed, the bow-holder‘ will pour water (upon it). 
(Make) the mind the husbandman, cause Hari to spring up (as a sprout) in the heart, thus thou 
wilt obtain the state of final emancipation. 


Pause. 
Why art thou proud, O fool! of the Maya (illusive wealth) ? 
Thy father, son, all thy wives, thy mother, will at the end not be thy companions. 


(2). He who pulls out (from his heart) the abnormal state of sensuality and the wicked ones,’ 
becomes meditating on the Supreme Spirit, after having given them up. 


Then silent repetition (ef the name), austerity and continence is made, when they (7.¢. the wicked) 
are checked, the lotus opens in the hermitage (7.e. secluded heart). 


(3). (Who) subdues the twenty-seven fold body,® (who) in the three stations? remembers continually 
death. 


He recognizes in the ten and eighteen ® the Infinite; Nanak says: thus he is in one (continual) 
absorption (of thought). 


Siri Rag; mahala I. 
Ill. Ghar. 


XXVII. 


(1). Make works the earth, the name the seed, give continually the water of truth. 
Having become a husbandman, grow faith; paradise and hell is thus (obtained) by the fool (and) wise.’ 


} YATAT s.m. diminutive of Yaa (= ATW), a plant (Arum Indicum), the root of which is sometimes 
eaten and used as a bait for fish. 


. acts) (Sansk. @afeq) must here be translated by crane, for the sake of contrast. wetat, Sansk. 
faa, is the white lotus, that opens at night-time. 
° fara instead of feaqra (Sansk. faanra), the opening of the lotus (at night-time). 
. arfaarutatt, i in whose hand i s a su an v epithet of Vishnu. 
° Zae, the scket are ITH, zu, Ss, a, Jats. 
° stra wuss: the twenty-seven fold, i.e. body. The body is said to consist of twenty-five parts, of 
WTTAT and of WA = twenty-seven. 


~~ . 
” Uz s.m. station = WSAAT, ie. STAT, SH, aafe, waking, dream and deep sleep; a fourth (axe) 


is also counted, the absorption of the soul in Brahma. 


8 The ten are said to be the four Védas and the six Shastras ; the eighteen are the eighteen Puranas. 


° The words are so elliptic, that they are hardly intelligible. The sense is: thus paradise is obtained by 
the wise and hell by the fool. 
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. Pause. 

Likely thou wilt think, that it (7.¢. paradise) is obtained by (mere) words. 

By the conceit of wealth, by the beauty of the body, in this wise the (human) birth is lost. 

(2). Vice is on the body (like) mud, this mind is a frog, who does not get any information respecting 
the lotus. 

The black bee is the teacher, who continually talks; how shall it (7.e. the mind) understand, when 
he (the black bee) does not make it understand ? 

(3). Speaking and hearing is (like) the voice of the wind (?.e. useless), this mind is attached to 
the Maya. 

The (merciful) glance of the Lord is heart-pleasing to them, by whom he is considered as One and 
meditated upon. 

(4). (By whom) the thirty (days of fasting) and the five (prayers daily) have been kept, he, having 
made the name his companion, goes off, having frustrated the design of Satan. 

Nanak says: it must be departed, what for is property and wealth amassed ? 


Sirt Rag; mahala 1. 
IV. Ghar. 


XXVIII. 
(1). He is the Lord, by whom the world is made budding, (by whom) the world is made green. 
By whom the water and earth have been fixed; blessed is the creator. 


Pause. 
Thou must die, O Mulla! thou must die! remain in the fear of the creator! ! 
(2). Then thou art a Mulla, then thou art a Kazi, if thou knowest the name of God. 
None, though he be very learned, will remain, it is gone onwards,.? 
(3). He is a Kazi, by whom his own self is abandoned and the one name is made his support. 
He is and will be, he will not be destroyed, true is the creator. 
(4). Five times he prays, he reads the book of the Qoran. 
Nanak says: when the grave calls, drinking and eating is stopped. 


Sivt Rdg ; mahala 1. 
IV. Ghar. 


XXIX. 
(1). There is one dog (and) two bitches with (me). 
Bewildered they always bark early in the morning. 
Falsehood is a knife, stolen (goods) carrion. 
I remain in the form of a bowman,® O creator! 


Pause. 
I have no road of honour,‘ nor do I practise good works. 
I am ugly and remain in an unclean form. 


1 S¥ at the beginning of a sentence and in connexion with an imperative, is an exhortatory particle, like 
the Sanskrit ayfq. 


2 ante SIA, to carry the foot = to go on, to quicken one’s step. 


° YTSa, armed with a bow; a caste of low people, who are armed with a bow and live by hunting. 
* ufS dF ufz, road of honour, i.e. I do not walk honourably. 
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Only thy name saves the world. 

This is my hope, this my support. 

(2). With my mouth I utter calumny day and night. 
I look at another’s wife and am of low occupation.' 
Lust and wrath dwell in my body, I am a Gandal. 

O creator! I remain in the form of a bowman. 

(3). Ensnared (caught) is my understanding by an elegant dress. 
I am a cheater, I cheat the country. 

I am very clever, great is my weight.? 

I remain in the form of a bowman, O creator! 

(4). I am ungrateful, I live on the wages of iniquity. 
How shall I, wicked thief, show my face? 

The humble Nanak expresses his thought. 

I remain in the form of a bowman, O creator! 


Sirt Rag; mahala I. 
IV. Ghar. 
XXX. 


1. There is one (and the same) understanding in as many creatures as there are. 
Without understanding none is created. 

As their understanding is, so is their way. 

The account is one and the same, (in consequence of which) they come and go.? 


Pause. 


Why, O soul! practisest thou cleverness? 

He (.e. God) takes and gives, there is no remissness (on his part).* 
(2). Thine are the creatures and thou belongest to the creatures. 

To whom (else) shall they come and weep, O Lord? 

As thou art the Lord, they come (to thee) and weep. 

Thou art theirs and they are thine. 

(8). We contradict, we contradict. 

Thou weighest (us) within thy sight. 

Who (does) good works, he has full understanding. 

Without good works it (de. the understanding) decreases in the heart. 
(4). Nanak bows (=says): what sort of a man will get divine knowledge? 
He who knows his own self, will comprehend (God), 

Who reflects by the favour of the Guru: 

That sage is acceptable at the threshold (of God). 


1 aha : A 
Occupied with or in a low business, or a low-caste man. 


? It is difficult to say what is exactly meant by UIST ST¢d; as there is no hint to what it is to be 
referred. Very likely the sense is: my weight (STd may have this meaning) is great, which I, as a clever 
man, have or exercise. 


° SUT is the final account taken and asked at the threshold of God, according to which they come and 
go, i.e. are subjected to transmigration. 


‘ fase uTdt = fs ua. 
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Siri Rag; mahala I. 
IV. Ghar. 
XXXI. 


(1). Thou art the ocean, wise and clear-sighted, how shall I, the little fish, obtain (thy) end ? 
Wherever I see, there art thou, if I go out from thee, I burst and die. 


Pause. 

I do not know the fisher nor do I know the net. 

When pain overtakes me, I remember thee. 

(2). Thou, O beloved! art known as brimful, I am far off. Whatever I do, that is in thy 
presence. 

Thou seest, I do not acknowledge (it). Neither thy work nor thy name. 

(8). As much as thou givest, so much I eat. I have no other door, to which door shall I go? 

Nanak makes one supplication: soul and body, all is with thee. 

(4). He himself is near, he himself is far, he himself is in the midst. 

He himself sees and hears, he himself by his power makes the world. 

That order, O Nanak! which is pleasing to him, is authoritative. 


Sirt Rag; mahala I, 
IV. Ghar. 
XXXII. 


(1). Why is the creature conceited in its mind ? 
The gift is in the hand of the giver. 

As he pleases, so he gives or does not give. 
What is effected by the word of the creature ? 


Pause. 
Who himself is true, to him pleases truth. 
Who is blind and ignorant, (to him pleases) nonsensical talk. 
(2). Whose the trees are, (his is) the garden. 
As their kind (species) is, so is their name. 
According to the nature of the blossom the fruit is defined (set down). 
Having sown himself he himself will eat it. 
(3). A wall is raw, (if) the clay in it be raw. 
If the intellect is unsalted, the flavour is insipid. 
O Nanak! the simple-minded are put right (¢.e. succeed). 
Without the name there is no commendation (at the threshold of God). 


Siri Rag ; mahala 1. 
V. Ghar. 
XXXIT. 


(1). The fraudless (man) fraud does not deceive, nor can a dagger wound him. 
As the Lord keeps him, so he remains, (but) the soul of this greedy man is agitated. 


7 zat aq, VST JT (= dy), the wall is raw, not good, firm, if the clay from which it is made be 
raw, i.e. bad, sandy. 


40 SIRI RAG, MAH. III., SABD I. (XXXIV) 


Pause. 
How shall the lamp burn without oil ? 
(2). If the Puranas are highly appreciated, if the wick of fear is applied to this body. 
The understanding of truth is unawares' kindled. 


Pause. 
This is the oil, thus the lamp burns. 
Make a light, the Lord then meets (with thee). 
(8). In this body sticks a Banya.? 
Comfort is obtained, if worship (of God) be made. 
The whole world is coming and going. 
(4). (If) in the world worship (of God) be practised : 
Then a seat at the threshold will be obtained. 
Nanak says: the arm will be swung. 


Sirt Rag; mahalé VII. (Amardas.) 
I. Ghar. 
Om! By the favour of the true Guru. 
I. XXXIV+ 


(1). I serve my own true Guru with one mind, with one thought and love. 

The true Guru is the heart’s desire and Tirtha of him, whom he instructs. 

He obtains the boon, for which his heart has been anxious; the fruit he wishes, he gets. 
If the name be reflected upon, if the name be asked, he is easily absorbed in the name. 


Pause. 


O my mind! taste the juice of Hari and thy thirst will cease. 

The disciples, by whom it has been tasted, remain easily absorbed. 

(2). By whom the true Guru has been served, they have obtained the treasure of the name. 

In their heart the love of Hari dwells, in their mind conceit has ceased. 

The lotus of the heart has opened, meditation is easily brought about. 

The pure heart is delighted with Hari and at the threshold honour is obtained. 

(8). Those who serve their own true Guru are rare in the world. 

By whom egotism and selfishness are destroyed and Hari is kept in the breast. 

Who have love to the name, for them I sacrifice myself. 

Those are happy in the four periods (of the world), in whom the inexhaustible, endless name is. 
(4). By meeting with the Guru the name is obtained, spiritual blindness and (worldly) thirst cease. 
With Hari their heart is delighted, in their house they are solitary.5 


1 aire is = Sef, without knowing, unawares. 
? Banya, a Hindi retail-dealer. The Banyas are rather notorious for their greediness and unscrupulousness. 


3s aw wars, the arm will be swung. In India people who walk about happy and without concern 
usually swing their arms in walking. 

‘ The Sabds (Dupadas and Caupadas) are counted in one continual number, but at the same time the 
verses of the different mahalas (or Gurus) are counted separately. The first number indicates therefore the 
number of verses belonging to the several mahalas, the second the totality of Sabds etc., in a Rag. 


* The sense is: they retire from the world and worldly pursuits. 
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I shall sacrifice myself for those, who have obtained the taste of Hari. 
O Nanak! by his (merciful) look the true name is obtained, the vessel of virtues.' 


Sirt Rag; mahala YI. 
II, XXXY. 


(1). Who having put on many dresses? deceives (others), practising in his mind and heart hypocrisy. 
He does not obtain the palace of Hari, after his death he enters into ordure. 


Pause. 

O my mind! the disciple, who (dwells) solitary in his own house. 

He practises true abstinence and will become manifest (—honoured). 

(2). By whom his mind is overcome by means of the word (instruction) of the Guru, he obtains the 
state of final emancipation in his house. 

By whom the name of Hari is reflected upon, him he (7.e. Hari) brings to the communion of the 
true assembly. 

(3). If (one) enjoy a lakh of women, if he exercise dominion over the nine regions (of the earth). 

Without the true Guru he does not obtain comfort, again and again he falls into the womb.’ 

(4). By whom the necklace of Hari is put on their neck, having directed their thought on the feet 
of the Guru. : 

Behind them follows increase and success, they have not a bit of covetousness. 

(5). What pleases to the Lord, that is done, anything else cannot be done. 

Humble Nanak lives by taking the name; O Hari, give (it to me) according to thy inherent good 
disposition ! 
Siri Rag; mahala YI. 

I. Ghar. 

III. XXXVI. 


(1). Whose the government is, his is every body. 

By performing the work of a disciple the True one becomes manifest in the heart. 

Within whom the True one dwells, he has true knowledge of the True one. 

Those who are united with the True one, are not separated (from him), they dwell in their own house.‘ 


Pause. 


O my beloved, without Hari I have none other! 

The true Guru is the true (real) Lord, union (with Hari) is made by the pure word (instruction of 
the Guru). 

(2). Who by the word (of the Guru) is united (with Hari), he remains united, whom he (Hari) 
unites himself. 

In a second love no one is united, again and again he comes and goes. 

In all the One dwells, the One is contained (in them). 


2 TA STA, a frequent attribute of the name, about the same as Tat fasuis; ST@ is the Arabic cule 
(cup); in Panjabi it denotes a large metallic plate or vessel. TX STH may be translated by the vessel of 
virtues, or the vessel (receptacle) of (all) qualities. 

2 Sy, the dress of a fagir. This verse is spoken against the deceitful faqirs. 

. Wat UAT, to fall into the womb, i.e. to be born again in the course of transmigration. 

‘ The meaning is: when united with the Lord they dwell in their own house solitary (retired from the 
world), and do not wander about like faqirs. Or “house” may be taken as the inner man. 
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That disciple, to whom he himself (—Hari) is merciful, is absorbed in the name. 

(8). Having read, having read an astrological treatise, the Pandits reflect (on it). 

Their understanding and intellect are led astray, they do not understand, in their heart is the passion 
of covetousness. 7 : 

They wander about in the eighty-four lakhs (of transmigrations), wandering and wandering they 
become wretched. 

What is written before must be done, nobody is erasing it. 

(4). The service of the true Guru is difficult; the head should be given after having abandoned 
one’s own self. 

If he falls in with the word (of the Guru), he is united with Hari; all (his) worship is recompensed. 

By touching the philosopher’s stone he becomes a philosopher’s stone, light is absorbed in the 
luminous (Supreme Being). 

To whom it is decreed before, with them the true Guru will fall in. 

(5). O heart, do not say: (I am) hungry, hungry, do thou not utter a cry! 

By whom the eighty-four lakhs (of forms of existence) are created, he gives support to every one. 

The fearless is always merciful, he remembers all. 

O Nanak! if it (=truth) be understood by the disciple, he will obtain the gate of salvation. 


Sirt Rag; mahala III. 
Ty. XXXVII. 


(1). By whom, having heard, it (7.e. the name) is minded, they dwell in their own house. 

Having praised the true Hari by means of the instruction of the Guru, the vessel of virtues is obtained. 
Those who are steeped in the word (of the Guru) are pure, I shall always be their sacrifice. 

In whose heart Hari dwells, in their body he is manifest. 


Pause. 

O my mind, meditate on the pure Hari, Hari! 

On whose forehead it is written from the beginning, those disciples constantly meditate on him. 

(2). O ye holy men of Hari, behold and look! he dwells near brimful. 

By whom he is recognized by means of the instruction of the Guru, those see him always in their 
presence. 

He always dwells in the heart of the virtuous, from the vicious he is far. 

The fleshly-minded are without virtues, without the name they pine and die. 


(3). By whom the word (instruction) of the Guru is heard and minded, they meditate in their mind 
on that Hari. 


By being attached daily to devotion, mind and body become pure. 

False is the colour of the safflower, it passes away and they weep in pain. 

In whose heart the name is shining, he will always, always be firmly established. 

(4). Having obtained the boon of human birth he does not think of the name of Hari nor meditate 
(on it). 

After his foot has slipped, he cannot remain (here), in the other world he does not obtain a place. 

That time does not come to hand (again) at the end, having gone, he regrets it. 

On whom he (Hari) looks (in mercy), he is saved, having constantly directed his thoughts on Hari. 


1 There are eighty-four lakhs of forms of existence cafs = arf), through which transmigration runs: 
nine lakhs of H@q (moving in the water), twenty-seven lakhs of STAT (stationary, like trees, etc.), eleven 
lakhs of Afa (worms, etc.), ten lakhs of adt (birds), twenty-three lakhs of aTaTy (quadrupeds), four lakhs 
of Wy (men). 
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(5). They look at all things, (but) the fleshly-minded get no understanding. 

The worship of those disciples is acceptable, whose heart is pure. 

They sing the qualities of Hari, they always repeat: Hari! having sung the qualities of Hari, they 
are absorbed (in him). 

O Nanak! their speech is always true, who remain meditating on the name. 


Siri Rag ; mahala II. 
Vv. XXXVIII. 


(1). By whom with one mind the name is meditated upon, having reflected by means of the instruc- 
tion of the Guru. 

Their faces are always bright in that true court (of God). 

Those always, always drink nectar, who are attached to the true name. 


Pause. 


O brother, to the disciple honour will always be given! 

If Hari, Hari is always meditated upon (by him), he washes off the filth of egotism. 

(2). The fleshly-minded do not know the name, without the name honour is lost. 

They have not tasted the relish of the name, they cling to another love. 

Worms of ordure fall upon ordure, they are absorbed in ordure. 

(3). His human birth is fruitful, who walks in the love of the true Guru. 

He saves his own family, blessed is the mother who has given birth to him. 

The name of Hari, Hari is meditated upon (by him), upon whom he bestows his mercy and pleasure. 
(4). By which disciples the name is meditated upon, having removed from within their own self. 
Those are pure from inside and outside, the true ones are absorbed in the True one. 

Those have become acceptable, who meditate on Hari by the instruction’ of the Guru. 


Siri Rég; mahala III. 
VI. XXXIX. 


(1). To the devotees of Hari, Hari is wealth and capital, having asked the Guru they carry on traffic. 

They praise continually the name of Hari, the name of Hari is (their) trading stock and support. 

By the perfect Guru the name of Hari is established (in them), the devotees of Hari have an inex- 
haustible storehouse. 

Pause. 

O brother, admonish this heart (of thine)! 

Why does this (thy) heart indulge in laziness? disciple, read (repeat) the name! 

(2). The devotee of Hari has love to Hari, if he reflect attending to the Guru. 

By hypocrisy devotion is not made, the word duality is wretched. 

That man, though united (by the Guru with the Supreme Spirit) does not blend (with him), in whose 
heart is the thought of difference.” 

(3). He is called a worshipper of Hari, who keeps Hari in the breast. 

Soul and body he entrusts and puts before (Hari), having destroyed egotism* from within. 

Blessed and acceptable is that disciple who is never discomfited. 


1 fis wast ufs faunfs signifies literally : in whose contemplation Hari is by means of the —. 


: faag, separation, discrimination, here identical with zfaat, duality. The sense is: a man who 
still considers himself different, apart from the Supreme Spirit, cannot be united with him. 


* Egotism = the idea of individual existence as distinct from the Supreme Being. 
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(4). If he (Hari) is found by destiny, then he is obtained; without destiny he cannot be obtained. 
Fighty-four lakhs are longing for him; whom he unites, he is united with Hari. 
O Nanak! by the disciple Hari is obtained, by being always absorbed in the name of Hari. 


Siri Rag ; mahalé UI. 
VII. XL. 


(1). The name of Hari is an ocean of comfort, by the disciple it is obtained. 
By whom daily the name is meditated upon, he is easily absorbed in the name. 
His heart is in love with the true Hari, his tongue sings the qualities of Hari. 


Pause. 


O brother, the world is pained by second love! 

He who has come to the asylum of the Guru obtains comfort, having daily meditated on the name. 

(2). To the true one dirt does not stick, a pure mind meditates on Hari. 

If by the disciple the word (of the Guru) is known, he is absorbed in the immortal name of Hari. 

By the Guru divine knowledge is kindled very bright, ignorance and darkness pass away. 

(3). The fleshly-minded are filthy, filled with dirt, (in them) is the thirst and passion of egotism. 

Without the word the dirt does not go off, they die and are born (again) and become wretched. 

They cling to imposture! and have neither this nor that side. 

(4). The disciple practises silent repetition of the name, austerity and continence ; his love is (directed) 
to the name of Hari. 

By the disciple the one name of the creator is always meditated upon. 

O Nanak ! the name is meditated upon (by him), (which) is the support of all creatures. 


Siri Rag; mahala III. 
VIII. XLI. 
(1). The fleshly-minded is filled with spiritual blindness, indifference to the world and loneliness he 
does not practise. 
He does not know the word (of the Guru), he is always in pain, at the threshold of Hari he loses 
his honour. 
By the disciple egotism is parted with, by being attached to the name comfort is obtained (by him). 


Pause. 


O my mind, day and night (my) hope has been fulfilled continually ! 

Who having served the true Guru burns his spiritual ignorance, he is lonely in his (own) house. 

(2). The disciple practises (good) works, indifference to the world and joy in Hari springs up 
(in him). 

Day and night he performs devotion, having annihilated egotism he is free from care. 

By great luck the true assembly is obtained, Hari is obtained and (thereby) easily joy. 

(3). That man is a saint and indifferent to the world, that man establishes the name in his heart. 

Within whom lurks no darkness, who thoroughly removes from within his own self. 

The treasure of the name is shown (to him) by the true Guru, by drinking the Juice of Hari he is satiated. 


t uTsaarnt, deceit, imposture, compounded of UST, sf. roguery (Sansk.  Wudat, by inversion of the 
first syllable Uw, and us sj, play, playing with roguery, practising imposition on people by empty pre- 
tences or some hocus pocus. They cling to imposture (as knavish fagirs are wont to do) and lose thus this 
and that world, are deprived of both. 
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(4). By whomsoever is obtained the society of the pious by a perfect destiny, he is indifferent to 
the world. 

The fleshly-minded wanders about, he does not know the true Guru, egotism clings to his heart. 

O Nanak! those who are steeped in the word (of the Guru) and dyed in the name of Hari, are 
without fear, what can happen (to them)? 


Sivt Rag; mahala ILI. 
IX. XLII. 


(1). In the house the wares are laid out, all the thing is within. 
If every moment the name be remembered, some disciple will obtain it. 
The treasure of the name is inexhaustible, by a great destiny it is obtained. 


Pause. 


O my heart, give up calumny, egotism and conceit! 

O disciple, meditate thou ulways with one mind on Hari! 

(2). The faces of the disciples, who reflect on the word of the Guru, are bright. 

Here (in this world) and there (that world) they obtain comfort, having muttered, muttered in 
their heart: Murari! 

In their (own) house the palace (of Hari) is found (by them), by reflecting on the word of the Guru. 

(8). The foreheads of those, who turn away their face from the true Guru, (will be) black. 

Daily they earn pain, they are perpetually looked out for by the vile men! of Yama. 

(Even) in a dream they have no comfort, they are consumed by much anxiety. 

(4). The donor of all is one, he himself gives presents. 

Nothing can be said, he gives to whom he pleases. 

O Nanak! by the disciple he (=Hari) is obtained, he himself knows him. 


Stri Rag; mahala III. 
X. XLIII. 


(1). If the true Lord be served, the True one gives greatness. 
(In whose) heart he dwells by the favour of the Guru, he removes egotism. 
This running mind he will save, when he himself looks down upon it (in mercy). 


Pause. 


O brother, O disciple, meditate on the name of Hari! 

(In whose) heart the treasure of the name always dwells, he receives a place in the palaces (of Hari). 

(2). Soul and body of the fleshly-minded is blind, he has no place nor site. 

In many births he wanders about like a crow in an empty house. 

By means of the instruction of the Guru there is light in the heart, by the word (of the Guru) the 
name of Hari is obtained. 

(3). The world endowed with the three qualities is blind, the infatuation of the Maya is darkness. 

The greedy worship for the sake of food, reading the Védas they raise a cry. 

Amongst worldly pursuits they are consumed and dead, they have neither this nor that side. 

(4). By the infatuation of the Maya is forgotten the father and preserver of the world. 


} FYTST is here derived from the Sansk. ATS, a low, vile man; FA Ws quite corresponds to 7{wt 
TI, cf. Siri Rag, Sabd 21, 2. The words may, however, also be translated: they are always overcome by 
the net of Yama. 
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Without the Guru it (7.e. the world) is thoughtless, the whole (creation) is (therefore) bound by 
(Yama) the death. 
The followers of the Guru are saved, having remembered the true name. 


Sit Rag; mahala III. 
XI. XLIV. 
(1). (In) the three qualities is the infatuation of the Maya, the disciple obtains the fourth degree.' 
He is united by him (with himself) in mercy, the name of Hari comes and dwells in his heart. 
In whose bag there is religious merit, them he unites with the assembly of the pious. 


Pause. 

O brother! keep fast the true instruction of the true Guru! 

(Who) is acquiring the thoroughly True one, (him) he (7.e. Hari) unites (with himself) by the word 
(of the Guru). 

(2). By whom the name is known, for them I sacrifice myself. 

Having given up my own self, I sit down at (their) feet and walk according to their will. 

(Who) obtains the gain of Hari, the name of Hari, he is naturally absorbed in the name. 

(3). Without the Guru the palace (of Hari) is not obtained, the name is not gotten. 

Seek such a true Guru, from whom that True one may be obtained. 

He who kills the demons,” lives in comfort, what is pleasing to him, that is done. 

(4). As the true Guru is looked upon, so will be the happiness.? 

If a man have faith (in the Guru), he will have no doubt whatever. 

O Nanak! there is one light and two forms (shapes), by the word (of the Guru) union (between the 
two) is effected. 

Sirt Rag; mahala III. 
XII. XLV. 
(1). Having abandoned the nectar they are greedy of worldly objects, they perform a false worship. 


They forsake their own religion, they do not understand, their (life) is daily spent in pain. 
The fleshly-minded are blind, they do not think, they are dead, being drowned without water. 


Pause. 

O my heart, flee always to the asylum of Hari! 

If the word of the Guru dwells within, Hari is not forgotten. 

(2). This body is a puppet of the Maya, within which wicked egotism is put. 

The fleshly-minded comes and goes, is born and dies (again), his honour is lost. 

By serving the true Guru, comfort is always obtained, by the Luminous one light is united (with 
himself), 

(3). The service of the true Guru is full of comfort, the fruit, that (one) wishes, he obtains. - 

By chastity, truthfulness and austerity his body is pure, he makes Hari Hari dwell in his heart. 

He remains always in joy, day and night, meeting with the beloved he obtains comfort. 

(4). I sacrifice myself for those, who have come to the asylum of the true Guru. 

At the true gate there is true greatness (obtained), they are easily absorbed in the True one. 

O Nanak! by his (merciful) look he is obtained, the disciple he unites to union (with himself). 


7 aGat Ug =F, the fourth or mystic state of the soul, in which it is united with the Supreme 
Spirit or Brahm by intense meditation and abstraction from all objects of the senscs, 
S Ss S 4 . « - 
? The WAT are WTA, 4, OS, AT, VATA, according to Sikh interpretation. 
* The happiness of a man depends on what he takes the Guru for. 
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Sirt Rag; mahala II. 
XII. XLVI. 
(1). The works, which the fleshly-minded practise, are like ornaments on the body of an unfayoured 
woman. ; 
The husband of the bed does not come, continually she is wretched. 
The palace of the beloved she does not obtain, his household is not seen (by her). 


Pause. 

O brother, meditate with one mind on the name! 

He who keeps company with the society of the pious, obtains comfort by silently repeating the 
name of Ram. 

(2). That (fem.) disciple is always a favoured woman, by whom the beloved is kept in the breast. 

She speaks sweetly, she walks humbly, her husband dallies with her on the bed. 

Those favoured women are beautiful, who hare infinite love to the Guru. 

(3). By a perfect destiny the true Guru is found, when the destiny is rising. 

From within pain and error is cut off and comfort is obtained. 

She who walks according to the pleasure of the Guru, will not find any pain. 

(4). In the decree of the Guru is nectar, which one may easily obtain. 

Those who hare got it, have drunk it, having removed egotism from within. 

O Nanak! if the name is meditated upon by the disciple, union is effected with the True one. 


Sirt Rag; mahala 11. 
XiV. XLVII. 
(1). When she knows her own beloved, she puts body and soul before him (as an offering). 
She does those works, which the favoured women do. 
There is (thereby) easily union (or meeting) with the True one, the True one gives (her) greatness. 


Pause. 

O brother, without the Guru devotion cannot be made. 

Without the Guru devotion is not obtained, though every one desire it. 

(2). On account of another love (than God’s) the sum of the eighty-four lakhs (of births) is allotted 
to the fascinating woman. : 

Without the Guru she gets no sleep, in pain she passes the night. 

Without the word (of the Guru) the beloved is not obtained, she wastes her lifetime uselessly. 

(3). In egotism she goes about in the world, (but) there is no wealth nor prosperity on her side. 

Every blind one, that does not think of the name, is bound by Yama, the death. 

When the true Guru is found, wealth is obtained, having remembered the name of Hari in the heart. 

(44. Those who are attached to the name are pure by the inherent nature of the Guru.' 

(Their) heart and body are dyed with colour, their tongue tastes sweet juice. 

O Nanak! that colour does not go off, which Hari has applied in the beginning.” 


Shi Rag; mahala Vil. 
XV. XLVI. 


(1). (If) he (Hari) bestows mercy on the disciple, then devotion is made (by him), without the 
Guru devotion cannot be made. 


' The Guru being the UTS or touchstone. 
? In the beginning (fg loc.) when the destiny of every being was fixed. 
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He himself unites (with himself); he, who understands (the truth), becomes pure. 
Hari is true, true is his word, by the word (of the Guru) union (with Hari) is effected. 


Pause. 


O brother! why is he, who is destitute of devotion, come into the world? 

(By whom) the service of the perfect Guru is not made, he has uselessly wasted his human birth. 

(2). He himself is the life of the world, the giver of comfort, he himself by his gift unites (with 
himself). 

What are these helpless creatures, what shall one say and tell (to him) ? 

He himself gives greatness to the disciple, he himself causes (him) to do service. 

(3). Having seen his family he is bewildered with infatuation, at the time of departing it does not 
go with (him). 

Serving the true Guru the abode of virtues (or qualities =God) is obtained; his value’ is not to be 
found out. 

The Lord Hari is my companion and friend, the Lord will be my companion at the end. 

(4). (One) may say in his own mind and thought and get it said (by others),? (but) without the 
Guru self does not go. 

Hari is the donor, propitious to his devotees,® having bestowed mercy he dwells‘ in (their) heart. 

O Nanak! he gives beauty and understanding, the Lord himself gives greatness to the disciple. 


Siri Rag; mahala III. 
XVI. XLIX. 


(1). Blessed is the mother, who has borne (the disciple), blessed and foremost is (his) father. 
Having served the true Guru, comfort is obtained (by the disciple), from within conceit is gone. 
Standing at the gate (of the Guru) the holy people serve (him), they obtain the abode of (all) qualities. 


Pause. 


O my mind, turning with the face towards the Guru meditate on that Hari! 

If the word of the Guru dwells in the mind, soul and body become pure. 

(2). Having bestowed mercy he has come to the house, he himself has come and joined (it). 

By whom he is praised by means of the word of the Guru, they are easily coloured. 

The true ones are absorbed in the True one, they remain united (with him) and are not separated 
(again). 

(3). Whatever is to be done, that he has done, anything else cannot be done. 

Those who are separated long times, he has united (with himself), having put them down in the 
account-book of the true Guru. 

He himself will cause the work to be done, anything else cannot be done. * 

(4). Having given up the passion of egotism, soul and body is dyed with colour (love). 

Day and night the name of the fearless, formless, is contained in the heart. 

O Nanak! by himself they are united (with himself) by means of the perfect, infinite word (of the 
Guru). 


* Construct fga Zt Shai = fa qa foots Vi sha 3 urs. 

? He may say—that his own self is gone and he may get it said by others, i.e. it may be attested by others. 
But forms like ya YTD bear in the Granth also the sense of an intensive verb: he may well say. 

* gats fee (waa), kind to the devotees, a frequent attribute of Hari in the Granth. 

* Sarg stands here instead of SADT, a being lengthened for the sake of the rhyme. 
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Sut Rag; mahala TIT. 
XVI. L. 


(1). Gévind is the abode of (all) qualities, his end cannot be attained. 

By talking and chatting he is not obtained, (he is obtained) if egotism departs from within. 

By meeting with the true Guru he (z.¢. the disciple) is always steeped in the fear of God, he himself 
(7.e. God) comes and dwells in the heart. 


Pause. 


O brother! some disciple understands (the truth). 

Those who do works without understanding (the truth), lose the blessing of their human birth. 

(2). Those have obtained the relish (of the name) who have tasted it, without having tasted it they 
go astray in error. 

The true name is nectar, which cannot be described at all. 

He who drinks it has become acceptable, being absorbed in the perfect word (of the Guru). 

(8) If he himself gives, then it is received, nothing else can be done. 

In the hand of the giver is the gift, which he bestows by the medium of the Guru. 

As it is made by him, so it has been (made); as he does the works, (so they are). 

(4). The name is chastity, truthfulness, and abstinence; without the name one does not become 
pure. 

By a perfect destiny the name dwells in the heart, by means of the word (of the Guru) union is 
effected. 

O Nanak! he who abides in the love (of Hari), easily obtains the qualities of Hari. 


Siri Rag; mahala III. 
XVIII. LI. 


(1). If (one) subdue his body and practise upturned austerity,' egotism does not depart from within. 
If he practise very spiritual? works, he will never obtain the name. 
If he, living, die by means of the word of the Guru, the name of Hari comes and dwells in the heart. 


Pause. 


Hear, O my heart, flee to the asylum of the true Guru ! 

By the favour of the Guru one is freed from the world, he crosses the water of existence by means 
of the word of the Guru. 

(2). In the whole (creation) the three qualities are inherent, second love (duality) and (consequent) 
disorder.* 

The Pandit reads, (but) is bound by the fetter of spiritual ignorance; he does not understand out 
of love to the visible world. 

By meeting with the true Guru the triad (the three qualities) goes off, on the fourth station is the 
gate of salvation. 

(3). From the Guru the (right) way is obtained, the dimness of spiritual ignorance ceases, 


t Gay 3U, austerity practised by lifting up the arms or standing on the head and lifting the feet up- 
wards, etc. It is often mentioned in the Granth. 

? warfare (= Weta or Bear fara), very spiritual, affectedly spiritual. 

5 saa Ast Us = should be constructed; AST (i.e. faafe, creation) a Sara us 3, in all (the 
creation) the three qualities are the constituent element: YT ste feard must also be taken as Nomi- 
natives. 
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If (one) die by means of the word (of the Guru), he is saved, he obtains the gate of salvation. 

By the favour of the Guru he remains united (with God); true is the name of the creator. 

(4). This mind is very strong, it does not give up in any (way) its scheme. 

It inflicts pain (upon itself) by another love and is much punished. 

O Nanak! those who cling to the name are saved, having removed egotism by the word (of the Guru). 


Sirt Rag; mahalé IiI. 
XIX. LI. 


(1). If he bestow mercy, the Guru is obtained, who establishes the name of Hari (in the heart). 
Without the Guru he is not obtained by any one, he wastes uselessly his human birth. 
By doing self-willed works he is punished at the threshold (of God). 


Pause. 
O my heart, drop second love ! 


Within thee Hari dwells, by the service of the Guru thou wilt obtain comfort. 

(2). True is the speech, true is the word (of the Guru), when (one) loves the truth. 

Having removed egotism and wrath, the name of Hari dwells in (his) heart. 

If with a pure heart the name is meditated upon, he obtains the gate of salvation. 

(3). In egotism the world (=people) passes away, having died it is born (again), it comes and goes. 
The fleshly-minded do not know the word (of the Guru), they will depart having lost their honour. 
By whom the name is obtained by the service of the Guru, he remains absorbed in the True one. 
(4). (By whom) the Guru is obtained by minding the word, he removes from within his own self. 
Daily he performs devotion, his thoughts are always directed on the True one. 

O Nanak! when the name, the highest good, dwells in (his) heart, he is easily absorbed (in God). 


Siri Rdg; mahala III. 
XX. LITI. 


(1). Those men, who have not served the true Guru, are afflicted in the four periods (of the world). 
The Supreme Spirit which is in their house (=body) is not known (by them), they are ruined by 


conceit and selfishness. 


Begging from those who are cursed by the true Guru, they are consumed in the world. 
The true word (of the Guru), which is putting all things right, is not received (by them). 


Pause. 
O my heart, behold always Hari in (thy) presence! 
He takes away the pain of birth and death, in the word (of the Guru) he is contained brimful. 
(2). Those who praise the True one are true, the true name is their support. 
They do true work, they love the True one. 
What the true Lord is doing, none is erasing. 
The fleshly-minded do not obtain (his) palace, the false ones are ruined by falsehood. 
(3). Practising selfishness the world has died, without the Guru there is deep darkness. 
By the infatuation of the Maya the comfort-giving donor is forgotten. 
If it serves the true Guru, then it is saved, if it keep the True one in the breast. 
By mercy Hari is obtained and by reflection on the true word. 
(4). Having served the true Guru, (his) mind is pure by abandoning the passion of egotism. 
Having given up his own self, he dies whilst living by meditating on the word of the Guru. 
The hurried avocations (of life) are stopped, love to the True one has set in. 
The faces of those who are immersed in the True one, are bright at that true court. 
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(5). By whom the true Guru, the Supreme Spirit, is not minded, whose love is not attached to the 
word (of the Guru). 

As much bathing and liberality as he may practise, he is wretched by second love. 

If Hari bestow his own mercy (on him), then he will give himself to the love of the name. 

O Nanak! remember thou the name by infinite love to the Guru! 


Sirt Rag; mahala III. 
XXI. LIY. 


(1). Whom shall I serve? what silent repetition shall I perform? I will go and ask the true Guru. 
The decision of the true Guru I will obey, having removed from within my own self. 

By this service and attendance the name comes and dwells in the heart. 

From the name comfort is obtained, from the true word splendour.! 


Pause. 

O my heart, wake daily, thinking of Hari! 

Protect thy own field, the crane will fall on thy field. 

(2). The hearts desires (of him) are fulfilled who remains brimful in the word (of the Guru). 

He who performs devotion in fear and love day.and night, sees always Hari in his presence. 

His heart is always immersed in the true word, error has gone far from his body. 

The pure Lord, who is true and profound in qualities, is obtained by him. 

(3). Those who have waked are saved, those who have fallen asleep are plundered. 

Who has not known the true word has passed his (time) (like) a dream. 

As the guest of an empty house goes as he has come. 

The life of the fleshly-minded one has passed uselessly, what face will he show when having gone 
(to the threshold) ? 

(4). Everything is he himself, (but) in egotism he cannot be described. 

If he is known from the word of the Guru, he removes the pain of egotism from within. 

I cling to the feet of those who serve their own true Guru. 

I, Nanak, sacrifice myself for those who are true at the true gate. 


Swi Rdg; mahala III. 
XXII. LY. 


(1). If the time is considered, at which time shall devotion be made ? 

Those who are daily immersed in the name have true knowledge of the True one. 
If but a little the beloved be forgotten, what devotion is (then) made? 

If soul and body is cool (happy) with the True one, no breath goes in vain.? 


Pause. 
O my heart, meditate on the name of Hari! 
True devotion is then made, when Hari comes and dwells in the heart. 
(2). Having sown the seed of the true name, the field is easily cultivated. 
The field springs up abundantly and the heart is readily satiated. 
The word of the Guru is nectar, by the drinking of which thirst ceases. 
(If) this mind be true and immersed in truth, it remains absorbed in the True one. 


aorfy = worst; it is shortened for the sake of the rhyme. 
* i.e. Without remembering Hari. ~ 6; 


% 
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(3). He is telling, seeing, and speaking,’ (who) is continually absorbed in the word (of the Guru). 

(His) voice is sounding in the four periods (of the world), proclaiming the perfectly True one. 

(His) egotism and selfishness are stopped, (who) is united by the True one. 

They have the palace (of Hari) in their presence who direct their constant thoughts on the True one. 

(4). By his (merciful) look the name is meditated upon, without destiny it cannot be obtained. 

By a perfect destiny he obtains the assembly of the pious, with whom the true Guru falls in. 

By being daily immersed in the name, the pain of the world departs from within. 

O Nanak! by means of the word (of the Guru) union is (effected), (who) praises,” he is absorbed in 
the name. 

Sit Rag; mahala XII. 


XX. LVI. 


(1). His own love he has put in them who reflect on the word of the Guru. 

With the assembly of the pious they remain always united, remembering the qualities of the True one. 
He has cleared away the dirt of duality (in those) who have put Hari in their breast. 

True is (their) speech, truth in (their) heart, they love the True one. 


Pause. 
O my heart, (thou art) filled with the dirt of egotism ! 
Hari is pure and always beautiful, by means of the word (of the Guru) he is adorning. 
(2). Those are united by the Lord himself whose heart is fascinated by the true word. 
By being daily immersed in the name, light is absorbed in the luminous (Hari). 
By the (inward) light the Lord is known, without the true Guru understanding is not obtained. 
To whom it has been decreed beforehand, with them the true Guru has fallen in. 
(3). Without the name the whole (world) is distressed, by second love it is lost. 
Without it it does not live twenty-four minutes, in pain the night is passed. 
He who is led astray by error is blind, again and again he comes and goes. 
(If) the Lord bestow his own look (of mercy), he himself unites (with himself). 
(4). He hears and sees all things, how shall it be denied ?4 
They commit sin on sin (and) are consumed by sin, and cause (others) to be consumed. 
That Lord does not come into their sight, the fleshly-minded do not obtain understanding. 
Whom he makes seeing, he sees; O Nanak! the disciple obtains (understanding). 


Siri Rag; mahala ITT. 
XXIV. LVII. 


(1). Without the Guru sickness is not broken, the pain of egotism does not depart. 
In whose heart he dwells by the favour of the Guru, he remains absorbed in the name. 
By the word of the Guru Hari is obtained, without the word he is led astray in error. 


Pause. 
O my heart, dwell in thy own house! 
Praise thou the name of Ram, there will not be again coming and going. 


* Though no trace of the subject be given, it must be, according to the whole context, the disciple, 

? i.e. The name. 

3 Some MSS. read funitg, which, however, is against the rhyme; the right reading is fizrfa, the 
Abl. sing., by, on account of love with (—to) Hari. 


* The lithographed copy reads Hafy ufyart athe, but the MSS. read correctly UTfRHT; wats 
uTfuart ATfZ is the passive: how shall it be denied ? 
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(2). Hari is the only donor, there is none other. 

He dwells in the heart of him who praises him by the word (of the Guru), comfort is easily obtained 
(by him). 

He sees all within his look, to whom he pleases, he gives. 

(3). Egotism is all calculation, in calculation are not the nine comforts. 

' Those who practise works of poison’ are absorbed in very poison. 

Without the name they get no place, in the city of Yama they suffer pain. 

(4). Soul and body, all is his, even he sustains them. 

By whom (the truth) is understood by the favour of the Guru, he obtains the gate of salvation. 

O Nanak ! praise thou the name (of him who has) no end nor limit! 


Sirt Rag; mahala III. 
XXV. LVIITI. 


(1). They have always joy and comfort whose support the true name is. 

By the favour of the Guru truth is obtained, the remover of pain. 

He always, always sings the qualities of the True one, who has love to the true name. 
Having bestowed his own mercy, he has given him a storehouse (full of) devotion. 


Pause. 


O my heart, sing the qualities of him who is always happy ! 

The true words of Hari are obtained by him, who remains absorbed with Hari. 

(2). By true devotion the heart has become red,’ it is coloured by a natural process. 

By the word of the Guru the heart is enchanted, nothing can be said (about it). 

The tongue, coloured by the true word (of the Guru), drinks nectar, having the right taste* it sings 
the qualities (of Hari), 

This colour is obtained by that disciple on whom he (Hari) bestows mercy and favour. 

(3). This world is in uncertainty, sleeping the night is passed. 

Some are drawn out (from uncertainty) by his own decree and united by himself (with himself). 

He himself dwells in their heart and stops the infatuation of the Maya. 

He himself gives greatness and makes the disciple understand (the truth). 

(4). The donor of all is one, the erring he instructs. 

Some are ruined by himself, they are attached by him to another (love). 

From the instruction of the Guru Hari is obtained, the luminous (Hari) unites light (with 
himself). 

O Nanak ! those who are daily steeped in the name are absorbed in the name. 


Sirt Rag; mahala IIT. 
XXXVI. LIX. 


(1). By the virtuous the True one is obtained, having given up the passion of thirst. 

By the word of the Guru the mind is coloured, the tongue with love and affection. 

Without the true Guru he is not obtained by any one; behold, having reflected in thy mind! 
From the fleshly-minded the dirt does not go off, as long as he does not love the word of the Guru. 


1 fay, poison, anything detestable or wicked. 
2 i.e. Filled with love. 
3 ofa, adj. (Sansk. CfA) having the right taste, i.e. being enamoured. 
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Pause. 


O my heart, walk according to the will of the true Guru! 

Tf thou dwellest in thine own house and drinkest nectar, thou wilt easily obtain the palace (of Hari). 

(2). The vicious (woman) has no virtue, she does not attain to sit in the presence. 

The fleshly-minded does not know the word, from the vicious the Lord is far. 

By whom the True one has been known, they are fully steeped in truth. 

By the word of the Guru their heart is perforated, the Lord himself has met with them in the 
presence." : 

(3). By himself they are coloured with dye-stuff, by means of the word (of the Guru) they are united 
by him. 

True colour does not go off, those who are steeped in truth, give themselves to devout meditation. 

Having wandered about in the four corners (of the earth) they have become tired, the fleshly-minded 
do not obtain understanding. 

Whom the true Guru unites, he is united, having been absorbed in the true word (of the Guru). 

(4). I am tired of making many friends, (that) one should cut off my pain. 

Having met with the beloved my pain is cut off, by the word of the Guru union is brought about. 

The acquisition of truth is true capital, the knowledge of the True one is true.” 

Those who are united with the True one are not separated (again), after having become disciples, 
O Nanak! 

Sirt Rag; mahala III. 
XXVIT. LX. 


(1). He himself, the creator of the elements,’ makes creation, having produced (it) himself, he sees (it). 

In all the One exists, the invisible cannot be seen. 

The Lord himself is merciful, he himself gives understanding. 

By means of the instruction of the Guru he always dwells in the heart of those, whose thought is 
continually absorbed in the True one. 


Pause. 
O my heart, obey the will of the Guru! 
Soul and body, all becomes cool (refreshed), (if) the name comes and dwells in the heart. 
(2). By whom the element (of the world) has been made and put down, he takes care (of it). 
By the word of the Guru he is known, when he himself looks down (in mercy). 
Those men are shining by the word (of the Guru) at that true court (of Hari). 
The disciples, who are steeped in the true word, are united by the creator himself. 
(3). By means of the instruction of the Guru the True one is to be praised, who has no end nor limit. 
He himself dwells in every heart by (his) order, he reflects on the order. 
If he be praised by means of the word of the Guru, he destroys egotism‘ from within. 
That woman, who is without the name, will weep, being vicious. 


1 i.e. The Lord himself has joined them and is in their presence, present with them. 


? The knowledge (ate, according to the traditional interpretation of the Sikhs) of the True one (=God) 
is true (real, lasting), all other knowledge is to no purpose. 

° ITIA AIST (=ATIA TIA), the maker or creator of the elements or rudiments. The elements are 
evolved from primary matter (WYT4). This, however, is considered aac (without beginning), and there- 


fore as a part of the Supreme Being itself. QYTGA APIST could, however, also be translated by: the maker 
of the causality = the cause of causes. 


* i.e. Individuality, the consciousness or opinion of individual existence (as separated from the Supreme). 
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(4). The True one I will praise, to the True one I will cling, by the true name satiety is given. 
On virtue I will reflect, virtue I will collect, vice I will wash away. 

If he himself unites to union (with himself), there will not be again separation. 

I, Nanak, will praise my own Guru, from whom I obtain that Lord. 


Stri Rag ; mahala III. 
XXXVI. LXI. 


(1). Hear, hear, O thou careless of work! why walkest thou swinging the arm? 

Thou dost not know thy own beloved, how wilt thou show thy face having gone (to the threshold 
of Hari)? 

I hold the foot of those friends who have known their beloved. 

(That) I may become like them, whom he unites with the company of the society of the pious. 


Pause. 


O false handsome woman, thou art ruined by falsehood ! 

The beloved, the true, beautiful Lord, is obtained by means of reflection (on) the Guru. 

(2). The fleshly-minded do not know the beloved, how is the night passed by them ? 

They are filled with pride, in thirst they burn, they are distressed by second love. 

From the heart of those favoured women, who are attached to the word (of the Guru), egotism departs. 

They always enjoy! their own beloved, in continual happiness (their time) is passed. 

(3). She who is without divine knowledge is abandoned by the beloved, the beloved cannot be 
obtained (by her). 

Ignorance is darkness, without seeing the beloved hunger does not cease. 

Come, join me, O companion! unite with me the beloved ! 

If by a perfect destiny the Guru is met with (by any), the beloved is obtained, she is absorbed in 
the True one. 

(4). Those friends are favoured women on whom he looks (in mercy). 

(Those) know their own husband (who) put their body and soul before him. 

In the house their own bridegroom is obtained (by them) who remove egotism. 

O Nanak! beautiful are the favoured women, who perform devotion day by day! 


Siri Rag ; mahala III. 
XXIX. LXII. 


(1). Some enjoy their own beloved, to which door shall I go and ask (for him) ? 

I will serve the true Guru with love (saying): join to me the beloved ! 

All created beings he sees himself, to some one he is near, from some one far. 

She who has known, that her beloved is with her, always retains the beloved in her presence. 


Pause. 


O handsome woman, walk thou in the love of the Guru! 

Daily thou wilt enjoy thy own beloved, being readily absorbed in the True one. 

(2). Favoured women steeped in the word (of the Guru), adorned by the true word: 

Obtain Hari, their own bridegroom, in (their) house, by infinite love and affection to the Guru. 
The bed is beautiful, Hari sports in love, with devotion their storehouses are filled. 

That beloved Lord dwells in the heart who gives support to every one. 


1 grefz, literally, they cause their beloved (husband) to dally with them, or to stay with them. 
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(3). I always sacrifice myself for those who praise their own beloved. 

Soul and body I surrender, I give my head, I cling to their feet: 

Who have known the One, having done away second love. 

O Nanak! (if) by the disciple the name is known, she is absorbed in the True one. 


Sirt Rag; mahala III. 
XXX. LXIII. 


(1). O Hari, thou art perfectly true, everything is in thy lap. 

In the eighty-four lakhs (of forms of existence) they wander about, longing (for thee), without 
meeting with the Guru they are in pain. 

(If) thou, O liberal Hari! bestowest it, there is always comfort in the body. 

By the favour of the Guru I serve thee, O true, deep, and profound one! 


Pause. 


O my heart, he who is steeped in the name obtains comfort ! 

By means of the instruction of the Guru the name should be praised, there is none other. 

(2). Dharmrai (i.e. Yama) has the order: sit down and decide on true religious merit! 

He who by second love is of a wicked mind, is under thy dominion. 

Who mutter the qualities of the Supreme Hari, the vessel of virtues, the one Murari, in their heart: 

To them Dharmrai performs service; blessed is he who is remembering (Hari) ! 

(3). If the passions of the heart leave the heart, spiritual ignorance and conceit is stopped in the 
heart. 

By whom the Supreme Spirit is known, he is readily absorbed in the name. 

Without the true Guru final emancipation is not obtained, the fleshly-minded one wanders about mad. 

He does not know the word (of the Guru), he is chattering, in worldly objects he is absorbed. 

(4). He himself is everything, there is none other. 

As he causes (them) to speak, thus it is spoken, when he himself calls (them). 

The speech of the disciple is Brahm, by the word (of the Guru) union is effected. 

O Nanak! remember thou the name, by the worship of which comfort is obtained ! 


Sirt Rag; mahala IXI. 
XXXI. LXIV. 


(1). In the world filth and (consequent) pain of egotism is obtained, by second love dirt sticks (to 
men). 

The filth of selfishness, though washed, does not go off at all, if (one) bathe at a hundred Tirthas. 

They practise works of many kinds, (but) twofold dirt has stuck to them. 

By reading the dirt does not go off, go and ask the sages ! 


Pause. 


O my heart, if one come to the asylum of the Guru, then he will become pure. 

The fleshly-minded in saying: Hari, Hari! have become tired, the dirt could not be washed off 
(by them). 

(2). By a dirty heart devotion cannot be made, the name cannot be obtained. 

The dirty fleshly-minded have died dirty, they will go, having lost their honour. 

If he (Hari) dwell in the heart by the favour of the Guru, the filth of egotism is absorbed. 


As in darkness a lamp is lighted, so causes the Guru by (his) divine knowledge ignorance to be 
dispersed. 
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(3). “It is done by us,” ‘we shall do it,” (saying thus) we are foolish and ignorant. 

The (real) actor is forgotten (by us), (our) affection is (turned to) second love. 

There is no pain like that of the Maya, all have become tired wandering about in the world. 

From the instruction of the Guru comfort is obtained, having put the true name in the breast. 

(4). Whom he? unites, he is united, I sacrifice myself for him. 

O heart! to them, who are immersed in devotion, the true speech (of the Guru) is their own place? 
The heart being coloured the tongue is coloured (also) and sings (then) the true qualities of Hari. 
O Nanak! (by whom) the name is not forgotten, he is absorbed in the True one. 


” Sirt Rag; mahala IV 
Ghar I. 
TI. LXV. 


(1). In my soul and body are excessive pangs of separation, how shall the beloved come to my house 
and meet (with me) ? 

When I see my own Lord, my pain goes by seeing the Lord. 

I will go and ask those friends, in what wise the Lord may come to an interview (with me)? 


Pause. 

O my true Guru! without thee there is none other. 

I, foolish and stupid man, have come to thy asylum, out of mercy join to me that Hari! 

(2). The true Guru is the giver of the name of Hari, he himself unites that Lord (with men). 

From the true Guru the Lord Hari is known, like the Guru there is none other. 

I fall on the asylum of the Guru (saying): kindly join to me that Lord! 

(3). No one has obtained him (Hari) by the obstinacy of his mind, every one becomes tired making 
shifts (to obtain him). 

If he practise a thousand clevernesses, on an unaltered ® heart colour does not stick. 

By falsehood and hypocrisy he has not been obtained by any one; what he sows, that he will eat. 

(4). The hope of all is in thee, O Lord! all creatures are thine, thou (art their) capital. 

O Lord! no one is empty of thee, at (thy) gate the disciples (obtain) praise. 

Draw out those, who are drowning in the poison, the water of existence! this is the petition of 
humble Nanak. : 

Siri Rag ; mahala IV. 
II. LXvVI. 

(1). If the name is obtained, the heart is satiated, without the name I shall live in misery. 

Would that some disciple, a friend, would meet (with me), that he would show me the Lord, the 
vessel of virtues ! 

I will be quartered for him who manifests to me the name! 


Pause. 
O my beloved! I live, having meditated on the name. 
Without the name I cannot live; O my true Guru, make fast (in me) the name! 


1 i.e. Hari. 


? The sense is: they live in the true speech of the Guru, are wholly given to it. 

3 i.e. Guru Ramdas. 

‘ It appears that these verses were made by Ramdas before he himself had succeeded to the Guruship. 
, zat, adj. new, fresh, not improved or prepared (by a course of discipline). 
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(2). The name is a priceless jewel; it is with the perfect, true Guru. 

The true Guru, having taken it out, reveals it to those who give themselves to his service. 

Blessed and very fortunate are the men, very fortunate the women, who have come and joined 
the Guru. 

(3). With whom the true Guru, the Supreme Spirit, has not met, they are luckless and in the 
_ power of death. 

They are again and again compelled to wander about in the womb, being made hideous in ordure. 

One should not come near to them, in whose heart is wrath, the Chandal. 

(4). The true Guru, the Supreme Spirit, is the pond of immortality, the very fortunate come and 
bathe therein. 

The dirt of their several births goes off, having made fast the pure name (in themselves). 

Humble Nanak has obtained the highest station, having directed his devout meditation on the true 
Guru. 


Stiri Rag; mahala IV. 
WI. LXVIL. 
(1). (His) qualities I will sing, (his) qualities I will spread, (his) qualities I will tell, O my mother! 
The disciple who tells (his) qualities, is my friend; having joined (this my) friend, I will sing the 
qualities of Hari! 
A diamond, having met with a diamond, is perforated; in deep red colour I will bathe! 


Pause. 

O my Govind! if I sing (thy) qualities, my heart is satiated. 

Within (me) is thirst after the name of Hari, the Guru being pleased procures it (for me). 

(2). Colour the heart, O ye very fortunate! the Guru being pleased grants the favour. 

The Guru makes fast the name with colour; I sacrifice myself for the true Guru. 

Without the true Guru the name of Hari is not obtained, though they do lakhs and crores of (good) 
works. 

(8). Without destiny the true Guru is not found, (though) always sitting near him in (his) house. 

Within (whom) is the pain of ignorance and error, in (whom) is a film (over the eyes), they (fem.) 
have fallen far off (from the Guru). 

Without meeting with the true Guru gold is not made (of iron), the fleshly-minded, the iron, is 
drowned at the side of the boat. 

(4). The true Guru is the boat of the name of Hari, in what wise can it be ascended ? 

He who walks according to the will of the true Guru, comes and sits down in the boat. 

Blessed, blessed, very fortunate are those, O Nanak! whom the true Guru unites (with Hari), 


Siri Rag ; mahala IV. 
IV. LXVII. 
(1). I always stand and inquire after the road; if any show me the Lord, to them I go. 
I go about following those who have got hold of my beloved, making entreaty, making supplication, 
(for) I desire to meet the Lord. 
Pause. 
O my brethren, may any one unite me to union with Hari the Lord! 
T have devoted myself to the true Guru, who has shown (to me) Hari the Lord. 
(2). Humble I fall down at the side of the perfect, true Guru. 
The hope of the humble is the Guru, the Guru, the true Guru, applauds them. 
I cannot praise enough the Guru, who makes me meet with Hari the Lord. 
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(8). Every one is desiring the true Guru, all the world, everybody. 

Without destiny an interview (with him) is not obtained; he, whose lot it is not, sits and weeps. 

What has pleased to Hari, that has come to pass; what is written from the beginning, no one will 
blot out. 

(4). He himself is the true Guru, Hari himself unites to union with himself. 

He himself, having bestowed mercy, will unite, who follow after the Guru, the true Guru. 

He himself is in the world the life of the whole world; O Nanak! water is absorbed in water. 


Sirti Rag; mahala LV. 
Vv. UXIx. 


(1). The name is juice of nectar, a very good juice; how is it obtained, that I may drink (this) 
juice?! 

Go and ask the favoured women: how has the Lord come and joined you? 

These fearless ones say: I, rubbing, rubbing, wash his foot.? 


Pause. 

O brother! having met with the friend, remember the qualities of Hari! 

The friend is the true Guru, the Supreme Spirit, he removes (thy) pain by destroying (thy) egotism !? 

(2). The (female) disciples are favoured women, into their heart mercy has fallen. 

The word of the true Guru is a jewel; who minds it, drinks the juice of Hari. 

Those are known as very fortunate who have drunk the juice of Hari by love to the Guru. 

(3). This juice of Hari is in every tree and grass, the luckless do not drink it. 

Without the true Guru it does not come to hand,‘ the fleshly-minded are lamenting (at not getting it). 

They do not bow before the true Guru, in their heart is the calamity of wrath. 

(4). Hari, Hari, Hari himself is the juice, from Hari himself the juice issues. 

He himself, having bestowed mercy, will give it, and the disciple will suck the nectar. 

When that Hari has taken his dwelling in the heart, O Nanak! the whole body and soul has 
become green. 


Siri Rag; mahala IV. 
VI. LXX. 
(1). The day rises and sets again, the whole night passes (again). 
The time of life decreases, man does not perceive it; continually the mouse gnaws the rope (of life). 
Sweet molasses are spread out by the Maya, the fleshly-minded one, sticking to it like a fly, is 
consumed and causes (others) to be consumed.® 
Pause. 


O brother! my friend and companion is that Lord. 
The fascination of son and wife is poison, at the end no one will be a companion, 


1 The idiomatic expression is GH uTgat, to eat the juice. 
[af af Wet 3a utfyZ, these words are apparently to be referred to the Guru (3 being taken 


in an honorific sense). 
8 3 9 is often to be taken in the sense of the Sansk. APATC, the individuality as separated from the 
Supreme Spirit. The Guru removes the pain by causing the individuality to be re-absorbed into the world-soul. 
* US BT Ue, literally, it does not fall into the lap. 
5 US watfy may also be translated: he is thoroughly consumed, being taken as an intensive verb. 
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(2). The disciples of the Guru are saved by devout meditation on Hari, uncontaminated they remain 
in the asylum (of the Guru). 

Their departure is always kept in view by them, Hari is taken as their viaticum, they will receive 
honour. 

The disciples are accepted at the threshold, by Hari himself they are received and embraced. 

(3). To the disciples the way is manifest, at the gate (of Hari) they are by no means kept back. 

They praise the name of Hari, the name is in their heart, they continue devoutly meditating on 
the name. 

Whilst sounds not produced by beating (an instrument) are sounded at the gate, they obtain lustre’ 
at the true gate. 

(4). Every one applauds the disciples by whom the name is praised. 

O Lord! give me their company! (this is) the petition of (this) beggar. 

O Nanak! the lot of those disciples is great in whose heart the name is shining. 


Siri Rag; mahala V.’ 
Ghar I. 


I. LXXtI. 
(1). How thou art delighted, having seen the ornaments of thy son and wife! 
Thou enjoyest thyself, livest in pleasures, art given to innumerable merriments. 
Thou givest many orders and art inflexible. 
The creator does come into thy mind, (thou art) a blind, ignorant, self-willed man. 


Pause. 

O my heart! the giver of comfort is that Hari. 

By the favour of the Guru he is obtained, by destiny he is acquired. 

(2). Thou art covetous of clothes and enjoyment, of the dust of gold and silver. 

Excellent horses and elephants are much liked* (by thee); indefatigable chariots are made. 

(But in spite of all this) thou dost not come into anybody’s mind, thou art forgotten by all (thy) 
relationship (after thy death). 

Being led astray by the creator (thou art) impure without the name. 

(3). Earning the imprecations (of others) thou colleetest wealth. 

On what thou art putting thy trust, that does not remain always with thee. 

Thou practisest egotism ; O selfish one! thou art immersed in the inclination of thy heart. 

He who is led astray by that Lord himself has no caste nor fellowship. 

(4). He, who has been joined (with Hari) by the true Guru, the Supreme Spirit, is alone my friend. 

One is the protector of the people of Hari, what do men weep in selfishness ? 

What is pleasing to the people of Hari, that he (=Hari) does, at the gate of Hari they are never 
turned back. 

O Nanak! he who is steeped in the love of Hari becomes a light in the whole world. 


S ‘ 
. Bat utTGat, to obtain lustre = to be adorned, to be received with honour. 


* Guru Arjun. On the whole, his poetry is the most incoherent and the least refined in the Granth and 
therefore frequently obscure, as little attention is paid by him to a clear grammatical construction. 


? ded= Sansk. aq, excellent horse ; Red, Sindhi Weypq = Sansk. WATT (Prakrit first WarqT, 
thence the Hindui WAT, | being a euphonie insertion to avoid the hiatus). The Lahor lithographed 


edition reads Gat, two other MSS. read only Ga, which suits the context better ; the translator has followed 
the latter reading. 
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Siri Rag; mahala V. 
II. UXXiIl. 


(1). In (their) heart (is) much wantonness and great merriment; being led astray by the pleasures 
of the sight : 
The umbrella-wearing sovereignties have fallen into doubt? (¢.e. duality). 


Pause. 


O brother! happiness is obtained in the society of the saints. 

To whom it is decreed by that Supreme Spirit, who fixes the destiny, the pain of his uncertainty is 
blotted out. 

(2). As many places and countries there are, so many have (I) wandered through. 

The wealthy man and great landowner says (everywhere): ‘it is mine, it is mine.” 

(3). He carries out his order, fearless and unflinching he is in his pursuit. 

Every one is subjected by him, (but) without the name he is mingled with dust. 

(4). Thirty-three crores of servants, Siddhs and Sadhiks,? standing at the gate. 

Wealth, great dominion—all, O Nanak! has become (=passed) like a dream. 


Sirti Rag; mahala V. 
WY. LXXIit. 


(1). Having risen early in the morning (the body) is adorned, without understanding (the truth) 
she is foolish and ignorant. 

(If) that Lord has not come into her mind, she will be left in the desert. 

Having directed her thought to the true Guru she always, always enjoys pleasure. 


Pause. 


O man,’ thou art come (into this world) to gain advantage. 

In what bad brawl art thou engaged? (thy) whole night,* passing away, is gone, 

(2). Cattle and birds jump about, death is not seen (by them). 

In that company (7.e. like them) is man, who is ensnared in the net of the Maya. 

Those are perceived as emancipated who remember the true name. 

(3). The house, that is to be abandoned, has become dear to thy heart. 

Whither thou hast to go and to remain, of that thou dost not think. 

Those ensnared ones have come out (of the net), who fall down at the feet of the Guru. 
(4). No one can protect, no other (can) show (Hari). 

Having searched in the four corners (I) have come and fallen on the asylum (of the Guru). 
By the true king® (=Gurn) Nanak the drowning one has been drawn out. 


’ They have fallen into doubt or uncertainty, i.e. they no longer know who they are, they do not know 
their own self, 

® fag, a man supposed to have acquired miraculous powers (a Jogi); Atha (ATA), an ascetic, 
engaged in a course of austerities and observances in order to obtain final emancipation. 

yet, any living being, but chiefly man (man and woman). 

* Sfa (cat), night, the time of enjoyment = lifetime. 

5 By Arjun the title of AB UTfSATW, true king, is applied to the Guru, which afterwards has become 
the usual address to the Sikh Gurus. 
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Suit Rag; mahala VY. 
IV. LXXIv. 


(1). The guest of twenty-four or forty-eight minutes is intent on his business. 
. Being immersed in the business of the Maya the foolish one does not understand (the truth). 
Having risen and departed he repents, he has fallen into the power of the executioner (of Yama). 


Puuse. 


O blind one, thou art seated near the bank (of a river)! 

If it be written before, then thou wilt obtain the word of the Guru. 

(2). Not the green nor the half-ripe, the ripe (field) he is cutting. 

Having taken the sickle he has arrived (on the field), having kept ready the reapers. 

When the order of the farmer is given, then the field is reaped and measured. 

(3). The first watch (of the night) is gone in business, the second he has slept, in the third nonsense 
is chattered, in the fourth it has become morning. 

He has never come into his mind, by whom soul and body were given. 

(4.) (Aly) soul is devoted and made a sacrifice for the assembly of the holy ones: 

From which sagacity has fallen into (my) heart and the Supreme wise Spirit is obtained. 

Nanak has seen (thus) the heart-knowing, wise Hari always (dwelling) with him. 


Strt Rag; mahala V. 
Vv. LXXY. 


(1). All things are forgotten (by me), the One is not forgotten. 

Having burnt all (worldly) business, the Guru has given (to me) the relish of the true name. 
Having dropped all hopes, I acquire one hope. 

Those who have served the true Guru, have obtained a place (in the other world). 


Pause. 

O my heart, praise the creator ! ; 

Having abandoned all clevernesses fall down at the feet of the Guru! 

(2). Pain and hunger do not pervade (the body), if the giver of comfort be in the heart. 

One is not ruined by any business (or work), if that True one is in the heart. 

Whom thou protectest having given thy hand (to him), him no one can kill. 

If the comfort-giving Guru be served, he washes off all vices. 

(3). (Thy) servant asks the service (of those), (by whom) thy service is performed. 

By the assiduity of the assembly of the holy ones I obtain a pleased God. 

Everything is subject to the Lord, he himself achieves the action.! 

I sacrifice myself for the true Guru, who accomplishes all my desires. 

(4). One friend is seen (by me), one brother and friend. 

The One’s are the materials, the One’s the manner (of applying them). 

If with the One my heart is conciliated, my mind has become immovable. 

The True one is (my) eating, the True one (my) clothing, by Nanak the True one is made his 
support. 


* There is no real liberty of the created beings, the Lord himself is performing the actions in and through 
them. ae is an alliteration instead of Yd, likewise ude instead of ud, to rhyme with Ze. Arjun, 
who pays little attention to a pure rhyme, adds any meaningless syllable to make up the rhyme, so that the 
final words of a verse are often hardly recognizable. 
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Siri Rag; mahala V. 
VI. LXXVI. 
(1). All things are obtained, if the One come to hand. 
The boon of human birth is bearing fruit, if one tell the true word. 
He obtains the palace (of Hari) from the Guru, on whose forehead it may be written. 


Pause. 
O my heart, apply thy mind to the One! 


Without the One all is trouble, all the fascination of the Maya is false. 

(2). There are lakhs of pleasures and sovereignties, if the true Guru cast a glance (of mercy). 

If he gives (me) one moment the name of Hari, my soul and body become cool. 

For whom it is decreed before, he has seized the feet of the true Guru. 

(8). Fruitful are the forty-eight minutes, fruitful the twenty-four minutes, in which there is love 
to the True one. 

Pain and affliction do not touch him, whose support is the name of Hari. 

Whom the Guru, having seized his arm, has drawn out, he has passed across. 

(4). That place is beautiful and pure, where the assembly of the saints is. 

Entrance obtains he, who has got the perfect Guru. 

O Nanak! their house is built there, where there is no death, nor birth, nor old age. 


Sirt Rag; mahala VY. 
VII. LXXVII. 


(1). He should be meditated upon, O soul, who is king above kings! 
O heart, place thy hope on him, in whom every one trusts! 
Having given up all cunning fall down at the feet of the Guru! 


Pause. 
O my heart, with comfort and ease mutter the name! 
Meditate the eight watches (of the day) on the Lord, sing continually the qualities of Govind ! 
(2). Fall on the asylum of him, 0 heart, like whom there is none other! 
By the remembrance of whom much comfort is obtained, and no pain whatever arises. 
Perform always, always the service of the Lord, he is the true Lord. 
(3). In the assembly of the saints thou becomest pure, the noose of Yama is cut off. 
Before him, who is the giver of comfort and the remover of fear, offer thy supplication ! 
On whom the kind one bestows kindness, his business is put right.? 
(4). More than much he should be praised, whose place is higher than high. 
Of him, who is without colours and marks, I cannot tell the value. 
O Lord, have compassion on Nanak, give him thy own true name! 


Siri Rag; mahala V. 

VII. LXXYVIII. 
(1). He, who meditates on the name is happy, his face becomes bright. 
From the perfect Guru he is obtained, who is manifest in all the worlds. 
In the house of the society of the pious dwells that One true. 
? i.e. If one always utter: Hari! Hari! the true Sabd is the name of Hari, the Gur-mantr. 


? i.e, He obtains the object of his coming into this world. 
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Pause. 
O my heart, meditate on the name of Hari, Hari! 
The name is always a companion and with (thee), in the other world it will bring (thee) emancipation. 
(2). Of what use are the greatnesses of the world ? 
The amusement of the Maya is all insipid, at last it passes away and is annihilated. 
In whose heart Hari dwells, he is perfect and foremost. 
(3). Become the dust of the pious having abandoned thy own self! 
Give up all schemes and cunning and cling to the feet of the Guru! 
He gets the jewel, on whose forehead the lot may be (written). 
(4). He gets it, O brother! to whom the Lord himself gives (it). 
He performs the service of the true Guru, the heat of whose egotism is pat out. 
With Nanak the Guru has met and all his passions have become extinct. 


Siri Rag; mahala VY. 


IX. LXXIX. 
(1). One knows the creatures, One is their preserver. 
In One I trust in (my) heart, One is the support of my life. 
In the asylum of him, who is the Supreme Brahm, the creator, there is always happiness. 


Pause. 
O my heart, give up all schemes! 
Worship the perfect Guru, apply thyself continually to the meditation on the One! 
(2). The One is (my) brother, the One (my) friend, the One (my) mother and father. 
Tn the One I trust in my heart, who has given (me) soul and body. 
That Lord is not forgotten from (my) heart, who has subjected to himself everything. 
(8). In the house is the One, outside is the One, in every place is he himself. 
By whom the living creatures are made, him repeat silently the eight watches (day and night)! 
Those who are in love with the One have no grief nor afiliction. 
(4). The Supreme Brahm, the Lord is One, there is no second. 
Body and soul, all is his, what is pleasing to him, that is done. 
In the perfect Guru he has become complete; O Nanak, repeat thou silently that True one! 


Siri Rag; mahala V. 


XK. ULXXX. 
(1). Those who have applied their mind to the true Guru, are perfect and foremost. 
To whom he himself is merciful, in their mind divine knowledge springs up. 
To whom it is written on the forehead, they obtained the name of Hari. 


Pause. 
O my heart, meditate on the One name! 
All comforts spring up, thou wilt go dressed (in a robe of honour) to the threshold. 
(2). The fear of birth and death is gone by the love and worship of Gopal. 
He himself preserves (those, who) are pure by the society of the holy ones. 
The dirt of birth and death is cleared away, having seen the sight of the Guru they are happy. 


1 The sense is: In the perfect Guru the Supreme is completely contained, present. 
7 A name of Krishna, identified with the Supreme. 
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(3). In every place is contained that Supreme Brahm, the Lord. 

The donor of all is the One, there is no second. 

In his asylum emancipation is obtained; what one desires, that comes to pass. 
(4). In whose heart the Supreme Brahm dwells, they are perfect and foremost. 
Their pure lustre has become manifest in the world. 

Nanak is a sacrifice for those who have meditated on my Lord. 


Siri Rdg; mahala V. 
XI. LXXXI. 

(1). Having met with the true Guru all pain is gone, the comfort of Hari has come and settled in 
the heart. 

Within (them) light is manifested (who) direct (their) thoughts on the One. 

Having joined the holy ones the face is bright, they (/.e. the disciples) obtain what is written before 
(for them). 

Those who sing continually the qualities of Govind, are pure by the true name. 


Pause. 

O my heart, by the word of the Guru comfort is obtained ! 

The service of the perfect Guru is by no means fruitless. 

(2). The desires of the heart are fulfilled, the treasure of the name is obtained. 

The creator, the knower of the heart, is known! as always indwelling. 

By the favour of the Guru the face is bright, having repeated the name (and practised) liberality 
(and) ablution. 

Lust, wrath, covetousness have become extinct, all pride is abandoned.? 

(3). The gain of the name is obtained, all the business is completed. 

By the Lord, having bestowed mercy, he is united (with himself), his own name is given to him. 

His coming and going has been stopped, he himself (7.e. Hari) has become kind (to him). 

The true palace and house (¢.¢. of Hari) is obtained (by him), (who) has known? the word of the Guru. 

(4). The devotees he protects having bestowed his own mercy (on them). 

In this and that world the faces of them are bright who remember the qualities of the True one. 

Remembering (his) qualities the eight watches (=day and night) they are steeped in infinite love. 

Nanak is always a sacrifice for the Supreme Brahm, the ocean of happiness. 


Siri Rag; mahala V. 


XII. LX XXII. 
(1). If the perfect, true Guru be met with, the treasure of the word (=name) is obtained. 
If the Lord bestow his own mercy, the immortal name is silently repeated. 
The pain of birth and death is cut off, meditation is easily brought about. 


Pause. 
O my heart, fall on the asylum of the Lord! 
Without Hari there is none other, meditate on the One name! 
(2). His value cannot be told, he is an unfathomable ocean of qualities. 


1 UBIA = USTST, on account of the rhyme. 
? All this is the fruit of the service of the Guru. 


3 i.e. Who has received as true. 
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O very fortunate, join the society (of the holy ones), believe in the true word (of the Guru)! 
Serve the ocean of happiness, who is king above kings ! 

(3). My trust is the lotus of the foot (of Hari), there is no other place. 

My hold is on thee, O Supreme Brahm! by thy power I remain (abide). 

O Lord! thou art the trust of the humble, into thy society I enter. 

(4). Hari should be silently repeated, Govind should be worshipped the eight watches! 

(By whom) soul, life, body, property are preserved, (by whom) mercifully life is protected. 

O Nanak! all pains are removed by him, the Lord, the Supreme Brahm, is forgiving (or: giving). 


Stiri Rag; mahala VY. 


XII. LXXXIII. 


(1). Who has fallen in love with that True one, he does not die nor come (again) after having gone, 
Though separated, he is not separated (from him, who) is continually contained in all. 
The pain and trouble of the humble he (Hari) is breaking on account of his good disposition towards 


(his) worshipper. 


The wonderfully formed, the unstained (Supreme) has been united (to me) by the Guru, O mother! 


Pause. 
O brother, make that Lord thy friend! 


Away with the fascination and friendship of the Maya! no happy one is seen. 

(2). He is wise, bountiful, well-disposed, pure, of an infinite form (or beauty). 

A friend, a helper, very great, high, great, infinite. 

He is not known as young (or) old, his court is immovable. 

What is asked (from him), that is obtained, he is the support of the helpless.' 

(8). Looking upon whom the sins are taken away and tranquillity is made in soul and body. 
If with one mind the One be meditated upon, the error of the mind ceases. 

He is the abode of virtues, always young, whose bountifulness is (all-) filling. 

Always, always he should be worshipped, day and night he should not be forgotten! 

(4). For whom it was written before, their friend is Govind. 

Body, soul and property, all I offer (to those, by whom) this whole life is devoted (to him). 
He always sees and hears in the presence, in everybody Brahm is contained. 

(Even) the ungrateful? he cherishes; the Lord, O Nanak! is always giving. 


Siri Rag; mahala V. 
XIV. LXXXIV. 
(1). By the Lord, by whom soul, body and property have been given, they are easily (naturally) 


taken care of and preserved. 


Having made all the constituent parts (of the body), infinite light has been put within it (by him). 
Always, always the Lord should be remembered, put and keep him within thy breast ! 


' faurat= faaat; Arjun lengthens or shortens the syllables, not only at the end of the verse (for the 


sake of the rhyme), but also in the midst of the line, just as he pleases. 


? aufzasus, ungrateful. It is somewhat doubtful if it is to be derived from Way or from WATH. 


In the first case the initial 34 would be wrong, in the second the assimilation of ¥ to ghan is without analogy. 


* QB is here identical with UT, a constituent part of the body, of which seven are enumerated : blood, 


marrow, fat, flesh, bones, medullary substance, semen. The af WUT, the infinite light, is the WITSAT, 
or the individual spirit which has directly emanated from the Supreme Spirit. 
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Pause. 
O my heart, there is none other without Hari! 
Remain always in the asylum of the Lord, no pain will enter thee. 
(2). Jewels, choice things, rubies, gold, silver are dust. 
Mother, father, son, relative, all kinsmen are false. 
By whom he was made, him he does not know, the fleshly-minded one is an impure beast. 
(3). Who is inside and outside diffused, him he considers as being far away. 
Thirst (worldly covetousness) has seized him, he is absorbed in it, in his heart is cruel egotism. 
The boat’s load! of them, who are destitute of devotion and the name, comes and goes. 
(4). Be merciful, O Lord creator, and preserve the creatures! 
Without the Lord there is no protector, very formidable has Yama become. 
Nanak does not forget (thy) name, O Hari, bestow (on me) thy own mercy! 


Sirt Rag; mahala VY. 


XV. LXXXvV. 
(1). My body and property, my kingdom and beauty, my country, 
(My) many sons and wives, many amusements and clothes : 
Are, if the name of Hari do not dwell in (my) heart, of no use nor account. 


Pause. 

O my heart, meditate on the name of Hari, Hari! 

Keeping always company with the holy ones direct thy mind to the feet of the Guru! 

(2). The treasure of the name is meditated upon (by him), upon (whose) forehead the dot may be 
(written). 

All the works (of him) are adjusted, (who) clings to the feet of the Guru. 

The sickness of egotism (and his) error is cut off, he does not come nor will he go (again into other 
wombs). 

(3). Keep thou company with the holy ones (and thus) bathe at the sixty-eight Tirthas !? 

Life, soul, body become fresh (thereby), this is true relish. 

Here (in this world) greatnesses will accrue to thee and at the threshold thou wilt obtain a place. 

(4). The Lord himself does and causes to be done (everything), all is in his hand. 

He himself having killed vivifies, within and without he is with (every one). 

Nanak has taken refuge with the Lord, who is the Lord of all bodies. 


Siri Rag ; mahala V. 
XVI. LXXXVI. 
(1). T have fallen on the asylum of my Lord, the Guru has been merciful. 
By the instruction of the Guru all my troubles have become extinct. 
My heart has clung to the name of Ram, by the sight of the nectar I am happy. 
Pause, 


O my heart, the service of the true Guru is the best. 
If the Lord bestow his own mercy (on me), I do not forget him one moment from my heart. 


: ‘Ud, s.m. the party taken over in one boat’s trip. 


® The sense is: if thou keep company with the pious, it is as much as if thou wouldst bathe at the sixty- 
eight Tirthas. 


: ua ; no subject is mentioned, but it must be, according to the whole context, Ja, we =I. 


63 SIRI RAG, MAH. V., SABD XVII. XVIII. (LXXXVII. LXXXVIII) 


(2). The qualities of Gévind should continually be sung, who is the extinguisher of vices. 

Without the name of Hari comfort is not obtained, I have seen a great many things.’ 

Those who were given to his praises, have easily crossed the water of existence. 

(3). (It is equal to) a Tirtha, fasting, lakhs of abstinences, if the dust of the holy ones be obtained. 
From whom will (one) hide himself, as he (= Hari) always sees in the presence ? 

In every place my Lord is contained brimful. 

(4). True is (his) kingdom, true his order, true is the place of the True one. 

True power he has applied, by the True one the world has been created. 

I, Nanak, am always a sacrifice for him, by whom the true name is silently repeated. 


Sirti Rag ; mahala V. 
XVII. LXXXVII. 


(1). Who with effort is silently repeating Hari, he is very fortunate and acquires wealth. 
He who remembers Hari in the society of the saints, cuts off the dirt of (all his) births. 


Pause. 
O my heart, go on repeating the name of Hari! 
Enjoy the fruits desired by the heart, all grief and anguish ceases. 
(2). By whose agency the body is sustained, that Lord is seen as being with (=indwelling). 
In the water, the earth, on the surface of the earth he is present,” the Lord beholds his own sight. 
(3). Soul and body have become pure, love to the True one has sprung up. 


By whom the feet of the Supreme Brahm are worshipped, they have performed all silent repetitions 
and austefities. 


(4). A gem, jewel, ruby, nectar is the name of Hari. 
Comfort, ease, joy, relish ; humble Nanak sings the qualities of Hari. 


Siri Rag; mahala V. 


XVIII. LXXXVIII. 


(1). That is a Shastr, that is a magic spell,* by means of which the name of Hari is muttered. 


By (that) placeless one a place has been obtained, (to whom) by the Guru the wealth of the lotus of 
the foot is given. 


(That is) true capital, (that is) true abstinence, if (one) sing the eight watches the qualities (of Hari). 
With whom the Lord has met bestowing his mercy (upon him), he does not die, nor does he come 
and go (again). 
Pause. 
O my heart, worship always Hari with one mind! 
He is contained within everybody, he is always a helper with (thee). 
(2). How shall I count the amount of comforts, when I remember Govind ? 
They have been satiated who have tasted it, that relish knows (their) soul (only). 


The Lord dwells in the heart of him who is associated with the saints, the beloved is bestowing (his) 
favour (on him). 


He, who has served his own Lord, is king and chief of men. 


1 The sense is: I have seen a great deal and can speak from experience. 
a ufo, literally: filled in, i.e. completely diffused, so that no place is empty of him, 
3 wea » Sansk. WA, a magic spell or hymn, sung to obtain favourable events. 
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(8). At (every) opportunity (I) delight in the glory and qualities of Hari, in which (are contained!) 
crores of ablutions and bathings. 

(If) the tongue utters the reports of the qualities (of Hari), no alms will come up to it. 

Having bestowed a favourable look he dwells in soul and body, the merciful Supreme Spirit, the 
kind one. 

Soul, body and wealth are his, I am always, always a sacrifice (for him). 

(4). Who is united by the creator (with himself), he, being united, is never separated (from him). 

The fetters of his servants are cut asunder by the true creator. 

The erring one is put by him into the (right) way not considering his virtues and vices. 

Nanak has gone to the asylum of him, who is the support of all bodies. 


Siri Rag; mahala V. 


XIX. LXXXIX. 


(1). If by the tongue the True one be remembered, soul and body become pure. 
(Though there be) mother, father and numerous relatives, without him there is none other. 
If he bestow his own favour, he is not forgotten a minute. 


Pause. 
O my heart, serve the True one as long as there is (any) breath! 
Without the True one all is falsehood, at the end it is annihilated. 
(2). My Lord is pure, without him I cannot abide. 
In my heart and body is very great hunger, may some one bring and unite (him with me), O mother! 
In the four corners (of the earth) (a place) has been sought (by me), without the bridegroom there 
is no other place. 
(3). Make supplication before him, who is uniting the creator (with men)! 
The true Guru is the giver of the name (of him) whose storeroom is full. 
Always, always he should be praised, (who has) no end nor limit ! 
(4). The preserver should be praised, whose actions are many ! 
Always, always he should be worshipped! this is the greatest wisdom. 
In soul and body it is sweet to him, on whose forehead (this) destiny is (written), O Nanak! 


Siri Rag; mahala V. 
XX. XC. 
(1). O brother, join the saints, remember the true name! 
Store up provisions for the soul! (that will be) with (thee) here and there, 
From the perfect Guru he (=Hari) is obtained, having bestowed his own favourable look. 
By destiny he obtains (him), to whom he is merciful. 


Pause. 
O my heart, there is no one like the Guru! 
No other place is seen, the Guru (alone) unites that True one (with thee). 
(2). All things he has got, who has gone and seen the Guru. 
Whose mind is fixed on the feet of the Guru, they are very fortunate, O mother! 
The Guru is bountiful, the Guru is powerful, the Guru is contained in all. 
The Guru is the Lord, the Supreme Brahm, the sinking ones the Guru causes to swim.? 


The sense is: which is equal to crores of ablutions. 


? The Guru, as an avatar, is identified with the Supreme Being. 
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(3). By what mouth is the Gura praised, who is the powerful (efficient) cause of causes ?? 
Those foreheads remained immovable, on which the Guru put his hand. 
The nectar of the name, which the Guru gave to drink, is a suitable food against birth and death. 
(By whom) the Guru, the Lord, the destroyer of fear, has been served, (his) pain has gone off. 
(4). The true Guru is deep and profound, the ocean of comfort, sin-removing. 
Who has served his own Guru, on him the club of the messenger of Yama does not fall. 
T have searched and seen the whole world (and found that) nothing can be compared with the Guru. 
The treasure of the name was given (to me) by the true Guru, in the heart of Nanak is (therefore) 
the pith of happiness. 
Siri Rag; mahala VY. 
XXI. XCI. 


(1). Having considered it sweet I ate it, (but) a bitter taste sprang up (after). 
Brothers, friends, good friends were made (by me), (I) was occupied with talking about worldly subjects. 
(But all) passes quickly,? without the name it is insipid. 


Puuse. 
O my heart, stick to the service of the true Guru! 
What is visible, that is annihilated, give up the opinion of thy (own) mind! 
(2). Like a dog, who has become mad, runs in the ten directions. 
(So) a greedy creature does not know what is eatable and not eatable, it eats all. 
Being immersed in the intoxication of lust and wrath, it falls again and again into the womb. 
(3). By the Maya a net is spread out having made a bait within it. 
By greediness the bird is caught and cannot get out, O mother! 
It does not know him by whom it is made, again and again it comes and goes. 
(4). This world is fascinated in many ways and in many manners. 
Whom he preserves, he is preserved (abides), the infinite Supreme Spirit is powerful. 
The people of Hari are sayed by their constant meditation on Hari, Nanak is always a sacrifice 

(for them), 
Siri Rag; mahala V. 
Ghar II. 
XXII. XOCII. 


(1). The cowherd has come to the cowhouse,? what ostentation has he to make ? 
The time has arrived, it must be gone, tuke thou care of thy household things! 


Pause. 


O my heart, sing the qualities of Hari, serve the true Guru in love! 
Why art thou conceited of a trifle? 


1 JIA JTIA may be translated in different ways. The expression is also found in Tulsi Das Ramayan, 
where it is explained by: aes F AH ATLA, the efficient causes of the Mahat, etc. (see Wilson’s Vish. 
Pur. p. 14). JIA ATIA ASA may therefore be translated by: who is able to make the primary elements 
or substances (QTC). But it is perhaps more simple to take it=QgAT JT NTdet, he is the (efficient) 


cause of causes, and the whole expression, JIA ATA AYdg, might be translated by: he is the powerful 
(efficient) cause of causes. 


? Literally: In going delay is not made. 


‘Ss 
5’ afes, ER HOMES, a hut built on pasture ground, thence the adjective or s.m. xfs, the cowherd, 
who belongs to the afr. The word is obsolete in Hindi now, but still in use in Marathi (aq). 
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(2). Like the guest of a night thou wilt rise and depart at dawn. 

Why art thou enamoured with thy household? all is (like) a flower-garden. 

(8). Why sayest thou: “mine, mine’? desire that Lord, who has given it! 

By any means thou must rise and go, thou wilt go leaving behind lakhs and crores (of rupees). 

(4). Whilst wandering in the eighty-four lakhs (of forms of existence) thou hast obtained the hard- 
to-be-acquired human birth. 

O Nanak, remember thou the name! that day (of departure) has come near to thee. 


Siri Rag; mahala V. 
XXIII. XCTII. 
(1). So long thou livest comfortably, as thy companion is with (thee). 
‘When thy companion has risen and gone, thou art mingled with dust, O woman! 
Pause. 

(If) in (thy) heart indifference to the world has been effected, (if there be) a desire to see the sight 
(of the Guru). 

Blessed is that thy state ! 

(2). As long as thy beloved (husband) dwells in the house, all say: yes, yes! 

When thy beloved will rise and go, then none will ask a word about thee. 

(8). Serve in thy father’s house thy bridegroom and thou wilt dwell in comfort in thy father-in-law’s 
house.! 

Having joined the Guru learn wisdom and good conduct, (then) pain will never befull thee. 

(4). All must go to their father-in-law’s house, all are bringing their wives home. 

O Nanak, blessed are the favoured women, who have love to their bridegroom ! 


Sirt Rag ; mahala V. 
Ghar VI. 

XXIV. XCIV. 
(1). He alone is the (primary) cause of causes, by whom the form (of every thing) is made. 
Meditate on him, O my heart, who is the support of all! 

Pause. 
Meditate in thy heart on the feet of the Guru! 
Giving up all cunning fix thy thoughts on the true word (of the Guru)! 
(2). Pain, trouble and fear do not befall him, in whose heart the mantr (initiatory word) of the 
Guru is. 

(Though) one make crores of efforts, no one has crossed without the Guru. 
(8). Having seen the sight (of the Guru) he (the disciple) subdues his mind, all his sins go off. 
T am a sacrifice for them, who fall down at the feet of the Guru. 
(4). The true name of Hari dwells in a heart associated with the saints. 
Those are very fortunate, O Nanak, in whose heart this is the case! 


Siri Rag; mahala V. 
XXV. XCV. 
(1). Collect the wealth of Hari, worship the true Guru, give up all passions! 
By whom thou wast made, having kept in mind that Hari thou wilt be saved. 


’ This is a simile often used in the Granth. The sense is : if thou servest God in this present world (thy 
father’s house), thou wilt live in happiness hereafter (in thy father-in-law’s house = the next world). 


~T 


bo 
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Pause. 
Recite silently, O heart, the One, infinite name! 
The support of the heart is he, by whom life, soul and body were given. 
(2). In lust, wrath and conceit the world is immersed, O mother! 
Fall on the asylum of the saints, cling to the feet (of the Guru)! pain and darkness are done away. 
(3). He practises truth, contentment and mercy: these are the best works. 
He gives up his own self and becomes the dust of all, to whom the Lord, the shapeless, gives it. 
(4). What is seen, all that art Thou, (thy) expansion is spread out. 
Nanak says: by the Guru (my) error has been cut off, I consider (now) all as Brahm. 


Sirt Rag; mahala Y. 
XXXVI. XCVI. 


(1). In bad and good actions the whole world is (engaged). 
Free from both is the devotee; some rare one is knowing. 


Pause. 
The Lord is contained in all (things). What shall I say (and) hear? 
Thou, O Lord, art the great Supreme Spirit, the wise ! 
(2). He who is in pride and conceit, is no worshipper. 
Of unbiassed regard for truth, O saints, is one amongst a crore. 
(3). Telling and causing to be told is a false renown.? 
By telling a story some rare disciple is emancipated. 
(4). The state of him, who is everywhere present, does not come into sight. 
He has obtained (this) gift, O Nanak! who is the dust of the saints. 


Siri Rag; mahala V. 
Ghar VII. 
XXVII. XCVII. 


(1). On account of my trust in thee indulgent treatment has been shown to me. 
The child errs and makes mistakes, thou, O Hari, art father and mother! 


Pause. 
Telling and causing to be told (legends) is easy, (but) what is pleasing to thee is difficult. 
(2). I put my trust in thee, I know, thy own self is I. 
In all and without all art thou, O father! who art not in need of anything. 
(3). O father, I do not know what word is conformable to thee! 
He who is free from bonds, O saints, keeps affection for me! 
(4). The Lord has become merciful, coming and going has been stopped. 
Having met with the Guru, the Supreme Brahm was known by Nanak. 


1 Some rare one is knowing, supply : the fact, that good and bad actions are not existing for the devotee, 


who sees in all Brahm. 


* By telling or narrating stories or legends of the gods, making others tell them, emancipation is not 


obtained. The recital of the legends of the gods is considered very meritorious. 


> arfeafs, odj. (Sansk. a faaa) literally: not disappeared, not gone = present (everywhere), S[TQq. 


The explanation (in the Panjabi Dictionary): free from the ordinary conditions of human life, is gratuitous. 
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Siri Rag ; mahala VY. 
Ghar I. © 
XXVIII. XCVIII. 


1. Having joined the saints death has been cut off. 
The true Lord has settled in (my) heart, the Lord has become merciful. 
The perfect, true Guru has been met with (and) all troubles have become extinct. 


Pause. 
O my true Guru, I am a sacrifice for thee! 
I devote myself for thy sight, having been pleased thou hast given me the nectar-name. 
(2). Those are wise men, who have served thee in love. 
Final emancipation is obtained (following) after those, in whose heart the treasure of the name is. 
There is no donor like the Guru, who has given the gift of the soul.! 
(3). Those have become acceptable, (with) whom the Guru has met by (their) good destiny.? 
Those who are in love with the True one, get a place to sit in his court. 
In the hand of the creator are honours; they obtain what is written before (for them). 
(4). True is the creator, true the maker; true is the Lord, true his support. 
The perfectly True* one is praised (by him), whose intelligence and discrimination is true. 
He is contained in all unintermittingly ; Nanak lives by reciting silently the One. 


Sirti Rag; mahala V. 
XXIX. XCIX. 


(1). The Guru, the Supreme Lord, should be worshipped, loving him in heart and body ! 

The true Guru is the donor of the creatures, he gives support to every one. 

The words of the true Guru should be done, this is true consideration. 

Without being attached to the society of the saints all the fascination of the Maya is (but) ashes. 


Pause. 

O my friend, remember the name of Hari, Hari! 

(If) connexion with the saints dwell in the heart, the toil is accomplished.‘ 

(2). The Guru is infinitely powerful, the very fortunate get an interview with him. 

The Guru is inapprehensible, pure, like the Guru there is none other. 

The Guru is the creator, the Guru the maker, the disciple has true information (regarding him), 

Without the Guru there is nothing, what the Guru wishes to do, that is done. 

(3). The Guru is the Tirtha, the Guru is the Coral-tree,> the Guru is the accomplisher of the desires 
(of men). 

The Guru is the donor, having given the name of Hari he saves the whole world. 

The Guru is powerful, the Guru is formless (or the formless Supreme Being), high, inaccessible, infinite. 

The greatness of the Guru is incomprehensible, what will the narrator say ? 


1 WITSARTS must here be taken as a Tatpurusha, the gift of the soul, i.e. the gift, by which the soul 
may be saved. 

4 asifz, ADI. of asarTé, from Wat, good lot or destiny. This seems to be the simplest explanation, 
the meaning “ naturally” not fitting so well the context. 


Z waT , literally: truer than true = perfectly true. 
* The sense is: man’s toil is accomplished, or over. 


5 UITOHTS> Sansk. wifcata, the Coral-tree, one of the five trees of heaven. 
10 
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(4). As many fruits as are desired in the heart, so many are with the Guru. 

The (fruits) written before are to be obtained (by him), (to whom) he gives the capital of the true 
name. 

He who has come to the asylum of the true Guru, will not again be destroyed. 

O Hari, mayst thou never be forgotten by Nanak! this life, body and breath are thine. 


Sirt Rag; mahala V. 
XXX. C. 


(1). Hear, O saints, O brother! final emancipation (is obtained) by the true name. 
The feet of the Guru should be embraced,' the name of Hari is the Tirtha. 
In the next world (such a one) is received at the threshold, the placeless one obtains a place. 


Pause. 


O brother, true is the service of the true Guru! 

From the Guru, being pleased, the (all-) filling, the invisible and indivisible? is obtained. 

(2). (I am) devoted to the true Guru, who has given (me) the true name. 

Daily I praise the True one, the qualities of the True one I sing. 

The True one I eat, the True one I put on (as clothes), true is the name of the True one. 

(3). May he not be forgotten at any breath (or) morsel, the Guru himself is the fruit-yielding body 
(or person). 

Like the Guru none is seen, recite him (silently) day and night! 

If he bestow a favourable look, then is obtained the true name, the vessel of (all) qualities. 

(4). The Guru, the Supreme Lord, is One, he is contained in all. 

To whom it was decreed before, they meditate on the name. 

O Nanak! who has resorted to the asylum of the Guru, does not die nor does he come (again) having 
gone. 


Om! By the favour of the true Guru! 


SIRI RAG. 
Mahala 1.3; Ghar ¥. 
( Astpadis.)* 
I. 
(1). Speaking, speaking (my) heart is proclaiming (his qualities), as, as it is known (to my heart), 
so it proclaims (them). 

He, who is proclaimed, how great is he, in which place is he ?+ 
As many as are telling (his qualities), all having told (them) continue meditating (upon them). 


1 AFAT (srévana), (Sansk. STN), v.a. To embrace, to hold fast, to resort to. 
° wad =meez, having no difference (from the universe), the identity of the Supreme and of the 


universe. 


3 . . . 
The mau does not always contain the exact number of eight verses, but sometimes one more 
or less. 


‘ : : : - : 
The whole verse is obscure and the sense can only be arrived at by conjecture. 
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Pause. 

O father, he (Hari) is invisible, inaccessible, infinite! 

True is the preserver, of a pure name, of a pure place.t 

(2). It is not known how much thy command is, no one knows to write it down. 

If a hundred poets be assembled, not a moment they cause to arrive (at it), though they weep. 

His value has been obtained (found out) by no one, all tell it by hearsay. 

(8). Pirs, prophets, Saliks, Sadiqs and martyrs.” 

Shékhs, Mullas, Darvéshes: a great blessing has come upon them, who continually read (his) salutation.? 

(4). Without asking (any body) he makes, without asking he pulls down, without asking he gives 
and takes. 

His own power he himself knows, he himself produces the (primary) causes. 

He, looking on, sees all; to whom he pleases, he gives. 

(5). The name of (his) place is not known nor how great his name is. 

How great is that place, where my king dwells? 

None can arrive there, to whom shall I go to ask ? 

(6). Castes and no-castes do not please (him),‘ if he makes one great. 

In the hand of the great one are the greatnesses (=honours), to whom he pleases, he gives. 

By his own order he adorns (a man), not a moment he delays. 

(7). Every one recites much (his qualities) in the thought of taking much (from him). 

What a great donor shall he be called? his gifts are not counted.® 

O Nanak! there is no deficiency coming forth, thy store-rooms are from age to age. 


Mahala 1. 
If. 
(1). All are the female friends of the beloved (=husband), all adorn themselves. 


They are come to make an estimate (of their respective virtues): a bastard scarlet dress is not the 
right state. 


By hypocrisy the affection of the husband is not obtained, counterfeit overgilding is miserable. 
Pause. 

O Hari, thus the woman lays hold of the beloved! 

The favoured women, who please thee, thou adornest in thy own mercy. 


' The explanation of the words UTat STUY Uta AFT by the Sikh commentary: Ufegt 3 ufeg 


is a mere guess and only shows that the Sikhs themselves no longer understand their Granth. 

? Bea = asi literally, a traveller, the first stage in Siifism, a devotee ; = ole, adj. True, 
sincere ; we; a plural of the plural 1g (from Seed); martyrs. ae meg i ae literally: martyrs 
and martyr, a mere tautology, to fill up the verse, as Nanak apparently did not understand that FIT was the 
plural of dng - Thesame is the case with the following ay aatfeg, Paes being likewise the plural of an , 

3 The whole verse is very obscure and the Sikhs are totally at a loss how to explain it. xf sa must 
apparently be taken as one word (Pers. jth) oF to arrive, to happen) and joined with fa racy uaats 
MITTS xf gare, to them a great blessing has arrived. As in the whole sentence a number of Arabic- 
Persian words are jumbled together, we need not be surprised if also a Persian verb is employed. Such a 
jumbling of foreign (and frequently not at all understood) words is considered a great feat of learning. It 
does not come into consideration if even the rhyme be broken thereby (gate —VsZ). 

* SISTSIS, castes and no-castes, i.e. he has no regard to any castes, if he wishes to make one great. 


° 2a afr WATS, literally: having given, the amount, estimate is stopped, i.e. he never counts how 
much he gives. 
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(2). The body and heart of her, who is adorned with the word of the Guru, is with her beloved 
(husband). 

Having joined both hands she stands and looks out, she utters a true petition. 

She is steeped in red (colour), dwells in true fear, she is steeped in love, in the true colour. 

(3). Servant and slave of the beloved she is called, who minds the name. 

True love does not break, if he unite to true union (with himself). 

I am always a sacrifice for her, who is imbued with the word (of the Guru) and whose heart is 
perforated (by it). 

(4). That woman will not sit down as a widow, who is absorbed in the true Guru. 

Her beloved is delightful, young, true, he does not die nor go. 

He always sports with the beloved woman, true is his favourable look and goodwill (towards her). 

(5). Truth is laid out (by her) as her wealth,’ the ornament of her dress is love. 

Having applied the paint of sandal-dust, the tenth gate? is made her palace. 

Her lamp is lighted by the word (of the Guru), her necklace on her breast is the name of Ram. 

(6). She is beautiful amongst women, on whose forehead is the jewel of love. 

Her beauty and wisdom is charming by the infinite love of the True one. 

Without her beloved she knows no man, on account of her love and affection to the true Guru. 

(7). O thou, who hast fallen asleep in the dark night, how will the night be passed without thy friend ? 

(Thy) bosom burns, (thy) body is set on fire, (thy) heart, O woman, is consumed by fire! 

When the woman is not enjoyed by the husband, her youth passes to no purpose. 

(8). On the bed (is) the husband, the wife has fallen asleep (and) obtains (therefore) no understanding. 

I have fallen asleep, my beloved is waking, to whom shall I go and ask? 

She who is united (with her Lord) by the true Guru, abides in fear; love, O Nanak ! is her companion. 


Siri Rag; mahala I. 
IIl. 
(1). Thou thyself art the qualities, thou thyself recitest (them), thou thyself having heard (them) 
reflectest. 
Thou thyself art the jewel, thou (thyself) examinest (it), thou thyself art its infinite price. 
Thou art true honour and greatness, thou thyself art bestowing (it). 


Pause. 
O Hari, thou art the creator! As it pleases thee, so keep me! 
May thy name, O Hari, be obtained as rule of conduct ! 
(2). Thou thyself art the pure diamond, thou thyself are the majith® colour. 
Thou thyself art the bright pearl, thou thyself art the mediator of the devotees. 
By the word of the Guru (thou art) praising (thyself), in every body (thou art) visible and invisible. 
(3). Thou thyself art the ocean and the boat, thou thyself art the near and further shore (of it).! 


Thou knowest the true way, by means of the word (of the Guru) thou art ferrying over (the water 
of existence). 


wat Ws; umt, amount (of weight), wat WS, amount of wealth. 

? Vaeat VATS, the tenth gate, said to be in the crown of the head (the so-called Waa, the aperture 
of Brahma). The Jogis pretend to keep the breath fast in the tenth gate and to drink thus the nectar of 
immortality, by union with Brahm, which is brought about there. 

3 BATS, sf. the root of a vine, from which a genuine red colour is extracted (aATST, coloured with 
mayjith, genuine red, in contradistinction to WT, ungenuine red), 


* UTE MTUTS = Sansk. UTTTY TX (= UTXTATS), the near and further bank or shore. 
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The fear of the fearless! is known, without the Guru there is darkness. 

(4). Thou, O creator, art seen as firm, all the other (creatures) come and go. 

Thou alone art pure, the other (creatures) are bound and fall into dullness. 

Those who are preserved by the Guru, are saved, who fix their meditation on the True one. 

(5). Hari is known from the word (of the Guru) by him, who is attached to the true discourse of the Guru. 

To his body dirt does not stick, who has a habitation in the house of the True one. 

If he bestow a favourable look, the True one is obtained, without the name what can he do? 

(6). Those, who have known the True one, are happy in the four ages. 

Having extinguished the thirst of egotism, they put firmly the True one in their breast. 

(By them) the gain of the One name is obtained in the world having made the Guru the object of 
their reflection. 

(7). (By whom) true goods are laden, he has always gain, true is his stock. 

In the true court he will sit, whose devotion and supplication is true. 

With honour his account will be settled, the name of Ram is making (him) manifest. 

(8). He (=Hari) is called higher than high, he cannot be seen by any one. 

Where I see, there art thou alone, by the true Guru thou art shown. 

(Thy) all-pervading light is easily known by Nanak. 


Siri Rag; mahala 1. 
Ty. 


(1). The fish did not know the net, the saltish pond is bottomless. 
Why did the very clever and beautiful (fish) confide (in it) ?? 
On account of its (own) action it was caught, death does not recede from its head. 


Pause. 


O brother, know thus death (impending) on thy (own) head! 

As the fish, so man falls unawares into the net. 

(2). The whole world is fettered by death, without the Guru death does not recede (from them). 

Those who are attached to the True one, are saved having abandoned the anomalous state of duality. 

I am a sacrifice for those, who are true (=accepted as true) at the true gate. 

(8). Like a hawk is the birds’ net in the hand of the huntsman. 

Those who are preserved by the Guru, are rescued, the others are caught with the bait. 

Without the name they are picked out and thrown down, no one is a companion with them {at the 
time of death). 

(4). Truer than true he is called, true is the place of the True one. 

By whom the True one is minded, in their heart is true meditation. 

Those disciples are known as pure in heart and face, who have divine knowledge. 

(5). Offer before the true Guru the prayer: join to me the friend! 

The sweetheart being met with, happiness is obtained, the messengers of Yama have died having 
eaten poison, 

If I abide within the name, the name comes and dwells in (my) heart. 


1 faafont Bd> the fear of the fearless ; the sense of the words is: the fear of those, who do not fear 
thee, is known. Though they are apparently fearless, they are at the end afraid: for without the Guru and 
his word all is darkness. But fasfaxt Bd might also be translated by: thou art known as fearless (Nanak 
using such compounds as: WAG AST, free from parts), fastaan standing for fazat= faa. 


? i.e. in the net; why did it confidently go into the net? 


~ 
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(6). Without the Guru there is darkness, without the word (initiatory mantr) (one) does not obtain 
understanding. 

By the instruction of the Guru light is made, if (one) continually meditate on the True one. 

There death does not enter, light is absorbed in the luminous (Supreme Being). 

(7). Thou art the sweetheart, thou art wise, thou thyself art uniting (men with thyself). 

By the word (of the Guru) thou art praised, who hast no end nor limit. 

There death does not arrive, where the boundless word of the Guru is. 

(8). By (his) order all are produced, by (his) order they do their work. 

By his order they are in the power of death, by his order they are absorbed in the True one. 

O Nanak! what is pleasing to him, that is done, nothing is in the power of these creatures. 


Sirt Rag; mahala I. 
Vv. 


(1). He who is of an impure body, is of an impure heart, his tongue (also) becomes impure. 
He who is of a false mouth, speaks falsehood, how shall he become pure? 
Without the word (of the Guru) (his) heart is not cleansed,' from the true one truth is obtained. 


Pause. 


O fair lady! what comfort has she, who is destitute of virtues? 

Joined with thy beloved thou wilt enjoy pleasure, happiness is in the love to the true word (of the 
Guru). 

(2). If the beloved (husband) goes abroad, the woman, separated from her husband, is in grief. 

As a fish in little water makes pitiful moaning.” 

If it is pleasing to the beloved, comfort is obtained (by her), when he himself bestows a favourable look. 

(3). I will praise my own beloved with my friends and companions. 

By the beauty of (his) body my heart is enchanted, having seen (him) I am imbued with love. 

Being adorned with the word (of the Guru) (I am) beautiful, (my) beloved enjoys (me) with favour. 

(4). A fascinating woman is of no use, if false and vicious. 

She has no comfort in her father’s nor in her father-in-law’s house, she burns in a false passion. 

Her coming and going is annoyance, she is forgotten and abandoned by her husband. 

(5). The wife of the beloved is bright (happy), she, who is abandoned, what relish has she? 

She is of no use to the beloved (husband), who speaks a great deal of nonsense. 

At the gate and house she is not admitted, who has abandoned herself to another pleasure. 

(6). The Pandit reads books, (but) does not understand the subject under consideration. 

He gives instructions to others—(on his part) a money business. 

In a false story the world wanders about, to remain in the word (of the Guru) is the best. 

(7). Many Pandits and astrologers reflect on the Védas. 

In discussion and opposition, in praise and discussion is (their) coming and going. 

Without the Guru (their) destiny will not be loosened, they tell, hear and deliver explanations. 

(8). All are called virtuous, I have no virtue whatever. 

Hari is the bridegroom of the woman that is pleasing (to him), to me that Lord pleases. 

O Nanak! if by the word (of the Guru) union is effected, there is no more separation. 


: fas WS Wate BUH. The words are inverted and must thus be placed to get any sense out 
of them: fas Fee WS a AAA. nrg or afSs = sear, heart, mind. Another reading is: faa 
WS WAN, very likely instead of : faa as Ha. But the text is apparently corrupt here. 

? FIA USBTS = AIA USTEY, pitiful moaning. 
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Siri Rag; mahala I. 
VI. 
(1). If silent repetition (of the Védas, etc.), austerity and abstinence be practised, if at a Tirtha 
(one’s) residence be made. 
Religious merit, alms, good actions, what are they to him without the True one? 
What he sows, that he will reap, without virtue birth is destruction. 


Pause. 

O fair lady, the slave of virtue obtains comfort! 

She is perfect who, having abandoned vice, is absorbed by the instruction of the Guru. 

(2). Without a trading-stock the trafficker looks about in the four corners (of the earth). 

He does not comprehend his own capital stock, that the thing remains in his (own) household.' 

Without goods his pain is very great, the false (world) is ruined by falsehood. 

(3). Who tries the jewel (of the name) reflecting (upon it), his gain is day and night new.” 

He obtains the thing in his own house, he goes having accomplished his business. 

Make traffic with the traffickers, O disciple, reflecting on Brahm! 

(4). He (Brahm) is obtained in the society of the saints, if he, who is uniting, unite (the disciple 
with himself). 

Within whom the boundless light (of Brahm) is, he, being united, is not separated (again from him). 

He remains in the true seat of the True one, (who has) love and affection to the True one. 

(5). By whom their own self is known, (they have) in their (own) house,’ in their own palace, the 
palace (of Hari). 

The True one falls into the lap of those who are in love with the True one. 

That Lord, who is true and of a true name, is known as (being present) in the three worlds. 

(6). That woman is quite happy, who has known that her beloved is with her. 

The woman is called to the palace, (where) she enjoys (her) beloved with pleasure. 

She is a true and good-favoured woman, who is fascinated by the beloved with his qualities. 

(7). Wandering about, wandering about I ascend a sand-hill, having ascended a sand-hill I go to a 
mountain. 

Though I wander about in the forest, I do not get understanding without the Guru. 

If I wander about, having strayed from the name, again and again I shall come and go. 

(8). Go and ask the travellers, who, having become servants (of God), have departed. 

(If) they know their own king, they are not repulsed at the gate of the palace. 

O Nanak! the One is contained (everywhere), there is no other. 


Siri Rag ; mahala I. 
VII. 
(1). From the Guru the Pure one is known, whose body is pure. 
In whose heart the Pure and True one dwells, he knows the sweet friend 
Easily® abundant comfort (accrues) to him, the arrow of Yama does not touch him. 


1 The sense is: he does not know that the Supreme is within him. 
> i.e. He has a new gain day and night. 

* urg is here = body; in their own house = within themselves. 

n arsuta instead of afstug, the sweet friend (Sansk. afayfiva), the final short syllable being 
lengthened for the sake of the rhyme. The explanation of the Sikh Granthis, that WSUS means the pain 
of the heart, gives no sense and does not suit the context. 


5 Sorat F may also be translated: from the innate (Hari); see Astp. xxiii., note. 
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Pause. 


O brother, (on him) is no filth, who bathes in pure water. 

Thou (O Hari) alone (art) pure, all the other (creation) is defiled with filth. 

(2). The palace of Hari has been made beautiful by the creator. 

The light of the lamp of the sun and moon is incomparable, in the three worlds is boundless light. 

In the shop, the city, the fort, the cells, is the trade and traffic of the True one. 

(8). The collyrium of divine knowledge breaks the fear (of him) (who) sees the light of him, who is 
without collyrium (7.e, of the Supreme).? 

The hidden and manifest (things), all are known (by him), who keeps his mind steady. 

Tf such a true Guru (who keeps his mind steady, ete.) be met with, he easily unites (with the Supreme). 

(4). A scratch is made with the touchstone, he carefully examines the good ones. 

The counterfeited do not obtain a place, the genuine ones he puts into the treasury. 

Remove hope and anxiety! thus (thy) filth will be absorbed. 

(5). Every one desires comfort, no one desires pain. 

Comfort (has) abundant pain (following), (but) the fleshly-minded one (has) no understanding (of this). 

If comfort and pain be considered as the same, comfort is obtained from the secret of the word (of 
the Guru). 

(6). If the Véda be read with a loud voice, the speech of Brahm (and) Vyasa: 

The Munis, worshippers and devotees are imbued with love to the name, the vessel of virtues.’ 

Those, who are in love with the True one, have overcome; I shall always be a sacrifice for them. 

(7). In the four periods (of the world) those are dirty and filled with filth, in whose mouth is not 
the name. 

The face of those, who are destitute of devotion and love (to the name), is black, they lose their honour. 

Those, who have forgotten the name, weep being ruined by vice. 

(8). By searching and searching he is found, he meets with him who fears him and unites (him 
with himself). 

He dwells in the house (=body) of him who knows his own self, the thirst of (his) egotism ceases 
(then). 

O Nanak! those are pure and bright, who are in love with the name of Hari. 


Sit Rag; mahaia I. 
Vit. 


(1). Hear, O misled and foolish heart, cling to the feet of the Guru! 
Silently recite and meditate on the name of Hari! Yama is (then) afraid and pain flees. 
Great is the pain of the ill-favoured woman, how shall her happy state (of wifehood) remain firm? 


Pause. 
O brother! I have no other place! 


My wealth is the treasure of the name, I sacrifice myself for the Guru, by whom it is given. 
(2). (By means of) the instruction of the Guru honour is (obtained), praise be to him! in his society 
is union (with God). 


1 ofa at axa, the palace of Hari is the Universe, which is luminated by the lamp of the sun and 
moon. VYJTz, shop = heart; Waa, city = body; ITZ, fort =the crown of the head containing the tenth gate 
(LAST WAITS); Jaa, the seventy-two cells or compartments of the human body. 

? fSGHS; God is without collyrium, i.e. without any spot or darkness. 3Tf¥, sf. light, splendour. 

2 TA STY may here also be translated by: and its qualities. 
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Without him I do not live twenty-five minutes, without the name I die. 

May by me, the blind one, the name be not forgotten! if I remain steady (in it), I shall go to the 
house (of Hari), 

(8). That disciple (finds) no place (in Hari’s palace), whose Guru is blind. 

Without the true Guru the name is not obtained, without the name what relish is there ? 

He comes and goes repenting, (he is) like a crow in an empty house. 

(4). Without the name there is pain in the body, like a wall made of soil impregnated with saltpetre 
(it crumbles down). 

As long as the True one is not in the mind, so long the palace (of Hari) is not obtained. 

By him the house (of Hari) is obtained, who is imbued with the word (of the Guru), he is con- 
tinually in the state of emancipation from individual existence. 

(5). I ask my own Guru, having asked the Guru I do the work (enjoined by him). 

If I praise (Hari) by means of the word (of the Guru), he dwells in (my) heart, the pain of egotism 
(or individual existence) is consumed. 

Union (with the Supreme) is naturally effected, the true (disciple) has union with the True one. 

(6). Those who are imbued with the word (of the Guru) are pure, having abandoned lust, wrath 
and conceit. 

They praise always, always the name, they keep Hari in their breast. 

How should he be forgotten from the heart, who is the support of all creatures ? 

(7). He who dies by means of the word (of the Guru), has (really) died, he will not die again another 
time. 

From the word (of the Guru) Hari is obtained (by him), who has love to the name. 

Without the word the world strays about, it dies and is born again and again. 

(8). Every one praises his own self, a high-flown (speech)! is made (in self-commendation). 

Without the Guru one’s own self is not known, what is done by speaking and hearing ?? 

O Nanak! if by means of the word (=instruction of the Guru) (one’s own self) be known, then 
no one will practise deceit. 


Siri Rag ; mahala I. 
IX. 


(1). If, without (having) the beloved (husband), the woman be adorned, her youth is useless and 
wretched. 

She does not enjoy in comfort her bed, without the beloved her ornament is useless. 

The ill-fated woman has much pain, the Lord of the bed is not in the house.* 


Pause. 


O heart, mutter the name of Ram, then comfort will arise ! 

Without the Guru the love (of the husband) is not obtained, by the word (of the Guru) it accrues 
and pleasure springs up. 

(2). By the service of the Guru comfort is obtained; if Hari be the bridegroom, there is easily 
decoration. 

The beloved enjoys the bed of the true (woman), whose love and affection is deep. 


1 230 Sst; supply: 3{@ or ETF, a higher than high (word or speech) is made. 


2 ad aa fant Jfz; the sense of these words is: what is the good of saying that he has known his 
own self, or of hearing that such a one has known his own self? 


® This simile is used by Nanak all through the Granth ad nauseam. 


li 
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She is recognized as a disciple, who is united (with Hari) by the Guru (on account of her) virtuous 
conduct.? 

(3). Meet with (thy) true husband, O fascinating woman, charmed by (thy) beloved enjoy thyself! 

Heart and body is delighted in the True one, whose value cannot be told. 

(If) Hari (be thy) husband, (thou art) a favoured woman in the house; he is pure, of a true name. 

(4). If in the mind the mind die, then the woman will enjoy the beloved. 

A necklace of pearls in one thread is joined together on her neck.’ 

In the assembly of the saints comfort springs up, the name is the support of the (female) disciple. 

(5). In a moment (man) is born, in a moment he is consumed, in a moment he comes, in a moment 
he goes. 

If he know the word (of the Guru, i.e. the name) and remain (in it), death will not persecute him. 

The unequalled Lord cannot be compared (with any thing), from a story (that is told) he cannot be 
obtained. 

(6). The traders and traffickers are come, having written down their wages. 

If they do the work of the True one, profit accrues to them by his favour. 

The true trading-stock is obtained from the Guru, he has not a bit of covetousness. 

(7). The disciple he will weigh accurately, true is his balance and weight. 

Hope and desire is charming (him), by the Guru it is stopped, true is (his) word. 

He himself will weigh accurately, full is the weight of the Perfect. 

(8). By the telling of legends (final) emancipation is not obtained, nor by reading loads of books. 

Purity of the body is not obtained without devotion and love to Hari. 

O Nanak! him, by whom the name is not forgotten, the Guru, the creator, unites (with himself). 


Sirt Rag; mahala I. 
Xx. 


(1). If the true, perfect Guru be met with, the jewel of reflection is obtained. 
If the heart be given to one’s own Guru, the love of all is obtained. 
The boon of final emancipation is obtained, that is blotting out vices. 


Pause. 
O brother, without the Guru divine knowledge is not acquired ! 
Go and ask one of the Brahmas, Naradas and Véd-Vyasas !* 
(2). He, who is known by application to divine knowledge and meditation, is called inexpressible. 
(If) a tree is fruitful and green, its shade becomes large. 
Rubies, jewels, gems, are in the store-room of the Guru. 
(3). From the store-room of the Guru is obtained the love to the pure name. 
The true, boundless stock of goods is collected by a full destiny. 
He is a giver of comfort, a remover of pain, the true Guru is destroying the demons. 


} HATS = WA BUTS, virtuous conduct. The case or grammatical connexion is utterly neglected by 
Nanak, and the translation can only be made according to conjecture. 

? As a sign of her @Uta, or happy state of wifehood. 

° Stdx; the son of Brahma, and one of the ten original Rishis. He delighted in exciting quarrels 
(hence BTYd<x = an embroiler). He is said to be the inventor of the Vina or lyre, of a code of laws, and of the 
Naradiya Purana. ftTa = Aa, the supposed compiler of the Védas. Twenty-eight Vyasas are men- 


tioned, who are incarnations of Narayana (or Brahma), and descend to earth from time to time to promulgate 
the Védas. 
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(4). The water of existence is difficult and terrible, there is no shore nor limit of it. 

There is no boat nor buoy, nor is there a pole (to work the boat with) or a boatsman for it. 

There is a boat (consisting) of the fear of the true Guru, by a favourable look he ferries across. 

(5). If but a little (only) the beloved be forgotten, pain sets in and happiness departs. 

May the tongue be burned with firebrands, that does not mutter the delightful name! 

When (his) body is destroyed, his pain is very great, when Yama seizes (him), he repents. 

(6). Saying “mine, mine,” they are gone, body, wealth, wife, is not with (them). 

‘Without the name wealth is useless, he' is gone astray on the road. 

The true Lord is served by the disciple, (whose) story (description) is inexpressible. 

(7). He (=man) comes (into the world), having gone, he is caused to wander about (in transmigra- 
tion), his lot having fallen he follows his occupation.? 

How shall that, which is written before, be blotted out? the destiny is written after the pleasure 
(of the Supreme). 

Without the name of Hari there is no (final) emancipation, by the instruction of the Guru he finds 
union (with the Supreme). 

(8). Without him I have nobody, whose my soul and life is. 

May egotism and selfishness be consumed, may covetousness and conceit be burnt! 

O Nanak! if the word of (the Guru) be reflected upon, the abode of virtues (or of all qualities = the 
Supreme) is obtained. 


Siri Rag; mahala 1. 
XI. 


(1). O my heart, entertain such a love with Hari, as the lotuses with the water! 
Though they be knoeked down by the waves, yet they expand in love. 
Having received their life in the water, they must die without water. 


Pause. 


O my heart, how wilt thou be released without love (to Hari) ? 

He who is contained within the disciple, bestows on him a storehouse (full) of devotion. 

(2). O my heart, entertain such a love with Hari, as the fish with the water! 

As it is very great, so is its joy great, in its mind and body is tranquillity. 

Without water it does not live twenty-four minutes, it considers the Lord very dear. 

(3). O my heart, entertain such a love with Hari, as the Chatrik*® with the cloud ! 

The tanks are full, the deserts are green, not a drop (more) falls, what is that? 

What accrues by destiny, that is obtained, he gives to him, on whose head the destiny has fallen. 
(4). O my heart, entertain such a love with Hari, as the water has with milk ! 


' We should expect here “they,” but the change from either number to the other is very frequent, as it 
may suit the rhyme. 

2 urfear feats wary, an expression which is frequently met with in the Granth, but which the 
Sikhs are no longer able to explain. ufatiy is the Formative (here Locative) of Ufa, fallen, used abso- 
lutely: after having fallen (afad), i.e. his lot (fags). In the Granth it is a frequent expression: fags 
ufaat, the lot has fallen = to reap one’s (evil) deserts. It may therefore be translated: after having met 
with his deserts, after being punished, he (being born again in human shape) does his avocation (assigned 
to him by the caste, in which he is born). fagf3 is also the Locative of fags, m, destiny, the whole con- 
struction being used in the sense of the Latin Ablative absolute. 

3 otfsa (Sansk. Taq), the Cuculus melano-lucus. It is said, that he only drinks from clouds and that 
he is therefore always eagerly expectant of rain. 
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It endures itself the boiling, but does not allow the milk to be consumed. 

He (= Hari) himself having united the separated (from him), gives (them) true greatness. 

(5). O my heart, entertain such a love with Hari, as the Chakvi’ with the sun! 

Not a moment she falls into sleep, she thinks that the far (sun) is present. 

The fleshly-minded does not get any understanding, the disciple (considers him as) always (being) 
in (his) presence. 

(6). The fleshly-minded make calculation, (but) what the creator does, that comes to pass. 

His value is not obtained, though every one search (for it). 

(If) by the instruction of the Guru it be given, then it is obtained ; he who meets with the True one, 
finds comfort. 

(7). True love does not break, if that true Guru falls in (with the disciple). 

If the blessing of divine knowledge be obtained, the knowledge of the three worlds accrues (thereby). 

The pure name is not forgotten, if he take (=repeat) the qualities (of Hari). 

(8). Having played those little birds are gone, which are picking up food on the surface of the tank. 

In twenty-four (or) in forty-eight minutes one must go; the play (lasts) to-day (or) to-morrow. 

Whom thou unitest (with thyself), he is united, having gone he treads on the true arena.’ 

(9). Without the Guru love (to God) does not spring up, the filth of egotism does not go off. 

By whom bis own self is known as the ‘Sd ham,’’® he believes in the secret of the word (of the Guru). 

If by the disciple his own self be known, what else shall he do or cause to be done? 

(10). ‘What of those, who have been united, shall be united ? he (Hari) believes* in (them, who) 
are united by the word (of the Guru). 

The fleshly-minded one gets no understanding, being separated (from the Supreme) he is struck in 
the face. 

O Nanak! there is only One palace (of Hari), there is no other place. 


Siri Rag; mahala I. 
XI. 
(1). The self-willed (ungodly) woman goes astray and is led astray, having gone astray she finds no 
place (of rest). 
Without the Guru no one points out (the way), blind she comes and goes. 
The blessing of divine knowledge is lost (by her), deceived and ruined she goes. 


Pause. 
O father, the Maya deludes into error! 


The ill-fated woman, deluded by error, is not taken to the bosom of the beloved. 
(2). Erring she wanders about in foreign countries, deluded she goes and abandons her house. 
Erring she ascends a mountain and a sand-hill, in error she agitates her mind. 


} uaet (Sansk. HATA, the Brahmani goose or duck. It is said, that the male and female bird 
separate at night-fall and are anxiously expecting the re-appearance of the sun to be reunited. They are 
therefore said to be in love with the sun. 

: fug (Sindhi), a level piece of ground, on which sports are made; fuz ABAT, to tread on the arena, 
to sport The play down here is transitory, the true play will come hereafter, when united to the Supreme. 

2 ad (=8Y: *GA); literally: he is I, absolute identification of the individual existence with the Supreme. 
The Absolute becomes conscious only in the human spirit. The tenor of the instruction of the Guru is here 
peney lucid, and Sikhism is in no way differing from the common Hindi pantheism. 

* wafer fad usta : these words Are, as usual, only a hint, by themselves they are quite unintel- 
ligible. They should be thus constructed : a waft fas fat Gufs ustarty, who are united by 


means of the word of the Guru, in them he (Hari) confides, places his full trust in them. 
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How shall she, who is separated (from the Supreme) from the beginning, be united? ruined by pride 
she will lament. 

(3). Those separated ones the Guru will unite, who have their joy in Hari and love the name. 

Those have easily true great splendour, who rely for support on the qualities and the name of Hari. 

As it pleases thee, so keep me, without thee what Lord have I? 

(4). By reading and reading letters one is led astray, in (faqir-) dresses there is much pride. 

What does he, who has bathed at a Tirtha, (if) in (his) heart be the filth of conceit ? 

Without the Guru, by whom shall the heart, the King and Sultan, be admonished ? 

(5). (If) the boon of love (to Hari) be obtained, the disciple will reflect on truth. 

That woman has parted with her own self, (whose) ornament is in the word of the Guru. 

In her (own) house that beloved is obtained by infinite love to the Guru. 

(6). By the service of the Guru the heart becomes pure and happy. 

In (whose) heart the word of the Guru is settled, she removes from within egotism. 

When the boon of the name is obtained, there is always (new) profit acquired in the heart. 

(7). If it accrue by destiny, then it (the name) is obtained, by thyself it cannot be taken. 

Cling always to the feet of the Guru, remove from within thy own self! 

The True one falls into the lap of those who are in love with the True one. 

(8). Every one is subject to error, unerring is the Guru, the creator. 

By the teaching of the Guru the mind is instructed, love (to Hari) springs up in it. 

(By whom) the name is not forgotten, (him) the inexhaustible word (of the Guru) unites (with the 
Supreme). 


Sai Rag; mahala 1. 
XIII. 


(1). The thirst after the Maya (illusive world) is deluding (men), sons, relations, house and wife. 
By wealth and youth the world is deceived, by greediness, covetousness and selfishness. 
In consequence of the deceit of spiritual darkness I have died, this prevails in the world. 


Pause. 


O my beloved, I have none other without thee! 

Without thee none other is pleasing to me, (if) thou art pleasing (to any one), happiness is obtained. 

(2). The name I will praise with pleasure, from the word of the Guru contentment (is obtained). 

What is seen, that will go off, false is the infatuation (of the world), do not look (at it)! 

The travelling caravan has come, (but) behold, it is continually going along. 

(3). Many tell a story, (but) without the Guru understanding (of truth) is not found. 

If the greatness of the name accrue (to any one), he is steeped in the True one and obtains honour. 

Those who please thee, are good, there is no false nor genuine one (by himself). 

(4). In the asylum of the Guru final emancipation is obtained; the trading-stock of the fleshly- 
minded is false, 

The eight metals! of a king, (which) are malleated (into money), are inscribed with a word. 

He himself is the examiner who tries them; the right ones are put into the treasury. 

(5). Thy value does not become known, all has been seen by me and carefully examined.? 

By telling it does not come to hand; he who abides in the True one, obtains honour. 

According to the instruction of the Guru Thou art to be praised, another value (of thine) cannot be told. 


1 The eight metals are: gold, silver, copper, tin, lead, brass, iron, steel. 


* afs feat fe aurfz. afz aaifZ, having struck and sounded. This refers to the habit of 


striking on earthenware and sounding it (before buying it), to see if it be sound = to examine carefully. 
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(6). In which body the name is not approved of, in that body is the contention of egotism. 

Without the Guru divine knowledge is not obtained, the enjoyment of the visible world is duality. 

Without (praising) the qualities (of Hari) it is of no use, the relish of the Maya is insipid. 

(7). In hope they are born, in hope they enjoy the pleasures (of this life). 

Bound in hope they are marched off, ruined (robbed) they are struck in the face. 

He who is bound by vice, is beaten, who follows the instruction of the Guru, is saved by the name. 

(8). Thou alone art in all places, as it pleases thee, so keep me! 

In (whose) heart the True one dwells by means of the instruction of the Guru, he has a good name, 
honour and reputation. 

By whom the disease of egotism (individuality) is removed by means of the true word (of the Guru), 
he perceives the True one. 

(9). In the sky and in the nether region, in the three worlds thou art present. 

Thou thyself art the devotee and the object of his love, thou thyself art united (with him) and 
unitest him (with thyself). 

May the name not be forgotten by Nanak! as it pleases thee, so thou fillest (all places). 


Sirt Rag; mahala I. 


XIV. 


(1). By the name of Ram my heart is perforated, what other reflection shall I make? 
By attention to the word (of the Guru) comfort arises, love to the Lord is the pith of happiness. 
As it pleases thee, so keep me! the name of Hari is my support. 


Pause. 

O my heart, true is the will of the Lord! 

Meditate on him who has created and adorned body and soul! 

(2). (If my) body be thrown into the fire as an offering, having cut it (to pieces of) one rati and 
weighed it. 

If I make body and soul the fuel, daily burning (them) in the fire. 

It does not come up to the name of Hari, though I perform lakhs of crores of works. 

(3). (If my) body be cut into halves, having ordered the saw? to be placed upon my head. 

(If my) body be melted in the Himalaya (snow-mountain), yet the disease will not leave my mind. 

It does not come up to the name of Hari; every (place) I have seen and carefully examined. 

(4). Though I give (in charity) castles of gold and present many excellent horses and elephants. 

(Though) I give land and many cows, yet (there is) pride and conceit within (me). 

By the name of Ram my heart is pierced,’ the Guru has given (me) the true gift. 

(5). Many are the opinions of the mind, many the reflections on the Véda. 

Many are the fetters of the soul, (but) the disciple has the gate of salvation. 

On the side of truth is every one, (but) above it is good conduct.® 

(6). Every one is called high, none is seen low. 

One reason (leading thought) is in the created vessel (man), One light is in the three worlds. 


} Idea3 (Sansk. ACTA), a kind of large saw, but without teeth, as formerly suspended at Benares, by 
which the body was cut into two halves (lengthwise). 


=~ . . . . . . 
* The sense of GAT, to pierce, is: to have a lively, never intermitting remembrance of a thing, to 
have a constant pricking. 


3 The sense of these words is: every one wants to know truth, but a good religious conduct is better than 
this research after truth. 
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If it accrue by destiny, then the True one is obtained, the original gift none erases. 

(7). (If) a holy man meet with holy men, contentment dwells (in him) on account of his love to 
the Guru. 

If the inexpressible tale be reflected upon, he is absorbed in the true Guru. 

Having drunk nectar he is contented, dressed (in a dress of honour) he will go to the court (of Hari). 

(8). In every body sounds the kinguri’ daily by the natural property of the word. 

Some rare one gets understanding, (but) the disciple informs his heart. 


O Nanak! by whom the word is not forgotten, he is rescued (from material existence), having per- 
formed the word (of the Guru). 


Siri Rag; mahala I. 
XY. 


(1). Painted and white is the aspect of the mansions, beautiful are the doors. 
According to the pleasure of the heart they were erected, in second love and affection.” 
If the inside is empty and without love (of God), the body tumbles down (and becomes) a heap of ashes. 


Pause. 

O brother, (thy) body and property will not go with thee (after death). 

The name of Ram is a pure property, the Guru bestows that Lord as a present. 

(2). The name of Ram is a pure property, which the Giver gives. 

In the future world no question will be asked from him, whose companion the Guru, the creator is. 

(If) he himself release, emancipation is obtained, he himself is bestowing the gift. 

(3). The fleshly-minded one considers his own daughters and sons as a chance. 

Having seen women, he is delighted, (but) the joy he has, is grief. 

The disciple enjoys, by the delightful word (of the Guru), day and night the juice of Hari. 

(4). (His) reason goes (if) his wealth is going, the worshipper of the Sakti is continually wandering 
about.° 

Seeking it outside one is ruined, the thing is in the house, in one’s own place. 

The fleshly-minded one is robbed by egotism, into the disciple’s lap (the thing) falls. 

(5). O thou vicious worshipper of the Sakti, know thy own origin! 

The body (consists) of blood and semen, near the fire‘ life (is infused into it). 

The body is in the power of the breath, on the forehead is the sign of the True one.* 

(6). Long life is desired (by every one), no one wishes to die. 

The life of that disciple is called happiness, in whom that (Hari) is indwelling. 

Upon what does he, who is void of the name, count, who has not the sight of Hari, the Guru? 

(7). As one is led astray by night in a dream, as long as sleep lasts. 

So are the creatures in the power of the female snake,® within them is the duality of egotism (ve. 
individuality). 

If instruction by the Guru is given, it is reflected, that this world is (but) a dream (has no real 
existence). 


’ A sort of a lute, containing only two wires. 


2 


Or: in love and affection for duality. 
S S S S 
* 3fs safe = sfs 3S. 
4 The fire is the fire of the womb. 
"aS Slala = AT AT AYTATA, the sign of the True one is on the forehead written already in the 


womb; i.e. man’s destiny is allotted to him already in the womb. 


° The AGuULS is identical with the Maya. 
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(8). Fire dies if water be poured (upon it), as a child by the milk of the mother (is satiated). 
Without water no lotus is produced, without water the fish dies. 
O Nanak! if the disciple obtains the juice of Hari, he lives and sings the qualities (—praises) of Hari. 


Siri Rag; mahala I. 
XVI. 
(1). Having seen a terrible mountain in my father’s house I became afraid. 
High and difficult is the mountain, there is no staircase (leading up) to it.’ 
By the disciple he (7.e. Hari) is known (as being) within; being united (with Hari) by the Guru, I 


am saved (i.e. I have crossed). 


Pause. 
O brother, the difficult water of existence frightens (me). 


~ (If) the perfect and true Guru fall in with one, being friendly disposed (to him),? the Guru brings 


him across (by) the name of Hari. 


(2). Though I make preparations for departure (and) know, that I am going. 

Who has come will depart (again), immortal is that Guru, the creator. 

Yet (I am) praising the True one, (I have) love to the True one.* 

(3). Beautiful mansions and palaces, thousands of solidly-built forts. 

Elephants, horses, saddles, armies in boundless lakhs : 

Are gone with no one; wearing away they have died being sapless (unsolid). 

(4). If gold and silver be collected, wealth is a net of anxieties. 

If one ery out for justice (or help) in the whole world, without the name death is upon his head. 
‘When the body falls down, the soul will sport,‘ what will be the state of the evil-doer ? 

(5). Having seen his sons and wives the Lord of the bed is delighted. 

Perfume is applied (by him), he adorns his dress and figure. 

Dust is mingled with dust, he departs leaving his family behind. 

(6). He may be called a chief, a King, a Raja, a Rau® or Khan. 

He may be called a Chaudhari,® a Rau, he may burn in haughtiness. 

The fleshly-minded one, by whom the name is forgotten, is (like) a reed burnt in a jungle-fire. 

(7). He, who has come into the world, will go having practised egotism. 

The whole world is a chamber of lamp-black,” body, mind and trunk (are or become) ashes, 

Those are pure who are preserved by the Guru, by the word (of the Guru) their fire is extinguished. 
(8). O Nanak ! it is crossed (=salvation is obtained) by the true name (of him who is) king above 


kings. 


By me the name is not forgotten, the jewel of the name of Hari is my trust. 
The fleshly-minded are consumed in the water of existence and die, the disciples cross the bottomless 


(water). 


‘ £33 STA; the second is superfluous and only added to make up the rhyme. 
? ofa must here be taken as Part. p- conj. of JAAT, to become well-disposed. 
3 The words AB arf filmita. of which the Sikh Granthis could give me no explanation, must be 


constructed thus: AS urfs fimita 3 a 3 ¥, I have love to the True one. atfe is here simply postposi- 
tion - WIT, Hindi arg, to, for. 


‘are YBa, the soul will sport (é.e. in transmigration). 


There is some difference between raja and rau, the latter signifying a chieftain. 
° s@udt, the head man of a village or trade. 


7 ITWS Joa, a chamber of lamp-black, by entering which one is sullied = a place of defilement. 
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Sirt Rag; mahala 1. 
XVII. 


Ghar II. 
(1). Having fixed (thy) residence remain in the house; why is there continually the apprehension 
of going? 


This is considered a residence, when people remain stationary. 


Pause. 

How is there a (firm) residence in the world ? . 

Practising righteousness bind thou up good works as viaticum, apply thyself continually to the name! 

(2). The Jogi practising his sitting-postures’ sits down, the Mulla sits down in (his) place (or 
house). 

The Pandit explains books, the Siddh? sits down in a temple. 

(3). The Gods, the Siddhs, the Ganas,? the Gandharvas, the Munis, the Shékhs, Pirs, chiefs: 

Are departed to the threshold (of God), and others also will go (there). 

(4). Sultans, Khans, Kings, nobles are gone, having departed (from the world). 

In twenty-four minutes (or) in forty-eight minutes it must be gone; O heart, understand it, thou 
also wilt arrive there ! 

(5). If he (the Supreme) be described in words, some rare one will understand it. 

Nanak tells this supplication (=says): he is in the water, in the earth and on the surface of the earth. 

(6). Allah is invisible, inapproachable, powerful, creator, merciful. 

All the world is coming and going, only the residence of the Merciful one is firm. 

(7). He is called stationary, on whose head there is no destiny. 

Heaven and earth will pass away, he alone (will remain) stationary. 

(8). Day and sun will pass away, night and moon will pass away, lakhs of stars will be destroyed. 

He alone is stationary ; O Nanak, call him the True one !5 


SIRI RAG; MAHALA III. 
Ghar I. 
‘ Astpadis. 
By the favour of the true Guru! 
I. XVIII. 


(1). If he (the Guru) bestow mercy on the disciple, devotion is made, without the Guru devotion 
cannot be made. 


? The Jogis have eighty-four sitting-postures. 


? The Siddh, an ascetic, who is said to have acquired superhuman powers. In the following verse the 
Siddhs are a sort of demi-gods, inhabiting, with the inferior deities and Munis, the region between the sun 
and earth.—See Vishnu Purana, ed. Wilson, p. 227. 


° The Ganas (Sansk. 4M) are troops of inferior deities attendant on Shiva and under the superintendence 
of Ganésh. 


‘ UST, from USAT or UBSAT, to be destroyed, from the Sansk. WAY. 
7 
5 aay is Persian ae call, say! The insertion of a Persian word or phrase is considered very 
elegant by the Sikhs. 
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He himself unites (the disciple with himself), if he (the disciple) understand (the truth), then he 
will become pure. 


Hari is true, true is (his) word, by the word (of the Guru) union is brought about. 


Pause. 
O brother, why hast thou come into the world void of devotion? 
The service of the perfect Guru is not performed (by thee), uselessly (thy) human birth is wasted. 
(2). Hari himself is the life of the world, the donor, he himself, having bestowed (the gift), unites. 
What are these helpless creatures? what can one say or tell? 
He himself gives greatness to the disciple, he himself makes (him) perform worship. 
(3). Having seen (his) family he is charmed with fascination, when departing, it does not go with (him). 
Who serves the true Guru, obtains the abode of (all) qualities, his value is not ascertained. 
My friend is the Lord Hari, he will be a companion (also) at the end. 


(4). In the father’s family’ the life of the world is the donor; by the fleshly-minded one (his) 
honour? is lost. 


Without the true Guru no one knows the road, the blind one (has) no place whatever. 

In whose heart Hari, the giver of comfort, is not dwelling, he will regret it at the end, when he is gone. 

(5). In the father’s family the life of the world is the donor; by the instruction of the Guru he is 
caused to dwell in the heart. 


Daily, day and night, (such a one) performs devotion, the infatuation of his egotism (individuality) 
is stopped. 


He becomes such as the person is, with whom he is in love; the true ones are absorbed in the True one. 


(6). When he himself (=Hari) bestows a favourable look, he (=the disciple) conceives love (to 
him), having reflected on the words of the Guru. 


By the service of the true Guru tranquillity springs up, having extinguished the thirst of egotism. 


Hari, the giver of favours, always dwells in the heart (of him, by whom) the True one is put and 
kept in his breast. 


(7). My Lord is always pure, by a pure heart he is obtained. 


In whose heart the treasure of the name of Hari dwells, all the pain of his egotism (individuality) 
ceases. 


By the true Guru the word (=the name of Hari) is proclaimed, I am always a sacrifice for him. 
(8). One may say (so) in his own heart and mind, (but) without the Guru “self” does not g0. 


Hari is propitious to (his) devotees, the giver of comfort, if he bestow mercy, he dwells in the heart. 
O Nanak! the Lord himself gives beauty and reflection, he gives greatness to his disciple. 


Sirt Rag ; mahala U1. 
Il. XIX. 


(1). Who are practising works of egotism, on them the punishment of Yama falls. 
Those are saved who serve the true Guru, being occupied in their thoughts with Hari. 


Pause. 
O my heart, meditate on the name, directing thy face towards the Guru! 


To them it is originally and before by the creator decreed, who by means of the instruction of the 
Guru are absorbed in the name. 


* i.e. Whilst living in one’s father’s house = in this world. 


? The honour of the human birth. 
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(2). Without the true Guru faith does not come, love to the name does not arrive. 

Not (even) in a dream they obtain comfort, absorbed in pain they sleep. 

(3). Though it may be said: Hari, Hari! though he may be much desired, the destiny cannot be 
effaced. 

Those devotees have become acceptable at the gate, by whom the will of Hari has been obeyed with 
love. 

(4). The Guru makes the word firm with colour, without mercy it cannot be taken. 

If a hundred nectars be sprinkled, yet the Dhau? will bear a poisonous fruit. 

(5). Those people are true and pure, who have love to the true Guru. 

They are performing the will of the true Guru, having given up the poison and passion of egotism. 

(6). From the obstinacy of the mind one is not liberated by any contrivance, go and search the 
Smriti and the Shastras! 

Those who have joined the assembly of the holy ones, are saved by performing the word of the Guru. 

(7). The name of Hari is a treasure, which has no end nor limit. 

Those disciples are lustrous, on whom the creator bestows mercy. 

(8). O Nanak, the donor is One, there is no other! 

By the favour of the Guru he (Hari) is obtained, by destiny he is acquired. 


Sirt Rag; mahala III. 
Til. XX. 


(1). There is a beautiful bird on a tree, he picks up (as food) truth by love to the Guru. 
He drinks the juice of Hari, he remains at his ease, he does not fly, nor come nor go. 
In his own house he has obtained a dwelling, in the name of Hari, Hari he is absorbed. 


Pause. 

O my heart, do the work of the Guru! 

If thou walkest according to the will of the Guru, thou wilt daily be steeped in the name of Hari. 

(2). There are beautiful birds on a tree, they fly and go to the four quarters (of the earth). 

As much as they may fly, their pains are great, they always burn and lament. 

Without the Guru the palace (of Hari) does not become known, nor is the fruit of immortality found. 

(3). (In) the disciple Brahm is verdant with true, natural ease. 

The three branches? are removed (by him) having directed his thoughts on the One word (=name). 

Hari alone is (or has) the fruit of immortality, he himself gives it to eat. 

(4). The fleshly-minded are oppressed with heat and dried up, they have neither fruit nor shade. 

One should not sit near them, they have neither house nor village. 

They are cut down and continually burnt, they have neither the word (of the Guru) nor the name 
(of Hari). 

(5). According to his order they do works, when the lot has fallen they wander about. 

According to his order they see the sight (of the Guru), where he sends them, thither they go. 

By his order Hari, Hari dwells in (their) heart, by his order they are absorbed in the True one. 

(6). The helpless do not know his order, the fools wander about being led astray. 

In the obstinacy of their mind they are doing (religious) works, continually, continually they become 
wretched. 

No rest comes into their heart, nor do they conceive love to the True one. 


x ug, s.m. (Sansk. TAA) the Grislea tomentosa, a poisonous shrub, 


2 res te s 
> The three branches are the three qualities @3, oH. sq. 
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(7). The faces of the disciples are beautiful by their love and affection to the Guru. 

By true devotion they are attached to the True one, at the gate of the True one they are (found) true. 
They have become acceptable (themselves) and save all their family (also). 

(8). All do their works (in) his sight, outside his sight no one (is doing a work). 

As the True one is looking upon one, such he is. 

© Nanak, from the name (come) greatnesses,’ by destiny they are acquired ! 


Sirt Rag; mahala III. 
IV. XX. 


(1). The disciples meditate on the name, the fleshly-minded get no understanding. 
The faces of the disciples are always bright, Hari comes and dwells in (their) heart. 
Quite easily comfort is obtained (by them), easily they remain absorbed (in Hari). 


Pause. 
O brother, become the slave of the slaves! 


The service of the Guru is attachment to the Guru, some rare one obtains it. 

(2). There is always the happy state of wifehood of that favoured woman, who walks in the love of 
the true Guru. 

The immovable beloved is always obtained (by her), he does not die nor go. 

Being united by the word (of the Guru) she is not separated, she is absorbed in the bosom of the beloved. 

(3). The pure and exceedingly bright Hari cannot be obtained without the Guru. 

One reads the Védas (but) does not understand (them), by (faqir-) dresses and error he is led astray. 

By the instruction of the Guru Hari is always obtained, the tongue is absorbed in the juice of Hari. 

(4). By the innate nature of the instruction of the Guru the infatuation of the Maya is brought to 
an end. 


Without the word (of the Guru) the world goes about in pain, the fleshly-minded she (the Maya) 
has eaten up. 


He who by the word (of the Guru) meditates on the name, is absorbed in the True one by means of 
the word. 

(5). The ascetics (Siddhs) wander about being led astray by the Maya, by the natural property (of the 
Maya in them) deep meditation (so as to identify themselves with the Supreme) is not made (by them). 

In the three worlds she (=the Maya) is contained, excessively she is clinging (to them). 

Without the Guru final emancipation is not obtained, nor does the duality of the Maya cease. 

(6). What is called Maya? What works does the Maya practise ? 

By pain and happiness this soul is bound, it practises the works of egotism (individuality). 

Without the word (of the Guru) the error does not cease, egotism (individuality) does not depart 
from within. 

(7). Without love devotion is not possible, without the word (of the Guru) it is not acceptable 
(with Hari). 

If by the word egotism (individuality) be annihilated, the error of the Maya will cease. 

The boon of the name is obtained by the disciple with natural ease. 

(8). Without the Guru the qualities (of Hari) are not known, without the qualities (of Hari being 
known) devotion cannot be made. 


In (whose) heart Hari, the propitious to the devotees, has taken his abode, he has naturally found 
that Lord. 


O Nanak! Hari is praised by means of the word (of the Guru) (by him, who) obtains (him) by destiny. 


1 : 
Or: in the name are. 
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Sut Rag; mahala I. 
Vv. XXII. 


(1). The infatuation of the Maya is made by my Lord, he himself leads astray in error. 
The fleshly-minded one practises (religious) works, (but) does not understand (the truth), uselessly 
he wastes his human birth. 


The word of the Guru is the light in this world, by destiny it comes and dwells in the heart. 


Pause. 


O my heart, repeat silently the name, and comfort will be obtained. 

If the true Guru be praised, naturally that Lord will be found. 

(2). (His) error is gone, (his) fear has fled, who applies his thoughts to the feet of Hari. 

If the word (of the Guru) be performed by the disciple, Hari comes and dwells in (his) heart. 

To the true house and palace (of Hari) he is admitted, death cannot eat him. 

(3). Nama (was) a calico-printer and Kabir’ a weaver, (but) from the perfect Guru they obtained 
salvation. 

The sons of Brahma know the word, they parted (therefore) with egotism (individuality) and family. 

Gods and Naras sing their praise, no one effaces it, O brother ! 

(4). The son of the Daitya® does not at all read (with his preceptor) the duties, religious observances 
and abstinences (prescribed by the Shastras) (and yet) he knows no duality. 

Having met with the true Guru he became pure, daily he praises the name. 

The One he recites, the One name he meditates upon, he knows no other. 

(5). The six (philosophical) systems, the Jogis and Sanyasis*‘ are led astray in error without the Guru. 

If they serve the true Guru, then they obtain the station (degree) of salvation, Hari dwells in (their) 
heart. 

If (their) thought is fixed on the true word (of the Guru), coming and going is stopped. 

(6). The Pandit reading and reading explains an argumentation, without the Guru he is led astray 
in error. 


! Nama or Namdév, a famous devotee, who is considered the first Marathi writer (Molesworth, Marathi 
Dictionary, Introd. p. xxv), is said to have been a contemporary of Kabir (about 1480 a.p.). Kabir, the 
weaver, a Musalman by birth (as borne out by the Granth and the testimony of Ravidas) and disciple of 
Ramanand, lived partly at Magar and partly at Benares under the reign of Sikandar Shah Lodi (1488—1512). 
Portions of the writings of both are incorporated in the Granth, especially of Kabir, who comes in for a con- 
siderable share in every Rag, and who is to be considered as the author of the whole reformatory movement 
going on in India during the Middle Ages. Nanak and the following Sikh Guris have indorsed the tenets of 
Kabir and made them their own. 

2 The sons of Brahma; the mind-born sons of Brahmi, who are called Sanatkumara, Sananda, Sanaka 
and Sanitana (with sometimes a fifth, Ribhu, added). They are said to have declined to create progeny and to 
have ever remained boys (Kumara), pure and innocent. The “sabd” means here the initiatory mantr (sd ham), 
implying identity with the Supreme; they refused therefore to enter duality by procreation. 

3 Sz ug, the son of the Daitya (Hiranyakagipu) Prahlad, whose story is told in the Vishnu Purana. 
His preceptor did not teach him the name of Vishnu, but Vishnu himself (who is here to be understood by the 
afs Ig), the instructor of the whole world. His father is said to have made different attempts on the life of 
his son, but to have signally failed ; at last Hiranyakasipu was torn in pieces by Vishnu in the Avatar of the 
Narsinha (man-lion) issuing from a pillar of the hall. This story is frequently mentioned in the Granth. 

* Sfanirat (WAIT), one who has cast off all worldly desires and possessions, a religious mendicant 
(now different from the fourth order of Brahmans). The Sanyasis are gencrally followers of Shiva, the 
Bairagis of Vishnu. 
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The round of the eighty-four lakhs (of forms of existence) is allotted (to him), without the word 
(instruction of the Guru) he does not obtain salvation. 

When he reflects on the name, then he obtains salvation, when the true Guru unites (him) to union 
(with Hari). 

(7). In the assembly of the holy ones the name of Hari is produced, where the true Guru is naturally 
met with. 

Soul and body I offer up, my own self I remove, I walk in faith in the true Guru. 

I am always a sacrifice for my own Guru, who fixes my mind on Hari. 

(8). He is a Brahman who knows Brahm, who is in love with Hari. 

The Lord, who dwells near in the heart of all, is known by some rare disciple. 

O Nanak! the name, (by means of which) greatness is obtained, is known from the word of the Guru. 


Sui Rag; mahala Il. 
VI. XXIII. 


(1). The whole world seeks composure,} (but) without the Guru it cannot be obtained. 

The Pandits and astrologers, reading and reading (treatises), have become tired, by (faqir-) dresses 
and error they are led astray. 

By meeting with the Guru composure is obtained, if he (/.e. Hari) bestow his own mercy and good 
pleasure. 

Pause. 

O brother, without the Guru composure does not accrue. 

From the word (of the Guru) alone composure springs up, that true Hari is obtained (from it). 

(2). What is sung in composure is acceptable, without composure the recital (of the Purans, ete.) is 
useless. 

Easily devotion is produced by composure, out of natural love and abandonment of the world. 

From composure comfort and tranquillity are obtained, without composure life is useless. 

(8). By composure (the disciple) always, always praises (Hari), easily giving himself to deep 
meditation. 

By composure he utters the qualities (of Hari), he performs devotion directing his thoughts (on 
Hari). 

By the word (of the Guru) Hari dwells in his heart, his tongue eats the juice of Hari. 

(4). By composure death is driven away, if (one) fall on the asylum of the True one. 

By composure the name of Hari dwells in (his) heart, he does true work. 

Those are very fortunate who have obtained it, they remain easily absorbed (in Hari). 

(5). In the Maya composure is not produced, the Maya is in duality. 

The fleshly-minded are doing (the prescribed) works, (but) they burn continually in egotism.’ 

Birth and death do not cease, again and again they come and go. 

(6). In the three qualities composure is not obtained, the three qualities lead astray in error. 

It may be read, it may be pondered, what shall be said (by him), when he goes astray from the 
beginning ? 

In the fourth stage is composure,’ it falls into the lap of the disciple. 


' The whole Astpadi is a play with the meaning of HIW, HTT. It signifies here (as a substantive m.), 
according to the whole context: “composure, ease of mind.” In Sindhi it is still used in this sense (azq), 
hut no longer in modern Hindi. Jy is also used as adjective, “innate,” natural, and as adverb (WIR), 
naturally, easily. 


* In the fourth stage the individual spirit identifies itself completely with the Supreme Spirit. 
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(7). The name of him that is without attributes (=the Supreme) is a treasure, by composure 
sagacity (of mind) is obtained.’ 

By the virtuous it is praised, true is the story of the True one. 

Those who are gone astray he (Hari) will unite (with himself) by composure, by the word (of the 
Guru) union is brought about. 

(8). Without composure every one is blind, the infatuation of the Maya is darkness. 

By composure sagacity is obtained from the true inexhaustible word (of the Guru). 

He himself, the perfect Guru, the creator unites (him). 

(9). By composure the invisible one is known, the fearless, the luminous, the formless. 

He alone is the donor of all creatures, the luminous is uniting (with himself) that which is luminous. 

By the perfect word (of the Guru) he is praised, who has no end nor limit. 

(10). The wealth of those endowed with divine knowledge is the name, naturally (=readily) they 
traffic (with it). 

Daily they take as profit the name of Hari, the store-rooms (of whom) are inexhaustible and filled. 

O Nanak! no deficiency befalls them, they are given by the giver. 


Sirt Rag ; mahala III. 
VII. XXIV. 


(1). After the true Guru is found, no wandering (in transmigration) takes place, the pain of birth 
and death ceases. 

From the perfect word all knowledge is obtained, he (the disciple) remains absorbed in the name of 
Hari. 

Pause. 

O my heart, fix thy mind on the true Guru! 

He himself, (whose) name is pure and always fresh, will come and dwell in the heart. 

(2). O Hari, keep me in thy asylum! As thou keepest me, so I remain. 

The disciple, who whilst living dies by means of the word (of the Guru), crosses the water of 
existence. 

(8). By a great destiny the name is obtained, by the word approved by the Guru he (=the disciple) 
obtains honour. 

In whose heart the Lord, the creator himself dwells, he remains easily absorbed (in Hari). 

(4). To some fleshly-minded the word (of the Guru) is not pleasing, bound in fetters they are caused 
to wander about (in transmigration). 

Again and again they come having passed through the eighty-four lakhs (of forms of existence), 
uselessly their human birth is lost. 

(5). In the heart of the devotees is joy, by the true word they are steeped in the love (of Hari). 

Daily they sing (his) qualities, they are always pure (and) are easily absorbed in the name. 

(6). The disciples speak a speech of nectar, they recognize all (the world) as the Supreme Spirit. 

The One they serve, the One they worship, the disciples recite the inexpressible one. 

(7). If the true Lord be served, he comes and dwells in the heart of the disciples. 

Those who are always in love with the True one, he unites (with himself) out of his own mercy. 

(8). He himself does (everything) and causes it to be done, he himself awakens some who have 
fallen asleep. 

He himself unites to union (with himself) (those), O Nanak! (who) are absorbed in the word (of the 
Guru). 


1 By aga (abl.), composure, Ast, brightness of intellect or sagacity of mind, is obtained. 
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Sirt Rag; mahala III. 
VIII. XXY. 


(1). By serving the true Guru soul and body have become pure and holy. 
He always gets joy and comfort in his heart, who has joined the deep and profound (Hari). 
He who sits in the true assembly, his mind is composed by the true name. 


Pause. 

O my heart, fearlessly serve the true Guru! 

By serving the true Guru, Hari dwells in the heart, not a bit of filth clings to it. 

(2). From the true word honour springs up, true is the name of the True one. 

I shall become a sacrifice for those who, having extinguished their egotism (individuality), have known it. 

The fleshly-minded do not know the True one, they have nowhere a place or spot. 

(3). The True one (I) eat, the True one (I) put on, in the True one is my abode. 

(I) praise always the True one, in the True one is (my) dwelling. 

All is recognized (by me) as the Supreme Spirit, by means of the instruction of the Guru (my) abode 
is in (my) own house. 

(4). (Who) sees the True one, who speaks the True one, (his) body and soul become true. 

True is (his) evidence, true his instruction, the story of the True one is true. 

By whom the True one is forgotten, they go in pain and weep. 

(5). By whom the true Guru is not served, for what have they come into the world ? 

Being bound they are beaten at the gate of Yama, he does not hear (=listen to) their screams and cries. 

Uselessly their human birth is lost, they die and are born repeatedly. 

(6). Having seen this world burning (I)' have fled to the asylum of the true Guru. 

By the true Guru the True one is made firm (in me), (I) always remain in true continence. 

The true Guru is the true boat, by (his) word (I) cross the water of existence. 

(7). In the eighty-four lakhs (of forms of existence) they continually wander about, (but) without 
the true Guru final emancipation is not found. 

The Pandits and silent ascetics reading and reading have become tired, by duality they have lost 
their honour. 

By the true Guru the word (=the name) is proclaimed, without the True one there is no other. 

(8). Those who are applied by the True one, cling to the True one, and do always true (good) work. 

They have obtained a dwelling in their own house* and remain in the true palace. 

O Nanak! devotees are always happy, they are always in love with the true name. 


Sit Rag; mahola V. 
I. XXVI. 
(1). Whom a very great difficulty befalls, to him none gives an entrance. 
If his enemies are lying in wait for him, even his relatives keep aloof from him. 
Every asylum is broken down, every protector fails. 
(But) if he remember the Supreme Brahm, no hot wind will touch him. 


Pause. 


The Lord is the strength of the weak. 
He neither comes nor goes, he is always firm; from the word of the Guru the True one is known. 


1 No subject whatever is pointed out, it can only be guessed at. 


2 ‘The sense is: they do not seek the Supreme outside, but they find him in their own heart, which is his 
palace, where he dwells, 
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(2). If one be weak, naked, in the pain of hunger. 

If no money fall into his lap, if no one encourage him. 

If no one do his aim and object,' if there be no business whatever (for him). 

If he remember the Supreme Brahm, his satiety will be immovable. 

(8). Who has much anxiety, whose body much sickness pervades. 

Who is surrounded by a household and family, who has sometimes joy and sometimes grief. 

Who wanders about in the four corners of the earth, who sits not down nor sleeps for twenty 
minutes. 

If he remember the Supreme Brahm, his body and soul will be refreshed. 

(4). He may be subdued by lust, wrath and spiritual blindness; he may be a miser, given to greedi- 
ness.” 

He may have committed the four sins and crimes,? he may have perpetrated an atrocious murder. 

He may never have caught with his ear any book, song, poetry. 

If he remember the Supreme Brahm, he is saved by the remembrance of a moment. 

(5). He may go through the Shastras, Smriti, the four Vedas from memory. 

The great ascetic may practise austerities, the Jogi may go to a Tirtha. 

He may (practise) twofold more than the six duties,‘ performing worship he may bathe. 

If he has no love to the Supreme Brahm, he will surely go to hell. 

(6). (If he have) dominion, property, chieftainships, an abundance of enjoyment of (sensual) 
pleasures. 

(If he have) delightful and beautiful gardens, if his order go unflinching. 

(If he have) merriments and shows of many kinds, if he have adhered continually to his pleasure. 

If he has not remembered the Supreme Brahm, he has gone into the womb of a snake. 

(7). He may be very rich and of virtuous conduct, his comeliness and manners may be spotless. 

He may be in love with mother, father, son, brothers, friend. 

He may be addressed by the whole quiver-bearing army in homage:® Sir, Sir! 

If he has not remembered the Supreme Brahm, he is seized and thrown into the lowest hell.* 

(8). In his body there may be no sickness nor any defect, no pain nor grief whatever. 

Death may not come into his mind, day and night he may enjoy himself. 

He may have made all his own, he may not have got anxiety in his heart. 


: WUTSA and wre are synonymous; the latter stands for arg = are (in Prakrit dissolved 
already into Taran). The word GATT is also used in the same sense in Sindhi. 

2 ofs funn; flnuts stands here (for the sake of the rhyme) for FUSHTAT, attached to, given to 
(=fira), constructed with the locative (sf), as in Sanskrit. 

° The four sins are now said to be: the killing of a girl, the killing of a cow, the killing of a Brahman, 
and cohabitation with one’s Guru’s wife. Formerly five heinous sins were enumerated: (1) killing a Brah- 
man, (2) stealing gold, (3) drinking liquors (Cats); (4) intercourse with the wife of one’s Guru, (5) associa- 
ting with any one guilty of such crimes. 

* The six duties, as far as they are binding on the Khatri, are mentioned already, p.17, note. The six 
duties of the Brahman are: (1) {qa (reading of the sacred texts), (2) STITT (teaching the same), 
(3) Bsr (sacrificing), (4) QTstat (procuring or vicariously conducting sacrifice), (5) E14 (almsgiving), 
(6) UfawE (accepting donations). 

5 3gqH Ue BU must be thus divided: FGXAR UL = ren 3s wearing a quiver, the other "fz is 
= Gea to worship, to do homage, and is the participle past conjunctive: having done homage. 

° SATIS is originally one of the seven divisions of Patala (see Vishnu Purana, p. 204); but in the 
modern Hindi it denotes the lowest of the seven divisions, and is identical with Bda - 
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If the Supreme Brahm he has not remembered, he falls (has fallen) into the power of the servant 
of Yama. 

(9). On whom the Supreme Brahm bestows mercy, he obtains the society of the holy ones. 

As, as he (Brahm) is magnified, so, so love with Hari (is increased). 

He himself is the Lord of both boundaries,’ there is no other place. 

From the true Guru, if he be pleased, the true name is obtained, O Nanak! 


Sirti Rag; mahala VY. 
Ghar V. 
II. XXVII. 


Pause. 
I do not know what things please (him). 
O heart, seek the way ! 
(1). He who is given to meditation, makes meditation ; 
He who has divine knowledge, acquires divine knowledge. 
By whom is the Lord known ? 
(2). The Bhagauti? remains in his practice. 
The Jogi says: (I am) emancipated. 
The ascetic is absorbed in his austerity. 
(3). Phe silent devotee keeps silence, the Sanyasi is given to chastity. 
The stoic is absorbed in indifference (to the world). 
The Aevotee bows down in (different) manners. 
The Pa ndit reads with a loud voice the Véda. 
The hotseholder is fulfilling his duties in his household. 
(4). The Ik-sabdi and Avadhit is (given) to mimicry. 
The Kapari is given to show (sport). 
Some bathe at a Tirtha.' 
(5). (Some) who go without food and are fasting, are touchable (2.e. mingling with people). 
Somé hide themselves and do not give an interview. 
Somé are wise in their own mind. 
8 one says: he is wanting.* 
Allisay : he is obtained (by me). 
Whom he (Hari) unites (with himself), he is a devotee. - 
(7). Giving up all contrivances and shifts: 
I will fall on the asylum (of the Guru). 
Nanak flees to the foot of the Guru. . 


ut fafant Waa, the Lord of both ends or boundaries, i.¢. of this and that world, or of the whole 
universe. 

* The Bhagauti is a faqir, who imitates the dress, dance, etc., of Krishna; {3T3T, given to the practice, 
performance (of the {Tq, etc.). 

* The Ik-sabdi is the same as the Alokh-nami, who only uses the word Alakh (Brahma). The Avadhit 
is a naked fagir; both are said to be given to mimicry. The Kapari is a faqir who makes pilgrimage to 
Hinglaj; they carry a red flag, sell rosaries, etc., and also give public shows qest= aga). WIST= 
Sansk. HTaa, wakeful, attentive to, given to. 

* urtfa, he (i.e. God) is wanting, or not found. 
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Om! By the favour of the true Guru! 
SIRI RAG; mahala 1.1 
Ghar Til. 
I, 


(1). Amongst Jogis thou art a Jogi, amongst sensual men thou art sensual. 
Thy end cannot be obtained ; in heaven, on earth, in the nether region art thou! 


Pause. 


I devote myself, I devote myself, I am a sacrifice to thy name. 

(2). Thou hast created the world, thou hast put the created beings into (their) occupation.’ 

Thou seest thy own work, by the omnipotence thou lettest fall the dice. 

(8). Thou art manifest and known in the world (the expansion). 

The whole (world) longs for (thy) name. 

Without the true Guru (thou art) not obtained, the whole (world) is in the net of the illusive Maya, 
O Lord! 

(4). One should offer himself a sacrifice to the true Guru! 

By meeting with whom perfect salvation is obtained. 

What the Gods, Naras, the Munis are longing for, that is taught by the true Guru, Sir !* 

(5). Now is the society of the good known: 

Where the One name is praised. 

The One name is the commandment (of God), O Nanak! by the true Guru it is taught, Sir! 

(6). This world is led astray in error. 

By thyself it is ruined. 

Anguish has seized those ill-fated women, whose lot thou art not, O Lord! 

(7). What are the signs of the ill-fated women ? 

Having strayed away from their husband, they wander about wretched. 

Dirty are the clothes of those fascinating women, in pain the night is passed (by them), O Lord! 

(8). What work is done by the lucky women ? 

They have obtained the fruit decreed for them before. 

Casting upon them thy own favourable look, thou thyself unitest them (with thyself), O Lord! 

(9). Whom (thou hast) caused to obey (thy) order: 

Within them (thou hast) planted the word (of the Guru). 

Those lucky women are (thy) intimate friends, who have love with (thee) the husband, O Lord! 

(10). Who are pleased with the divine decree: from their heart error is removed. 

O Nanak, such a one is known as the true Guru, who unites every one, Sir! 

(11). By meeting with the true Guru those have obtained the fruit (of their former good actions): 

Who have cleared away from within egotism (individuality). 


1 In the best MSS. of the Granth the following two pieces are numbered by themselves, and not among the 
Astpadis, to which they do not belong. No title is given to either piece; we head them therefore by the first words. 


? fad =faah, the created beings; GQ fafa BTGat, to put into (upon) their occupation, to assign 


to every created being its peculiar work. 
° UTAT ZSIBAT, to let fall or pour out the dice, i.e. to assign the lot to every creature. 


4 “are may be translated by “ Lord” or “Sir” (or brother). In the following verses we is partly applied 
to God, partly redundant (applied to a brother = STS). 


100 SIRI RAG, MAH. L., JOGI ANDARE, 12—23. 


The pain of (their) foolishness? is cut off, destiny has come and settled on their forehead, Sir! 

(12). Thy words are nectar. 

In the heart of (thy) devotees they are deeply fixed. 

By keeping up worship in the heart, comfort (is obtained);* (on whom) thou bestowest a favourable 
look, (him) thou savest, O Lord! 

(18). The true Guru, being met with, is known. 

By the meeting with whom the name is praised. 

Without the true Guru it is not obtained; the whole (world), doing (religious) works, has become 
tired,? O Lord! 

(14). I have devoted myself to the true Guru. 

Who has put me, who was led astray by error, into the (right) way. 

If he bestows his own favourable look, he himself unites (with himself), Sir! 

(15). Thou art contained in all. 

By that creator his own self is hidden. 

O Nanak, he has become manifest to that disciple, to whom the creator has communicated his 
light, Sir! 

(16). By the Lord himself he is cherished. 

Who has given and made soul and body. 

He preserves the honour of his own servant, putting both hands on his forehead, Sir! 

(17). All abstinences and cunnings have come to an end. 

My Lord knows everything. 

His glory is laid out manifest, all the world cries: victory! Sir! 

(18). My virtues (and) vices he has not taken into account. 

The Lord has remembered his practice.* 

Taking me to his neck he has preserved (me), no hot wind touches (me), Sir! 

(19). In my heart and body the Lord is meditated upon. 

The fruit desired by my heart I have obtained. 

Thou art Lord above a king and emperor, Nanak lives reciting silently (thy) name, O Lord! 

(20). Thou thyself hast created thyself. 

Thou hast made another sport (= the world) and shown it. 

In all is the perfectly True one; whom he pleases, him he lets know (the truth), Sir! 

(21). (Where) he is obtained by the favour of the Guru. 

There the infatuation of the Maya is brought to an end. 

He himself, out of his own mercy, absorbs (with himself), Sir! 

(22). (Thou art) the Gopis, the river, the cowherd. 

Thou thyself hast removed the kine. 

By (thy) order the vessels are made, thou thyself having broken (them) makest (them again),° 
O Lord! 

(23). Who have fixed their mind on the true Guru. 


' The ZgefS, or foolishness, consists in considering oneself different from the Supreme. 

? The words @Y Bat nizfa afew must be thus constructed: Rat nizts atu ad (SRT ». 

* Has become tired, knocked up. The sense is: all their (religious) works have been of no use, the name 
was not obtained by their works. 

* The sense is: the Lord has remembered that it is his practice ever to forgive. 


Sart? Sf werfa FTE may also be translated: thou thyself, having prepared (or adorned them), 
breakest (them). 
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They have brought duality to an end. 

A pure light is in those men, they are gone, having adorned their human birth, Sir! 
(24.) (Thou art) always, always (doing) good works. 

I (am saying) (thy) praises night and day. 

(Thou art) giving gifts without being asked; Nanak says: remember the True one, Sir! 


Sirt Rag; mahala V. 
I. 


Pause. 


Having fallen at his feet I will conciliate him, Sir! 

By the true Guru, the Supreme Spirit, (I am) united, like him there is none other, Sir! 

(1). The Lord’ (is) my dear friend. 

(He is) sweeter (to me) than mother and futher. 

(Sweeter than) sister, brother and all friends; like thee there is none other, O Lord! 

(2). By thy order Savan? has come. 

I have applied the plough of truth. 

I commenced to sow the name in hope; O Hari, having made it grow, bestow heaps of corn, 
O Lord! 

(8). I, having met with the Guru, know the One. 

I do not know any other word in my mind. 

By Hari I was put into one work ; as it pleases (thee), so accomplish it, O Lord! 

(4). O brethren, enjoy yourselves and eat! 

I have been invested by the Guru in the court with the mantle. 

I have become the master of the village; the five partners were brought bound, Sirs !* 

(5). I have come to thy protection. 

The five are the labourers of my fields. 

No one lifts up his shoulder and is remiss, O Nanak! by hard labour the village is cultivated, Sir! 

(6). I sacrifice and devote myself (to thee). 

Continually I am meditating on thee. 

The desolate heap of ruins is built up, I am a sacrifice to thee, O Lord! 

(7). I am always meditating on the beloved Hari. 

I obtain the fruit, I desire in my heart. 

All my works are adjusted by him, the hunger of my heart is taken away by him, Sir! 

(8). All (worldly) occupation is given up by me, 

I serve the true Lord. 

The name of Hari, the receptacle of the nine treasures, I have taken and bound in my lap, Sir! 

(9). I have obtained the comfort of comforts. 

The Guru has fixed the word in my heart. 


: atarret (=WTeETa?), an epithet of Krishna, the Lord of cows. Arjun was a great worshipper of 
Krishna: he was his reed (the God whom he had specially chosen for his worship); his tomb at Lahore is 
still covered with paintings exhibiting the feats of Krishna. 

_  * Savan = July-August (the rainy month in the Panjab). 


* The master of the village, the master of the heart. The five partners are explained by: QTa, au, 
S % a 
SS, A, nats. 
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By the true Guru, the Supreme Spirit, it was shown (to me), having put his hand on my fore- 
head, Sir! 

(10). I have built a true Dharmsala. 

I obtain the instruction of the Guru, having searched (for it). 

I wash the feet (of the Guru), I swing the Pankha, bowing and bowing to him I cling to his 
feet, Sir! 

(11). Having heard (his) words (I) came to the Guru. 

The name, alms-giving, bathing was enjoined (by the Guru). 

The whole world was saved, O Nanak, having ascended the true boat, Sir! 

(12). The whole creation serves (him) day and night, Sir! 

Give ear and hear my supplication,’ Sir! 

I have seen and accurately examined all: he himself, being pleased, has released (saved) it (the 
creation), Sir! 

(13). Now the order of the kind (Hari) has been given. 

No one is troubling the other. 

All (the world) has settled in happiness, this rule of mildness has set in, Sir! 

(14). Softly and lightly nectar is raining. 

I speak, what I am caused to speak by the Lord. 

I have put much trust in thee, thou thyself wilt accept me, O Lord! 

(15). The hunger of thy devotees is always thy own. 

O Hari, (thou art) fulfilling my desires! 

Give me a sight of thee, O giver of comfort, take and put me to thy neck, O Lord! 

(16). Like thee none other is found. 

Thou art in the earth, the heavens and in the nether regions. 

Thou art contained in every place; Nanak (says): thou art the true support of (thy) devotees, 
O Lord! 

(17). I am the brave combatant of the Lord. 

Having met with the Guru the back-part of my turban stands high up. 

All the (world) has been assembled for the wrestling ; God himself, being seated, looks on, Sir! 

(18). The mouths of the drums and kettledrums sound. 

The wrestlers have descended and take their rounds. 

Five young men were killed (by me); the Guru, rejoicing, tapped me, Sir! 

(19). All have come together. 

They will go home, having changed the road.* 

The disciples are gone, having got the advantage, the fleshly-minded are gone, having lost their 
capital, Sir! 

(20). Thou art without colours and signs. 

Thou, O Hari, art seen present and manifest. 

Having heard, having heard, they are meditating on thee; thy devotees are attached to thee, O ocean 
of qualities! 

(21). I am constantly the servant of the Deity. 

The Guru has cut my rope. 


I shall not again dance in wrestling. Nanak has sought and found the fit time, Sir! 


' Le. my word, 


? ale eerfvan = ars eatfy; final @ is an alliteration, for the sake of the rhyme. 
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Om! By the favour of the true Guru! 


SIRI RAG; PAHARE: 
Mahala I. 
Ghar I. 
sf 


(1). In the first watch of the night, O friend merchant, he (= man) has fallen into the womb? 
by order (of God). 

He performs within austerity, the face being turned upwards, O friend merchant, and supplication 
to the Lord. 

He makes supplication to the Lord, being given to meditation and devout absorption, the face 
being directed upwards. 

Without decency (= naked) he has come into the Kali-yug, and will go again naked. 

As the pen (of God) has flown (= written) on the forehead, such (a lot) the creatures will obtain. 

Nanak says: in the first watch man has fallen into the womb.? 

(2) In the second watch of the night, O friend merchant, meditation has been forgotten. 

From hand to hand he is fondly passed,* O friend merchant, as Kin (= Krishna) in the house 
of Jasuda.§ 

The child is fondly passed (danced) from hand to hand, the mother says: 

My son! know, O my thoughtless foolish heart, at the end nothing will be thine. 

Thou doest not know him, by whom creation was made; form (= conceive) in thy mind divine 
knowledge! 

Nanak says: in the second watch meditation is forgotten by man. 

(3). In the third watch of the night, O friend merchant, his mind is intent on wealth and youth. 

He does not remember the name of Hari, O friend merchant, by which the bound one is released. 

Man does not remember the name of Hari, he is confused and (engaged) with the Maya. 

He is enamoured of property, drunk by youth, uselessly his human birth is lost. 

He has not carried on traffic with religion, he has done no (good) works, O friend! 

Nanak says: in the third watch the thought of man (is directed) towards wealth and youth. 

(4). In the fourth watch of the night, O friend merchant, the reaper has come (and reaped) 
the field. 

When he is seized and marched off by Yama, no one has undergone a change of mind.‘ 

No one has undergone a change of mind, when he is seized and marched off by Yama. 

A false weeping is made round about him, in a moment he has become a stranger. 

That thing he has obtained, on which he had bestowed his affection. 

Nanak says: in the fourth watch the field of man is reaped by the reaper. 


} The following pieces bear the superscription ‘“ paharé,’’ watches, for reasons apparent from the cun- 
tents. ‘These verses are addressed to a vanjara mitr, which the Sikhs take for a proper name, but it is perhaps 
more simple to take it for an appellative. 

2 aaatfa, Loc. of TISTA = WAT, uterus. 

* The Hindis fancy that the foetus in the womb is meditating on Brahm. 

* Literally: he is caused to dance. 

° STALT, the wife of Nanda, in whose house Krishna was brought up. 

®° 33 = Sy, a changed state, change of mind; man dies as he lived. 
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Sit Rag; mahala I. 
Il. 

(1). In the first watch of the night, O friend merchant, the child is of a thoughtless mind. 

It drinks milk, it is caused to play, O friend merchant, mother and father are in love with 
their son. * 

Mother and father have great love to their‘son, all are under the infatuation of the Maya. 

By copulation! (of the parents) he came (into the world), he has earned his deeds, he does the work, 
which he has to do. 

Without the name of Ram final emancipation is not obtained, he is drowned in the love of duality. 

Nanak says: man will be released (—saved) in the first watch by keeping Hari in his mind. 

(2). In the second watch of the night, O friend merchant, (his) mind is filled with full youth.? 

Day and night he is given to lust, O friend merchant, the blind one has not the name in his mind. 

The name of Ram is not in his heart, he considers other (things) as sweet pleasures. 

(Who have) no divine knowledge, no meditation, virtue nor continence; they are false and, being 
born, they will die (again). ; 

Not by a Tirtha, nor fasting, nor purity and abstinence, nor good works, religious practices and 
worship.® 

O Nanak, by love and devotion salvation (is obtained), by another (work) duality is diffused 
(in the mind).* 

(3). In the third watch of the night, O friend merchant, the geese have come and alighted on 
the pond.® 

Youth decreases, old age gets the upper hand, O friend merchant, life diminishes, the days go. 

At the end thou wilt repent, O blind one, when thou art seized and carried off by Yama. 

Thou hast made all thy own, in a moment it has become the property of another. 

Wisdom is abandoned (by thee), cunning is gone, having practised vices thou wilt repent. 

Nanak says: O man, in the third watch remember the Lord, directing (thy) thoughts (on him)! 

(4). In the fourth watch of the night, O friend merchant, he (man) has become old, (his) body 
emaciated. 

Blind in his eyes he does not see, O friend merchant, with his ears he does not hear a word. 

He is blind in his eyes, his tongue has no taste, his power and strength have come to a stand-still. 

There are no virtues in him, how should he obtain comfort, the fleshly-minded one is coming and going. 

The straw has ripened, being emaciated it breaks and is destroyed; having come he goes, what is 
his trust? 

Nanak says: O man, in the fourth watch become acquainted with the word proceeding from the 
mouth of the Guru! 

(5). The end of those breaths has come, O friend merchant, a burning fever is on the shoulder. 

Not a bit of virtue is contained (in them), having collected vices they will take them (with 
themselves). 


? But aaa may also be translated by: “destiny,” fate.” 
2 Bis here adjective (Sansk. Fe, replete, full of); his mind is filled (= intoxicated) with full youth. 


s Supply: salvation is obtained. There is no verb nor subject in these verses, and the translation can 
only be made according to conjecture, as not even any case-relation is pointed out. 


* The words zfaat feant ZT might also be translated: the other (he who is given to the practices) 
duality permeates. 


5 The sense of this allusion is: the hairs of men have become white, the geese being white. gq, pond, 
lake = body. 
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He who goes having collected virtues will not be struck in the face, he will not be born (and) 
die (again). 

Yama with the net of death will not be able to overpower him; by love, devotion and fear (of God) 
he is saved. 

With honour he goes (to the threshold of Hari), he is easily absorbed, all pains he removes. 

Nanak says: a man (who has become) a disciple, will be emancipated, from the True one he will 
receive honour. 


Sirt Rag; mahala IV. 
I. II. 


(1). In the first watch of the night, O friend merchant, he (man) is placed in the belly by Hari. 

He meditates on Hari, he utters Hari, O friend merchant, he remembers the name of Hari, Hari. 

He silently mutters the name of Hari, Hari, he adores (him), muttering in the fire (of the womb) 
Hari, he lives. 

He is born into the world, he is applied to the mouth (7.e. kissed), father and mother have become 
happy. 

Think of him, O man, whose property thou art, reflecting in thy heart on the word proceeding from 
the mouth of the Guru. 

Nanak says: in the first watch man silently mutters Hari, (who) bestows mercy (on him). 

(2). In the second watch of the night, O friend merchant, (his) mind is bent on duality. 

Mother and father, pressing him to their cheek, nourish him, O friend merchant, saying: mine, 
mine (thou art). 

Mother and father always press him to their cheek, they think in their heart : 

Having got (from us food) he will (again) feed (us). 

Him, who gives, he does not know, the fool clings to the gift. 

Some one, who becomes a disciple, reflects, he reflects in his mind on Hari, directing his thoughts 
on him. 

Nanak says: in the second watch, O man, this one death will never devour. 

(8). In the third watch of the night, O friend merchant, his mind is occupied with care and trouble. 

Of wealth he thinks, wealth he collects, O friend merchant, the name of Hari, Hari he does not 
remember. 

The name of Hari, Hari, Hari he does never remember, who at the end becomes a companion. 

This wealth and prosperity is a faise illusion, having given it up at the end and having gone, 
he repents. 

Whom the Guru in mercy unites (with Hari), he remembers the name of Hari, Hari. 

Nanak says: in the third watch, O man, that one, having gone, is united with Hari. 

(4). In the fourth watch of the night, O friend merchant, Hari has brought on the time of 
departure. 

Serve with (thy) hand the perfect true Guru, O friend merchant, all the night is gone and 
. passed. : 

Serve Hari,—not a moment make any delay,—whereby thou wilt for ever become firm (not subject 
to transmigration). 

In union with Hari thou wilt ever enjoy pleasures, the pain of birth and death thou wilt remove. 


1 The following Gurus had apparently the writings of Nanak before them; hence these imitations, which 
usually add very few ideas. 
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Do not make in thy thought a difference between the Guru (and) the true Guru, the Lord, meeting 
with whom (7.e. the Guru) the worship of Hari becomes pleasant. 
Nanak says: O man, in the fourth watch the night of the devotees is fruitful. 


Siri Rag; mahala V. 
I. IY. 


(1). In the first watch of the night, O friend merchant, he (Hari) puts (him) into the belly. 

In ten months he is made a man, O friend merchant, after some delay he earns (his former) works. 

The time is passed, the (former) works are earned, as it is originally written, so he has received. 

Mother, father, brother, son, wife—amongst them he is placed by the Lord. 

He himself (i.e. the Lord) causes him to do bad and good works, in the power of this creature is 
nothing. 

Nanak says: in the first watch man is put into the womb. 

(2). In the second watch of the night, O friend merchant, he gives way to the freaks of full youth. 

Bad and good he does not know, O friend merchant, his mind is intoxicated with egotism. 

Bad and good thou doest not know, O man, the journey further on (to the other world) is difficult! 

The perfect true Guru was never served (by thee), on (thy) head the executioners of Yama are 
standing. 

When Dharm-Rae (= Yama) will seize (thee), what answer wilt thou make, O fool? 

Nanak says: in the second watch man gives way to the freaks of full youth. 

(8). In the third watch of the night, O friend merchant, he collects poison and blind ignorance. 

He clings to son and wife in infatuation, O friend merchant, within he is tossed about by emotions. 

Man is tossed about within by emotions (desires), that Lord does not come into his mind. 

With the assembly of the holy ones he has not associated, in many wombs he will (therefore) 
suffer pain. 

The creator is forgotten (by him), not a moment he has meditated on the Lord. 

Nanak says: in the third watch (of the night) poison and blind ignorance he collects. 

(4). In the fourth watch of the night, O friend merchant, that day has come near. 

Remember thou, O friend merchant, the name communicated by the Guru, it will be thy companion 
to the court (of Hari)! 

Remember the name given by the Guru, O man, at the end it will be thy companion! 

This is an illusion, the Maya will not go with thee, she has made a false friendship (with thee). 

The whole night is passed ; serve the true Guru and the darkness will become light. 

Nanak says: O man, in the fourth watch that day has come near! 

(5). The decree of Govind has come, O friend merchant, they have risen and gone and their work 
with them. 

Not a bit of delay they (7.e. the messengers of Yama) give, O friend merchant, firm hands are laid 
upon them. 

The decree has come, they are marched off, the fleshly-minded are always distressed. 

Those, who have served the perfect, true Guru, are always happy at the threshold (of Hari). 

The body is the ground (soil) of works in (this present) world, what they sow, they are eating. 

Nanak says: the devotees obtain honour at the court (of Hari), the fleshly-minded are always 
wandering about (in transmigration).? 


' urtfZ3t may be the participle present (from utT6at) or the past part. = Sansk. atfaa. 
2 sas, for the sake of the rhyme = ses (SEQ). 
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SIRI RAG. 
Mahala 1V.; Ghar II. 
CHANT.? 

I. 


(1). How shall the ignorant girl see the sight of Hari in her father’s house ? 

If Hari, Hari bestow his own mercy (upon her), she learns from the mouth of the Guru the work 
of her father-in-law’s house. 

Of her father-in-law’s house she learns the work from the mouth of the Guru, meditating always on 
Hari, Hari. 

Amongst her friends she goes about happy, at the threshold of Hari she swings leisurely 
her arm. 

The account, as much as Dharm-Rae (Yama) has to ask (from her), she clears away by muttering 
the name of Hari, Hari. 

The ignorant girl, (having become) a disciple, sees the sight of Hari in her father’s house.” 

(2). The wedding has taken place, O my father, from the mouth of the Guru Hari is obtained. 

Ignorance and darkness are cut off, by the Guru divine knowledge is kindled bright. 

By the Guru divine knowledge is kindled, darkness is extinguished, Hari, the choice jewel, is 
obtained. 

The disease of egotism is gone, pain has ceased, self is consumed by means of the instruction of 
the Guru. 

The timeless being is obtained as husband, the imperishable, who never dies nor goes. 

The wedding has taken place, O my father, from the mouth of the Guru Hari has been 
obtained. 

(3). Hari is true, true, O my father! having met with the people of Hari the marriage-procession 
is beautiful. 

Muttering Hari in her father’s family she (the girl) is happy, in her father-in-law’s family she is 
quite shining. 

In her father-in-law’s family she is quite shining, who has remembered the name in her father’s 
family. 

The human birth of those, whose mind is turned to the Guru, is bearing all fruits; having won (the 
game) the dice is thrown down (by them).’ 

Having met with the holy people of Hari (their) work is adorned (excellent), the joyful man is 
obtained as husband. 

Hari is true, true, O my father! having met with the people of Hari the marriage-procession is 
beautiful. 

(4). The Lord Hari, O my father, Hari gives me the dowry-gift. 

Hari gives clothes, Hari gives splendour, by which (my) work is adorned. 

By the worship of Hari, Hari (my) work is easy, he caused the Guru, the true Guru to give (me) 
the gift. 


ey (= @eg), a peculiar kind of verse, consisting of six hemistichs (occasionally also of Jess); five such 
verses form a whole. 

? This (rather poor) simile is used very frequently in the Granth. The girl is the disciple, her father’s 
house implies this present world, her father-in-law’s house is the next world, to which she is transferred by 
marriage (i.e. death). 


3 UTA SPS. the dice are thrown down, in token that the game is over. 
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In the world and universe! the splendour of Hari is spread; this gift, though coveted,’ is not 
apportioned. 

The other gifts, which the fleshly-minded have and exhibit, are falsehood, conceit, glass and plaiting. 

The Lord Hari, O my father, Hari gives me the dowry-gift. 

(5). Hari is lovely, lovely, O my father! having met with her beloved the woman is an increasing 
vine. 

Hari is from age of ages, from age of ages, the generation ® of the Guru is always going on. 

From age to age the generation of the true Guru goes on, by which the name coming from the 
mouth of the Guru, is meditated upon, 

Hari, the Supreme Spirit, is never annihilated nor does he pass away, he gives continually and 
becomes (even) more abundant. 

O Nanak, the saints, the saints (and Hari) are One; muttering the name of Hari, Hari (the girl) 
is shining. 

Hari is lovely, lovely, O my father; being united with her beloved the woman is an increasing vine. 


Sirt Rag; mahala V. 
CHANT. 
Om! by the favour of the true Guru! 
I. II. 


(1). O dear heart, O friend, remember the name of Govind! 

O dear heart, O friend, Hari goes through with thee. 

Hari is a companion; no one, who meditates on (his) name, goes uselessly.‘ 

The fruits he desires in his heart he obtains, having directed his mind on the lotus of the foot 
(of Hari). 

In water and earth he is fully diffused, the Banvari® sees in everybody. 

Nanak gives (this) instruction: O dear heart, burn (thy) error in the assembly of the holy ones! 

(2). O dear heart, O friend, without Hari the expansions (= worlds) are a falsehood. 

O dear heart, O friend, an ocean of poison are the worlds. 

Make the lotus of the foot of the creator the boat, and the pain of doubt will not enter (thee). 

(With whom) the perfect Guru meets, he is very fortunate, the eight watches the Lord is known 
(to him), 

In the beginning, in the beginning of the Yug is the Lord; O worshipper, to (his) devotees (his) 
name is a support. : 

Nanak gives (this) instruction: O dear heart, without Hari the expansions are a falsehood. 

(8). O dear heart, O friend, lade the cheap cargo of Hari !® 

O dear heart, O friend, knock’ at the immovable door of Hari! 


1 ag3B is a corruption from SIts (= HATS), the egg of Brahma or universe. 


25 ro soarfuut, it is not apportioned (or met with), though caused to be apportioned, i.e. though 
some one cause it to be apportioned to himself, try to get it. 
3 Ut, or generation of the Guru, are his disciples. 


* i.e. Without having accomplished his purpose. 


5 qsetdt, an epithet of Krishna, having a garland of wild flowers (Sansk. amatfat). 
® Su Bart, to lade an assortment of goods and go about trafficking with them. 
7 az, lengthened for the sake of the rhyme = Yf@. 
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He who serves the gate of Hari, the invisible and impenetrable, has obtained an immovable seat. 

He is not subject to birth and death, he is not coming and going, the pain of his doubt is effaced. 

The paper of Citragupt is torn in pieces, the messengers of Yama cannot do anything against him. 

Nanak gives (this) instruction: O dear heart, Jade the cheap cargo of Hari! 

(4). O dear heart, O friend, dwell in the company of the holy ones! 

O dear heart, O friend, muttering the name (thou wilt be) conspicuous. 

Remembering the Lord (thou art) living in happiness, all (thy) wish is fulfilled. 

By former works the husband of Lakshmi (= Vishnu) is obtained ; Hari meets with the long-time 
separated. 

Inside and outside, everywhere he is contained, faith springs (therefore) up in the mind. 

Nanak gives (this) instruction: O dear heart, dwell in the company of the holy ones! 

(5). O dear heart, O friend, by love and attachment to Hari the mind is absorbed. 

O dear heart, O friend, the fish, having met with the water of Hari, lives. 

Having drunk Hari they are satiated, nectar is poured out, all comforts are showered down on 
the heart. 

The husband of Lakshmi is obtained, songs of congratulation are sung, (their) desire is fulfilled, 
the true Guru is pleased. 

They are absorbed in (his) skirt, the nine treasures are obtained, the name and all his property 
the Lord has given them. 

Nanak has given (this) instruction to the saints: by love and attachment to Hari the mind is 
absorbed. 


SIRI RAG KE CHANT; MAHALA V. 
Om! By the favour of the true Guru! 
I. II. 
Dakhand.' 
(1). How shall I see in my heart the sight of my beloved? 
O Nanak, in the asylum of the saints the support of life is to be obtained. 


Chant. 
Love with the lotus of the foot (of Hari) is the custom of the saints, he comes into their heart, Sir! 
Another love is perverse impropriety, it is not pleasing to the servants (of Hari), Sir! 
It is not pleasing to (his) servants, without (his) sight how should they have patience one moment ? 
Void of the name body and soul are decayed, as a fish dies without water. 
Join me, O my beloved, O support of my life! having joined the saints I will sing thy qualities! 
O Lord of Nanak, bestow a favour, that in heart and body I may be absorbed in (thy) bosom! 


Dakhana. 
(2). He is shining in every place, no other is seen. 
The shutters (of the tenth gate) are opened by meeting with the true Guru, O Nanak! 


Chant. 
Thy words are quite incomparable; (thy) word, the support of the saints, should be reflected 
upon, Sir! 


1 SYAT is a peculiar kind of verse, consisting of two hemistichs. The following piece is a mixture of 
Dakhanias and Chants. 
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Who remembers (thee) at every breath and morsel, his faith (thou art) making full, how shouldst 
thou be forgotten from (=by) the mind ? 

How shouldst thou be forgotten from the mind, (who art) not removed a moment, O my life, the 
abode of qualities! 

Thou givest the fruits the heart is desiring, O Lord, thou rememberest the request (desire) of the 
creatures. 

O Lord of the helpless, (who art) with all! who mutters (thy name), (by him) his birth is not lost 
in the play! 

(This is) the prayer of Nanak to the Lord: in mercy make me cross the water of existence !! 


Dakhana. 
(3). (Who is) bathing? in the dust and ashes of the saints, (to him) the Lord becomes merciful. 
All things are obtained (by him), O Nanak, the wealth and property of Hari. 


Chant. 

Beautiful is (thy) house, O Lord, the rest * of (thy) devotees, in hope (on thee) they live, Sir! 

In heart and body they are immersed (in devotion), they are remembering the name of the Lord, 
the nectar of Hari they are drinking, Sir! 

The nectar of Hari they are drinking, they are becoming firm for ever, the water of sensual 
pleasures is considered insipid (by them). 

(To whom) thou, O Gopal, my Lord, hast become merciful, they have appreciated the treasure (in) 
the society of the saints. 

In all ways they have much comfort and joy, the jewel of the beloved Hari they are sowing up 
within their heart. 

The support of life is not forgotten a moment, muttering, muttering (the name) they live, O 
Nanak !4 , 

Dakhana. 

(4). Whom thou hast made thy own, with them thou art united. 
Thou thyself art in thyself, that praise, (says) Nanak, thou thyself hast heard. 


Chant. 

Thou, O Govind, applying the trick of love and gratifying me, hast enchanted my heart, Sir! 

Clinging to (thy) unfathomable neck I have become illustrious by the favour of the saints, Sir! 

Clinging to the neck of Hari I have become illustrious, all vices are overcome, the characteristics 
of devotion have come into my power. 

On (my) heart all comforts are showered, Govind is pleased, all birth and death is done away. 

By (my) friends a song of congratulation is sung, (my) wish is accomplished, there is not again 
a motion of the Maya.® 

My hands are seized, (says) Nanak, by the beloved Lord, I am not influenced by the ocean of the 
world. 


1 STi, literally: may he (i.e. Nanak) be caused to cross, brought over the waters of existence! 

> WAS (WA) must here be taken as an adjective. 

* Or: resting-place. 

* O Nanak = says Nanak. 

’ arfoun dfn = atfan NT wut. a motion of the Maya (in my heart) =I am not any more 
affected by the Maya. But there is another reading, which better suits the context, viz. : frat, Tam not 
again deluded by the Maya. 
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Dakhana. 
(5). The name of the Lord is priceless, its value no one knows. 
On whose forehead the lot is, those, (says) Nanak, enjoy the pleasure of Hari. 


Chant. 

Those, who utter-(the name), are pure, all who hear it are happy, by those, who write it, their 
family is saved, Sir! 

Who have the society of the saints and love to the name of Hari, they meditate on Brahm, Sir! 

Brahm is meditated upon (by them), their human birth is adorned (and) by the Lord his mercy 
is made full. 

The hands (of those) are seized (by Hari), who have praised Hari, they do not run into a womb 
nor do they die. 

Those, who meet with the true, merciful and kind Guru, are flourishing, lust, anger and covetous- 
ness is destroyed. 

The inexpressible Lord cannot be described ; Nanak sacrifices and devotes himself (to him), 


SIRI RAG; MAHALA IY. 
VANJARA.! 
Om! The true name! By the favour of the Guru! 


(1). Hari, Hari is the highest name, by whom every one has been created, Sir! 

Hari cherishes all creatures, in everybody he is contained. 

That Hari should always be meditated upon! without him there is none other. 

Those, who direct their mind to the infatuation of the Maya, go off leaving her behind and will 
weep in pain. 

By humble Nanak the name is meditated upon: Hari will be a companion at the end. 


Pause. 

I have none other without Hari. 

The asylum of Hari, the Guru, should be obtained, O friend merchant! by a great destiny it is 
laid hold of. 

(2). Without the saints, no one, O brother! has obtained the name of Hari. 

Those who practise works in egotism are like the son of a whore without a name. 

The lineage of the father is then brought about, if the Guru, being pleased, bestow his favour. 

By (that) very fortunate one? the Guru is obtained, who has put his love day and night on Hari. 

Humble Nanak (says): Brahm is known (by him, who) practises the work of praising Hari. 


Pause. 
In (my) heart a longing after Hari has sprung up. 
By the perfect Guru the name is made firm, the name of Hari, Hari the Lord, is obtained (by me). 
(3). As long as there is a breath in youth, meditate on the name! 
At the time of departure Hari will go with (thee), Hari will at the end release (thee). 


' Vanjara is the name of a peculiar kind of verse, very likely taken from the circumstance that these 
verses are addressed to the friend merchant. 


2 esata, very fortunate; literally: he whose destiny is great, very auspicious. 
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J am a sacrifice for those, into whose heart Hari has come and settled (there). 

‘Who have not kept the name of Hari, Hari in their mind, they are gone at the end with remorse. 

On whose forehead it was written in the beginning by Hari, the Lord, (says) humble Nanak, they 
meditate on the name. 


Pause. 


O heart, bestow love on Hari, Hari! 

By the very fortunate one the Guru is obtained, by the word of the Guru he will pass over. 

(4). Hari himself is producing (everything), Hari himself gives and takes. 

Hari himself leads astray in error, Hari himself gives wisdom. 

Those disciples, in whose heart he is manifest, are some rare ones. 

Tam a sacrifice for those who have obtained Hari from the instruction of the Guru. 

Humble Nanak (says): the lotus (=heart) (of them) is opened, in whose heart Hari, Hari has 
settled. 


Pause. 


Mutter in (thy) heart: Hari, Hari! 

Flee and fall on the asylum of Hari, the Guru, O beloved! he takes away all sins and pains. 

(5). Who is contained (diffused) in everybody, how shall he dwell in the heart, in what manner 
is he obtained ? 

If the Guru, the perfect, true Guru be met with, Hari comes and dwells in the heart and mind. 

To me the name is refuge and support, from the name of Hari (comes) knowledge of salvation.! 

My trust is in the name of Hari, Hari, in the name of Hari is my caste-fellowship.? 

Humble Nanak has meditated on the name, he is steeped in love, in love and affection to Hari. 


Pause. 


Meditate on Hari, Hari the Lord is true. 

From the words of the Guru the Lord Hari is known, the whole creation is from Hari the Lord. 

(6). To whom it has been written (=decreed) before, they have come and joined the Guru. 

In servantship,* O friend merchant, the name of Hari, Hari the Guru, is shining forth. 

Blessed, blessed is the traffic of the traders, who have laden the goods and stock of Hari! 

The faces of the disciples are bright at the gate (of Hari), having come they are placed at the side 
of Hari. 

Humble Nanak (says): those have obtained the Guru, with whom he himself, the abode of 
qualities, has been pleased.* 

Pause. 


Meditate on Hari at (every) breath and morsel! 
Love is produced in the heart of those disciples, whose prayer is (for) the name of Hari. 


‘ofS afs, afS signifying here salvation (final emancipation). 

? fs UfS, caste-fellowship. wh =ATfS, caste, and ufs = patti (from the Sansk. Ufa, row, line, 
which is also frequently assimilated to U{fF panti, or, with elision of the nasal, to pat, fem.). The derivation 
which Molesworth assigns in his Marathi Dictionary to Uva (see under 3ITq UTd) is therefore a mistake; for 
UTa;, falling, is always masculine. 

? Fear atfy, in servantship, i.e. in the state of being a servant or worshipper. 

‘ srfa= STA, on account of the rhyme, 3T@ being masculine. 
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Om! By the favour of the true Guru! 


SIRI RAG, VAR; MAHALA IV. 
"ith Sloks.+ 
1. 
Sl6k 1.; makala III. 
Amongst the Rags is the Sri Rag; if (one) bestow love on the True one: 
Hari, the True one always dwells in his heart, whose wisdom is immovable and boundless.? 
The priceless jewel is obtained (by him, who) reflects on the word (instruction) of the Guru. 
His tongue is true, his heart is true, true is his body and form. 
Nanak (says): by serving the true Guru there is always true traffic (made). 


SI6k II.; mahala TII. 
Other pangs of separation are all deception,’ as long as there is no love to the Lord. 
This (human) mind is deluded by the Maya, there is no (proper) seeing nor hearing. 
Without the sight of the husband love is not produced, what will the blind do? 
O Nanak, by whom the eyes are taken, that True one gives (them again). 


Pauri. 
Hari alone is the creator, there is only, only the court of Hari (as refuge). 
The order of Hari alone is (executed), keep the One Hari in thy mind! 
Without that Hari there is no one, who removes fear, error and dread. 
Praise that Hari, who keeps thee abroad and at home. 
To whom Hari becomes merciful, he, muttering: Hari! crosses the difficult existence. 


Il. 
Siok I.; mahala 1. 
They are the gifts of the Lord; what will prevail with him ?! 
Some, being awake, do not obtain them, some, having fallen asleep, he raises. 


Sl6k II.; mahala I. 
Sincerity and contentment is the viaticum of the sincere ones, patience that of the angels. 
I shall obtain a sight of the Perfect one, (but) there is no place for the foolish. 


Pauri. 
Thou thyself, having created all creation, hast put it into its (several) work.° 
Thou thyself, seeing thy own greatness, art happy. 


1 Vir is in the Granth a peculiar kind of poetical composition, every piece consisting of two or three Sloks 


and one Pauri. In one Var are often Sloks and Pauri belonging to different authors, so that the whole is an 
eclectic, artificial collection, 


2 This refers to Hari. 


4 UTS, sf. deception, shortened from UT3S (= eta)? But it seems better to derive UTZ (as s.m.) 


from Utfad, running, worldly activity = afta. In the same sense UTS is also used in the Granth. 


< 
‘ faart oS fSa arts, literally: what goes with him? Who can say anything to him, or compel 


him to give anything ? 


* The sense is: thou hast created every creature and assigned to them their several occupations. 


15 
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O Hari, without thee there is nothing, thou art the true Lord. 
Thou thyself art existing in all places. 


Meditate on that Hari, O ye saints, who gives final emancipation. 


Il. 
Slok 1.; mahala 1. 
Castes are (but) raillery and names are (but) raillery. 
Upon all living creatures is one shade (of ignorance). 
Tf one call himself good : 
O Nanak, it will then be known afterwards,' when he obtains honour in the account. 


Slok I1.; mahala Il. 


After death it is gone to the presence of that beloved, with whom there was love (in this world). 
Life in (this) world is a misery, after that (comes the right) life. 


Pauri. 
By thyself the earth is made, moon and sun are two lamps (in it). 
Fourteen shops? are made by thee, (in which) traffic is carried on.? 
To some Hari gives profit, who have become disciples. 
Those death does not enter, who have drunk the true nectars. 


They are themselves emancipated (from existence) with their family, and after them the whole 
world is released. 


IV. 

Siok I.; mahaia I. 
Having exerted his power He has taken a form of appearance.* 
He who reflects on (that) time, becomes (his) servant. 
(His) power is (visible), (his) value (man) does not obtain (find out). 
When he obtains (his) value, it cannot be told. 
(One) may reflect on the law.® 
Without understanding (the truth) how shall he cross over? 


(Who) practises sincerity and bows down (to him), he accomplishes (his) heart’s purpose. 
Wherever I see, there He is present. : 


Slok Il.; mahala III. 
By the Guru’s natural disposition (or favour) the bridegroom is obtained, (who) is neither near 
nor far. ; 
O Nanak, the true Guru is then met with, when the heart remains in his presence. 


‘ud = Baia, after, afterwards. 
° Wa otf Je, fourteen shops = fourteen worlds, seven above and seven below. 
* THIS =TITA, on account of the rhyme (Ve); similarly gale = sen. 


4 It is more suitable to the context to take @fHsHT for the Sansk. p- p. 4faea, dressed in, having taken a 
form of appearance; the subject is the Supreme (not man). : 


oa 


° aB adtafs (genitive dependent on GTSTS) = = Sa and Ad Vary = a, the Muham- 
madan law; in Panjabi WQT is feminine, in Hindustani masc. i 
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Pauri. 
In the seven insular continents, the seven oceans, the nine regions (of the earth), the four Védas, 
the eighteen Puranas : 
In all, thou, O Hari, art abiding, in all (thy) decree, O Hari, is (working). 
All creatures are meditating on thee, O Hari, holding the bow in hand! 
I am a sacrifice for those disciples, who adore Hari. 
Thou thyself art abiding (everywhere), doing strange! wonders. 


Vv. 
Slok I.; mahala 111. 
Why is pen and inkstand called for? Write in (thy) heart! 
If thou always remainest in the love of the Lord, (thy) love will never break down. 
Pen and inkstand will pass away, and what is written will pass away with (them). 


O Nanak, that love to the bridegroom will not pass away, which from the beginning the True one 
has instilled (into the heart). 


Slok II.; mahala III. 
What is visible (comes into sight), does not go with, let one ascertain * and see it. 
By the true Guru the True one is made fast (established in him, who) directs his thoughts con- 
tinually to the True one. 
O Nanak, from the word (of the Guru) the True one is (known), by destiny he falls into the lap. 


Pauri. 
Thou, O Hari, alone art inside and outside, thou knowest the sccret (of the heart). 
What is done, that Hari is knowing, O my heart, keep Hari in mind! 
He is afraid, who commits sin, the righteous one is happy. 
Thou art true, thou thyself art justice, why should the true one be afraid ?* 
O Nanak, those, who have known the True one, are united with the True one. 


VI. 
Slok I.; mahala III. 


May the pen be burnt, the ink in the inkstands, may the paper also be burnt! 
May the writer be consumed, by whom other love (or duality) is written. 
O Nanak, what is originally written, must be earned, anything else cannot be done. 


Siok Y1.; mahala III. 
Other reading is falsehood, other speaking is falsehood,’ love to the Maya (is falsehood). 
O Nanak, without the name no one becomes firm, reading and reading (anything else but the name) 
he becomes wretched. 


1 fSBTAT Adj. strange, wonderful (Sansk. foe). 

. feGurfz having measured it through, = having ascertained it, from feGiurGat = faaurat 
(Sansk. faaraa). 

3 The words: Wet a = could also be translated: in the word (of the Guru) is the True one. 

‘23 =fas what for? why? 


> The sense is: reading and uttering anything but the name of Hari is falsehood=useless. 
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Pauri. 


Great is the greatness of Hari, the praising of Hari, Hari (is great).! 

Great is the greatness of Hari, who judges on religious actions. 

Great is the greatness of Hari, whose is the fruit of the creatures. 

Great is the greatness of Hari, who does not hear the words of the slanderer. 
Great is the greatness of Hari, who is giving gifts without being asked.* 


VIL. 
Slok 1.; mahala IIT. 


Practising egotism (i.e. saying I, I) the whole (creation or world) has died; with no one (goes) 


his wealth. 


By second love (or duality) pain is received, the whole (world) is overpowered by death. 
O Nanak, the disciples are saved by remembering the true name. 


Slok I1.; mahala I. 


In words we are good, in conduct bad. 

In the heart we are impure and black, outside we (are) white. 

Let us emulate those, O sisters, who, standing serve the gate (of Hari)! 
(Who) are in love with (their) Lord, they enjoy pleasures in comfort. 
Whilst there is strength (in us) shall we remain powerless and wretched ? 
O Nanak, (our) human birth is successful, if we join their company. 


Pauri. 
Thou thyself art the water, thou thyself art the fish, thou thyself art the net. 
Thou thyself art moving about the net, thou thyself art therein the sebal.* 
Thou thyself art the lotus uncontaminated in water a hundred cubits deep.* 
Thou thyself art procuring final emancipation, having sported one moment (or) twenty-five minutes.® 
O Hari, without thee there is nothing ; having seen (this) from the word of the Guru (I am) happy. 


VIII. 
Slok I1.; mahala III. 


She who does not know the order (of Hari), weeps (= will weep) much. 
She who is alarmed in her heart, does not sleep. 
The woman, that walks after the will of her Lord: 


‘ It might also be translated: Hari is praising Hari, alagsa being taken as a verbal adjective. 
* i.e. who is awarding retribution to the creatures, according to their works. 
* Literally : unasked for is the gift of God (read: VE QT). 


‘ Wars, Sansk. Tare, name of an aquatic plant, the root of which is esculent. It is used as a bait 


for fish, as it appears. 


° The Sikh Granthis explain agat by water and JTSTS as an adjective signifying deep. But we cannot 


detect any etymology for either meaning. aver is apparently an adjective signifying: containing a hundred 
cubits (JH); WTS is very likely the Sansk. alae water, This explanation would suit very well the 
context. 


5 The form of existence, a creature goes through, before its absorption into the Supreme (aafs), is called 


the sport, frolics of Hari. Hari has his sport in or with the ereature. 
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Is called with honour to the court and palace. 
O Nanak, by destiny this wisdom is obtained. 
By the favour of the Guru she is absorbed in the True one. 


Slok WW. 

O fleshly-minded one, destitute of the name, be not led astray, having seen the colour of the 
saffron-fiower ! 

Its colour (lasts) only a few days, its value is nothing. 

The fools and blockheads, who cling to another (but Hari), are consumed and die. 

Having fallen like worms into ordure, they are again and again consumed. 

O Nanak, those, who are attached to the name, are joyful by the natural good disposition of 
the Guru. 

From the devotees the colour does not go off, easily they remain absorbed. 


Pauyi. 
The whole creation is produced by thee, by thyself the daily bread is prepared. 
Some eat practising fraud and deceit, falsehood and lies are emitted from their mouth. 
What is pleasing to thee, that thou dost, by thyself they are applied to that work. 
Some he has instructed! in truth, to them he has given inexhaustible store-rooms. 
Who eat, thinking of Hari, to them it is profitable, the hand of the thoughtless (= who do not 
think of him) is beaten. 


1X. 
Slok 1.; mahala YIM. 


Reading and reading the Pandit explains the Véda, (but) the infatuation of the Maya lulls him 
to sleep. 

By reason of second love (duality) the name of Hari is forgotten, the foolish heart incurs punishment. 

He never thinks of him, who has given soul and body, who prepares and gives the daily bread. 

The noose of Yama is not cut off (his) neck, again and again he comes and goes. 

The blind fleshly-minded one does not see anything, he earns what is written before (for him). 

By a full (perfect) destiny the true Guru is found, the comfort-giving name comes and dwells in 
the heart. 

Comfort he (i.e. the disciple) enjoys, comfort he puts on (as clothes), in comfort, comfort he passes 
his time. 

May not that name be forgotten by Nanak* from his mind, by which he obtains lustre at the 
true gate! 


Sl6k II.; mahala ILI. 
By serving the true Guru comfort is obtained, the true name, the vessel of (all) qualities. 
(Who) has known his own self by the instruction of the Guru, (to him) the name of Rama is 
manifest. 
He is acquiring the perfectly True one, greatness is with the great. 
Soul and body, all is his; offer praise and supplication (to him)! 
Who is praising him by the true word (of the Guru), he dwells in full comfort. 


1 The subject is here changed at once ; he is= Hari. 


* Nanak might also be taken as Vocative, and then the translation would be: may not (by the disciple) 
that name be forgotten, ete.! 
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(Though) in the heart be silent repetition (of the Védas, etc.), austerity and continence, he has lived 
in misery without the name (of Hari). 


From the instruction of the Guru the name is obtained, the fleshly-minded one is ruined by spiritual 
blindness. 


As it pleases thee, so keep me! Nanak is thy slave. 


Pauri. 
Every one is thine, thou art every one’s, thou art the capital stock of all. 
All are begging from thee, continually making supplication. 
To whom thou givest, he obtains everything; from some thou art far, to some (thou art) near. 
Without thee there is no place, from which (anything) might be asked; may some one ascertain 
this in his mind! 
All are praising thee, at (thy) gate thou makest manifest the disciples. 


X. 
Slok I.; mahala IX. 
; The Pandit, reading and reading cries aloud, (but in him is) the infatuation of the Maya and love 
(to her). 
In his heart he does not know Brahm, in his mind he is foolish and ignorant. 


In duality (other love) he instructs the world, he does not understand the (right) consideration.’ 
Uselessly his human birth is wasted, having died he is born again and again. 


Slok Il.; mahala I1. 
By whom the true Guru is served, by them the name is obtained; (who) reflects, he comprehends 
(this). 
Tranquillity and comfort always dwell in the mind, crying and screaming ceases. 
(Whose) own self consumes itself, (his) heart becomes pure, (if) he reflect on the words of the Guru. 


O Nanak, those are emancipated, who are attached to the word (of the Guru), on account of (their) 
love to Hari. 


Pauri. 
The service of Hari is fruitful, the disciple he (= Hari) receives. 
To whom Hari is pleasing, with him the Guru falls in, he meditates on the name of Hari. 
From the word of the Guru Hari is obtained, Hari brings him (= the disciple) across. 
By the obstinacy of his mind no one has obtained him, go and ask the Védas! 
O Nanak, he performs the service of Hari, whom Hari puts into (it).? 


XI. 
Slék 1.3; mahala III. 


O Nanak, he is a hero and great warrior, who has destroyed from within wicked egotism. 
The disciple, praising the name, has adorned his human birth. 

He himself has always become emancipated and all his family (too) is saved (by him). 
They obtain honour at the true gate, (to whom) the name is dear. 


’ The sense is: he does not know nor comprehend that there is (properly) no duality. 


? fra ov uf orf; orfe BP, he puts into it, i.e. the service ; OFT is part. p. conj. of aréat. 
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The fieshly-minded one dies in egotism, his death is spoiled. 

In all his (= Hari’s) order is current, what will the helpless creature do? 
Clinging to another the Lord is forgotten (by him) from his own self (= mind). 
O Nanak, without the name all is pain, comfort is forgotten! 


Siok Il.; mahalé UI. 

(In whom) by the perfect Guru the name is made firm, from their heart doubt is removed. 

The name of Raima, the praise of Hari is sung (by them), light is made and the road is shown 
(to them). 

Having destroyed egotism devout meditation on the One has sprung up, in (their) heart the name 
is fixed. 

The disciple of the Guru Yama cannot overpower, he is absorbed in the true name. 

In all the creator himself is abiding, who pleases (to him), he is put into (his) name. 

If humble Nanak takes the name, then he lives, without the name he dies in a moment.’ 


Pauri. 
Who is admitted to the court of Hari, is admitted to all courts. 
Where he goes, there he is honoured, by seeing his face every sinner is saved. 
Within him is the treasure of the name, by the name he is much exalted.* 
The name should be worshipped, the name should be minded, by the name all sins are removed. 
By whom the name is meditated upon with one mind and one thought, they remain firm in 
the world. 


XI. 
Slok I.; mahaila III. 


The self-deity * is worshipped by the innate good disposition of the Guru. 

When the spirit becomes conscious of the Spirit (within),° then intimacy (intercourse) in the house 
(= body) takes place (between the two). 

The spirit becomes immovable and does naturally not shake by faith in the Guru. 

Without the Guru composure does not come,® the filth of covetousness does not depart from within. 

In (whose) heart the name of Hari dwells one moment, he bathes at all the sixty-eight Tirthas.’ 

Filth does not stick to the true one, dirt sticks (to man) by duality. 

(The dirt) though washed off, does not go off, if he bathe at the sixty-eight Tirthas. 

The fleshly-minded one does (religious) works out of egotism and earns (from them) all sorts of 
pains. 

O Nanak, the dirty (= sinful) one becomes then bright, when he is absorbed in the true Guru. 


1 Wa fearfaa4t his dying or death is spoiled, damaged; the sense is: by his death he is not absorbed 
into the Supreme, and his death is therefore not fruitful to him, but a damage. 

2 arf varies on account of the rhyme (STfBwH1), instead of afa ATF or WTB. 

3 urgefauut on account of the rhyme: Udes or Udeat (Sansk. WAT) much exalted ; foremost. 

‘ wITsaT ZG, God, who is identical with W{T3 aT, the spirit or soul of man. 

5 The sense is: when the spirit gets knowledge of the spirit (—the Supreme Spirit), i.e. when man 
becomes conscious that he himself is the Supreme Spirit. 

7 ATH, as explained on p. 94 note 1, composure, ease of mind, which is not acquired without the instruc- 
tion of the Guru. 


? je. it is equal to bathing at all the sixty-eight Tirthas. 
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Slok V1.3; mahala IIT. 


Tf the fleshly-minded men are admonished, will they ever take it to heart ? 

The fleshly-minded one though united is not united (with the Supreme),' he walks as his lot has fallen. 

Contemplative devotion and (worldly) activity are the two ways (of men),? according to the order 
Cof Hari) they (1.e. men) do (their) work. 

The disciple destroys his own mind, applying the touchstone of the word (of the Guru) (to it). 

Even with (his) mind he has a quarrel, even with his mind he holds a Pancayat, even in his mind 
he is reconciled. 

What his heart desires, that he obtains by his love to the true word (of the Guru). 

The nectar of the name is always enjoyed (by him), the disciple does (good) works. 

He who fights with others but his (own) mind, will go, having wasted his human birth. 

The fleshly-minded one is defeated by the obstinacy of his mind, he works falsehood and lies. 

He who overcomes his mind by the favour of the Guru, applies devout meditation on Hari. 

O Nanak, the follower of the Guru works truth, the fleshly-minded one comes and goes. 


Pauri. 
Hear, O holy men of Hari, O brother, the word of Hari, the true Guru! 
On whose face and forehead (this) destiny may be from the beginning, that man receives it and 
keeps it in his heart. 
The nectar-like word of Hari is the best and highest, from the word of the Guru it is easily tasted. 
By that light is made, the darkness is extinguished, as by the sun the night is dispersed.* 
The unseen, the imperceptible, the invisible, the spotless (Supreme) is seen by the eyes of the disciple. 


XITl. 
Slok 1.; mahala TI. 
Those who serve their own Guru, bring their head into account.! 
Having removed from within their own self, they continually apply deep meditation on the 


True one. 
Who have not served the true Guru, they have uselessly wasted their human birth. 
O Nanak, what is pleasing to him (7.e. Hari), that he does, nothing can be said. 


Slok I1.; mahala UT. 

The (human) mind is encircled by passions and does the work of (its) passions. 

The ignorant, who worship in second love (or duality), are punished at the threshold (of Hari). 

Though the self-deity be worshipped, without the true Guru understanding is not obtained.’ 

Silent recitation, austerity, continence—(this) is the will of the true Guru, by destiny they fall 
into the lap. 

O Nanak, (though) they perform service (to him and make) reflection—he who pleases Hari, is 
accepted. 


‘The sense is: though one attempt to unite him with the Supreme, he is not united, he does not 
blend with. 

? fs (=WA) contemplation, meditation (without any regard to the prescribed works) and QT¥ 3.m. 
(=<arfad) busy, stirring or running, worldly, active life, corresponding to faqha and watt respectively. 

® faagTet, on account of the rhyme (oTYt)= fag. 


‘ Ba srGar to bring into account, i.e. before Hari, to make worthy, acceptable. 
* unfe=uv or ue. 


SIRI RAG, VAR XIV. 121 


Pauri. 
Matter the name of Hari, Hari, O my heart, by which always, day and night, comfort is brought about. 
Mutter the name of Hari, Hari, O my heart, by the remembrance of which all sins and vices go off. 
Mutter the name of Hari, Hari, O my heart, by which poverty and all pain of hunger cease. 
Mutter the name of Hari, O my heart, the disciples show (bestow) their love with (their) mouth. 
On which mouth the lot is written from the beginning by the true Hari, by that mouth he (Hari) 
causes the name to be recited. 
XIY. 
Sl6k I.; mahala UI. 
Who have not served the true Guru nor reflected on the word (of the Guru). 
Into (their) heart divine knowledge has not come, they are corpses in the world. 
The round of the eighty-four lakhs (of forms of existence) is allotted to them, they die and are 
born (again) and become wretched. 
He does service to the true Guru, whom he (Hari) himself causes to do so. 
In the true Guru is the treasure of the name, by destiny it is obtained. 
‘Who are attached to the true word of the Guru, by them always true meditation is made. 
O Nanak, whom he unites (with himself), he is not separated (again), he is easily absorbed (in him). 


Slok I].; mahala III. 


He is a worshipper of Bhagavan, who knows Bhagavan. 

(Who) by the favour of the Guru knows his own self. 

(Who) restrains (his) running (mind) and brings (it) into one house. 
(Who) whilst living dies and praises the name. 

Such a worshipper of Bhagavan will become very great. 

O Nanak, he is (or will be) absorbed in the True one. 


Siok YII.; mahala III. 


He is called a Bhagauti, (but) in his heart is hypocrisy. 

By hypocrisy he never obtains the Supreme Brahm. 

Who calumniates another, heaps up filth within (himself). 

Though he wash off the dirt on the outside, the defilement of the mind does not go off. 
He disputes with the society of the saints. 

Day by day he is afflicted and absorbed in second love (=duality). 

He does not remember the name of Hari, (but) does much work. 

What is written before, that cannot be effaced. 

O Nanak, without the true Guru being served he does not obtain final emancipation. 


Pauri. 


By whom the true Guru is meditated upon, they do not sleep in distress (fretting).’ 
By whom the true Guru is meditated upon, they are fully satiated. 


1 SITSt =—BIS; similarly the following SFT Wit =a WS, Sarst=Srs, WTS =WuPy 
(honorific plural, referred to Hari). When the first rhyme (STS) is once put down, the following final 
nouns are often violently pressed into it, though they become thereby quite disfigured and unintelligible. 

2 The words AafYSAeTdt must thus be divided : a afz a aan; aent=aefs (rhyming 
with the following BUYTV, they do not sleep in distress or fretting ; FAST, v.n. to be distressed, to fret, 
Sindhi ey or acy - It would lead me too far, to refute all the false interpretations of the Sikh Granthis, 


which they put on this passage. 
16 
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By whom the true Guru is meditated upon, they are not afraid of Yama. 
To whom Hari has become merciful, they fall down at the feet of the true Guru. 
Their faces are bright here and there, dressed (in a dress of honour) they go to the court of Hari. 


XV. 
Slok 1.; mahala II. 


The head, that does not bow down to the Lord, should be thrown down. 
The chest, in which there are no pangs of love (to Hari), burn that! 


Slok Tl.; mahala V. 


From the beginning, O Nanak, I have gone astray; again and again I was born and died. 
Mistaking it for musk, I fell into a stinking puddle. 


Pauri. 


The name of that Hari should be meditated upon, O my heart, who executes his order above all. 

The name of that Hari should be silently recited, O my heart, who at the end-time releases (from 
individual existence). 

The name of that Hari should be silently recited, O my heart, who removes the thirst of the heart 
and all hunger. 


Those disciples are very fortunate, by whom the name is silently repeated; all their wicked slanderers 
fall down at their feet. 


O Nanak, adore the name! by the name all are brought before thee and caused to bow down (to thee) ! 


XVI. 
SI6k I.; mahala TIT. 
The ugly, ill-tempered (woman), of a false and lying heart, makes disguises. 
- She does not walk after the will of her husband, the ignorant (woman) commands. 
She who walks after the will of the Guru, is putting a stop to all pains. 
What is written, cannot be effaced, what is written from the beginning by the creator. 
She entrusts soul and body to her husband, (who) puts her affection on the word (of the Guru). 
Without the name he (Hari) is not obtained by any one, see and reflect in (thy) heart! 
Nanak (says): She is beautiful and endowed with graces, who is enjoyed by the creator. 


Sl6k II.; mahala III. 


The infatuation of the Maya is darkness, neither this nor that side of it (= the world) is seen. 


The fleshly-minded are ignorant and fall into great pain, they are drowned, having forgotten the 
name of Hari. 


Having risen early they do much work, (but their) affection is in duality. 
Those who serve their own Guru, cross the water of existence. 
O Nanak, the disciples are absorbed in the True one, by keeping the true name in their breast. 


Pauri. 


Hari is omnipresent in water, earth and on the surface of the earth, there is none other. 
Hari himself being seated administers justice, all false ones he beats and casts out.? 


: azfz, for the sake of the rhyme ( afz), instead of ae. 
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To the true (righteous) he gives greatness (honour), by Hari equity is practised. 
All praise Hari, by whom the poor and helpless are protected. 
The righteous are applauded by him and the sinners punished. 


XVII. 
Siok I.; mahala III. 


The self-willed, dirty woman has evil-boding qualities and is a bad woman. 

She has given up her own beloved (= husband) in her house and is in love with another man. 
Her thirst never ceases, she cries out for water. 

O Nanak, without the name she is deformed and ugly and abandoned by (her) husband. 


Slok I1.; mahala IIT. 

She who is attached to the word (of the Guru), is a happy, married woman by (her) love and affec- 
tion to the Guru. 

Her own husband she always delights by true love and affection. 

She is a very beautiful, handsome and graceful woman. 

O Nanak, by the name she is a happy married woman and united (with himself) by him, who is 
uniting. 

Pauri. 

O Hari, all praise thee, by whom the ensnared are loosened. 

O Hari, all bow down to thee, by whom they are preserved from sin. 

O Hari, thou art the hope of the lowly, thou, O Hari, art stronger than the strong! 

The proud are beaten and caused to bow down by Hari, the foolish self-willed (men) are subjected 
(by him). 

Hari gives greatness to the devotees, to the poor and helpless. 


XVIII. 
Slok I. 
Who walks after the will of the true Guru, his greatness will be great. 
In whose heart the high name of Hari dwells, him nobody can annihilate. 
On whom he bestows his own mercy, he obtains it (the name) by destiny. 
Nanak (says): the causality is in the power of the creator; some disciple comprehends (the truth). 


Slok II. 

O Nanak, by whom the name of Hari is adored, they are daily (engaged) in a continual meditation 
on Hari. 

The Maya is the servant of the Lord, (therefore) she does work before them.’ 

By the perfect (every thing)* is made perfect, by his order he is settling (it). 

Those who have comprehended (this) by the favour of the Guru, have obtained the gate of salvation. 

The fleshly-minded do not know his order, the executioners of Yama (therefore) kill (them). 

All disciples, who adore him (Hari), cross the water of existence, the world. 

All their vices are blotted out by virtues, the Guru himself is pardoning (them). 


wmt6fe-sG, for the sake of the rhyme. 


2 €3a wit VATS ATa, she (the Maya) does work (= is doing service) in the presence of the disciples 
or devotees ; the Maya must be their servant. 


3 ‘There is no hint whatever to be gathered from the context to what UGT Afa SfSui1 is to be referred. 
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Pauri. 
Hari has a thorough knowledge of his devotees, Hari knows everything. 
Like Hari none is knowing, Hari reflects on the religious merit (of men). 
Why should grief and anxiety be entertained, as he is not striking in inj ustice ? 
True is the Lord, true is his justice, the sinful man he is taking away. 
O ye devotees, join your hands and praise him! the devotees he is saving. 


XIX. 
Sl6k I.; mahala TII. 
I will continually join my own beloved, I will put him in my breast and keep (him) in my 
heart. 
I will always, always praise that Lord, by love and affection to the Guru. 


Nanak (says): On whom he bestows a favourable look, her he unites (with himself), that is a happy 
married woman. 


Sl6k II.; mahala III. 


By the service of the Guru Hari is obtained (by them), on whom he bestows his favourable look. 

(By whom) the name of Hari is mediated upon, they have become Gods from men.’ 

Having destroyed their egotism (individuality) they are united by him (with himself), by the word 
of the Guru they are saved. 

O Nanak, they are easily absorbed by him, (if) Hari bestow his own mercy (on them). 


Pauri. 
Hari has shown his greatness, causing his own worship to be made. 
He himself makes apprehension (ascertainment) of himself, he himself has set up (his) service. 
To his worshippers he gives joy, he has seated them firm in (his) house. 


He does not give a firm standing to the sinners, gathering them he marches them off to the 
horrible hell. 


Hari bestows love on his worshippers, siding with them he saves them. 


XX, 
Sl6k I. ; mahala II. 
Evil-mindedness is a Dimni,? cruelty a butcher’s wife, she who is occupied with the censure of 
others is a sweeper’s wife, she who is overcome by wrath is a Candal’s wife. 
What is effected by the drawing of lines,* when (these) four are sitting with (thee) ? 


Truth and abstinence is the (right) drawing of lines, bathing is, if one silently repeat the name. 
O Nanak, in the other world he (will be) the highest, who does not give way‘ to sins, 


1 From being men they become Gods, deities. The meditation on the name of Hari turns men into Gods. 


2 puat, the wife or female of the Dim caste (Muhammadan drummers or musicians), noted for their 
wickedness and depravity. 


3 oTdt aat faa GPR, literally: What is done by lines being drawn? YTd s,f. a line (a furrow, 
Sansk. wa, Pasté i ); the Hindus draw lines round their cooking place, to keep off defilement. 


4 The Sikh Granthis explain ufz by wish, desire, but this is only a guess. It is identical with ua 
which is also found in the Granth (Mari, Var II., Sl6k II.). 


SIRI RAG, VAR XXI. 125 


Siok I1.; mahala I. 


What is the goose, what is the white heron, on which he looks in mercy? 
Who pleases him, O Nanak, him he transforms from a crow into a goose. 


Pauri. 
The work, that one wishes to do, should be told to Hari. 
He settles the business by the true words of the true Guru. 
In the society of the saints is the treasure, nectar is tasted (there). 
By the fear-destroying and kind (Lord) (the honour) of his servant is preserved. 
O Nanak, (who) sings the qualities of Hari, (by him) the invisible Lord is seen. 


XXI. 
Sl6k I.; mahala III. 


Soul and body is his, to every one he gives support. 

Nanak (says): by the disciple the liberal donor is always, always served. 
I am a sacrifice for them, by whom the formless Hari is meditated upon. 
Their faces are always bright, the whole world pays them reverence. 


Slok 1.; mahala ILI. 

By meeting with the true Guru deflection (from one’s former ways) is effected, all the nine treasures 
(that man now) enjoys. 

The eighteen prosperities! follow (him), he dwells in his own house, in his own place. 

The sounds not beaten (by human hands) are always sounding,’ being absorbed in divine contem- 
plation’ he deeply meditates on Hari. 

Nanak (says): attachment to Hari dwells in the heart of them, on whose forehead it is written from 
the beginning. 


Paurt. 
I am a musician‘ of Hari, the Lord and master, I have come to the gate of Hari. 
Hari has heard within (the house) the cry, he has put the musician to his mouth.° 
Hari, having called the musician has asked (him): for what purpose hast thou come? 
“Give continually a gift, O merciful Lord, the name of Hari is meditated upon (by me).” 
The liberal Hari has caused (me) to repeat silently the name of Hari, he caused Nanak to be dressed 
(with a dress of honour). 


1 Else eight Siddhis are enumerated, but in the Granth their number is swelled to eighteen. 

2 The WOT Wat or unbeaten sounds, are said to sound in the dasva duar as a sign, that the per- 
sonality is merged in the Supreme, by hearing continually these supernatural sounds (Om! Om!). 

3 Gaafs, adj., having lost the consciousness of individual existence and being merged in the Supreme 
or in divine contemplation. The Carat (sf.) is the fifth of the modes of human existence, viz. : wTafa, 
aa, qafa, qr, Saat. In Boehtlingk’s and Roth’s Sansk. Dictionary this signification of DYAQ 


is quite overlooked. 


4 Jeet, a class of Musalmins, who are musicians and beggars in one person. 
> afty STEAt to apply to the mouth, to kiss, to caress. 
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Om! By the favour of the true Guru! 


I. SIRI RAG. KABIR.' 
To be sung after the tune: ‘Ex svay.’”? 
I. 
The mother thinks, that her son is getting big (growing). 
She does not know so much, that day by day his life-time is getting less. 
Saying : “mine,” ‘‘ mine” (thou art), she fondles him excessively, Yam Rau looking on laughs. 
Pause. 
Thus the world is misled by thee in error! 
How shall it understand, when it is deluded by the Maya? 


If. 
Kabir says: give up the pleasure of the world, in this society (thou) must certainly die! 
Mutter him, who is omnipresent, O man, (it is) the word of another life,? in this wise wilt thou 
cross the ocean of the world. 
ITT. 
When it is pleasing to him, then faith springs up. 
Error and mistake depart from within. 
Understanding and knowledge (of the Supreme Being) are produced, the mind is wakeful. 
By the favour of the Guru deep meditation settles in the heart. 


Pause Il. 
In this society (thou wilt) not die. 


If thou knowest his order, thou wilt be united with the Lord. 


Il. SIRI RAG. TRILOCAN.! 
1. 


There is a very great infatuation of the Maya in (thy) mind, O man, old age and the fear of death 
are forgotten (by thee). 

Having seen (thy) family thou expandest, like a lotus, thou lookest on another’s wife, O hypo- 
critical man! 


' Kabir (see p. 93, note 1), one of the most important reformers of mediaeval India, and at the same 
time one of the oldest Hindui writers, is quoted at the end of nearly every Rag, as well as other famous 
Bhagats, as a witness for the truth of the teaching of the Sikh Gurus. By profession he was a weaver, to 
which he frequently alludes. He was a pantheist, who equally ridiculed the idolatry of the Pandit and the 
bigotry of the Mulla. There is still a sect in India, bearing his name (which is by no means fictitious), the 
so-called Kabir-panthis. —I have been so fortunate as to cellect nearly all the works of Kabir, which are still 
current in India, though some of them appear to be spurious. 

* of. Siri Rag, Sabd 29. 

37 nISs Wren might also be translated: life not sinking or declining (A+ Wa); otherwise WAZ is 
the formative of NYS, other. 

* Trilécan is said to have been a Brahman; who he was, and where he lived, is not known. He is not 
mentioned by Garcin de Tassy in his Histoire de la Littérature Hindoui et Hindoustani. But as far as may 
be judged from the use of the word ass, he was from the Dakhan, where this God was worshipped. 
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Pause. 
A messenger has come from the side of Yama. 
Before him I cannot abide. 
Is there some, some friend, who will come and say: 
Join me, O my Bithal,' take (thy) arm and sling it round (me)! 
Join me, O my dear, release me! 


II. 


By many, many enjoyments and passions (lusts) he is forgotten (by thee), O man, on the ocean of 
the world thou hast become immortal (in thy eyes). 

Carried away by the Maya (illusion) thou dost not remember (him), thy human birth is lost (by 
thee), O lazy man! 


Il. 


On a difficult, terrible road thou must go, O man, whither sun and moon do not penetrate. 
The infatuation of the Maya is then forgotten (by thee), when thou hast left behind? the world. 


IV. 


To-day he has become manifest in my mind, Dharm-Rau (Yama) has been seen. 
His strong arms break in pieces (men), before him I cannot abide. 


Vv. 
If one gives me instruction, then Narayan is contained (diffused) in tree and grass. 
O Sir, thou thyself knowest every thing! 
Trilécan says: he is contained (everywhere). 


III. SIRI RAG. THE BHAGAT KABIR. 
I. 


One is wonderful, hear, O Pandit; now nothing can be said. 
By whom the Gods, Naras (centaurs), Ganas and Gandharvas are deluded, (by whom) a rope is 
applied to the three worlds.* 


Pause. 


The Kinguri of Ram, the king, sounds without being struck. 
By his favourable look deep meditation springs up (in the heart) by (its) sound. 


1 saw, Sansk. faza, said to be an incarnation of Krishna and much worshipped in Ustat (in the 
Dakhan), which city he is believed to have visited. Namdév was also a worshipper of Tews. The Sikhs 
no longer know what is meant by the word HYSSs, and proffer all sorts of guesses about it. 

2 HHS is a Marathi form (atsa), another proof that Trilécan was from the Dakhan. 


‘ Fast sf, a rope, by which cattle are fastened together. God has bound the three worlds with a rope 
and leads them as he pleases. (Sansk. Raga girdle.) 
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Il. 
The furnace is the skull,} (under) the horns and funnels? a pot of gold is placed. 
Into this (pot) a very pure stream oozes, the juice is caused to drop on the organ of taste (= the 
tongue). 
Til. 


The one incomparable thing, that is made, (is this, that) the breath is made the cup.! 
In the three worlds is the Jogi alone; say, who is (their) king? 


IV. 


By such divine knowledge the Supreme Spirit has become manifest. 
Kabir says: I am steeped in (his) colour (= identified with him). 
All the other world is led astray in error; (my) mind is intoxicated by the elixir of Ram. 


IV. SIRI RAG. THE SPEECH OF THE BHAGAT BENL’ 


To be sung after the tune: ‘‘Pawarra xat.” 


Om! By the favour of the true Guru! 
I. 


O man, when thou wast in the circle of the womb, thou wast given to meditation and contemplative 
absorption with the head upwards. 

In the mortal body (= womb) (is) no pride of rank, day and night (there is) one thorough absence 
of ignorance. 

Remember those days, the trouble and great pain, now (thy) thought is excessively expanded. 

Having left the womb, thou hast come into the region of death, thou hast forgotten from thy mind 
Hari, the divine male. 


l grat, sf.= Sat, a furnace, kiln. gpaes, literally: the sky, the vaulted firmament; thence meta- 
phorically, the skull = the tenth gate (in the skull), where the nectar is distilled, according to the language of 
the Joyis. 

? fafeur, ofsaurt, Gen. Plur. from fa5T and val. f&ST signifies in the language of the Jogis 
the FEAT (s.m.), one of the channels of the vital breath. The fT is said to be the passage on the right 
side, proceeding from the os coccygis (the lower back bone) and passing through the 4Tfayqa or umbilical 
region and through the right upper nostril to the head; the ost (Hindi S{at) or funnel is the channel of 
the vital breath on the lef¢ side (usually called fijarest) ; the supposed channel between the two, leading to 
the middle part of the head, is called FUHAT sf. (AWAD), Sansk. qyat. We shall often meet with these 
expressions in the Granth. 

* SHS s.m. The organ of taste (Sansk. TA, neuter) = tongue, on which the juice is dropped, to be 
thence put into the pot of gold, which is said to be the heart. 

‘ The breath is made the cup; the sense is: by means of the breath the Supreme is enjoyed, the Jogi 
being united with him by shutting up the breath in the dasva duar. The Jogi alone is thereby in the three 
worlds (penetrating them as united with the vital spirit) and their king in reality. 

* Nothing is known about this Bhagat. 
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Pause. 


Thou wilt again repent (of it), O fool! into what folly and error hast thou fallen ? 


Remember Ram and thou wilt not go to the city of Yama, do not! go about without having been 
accomplished ! 


Il. 

The child is given to the thought of pastime and enjoyment, every moment it is replete with 
spiritual ignorance. 

Mistaking (it) for sugarcane-juice, thinking (it to be) nectar, poison is tasted (by the child), then 
the five passions? (have become) manifest. 

Having abandoned silent repetition, austerity, continence, virtue and wisdom, the name of Ram is 
not worshipped (by it). 

Lust has sprung up, its mind is bent on death, the Sakti (= May4) has come and bound it round 
its neck.$ 


III. 
In the young man is heat, he looks at the face of another’s wife, going and retreating (= right and 
wrong) he does not know. 
Intoxicated in lust, the great poison, he is led astray, sin and religious merit he does not know. 
Having seen a son and prosperity this (human) heart becomes proud, Ram is dropped from 
the mind. 


His mind weighs the property of another, who is dying, then being defeated, his human birth is 
ruined (spoiled). 


IV. 
White is the hair, whiter than a flower, the voice is (weak like) that of the seven nether regions. 
The eye becomes weary, intellect (and) strength flee, then lust falls into the churning-pot.‘ 


By hot worldly pursuits (his) mind was confused,* in the rainy season ® the lotus of the (= his) body 
became withered. 


Having given up in the region of death (= this present world) the word of the inherent’ (Hari) (or 
sound of Hari), he repents there afterwards. 


V. 


Having seen (his) body dried up*® a noise arises, he makes calculation (of the rest of his life), but 
does not understand (it). 


) AIS = not (ne); WADTUT = ACTS (A+ Crs). 

2 The five H3TY or passions are: JT, au, Ss, az, wiuatd- 

5 arf aftr; the sense is: the Maya has laid a rope round the child’s or young man’s neck. 

$ ata uefa aTaTcat; ararat on account of the rhyme = way, sf. churning-pot (Sansk. Werth; 
lust falls into the churning-pot, an idiomatic expression for: to be utterly at a loss. 

5 Sot = Set, from SAAT (2) to be confused. 

§ uTata, Locative of UTds (ATa), in the rainy season, when the lotus should flourish and be verdant. 
The sense is: he has lost his good opportunity. 

7 nreafs= a + faa, inherent (aqtqaH) ; the word or sound of Hari, who is inherent (in man). 


4 fazdt, dried up (from fazzat, vn. to be dried up). The Sikhs merely start conjectures about 
these passages, but do not understand any of them. 
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He covets to live a quarter’ (of his life longer) (though) his eye does not see any thing. 


The strength? (of his body) is exhausted, the soul, the bird has flown off, it is (no longer) happy in 
the courtyard of the house (= body). 


Béni says: hear, ye devotees, who has obtained final emancipation when dying? 


V. SIRI RAG. RAVIDAS: 
I. 
Thou art I, I am thou, of what kind is the difference ? 
Like gold (and) the bracelet (made of it), like water and a wave. 


Pause. 
But if I would not commit sins, O endless! 
How would be thy name ‘ purifier of the sinner” ? 


I. 


Thou, who art the Lord, art acquainted with the secrets of the heart. 
From the Lord the servant is known, from the servant the Lord. 


III. 


(My) body adores (thee), give me discernment! 
May somebody instruct Ravidis, who is of the same mass‘ (as the Supreme)! 


? Ut = Sansk. UZ, a quarter, or a step, pace. 

2 3a, the energy or strength of the body. 

® Ravidas (in the Bhakta Mala called Raidas, see Price, Hindi and Hindistani collections, vol. i. p. 124) 
was a Camar (ATT) or leather-dresser, and lived at Benares, not long after Kabir, whom he mentions. He 
was one of the twelve disciples of Ramanand (like Kabir, who is the second in the number), who himself 


was a disciple of Ramanuj. 


‘TAS, adj., being of the same mass or lump, as the Supreme, or a fellow mortal; the word may be 
applied either way. 
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RAGU MAJHU. 
Caupadas ; Ghar I. 
Mahala TV. 


Om! The true name is the creator, the Spirit without fear, without enmity, of timeless form, unproduced 
from the womb.’ By the favour of the Guru! 


I. 

(1). The name of Hari, Hari, to my mind Hari is pleasing. 

By the very fortunate the name of Hari is meditated upon. 

From the perfect Guru the fruit? of the name of Hari is obtained, some rare one walks according to 
the instruction of the Guru, O dear! 

(2). As provisions (viaticum) I have taken Hari, Hari and bound it up in (my) lap. 

My dear friend* goes always with me. 

By the perfect Guru the name of Hari is made firm in me; Hari is immovable, the wealth of (this) 
Hari is in (his) lap, O dear! 

(8). Hari is (my) sweetheart, (my) beloved, (my) king. 

Tf some one bring and unite (him with me), my life is vivified (revived). 


I cannot exist without having seen my beloved, my water (= tears) flows and goes on flowing, 
O dear! 


(4). The true Guru is my friend and companion from youth up. 
I cannot exist without having seen him, O my mother. 


O Hari, bestow mercy (on me)! join (to me) the Guru! humble Nanak (says): the wealth of Hari 
is in (his) lap, O dear! 


Mah; mahala IV. 
II. 
(1). The destroyer of Madhu‘ is the life of my soul and body. 
I do not know any other but Hari. 
‘Would that some friend and pious man would meet (with me) by a lucky destiny, and show me my 
beloved Lord Hari, O dear! 
(2). I, soul and body, will seek (him), inquiring (myself) and causing (others) to inquire.* 
How may the beloved sweetheart be met with, O my mother? 


Having joined the society of the pious I will inquire after him, in their society the Lord Hari dwells, 
O dear! 


(3). My dearly beloved is the true Guru, he is (my) preserver. 
I am a poor child, cherish thou me! 


My mother and father is the Guru, the true Guru, the perfect Guru; the lotus having fallen in with 
water opens, O dear! 


i araatas as one word = aafaaaa, not being produced from the womb. 

2 fafa, the fruit of the adoration or repetition of the name of Hari. 

3 UGTAAYTET, a companion of one’s life = dear friend. 

: WIATS (ayISA), destroyer of the Daitya Madhu, an epithet of Vishnu or Krishna, 
5 SStTyt = STOTT, causal of STHAT, to inquire. 
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(4). I find no sleep without having seen the Guru. 

In my soul and body is pain, the Guru causes me pangs of absence.' 

O Hari, Hari, bestow mercy on me, join to me the Guru! humble Nanak (says): having met with 
the Guru I am happy, O dear! 


Majh; mahala IV. 
Ii. 

(1). (If) the qualities (= excellences) of Hari be read, (if) the qualities of Hari be enumerated. 

(If) the recital of the name of Hari, Hari be continually heard. 

Joining the assembly of the pious (and) singing the qualities of Hari the water of the world, which 
is difficult to pass, is crossed, O dear! 

(2). Come, my friend, we will join Hari! 

(Who) gives me a message of love from my beloved. 

(Who) shows me Hari, the divine male Hari, he is my friend, my companion, my beloved brother, 
O dear! 

(3). My pain Hari, the perfect Guru, knows. 

I cannot exist without praising (his) name. 

May a medicine and mantr be given me by the perfect Guru, that by the name of Hari, Hari I may 
be saved, O dear! 

(4). I, poor Catrik, am in the asylum of the true Guru. 

May I obtain a drop of the name of Hari, Hari in my mouth! 

Hari is the ocean, we are the fish of the water; humble Nanak (says): without water I die, 
O dear! 


Majh ; mahala IV. 
IV. 

(1). O ye holy people of Hari, O my brother, join me! 

Show me my Lord Hari, I am hungry (after him). 

Make full my faith in the life of the world, the donor! having met with Hari my heart becomes 
happy by his sight, Sir! 

(2). Having met with the assembly of the pious I will speak the word of Hari. 

The story (or recital) of Hari, Hari is pleasing to my mind. 

Hari, Hari is nectar, Hari is pleasing to (~in my) mind; having met with the true Guru (this) 
nectar is drunk, Sir! 

(8). He, whose destiny is great, obtains the society of Hari. 

The luckless one wandering about is struck in the face. 

Without destiny the society of the pious is not obtained, without (their) society he is covered over 
with dirt, Sir! 

(4). Come and join me, O beloved world-soul ! 

Out of mercy put the name of Hari, Hari into my heart! 

By the instruction of the Guru the name is sweet and heart-pleasing ; humble Nanak (says): by the 
name my mind becomes happy, Sir! 


Majh; mahala IV. 
v. 


(1). The knowledge of Hari, the Guru, the taste of Hari, Hari is obtained (by me). 
(My) heart is stained in the colour of Hari, the juice of Hari was given it to drink (by him). 


: fag. anguish or pangs caused by separation from the beloved. 
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The name of Hari, Hari, the speech of Hari, Hari is in (my) mouth, by the juice of Hari (my) heart 
is dozing, Sir! 
(2). Come, O saint, take me to thy neck.! 
‘Let me hear the story of my beloved! 
O saint of Hari, join me! I give my heart (to him) who is telling (me) the word of the Guru (=God) 
with (from) his mouth. 
(8). The very fortunate saint of Hari is united (with Hari). 
From the perfect Guru the juice of Hari is obtained in the mouth. 
By the luckless the true Guru is not obtained, the fleshly-minded one is continually falling into the 
womb as embryo, Sir! 
_ (4). By the merciful Lord himself mercy is bestowed. 
All the filth of egotism and sensual pleasures is cleared away (by him). 
Nanak (says): in the shop? of the body the disciples are carrying on the traffic of Hari, Sir! 


Majh; mahala IV. 
Vi. 

(1). I will meditate on the excellences of Govind, on the name of Hari. 

Having joined the society (of the pious) I will fix the name in my heart. 

The Lord Hari is an incomprehensible, unattainable Lord, having joined the true Guru Hari is 
tasted,° Sir ! 

(2). Blessed, blessed are the people of Hari, by whom the Lord Hari is known. 

Having gone I will inquire after the people of Hari. 

I will rub their feet, having rubbed, rubbed (them) I will wash (them) ; having met with the people 
of Hari the juice of Hari is drunk, Sir! 

(3). By the true Guru, the donor, the name is fixed (in the heart). 

By the very fortunate the sight of the Guru is obtained. 

Nectar-juice, true nectar is (his) speech, from the perfect Guru (this) nectar is taken, Sir! 

(4). By the society of the pious Hari, the true (Universal) Spirit is joined (with man). 

Having joined the society of the pious the name of Hari is meditated upon. 

Nanak (says): (by whom) the story of Hari is heard and told with (his) mouth, he believes in the 
name by the instruction of the Guru, Sir! 


Majh; mahala 1V. 
Vil. 

(1). Come, O sister! join me, O beloved! 

‘Who shows me my beloved, to him I devote myself. 

Having joined the society of the pious, Hari, my sweetheart is obtained, to the gratuitous service of 
the true Guru I devote myself, O dear! 

(2). Wherever I see, there is the Lord. 

Thou art contained in every body, O thou near and dear one! 

By the perfect Guru Hari is shown as being with (every one), I am always devoted to the gratuitous 
service of the Guru, O dear! 


19 xfs AworenR =F & 3S ABTEVH, passive construction, literally: may it be joined me = 


may I be joined to, ete. 
2 JS WM is to be taken as one word, shop (literally : a city-shop). 
* as, generally ata, a Sindhi form of the Passive = wTatzt 3}, is made. 
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(3). There is one breath, all the earth is one (and the same), all the light is one (and the same) 
in all. 

In all there is one (and the same) light,! (but) individually distinct,’ it does not mingle, though one 
try to mingle it. 

By the favour of the Guru the one (light) is perceived, I am devoted to the gratuitous service of the 
true Guru, O dear! 

(4). Humble Nanak (says): he (7.e. the Guru) speaks words of nectar. 

They are dear and pleasing to the mind of the disciples of the Guru. 

The true Guru, the perfect Guru gives instruction, the true Guru is beneficent, O dear! 


. Majh; mahala V. 
Caupadas s Ghar I. 
I. VII. 
(1). My heart is longing for the sight of the Guru.’ 
It laments like a Catrik. 
The thirst does not leave it, it gets no rest without the sight of the beloved saint, O dear Sir! 


Pause. 


I sacrifice myself, O dear, I sacrifice myself for the sight of the Guru, the beloved saint, O dear Sir! 
(2). Thy face is beautiful, Sir, comfortable is the voice of thy speech! 

A long time has passed, since I have seen the bow-holder.* 

Blessed is the country, where thou dwellest, O my sweetheart, my friend, my Murari, Sir! 


Pause. 


I sacrifice myself, I sacrifice myself for the Guru, my sweetheart, my friend, my Murari, O Sir! 
(3). If thou art not met with for twenty-four minutes, then it is to me the Kali-yug. 

Now when shall I meet with thee, O beloved Lord? 

To me the night does not pass, I get no sleep without having seen the Gur-darbar,* Sir! 


Pause. 
I sacrifice myself, Sir, I sacrifice myself, Sir, for this true Gur-darbar! 
(4). It has been (my good) lot, the pious one is united by the Guru (with himself). 
The immortal Lord I have obtained in (my) house. 


I will serve (thee), that I may not be separated (from thee) a single moment; humble Nanak is thy 
slave, Sir !¢ 


: afs, light, the heavenly principle of life in the creatures. 

? The individuality of the soul is thereby asserted. 

3 The following verses are said to be a letter of Arjun to his father, Ramdas, when living at Lahore, where 
he had been sent on account of family dissensions. He succeeded his father in the Guruship in 1581. 

4 The word AtfaaruTat is properly an epithet of Vishnu, like Murari (the enemy of the Daitya Mura), 
but applied here to bis father ; rather a gross flattery. 

° The Gur-darbar (the Guru’s court) is the temple at Amritsar, which was built by Ramdas. Amritsar 
was formerly therefore called Ramdaspur, the city of Ramdas. 

* This verse is said to have been uttered by Arjun after having been recalled by his father. If this tradi- 


tion of the Sikhs be true, it would appear that the sons of the Gurus also called themselves Nanak, even 
before their accession to the Guruship. 
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Pause. 


I sacrifice myself, Sir, I sacrifice myself, humble Nanak is thy slave, Sir! 


Ragu Majh; mahala V. 
Id. IX. . 


(1). That season is beautiful, in which I remember thee. 

That work is easy, which is thy setting on.' 

That heart feels easy, in which heart thou art indwelling, O donor of all! 

(2). Thou, O Lord, art (our) companionship, our father. 

Thine are the nine treasures, inexhaustible is thy storeroom. 

To whom thou givest, he becomes satiated, he is thy worshipper, O Lord! 
(3). Every one puts his hope in thee. 

In every body thon art indwelling. 

All are (thy) associates, thou art always their support, thou art not seen outside of any one, Sir!? 
(4). Thou thyself procurest final emancipation to the disciple. 

Thou thyself causest the self-willed to wander about in birth (transmigration). 
Thy slave Nanak is a sacrifice for thee, all is thy play, O Dasahar.* 


Ill. X. 


(1). (If) the unbeaten (sound) sounds, (I am) easily happy. 

By the sabd+ I am happy and always delighted. 

Easily I practise deep meditation (on thee) in the cavern,’ O Lord, (who) hast made (thy) 
seat high! 

(2). Having wandered and turned about, (I) have come to my own house. 

(The fruit), that was desired (by me), I obtained. 

I am fully satiated; by the saint, the Guru, (thou) O Lord, the fearless Supreme Spirit, wast 
shown (to me). 

(3). Thou thyself art the king, thou thyself the people. 

Thou thyself art free from all worldly concerns (and enjoyments), thou thyself art enjoying 
thyself. 

Thou thyself sittest on the throne as true judge, all cries and calls® (for justice) have ceased, 
O Lord! 

(4). As I have seen (him), so I have described (him). 

He has got a taste (of him), who has obtained (his) secret. 

Light is mingled with the fountain of light,’ comfort is obtained (thereby); humble Nanak (says) : 
thou alone, O Lord, art spread out (in the creatures) ! 


1 wtf, s/f. putting on; setting a-going. The sense is: which thou settest a-going. 

2 The sense is: none is empty of thee, thou art not outside of any one, but in every one. 

3 Sad is the Sansk. ZUTe, an appellative of Krishna; the Sikh Granthis explain it by FLAT (is 
appearing), but this is a mere guess. 

4 The Wee signifies here sound, i.e. the sound not produced by beating, but by coercion of the breath in 
the dasva duar, where the sound Om ! is said to be heard. 

> The ITST or cavern is here = the body. 

* uatfaut = Uatat. 


7 Literally : the luminous one, in whom the light (the principle of life) is contained. 
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Majh; mahala V. 
Iv. XI. 


(1). In which house the wedding-ornament'! is adjusted by the beloved (= husband). 

In that house, O friend, a song of congratulation is sung. 

Joy and amusement are in that house; that woman is shining, who is adorned by her beloved, O dear! 

(2). She is virtuous, she is very fortunate. 

Blessed with sons, and endowed with an amiable disposition, a happy married wife. 

That woman is beautiful, skilful and clever, who is attached to her husband, O dear! 

(3). She is of virtuous conduct, she is foremost.? 

All ornaments suit well that intelligent one. 

She is of a (good) family, she has brothers,’ who is adorned with the love of her husband, O dear! 

(4). The greatness of her cannot be told. 

Who is joined by her husband and taken to his bosom. 

Her married state is firm; humble Nanak (says): by the love of her unattainable and inapprehen- 
sible husband she is united (with him),* O dear! 


Majh; mahala V. 
Vv. XII. 


(1). Searching and searching I desire his sight. 

I enter every uneven ground ® and every forest (searching for him). 

Hari is without qualities and endowed with all qualities: is there any one, O dear, who will bring 
and join to me my Hari, O dear? 

(2). In going through the six Shastras,° in knowing them by heart. 

In worship, in (applying) the Tilak, in bathing at a Tirtha. 

In the practice of purity,” in the eighty-four ascetic postures ® tranquillity is not obtained, O dear! 

(3). Many years silent repetitions and austerities are practised (by the Jogi). 

Innumerable® strolls are made on the earth. 

Not one moment comes tranquillity into (his) heart, again and again the Jogi rises and runs about, 
O dear ! 


1g (@taTzq), a wedding-ornament, especially the string, with a bit of gold strung on it, which the 


petesreoas puts round the neck of the bride and which she wears till widowed. 
> Wguls=uUdaTfs, adj. fem.; similarly fats instead of fawHtfs. 
* Saas, adj. having brothers (@ + sare), i.e. to defend her or take care of her. 

‘ aratay, from ATATIAT (= ATYTIST), the causal of ATWAT (=ATTAT, the Anusvar being usually 
dropped in the Granth), to unite. It might also be the causal of ATUAT, and could then be translated by : 
she is accomplished. 

° STfS is the Loc. sing. of STZ, uneven, broken ground, where a man may hide himself. 

® The six Shastras are: the Sankhya, Nyaya, Mimansa, Yoga, Védanta, Vaisésika. 

” fz or fa@sti aan; feest=faaan (by transition of m to v), sf. purity. This is a peculiar 
practice of the Jogis prior to restraining the breath and falling then into a death-like sleep or torpidity. The 
Jégis are said to purify first their bodies by drinking milk; they swallow then a piece of cotton cloth, drawing 
it out at the anus, thus cleansing the stomach and the bowels from all impurities.—Relata refero. 

* This is another practice of the Jogis. 


* SdATST, Sansk. ayy, xn. a certain large number, corresponding to wfax Wd. 
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(4). Bestowing mercy (on me) he (Hari) has joined to me the saint (= Guru). 

My heart and body became refreshed, I obtained comfort. 

The eternal Lord has taken his dwelling in (my) body, Nanak sings (now) the happiness (imparted 
by) Hari, O dear! 


MMajh; mahala V. 
VI. XIII. 


(1). The Supreme Brahm, the infinite God: 

The unattainable, inapprehensible, invisible, impenetrable : 

The cherisher of the poor, Gopal, Govind, Hari, meditate upon him in (thy) body, O disciple! 

(2). The disciple of the Guru the destroyer of (the: Daitya) Madhu’ saves. 

Krishna, the enemy of Mura, is the companion of the disciple. 

The merciful DamGdar? is obtained by the disciple, not by any other votary,* O dear! 

(3). Késav* does not eat and is without enmity. 

Whose feet crores of men worship. 

In which disciple’s heart that Hari, Hari is, he alone is (his) worshipper, O dear! 

(4). Efficacious is the sight of the endless and boundless one. 

He is very powerful, always a donor. 

The disciple, by whom (his) name is silently repeated, is saved; Nanak (says): salvation is known 
by few, O dear! 


Majh; mahala V. 
VII. XIV. 


(1). What thou sayest, must be done, what thou givest, must be taken. 

The poor and helpless trust in thee. 

Thou, thou art everything, O my beloved, I sacrifice myself to thy power, O Lord! 
(2). By (his) decree is the wayless wilderness, by (his) decree is the way. 

By (his) decree the disciple sings ®* the qualities of Hari. 

By (his) decree (man) wanders about in many wombs; all is in his pleasure, O dear! 
(3). No one is foolish, no one is clever. 

In everything thy decree is current. 

O unattainable, inapprehensible, endless, unfathomable one! thy value cannot be told, O Lord! 
(4). Give me the dust of (thy) saints, O beloved! 

I have come and fallen down at thy gate, O Hari! 

Seeing thy sight my heart is satiated ; I am longing to meet (with thee), O Lord! 


Majh; mahala V. 
VIII. XV. 


(1). There is pain, when thou art forgotten. 
Hunger seizes (him), he runs about in many ways. 


? An epithet of Vishnu or Krishna. 


waz, Sansk. aTaret (ZTA + BST), having a rope round his belly (alluding to an event in 
Krishna’s childhood) ; an epithet of Krishna. 


3 gTSt= stfs = Sansk. Wer, votary (otherwise Satf3S), or way, manner. 
* Jae], Sansk. Sra, having long hair, an epithet of Krishna. 


5 STSTIT, corrupted, on account of the rhyme, instead of areta ; SITSTIT itself is meaningless, but 
that does not matter with Arjun, if only the rhyme be kept up. 
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To whom thou, O cherisher of the poor, givest the remembrance of (thy) name, he is always happy. 
(2). My true Guru is very powerful. 

If I remember him in my heart, all pain is gone. 

The disease of anxiety, the pain of egotism is departed, thou thyself cherishest me, O Lord! 

(8). Like a child 1 ask everything. 

Thou art giving, O Lord, and there is no deficiency of pleasures. 

Falling at thy feet I conciliate thee much, O Gdpal, who art compassionate to the poor. 

(4). I devote myself for the true, perfect Guru. 

By whom all my fetters are cut asunder. 


Into whose heart thou givest (thy) name, they are made pure;' Nanak is happy in (thy) love, 
O Lord! ; 


Majh; mahala V. 
IX. XVI. 
(1). O dear Gopal, O merciful and mirthful one! 
O deep and profound, O endless Govind ! 
O high, unfathomable, endless Lord! remembering, remembering thee, I live, O Lord! 
(2). O remover of pain, O inestimable treasure! 
O thou fearless, free from enmity, unfathomable, unweighable one! 


O timeless form, not produced from a womb, remembering thee in my mind I become refreshed, 
O Lord! 


(3). Thou art always my companion in every circumstance, O Gépal! 
Thou art cherishing the high and the low. 


The elixir of (thy) name is satiating my heart, I drink the nectar proceeding from the mouth of the 
Guru, O Lord! 


(4). In pain and in comfort I meditate on thee, O beloved! 
This good disposition of mind I have obtained from the Guru. 


Thou art the support of Nanak, O Lord, by all means I shall pass over (the ocean of the world), 
O Lord! ? 


Majh; mahala V. 
X. XVII. 
(1). Blessed is that time, in which I have met with the true Guru! 
Fruitful is (thy) sight, seeing (thee) with my eyes I am saved. 


Blessed are the forty-eight minutes, the seconds and moments and the twenty-four minutes, blessed 
is that conjunction, O Lord! 


(2). By exerting myself (my) mind has become pure. 
Walking in the way of Hari every error has been done away. 


The treasure of the name was proclaimed to me by the true Guru, all diseases were extinguished, 
O Lord! 


(3). Inside and outside is thy word. 
Thou thyself hast told it, thou thyself hast explained it. 
The Guru has said: in all there is One (alone), One (alone), there will be no other, O Lord! 


’ Arjun frequently gives no hint as to the subject and all must be found out by conjecture. 


> The words UTfaUdTSt HVE must thus be divided: UTF Udt St ATE; St is an interjection, 


the same as wa. 
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(4). Nectar-juice (I have) drunk from Hari, the Guru. 
Hari has become (my) clothing, the name (of Hari) my food. 


In the name is (my) pleasure, in the name (my) delight and sports, the name is made by Nanak the 
object of his enjoyments, O Lord! 


Majh; mahala V. 
XI. XVIII. 

(1). From all saints I ask one thing. 

I make supplication, I give up conceit. 

I devote, I devote myself a hundred thousand times: give me the dust of the saints, O Lord! 

(2). Thou art the donor, thou art the Supreme Spirit, the disposer of the destiny. 

Thou art powerful, always bestowing comforts. 

Every one gets from thee his sustenance,! bring to an end our drought,? O Lord! 

(3). By thy sight the house is purified. 

The difficult fort of the soul is thereby overcome (conquered). 

Thou art the donor, thou art the Supreme Spirit, the disposer of destiny, like thee there is no other 
hero, O Lord! 

(4). The dust of the saints is applied to my face. 

Evil-mindedness is extinguished, wickedness of thought has (no longer) a share (in me). 

I dwell continually in the house of truth, I sing the excellences (of Hari); Nanak (says): falsehoods 
have been done away, O Lord! 


Majh; mahala V. 
XIT. XIX. 

(1). May not such a great donor (like thee) be forgotten (by me)! 
Bestowing mercy (on them) thou art attached to (thy) devotees. 
That I may day and night meditate on thee, give me this gift, O Lord! 
(2). With the blind earth (= body) reflection is joined (by thee). 
All is given (by thee): good places (abodes). 
Joy, pastime, shows, exhibitions; what is pleasing to thee, that is done, O Lord! 
(8). Whose the gift is, (from him) all must be taken. 
The nectar (consisting of) thirty-six drugs, victuals and food. 
An easy couch, cool breath; naturally thou art making sports and merriments, O Lord! 
(4). May that wisdom be given to me, by which thou wilt not be forgotten ! 
May that mind be given to me, by which I may meditate on thee ! 
That I may sing thy praises at every breath; the shelter of Nanak are the feet of the Guru, O Lord! 


Majh; mahala V. 
XIII. XxX. 
(1). To praise thy excellences is thy order and pleasure. 
That is (divine) knowledge and meditation, which pleases thee. 


That is silent repetition (of thy name), which is pleasing to thee, O Lord; by thy decree (divine) 
knowledge (becomes) full, O Lord! 


° zaatTeat, v. caus. to get perquisites, allowances of food, formed from the Sansk. qa, literally: to 
cause to be rained (gifts, etc.). 


2 wa, Sindhi BIAS, drought, Sansk. wag, want of rain and thence scarcity of food. UWgT TdT, 
to make full=to bring to an end. 
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(2). He sings thy nectar-name : 

Who is pleasing to thy mind, O Lord! 

Thou art the saints’ and the saints are thine, the heart of the saints is won over by thee, O Lord ! 
(8). Thou art cherishing the saints. 

The saints play with thee, O Gopal! 

Thy saints are very dear to thee, thou art the life of the saints, O Lord! 

(4). My heart is a sacrifice for those saints : 

By whom thou art known; who are pleasing to thy mind: 

In their society comfort is always obtained ; by the juice of Hari Nanak is perfectly satiated, O Lord! 


Majh; mahala V. 
XIV. XXI. 

(1). Thou art the ocean, we are thy fish. 
Thy name is the drop, we are the Catriks overcome by thirst. 
After thee we long, after thee we thirst, our mind is absorbed in thee, O Lord! 
(2). Asa child is satiated having drunk milk. 
As a poor man is comforted having seen wealth. 
(As) a thirsty man drinking water is refreshed: so this (my) mind is happy with Hari, O Lord! 
(8). As a lamp is shining in darkness. 
As one, who is looking out for her husband, full of desire: 


Becomes joyful, when meeting with the beloved; so my heart is mirthful in the love of Hari, 
O Lord! 


(4). The saints have put me into the way of Hari. 
By the merciful holy man (= Guru) I have been familiarized with Hari. 


Hari is ours, we are the slaves of Hari; the true word (= the name) is given to Nanak by the Guru, 
O Lord! 


Majh; mahala V. 
XV. XXII. 
(1). (Thy) nectar-name is always pure. 
(Thou art) the giver of comfort and the remover of pain, O Hari! 
I have tasted and seen all other relishes, the juice of Hari is sweeter than all to my mind, O Lord! 
(2). Whoever drinks it, he becomes satiated. 
He becomes immortal, who obtains the juice of the name. 
The treasure of the name he obtains, in whose heart the word of the Guru is settled, O Lord! 
(3). Who has obtained the juice of Hari, he is fully satiated. 
Who has obtained the relish of Hari, he is (no longer) agitated. 
He obtains the name of Hari, Hari, on whose forehead the destiny! (is written), O Lord! 
(4). Hari has come into the hand of one man (= the Guru), (from whom) many are benefited. 
Many, who cling to him, are emancipated. 
The treasure of the name is obtained by the disciple; Nanak says: by some rare ones it is seen, 
O Lord! 
Majh; mahala V. 
XVI. XXIII. 
(1). Treasure, perfection and prosperity (art thou), O my Hari, Hari, Hari! 
The boon of life (art thou), O deep and profound one! 


1 gyaitat is a fanciful word (instead of ST3t), manufactured to rhyme with the following $TaT.- 
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Lakhs and crores of pleasures and merriments he enjoys, who has clung to the feet of the Guru, 
O Lord! 

(2). Seeing (thy) sight (we) have become purified. 

All (our) brothers and friends have been saved. 

Unattainable, inapprehensible is my Lord; by the mercy of the Guru I meditate on the True one, 
O Lord! 

(3). For whom all created beings look out. 

(Thy) sight some rare lucky one obtains. 

High, boundless, imperceptible is (thy) place; that (thy) mansion the Guru shows, O Lord! 

(4). Deep and profound is thy nectar-name. 

In whose heart (thy) dwelling is, he has become emancipated. 

By the Guru all his fetters are cut asunder; humble Nanak (says): easily he is absorbed (in thee), 
O Lord! 


Majh; mahala V. 
XVIT. XXIV. 


(1). By the mercy of the Lord I meditate on Hari, Hari. 

By the mercy of the Lord I sing a song of joy. 

In rising, sitting, sleeping, waking, Hari should be meditated upon through the whole life, O dear! 

(2). The medicine of the name was given me by the saint (= the Guru). 

My sins were cut off, I became pure. 

Joy sprang up, all pain went off, all troubles were effaced, O dear! 

(3). Whose side my beloved takes : 

He becomes emancipated from the ocean of the world. 

Who has known the Guru as true, why should he be afraid, O dear! 

(4). Since I obtain the society of the holy ones. 

The calamity of egotism! is gone by meeting with the Guru. 
» At every breath Nanak sings (the praises) of Hari; by the true Guru a screen is put over me, 
O dear! 


Majh; mahala VY. 
XVITT. XXYV. 


(1). He (the Lord) is thoroughly? in love with his servant. 

The Lord, the giver of comfort, cherishes his servant. 

(He brings) water, (swings) the fan, grinds (corn for him), even the Lord is in subserviency to his 
servant,’ O dear! 

(2). By the Lord he (the servant) is put into his service, after his fetter is cut off. 

The order of the Lord has been pleasant to the mind of (his) servant. 

He does that, which pleases to the Lord; within (in his heart) he is a servant, outwardly he is a 
Lord, O dear! 

(3). Thou art a wise Lord, thou knowest all rules. 

The servants of the Lord enjoy the pleasures of Hari. 


- aw, egotism = individuality, considering oneself as distinct from the Supreme. 
2 Gf ufs, adv. literally : lengthwise and crosswise (like a texture), Sansk. Alqava- 


° Req a staaut Ql WTI; WTI, sm. (ATSC) bringing on, fetching (things) on the part of the 
Lord; Hea J supply: ofa, into the hand of the servant. 
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Whatever is the Lord’s, that is his servant’s, the servant is manifest by connexion with his master, 
O dear! 

(4). Who has been dressed (with a dress of honour) by his own Lord: 

He is not called again to render account. 

Nanak is a sacrifice for that servant, he is a deep and profound jewel, O dear! 


Majh; mahala V. 
XIX. XXVI. 


(1). All is in the house (= body), not outside (of it). 

Who seeks outside, he is led astray by error. 

Who has found it inside by the favour of the Guru, he is inside and outside happy, O dear! 

(2). A stream of nectar is softly raining down. 

The heart drinks it, the word (of the Guru) is heard and reflected upon. 

Day and night he (7.e. the disciple) indulges in joy and sport, continually he amuses himself with 
Hari, O dear. 

(8). He, who had been separated through his (various) births, is united (with Hari). 

By the mercy of the holy one (=the Guru) the dried-up one has become green. 

He gets a good conscience, he meditates on the name, having become a disciple he is united (with 
the Supreme), O dear. 

(4). As a wave of water is absorbed (again) in water. 

So light is united (blended) with the luminous (Supreme). 

Nanak says: the shutters of error! are cut down, there will not be (made) again a wandering about,? 
O dear! 

Majh; mahala V. 
XX. XXVII. 

(1). I am a sacrifice for that (ear), by which thou art heard. 

I am a sacrifice for that tongue, by which thou art uttered. 

I devote, I devote myself to the gratuitous service of him, who adores thee in soul and body, 
O Lord! 

(2). I will wash the feet of him, who walks in thy way. 

With my eye I will see that merciful man. 

I give my heart to that friend of mine, who, having met with the Guru, has obtained that Lord, 
O dear! 

(3). They are very fortunate, by whom thou art known. 

In the midst of all they are uncontaminated and free from worldly concerns. 

In the society of the holy ones the water of existence is crossed by them, all the intoxicated ones 
are subjected? by them, O dear! 

(4). My heart has fallen on their asylum, 

Having given up (every other) expectation, infatuation and darkness. 

May the gift of the name of that unattainable, infathomable Lord be given to Nanak, O dear! 


‘3a fea, the shutters of error (by: which error was confined to the house) are cut down. 
2 west i is very likely the Persian wy Ie, wandering, straying about, which very well ngrers sa saa. 
7 WS = Sansk. aa, p-p. of fea, drunk, intoxicated. The Faye ZS are: ATA, qa, Ss, a, 
arate. The Sikh Granthis explain Ys by wicked, an enemy, which is a mere guess, as YS cannot be 


derived from @E. ZF, however, may « also be derived from E> causing pain (final d being changed to ¢, 
which is frequently the case), 
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Majh; mahala V. 
XXII. XXVIII. 


(1). Thou art the tree, thy branch has blossomed.! 

From (being) large* thou hast become small (minute). 

Thou art the ocean, thou art the foam, the bubble, without thee none other is found, O Lord! 
(2). Thou art the thread, thou art also the beads (thereof). 

Thou art the knot, thou art the middle (connecting) gem on its head.* 

In the beginning, middle and end (art thou) that Lord, none other is shown, O Lord! 
(3). Thou art without qualities and endowed with all qualities, the giver of comfort. 
Thou art perfectly composed,‘ sensual and given to pleasure. 

Thou thyself knowest thy own actions, thou art taken care of by thyself, O Lord! 

(4). Thou art the master, thou thyself art also the servant. 

Thou art hidden, thou thyself, O Lord, art (also) manifest. 

Nanak, (thy) slave sings always thy praises; look a little down on me in mercy, O Lord! 


Majh; mahala V. 
XXII. XXIX. 


(1). Fruitful is that speech, by which the praises of the name (are uttered). 

Some rare one has known it by the favour of the Guru. 

Blessed is that time, in which there is the song of Hari (and its) hearing :* these are approved of, 
O dear! 

(2). Those eyes are a standard, by whom the sight (of Hari) is seen. 

Those hands are good, by whom the glory of Hari is written. 

Those feet are beautiful, which walk in the way of Hari; I am a sacrifice for those, in whose society 
he (Hari) is known, O dear! 

(3). Hear, my sweetheart, my beloved friend! 

In the society of the holy ones he (Hari) saves in a moment. 

He cuts off the sins, the mind becomes pure, coming and going is effaced, O dear! 

(4). Having joined both hands supplication should be made: 

‘‘May in mercy the sinking stone be taken!’’® 

The Lord has become merciful to Nanak and the Lord has become pleasant to the mind of Nanak, 
O dear! 


Majh; mahala V. 
XXII. XXX. 


(1). A word of nectar is thy word, O Hari, Hari! 
Having heard, having heard it, my final emancipation is effected (thereby). 


1 The sense is: Thou art the tree, the branch and flower. 

? WPAGSBT is the Abl. Sing. (Sansk. A). 

as, s.m. The large middle gem of a necklace, in which the two ends meet. fafa, Loc., on its (the 
necklace’s) head. 

. facata » dead to all passions and agitations. 

° TTS, sm. a song (Sansk. YTS); the singing and hearing of the praises of Hari are accepted or 
approved of, a standard, authority (U@@TS = Sansk. Wa ya). 

° The sense is: May I, who am sinking like a stone, be taken out of the water (of existence). 
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The burning is extinguished, my mind becomes cool after having obtained the sight of the true 
Guru, O dear! 

(2). Comfort has set in, pain has fled far away. 

By the tongue of the saints the name of Hari is praised. 

Water and land is filled with water, the ponds are quite full, no one goes in vain, O dear!! 

(3). That creator has bestowed his mercy. 

All the living creatures are cherished. 

He is kind, merciful and compassionate, all are fully satiated (by him), O dear! 

(4). Forest, grass, the three worlds are made green by him. 

In a moment this was done by the creator. 

Turning his face towards the Guru Nanak adores him, who fulfils the desire of the heart, O dear ! 


Majh; mahala V. 
XXIV. XXXI. 


(1). Thou art my father, thou art my mother. 

Thou art my cousin, thou art my brother. 

Thou art my protector in all places, then what fear and grief (is to me), O Lord! 
(2). By thy mercy I have known thee. 

Thou art my support, thou art my trust. 

Without thee there is none other ; all is thy play and (thy) arena, O Lord! 

(3). All the living creatures are made by thee. 

Where, where it pleased (thee), there, there they were placed. 

Whatever is made, is thine, nothing is ours, O Lord! 

(4). Having meditated on the name I have obtained great comfort. 

Having sung the excellences of Hari my mind has become refreshed. 

The perfect Guru has congratulated me: thou, O Nanak, hast overcome the world !? 


Majh; mahala V. 
XXY. XXXII, 


(1). Thou, O Lord, art the support of (my) soul, life and mind. 

(Thy) worshipper lives by singing (thy) boundless excellences. 

(Thou art) the repository of excellences, nectar is the name of Hari, having meditated, meditated 
on Hari I have obtained comfort, O Lord! 

(2). Thou espousest the desire (of him), who comes to thy house.? 

In the society of the holy ones thou effacest birth and death. 

(His) wish and purpose become fulfilled; by the Guru, falling in with (him), thou art shown, 
O Lord! 

(8). (Thou art) unattainable, inapprehensible, no measure (of thine) is known. 

The devotees, ascetics and wise meditate (on thee). 

Egotism (individuality) is effaced, error has ceased, by the Guru thou art manifested (as being) even 
in the heart. 


’ These verses apparently refer to a full rainy season. Water and land, i.e. rivers, lakes, etc., and the 
dry ground. No one goes in vain, i.e. every one obtains his object, is satisfied. 
* FEITAT, for the sake of the rhyme, corrupted from fafuurat, subst. dim. of ferfuairy. 


= 
* It must be read: FH Utfy 3 we; F is here “ thy,” and not postposition. If simply ulg 3 be read 
(as most MSS. do), the verse becomes unintelligible. 
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(4). (Thou art) the repository of joy, blessing and welfare. 
Comfort and easiness is the praising of the name of Hari. 
Be merciful, O Lord, thy own name has come into the house of Nanak, O Lord! 


Miajh; mahala V. 
XXXVI. XXXII. 


(1). Having heard, having heard the information about thee I live. 

Thou art (my) beloved Lord, very mighty. 

Thy works even thou knowest, I rely on thy support, O Gopal! 

(2). Singing thy praises (my) heart becomes green (= revived). 

Hearing (thy) story I drop all dirt (= sins). 

Falling in with the society of the pious and saints I always silently repeat (thy name), O merciful 
Lord ! 

(8). I remember my own Lord at every breath. 

This method I keep in my heart by the favour of the Guru. 

By thy mercy light is made (in my heart), out of kindness thou cherishest all, O Lord! 

(4). True, true, true is that Lord. 

Always, always, always thou thyself existest. 

Thy works are manifest, O beloved! having seen them Nanak has become happy, O Lord! 


Majh ; mahala V. 
; XXVIII. XXXIV. 


(1). By (his) order rains have commenced to fall. 

O dear friend, having joined the saints let us silently repeat the name! 

Coolness, quietness, rest, comfort is obtained, the Lord himself has bestowed coolness, O dear! 
(2). Every thing is abundantly produced (by him). 

Out of mercy all are satiated by the Lord. 

Bestow a gift, O my donor, all living creatures are satiated! (by thee), O Lord! 

(8). True is the Lord, of a true name. 

By the favour of the Guru I always meditate on him. 

He cuts off the fear of birth and death, spiritual ignorance, grief and troubles are extinct, O dear! 
(4). At every breath Nanak praises him. 

By the remembrance of (his) name all nooses are cut off. 

The hope (of him) is fulfilled in a moment, who mutters the praises of Hari, Hari, Hari, O dear! 


Majh; mahala VY. 
XXVIII. XXXV. 


(1). Come, O pious sweetheart, O beloved friend ! 

Having met together we will sing the praises of the unattainable and boundless one! 

Those, who sing and hear (them), are all emancipated; he should be meditated upon, by whom we 
are made, O dear! 

(2). The sins of all the (various) births (forms of existence) go off. 

The fruits, which are desired by (thy) heart, thou wilt obtain: 

Having remembered the Lord, that true Lord, (by whom) to every one the daily bread is given, O dear! 

, v.n. To be satiated, from the Sansk. ay (AL), “¢” being changed to “d” and aspirated at 
the same time by the influence of r (Sindbi qu, dh having passed to the cerebral row at the same time) 
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(3). By him, who mutters the name, all comforts are obtained. 

All fear is destroyed, if Hari, Hari be meditated upon. 

By whom he is served, he is passing over, all his works are done, O dear! 

(4). I have come and fallen on thy asylum. 

As it is pleasing to thee, so unite (me with thee)! 

Out of mercy, O Lord, apply me to thy adoration, that Nanak may drink true nectar, O Lord! 


Majh; mahala V. 
XXIX. XXXVI. 


(1). Govind, the Lord, has become merciful. 

The cloud rains in all places. 

He is compassionate to the poor and always merciful, coolness is bestowed by the creator, O dear! 

(2). He cherishes his own creatures: 

As a mother takes care of her child. 

He removes pain, the Lord is the ocean of comfort, he gives food to all, O dear! 

(3). In water and land is omnipresent the kind one. 

I make myself always a sacrifice and oblation (for him). 

Always, night and day, I meditate on him, who in a moment saves all, O dear ! 

(4). All are protected by the Lord himself. 

All sorrows and troubles are gone off. 

Muttering the name (my) heart and body (become) fresh (revived), (if) the Lord look favourably 
on Nanak, O dear! 


Majh; mahala V. 
XXX. XXXVII. 


(1). Where the name of (my) beloved Lord is muttered : 

Those places are golden upper-storied houses. 

Where the name of my Govind is not muttered, those cities become desolate, O dear! 

(2). Who eating dry bread remembers Hari: 

(On him) Hari looks in mercy inside and outside. 

Who, having eaten and eaten, commits wicked deeds,! him consider an offspring of poison, O dear! 
(3). Who shows no affection for the saints : 

Who commits misdeeds with the Sakats (the worshippers of the Sakti) : 


By (that) ignorant man his (human) body, so difficult to be obtained, is thrown away, his own root 
is uprooted by himself, O dear! 


(4). O thou compassionate to the poor, (I flee) to thy asylum ! 
Thou art to me the ocean of comfort, O Guru Gopal! 
Bestow mercy (on me), that Nanak may sing (thy) praises; keep my honour, O Lord! 


Hajh; mahala V. 
XXXII. XXXVIII. 


(1). The feet of the Lord are contained in my heart. 
All the troubles of the Kali-yug have fled afar. 


Tranquillity, ease, understanding, contemplation have sprung up, with the holy ones is (my) dwelling, 
O Lord! 


1 eZ SST is not adjective, but the Format. Plur. (instead of Be BBt SH). 
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(2). Love has sprung up (in me) and does not break by any means. 

Hari is within and without (me) brimful. 

Remembering, remembering, remembering (thee) I sing (thy) praises, the noose of Yama is cut off 
(by thee), O Lord! 

(3). Nectar rains (by) the voice’ not produced by beating. 

In heart and body tranquillity is diffused. 

Thy servants are perfectly satiated, the true Guru has comforted them, O Lord! 

(4). Whose it was, he has obtained the fruit (of his former works). 

By the Lord he is in mercy united with (himself). 

(His) coming and going is stopped; Nanak (says): the desire of the very fortunate one (thou art) 
fulfilling, O Lord! 


Majh; mahala V. 
XXXII. XXXIX. 


(1). Rain has fallen, by the Lord it was poured down. 

All living creatures are allowed to dwell in comfort. 

The troubles are gone, comfort has set in, the true name of Hari, Hari, I will remember, O Lord! 

(2). Whose they were, by him they were cherished. 

The Supreme Brahm has become (their) protector. 

By my Lord (their) supplication was heard, (their) calamity was brought to an end (by thee), O Lord! 

(8). To all creatures he is giving. 

By the favour of the Guru he has looked down in mercy. 

In water, land and on the face of the earth all have been satiated; I will wash the feet of the holy 
one (= the Guru), O Lord! 

(4). The desire of the heart he is bringing about. 

I always, always sacrifice myself (for him). 

By the destroyer of pain a gift was given to Nanak; thou gratifiest? those, who are imbued with 
love (to thee), O Lord! 


Majh; mahala V. 
XXXITI. XL. 


(1). (My) heart and body are thine, my wealth also is thine. 
Thou art my master, owner and Lord. 
Life and body are all thy stock, thine is the strength, O Gopal! 
(2). Thou art always, always the giver of comfort. 
Bowing, bowing I fall down at thy feet. 
- I do work (for thee), if I please thee (and) when thou givest it to me, O merciful Lord! 
(3). O Lord, thou art my credit,? thou art my deposit. 
What thou givest, that comfort I enjoy. 
Where thou puttest (me), there is paradise, thou art the cherisher of all, O Lord! 


1 -STTeXt sf. voice or sound, not produced by beating (or playing) a musical instrument, but taking its 
rise in the dasva duar, 

2 Fast (the causal of GAAT), 2nd pers. sing. pres., instead of FATFB, which is more common in the 
Granth. 

3 SHIAT, s.m. Literally : what is to be taken or obtained from (3) somebody, one’s dues, credit. ITITAT 
s.m. deposit, pledge (Sansk. YZ), which one is to receive back. 
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(4). Remembering, remembering (thee) Nanak has obtained comfort. 


The eight watches he sang thy praises. 
All his desires were fulfilled, he will never be afflicted, O Lord! 


Majh; mahala V. 
XXXIV. XLI. 


(1). By the Supreme Brahm, the Lord, a cloud (containing rain) was sent. 

On water, land, on the face of the earth, on the ten regions he made it rain. 

Tranquillity (of mind) has sprung up, all thirst is quenched, in all places joy is spread, O dear! 
(2). The giver of comfort, the remover of pain (is he). 

He himself bestows gifts on all living creatures. 

He himself cherishes his own creatures; falling at his feet I will conciliate (him), O dear! 
(8). By falling on whose asylum salvation is obtained : 

The name of (that) Hari should at every breath be meditated upon! 

Without him there is no other Lord, all places are his, O dear! 

(4). Thou art my trust, O Lord, even thou. 

Thou art the true Lord, weighty with excellences. 

Nanak, (thy) slave, says (this) supplication: the eight watches I meditate on thee, O Lord! 


Majh; mahala VY. 
XXXV. XLII. 


(1). All comforts have sprung up, the Lord is pleased. 

The feet of the perfect Guru are dwelling in (my) heart. 

Understanding, deep meditation springs up; (in whose) heart is absorbedness of mind, he knows 
that sentiment, O dear! 

(2). Unattainable, inapprehensible is my Lord. 

In every body he dwells near. 

The donor of the living beings is always distinct ;! some rare one knows his own self, O dear! 

(3). This is the sign of being united with the Lord: 

(If) in his heart he knows (only) one true order (commana). 

He is easily content and always satisfied, his joy is in the will of the Lord, O dear! 

(4). By the Lord, the giver, (his) hand was given (to me). 

All the diseases of birth and death are done away. 

Nanak is made by the Lord his own slave, by the praise of Hari he enjoys pleasure, O dear! 


Mah; mahala V. 
XXXVI. XLII. 
(1). Gopal, the Lord, has bestowed mercy (on me). 
The feet of the Guru dwell in (my) heart. 
That creator has espoused (me) as his own, the tabernacle of pain is pulled down (by him), O dear! 
(2). In (my) heart and body is settled that True one. 
Not any difficult place is seen. 


The messengers (of Yama), (my) enemies have become (my) friends, the one Lord is praised (by 
me), O dear! 


’ The sense is: the Supreme abides in every body, but distinct from it, not mixed up with it. Some rare 
one knows that the Supreme abides in his own self (or body) and yet is distinct from it. 
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(3). Whatever he does, that (he does) himself (alone). 
By (human) wisdom and cleverness nothing is produced. 
He himself assists his own saints, by the Lord (their) error and mistake are taken away, O dear! 
(4). The lotus of the foot is the support of (his) people. 
(All) the eight watches (their) occupation is with the name of Ram. 
In comfort and joy they sing the praises of Govind, the Lord; all (his saints) are taken care of (by 
him), O dear! 
Majh; mahala V. 
XXXVIT. XILIV. 
(1). That is a true house, in which the True one is meditated upon. 
That heart is happy, in which the praises of Hari are sung. 
That country is beautiful, in which dwell the people of Hari, (who are) a sacrifice to the gratuitous 
service of the true name, O dear! 
(2). The greatness (and) value (of) the True one is not obtained? (by man). 
(His) power and works cannot be told. 
Thy people live, meditating, meditating (upon thee), the true word (of the Guru) is this heart’s 
trust, O Lord! 
(8). The praising of the True one is obtained by a great destiny. 
By the favour of the Guru the praises of Hari are sung. 
Those who are imbued with love to thee, please thee, (whose) aim is the true name, O Lord! 
(4). Nobody knows the end of the True one. 
In every place is that True one. 
O Nanak! the True one should always be meditated upon, (who is) acquainted with the heart and 
knowing (all), O dear! 
Majh; mahala V. 
XXXVI. XLY. 
(1). (That) night is beautiful, (that) day is pleasant: 
(In which) there is a meeting with the saints in muttering the nectar-name. 
Where the ghari, the muhiirta, the pal? pass in remembrance (of the name), there life is fruitful, 
O dear! 
(2). By remembrance of the name all sins are taken off. 
Inside and outside is the Lord Hari with (them). 
Fear and error are removed by the perfect Guru, he (7.e. Hari) is seen in all places, O dear! 
(3). The Lord is powerful, great, high, boundless. 
His store-rooms are filled with the name (containing) the nine treasures. 
At the beginning, at the end, in the midst is that Lord; do not compare (him)‘ with another, O dear! 
(4). O my compassionate to the poor, bestow mercy (on me)! 
The beggar asks the dust of the pious. 
Give the gift, (which) Nanak thy servant asks, that I may always, always meditate (on thee), O Lord! 
1 qty, Sindhi STG, to be produced. Arjun uses many words which are preserved in Sindhi only. 
? i.e, Found out or apprehended. 
> The ghari is, as pointed out already, twenty-four minutes, the muhirta forty-eight minutes, and the pal 
the sixtieth part of a ghari (qfzat). 
‘ za Be B STB. Ge, near to, is originally the Formative (Locative) of OT =Sansk. Wy, 
clinging to, sticking to, contact with; literally: do not bring (him) in contact with another, i.e. do not com- 
pare him with another. 
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Majh; mahala Y. 
XXXIX. XLVI. 


(1). Here (=in this world) thou art, onwards (=in the other world) thou thyself art. 

All living creatures are fashioned by thee. 

Without thee there is none other; O creator, thou art my refuge and support, O Lord! 

(2). (Aly) tongue lives by muttering, muttering (the name of) the Lord, 

The Supreme Brahm, the Lord, who is acquainted with the heart. 

By whom he is served, he obtains comfort, he does not lose his human birth in the play,' O dear! 
(3). That servant of thine, who has obtained the medicine of the name, 

Has removed the sickness of his several births. 

Sing the praise of Hari day and night! this is a fruitful work, O dear! 

(4). Looking down in mercy his servant is accomplished (by him). 

Within every body the Supreme Brahm is worshipped. 

Without the One there is none other; Baba Nanak (says): this (contains) all wisdom, O dear! 


Majh; mahala V. 
XL. XLVII. 


(1). My heart and body are attached to (my) beloved Rim. 
All my property shall be devoted and given (to him). 
The eight watches the praises of Govind shall be sung, may he not be forgotten one breath, O 
dear! 
(2). He is my sweetheart, my beloved friend. 
In the society of the pious the name of Rim is reflected upon (by me). 
In the society of the pious the ocean is crossed, the noose of Yama is cut off, O dear! 
(3). The four objects? (are to be obtained) by the service of Hari. 
The tree of paradise’ (is obtained) by muttering the invisible and indivisible one. 
Lust, wrath, (all) sins are cut off by the Guru, the desire is fulfilled, O dear! 
(4). Which man’s destiny has become full :4 
He falls in with the bow-holder (Vishnu) in the society of the pious. 
Nanak (says): in whose heart the name dwells, his married state (or) retiredness from the world is 
approved, O dear! 
MMajh; mahala V. 
XLI. XLVIII. 


(1). By remembrance of the name comfort is obtained in the heart. 
Out of mercy it (7.e. the name) is manifested to (his) devotees. 


Having joined the saints Hari, Hari is silently repeated (by them), the diseases of sloth are extinct, 
O dear! 


(2). In whose house the nine treasures of Hari are, O brother! 
(Know): to him they accrue, whose gain (they are) from a former birth: 


1 The HHT, s.m. dice-gambling, is the world, where life is won or lost. 


> The four objects of human pursuit are: wa, virtue; @la, love; ze » Wealth ; Wea » final emancipa- 
tion. They are usually called Zaqay. 


3 uTdaTsS (arfcsra), one of the five trees of a paradise, from which every wish may be obtained. 


‘ Sit Ugs 3B, whose lots have become full, i.e. who has met with his full deserts, who has reaped 
the full fruit of his former works. 
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(His) divine knowledge and meditation the Lord is making full; the Lord is able to do all things, 
O dear! 

(3). In a moment he establishes and removes (again). 

He himself is for himself, he himself is the expansion (of the universe).! 

He who gives life to the world is not contaminated,’ by seeing his sight separations cease,* O 
dear! 

(4). Putting it into the hem of his garment he causes the whole creation to cross (=he saves it). 

He himself causes his own name to be muttered. 

The Guru is the boat, by his mercy he obtains it, (says) Nanak, who from the beginning has union 
with him, O dear! 

Majh; mahala V. 


XLIT. XLIX. 


(1). He is the cause (causality), who himself causes to be done (all things). 

That is a good place, where he puts down. 

He is clever, he is famous, to whom the command (of the Lord) is sweet, O dear! 

(2). The whole (creation) is strung (by him) in one thread.* 

Whom he (himself) applies (to them), he clings to his feet. 

Whose lotus (heart), being raised upwards has opened, he sees him, who is free from all contamina- 
tion,’ O dear! 

(3). Thy greatness even thou knowest. 

Thou thyself knowest thy own self. 

I am a sacrifice for thy saints, by whom lust, wrath and covetousness are ground down, O Lord! 

(4). Thou art without enmity, thy saints are without spot. 

Seeing whom all sins® go off. 

Nanak lives meditating, meditating (on thee), (his) error is destroyed, his fear ground down, O Lord! 


Majh; mahala V. 
XLII. L. 

(1). If one asks a false petition : 

His death is not put off for twenty-four minutes. 

He, who always serves the Supreme Brahm, he, having met with the Guru, is to be called im- 
movable. 

(2). In whose heart love and attachment (to Hari) have sprung up: 

He sings day by day his praises, and is continually awake. 

The Lord, having seized his arm, unites him (with himself), on whose forehead the allotment (is 
written). 


1 feast, existing for himself or by himself, separate from the world and at the same time being the 
UATAT, the expansion of the world. Or in philosophic language: he is transcendental and immanent. 

2 Su, contamination by contact with the world; the Supreme is the AMAA, the life of the world, 
but not mixed up with the world and thereby contaminated. 

° The sense is: though the Supreme is not mixed up with the world so as to be identical with the world 
(gross Pantheism), yet those who have got a sight of him (have known him) know, that they are not separated 
from him. 

* The sense is: the Supreme is the thread, on which all is strung (as beads). 

> aoe fadus, free from all contamination (by contact with the world), or free from all darkness. 


5 JSuAG is the same as fasfey (fafeay), sin. 
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(8). The lotus of the foot (of Hari) dwells in the heart of (his) devotees. 

Without the Lord all are wretched. 

(Who) continually desire the dust of the saints, (to them) the name of the True one is a pledge. 
(4). In rising and sitting down Hari, Hari should be sung (=praised). 

By whose remembrance an immovable boon is obtained. 

O Lord, become merciful to Nanak! what thou doest, (I) endure. 


RAG MAJH. ASTPADIS. 
Mahala 1.; Ghar 1. 
Om! By the favour of the true Guru! 
I. 


(1). By the word (of the Guru) he (¢.e. Hari) imbues with love (to him), by his order he prepares’ 
(the disciples). 

He calls (them) to the true court and palace. 

O my true Lord, compassionate to the poor, in (thee) the True one my heart is believing ! 


Pause. 


I am a sacrifice, O Lord, I am a sacrifice, for the beautiful word (of the Guru}! ? 

(Thy) nectar-name is always giving comfort, by the instruction of the Guru thou art establishing it 
in (my) heart ! 

(2). No one is mine nor am I any one’s. 

My true Lord is in the three worlds. 

Given to egotism many* people depart, having practised vices they regret it (afterwards). 

(3). Who knows his order, he praises the excellences of Hari. 

By the work of the Guru he meditates on the name. 

At the gate (of Hari) account (is taken) from all, he is let off, who is shining by the true name. 

(4). The self-willed one goes astray and gets no place (with Hari). 

Being bound he is struck in his face at the gate of Yama. 

Without the tame no one is a companion with (him); the emancipated ones are meditating on the 
name. 

(5). To the false Sakat the True one is not pleasing. 

Bound by duality he comes and goes. 

The written destiny no one effaces; the disciple he (7.e. Hari) causes to be emancipated. 

(6). In her father’s house her beloved was not known (by her). 

Separated (from him) by falsehood she weeps with sighs. 

Wretched (robbed) by vices she does not obtain the palace (of Hari); forgiveness for vices must be 
procured by virtues. 

(7). By whom in her father’s house the beloved is known: 


WITS = WATT, he prepares, he accomplishes the disciples by uniting them to himself, by final emanci- 
pation. 


> weafe morefaunt might also be translated: by the word I am shining, lustrous. 


> WAT, supply fats. 
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That (female) disciple understands (the truth), on the true Being (Deity) she reflects. 
Her coming and going are brought to a stop, she is absorbed in the true name. 

(8). The disciple comprehends (him, who) is called inexpressible. 

To the true one the true Lord is pleasing. 

Nanak says a true word: who is united with the True one, he sings his praises. 


Majh; mahala TI1.; Ghar I. 
I. I. 

(1). (Whose) destiny it is, (him) the true Guru unites (with Hari). 

He applies his mind to the service (of Hari), to the remembrance (of the name of Hari), and to the 
word (of the Guru). 

Having continually destroyed his egotism, comfort is obtained (by him), the infatuation of the Maya 
has ceased.! ; 

Pause. 

I am devoted, Lord, I am devoted, I am a sacrifice (to them, who are) devoted to the true Guru. 

By the doctrine of the Guru light has been made (in their) heart, day by day (they are) singing the 
praises of Hari. 

(2). If he search (his) body and heart, then he obtains the name. 

He keeps back busy stirring? and checks it. 

Day by day he sings the word of the Guru, easily he is making adoration (to Hari). 

(3). Within this body is an incalculable thing. 

If from the mouth of the Guru the True one be obtained, then it is seen. 

There are nine gates (to the body), in the tenth® he is emancipated and causes the unbeaten sound 
to be sounded. 

(4). True is the Lord, of a true name. 

Who by the favour of the Guru causes him to dwell in (his) heart : 

He remains day by day and continually imbued with his love, and obtains acuteness of mind at the 
true gate. 

(5). Who has not got knowledge of sin and religious merit : 

She clings to duality and is led astray by error. 

Blind by ignorance she does not know the way, again and again she comes and goes. 

(6). From the service of the Guru comfort is always obtained. 

“y,” “7,” “mine,” is stopped. 

By the discourse of the Guru darkness is blotted out, the shutters, hard like adamant, he (the Guru) 
is opening. 

(7). Having destroyed egotism (individuality) he (Hari) is established in the mind. 

The mind is always directed on the feet of the Guru. 

By the mercy of the Guru heart and body are pure, (it is) meditating on the pure name. 

(8). Life and death (rest) all with thee. 

On whom thou bestowest (thy favour), to him thou givest greatness. 

Nanak (says): Meditate thou always on the name, thou art (thus) adjusting‘ (thy) birth and death. 


, vatefant, the last three syllables, afer, are a mere alliteration, without any meaning, as the 
whole cannot be taken here as verbal adjective. 

* "TSS s.m., Sansk. BTfad, busy stirring, running after the things of this world (the same as naf a). 

° He who concentrates the vital air or breath in the tenth gate (from which the soul takes its flight from 
the body) is already emancipated and hears there the Om. 

* The sense is: thou art putting a stop to. 
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Mah; mahala VIL. 
It. I. 
(1). My Lord is spotless, unattainable, boundless. 
‘Without scales he weighs the world. 
Who becomes a disciple, he comprehends (him), having recited (his) qualities he is absorbed in him, 
who is endowed with (all) qualities. 
Pause. 
Tam devoted, I am devoted (to them), O Lord, who make the name of Hari dwell in (their) heart. 
Those who stick to the True one are daily awake, at the true gate they obtain lustre. 
(2). He himself hears and he himself sees. 
On whom he bestows a favourable look, that man is of account. 
Whom he himself applies to (himself), he is applied, the disciple is acquiring the True one. 
(3). Whom he himself leads astray, where will he obtain a (helping) hand ? 
What is written before, that cannot be effaced. 
With whom the true Guru has met, they are very fortunate, on account of (their) perfect destiny he 
is uniting (them with Hari). 
(4). In her father’s house the woman was daily asleep. 
She is forgotten by her beloved (husband), on account of her vice she is sent away. 
Daily and continually she goes about lamenting, without her beloved she gets no sleep. 
(5). Who has known in her father’s house the giver of comfort : 
She, having destroyed egotism, has recognized him from the word (of the Guru). 
(Her) bed is pleasant, her beloved she always enjoys, she is making true love (to him). 
(6). Eighty-four lakhs of living beings have been produced. 
On whom he (Hari) bestows a glance of favour, him he makes fall in with the Guru. 


He cuts off his sins, his servant is always pure, at the true gate he is shining (lustrous) by the name. 
(7). If he asks account, by whom is it given ? 


There is no happiness also the second and third (time). 
The true Lord himself pardons, he himself having pardoned is uniting (them with himself). 
(8). He himself does (everything) and causes it to be done (by others). 
By the word of the perfect Guru he causes (people) to be united (with himself). 
Nanak (says): (who) obtains the greatness of the name, (him) he himself is uniting to union (with 
himself). 
Majh; mahala 1X. 
III. Iv. 
(1). He himself, the only One, goes about concealed.2 
When (by) the disciple he is seen, then this (human) mind is changed. 
Having abandoned (worldly) thirst he obtains 


ease and comfort, the One is established (by him) in 
his heart. 


Pause. 
I am devoted, I am devoted (to them), O Lord, (who are) applying (their) 


By the doctrine of the Guru (their) mind has come to the house of the (only 
(them) with true colour.t 


mind to the only One. 
) One,’ (who is) colouring 


’ The primary cause of union with Hari is he himself and the instrumental cause the Guru 


? The sense is: the Absolute Being is underlying everything, but not visibly. 


5 The sense of fg wTeat, to come to the honse of any one, is: 


to become intimately connected. 
* Colouring with true colour = steeping or imbuing with true love. 
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(2). This world is gone astray, by thyself it is led astray. 

Having forgotten the One it has become attached to another. 

Daily and continually it goes about, being led astray by error, without the name it suffers pain. 

(3). Who are in love with the disposer of the destiny : 

They are known in the four ages by the service of the Guru (= God). 

To whom he himself gives greatness, he is absorbed in the name of Hari. 

(4). On account of the spiritual blindness caused by the Maya he’ does not think of Hari. 

Being bound he (Hari) makes him suffer pain in the city of Yama. 

He is blind and deaf and sees nothing; (this) self-willed (man) is consumed on account of his sin. 

(5). Who, being imbued with one love, apply deep meditation on thyself: 

They are agreeable to thy mind by their love and devotion. 

Who always serve the true Guru, the giver of comfort, all their wishes thou thyself art fulfilling. 

(6). O Hari, (I am) always in thy asylum! 

Thou thyself pardonest and givest greatness. 

Death does not come near him, who is meditating on the name of Hari, Hari. 

(7). Who are day by day steeped in the love? of Hari : 

They are united by my Lord, united to union (with himself). 

The true ones are continually in thy asylum, thou thyself art teaching them the truth (or: the True one). 

(8). By whom the True one is known, they are absorbed in the True one. 

They sing the excellences of Hari, they praise the True one. , 

Nanak (says): (those who are) attached to the name, (are) Bairagis, in their own house they apply 
themselves to deep meditation. 


Majh; mahkala III. 
Iv. Y. 


(1). Who dies by the word (instruction of the Guru), he, being dead, is born (again, anew). 

Death does not press him down, pain does not torment him. 

Light, being blended with the Luminous (Supreme Being), is absorbed (in him), the mind, having 
heard (the word of the Guru), is absorbed in the True one. 


Pause. 


I am devoted, I am devoted, O Lord, (to them, who) from the name of Hari obtain lustre. 

Serving the true Guru (their) mind is applied to the True one, by the doctrine of the Guru they are 
easily absorbed. 

(2). (Her) body is raw and wears raw clothing. 

Clinging to another (but God) she does not attain the palace (of Hari). 

Day by day, quickly, and day and night she goes about, without the beloved she incurs much pain. 

(3). Body and caste do not go onward (to the other world). 

Where account is asked, there she is set free, who acquires the True one. 

Those, who serve the true Guru, are blessed here and there, they are absorbed in the name. 

(4). Who with fear and faith shows love (to him): 

She attains by the favour of the Guru the palace and house (of Hari). 

Daily and always, by day and night, he (Hari) dallies (with her), he is applying (to her) colour of majith.? 

' The subject is HAY. 


* sTv=sify GTS, steeped in love. 


$ Wits roe colour or dye made from mayith (sf.), a red dye, that does not go off. The sense is: he 
steeps her in true love. 
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(5). The beloved is always abiding with all. 

By the favour of the Guru he casts some glance of favour. 

My Lord is far higher than high, bestowing mercy he himself is uniting (with himself). 

(6). By the infatuation of the Maya the world has fallen asleep. 

From whom the sleep! (comes), he awakes (it), by the instruction of the Guru he is imparting? 
sagacity of mind (to the world). 

(7). Who drinks nectar,* he removes (his) error. 

By the favour of the Guru he obtains final emancipation. 

Who is given to devotion is always a Bairagi; who destroys his own self, (him) he (Hari) is uniting 
(with himself).* 

(8). He himself produces (the creatures) and puts (them) into their occupation. 

To the eighty-four lakhs of (living creatures) he himself gives their daily bread. 

Nanak (says): those, who meditate on the name, are attuched to the True one; what is pleasing to 
him, that work he causes to be done. 


HMajh; mahala III. 
Vv. VI. 


(1). Within (the body) a diamond and a ruby are made (by Hari). 
By the word of the Guru he (Hari) causes examination (of it) to be made. 
In (whose) lap the True one is (and who) praise the True one, (to them) the True one is applying 
the touchstone. 
Pause. 


I am devoted, O Lord, I am devoted (to them, who) fix the word of the Guru in (their) hearts. 

In the instruction’ of the Guru he, who is void of all darkness, is obtained (by them); the Luminous 
one is blending light (with himself). 

(2). Within the body is a large outlay (of things). 

The pure name is very unattainable and boundless. 

He, who becomes a disciple, obtains it; he himself (Hari) bestows and procures it. 

(3). My Lord makes fast the True one (in me). 

By the favour of the Guru he applies (my) mind to the True one, 

He who is truer than true, exists in all places, the true ones are absorbed in the True one, 

(4). Fearless and true is my beloved (Lord), 

Sins and vices he is cutting off. 

(By whom) he is reflected upon in love and affection, him he is causing to be made firm in (his) 
fear, love and attachment. 

(5). Thy worship is true, if it is pleasing to (thee), the True one. 


1 S3T is here subst. m. sleep (qa)- 

7 uTGat (uTefaryt) implies the same subject as WYP, it must therefore be causal of UAT 
(Gey), to fall, to be allotted. 

® arf, s.m. nectar (from WA, m being changed to v and thence to p, and ¢ being elided). 

4 But it is perhaps better to retain the same subject for the whole sentence and to translate: he who 
destroys his own self, is obtaining (fSTSfarHy) it (7c. the SatfS). As no subject is indicated, it is difficult 
to say which is meant. 

5 atass, literally: collyrium for the eyes; fig., the instruction of the Guru, considered as a means to 


sharpen the (spiritual) eyes. There is a play of words between nas and fSg7z, which cannot be rendered 
in English. 7 
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Thou thyself givest (it) and dost not repent (of it). 

(Thou art) the only donor of all living creatures; having destroyed by the word (of the Guru) (thou 
art) vivifying (again). 

(6). O Hari, without thee I have not any one! 

O Hari, thee I serve and thee I praise ! 

Do thyself unite (me with thyself), O true Lord! by a perfect destiny thou art obtained. 

(7). I have none other like thee. 

By thy favourable look the body is prospering. 

Who day by day remembers and keeps (thee) in mind, (him) thou protectest, O Hari! the disciple 
is easily absorbed (in thee). 

(8). Like thee I have none other. 

By thyself (creation) is made, by thyself destroyed. 

Thou thyself art forming and breaking (again); Nanak is shining (= becomes lustrous) by the name. 


Majh; mahalé UT. 


VI. VII. 

(1). Everybody he himself is enjoying. 

The unattainable, boundless one is present invisibly, 

(By whom) my Lord Hari is meditated upon by means of the word of the Guru, he is easily absorbed 
in the True one. 

Pause. 

I am devoted, O Lord, I am devoted (to them, who are) fixing the word of the Guru in (their) heart. 

(When) the word is understood, then they fight with (their) mind, having destroyed (their worldly) 
desires they are absorbed (in the Supreme). 

(2). The five drunken ones' rob the world. 

The blind self-willed man takes no notice nor care (of it). 

He who becomes a disciple, watches his own house, the five drunken ones he consumes (destroys) 
by means of the word (of the Guru), 

(3). Some disciples are always steeped in true colour (love). 

Easily they serve the Lord, being daily intoxicated (in his love). 

Having met with their beloved they sing the praises of the True one and obtain lustre at the gate 
of Hari. 

(4). First by the One his own self was produced. 

Secondly duality,’ (and thirdly) the threefold Maya. 

The fourth step is the high (step) of the disciple,* (in which) he is acquiring the perfectly True one. 

(5). He is quite true, who is pleasing to the True one. 

By whom the True one is known, he is easily absorbed (in him). 

It is the work (business) of the disciple that he serve the True one, (and) in the True one he is 
(then) absorbed. 


‘ZS, see p. 142, note 3, 

, zfear, duality ; by creation the subject (God) became object. First the subtle elements were pro- 
duced, and thence the Maya, the illusive world. Whatever is created, is pervaded by the three Gunas (Sato, 
Raj, Tamd). In the first elementary creation the three Gunas were in equipoise, but in the grosser creation 
the Gunas are distributed unequally. 

7 seEgt u@at. the fourth step or state (Sansk. qxta), that of complete abstraction from without and 
absorption in the Deity, so that the consciousness of individuality is lost. 
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(6). Without the True one there is none other. 

The world, clinging to another one, is wasted and dead. 

He, who becomes a disciple, knows the (only) One, serving the (only) One he obtains comfort. 

(7). All living creatures are in thy asylum. 

Thou thyself, putting (them) down, seest all the rough and perfect chess-figures. 

Day by day thou thyself causest the work to be done (by them), thou thyself unitest to union (with 


thyself). 


(8). Thou thyself joinest (them to thee) and seest (them) in (thy) presence. 
In all thou thyself art brimful. : 
Nanak (says): he himself abides (in them); the disciple gets brightness of intellect. 


Majh; mahala IT. 
VII. VIII. 


(1). The nectar-speech of the Guru is sweet. 
Some rare disciple has tasted and seen it. 
In (his) heart there is light, he drinks the great juice (of Hari), at the true gate he lifts up (his) 


voice.! 


Pause. 


I am devoted, O Lord, I am devoted (to them, who) apply (their) mind to the feet of the Guru. 
The true Guru is a pond of nectar; (whose) mind is true, (his) filth he (.e. the Guru) is removing 


by means of the name! 


fort. 


(2). No one has obtained (found out) thy end, O True one! 

By the favour of the Guru some rare one has applied his thoughts (to thee). 

He never can praise thee enough, to whom thou impartest a hunger after the true name. 

(8). The One is seen (by him) and none other. 

By the favour of the Guru nectar is drunk (by him). 

By the word (instruction) of the Guru his thirst is quenched, naturally he is entering com- 


(4). Who gives up the jewel-thing (/.e. the name), like a straw: 

Is a blind fleshly-minded man, that clings to another love (duality). 

What he sows, that fruit he obtains, not (even) in a dream he gets comfort. 

(5). On whom he (7.e. Hari) bestows his own mercy, that man obtains it. 

(Who) fixes the word of the Guru in his mind: 

He remains day by day always in the fear (of Hari), and having destroyed (other) fear he is removing 


his error. 


(6). (Whose) error is removed, he obtains always comfort. 

By the favour of the Guru the highest step (¢.e. final emancipation) is attained. 

His heart is pure, his speech is pure, he is naturally singing the praises of Hari. 

(7). He (¢.e. the Pandit) explains the Smriti, Shastras and the Véda. 

(But) being led astray by error he does not know the truth (the Deity). 

Without serving the true Guru he does not obtain comfort, he is earning pain upon pain. 

(8). He himself does (everything), to whom will one say anything ? 

One should go tell, if a mistake be made (by him). 

Nanak (says): he himself does and causes to be done (everything); who praises (the name), is 


absorbed in the name. 


* Literally: he sounds his voice, ie. he makes himself heard. 
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Majh; mahala III. 
VIII. IX. 


(1). He himself colours with natural ease. 
By the word of the Guru Hari applies the colour. 
Mind, body and tongue are steeped in deep red colour, by fear and faith the colour is applied. 


Pause. 


I am devoted, O Lord, I am devoted (to them, who) cause to dwell the Fearless one in (their) 
mind. 

(By whom) by the mercy of the Guru the fearless Hari is meditated upon, (them) he makes cross 
the water of existence, the baneful thing, by means of the word (of the Guru). 

(2). The stupid self-willed man practises cunning. 

(Though) bathed and washed he is not accepted.! 

As he has come, so he will go, having committed vices he is regretting (it afterwards). 

(3). To the blind self-willed man nothing is known. 

Hari, (by whom) death has been decreed, he does not comprehend. 

The self-willed one does (religious) work, but does not obtain (him, 7.e. Hari), without the name 
he throws away his life. 

(4). To take the word (of the Guru) as true? is the chief thing. 

From the perfect Guru the gate of salvation is obtained. 

Day by day he lets his voice be heard in the sabd,* those who are attached to the True one, he is 
colouring with dye.* 

(5). The tongue is steeped in the juice of Hari and joyful. 

Mind and body are easily captivated. 

Easily the dearly beloved is obtained; easily, easily he (Hari) is uniting (them with himself). 

(6). In whose heart is love (to Hari), he sings (his) praises. 

By means of the word of the Guru he easily enters comfort. 

I am always a sacrifice to the gratuitous service of those who apply their mind to the service of 
the Guru. 

(7). The true one believes in the perfectly True one. 

By the favour of the Guru his heart is filled with love (to him). 

Sitting in his own place he sings the praises of Hari; he himself, having taken him as True, is 
winning him (¢.e. Hari) over. 

(8). On whom he (Hari) looks in favour, he obtains (him). 

By the favour of the Guru his egotism (individuality) ceases. 

Nanak (says): in whose heart the name dwells, he obtains lustre at the true gate. 


1 UTS, on account of the rhyme = YS or UB. 

= asada, s.f. verification, taking as true. 

® Tat weafe aay, he, i.e. the Guru, lets his voice be heard in the sabd, i.e. instructing in the sabd. 
The sabd is the Gur-mantr, the secret word or verse communicated by the Guru to a disciple, by means of 
which the disciple becomes initiated. The purport of the sabd is the name (of Hari). 


4 i.e. The Guru is imbuing them with love to Hari. 


° The words HIN Aha fastefat may also be translated: he (or they) is easily united (firere 
verbal adjective) with the Innate or self-existing Supreme. U7 as adjective signifies innate; in Tulsi Das’ 
Ramayan it is also explained by STATLAM, self-existing (as if AIA had sprung from Qs). 


160 RAG MAJH, MAH. IIL, ASTPAD. IX. X. (X. XT) 


Moh; mahala Til. 
IX. X. 


(1). By serving the true Guru great grandeur (is obtained). 
Hari comes and dwells in the heart unawares. 
Hari is a fruitful tree; by whom the nectar (of Hari) is drunk, his thirst he (/.¢. Hari) is quenching. 


Pause. 

I am devoted, O Lord, I am devoted (to them, who) unite (me) with the company of the society of 
the pious. 

Hari himself unites with the society of the pious (those, who) by the word of the Guru are singing 
the praises of Hari. 

(2). That servant of the true Guru becomes lustrous by the word (of the Guru): 

Who fixes the name of Hari in his heart. 

The filth (of whose) egotism the pure Hari clears away, he obtains lustre at the true gate. 

(8). Without the Guru the name cannot be obtained. 

The Siddhs and Sadhiks continually lament. 

Without serving the Guru comfort does not spring up; by a full destiny the Guru is obtained. 

(4). The mind is a looking-glass (of steel), (which) some (rare) disciple sees. 

Rust does not settle on it, when he dries up egotism. 

He sounds the sound not produced (by an instrument), the pure voice, by means of the word (of 
the Guru) he is absorbed (in the Supreme). 

(5). Without the true Guru nothing can be seen. 

(To whom) by the Guru out of mercy his own self is shown: 

He himself remains united with himself, he is easily absorbed in the Innate (Supreme).' 

(6). He who becomes a disciple, absorbs his mind in the One. 

The error of duality he consumes by the word (instruction) of the Guru. 

Who within (his) body makes traffic and trade, he obtains the treasure of the true name. 

(7). The chief work of the disciple is the praise of Hari. 

The disciple obtains (thereby) the gate of salvation. 

(Who) sings day by day, steeped in love, the praises (of Hari), him he (¢.e. Hari) is calling into (his) palace. 

(8). The true Guru, the donor is met with, when caused to meet (by Hari). 

By dint of a perfect destiny the word (of the Guru) is caused to dwell in the heart. 

Nanak (says): Who obtains the greatness of the name, he is singing the praises of the true Hari. 


Majh ; mahala III. 
XK. XI. 


(1). If he (7.e. the disciple) part with his own self, then he obtains all. 
By the word of the Guru he applies true absorption of mind. 
Truth he buys, truth he collects, a traffic of truth he is carrying on. 


Pause. 
Iam devoted, O Lord, I am devoted (to them, who) are day by day singing the praises of Hari. 
Tam thine, thou art my Lord, by means of the word (of the Guru) thou art giving greatness. 


? The sense is: the Guru shows, that man’s spirit is an emanation of the Supreme Spirit, and therefore in 
essence identical with it. He, who knows that the Supreme Spirit is innate in himself, remains united with 
himself, ie. he does not seek the Supreme outside of himself, but considers himself as identical with him 
(@ J, Lam He). 
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(2). All the season and time is pleasant : 

In which the True one is approved by my heart. 

By serving the True one true greatness (is obtained), by the mercy of the Guru I obtain the True one. 

(8). The food of faith he obtains from the gratified true Guru. 

Inclination to other things ceases, when he causes inclination to Hari to dwell in his heart. 

True contentment, understanding, comfort he obtains from the word of the perfect, Guru. 

(4). Who do not serve the true Guru, they are foolish, blind and ignorant men. 

Wandering about, whence will they obtain the gate of final emancipation ? 

Having died and died they are born again, again they come and are struck in (their) face at the 
gate of Yama. 

(5). If they know the flavour of the word (of the Guru), then they know their own self. 

They praise the pure sound (= name) by the word (of the Guru). 

Serving the True one they always obtain comfort, the nine treasures of the name they are causing 
to dwell in (their) heart. 

(6). That place is beautiful, which is pleasing to the mind of Hari. 

Sitting in the assembly of the pious the praises of Hari are sung (by them). 

Day by day they praise the true Hari, they emit the spotless sound (=the name). 

(7). The stock (in trade) of the fleshly-minded is false (not genuine), false are the things laid out 
(by them). 

Falsehood they earn and a burthen of pain oppresses them. 

Led astray by error they wander about day and night, having died they are born (again), they lose 
their life. 

(8). The true Lord is very dear to me. 

In the word of the perfect Guru is my support. 

Nanak (says): by the name he obtains greatness, who is considering pain and pleasure as the same. 


Majh; mahala IX. 
XI. XIU. 


(1). Thine are the mines (= genera), (thine) the species.’ 

Without the name the whole (creation) is led astray in error. 

From the service of the Guru the name of Hari is obtained, without the true Guru no one is ob- 
taining it. 

Pause. 

I am devoted, O Lord, I am devoted (to those, who) apply their mind to Hari. 

The true Hari is obtained by attachment to the Guru, (who) is easily causing him (7.e. Hari) to 
dwell in the heart. 

(2). If he (i.e. the disciple) serve the true Guru, then he obtains everything. 

He obtains such a fruit as he is desiring. 

The true Guru is the giver of all things, by a perfect destiny he is obtained.? 

(3). This (human) mind is dirty and does not meditate on the One. 


1 utekt, sf. Plur. the four mines; ETf&, s/f. species, kind (Sansk. ut, from which a substantive fem. 
arat is formed, which is now in Sindhi-Hindi commonly written @]# or GTQ). The sense is: by thee all 
living creatures are created. 

2u3 sift fasrefamit may be translated either: by a perfect destiny he (i.e. the Guru) is obtained 
(fastefaan = fase. verb. adj., nid being then an alliteration), or famrefarnt may be taken as 


gerundive and translated: he must be acquired. The sense is the same either way. 
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Majh; mahalé YI. 
IX. X. 


(1). By serving the true Guru great grandeur (is obtained). 
Hari comes and dwells in the heart unawares. 
Hari is a fruitful tree; by whom the nectar (of Hari) is drunk, his thirst he (¢.e. Hari) is quenching. 


Pause. 

I am devoted, O Lord, I am devoted (to them, who) unite (me) with the company of the society of 
the pious. 

Hari himself unites with the society of the pious (those, who) by the word of the Guru are singing 
the praises of Hari. 

(2). That servant of the true Guru becomes lustrous by the word (of the Guru): 

Who fixes the name of Hari in his heart. 

The filth (of whose) egotism the pure Hari clears away, he obtains lustre at the true gate. 

(3). Without the Guru the name cannot be obtained. 

The Siddhs and Sadhiks continually lament. 

Without serving the Guru comfort does not spring up; by a full destiny the Guru is obtained. 

(4). The mind is a looking-glass (of steel), (which) some (rare) disciple sees. 

Rust does not settle on it, when he dries up egotism. 

He sounds the sound not produced (by an instrument), the pure voice, by means of the word (of 
the Guru) he is absorbed (in the Supreme). 

(5). Without the true Guru nothing can be seen. 

(To whom) by the Guru out of mercy his own self is shown: 

He himself remains united with himself, he is easily absorbed in the Innate (Supreme). 

(6). He who becomes a disciple, absorbs his mind in the One. 

The error of duality he consumes by the word (instruction) of the Guru. 

Who within (his) body makes traffic and trade, he obtains the treasure of the true name. 

(7). The chief work of the disciple is the praise of Hari. 

The disciple obtains (thereby) the gate of salvation. 

(Who) sings day by day, steeped in love, the praises (of Hari), him he (7.¢. Hari) is calling into (his) palace. 

(8). The true Guru, the donor is met with, when caused to meet (by Hari). 

By dint of a perfect destiny the word (of the Guru) is caused to dwell in the heart. 

Nanak (says): Who obtains the greatness of the name, he is singing the praises of the true Hari. 


Majh; mahala III. 
X. XI. 
(1). If he (7c. the disciple) part with his own self, then he obtains all. 
By the word of the Guru he applies true absorption of mind. 
Truth he buys, truth he collects, a traffic of truth he is carrying on. 


Pause. 
I am devoted, O Lord, I am devoted (to them, who) are day by day singing the praises of Hari. 
Tam thine, thou art my Lord, by means of the word (of the Guru) thou art giving greatness. 


* The sense is: the Guru shows, that man’s spirit is an emanation of the Supreme Spirit, and therefore in 
essence identical with it. He, who knows that the Supreme Spirit is innate in himself, remains united with 
himself, ie. he does not seek the Supreme outside of himself, but considers himself as identical with him 
(a J, Lam He). 
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(2). All the season and time is pleasant : 

In which the True one is approved by my heart. 

By serving the True one true greatness (is obtained), by the mercy of the Guru I obtain the True one. 

(8). The food of faith he obtains from the gratified true Guru. 

Inclination to other things ceases, when he causes inclination to Hari to dwell in his heart. 

True contentmenf, understanding, comfort he obtains from the word of the perfect Guru. 

(4). Who do not serve the true Guru, they are foolish, blind and ignorant men. 

Wandering about, whence will they obtain the gate of final emancipation ? 

Having died and died they are born again, again they come and are struck in (their) face at the 
gate of Yama. 

(5). If they know the flavour of the word (of the Guru), then they know their own self. 

‘They praise the pure sound (= name) by the word (of the Guru). 

Serving the True one they always obtain comfort, the nine treasures of the name they are causing 
to dwell in (their) heart. 

(6). That place is beautiful, which is pleasing to the mind of Hari. 

Sitting in the assembly of the pious the praises of Hari are sung (by them). 

Day by day they praise the true Hari, they emit the spotless sound (= the name). 

(7). The stock (in trade) of the fleshly-minded is false (not genuine), false are the things laid out 
(by them). 

Falsehood they earn and a burthen of pain oppresses them. 

Led astray by error they wander about day and night, having died they are born (again), they lose 
their life. 

(8). The true Lord is very dear to me. 

In the word of the perfect Guru is my support. 

Nanak (says): by the name he obtains greatness, who is considering pain and pleasure as the same. 


Majh; mahala YII. 
XI. XII. 


(1). Thine are the mines (= genera), (thine) the species.’ 

Without the name the whole (creation) is led astray in error. 

From the service of the Guru the name of Hari is obtained, without the true Guru no one is ob- 
taining it. 

Pause. 

Iam devoted, O Lord, I am devoted (to those, who) apply their mind to Hari. 

The true Hari is obtained by attachment to the Guru, (who) is easily causing him (7.e. Hari) to 
dwell in the heart. 

(2). If he (i.e. the disciple) serve the true Guru, then he obtains everything. 

He obtains such a fruit as he is desiring. 

The true Guru is the giver of all things, by a perfect destiny he is obtained.” 

(8). This (human) mind is dirty and does not meditate on the One. 


: UTAT, sf. Plur. the four mines ; earrfa, sf. species, kind (Sansk. qu, from which a substantive fem. 
rat is formed, which is now in Sindhi-Hindi commonly written QT or QW). The sense is: by thee all 
living creatures are created. 

. ud stfa fawstafart may be translated either: by a perfect destiny he (i.e. the Guru) is obtained 
(fasrefaan = fears, verb. adj., nia being then an alliteration), or faystafant may be taken as 


gerundive and translated: he must be acquired. The sense is the same either way. 
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Inside much filthiness is accumulated by dint of another love (duality). 


At the bank (of a river), at a Tirtha, in a foreign country the selfish man wanders about and accu- 
mulates other additional filth of egotism. . 


(4). If he serve the true Guru, then his filth goes off. 

He dies whilst living and applies his mind to Hari. ; 

Hari is spotless and true, no filth sticks to him; who clings to the True one, his filth he (Hari) is 
taking away. 

(5). Without the Guru there is deep (blind) darkness. 

He who has no divine knowledge is blind, stark blind. 

The worms of ordure are working up ordure, and are again destroyed in ordure.’ 

(6). Who serves the emancipated ones becomes (himself) emancipated. 

Egotism and selfishness he removes by means of the word (of the Guru). 

Who serves daily Hari in truth, obtains by a perfect (good) lot the Guru. 

(7). He himself bestows the gift, that he unites to union (with himself). 

From the perfect Guru he (7.e. the disciple) gets the treasure of the name. 

By the true name the mind always (becomes) true, by serving the True one he is removing his pain. 

(8). Consider him (7.e. Hari) as being always in (thy) presence, do not consider him as being far 
away! 

Learn from the word of the Guru, that Hari (is present) within (thee) ! 


Nanak (says): from the name greatness is obtained, from the perfect Guru (thou art) obtaining it 
(@.e. the name). 


Majh; mahala TI. 
XII. XII. 
(1). Who are true here, they are true (also) in the other world. 
A true heart is absorbed in the true word (of the Guru). 
The True one it serves, the True one it acquires, from the True one it gets comfort? (with the 
Supreme). 
Pause. 


I am devoted, O Lord, I am devoted (to them, who) cause the true name to dwell in their heart. 

The true ones serve (him) and are absorbed in the True one, they are singing the praises of the 
True one. 

(2). The Pandit reads (but) does not obtain a relish (from it). 

By another love (duality) the Maya leads his mind astray. 

By the spiritual blindness caused by the Miya all his intellect is lost, having practised vices he is 
regretting (it afterwards). 

(3). If the true Guru be met with, then he gets the truth (the Deity). 

The name of Hari he fixes in his mind. : 


He dies by the word (of the Guru), he subdues his own mind and is (thus) obtaining the gate of 
final emancipation. 


 wrorefamit, alliteration instead of usrTé, s.m. destruction; (their) destruction is in —. Or WoT- 
SfAMT is alliteration instead of us, a verbal adjective formed from UAT, being consumed ; the latter 
is more suitable and borne out by other similar forms (fastefanr. 


? A, s.m. comfort, joy, as used in Tulsi Das’ Ramayana. The Sansk. aay =q = Ta, written also 


afa (but always s.m.), signifies: friendship, intimacy, and differs from Ag, the etymology of which is 
uncertain. ~ 


RAG MAJH, MAH. III., ASTPAD. XIII. (XIV.) 163 


(4). He cuts off sins, he removes his wrath. 

The word of the Guru he puts into his breast. 

Those, who are attached to the True one, are always Bairigis, having destroyed egotism (indi- 
viduality) they are in union (with the Supreme). 

(5). Within (the body) the jewel (7.e. the Supreme) is found, if procured (by the Guru). 

Threefold is the will (of man), threefold the Maya. 


Having read and read the Pandits and silent ascetics have become tired, they obtain no knowledge 
of the fourth state (of the soul). 


(6). He himself (7.e. Hari) colours and applies the colour.? 

Those men are dyed, who are coloured by the word of the Guru. 

(On whom) the boundless colour of Hari is put, they, having the right taste of Hari, are singing his 
excellences. 

(7). The disciple has prosperity and success, true control (of his passions) and intelligence. 

The diseiple has divine knowledge, by the name he becomes emancipated. 


The disciple’s work is, (that) he acquire the True one, the true ones are absorbed in the True 
one. 


(8). The disciple establishes, and having established he removes (again). 
The disciple is caste and brotherhood,' all is he himself. 
Nanak (says): the disciple meditates on the name, by praising (it) he is absorbed in the name. 


Majh; mahala III. 
XIII. XIV. 


(1). Creation and destruction are made by the word (of the Guru). 

Even by the word creation (production) is again made. 

In all the disciple himself exists, the true disciple, having produced, is again absorbing (what is 
produced).§ 


Pause. 


I am devoted, O Lord, I am devoted (to them, who) make the perfect Guru dwell in their heart. 

Quieted by the Guru they perform worship day and night, reciting the qualities (of Hari) they are 
absorbed in the abode of (all) qualities. 

(2). The disciple is earth, the disciple is water. 

The disciple is wind and fire, he sports assuming supernatural forms.® 

Who is destitute of the Guru, he, having died and died, is born again; those who are destitute of 
the Guru, come and go again. 

(3). By that creator one sport is made. 

Everything is put (by him) in the (human) body. 


’ fafaf, threefold, i.e. affected by the three Gunas. 


* To colour, to dye, etc., in a figurative sense: to impart one’s own essence or nature, as a cloth by being 
dyed is changed. 

* As to the meaning of these words compare XIV. (1). 

4 urfS, the same as UTS, from the Sansk. Ufa, row, line, fellowship. 

° Phe Guru, and in him the disciple, is perfectly identified with the Supreme, even @sufs and ugee 


are ascribed to him. 


® fagrat =Sansk. faeftae, md being changed first to m (mm), thence to nr (the preceding vowel 
being lengthened according to Prakrit rule). 
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By the secret of the word (of the Guru)! some one obtains the palace (of Hari), the palace-servants? 
he calls to (his) palace. 

(4). True is the wholesale merchant, true his retail-dealers. 

The True one they buy out of infinite love to the Guru. 

The True one they purchase, the True one they acquire, from the True one they earn comfort.’ 

(5). Without capital how shall he obtain anything? 

The fleshly-minded one wanders about in the whole world. 

Without the capital (of the name) all go off empty, having gone empty they are incurring pain. 

(6). Some purchase the True one from the dear word of the Guru. 

They are saved themselves and save all their families. 

Having come (to the threshold of Hari) they are approved of, having met with their beloved they 
obtain happiness. 
(7). Within is the thing (7.¢. the Supreme), the fool seeks it outside. 
The self-willed are blind and wander about without restraint. 
Where the thing is, from thence no one gets it, the self-willed are going astray‘ in error. 
(8). He himself gives and calls by the word (of the Guru). 
The palace-servant obtains easy comfort in the palace. : 
Nanak (says): from the name greatness is obtained; he himself (/.e. Hari) having heard, heard (the 
word of the Guru) is meditating (on it). 


Majh; mahala U1. 
XIV. XV. 


(1). By the true Guru his true instruction is proclaimed. 

Think on Hari, at the end he will be (thy) companion ! 

Hari, the unattainable, the inapprehensible, the masterless, the unproduced from the womb, thou 
obtainest by faith in the true Guru. 


Pause. 


I am devoted, O Lord, I am devoted (to them, who) part with (their) own self. 

If they part with their own self, then they obtain Hari, they are easily absorbed with Hari. 

(2). The work, that is written before, is performed. 

By serving the true Guru comfort is always obtained. 

Without (divine) allotment the Guru is not obtained, by the word (of the Guru) he (Hari) is uniting 
to union (with himself). 

(8). The disciple remains uncontaminated in the world. 

His trust is in the Guru, the name is his support. 

Tf one oppresses the disciple, what is it to him? he himself (¢.e. the oppressor) is wasting away and 
subjected to pain. 

(4). The fleshly-minded are blind and have no understanding. 

The world is a butcher killing itself. 

By slandering and slandering it lifts up a great burthen, without wages it conveys the burthen. 

(5). This world is an inclosed garden-bed, my Lord the gardener. 


1 wafz 3fz. Sz signifies here secret, mystery. 
” WAIST, s.m. a palace-servant (otherwise eunuch).: 


$ Wy signifies here: joy, comfort, happiness. 


* surefanit, verbal adjective gaTG, changed to SSTS fat for the sake of the rhyme. 
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He always takes care (of it), no one is empty (destitute of his care). 

As the smell is, that it gets, so it is, the indwelling (soul) is to be known (from) the smell. 
(6). The fleshly-minded are sick in the world. 

The giver of comfort, the unattainable, the boundless one, is forgotten (by them). 

In pain they continually wander about lamenting, without the Guru they get no composure. 
(7). By whom the rules! are made, he knows them. 

As he himself makes (them), he knows (them to be made) by his order. 

As he puts (the rule) inside, so it is, he himself is (also) putting (it) outside. 

(8). Without that True one I have none other. 

Whom he attaches (to himself), he becomes pure. 

Nanak (says): the name dwells within the body; to whom he gives it, he obtains it. 


Majh ; mahala III. 
XV. XVI. 


(1). (Who) causes to dwell in his heart the nectar-name : 
He removes egotism, ‘‘ mine” and all pain. 
Who always praises the nectar-speech, he obtains the free gift? of the nectar. 


Pause. 


I am devoted, O Lord, I am devoted (to them, who) fix the nectar-speech in (their) heart. 

(Who) fix the nectar-speech in (their) heart, they (are) meditating on the nectar-name. 

(2). He always utters from (his) mouth the nectar-speech. 

The nectar he always looks and glances at with (his) eyes. 

The nectar-story he always tells day and night and proclaims it to others. 

(3). Being steeped in nevtar-dye he applies deep meditation. 

The nectar he obtains by the favour of the Guru. 

(His) tongue speaks day and night nectar, in mind and body he is drinking* nectar. 

(4). That he (¢.e. Hari) does, what is not in (anybody’s) thought. 

(His) order no one can efface. 

By (his) order the nectar-speech exists, by (his) order he causes the nectar to be drunk. 

(5). Wonderful are the works of Hari, the creator. 

This (human) mind, which is going astray, he is turning back (to himself). 

He applies the mind to the nectar-speech, he is proclaiming the nectar by means of the word (of the 
Guru). 

(6). The bad and good (men) are created by thyself. 

By thyself all people are tried. 

The good ones, after having tried them, thou puttest into (thy) treasury, the bad ones thou art 
leading astray in error. 

(7). How shall I see (thee), how shall I praise (thee) ? 

By the favour of the Guru I praise (thee), by means of the word (of the Guru). 

In thy (divine) decree dwells nectar, by thy decree thou art giving nectar to drink. 

(8). The word (of the Guru) is nectar, the speech of Hari is nectar, 


1 farfq (m.) may also be translated by: act, deed, arrangement. The sense is: he himself is ordering 
or arranging everything inside and outside. 
? mfys afys. nfys signifies also: a free gift that is not asked for; this seems to suit the context. 
$ vara, here ecbel adjective, instead of Ube, drinking. 
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By the service of the true Guru it (7.e. the speech) is fixed in the heart. 

Nanak (says): the nectar-name is always giving comfort; having drunk nectar all one’s hunger is 
ceasing. 

Majh ; mahala III. 
XVI. XVII. 

(1). Nectar rains with natural ease (7.e. without any human effort). 

Some rare disciple obtains it. 

Having drunk nectar he is always satiated; he (7.e. Hari) bestowing mercy (on him) is quenching 
his thirst. 

Pause. 

I am devoted, O Lord, I am devoted to the disciple, who is drinking nectar. 

His tongue, having tasted the juice, remains always steeped in love, naturally it is singing the 
praises of Hari. 

(2). By the favour of the Guru some one obtains understanding (of truth). 

Having extinguished duality he applies devout meditation on the One. 

If he (¢.e. Hari) bestow a favourable look (on him), then he (the disciple) sings the praises of Hari, 
by a favourable look (from the part of Hari) he is absorbed in the True one. 

(8). Upon all is thy look, O Lord! 

Upon some little, upon some much. 

Without thee nothing comes to pass; the disciple gets acuteness of mind. 

(4). By the disciple the truth (¢.e. the Supreme) is reflected upon. 

Thy store-rooms are filled with nectar. 

Without the service of the true Guru no one obtains (it), from the mercy of the Guru he obtains (it). 

(5). The man, who serves the true Guru, gets lustre. 

By the nectar-name he fascinates heart and mind. 

Whose mind and body are imbued with the nectar-word, he is easily proclaiming the nectar. 

(6). The fleshly-minded are led astray and wasted by another love (duality). 

They do not take the name, they die, having eaten poison. 

Daily and always is (their) dwelling in ordure, without the service (of the Guru) they are wasting 
their life. 

(7). He drinks nectar, to whom he himself is giving it to drink. 

By the favour of the Guru he easily applies devout meditation. 

He himself (/.e. Hari) remains brimful in all, by the doctrine of the Guru he is coming into sight. 

(8). He himself is that pure one. 

By whom (creation) was made, by the same it is destroyed. 

Nanak (says): keep thou always in mind the name, easily thou wilt be absorbed in the True one! 


Majh ; mahala YI. 


XVII. XVIII. 
(1). They apply themselves to the True one, who please thee. 
They always serve the True one with natural ease. 


Who praise the True one by means of the true word (of the Guru), them he is uniting to true union 
(with himself). 


Pause. 
Iam devoted, O Lord, I am devoted (to those, who) are praising the True one. 


Who meditate on the True one, they are imbued with love to the True one, the true ones are absorbed 
in the True one. 
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(2). Wherever I see, in all places is the True one. 

By the favour of the Guru he dwells in the heart. 

The body (becomes) true, the tongue is steeped! in the True one, having heard the True one they 
are speaking (of him) and praising (him). 

(3). Having destroyed (worldly) desire she? is absorbed in the True’ one. 

This mind has seen, that all (the creation) is coming and going. 

By the service of the true Guru the mind is always immovable, it gets a dwelling in its own house.? 

(4). By the word of the Guru he (7.e. the Supreme) is shown (as dwelling) in the heart. 

The infatuation of the Maya‘ is burnt by the word (of the Guru). 

Having seen the perfectly True one (in his own heart) he praises (him), by the word of the Guru he 
is getting the True one. 

(5). Those, who are imbued with love to the True one, apply true meditation (on him). 

Who praise the name of Hari, they have got a great destiny. 

By the true word (of the Guru) he himself (7.e. Hari) unites (them), who are singing the praises of 
the True one in the company of the pious. 

(6). An estimation is read, if (a thing) be estimable (calculable). 

He is unattainable, inapprehensible; by means of the word (of the Guru) knowledge (of him) is 
obtained (by those) : 

(Who) daily praise (him) by the true word; none other gets an estimation (of him). 

(7). Having read and read they have become tired, no composure has come (to them). 

(Worldly) thirst consumes (them), they have no knowledge. 

Poison they purchase, they are thirsty after infatuation, the baneful thing, speaking falsehood they 
are eating poison. 

(8). By the favour of the Guru the One is known. 

Having destroyed duality (their) mind is absorbed in the True one. 

Nanak (says): in (whose) mind the One name abides, he obtains (the True one) by the favour of 
the Guru. 


Majh ; mahala YT. 
XVIII. XIX. 


(1). The colours and forms, (that) exist, are all thine. 

Having died and died (men) are born (again), many turns (in transmigration) are allotted (to them). 

Thou alone art immovable, unattainable, boundless, by the doctrine of the Guru (thou art) conveying 
understanding (as regards thyself). 

Pause. 

I am devoted, O Lord, I am devoted (to them, who) fix the name of Ram in (their) mind. 

He has not any form, mark or colour, he, by means of the instruction of the Guru, is himself instructing. 

(2). (In) all is one light, if one know it. 

By the service of the true Guru it becomes manifest. 

(Though) concealed, it is manifest in all places, the luminous (Supreme) is blending light (with himself). 


1 STST, steeped in = imbued with love to. 
2 STAT; no subject is hinted at, very likely fzafe, creation, eee is to be supplied, as in the 
second line. 
2 The sense is: the mind, being instructed by the Guru (by serving bim), wanders no longer about, but 
dwells in its own house (=body), where it finds the (innate) Supreme. Compare the following verse. 
* arfgan a, the spiritual darkness or infatuation caused by the Maya, i.e. the duality, by which man 
considers himself (erroneously) different from the Supreme. 
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(3). In the fire of (worldly) thirst the world burns. ‘ 

There is much greediness, conceit and selfishness (in it). 

Having died and died it is born (again), it loses its honour, it throws uselessly away (its human) birth. 
(4). The word of the Guru some rare one comprehends. 

If he destroy his own self, then the three worlds become known (to him). 

If he dies, there will not be again death for him,' he is easily absorbed in the True one. 

(5). He does not again apply his thoughts to the Maya. 

He always remains absorbed in the word of the Guru. 

The True one he praises; within every body the perfectly True one is emitting radiance. 

(6). The True one he praises (as being) always in his presence. 

In the word of the Guru he remains brimful. . 

By the favour of the Guru the True one comes into sight, from the True one he is obtaining comfort. 
(7). The True one is contained within the mind. 

The True one is always immovable, he does not come nor go. 


The mind, that clings to the True one, is pure, by the doctrine of the Guru it is absorbed in the 
True one. 


(8). The True one he praises, none other: 

By whose service comfort is always obtained. 

Nanak (says): those, who are attached to the name, are reflecting ; the perfectly True one they are 
acquiring. 

Majh; mahala II. 
XIX. XX. 

(1). Pure is the word, pure the sound. 

Pure the light, that is contained in all. 

Who is praising the pure word of Hari, (becomes) pure by muttering Hari, he is removing his filth 
(=sins). 

Pause. 

Iam devoted, O Lord, I am devoted (to him, who) is causing the giver of comfort to dwell in (his) 
mind. 

Who is praising the pure Hari by the word of the Guru, he, having heard the word, is extinguishing 
his thirst. 

(2). Into (whose) mind the pure name comes and dwells: 

(His) mind and body (become) pure, he removes the spiritual blindness of the Maya. 


He always sings the praises of the Pure and True one, he is sounding the pure sound (=the name), 
(3). The pure nectar is obtained from the Guru. 


From (whose) heart his own self has died away, in him is no infatuation of the Maya. 


Pure is his (divine) knowledge, very pure his meditation, the pure word he causes to dwell in his heart, 
(4). Who serves the Pure one, he becomes pure. 


The filth of egotism he washes away by the word of the Guru. 

The pure and unbeaten sound and voice sounds (in him), at the true gate he gets lustre. 

(5). From the Pure one all become pure. 

A pure heart Hari strings (like a pearl) by the word (of the Guru). 

Those are very fortunate, who are given to the pure name, by the pure name they are lustrous. 
(6). He is pure, who is radiant by the word (of the Guru). 

By the pure name he fascinates his mind and body. 


' The sense is: he will not be again subject to another birth and consequent death. 
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On account of the true name no dirt ever sticks (to him), (his) face is bright, he enjoys comfort.' 

(7). (His) heart is filthy by another love. 

(His) cooking-place is filthy (and) in a filthy place. 

Having eaten filthy (food) he increases again his filthiness; the fleshly-minded one incurs pain by 
(his) filthiness. 

(8). The filthy and the pure ones, all are made by his order. 

Those are pure, who are pleasing to the true Hari. 

Nanak (says): in (whose) heart the name dwells, (that) disciple is clearing away his filthiness. 


Majh; mahala III. 
XX. XXI. 
(1). Govind is bright, bright are (his) devotees. 
My mind, temper and desire are pure. 
Who is bright in the heart, his face is always brilliant, the very bright name he is meditating upon. 


Pause. 


I am devoted, O Lord, I am devoted (to him, who) is singing the praises of Govind. 

(Who) recites day and night Govind, Govind, (who) proclaims the praises of Govind by the word (of 
the Guru). > 

(2). (Who) sings (=praises) with natural ease to Govind: 

He is bright by the fear of the Guru, the filth of his egotism goes away. 

He remains always in joy and performs adoration day and night, having heard he sings the praises 
‘of Govind. 

(3). His heart dances (out of joy), he makes firm his devotion. 

By the word of the Guru he reconciles his mind with the mind.’ 

He keeps true time (in music),* he puts a stop to the infatuation of the Maya, according to the word 
(of the Guru) he is dancing. 

(4). He cries aloud, he throws down (his) body. 

On account of the infatuation of the Maya he is overcome by death. 

The infatuation of the Maya makes this mind dance; in (whose) heart is deceit, he is incurring pain. 

(5). When he himself (7.e. Hari) causes the disciple to perform devotion : 

His body and mind are easily imbued with love (to Hari). 

The word (of Hari) is told (by him), by means of the word (of the Guru) he proclaims (it); the 
disciple he (¢.e. Hari) is approving (on account of his) devotion (to Hari). 

(6). Being surrounded by a circle’ on account of the Maya he dances, by another love (duality) he 
is incurring pain. 

In whose heart love (to Hari) springs up, he (becomes) emancipated. 


‘as Tatetant. Av signifies here joy, comfort; cf. p. 162, note 2. TITSIAHT is a new 
formation of a verbal adjective, zaTe (see my Sindhi Grammar, p. 52, 9), which, by alliteration, is changed 
to the (in itself meaningless) form zatefanit. 

2 Ja sm. a devotee or ascetic. 

> The mind was before going astray by duality, it is now reconciled (united) with itself. Cf. p. 170, note 1. 

4 31S ud may also signify : he plays the cymbal; see v. 6. 

5 fuz fa, having bound round (himself) a halo = being surrounded by a halo, like the moon. The 
sense is: on account of the Maya (illusion) he has become dim-sighted, so that he is no more able to look 


upon things as they are in reality, he is ensnared in the error of duality. 


22 


170 RAG MAJH, MAH. IIL, ASTPAD. XXI. XXII. (XXII. XXIII.) 


(7). His senses (are) in (his) power, he is endowed with true control (of his passions). 

By means of the word of the Guru he always meditates on Hari; this devotee is pleasing to Hari. 

(8). By the disciple devotion is made (all) the four ages (to Hari). 

By devotion to another no one obtains (him, 7.e. Hari). 

Nanak (says): the name is obtained by attachment to the Guru, by him who applies his mind to the 
feet of the Guru. 


Méjh; mahata III. 


XXI. XXII. 


(1). (Who) serves the True one, (who) praises the True one: 

He has never (any) pain on account of the true name. 

Those, who serve the giver of comfort, obtain comfort, by the doctrine of the Guru they are causing 
him to dwell in (their) heart. 


Pause. 


I am devoted, O Lord, I am devoted (to them, who) with natural ease practise deep meditation. 

Those, who serve Hari, are always lustrous; by beauty and sagacious knowledge they are brilliant. 

(2). Every one is called a devotee. 

Those are devotees, who are acceptable to thy mind. 

They praise thee by the true word (of the Guru), imbued with love (to thee) they perform adoration. 

(8). Every one is thine, O true Hari! 

If he meet with a disciple, then his wandering about ceases. 

When he is pleasing to thee, thou imbuest him with love to the name, thou thyself causest him to 
mutter the name. 

(4). By the doctrine of the Guru Hari is established in the heart. 

Joy and grief, all spiritual blindness is parted with. 

Devout meditation is made on the One, he is always fixing the name of Hari in (his) mind. 

(5). The devotees are always imbued with love and affection to thee. 

The name, (containing) the nine treasures, has come and settled in their heart. 

By a full destiny the true Guru is obtained (by them), by means of the word (of the Guru) (thou 
art) uniting (them) to union (with thyself). 

(6). Thou art always merciful and bestowing comfort. 

Thou thyself unitest (him who) is known (by thee) as a disciple. 

Thou thyself givest the greatness of the name; those, who are attached to the name, obtain comfort. 

(7). The true ones are continually praising thee. 

By the disciple none other is known (but thov). 

His mind remains absorbed with the One, by (his) mind being won over he meets with (his) mind. 

(8). He, who becomes a disciple, praises 

The true Lord, who is without concern. 


Nanak (says): (in whose) heart the name dwells, (him) Hari is uniting by means of the word of 
the Guru. 


Majh; mahala 111. 
XXII. XXIII. 


(1). Thy devotees are shining in (thy) true court. 
By means of the word of the Guru they are adorned by the name. 


‘ufs dfawt wats fustefann. fireTS governs the Dative (afi); by the mind being 


reconciled, won over to the Supreme, from whom it was separated by duality, duality in the mind ceases. 
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Always, day and night, they remain in joy, reciting the qualities (of Hari) they are absorbed in the 
abode of qualities. 
Pause. 


I am devoted, O Lord, I am devoted (to those, who) hear and fix the name in (their) heart. 

Hari, the true, the highest, is uniting (them to himself), having destroyed (their) egotism. 

(2). Hari is true, of a true name. 

By the favour of the Guru he unites some one. 

Those, who are united with him by means of the word of the Guru, are not separated (again), they 
are easily absorbed in the True one. 

(3). Without thee nothing is done. 

Thou having made seest and knowest (all). 

The creator himself does and causes to be done (everything), by means of the doctrine of the Guru 
he himself is uniting. 

(4). A virtuous woman obtains Hari : 

(Who) makes her ornament out of fear and love (to Hari). 

By serving the true Guru she is always a (happy) married woman, by means of the true instruction 
(of the Guru) she is absorbed. 

(5). Those, who forget the word (of the Guru), (get) no place nor spot. 

They are led astray by error (and are) like a crow in an empty house. 

This and the other world, both are lost by them, in pain they pass their time. 

(6). In writing and writing! paper and ink is lost. 

By second love (duality) no one obtains comfort. 

Falsehood they write and falsehood they earn, those who apply their thoughts to falschood, are 
consumed. 

(7). The disciples, who write the consideration of the perfectly True one: 

They are true and obtain the gate of salvation. 

True is (their) paper, pen and inkstand, writing the True one they are absorbed in the True one. 

(8). Thy Lord, being seated within (the heart), sees (it). 

Who obtains him by the favour of the Guru, that man is of account. 

Nanak (says): from the name greatness is obtained, from the perfect Guru he gets it (.e. the name). 


Majh; mahala Til. 
XXIII. XXIV. 
(1). The manifestation (explication) of the Supreme Spirit is made by the Garu. 


(To whom) the filth of egotism sticks, he clears it away by means of the word of the Guru. 
(His) mind (becomes) pure, he is daily engaged in devotion, performing devotion he obtains Hari. 


Pause. 


I am devoted, O Lord, I am devoted (to them, who) themselves perform devotion and cause others 
to perform devotion. : 

To those devotees reverence should always be paid, who day by day sing the praises of Hari. 

(2). The creator himself is the causality and causes (everything) to be done. 

Whom he pleases, he applies to the work. 

In consequence of a perfect destiny the service of the Guru is made; by the service of the Guru he 
obtains comfort. 


Supply from the following lines the word “falsehood” (Yq). 
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(8). Having died, having died he lives and obtains then everything. 

By the favour of the Guru he makes Hari dwell in (his) mind. 

He is always emancipated (from matter) and makes Hari dwell in (his) mind, easily he is absorbed 
in the Innate! (Supreme). 

(4). (Though) he perform many (religious) works, he does not obtain final emancipation. 

He wanders about in foreign countries and is ruined by second love (duality). 

Uselessly his (human) birth is lost by the deceitful one, without the word (of the Guru) he is 
incurring pain. 

(5). Who checks busy activity and keeps it back: 

He obtains by the favour of the Guru the highest step. . 

The true Guru himself unites (him) to union (with Hari), beg united with the beloved he obtains 
comfort. 

(6). Some are given to falsehood and obtain spurious fruits. 

By second love they uselessly waste their life. 

They are drowned themselves and all their families are drowned (by them), having spoken falsehood 
they are eating poison. 

(7). Some (rare) disciple sees in this (human) body the mind :? 

When he soaks up by love and devotion his individuality. 

The Siddhs and Sadhiks and silent ascetics continue in deep meditation, yet even in their body the 
mind is not becoming visible. 

(8). That creator himself causes (everything) to be done. 

‘What can another do, what is done by a creature ? 

Nanak (says): To whom he gives the name, he takes it; he causes the name to dwell in (man’s) 
mind. 


Majh; mahala Ti1. 
XXIV. XXYV. 


(1). In this cavern (=body) is an inexhaustible treasure. 

In it (7.e. the body) dwells the invisible, boundless Hari. 

He himself is hidden, he himself is manifest, by the word of the Guru he is doing away the indi- 
viduality (of man). 

Pause. 

I am devoted, O Lord, I am devoted (to them, who) cause the nectar-name to dwell in (their) 
mind. 

The nectar-name is a great sweet juice, out of the doctrine of the Guru they are drinking nectar. 

(2). Having destroyed egotism (individuality) the adamant shutters are opened (by the Guru). 

The priceless name is obtained by the favour of the Guru. 

Without the word (instruction of the Guru) no one gets the name, by the mercy of the Guru he 
makes it dwell in (his) mind. ; 

(3). (By whom) the (divine) knowledge of the Guru as a true collyrium is put upon (his) eyes: 

In (his) heart there is light, ignorance and darkness are dispersed. 

Light is blended with the Luminous (the fountain of light), his heart is won over (conciliated to the 
Supreme), at the gate of Hari he obtains lustre. 

(4). If he go to seek (7.¢. the name) outside his body: 

He does not get the name, he incurs much forced labour and pain. 


1 Or: the self-existing. 


? Wa, here comprehensively, the inner man, the intelligent power, as being light from light. 
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To the blind fleshly-minded man it (i.e. the thing) does not become visible, having returned to his 
house (= body)? the disciple gets the thing (7.e. the Supreme). 

(5). By the favour of the Guru he obtains the true Hari. 

He sees (him) in (his) heart and body, the filth of (his) egotism goes off. 

Sitting in his own place he always sings the excellences of Hari, by means of the true word (of the 
Guru) he is absorbed (in Hari). 

(6). He obstructs the nine gates? (of the body), he keeps back the running (mind). 

He gets his dwelling in the tenth (gate), as in his own house. 

There the unbeaten sound is sounded day and night, by the doctrine of the Guru he is hearing® the 
sound. 

(7). Without the word (instruction of the Guru) there is darkness in the heart. 

He receives the nine (sentiments) and the seven (elementary substances of the body),‘ the revolution 
(in transmigration) does not cease. 

In the hand of the true Guru is the key, by another the door is not opened, the Guru makes (the 
disciple) meet with a perfect lot. 

(8). Thou art hidden and manifest in all places. 

Being united by the favour of the Guru acuteness of mind is obtained. 

Nanak (says): Praise thou always the name! the disciple makes it dwell in (his) mind. 


Majh; mahala III. 
XXV. XXVI. 
(1). The disciple is united (with Hari), he himself unites (him). 
Death does not overcome (him), pain does not afflict (him). 
Having destroyed egotism (individuality) he breaks all bonds, the disciple is lustrous by the word (of 
the Guru). 

Pause. 
I am devoted, O Lord, I am devoted (to them, who) are lustrous by the name of Hari, Hari. 
The disciple sings, the disciple dances, he applies his mind to Hari. 
(2). The disciple is approved of, he may live (or) die. 
(His) life is not consumed, (if) he knows the word (of the Guru). 
The disciple does not die, nor does death devour (him), the disciple is absorbed in the True one. 
(8). The disciple obtains lustre at the gate of Hari. 
The disciple puts away from within his own self (= individuality). 
He himself crosses and causes all his families to cross, the disciple is adjusting (his) life. 
(4). Pain never befalls the body of the disciple. 
The disciple’s pain, caused by egotism (individuality), ceases. 
The mind of the disciple is pure, filth does not again stick to it; the disciple is easily absorbed. 


1 The reading of many manuscripts : farfg » is wrong, urfg must be read in its stead. 


? The reading of many manuscripts (and of the lithographed copies): Zf@, is wrong, &g must be read, 
as borne out by the best manuscripts. 


° aarTeafanit is =aarg, verbal adjective: hearing. The sense of this verse is: By abstraction from 
without and restraining the vital breath in the tenth gate the sound not produced by beating (a musical instru- 
ment) is heard, i.e. Om, indicative of the mental absorption in the Supreme. 


. 22 aS. SE is to be referred to the nine CQ or sentiments of the YB, WF to the seven constituent 
elements of the body. 


> i.e. He gains the object of his life. 
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(5). The disciple obtains the greatness of the name. 

The disciple sings the praises (of Hari) and gets lustre (thereby). 

He remains always in joy day and night, the disciple is performing the word (=order of the 
Guru). 

(6). The disciple is daily in love with the word (of the Guru). 

In the four periods (of the world) it is known by the disciple. 

The disciple sings the praises (of Hari), he is always pure, by means of the word (of the Guru) he is 
performing devotion. 

(7). Without the Guru there is utter darkness. 

Seized by death they make shrieks. 

They are daily sick, worms of ordure and are incurring pain in ordure. 

(8). The disciple himself does and causes to be done (everything). 

(For) he himself (=Hari) has come and settled in the heart of the disciple. 

Nanak (says): by the name greatness is obtained, from the perfect Guru he (i.e. the disciple) obtains 
it (te. the name). ; 


Majh; mahala UWI. 
XXVI. XXVII. 


(1). There is one and the same light (=vital power) in the bodies. 
The true, perfect Guru shows (this) by his instruction. 
By (Hari) himself the difference’ is made within the body, he himself (also) is making the harmony. 


Pause. 


I am devoted, O Lord, I am devoted (to them, who) sing the praises of the true Hari. 

Without the Guru no one obtains understanding (of truth), the disciple is absorbed naturally. 

(2). Thou thyself art brilliant, thou thyself fascinatest the world. 

Thou thyself stringest the world by a glance.” 

Thou thyself givest pain and joy, O creator, the disciple is seeing Hari, 

(3). The creator himself does and causes to be done (everything). 

He himself makes the word (of the Guru) dwell in the mind. 

From the instruction (of the Guru) the nectar-sound (=the name) springs up, the disciple tells and 
proclaims it. 

(4). Thou thyself (art) the creator, thou thyself (art) the enjoyer. 

(His) bonds are broken, he is always free (from matter) : 

He himself is always free, he himself is true, (who) is apprehending the inapprehensible one. 

(5). Thou thyself (art) the Maya, thou thyself the shade (caused by the Maya). 

Thou thyself the spiritual blindness, (by whom) the world was created. 

Thou thyself (art) the giver of the excellences,* thou thyself singest the excellences, thou thyself 
tellest and proclaimest (them). 

(6). Thou thyself doest and thou thyself causest to be done (everything). 

Thou thyself establishest and thou thyself disestablishest. 

Without thee nothing is done, thou thyself art putting (the creatures) into (their) work. 

(7). Thou thyself killest and thou thyself vivifiest. 


1 Difference = duality. 
* Thou overlookest the world with one glance. 


* The sense is: he puts his own praise into the mouth of the devotee, and he himself is also the devotee 
who sings it 
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Thou thyself unitest (them)! and causest (them) to be united (with thee). 
From (thy) service comfort is always obtained, the disciple is easily absorbed (in thee). 
(8). Thou thyself art higher than high. 
To whom thou showest thyself, that one sees (thee). 
Nanak (says): in (whose) heart the name dwells, he himself, having seen (him), is showing (him 
to others). 
Majh; mahala T11. 


XXVIT. XXVIII. 
(1). My Lord is brimfully contained in all places. 
By the favour of the Guru I obtain him even in (my own) house (=body). 
I always cling (to him), with one mind I meditate (on him); the disciple is absorbed in the True one. 


Pause. 
I am devoted, O Lord, I am devoted (to them, who) make the world-soul dwell in (their) mind. 
Hari is the world-soul, fearless, bountiful; by means of the doctrine of the Guru they are easily 
absorbed (in him). 
(2). In the house (=body) is the earth, the heaven and the nether region. 
Even in the house is the young beloved always. 


The giver of comfort remains always in joy, by means of the instruction of the Guru he is easily 
blending (with the disciples). 


(3). In (whose) body is: ‘TI, I,” mine” (=individuality) : 

(His) turn of birth and death does not cease. 

Who becomes a disciple, he destroys his egotism (individuality), he is meditating on the perfectly 
True one. 

(4). Within the body is (religious) demerit and (religious) merit, two brothers. 

By both, having met, a creation (of their own) is produced. 

Who, having destroyed both, comes into the One house,’ he is easily absorbed by means of the doc- 
trine of the Guru. 

(5). In the house (=intellectual personality) is darkness on account of another love (=duality). 

(In whom) light is made, he gives up ‘‘I, I,” ‘‘mine” (=individuality). 

(To whom) the comfort-giving word (of the Guru) is known, he is day by day meditating on the name. 

(6). Within (the person) light is displayed and spread out. 

By the testimony of the Guru darkness is dispelled. 

The Lotus (=heart) is opening, comfort is always obtained, the Luminous one (=fountain of light) 
is blending light (with himself).* 

(7). Within is the palace (of Hari), with jewels are filled the store-rooms. 

The disciple obtains the boundless name. 

The disciple purchases and is always trafficking, he obtains always the gain of the name. 

(8). He himself keeps the thing (=the name), he himself gives (it). 

Some, some disciples purchase it. 

Nanak (says): On whom he looks favourably, he obtains it, bestowing his mercy (on him) he dwells 
in (his) heart. 


1 The first RwBat signifies: to unite, and fasTGat, to cause to be united in union (Afa Loc.). 

> furs ufg, Locative, dependent on M{T@- The One house is the One personality, freed from the 
Maya, and recognizing its identity with the Supreme. Such a personality demerit or merit does not affect any 
longer, they are cleared away by kuowing the all-pervading world-soul and by absorption in it. 

3 i.e. The fountain of light (=the Supreme) is re-absorbing the (infused) light. 
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Majh; mahala IIT. 
XXVIII. XXIX. 


(1). Hari himself unites (those) and makes (them) do service : 
(Whose) second love (=duality) ceases by means of the word of the Guru. ; 
Hari is pure (and) always giving (his) qualities (to praise), he himself (also) is absorbing (them) in 
the qualities of Hari. 
Pause. 


I am devoted, O Lord, I am devoted (to them, who) are making the perfectly True one dwell in 
(their) heart. 

The true name is always pure, by the word of the Guru it dwells in the mind. 

(2). The Guru himself is bountiful, disposing the destiny. 

(His) servants serve (him), by the disciples Hari is known. 

By the nectar-name (his) people are always lustrous, from the instruction of the Guru they obtain 
the juice (=nectar) of Hari. 

(3). In the cavern (=body) is a beautiful place. 

By the perfect Guru the error of egotism (individuality) is stopped. 

Day by day they praise the name, they are imbued with love (to it), by the mercy of the Guru they 
obtain it. 

(4). By means of the word of the Guru they reflect’ on this cavern (=Dbody): 

Within (whom) the pure name of Murari dwells. 

They sing the praises of Hari, they become lustrous by the word (of the Guru), having met with 
(their) beloved, they obtain comfort. 

(5). Yama is a receiver of customs; on second love he levies an impost. 

He punishes him, who has missed the name. 

He takes account of twenty-four minutes (gharis) and of forty-eight minutes, from a Rati he is 
drawing out the weight of a Masa." 

(6). Who does not think of her beloved in her father’s house : 

She, robbed by second love, weeps (with) lamentations. 

She is quite unadorned, deformed and bearing ill-boding marks, not in a dream she obtains her 
beloved. 

(7). (By whom) in her father’s house the beloved is made to dwell in her heart: 

(To her) he is shown (as being) in (her) presence by the perfect Guru. 

By (that) woman the beloved is kept fast, she puts (him) to her neck, by means of the word (of the 
Guru) she enjoys the beloved, her bed is beautiful. 

(8). He himself gives (and) calls. 

His own name he makes dwell in the heart. 

Nanak (says): the greatness of the name accrues (to them, who) daily always sing (his) praises. 


Majh; mahala III. 


XXIX. XXX. 
(1). (Their) life is excellent, (who) dwell in their own place: 
(Who) serve the true Guru and lead a retired life in their house. 


They remain in the love of Hari, they are always imbued with love (to Hari), by the relish of Hari 
(their) mind is satiated. 


* A Misa is equal to eight (or five) Ratis. 
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Pause. 
I am devoted, O Lord, I am devoted (to them, who) having read and understood (the name) make it 
dwell in their heart. 
The disciples read and praise the name of Hari and are obtaining lustre at the true gate. 
(2). Hari is contained (everywhere) inapprehensibly and impenetrably. 
By no contrivance can he be obtained. 
If he (¢.e. Hari) bestow his mercy, then the true Guru meets (with one), by his favourable look he 
is uniting to union (with himself). 
(3). Who reads in second love (=duality), does not understand. 
On account of the threefold Maya he is tossed about. 
The threefold bond breaks by means of the word of the Guru, by the word of the Guru he (7.e. Hari) 
ig procuring final emancipation. 
(4). This (human) volatile mind does not come into (one’s) power. 
Tt clings to duality and runs in the ten directions (of the earth). 
It is a worm of poison, it is steeped in poison and in poison it is consumed. 
(5). ‘I, I,” he says, his own self he causes to be brought forth.! 
He does many (religious) works, but is not at all accepted. 
Without thee nothing is done; (on whom) thou bestowest (thy favour), he is lustrous by the word 
(of the Guru). 
(6). He is born and consumed, (but) Hari he does not comprehend. 
Daily he wanders about in second love. 
The life of the self-willed one is lost uselessly, at the end, when he is gone, he is regretting it. 
(7). The beloved (=husband) is in a foreign country, (and) she (=his wife) is decorating (herself). 
The blind self-willed woman does such works. 
In this world she (gets) no beauty, in that world no entrance, she is uselessly wasting her lifetime. 
(8). The name of Hari is known by some rare one. 
From the word of the perfect Guru it is apprehended. 
Day by day he performs devotion, day and night he easily obtains comfort. 
(9). In all abides that (only) One. 
Some rare disciple understands (this). 
Nanak (says): The people, who are attached to the name, are lustrous, he himself (¢.e. Hari) is 
uniting them out of mercy. 
Majh; mahala III. 
XXX. XXXTI. 
(1). The fleshly-minded one reads and is called a Pandit. 
By second love he incurs great pain. 
Intoxicated by worldly affairs he sees nothing, again and again he comes into the womb. 
Pause. 
T am devoted, O Lord, I am devoted (to them, who), having destroyed their egotism (individuality), 
are united (with Hari). : 
On account of (their) service of the Guru Hari takes his abode in (their) heart, they are easily 
drinking the juice of Hari. 
(2). They read the Véda, (but) the taste of Hari has not come (to them). 
They explain a discourse, (but) are blinded by the Maya. 


2 wWarear, vy. caus. To cause to be brought forth; to deliver (said of a midwife). The sense is: he 
everywhere puts in his own self. 


23 
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There is always ignorance and darkness in the intoxicated ones, (but) the disciple understands and 
is praising Hari. 

(3). (By whom) the ineffable one is related, he is lustrous by the word. 

By the instruction of the Guru he likes! in (his) mind the True one. 

The perfectly True one abides (with him) day and night, (and) the mind takes delight? in the True 
one. 

(4). Those who are attached to the True one, the True one likes. 

He himself gives (to them) and does not repent of it. 

From the word of the Guru the True one is always known, being united with the True one they 
obtain comfort. 

(5). The filth of falsehood and unrighteousness does not stick to them. 

By the favour of the Guru they wake daily. 

The pure name dwells within (their) heart, the Luminous one is blending light (with himself). 

(6). They read in the three qualities, the truth of Hari they do not know. 

Having strayed away from the root (=first cause) they do not apprehend the word of the Guru. 

They are overspread with spiritual blindness, nothing is (clearly) seen; from the word of the Guru 
they obtain Hari. 

(7). They read aloud the Véda, (blinded by) the threefold Maya. 

The fleshly-minded do not understand (them) on account of second love (=duality). 

(Blinded by) the three qualities they read, the One Hari they do not know, without comprehending 
(him) they incur pain. 

(8). When it is pleasing to him, then he himself unites (with himself). 

By means of the word of the Guru he puts a stop to doubt and pain. 

Nanak (says): the greatness of the name is true, by minding the name they obtain comfort. 


DMajh ; mahala IX. 
XXXI. XXXII. 


(1). He himself is without any qualities and endowed with all qualities. 
Who apprehends the truth (=the Supreme), he becomes a Pandit. 
He himself crosses and makes all his families cross, who makes the name of Hari dwell in his mind. 


Pause. 


Iam devoted, O Lord, I am devoted (to them, who), having tasted the juice of Hari, are getting 
its flavour. 

Those people are pure, who taste the juice of Hari, they are meditating on the pure name. 

(2). They are exempt from the obligation of (religious) works,* who meditate on the word (of the 
Guru). 

In (their) heart is the truth, by divine knowledge they destroy egotism. 


1 sTGat is also active, to consider, to like, to incline to. 

We have in the manuscripts two readings—(a) afS garrefernt, and (4) as Jatefant. In the 
first case GaTre favHt (=daT@) is the verbal adjective of Gayet, v.n., taking delight in; in the latter 
Sarrefearnt (=GUTAAT) is the verbal adjective of garéat, colouring, imbuing with love. According to 
the context the first reading is preferable. 

3 sare , Sansk. ae, the aggregate of the three qualities, the same as the following fafafa wit, 
the Maya containing the three qualities. It is opposed here to 33 (QW) truth. 


2 fesaaur (Sansk. frend), free from the obligation of religious works (by meditation on the name). 
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They obtain the boon of the name, the nine treasures; having effaced the three qualities they are 
absorbed (in the Supreme). 

(3). Who says: ‘T, I,” does not become exempt from works. 

By the favour of the Guru he puts away egotism, 

Within him is discrimination,’ he always meditates on his own self, by means of the word of the 
Guru he is singing the praises (of Hari). 

(4). Hari is the lake, the ocean, pure is the intelligence (about him). 

The saints always pick (it) up, it is obtained from the mouth of the Guru. 

They always bathe (in the ocean = Hari) day and night, the filth of egotism (= individuality) they 
remove. 

(5). The devotees are pure by dint of love and affection (to Hari). 

They dwell in the pond of Hari, having destroyed egotism. 

Day and night they have love to the true word (of the Guru), in the pond of Hari they get (their) 
dwelling. 

(6). The fleshly-minded one is always a filthy heron, the filth of egotism he applies (to himself). 

He makes ablution, but (his) filth does not go. 

(Who) dies whilst living and reflects on the word of the Guru, he is removing the filth of his egotism. 

(7). The jewel and exquisite thing is obtained from (one’s own) house. 

By the perfect and true Guru the word is proclaimed. 

By the favour of the Guru darkness is blotted out, he himself? is recognizing the light in (his) body. 

(8). He himself produces and he himself sees. 

Who serves the true Guru, that man is of account. 

Nanak (says): the name dwells in the body (creature),? by the mercy of the Guru (one) is obtaining it. 


Mayh ; mahala III. 
XXXII. XXXII. 
(1). The whole world is under the infatuation of the Maya. 
The three qualities* are seen as beguiled by the Maya. 
By the favour of the Guru some rare one comprehends (the truth), and is applying deep meditation 
in the fourth state. 
Pause. 
I am devoted, O Lord, I am devoted (to them, who) consume the infatuation of the Maya by means 
of the word (of the Guru). 
Who burn the infatuation of the Maya and direct their thoughts on Hari, they obtain lustre at the 
gate and palace of Hari. . 
(2). The root (origin) of the goddesses and gods is the Maya. 
By whom (i.e. Maya) the Smriti and Shastras are produced. 
Lust and wrath are spread out in the world, coming and going (people) incur pain. 
(8). In this (world) one jewel of divine knowledge is put down. 
By the favour of the Guru it is made to dwell in the heart. 


1 farsi (f@aq), the power of discriminating Brahm, the invisible spirit, from the visible (but unreal) 
objects, reality from unreality. 


? i.e. The disciple. 
? wr, body, vessel; any created thing or creature. 


4 There are two readings in the MSS. : Sax and saat; if Saat be read, the translation must be: 
the creatures endowed with the three qualities (i.e. everything created). 
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Who practises chastity, truthfulness and true control of his senses, he is meditating on the name by 
means of the perfect Guru. 

(4). In her father’s house the woman is led astray by error. 

She has clung to another and repents (of it) again (afterwards). 

This and that world, both are lost, not in a dream she obtains comfort. 

(5). (If) in her father’s house the woman keeps in mind her beloved : 

She sees (him as being) with (her) by the favour of the Guru. 

She remains naturally imbued with love to (her) beloved, by means of the word (of the Guru) she 
makes love (to him). 

(6). Their life is fruitful, who have obtained the true Guru. 

Other love is consumed (by them) by means of the word of the Guru. 

The One abides in (their) heart, having joined the society of the pious they are singing the attributes 
of Hari. 

(7). Who does not serve the true Guru, for what has he come (into the world) ? 

His life is a misery, his human birth is uselessly thrown away. 

The name does not come into the mind of the fleshly-minded one, without the name he is 
incurring much pain. 

(8). By whom creation is made, he knows (with certainty). 

He himself unites (him), (who) knows (him) by means of the word (of the Guru). 

Nanak (says): the name is obtained by those people, on whose forehead (this) destiny was written! 
from the beginning. 


MAJH; MAHALA Iv. 
I. XXXIV. 


(1). He himself is the primeval, boundless male (=Supreme Being). 

He himself establishes, and having established disestablishes (again). 

In all exists that One; the disciple obtains lustre. 

Pause. 

I am devoted, O Lord, I am devoted (to them, who) are meditating on the name of the Formless one. 

He has no form nor sign (and is yet) seen in everybody (=in everything created), the disciple is 
apprehending the inapprehensible one. 

(2). Thou art kind and merciful, that Lord. 

Without thee there is none other. 

If the Guru bestow his favour, he gives the name; who praises (the name), he is absorbed in the name. 

(8). Thou thyself art the true creator. 

Thy store-rooms are filled with devotion.? 

The disciple gets the name, his heart is thereby imbued with love, naturally he is applying deep 
meditation (on the name). i 

(4). Day by day I sing thy attributes, O Lord! 

Thee I praise, O my beloved ! 

Without thee I do not want any one else, by the favour of the Guru thou art to be obtained? 


’ fSeuTefen = feu or FS fun, the syllable fant being a meaningless alliteration. 


* The sense of this expression, “thy store-rooms are filled with devotion or adoration,” 
is bestowed by thee from thy inexhaustible treasury. 


> uefa is here gerundive. 


is: all devotion 
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(5). The measure of the unattainable and inapprehensible one is not obtained. 

If thou bestowest thy own mercy, then thou unitest (with thyself). 

By means of the word of the perfect Guru thou art meditated upon; who obeys the word (of the 
Guru), is obtaining comfort. 

(6). The tongue of a virtuous woman sings the attributes (of Hari). 

(Who) praises the name, she is pleasing to the True one. 

The (female) disciple remains always imbued with love (to Hari), having met with the True one 
she is obtaining lustre. 

(7). The fleshly-minded one does (religious) works out of egotism. 

In the gambling (for) life all the play is lost (by her). 

Within (her) is greediness and great darkness, again and again she is coming and going. 

(8). The creator himself gives greatness (to those) : 

To whom he decreed it from the beginning. 

Nanak (says): who gets the name, the fear-destroying, he obtains comfort from the word of the Guru. 


MAJH; MAHALA V. 
Ghar I. 
i: XXXV 


(1). Within (the mind) the inapprehensible one cannot be apprehended. 

Having taken the jewel of the name he has concealed it. 

The unattainable, inapprehensible one, who is higher than all, is apprchended! from the word 
of the Guru. 

Pause. 

I am devoted, O Lord, I am devoted (to them, who) in the Kali-(yug) proclaim the name. 

The saints are beloved and supported by the True one, by a great lot they obtain (his) sight. 

(2). For whom (7.e. in whose search) the Sadhiks and Siddhs wander about: 

(On whom) the Brahmas and Indras meditate in (their) heart: 

(Whom) the thirty-three crores (of gods) search for, him they praise in their heart, having met with 
the Guru. 

(3). The eight watches the wind mutters thee. 

The earth is the servant and runner of (thy) feet. 

In the (four) mines and (their) species, in all thou art indwelling, in the mind of all thou art the 
sentient principle.’ 

(4). The true Lord is known to the disciple. 

From the word of the perfect Guru he is known. 

By whom he is drunk, they are satiated, the true ones are filled with the True one. 

(5). In his house is comfort, he is happy. 

He always indulges in joy, pastime and play. 

He is wealthy, he is a great merchant, who fixes his mind on the feet of the Guru. 

(6). First the daily bread is prepared by thee. 

Then the living creatures are produced by thee. 


1 SuTafawnt is here simply = ByT or STYAT. 


? STEAT, sf. forming in the mind, conception, feeling (Sansk. YT|AT), or taken as adjective: forming, 
acting. 
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Like thee there is no donor, no other Lord, (thou art) not bringing any one in contact (with thyself). 
(7). With whom thou art pleased, he meditates on thee. 

He performs the advice of the hely people. 

He himself crosses and makes all his families cross; at the threshold he is not repulsed.* 

(8). Thou (art) great, (thou art) higher than high. 

Thou art endless, thou art infinitely extended.? 

I sacrifice myself for thee, Nanak is the slave (of thy) slaves.® 


Majh; mahala V. 
II. XXXVI. 


(1). Who is free (liberated), who is bound ? 

Who is endowed with (divine) knowledge, who is the teacher (of it) ?4 

Who is householder, who is living lonely ? who attains (his) value, Sir ? 

(2). In what wise is (one) bound, in what wise set free ? 

In what wise is coming and going stopped ? 

Who is doing (religious) works, who is abstaining from works? who orders and is (himself) 
ordered,® Sir ? 

(3). Who is happy, who is afflicted ? 

Who is turning his face towards, who is turning it away ? 

In what wise is meeting (union) effected, in what wise separation? who makes this manner 
manifest, Sir? 

(4). What is that letter, by which (worldly) activity is stopped ? 

What is the instruction, by means of which (one) bears equally pain and pleasure ? 

What is the manner of life, by which (one) meditates on the Supreme Brahm? in what manner 
may (one) sing (his) praise, Sir? 

(5). The disciple is free, the disciple is bound (to Hari). 

The disciple is endowed with (divine) knowledge, the disciple is teaching. 

The disciple, as householder (or) living lonely, is blessed, the disciple attains (his, 7.e. Hari’s) value, Sir! 

(6). By egotism one is bound, the disciple is set free. 

The coming and going of the disciple is stopped. 

The disciple is doing (religious) works,’ the disciple is abstaining from works, the disciple acts by 
his (own) natural disposition, Sir! 

(7). The disciple is happy, the self-willed one is afflicted. 

The disciple is turning his face towards (the Guru), the sclf-willed one is turning it away (from him). 

The disciple is united (with Hari), the self-willed one is separated, the disciple makes (this) manner 
manifest, Sir! 


* uTe fart (= UTeAT) is here verbal adjective = obtuining. 

* HT, Sansk. yfea, extended, enlarged. 

* Ta VaTS fant, a corruption instead of FTW ZTAt (Vy): 

4 faarrat only signifies : endowed with knowledge, though we should rather expect here (for the sake 
of contrast) = fararat (farata), seeking after knowledge. Qg3T (ART), speaking ; master, teacher. The 

* - ba hen 

construction is Yq3ST A wea ‘J, etc. 

> SP DIB, he orders and is (himself) ordered, i.e. he acts for himself spontaneously, as explained in v. 6. 


* JIA = AAT, adj. working, doing religious works, final @ being dropped, though the word becomes 
thus confounded with the substantive Jga, work. 
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(8). From the mouth of the Guru (comes) the letter, by which (worldly) activity is stopped. 

From the mouth of the Guru (comes) the instruction, (by means of which) (one) bears equally pain 
and pleasure. 

It is the walk (conduct) of the disciple, by which (one) meditates on the Supreme Brahm. 

It is the disciple, who sings the praise (of Hari), Sir! 

(9). All, that is made, is made by himself. 

He himself does and causes to be done and to be established. 

From the One has come forth the innumerable, in the One it is absorbed, Sir! 


Majh; mahala V. 
III. XXXYVII. 


(1). The Lord is undecayable (eternal), then what anxiety is there ? 
Hari is the Lord, (his) servant is therefore quite happy. 
(Thou art} the hope of (my) soul and life, thou (art) the giver of comfort, that comfort (which) thou 
preparest, (I am) obtaining. 
Pause. 


I am devoted, O Lord, I am devoted (to thee, who art) acting in the mind and body of the 
disciple. 

Thou art my rock, thou art my screen; who clings to thee, (him thou art) not sending away.' 

(2). To whom thy work is sweet : 

That man sees in every (created) body the Supreme Brahm. 

In every place even Thou, even Thou, the only One, art existing. 

(8). All desires thou art granting. 

With devotion and love (thy) store-rooms are filled. 

Who are protected by thee in mercy, they, by a perfect destiny, are absorbed (in thee). 

(4). From the hell? thou pullest out. 

Thou bestowest mercy and lookest favourably on thy servant. 

He sings (then) the attributes of the all-filling and undecayable one; in telling and hearing (them) 


there is no end. 

(5). Here (in this world) and there (in that world) thou art the protector. 

In the womb of the mother thou art the preserver. 

The fire of the Maya does not affect them, who steeped in (thy) love are singing (thy) attributes. 

(6). How shall I tell and remember thy qualities ? 

Within my mind and body I look on thee. 

Thon art my friend, my sweetheart; O Lord, without thee I do not know any one else. 

(7). To whom thou, O Lord, hast become a helper : 

Him no hot wind touches. 

Thou, O Lord, art asylum and giving comfort; the society of the pious is muttering and proclaiming 
(thee). 

(8). Thou art high, unfathomable, boundless, inestimable. 

Thou art the true Lord, (I am) thy servant and slave. 

Thou art the king, true is (thy) sovereignty, Nanak is devoted, devoted (to thee). 


a Be, from GSAT, vn. (from the Sansk. WA or MAA) to cling to; BTSA4T, to send off, causal of 
BEAT. The Sikhs do not know what to make of these words. 


2 afqay, literally: a well, whose mouth is closed ; but also name of a hell. 
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MAJH; MAHALA V. 
Ghar II. 
IV, RXV 


Pause. 


(1). Continually, continually the deity should be remembered. 

By no means it should be forgotten from the mind. 

From the society of the saints (that) is obtained, 

By means of which one must not go on the road of Yama. 

Take as viaticum the name of Hari and no reproach will befall thy family, Sir! 

(2). Who are remembering the Lord: 

They are not thrown into hell. 

No hot wind touches (them), into whose heart he has come and settled (there), Sir! 

(8). They are beautiful and lustrous: 

Who are sitting! in the society of the pious. 

By whom the wealth of Hari is collected, they are profound (and) boundless, Sir! 

(4). (By whom) the nectar (and) elixir of Hari is drunk: 

By seeing the face of (that) man one lives (it is lived). 

Having adjusted all (thy) business, worship continually the feet of the Guru, Sir! 

(5). Who by Hari is made his own: 

To him the Lord is known. 

He is a hero, he is foremost, on whose forehead the lot (is written), Sir! 

(6). Who (fem.) in (her) heart is immersed (in) the Lord: 

She is enjoying kingly (grand) enjoyments. 

(By whom) no wicked (thing) is done, she crosses, having applied herself to true work, O dear! 
(7). (By whom) the creator is made to dwell in (her) heart: 

She obtains the fruit of (her) life. 

(If) Hari, the husband is liked in (thy) heart, thy (happy) married state is lasting, O dear! 
(8). The immovable thing is obtained (by him): 

(Who) is in the asylum of the fear-destroying (Hari). 

Nanak (says): putting (him) into the hem (of his garment) he is brought across by him (¢.e. Hari), 


endless births are overcome, Sir! 


Om! By the Savour of the true Guru! 
MAJH; MAHALA V. 
Ghar IXI. 
V. XXXIX. 


Pause. 


(Who) continually mutters Hari, in (his) mind is calmness. 

(1). By remembering, remembering the Gurdév (his) fears are effaced and removed. 

(2). (Who) comes to the asylum of the Supreme Brahm, why should he pine with grief? 
(3). By worshipping the feet of the saints and pious all wishes are fulfilled. 


‘fas Goa = fas zt Baan, é being added for the sake of the rhyme. 
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(4). In every body abides the One, in water, land and on the face of the earth, he is fully 
contained. 

(5). (By whom) the remover of sins is worshipped, (he is) pure by the dust of the saints. 

(6). All release (emancipation) (is made) by the Lord himself, by muttering Hari calmness 
(coldness) is effected. 

(7). By the creator inquiry (examination)! is made, the wicked died having become powerless.” 

Nanak (says): who is attached to the true name, he always sees Hari in his presence. 


BARAH MAHA. 
Majh; mahala V. 
Ghar IV. 
Om! By the favour of the true Guru! 


(1). Be merciful, O Ram, and unite (with thyself) those, who were separated (from thee) by (their 
former) works and deeds. : 

In the four quarters, in the ten directions (of the earth) (we) erred about, being worn out (we) have 
come to the protection of the Lord. 

A cow without milk is of no use whatever. 

Without water vegetables‘ are withering, nothing® is produced. 

If there be no meeting with Hari, the sweetheart, how shall rest be obtained ? 

In what house Hari, the beloved (husband), is not present, that town (and) village is a furnace. 

All ornaments, all betel-leaf juices with the body are but poor (ornaments). 

She who is destitute of the Lord, the beloved (husband), is (without) friend and sweetheart all (her) 
lifetime.® 

The prayer of Nanak is: be merciful and give (thy) name! 

O Lord Hari, join (me) with the Lord, whose dwelling-place is immovable. 

(2). If Govind be adored in the (month) Cét,? great joy is produced. 

By meeting with the holy people he is obtained, by the tongue (his) name is uttered. 

Who have obtained their own Lord, they come into his account. 

Who live one moment without him, the life of (those) men is useless. 

In water, land and on the face of the earth he is present throughout, he is contained in the trees. 

Into whose mind that Lord does not come, how much shall I count his pain ? 

By whom that Lord is taken possession of, their lot is propitiated.® 

(My) heart is longing for the sight of Hari, Nanak (has) thirst in (his) mind. 

That Lord unites (him with himself) in (the month of) Get, who clings to (his) feet. 


surea, s.m. inquiry, corrupted from ust : 

2 a, P-p- aa, from the Sansk. We, weak, powerless. 

3 The twelve months. 

* are, sf, Sansk. Wa. 

* Ta, thing, from Yay = davva = div = dim (v being changed to m). 

6 s . * 

“Tay, contracted from Wa, lifetime. feaeattan must be repeated after ws AAA, otherwise no 

sense is to be got out of this verse. 


733 (Aq) is the first month of the civil year, commencing about the middle of March. 


° WAT = HAT (v.z.), on account of the rhyme (ZaT). 
24 
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(3). How shall in (the month of) Vaisakh! the women, separated (from their husbands), be patient, 
whose love is cut off? 

Having forgotten Hari, the sweetheart, the husband, it (¢.e. the world) has clung to the deceit 
of the Maya. 

Son, wife, property (do not go) with (man), that Hari (alone is) imperishable. 

Adhering, adhering (to) a false business the whole (world) is dead (by) spiritual blindness. 

Without the name of the One Hari it (7.e. the world) is robbed on the way onwards (to the other 
" world). 

Having forgotten the Deity (man) is ruined; without the Lord there is none other. 

Who cling to the feet of the beloved, their reputation is pure. 

(This) is the prayer of Nanak to the Lord: O Lord, join (me), let me obtain thee! 

Then Vaisikh becomes beautiful, when the saints meet with that Hari. 

(4). In (the month of) Jéth? union with Hari should be desired, before whom all bow. 

(Who) clings to the skirt of Hari, the sweetheart, (him) he does not hand over bound to any one. 

Rubies and pearls are the name of the Lord, they cannot be stolen. 

(With) Narayan are (all) the pleasures, which are grateful to the mind. 

What Hari wishes, that he does, that very thing the creatures do. 

Who are made by the Lord his own, they are called happy. 

Who, being taken as his own, are united (with him), how should they be separated (from him) 
and weep ? 

(By whom) the society of the pious is obtained, they, O Nanak, enjoy pleasures. 

O Lord Hari, (the month of) Jeth is delightful to him, on whose forehead (this) lot (is written). 

(5). (The month of) Asir® becomes hot to him, with whom Hari is not. 

Having forsaken the life of the world, the divine male, the hope of man: 

He is ruined by duality, on his neck has fallen the noose of Yama. 

What he sows, that he reaps, what is written on his forehead. 

The night is passed, it (i.e. the world) is repenting, it has risen and gone off hopeless. 

With whom the pious fall in, they are liberated at the threshold. 

O Lord, bestow thy own mercy! (I am) thirsting after thy sight. 

O Lord, without thee there is none other! this is the prayer (=word) of Nanak. 

(The month of) Asar becomes agreeable to him, in whose heart the feet of Hari dwell. 

(6). In (the month of) Savan‘ (that) woman is excellent (who) has love to the lotus of the foot 
(of Hari). 

(Whose) mind and body is imbued with love to the Truc one, (her) support is the One name. 

The pleasure of the world is false, all, that is seen, is ashes. 

A drop of the nectar of Hari is delightful, who joins the saints, he (or she) is drinking it. 

‘Wood and grass has become green from the Lord, the boundless divine male is powerful. 

(My) heart is longing to be united with Hari; by destiny he is bestowing it. 

By whom the Lord has been obtained, to those (female) companions I am always devoted. 

Nanak (says): O Hari, bestow mercy! by means of the word of the Guru (thou art) accom- 
plishing (me). 


(The month of) Savan is pleasant® to them, on (whose) breast is the necklace of the name of Hari. 


1 Sansk. 01g. > Sansk. IY. * Sansk. STYTS. * Sansk. 3ITqU. 


* Most MSS. (and also the lithographed copy of Lahore) read: aaTaat, but this is senseless, AUTaat 


must be read, though the gender (fem.) is wrong, TA being masc. But as it should rhyme with FTAT 
(wWITeAh), it is used here in spite of its being a grammatical blunder. 
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(7). Those women are led astray by error in (the month of) Bhadi,' who have bestowed love on 
another (than Hari). 

(Though) a Lakh of ornaments be made (by them), they are of no use. 

In what day the body will be destroyed, at that time they will call it a corpse. 

Having seized (man) they march (him) off, the messengers of Yama make no difference with 
any one. 

They stand, having abandoned (him) in a moment, whom he had loved (in his lifetime). 

(His) hand is twisted, (his) body trembles, from being black he has become white. 

What he sows, that he will reap, the field of his (own) works. 

Nanak has fled to the asylum of the Lord, the Lord is giving (him) (his) feet as a boat (to cross over). 

They are not thrown into hell in (the month of) Bhadi, who keep fast (their) love to the Guru. 

(8). In (the month of) Asun? love (to Hari) springs up,*® how will a meeting with Hari take place?! 

In (my) mind (and) body is great thirst after an interview (with Hari); O mother, may some one 
bring and join (him) to me! 

I will cling to the feet of (those) saints, who are assistants of (my) love. 

How shall happiness be obtained without the Lord? there is no other place. 

By whom the relish of (his) love is tasted, they remain fully satiated. 

Having given up their own self they offer up the prayer: O Lord, apply (us) to (thy) skirt! 

Who is admitted to a meeting by Hari, the husband, she cannot be separated (from him) in any way. 

Without the Lord there is no other; Nanak is in the asylum of Hari. 

In (the month of) Asi they are dwelling in comfort, (on) whom is the kindness (of) Hari, the king. 

(9). Who do (religious) works in (the month of) Katik,® they are not deserving any blame. 

Who have strayed away from the Lord, into them all diseases enter. 

Who have turned their face away from Ram, they lose their life.® 

In a moment all the enjoyments of the Miya have become bitter. 

No one can make mediation, where shall he weep ? 

Nothing can be done, the event (=what is to happen) is written from the beginning. 

By a great destiny (lot) my Lord is obtained, then all separations cease. 

O Lord, preserve Nanak! O my Lord, release the prisoner ! 

(If) in (the month of) Katik the pious people be joined, all sorrows become extinct. 

(10). In (the month of) Manghar’ those are beautiful, who are seated with Hari, (their) beloved. 

How shall I describe the beauty of those, who are united by the Lord (with himself) ? 

The body and mind of (those) companions, who are with the pious, has flourished with Ram. 

Those, who are without the holy people, remain solitary. 

Their pain never ceases, they have fallen into the power of Yama. 

By whom their own Lord is laid hold of, they are always seen standing. 

Gems, jewels, rubies are with Hari, he is setting (them) on them. 

Nanak desires the dust of those who have fallen on the asylum and the gate of the Lord. 

Who adore the Lord in the (month of) Manghar, they are not born again. 


* Sansk. YT¢- 

? Sansk. Sf. In Gurmukhi HfAS and Wraz are in use. 

3 -GAITAT, s.m. dim. (of Canwst, Pers. (Cwlel) literally : the rising (of love, etc.). 

4 Literally : how, having gone, will it be met (with) Hari? 

> Sansk. Hf aa 

° aaa fea, loss of birth or life, i.e. their life goes for nothing, is uselessly wasted. 


7 In Sansk. ATAFTT or ATHATI; in Sindhi also: wfere (Pasta <2). 
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(11). In (the month of) Pokh? cold does not affect (her), (who) has clung to the neck of Hari, (her) Lord. 

(Her) mind is perforated by the lotus of the foot (of Hari), (there is in her) a desire for an interview 
(with Hari). 

(Her) shelter is Govind Gopal, the king, she serves (her) Lord.’ 

The world cannot affect (her), having met (with) the pious she sings the excellences (of Hari). 

From whom she was produced, (with) him she is united; (by) true love she is absorbed (in him). 

By the Supreme Brahm she is taken by the hand and absorbed (in him), she is not again separated 
(from him). 

T am devoted a hundred thousand times (to her, whose) sweetheart is Hari, the unattainable, the 
unfathomable one. 

T fall on the protection (of those), (says) Nanak, (who have) fallen down at the gate of Narayan. 

(The month of) Pdkh is pleasant (to her, she has) all comforts, on whom the fearless (Hari) 
bestows (them). 

(12). In (the month of) Maigh® make ablution and bathing with the dust of the saints! 

Having heard the name of Hari meditate (on it), give alms to all! 

The filth of the business of life goes off, pride will leave the heart. 

(Thou) art not deluded by lust; covetousness, the dog, becomes extinct. 

The world praises those who walk in the true way. 

All the religious merit of the sixty-eight Tirthas (is nothing), mercy to the creatures is approved of. 

To whom he gives it out of mercy, he is a wise man. 

Nanak is a sacrifice for them, who have obtained their own Lord. 

They are accounted as pure in (the month of) Magh, to whom the perfect Guru is kind. 

(13). In (the month of) Phalgun‘ (she is) acquiring joy, (to whom) Hari, (her) sweetheart, comes: 
and is manifest.® 

The saints are the companions of Rim, in mercy they are united (by him with himself). 

(Her) bed is beautiful, (she enjoys) all comforts, now there is no (longer) a place for pain. 

(Her) wish is accomplished, (she is) very fortunate, she has got her husband, Hari, the king. 

Having joined her companions she sings a song of congratulation, she intunes a song of Govind. 

Like Hari none other is seen; do not compare any one with him! 

This and that world are adjusted by him, he gives an immovable place. 

(Who) is preserved by him from the ocean of the world, he does not run about again in births. 

The tongue is one, many are the excellences (of Hari); he crosses, (says) Nanak, who falls down at 
the feet (of Hari). 

In (the month of) Phalgun he should continually be praised, who has not a bit of covetousness ! 

(14). By whom the name is meditated upon, their works are accomplished. 

(By whom) Hari, the perfect Guru, is adored, they are standing® at the true threshold. 

The foot of Hari is the repository of all comforts, (by means of it one) crosses the water of the world. 

Devotion with love those have obtained, who do not burn in worldly pursuits. 

Falsehoods are gone, duality has fled, they are filled with the (all)-filling True one. 

Who are serving the Supreme Brahm, the Lord, they keep in (their) heart the One. 

Months, days, muhiirtas (forty-eight minutes) are good (to him), on whom he looks favourably. 

Nanak asks the gift of meeting with Hari, O Hari, bestow mercy (on me) ! 


' Sansk. GY. * Ael— Bid = ST. * Sansk. ATE. * Sansk. WISTA. 


° This verse may also thus be translated: In Phalgun there is acquisition (Surgwst taken as s.f.) of 
joy, Hari, the sweetheart, comes and is manifest. * WIT = UAT. 
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MAJH ; MAHALA V. 
DIN RAINI. 
Om! By the favour of the true Guru! 


(1). I serve my own true Guru, I remember Hari all the days and nights. 

Having given up my own self, I fall on (his) asylum, with (my) mouth I speak sweet words. 

Unite (with me) the sweetheart and companion, separated (from me) through many births, O Hari! 

The creatures, that are separated from Hari, do not dwell in comfort, O sister ! 

Without Hari, the beloved, no rest is obtained, I have searched and seen all ways (=possibilities). 

I am separated by my own deed, not any one is to be blamed. 

Mercifully, O Lord, preserve me! nobody else does (this) work.’ 

O Hari, without thee (I am) mingled with dust, where shall a word be said ? 

(This is) the prayer of Nanak: may I see Hari, the sweetheart, with (my) eyes! 

(2). The petitions of the creatures he hears, Hari is the powerful, boundless (divine) male. 

In death and life (1) adore (him), (who is) the support of all. 

In (my) father-in-law’s and in (my) father’s house (I belong to) that beloved (husband) whose 
retinue is great. 

(He is) high, unattainable, of unfathomable wisdom, without any end (and) limit. 

That is service, (which) will please him, (if one) become the dust of the saints. 

God is a kind protector of the poor, saving the fallen ones. 

(From) the beginning, (from) the beginning of the Yug, he is protecting (them), true is the name 
of the creator. 

(His) value nobody knows, nobody is weighing (him). 

In heart and body he dwells continually, (says) Nanak, (of whom) no estimate (can be made). 

Who (are) serving day (and) night the Lord, to them (I am) always devoted. 

(3). The saints always, always adore the donor of all : 

By whom soul and body are created, who in mercy has given life.” 

By means of the word of the Guru (his) pure mantr is worshipped and muttered. 

(His) value cannot be told, the Lord is endless. 

In whose heart Narayan dwells, he is called a saint. 

The desires of the creatures are fulfilled, (if) the Lord, the sweetheart, be found. 

Nanak lives by muttering Hari, all sins (he is) destroying. 

The creature, that does not forget (him) day and night, becomes flourishing. 

(4). All the contentions the Lord is bringing to an end, to me, the humble, (he is giving) a place. 

I grasp the shelter of Hari, muttering in (my) heart continually (his) name I live. 

O Lord, bestow thy own mercy (on me), (that) I may repose in the dust of (thy) servants! 

As thou keepest (me), so I remain, what thou givest, that I put on and eat. 

O Lord, produce (in me) that effort, (that), having joined the pious, I may sing (thy) praises! 

No other place is seen, where shall I go to ery ? 

(Thou art) destroying ignorance, removing darkness, O high, unattainable and unmeasurable one !* 

May (my) separated mind be united with Hari! this is the aim of Nanak. 

All welfare (I obtain) in that day, (in which) I touch the feet of Hari, the Guru. 


1 z3a=ZP, A being merely an alliteration. 2 fiz, sf. life as the sentient principle or motivity. 
® SaeZ, the Supreme God, but also applied to a saint or devotee. 
s mare =WHTY, without measure. 
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RAG MAJH, VAR I. 
Mahala 1. 
To be sung after the tene: Mal Kamurid and Candrahara, the Sdhis.' 


Om! the true name is the creator, the divine male. 
By the favour of the Guru! 


I. 
Sl6k I. ; mahala I. 
The Guru is the donor, the house (of the) Guru (is a house of) coolness (=refreshment), the Guru 
is the lamp in the three worlds. 
The boon of immortality, O Nanak, happiness is obtained by the mind being won over (or con- 
ciliated with him). 
Siok I.; mahala 1. 


In (his) first affection? he sticks to the milk of (his mother’s) teat. 
In the second (he gets) knowledge of mother (and) father. 

In the third (of) brother, brother’s wife (and) sister. 

In the fourth affection sporting springs up. 

In the fifth (there is) running after eating and drinking. 

Tn the sixth he inquires after the caste of women. 

In the seventh a household is set up (by him). 

In the eighth wrath is indulged in, (the cause of) the destruction of the body. 
In the ninth (his hairs become) white, heavy (his) breathing. 

In the tenth he is burnt and becomes ashes. 

Gone are those songs,° cries and sighs. 

The soul has flown away having inquired after the road. 

He has come, gone (and) died—a (mere) name! 

Afterwards he calls (to) the platter the crows.* 

Nanak (says): the affection of the fleshly-minded one is blind. 
Without the Guru the world is drowned. 


Slok YIT.; mahala I. . 

(Up to) ten (years goes) childhood, (with) twenty (years there is) sporting (amorous dalliance), 
(being a man) of thirty he is called beautiful. 

(Being) a man of forty he is in full strength, (being) a man of fifty (his) foot becomes weak, with 
sixty old age comes on. 

(Being) a man of seventy he is weak in understanding, (being) a man of eighty he is no more able 
to do work. 

With ninety he is sitting on a couch, being feeble he does not at all know (anything). 

I have searched and sought and seen, (says) Nanak, (that) the world is a house of smoke. 


: aay, name of a tribe of Jats. 
2 fimns, affection, love ; ten kinds of affections of men are mentioned, though they are not applicable 
to all states, the whole description being too artificial and therefore unnatural. 


* There are many readings: fAITS, AItS, FATT; it is best to read fa (=A) atts or Hats; the 
reading faaits gives no sense. 

* The sense is: when the shraddha is over, in which the nearest relation has offered a platter (made of 
leaves and filled with fqwg or rice-balls), he calls the crows to eat up the offering. 


RAG MAJH, VAR Il. 191 


Pauyi. 


Thou art the creator, the unattainable divine male, by thyself creation is produced. 

Manifold (is thy) production, of many, many kinds and sorts. 

Thou knowest (it), by whom they are produced, all is thy sport. 

Some come, some go off, without the name they die.! 

The disciples are deeply tinged with colour, they are steeped in colour, in the colour of Hari. 
Serve that true pure Spirit, Hari, the divine male, the ordainer (of all things)! 

Thou thyself, thyself art wise, the great, great divine male.? 

Who in heart and mind are meditating on thee, O my True one, to them I am devoted. 


II. 
Slok I.; mahala I. 


The body is created (by him), having put the soul (into it) (and) preserved, having made harmony 
(between body and soul). 

With his eyes he (= man) sees, with (his) tongue he speaks, with (his) ears he hears. 

With (his) feet he walks, with (his) hands he is working, what is given (to him) he puts on and eats. 

By whom creation is made, him he does not know, the blind one does blind (works). 

When (the vessel of the body) is broken, then it becomes shards, the form cannot (again) be shaped. 

Nanak (says): without the Guru the Lord is not (obtained), without the Lord (one) does not get across. 


Slok Il. ; mahala II. 


«From the part of the donor good things are given,” this the fleshly-minded one knows. 

His intelligence, wisdom and cleverness, how shall it be told and described ? 

Who, sitting within, does the work, he is known in the four corners (of the earth). 

Who performs religious works, he gets the name of a religious man, by committing sins he is known 
as a sinner. ; 

Thou thyself, O creator, doest all (this) sport, how shall another be mentioned (and) described (as a 
religious man or a sinner) ? 

As long as thy light (is in him), so long he is enlightened, in (him) thou speakest; without the 
luminous (Supreme Being) can any one do anything? show (that), O clever one !* 

Nanak (says): to the disciple it has become manifest, that Hari alone is clever and wise. 


Pauri. 


Thon thyself, having produced the world, didst put it into (several) occupations. 

Having placed on it the deception of spiritual blindness thou thyself didst put it away (from thee). 
Within (it) is the fire of (worldly) thirst, the hungry and thirsty are not satiated. 

“This world is in doubt (duality), having died it is born (again), it is coming and going. 


1 afs TST = AIS: similarly feqrTst = feats, on account of the rhyme. 


2 In Zstst, St is probably a meaningless alliteration; whenever the Sikhs cannot find arhyme, they add 


a meaningless syllable to makeitup. But Zstst might possibly be the participle present from efsanrGat, 
(I am) praising (thee), the great divine male, only that in this case no subject is hinted at. 


$ fanaa h?t on account of the rhyme, instead of faanais; similarly the following WaTavH instead 
of ATTA. 
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Without the true Guru the spiritual blindness is not broken, all become tired having done works 
(for the sake of their emancipation). 

By means of the instruction of the Guru the name is meditated upon, he (= man or the disciple) is 
filled with comfort, when it is pleasing to thee. , 

He saves his own family, blessed is the mother, who gave birth (to him) ! 

His beauty and intelligence is brilliant, who has applied his thoughts on Hari. 


III. 
Siok 1.3 mahala Ti. 


(Who is) seeing without eyes, hearing without ears, 

Walking without feet, working without hands, 

Speaking without tongue and thus dying, whilst living : 

(He), (says) Nanak, having known the order (of the Lord), is then united (with) the Lord. 


Slok Il.; mahala II. 


Who is crippled in the legs, lame in his hands and blind, how shall he run and cling to the neck 
(of the beloved) ? 

Make feet of fear, hands of faith, eyes of understanding ! 

Ninak says: thus, O clever one! a meeting (with) the sweetheart is brought about. 


Pauri. 


Always, always thou art the (only) One, by thee another sport is made. 

Having produced egotism, pride and covetousness thou didst put (them) into the creatures, 

As it is pleasing to thee, so thou keepest (them), all do what thou causest them to do. 

On some thou bestowest (this) gift and unitest (them with thee), by thee they are applied to the 
instruction of the Guru, 

Some stand and serve thee, without the name nothing else pleases (them). 

Others are employed in work, some are applied to true work. 

(Some have) sons, wife, family, some remain uncontaminated (by such ties), who please thee. 

Those (these latter ones) are inside and outside pure, they are absorbed in the true name. 


Ty. 
Slok I.; mahala I. 


(If) I make a cavern in a mountain of gold or in water, under the earth. 

Or in the earth or in the sky, (if) I remain (the feet turned) upwards and the head downwards. 

(If) I put on (my) body abundant clothes and wash (them) always, putting (them) off.! 

(If) I read aloud the white, red, yellow and black Védas.? 

(If), having become filthy I carry about filth (on my body): (all this is) folly and unsoundness 
of mind. 

Emancipated’ I become by the name, says Nanak, having reflected on the word of the Guru. 

’ arfa, part. p. conj. from JTIat ( = Hindist. Lasis) to put off. 

* These are unusual appellations of the four Vedas. As no further hint is given, it is difficult to say, 
if these appellations are to be applied to the usual order of the Védas (Rik, Yajur, Sama, Atharva), or not. 

: awe, literally : uot I, released from individuality (in German: ein nicht-ich). 


RAG MAJH, VAR V. 193 


Siok Il.; mahala I. 


Having washed his clothes he himself washes his body and practises continence. 

The dirt sticking to his heart he does not know, from the outside he washes (himself). 

The blind one, being led astray, has fallen into the net of Yama. 

Another’s thing (property) he considers as his own and earns pain in egotism. 

Nanak (says): the egotism (individuality) of the disciple is broken, he meditates on the name 
of Hari, Hari. 

The name he mutters, the name he worships, by the name he enters happiness. 


Pauri. 

There is conjunction of the body (with) the soul, (they are) joined in union. 

By him separation is made, by whom it is produced.! 

The fool is given to enjoyments, (but) all (is) pain. 

From pleasure diseases arise by committing sin. 

From joy, grief (arises), (man) is consumed (by the Supreme) having brought on separation (of the 
soul from the body). 

The fool, making an estimate (of his meritorious actions) raises a quarrel.? 

From the hand of the true Guru (comes) the settlement, (by him) the quarrel is brought to an end. 

What the creator does, that will take place, what is done (moved) (against or without him), does 
not succeed. 

Vv. 


Slok I.; mahala I. 


He speaks falsehood (and) eats carrion. 

He goes to teach others. 

He himself is ruined (and those who are) with (him), he ruins (also). 
Nanak (says): as such a guide he becomes known. 


Sok II. ; mahala IV. 


In whose heart the True one is, he praises with his mouth the true name (and) the True one. 

He himself is walking in the way of Hari and puts others into the way of Hari. 

If there would be a Tirtha of fire, then the filth would go off, by bathing in a puddle he makes 
himself even more dirty. 

The Tirtha is the perfect, true Guru; who meditates daily on the name of Hari, Hari: 

He himself is released (from material existence) with his family, and giving the name of Hari, Hari, 
he rescues the whole creation. 

Humble Nanak is devoted to him, who himself mutters (the name) and causes others to mutter (it). 


Pauri. 
Some gather up tuberous roots and eat them, (their) dwelling is in the forest. 
Some having put on flesh-coloured clothes wander about as Jégis in renunciation of the world. 
(But) within there is much worldly thirst and desire for clothing and food. 


Uselessly they waste their life, (they are) neither householders nor living solitary. - 
Death does not recede from (their) head, threefold is (their) desire. 


! This sentence is general, without special application. 
? He quarrels with God, as if being treated unjustly. 


* i.e. @tfaa, corporeal, aT faa, oral and ATafaag, mental. 
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By means of the instruction of the Guru death does not come near, as he (i.e. Yama) is the servant 
of the servants (of Hari). 

(In whose) heart is the true word (of the Guru) and the True one, he is in (his own) house living 
solitary. 

Nanak (says): who serve their own true Guru, they are free from desires. 


VI. 
Siok I.; mahala I. 


If cloth is stained by blood, the dress becomes defiled. 

How shall the mind of them (become) pure, who drink the blood of men ? 

Nanak (says): take the name of God with a pure heart and mouth! 

Other (things) are (only) false shows! of the world, (which) practises false works. 


Slok II.; mahala I. 


When I am not (anything), what shall I say ? (when) I am nothing, what may I become? 

The story (of) the creature (and) the creator (efficient cause) is told (by me), what has become 
defiled, I wash quickly. 

I do not understand myself (anything) and teach the people, such a guide I become. 

Nanak (says): (who) being blind shows the way, he ruins every one (who is) with (him). 

Having gone onwards (to the other world) he is robbed and struck in the face, as such a guide he 
becomes known. 

Pauri. 

(Though) thou be reflected upon all the months, seasons, gharis (twenty-four minutes) and muhirtas 
(forty-eight minutes) : 

No one has obtained thee by means of celebration, O true, incomprehensible, boundless one ! 

That learned man is called a fool, who (is given to) covetousness, greediness and egotism. 

The name is read, the name is comprehended, reflection is made by means of the instruction of the 
Guru. 

By the instruction of the Guru the wealth of the name is acquired, with devotion the store-rooms 
are filled. 

(By whom) the pure name is minded, he is (accepted as) true at the true gate. 

Whose the soul and body is, (his) inward light is boundless. 

Thou alone art the true wholesale-merchant, (all) the other world is (thy) retail-dealer. 


VII. 
Slok 1.3 mahala I. 
(Make) kindness the mosque, sincerity the prayer-carpet, rectitude (equity) the lawful (food) 
(according to the) Kuran.? 
Modesty circumcision, good conduct fasting, (thus) thou becomest a Musalman. 
(Good) works the Ka’abah, the true Pir (Guru) the Kalimah, kindness the prayer. 
(Make) that the rosary, which will please him; Nanak (says): he preserves thy honour. 


' fl|ITHT, Arab. d>lo9, preface (to a book), generally written in highly ornamental language and 
embellished with gilding and decorations ; a false show or pageantry ! 


? So, as the words stand, they give no sense, as no grammatical relation of any kind is indicated, the 
whole verse being only a cumulus of words, as so often. 
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SAlok II.; mahaia I. 


O Nanak, a forbidden thing is (to) that one the swine, to that one the cow. 

The Guru (and) Pir then gives his assent (to him), when he does not eat carrion: 

By means of (mere) words one does not go to paradise, he is emancipated by acquiring the True one. 
(Though) he put spices into the forbidden food, it does not become lawful (thereby). 

Nanak (says): by false words falsehood falls into his lap. 


Slok TI.; mahala 1, 


Five prayers, five times, five names (in) the five. 

The first (is) truth, the second “lawful,” the third alms (in the name of) God. 

The fourth (is) a right intention (and) mind, the fifth praise (and) laud. 

Having uttered the spell? of the Kalimah he is called a Musalman. 

Nanak (says): As many as are false (Muhammadans), they fall (from) one falsehood into another. 


Pauri. 


Some are trafficking with exquisite gems, some are dealing in glass. 

(From) the true Guru, being pleased, treasuries of gems are obtained within (the heart). 

Without the Guru no one has obtained (them), the blind and false ones, having barked (like dogs), 
have died. 

The fleshly-minded are consumed by duality and die, they do not understand the investigation 
(of truth). 

‘Without the One (Supreme Being) there is none other, before whom shall they cry ? 

Some, being poor, always bark, the treasuries*® of some are filled. 

Without the name there is no other wealth, all the other objects are ashes. 

Nanak (says): he himself causes to be done (and) does (everything), he himself by (his) order is 


arranging (everything). 
VII. 
Slok I.; mahala 1. 


To be called a Musalman is difficult, when (one) becomes it, then he may be called a Musalman. 
Before all,* having approved of religion, he gives away (his) property (to) the saints.® 

Having become firm® in the way of religion he puts a stop to the gyration of death and life. 

He obeys the will of the Lord on his head, he minds the creator, he parts with his own self. 

Then, (says) Nanak, having become kindly affected towards all living creatures he is indeed called a 


Musalman. 


? No verb is given nor any logical relation indicated. 

2 waat signifies also incantation, spell. The Kalimah (aalS ) is used by the Muhammadans as a sort 
of magical spell. 

° SATST, s.m. Explained by treasury ; its etymology is obscure (perhaps derived from ww LS). 

‘ nefs, wef can hardly be translated in any other way, as mets cannot be taken for 
aresrat I. 

5 WaTGATST; the Sikhs do not know what to make of this word; at any rate it is a barbarous 
composition, from ier, a polishing instrument and YTS = STS, having a polishing instrument = saints, 
who are polishing the heart of men, cleansing it from rust. 


Gee 


° yafou= ples firm, sound, secure. 
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Slok Y1.; mahala IV. 


Having removed lust, wrath, falsehood, calumny, having given up the Maya (=illusive world) he 
puts a stop to egotism. 

If, having given up lust and women, he abandons spiritual blindness, then he obtains in the dark- 
ness him who is free from all darkness (=the Supreme). 

Having given up pride and conceit, love to son (and) wife, having given up (worldly) thirst (and) 
desire he makes deep meditation on Ram. 

Nanak (says): in (whose) heart the True one dwells, he is absorbed, by means of the true word (of 
the Guru) in the name of Hari. 

Pauri. 

Kings, subjects, chieftains, none will remain, oh! 

Shops, bazirs will tumble down by (his) order, oh ! 

Solid, beautiful gates, the fool considers as his own. 

Store-rooms filled with wealth (are) empty in one moment. 

Horses, chariots, camels, impetuous elephants. 

Gardens, property, household goods, whose own are they ? 

Tents, bedsteads, tapes, tent-walls, satin (whose own are they ?). 

Nanak (says): the true donor (of all these things) is known! from (his) power. 


IX. 
Slok 1.; mahala I. 
(Though) rivers of sour milk be made, (though) springs of milk and ghi gush forth. 
(Though) the whole earth become sugar, (that) (my) soul always could enjoy itself. 


(Though) the mountains become gold (and) silver, studded with diamonds and rubies, 
Yet (I would) praise thee, the desire of praising (thee) would not cease. 


Siok Il.; mahala I. 
(If) the fruit of the eighteen loads? (of trees and plants) should be had, (if) their taste should be 
exquisite.® 
(If) both moon (and) sun should be stopped in their course, (and if) (my) place should become 
immovable. 
Yet (I) would praise thee, the desire of praising (thee) would not cease. 


Siok III.; mahala I. 
Though pain should be inflicted (on my) body by an inauspicious planet (or) by the two (Rahus).* 


} AATYS, Pers. do Es » known. All sorts of words are jumbled together in this verse. 


? STd WATS, the eighteen loads (supply: qaqagfa, tree, plant in general), It is said, that if of every 
tree or plant one leaf should be taken, they would make up eighteen loads.—A comprehensive term for all the 
trees and plants on earth. 

° The word I{GST is quite unknown to the Sikh Granthis; but it is apparently the Sindhi WTeey, 
dissolving, melting. The taste (of the fruit) is melting, i.e. the fruit is so delicate in flavour that it melts in 
the mouth. 

’ xf Od, the two Rahus, i.e. Rahu and Kétu. OT is said to have been a 2a, with the tail of a 
dragon, whose head was severed by Vishnu. Both head and tail retained their separate existence. The head 
was made in the planetary system the eighth and the tail the ninth planet, called a. 

“ 
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(Though) the blood-drinking Rajas' should be put on (my) head and my state should appear thus. 
Yet (I would) praise thee, the desire of praising (thee) would not cease. 


Slok IV.; mahala I. 


(If) fire (and) cold should be my clothing, (if) wind should be (my) food. 
(If) all the fascinating women of heaven, (says) Nanak, should become my wives.” 
Yet (I would) praise thee, the desire of praising (thee) would not cease, 


Pauri. 


The evil-doer is a goblin, (as) he does not know the Lord. 

He is called mad, who does not know his own self. 

Bad strife is in the world, by contention it is consumed. 

Without the name it is labouring under disease (and) error. 

‘Who considers both ways as one (and the same),® he will be acconiplished. 
Who talks infidelity, he, having fallen by (his) infidelity (into hell), will burn. 
All the world is contained in the true Lord. 

At (his) gate and court he is accepted, who parts with his own self. 


x 
Slok I.; mahala I, 


He lives, in whose heart That one dwells. 

Nanak (says): none other lives (in reality). 

If he lives (without him), (his) honour is gone. 

All is unlawful, whatever he eats. 

(His) pleasure (is) in dominion, (his) pleasure (is) in wealth, steeped in pleasure he dances naked. 
Nanak (says): deceived and robbed he goes. 

Without the name he loses, when being gone, (his) honour. 


Sl6k I1.; mahala I. 


What is the good of eating and dressing : 

When that True one does not dwell in the heart ? 

‘What are fruits, ghi, sweet molasses, what flour, what meat ? 

What clothes, what a comfortable bed, (on which) the sport of enjoyment is made? 

What are armies, what the attendance of mace-bearers,‘ (what) the dwelling in great show (and) in 
palaces ? 

Nanak (says): without the true name all things pass away. 


1 No hint whatever is given as to who the blood-drinking Rajas are. 

; aw ~rTe. The Sikh Granthis are utterly at a Joss how to explain these words. But ~ATE is 
apparently the Sansk. HTQT, wife, Sindhi aE. : 

3 i.e. Hindiism and Islam. 

4 Sq is traditionally explained by ‘“ mace-bearer.” werTat s.f. (from lye , domestic servants, 
pages or valets), attendance (on the body). The following word, of which I could get no explanation from the 
Granthis, I would derive from %{Te< (or TTT), 8-m. great show or display ; this word is now only found in 
Marathi, but it suits the context very well. 
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Pauri. 
What is in the hand of the pilgrim, (if) the truth be investigated ? 
Poison is in his hand, he dies, if he tastes it. 
The dominion of the True one is known through all ages. 
(Who) minds (his) order, he is a chieftain at (his) gate (and in) his court. 
By the Lord a work is ordered, (man) is sent (to do it). 
(Under) beat of drum the decision (of the Lord) is proclaimed by means of the word (of the Guru) 
Some have mounted, some stand in readiness.! 
By some the loads are bound, some are in a running haste. 


XI. 
Slok I.; mahala I. 


When (the field) is ripe, then it is cut, what remains within the inclosure, is the straw. 
Like hemp it is bruised, the corn is taken, after the straw is shaken. 

Having joined the two millstones of the mill they sit down to grind (the corn). 

Those (grains), which remained at the door (—mouth of the mill), were spared. 

Nanak (says): I saw a wonderful thing. 


Slok II.; mahala I. 


Behold, what is sweet (7.e. the sugar-cane), that is eut down, cut down and bruised it is bound by 
the leg. 

Having placed it within the rollers,? they punish it squeezing it well. 

Its juice and marrow is put into an iron pan, it is heated and laments. 

Also the sediment (thereof) is taken care of, fire is kindled (thereby). 

Nanak (says): (on account of its being) sweet it is ill-treated; come and behold it, O people! 


Pauri. 
Some do not think of death, (they have) much hope? (of living longer). 
Having died and died they are continually born (again); it is not in the power of any body.‘ 
In their own mind and thoughts they say: (we are) good. 
The fleshly-minded are continually observed by Yama, the King. 
The fleshly-minded are untrue to their salt, they are ungrateful. 
Being bound they will make salam, (to whom) the Lord had not been pleasing (during their life-time). 
(By whom) the True one is found, (in whose) mouth (is) the name, (to them) the Lord will be pleasing. 
They will make salam at (his) throne, what is written (for them) they will obtain. 


XII. 
Slok I.; mahala 1. 


What does’ deep (water) to a fish, what the ether to a bird ? 
What does cold to a stone, what the married state to a eunuch ? 


1 BTESt sf. a barbarous word (like 3TYS?), readiness (from wpe ). 

? FB sm. The roller of a sugar-mill (now SHA). 

> uprtfanr = wed, on account of the rhyme, 

‘ fat 3 Sfanr = f2a 3 F (ic. TEA), it is not in the hand of any one = they cannot help it. 


> i.e. what affects ? 
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Though sandal-wood preparations be applied to a dog, yet he runs after the bitch. 

(Though) a deaf man be instructed and the Smriti be read (to him, he will not hear). 
(Though) a blind man be put into the light and fifty lamps be lighted (to him, he will not see). 
(Though) gold be put (before) a herd of cattle, it selects and eats grass. 

(Though) iron be put on the anvil and crumble to pieces, it does not become cotton-flakes. 
Nanak (says): (though one) tell these peculiarities (to) a fool, it is always lost. 


Slok II.; mahala I. 


(If) bell-metal, gold (and) iron break : 
By means of fire the blacksmith joins (them) together.’ 
(If) the husband falls out with (his) wife, 
By (their) sons reconciliation is effected in the world. 
(If) the Raja asks (anything), he is appeased (satisfied) by giving. 
The hungry one is appeased, when he eats. 
Drought is appeased (by) the swelling (of) the rivers (by) rain. 
A bond (of friendship) (is made) (by) affection and sweet words. 
” The Védas are reconciled, if one speaks the truth. 
The dead are appeased, if goodness and honesty be done. 
In this bond the world goes on.? 
The fool is appeased by a slap on his mouth. 
Nanak expresses this thought : 
By praising (God) a tie (of friendship) is made at the court (of God). 


Pauri. 

He himself having created the Maya,’ he himself reflects (on her). 

Some are false (counterfeit), some are genuine (coins), he himself is trying (them). 

The genuine ones are put into the treasury, the false ones are struck off (from the account) and 
thrown out. 

The false ones are thrown down at the true court, before whom will they cry (for justice) ? 

(Those who) run after the true Guru, (do) the best work. 

The true Guru makes genuine (coins) from false ones, by means of his word he is accomplishing 
(them). 

At the true threshold they are accepted on account of (their) love and affection to the Guru. 

How can one make an estimate of those, who are pardoned by the creator himself? 


XIIl. 
Sl6k I.; mahala I. 


Under the earth (are) also the Pirs and Shékhs and Rajas of the world. 
(And) more kings go, O God! 
Thou alone, Thou alone (art abiding). 


' The sense of the whole Slok depends on Hz, which signifies a tie, a bond, but must be variously 
rendered by reconciliation, appeasement, etc., to make it intelligible. 


? The sense is: by such bonds the world is connected. 
3 JZaIfs in the sense of HaAfS, Sakti, the Maya, the illusive world. 


‘ The idiom is half Persian and quite barbarous. asetz = oy Let, as Nanak was apparently not 
aware of the singular and plural in Persian. WS = Pers. wl, more, 
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Slok TI.; mahala I. 


Not the Gods, Titans and Centaurs (are anything). 
Not the Siddhs, Sadhiks on earth. 

Is there any other ?? 

Thou alone, Thou alone (art existing). 


Siok IIY.; mahala I. 
Not the gift-bestowing men (are anything). 
Not the seven (regions) under the earth. 


Is there any other ? 
Thou alone, Thou alone (art existing). 
Slok IV.; mahala I. 
Not (is) the disk of sun (and) moon (anything). 
Not the seven insular continents, not water. 
(Not) fire? (and) wind; none is stable. 
Thou alone, Thou alone (art abiding). 
Slok V.; mahala I. 


The daily bread is not in anybody’s power.? 
Our hope‘ is the One (Supreme Being). 
Is there any other ? 
Thou alone, Thou alone (art our hope). 

Slok VI.; mahala I. 
Birds have no gold in their purse.* 
The tree is hoping for water. 
Who is giving it? 
Thou alone, Thou alone. 

Slok VII.; mahala 1. 
Nanak (says): what is written on the forehead, that 
None can efface. 
According to his will® he puts down and takes away. 
Thou alone, Thou alone (art abiding). 

Pauri. 

True is thy order, by the disciple it is known. 


The True one is apprehended (by him), having parted with his own self by means of the instruction 


of the Guru. 


- Je. 03 
1 nrafs = Pers. “|; Da fzarfs= fe <S. The sentence can only be taken as interrogatory 


== there is none other. 


nis . . 7 
? HIS s/f. fire, another pomilaned from ara. 


° VAS HT Pers. T ed (but not in use in Persian itself, being rather a barbarous composition after 


the analogy of (yw) ‘) Gwe) coming to hand, used substantively (like (ww) ) (wd) in the sense of « power,” 


“ ability.” aa = f2@, altered on account of the rhyme. 


* HITASA = WTASTA, hope, comfort. 


° faratd, Pers. 3S, a knot in the end of a shawl or cloth, in which money is bound up. 


* YOST, propensity, will, 
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True is thy court, by means of the word? (of the Guru) it is pointed out. 

Having reflected on the true word (of the Guru) he is absorbed in the True one. 

The self-willed one is always given to falsehood, by error he is led astray. 

His dwelling is amongst ordure, no relish is known by him. 

Without the name he incurs distress, he is coming and going. 

Nanak (says): he himself examines accurately, by whom the false and genuine one is recognized. 


XIV. 
Sl6k 1.; mahala I. 


Lions, falcons, hawks, kites,” these he makes to eat grass. 

Those who eat grass, them he makes to eat flesh; these ways he makes (them) go. 

In the rivers he makes appear hillocks, in the deserts he makes unfathomable (pools). 

He establishes worms and gives them royalty, armies he turns into ashes. 

As many creatures as live, their breath he takes away and vivifies them (again), then what is it 
with (him) ?° : 

Nanak (says): as it is pleasing to the True one, so he gives the morsels. 


Sl6k Il.; mahala I. 


Some are living on flesh, some eat grass. 

To some the food consisting of thirty-six (ingredients) is allotted. 

Some (live) in dust (and) eat dust. 

Some are counting (their) breath, counting (their) breath. 

Some take the name of the Formless one for their support. 

(By his) gifts they live, no one dies (of hunger). 

Nanak (says): they go, being robbed, in whose heart He is not. 

Paurt. 

The work of the perfect Guru is done according to destiny. 

Who has parted with his own self by means of the instruction of the Guru, (by him) the name is 
meditated upon. 

Who sticks to another work, (by him) his life is lost (wasted). 

Without the name all is poison, (whatever) is put on (and) eaten. 

By praising the true word (=name) one is absorbed in the True one. 

Without serving the true Guru there is no dwelling in comfort, again and again one comes. 

The world is a false capital, falsehood is earned (from it). 

Nanak (says): by praising the fully True one (one) goes with honour (to the threshold of the Supreme). 


XY. 
Slok I.; mahala I. 


(When) it is pleasing to thee, then they play and sing, (when) it is pleasing to thee, then they bathe 
(in) water. 


1 Some MSS. (and the lithographed copy of Lahore) read WAL Starfacnt, but this is wrong; the right 
reading is HUFL BYAAMAT- 

? gat and Quy are different species of hawks. 

3 ST fast AT, what is it with (him)? i.e. what does it matter with him? ATT = ATE, postposition. 

‘est afta, food, consisting of thirty-six ingredients = delicate food. Uf is here = Ue, to fall 
to one’s lot. 
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When it is pleasing to thee, then they exercise superhuman powers, they let hear the sound of the 
conch. 

When it is pleasing to thee, then they read the book (Quran), they are called Mullas and Shékhs. 

When it is pleasing to thee, then they become Rajis and acquire many enjoyments. 

‘When it is pleasing to thee, then they swing the sword and cut off head and neck. 
When it is pleasing to thee, then they go abroad, and having heard (many) words they return to their 
homes. 


When it is pleasing to thee, thou imbuest (them) with love to the name; who please thee, them 
thou likest. 


Nanak utters one supplication (= word): all the others earn falsehood. 
Slok II.; mahala I. 
When thou art great, all is greatness,” by the good one good (things) are done. 
‘When thou art true (= real), then every one is true, not any one is false.? 
Telling, seeing, speaking, going, living, dying, running: 
He, having issued an order, keeps under his order; Nanak (says): he himself is true. 
Paurt. 
By serving the true Guru (one becomes) confident, his error is put a stop to. 
The work, that the true Guru enjoins (to him), is performed. 
(If) the true Guru becomes kind (to him), then the name is meditated upon. 
The gain of devotion, which is the best, is obtained by the disciple. 
By the self-willed one falsehood (and) darkness (are obtained) (and) falsehood is practised. 
Having gone to the gate of the True one the true one is comforted.‘ 
He is called to the true palace by the True one. 
Nanak (says): the true one is always given to truth and is absorbed in the True one. 


XVI. 
Slok I.: mahala I. 


The Kali-yug is (like) a large knife, the Rajas are the butchers, religion, having made itself wings, 
has flown away. 


There is (now) the new-moon’s night, it is not seen, where the moon (of) truth has risen. 
Searching about I became bewildered. 

In darkness there is no way (seen). 

Being given to egotism in (my) heart I weep in pains. 

Ninak says: in what manner shall salvation be effected ? 


Siok II.; mahala III. 


(In) the Kali-yug the praise (of Hari) is the manifest light in the world. 
Some (rare) disciple passes across (the water of existence). 


1 fass (Sansk. faafa), superhuman power, supposed to be acquired by austere worship to Shiva and 
his wife Durga. They are eight: @faat, extreme minuteness (invisibility); fat, extreme lightness ; 
afcart, extreme weight ; mia. power of obtaining everything; WTa@Teq, fulfilment of every desire ; afzar, 
largeness of size (ad libitum) ; frat, power over nature. 

? The sense is: everything is a sign of thy greatness. 

. TAT, of a false, illusive existence, not real. 


: vaerTéat, caus. of J@aAT, to cause to be quieted or comforted (Sansk. qq). It is here not the causal 
form of F@AT, to say (Sansk. Aq). 
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On whom he (?.e. Hari) looks in mercy, to him he gives (the praise). 
Nanak (says): the disciple takes that gem. 
Pauri. 
Between devotees and worldly people a union is never brought about. 
The creator himself is unerring, he does not err, though one try to mislead him. 
(Those) devotees are united by himself (with himself), by whom the perfectly True one has been 
acquired. 
(Those) worldly people are ruined by himself, who, continually speaking falechood, have eaten poison. 
They have no idea of departure, the poison of lust and wrath is increased (by them). 
(Those) devotees perform service (to Hari), by whom the name is daily meditated upon, 
Having become the slaves of (those) slaves, by wom their own self! is parted from within. 
Their faces are bright at the gate of the Lord, by means of the true word (of the Guru) they have 
become lustrous. 
XVII. 
Sl6k I.; muhala I. 


At dawn by whom he is praised and meditated upon with one mind: 

They are perfect wholesale dealers; having fought (their struggle) they have died at the right time. 

In the second (watch) (there are) many ways, many schemes of the mind are laid out. 

Many have fallen into bottomless water, they dive and do not get out. 

In the third (watch) (there is) a morsel in the mouth, hunger and thirst both are barking. 

What is eaten (becomes) ashes, yet (there is) friendship with eating. 

In the fourth (watch) drowsiness has come on, having closed the eyes he (#.¢. man) goes about in 
his dream.? 

Having risen (in the morning) dispute is also made by him; (thus) a circle of a hundred years is 
made by him. 

If at every, every time, in the eight (watches) the fear (of God) be entertained : 

(Then), (says) Nanak, the Lord dwells in the heart, true bathing is made (in it). 


Siok I1.; mahala II. 


Those are perfect wholesale merchants, by whom the all-present one is obtained. 
They remain unconcerned (all) the eight (watches= the whole day) in the same state of mind. 
He, who is unfathomable in appearance (and) form, is obtained by (some) rare one. 
By a perfect destiny the perfect Guru (is obtained), whose word is perfect. 
Nanak (says): (if) he makes (it) full, the weight is not diminished. 
Pauri. 
When thou art, then what are others? by me the True one is proclaimed. 
By her, who is robbed by (worldly) business, the thief, the palace (of Hari) is not obtained. 
By this hard mind the service (of Hari) is discarded. 
In whose body the True one is not found, that is broken and shaped (again),? 
How shall it be weighed with a full weight and balance? 
No one says: (I am) little, in egotism people go on. 


1 The reading 7 TfU, as found in some MSS., is wrong, WITU, the substantive, must be read. In the 
more modern MSS. the copyists no longer know how to make the proper difference between {TU and 7HTfY. 
? Wed, sm. dream. 


3 The sense is: that creature is compelled to enter new bodies. 
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XX. 
Slok 1.3 mahala I. 


Nanak (says): the Guru is the tree (of) contentment, religion (virtue) is (its) blossom, divine 


knowledge (its) fruit. 


(The tree) is abounding in succulence (and) always green, by (religious) works (and) meditation (its 


fruit) ripens. 


(The wise one) is eating the flavours of the sirup,! the gift descends on the head (of) the wise one. 


Slok I1.; mahala IT. 


(There is) a tree of gold, (its) leaves are red corals, (its) blossoms jewels and rubies. 

Fruits of gems are found on it, who eats (them) with his mouth, he is happy in (his) heart and mind. 
Nanak (says): (whose) destiny it may be, on (his) face (and) forehead (this) lot is written. 

The sixty-eight Tirthas (are) at the feet of the Guru. 

The excellent (men) always worship (the feet of the Guru). 

Laughter, desire, covetousness, wrath, are four streams of fire. 

Those who fall (into them), are burnt; O Nanak, it is crossed over by sticking to (religious) works. 


Pauyi. 
Die whilst living! having destroyed (one’s own self) one will not regret it. 
This world is false (unreal), who are apprised of it ? 
Without bestowing love on the True one it has run after (worldly) business. 
Death is a bad thing; destruction and death (hang) over the head of the world. 
By the order (of Hari) the executioner (of Yama) (stands) on the head (of every one) and lies in wait. 
(If) he himself (¢.e. Hari) gives (his) love, he is made to dwell in the heart. 
(If) not forty-eight minutes, not a minute procrastination be made, he is obtained. 
(Who) by the favour of the Guru comprehends (the truth), be is absorbed in the ‘Truc one. 


XXI. 
Slok I.; mahala I. 


The Tummi and Tummi is poison, the fruit of the Akk, Dhatiéra and Nimm (is poison).? 
It abides in that self-willed man, into whose mind Thou dost not come. 
Nanak (says): the enmity of (those) is told (before Yama), who walk without (doing) religious works. 


Sl6ok IT.; mahala I. 
The mind of the bird is in conformity with (its) destiny, now it is high, now low. 
Now it is on a sandal-tree, now on the bough of an Akk-tree, now in high love. 
Nanak (says): by the order (of God) it is moved about, the course (of) the Lord is applied (to it). 
Pauri. 
Many give explanations, having given (them) they go. 
They give explanations of the Véda, (but) its end (object) they do not obtain. 
By reading (the Véda) they do not obtain (its) secret, by comprehending (the truth) they do. 


lufs sf. sirup or melted sugar; the flavour of the fruits, when ripened, is compared to a sirup tii 


sweetness. 


2 The sar is a smaller kind of the sat; in Gurmukhi it signifies a very bitter fruit, a colocynth (not 


as in Sanskrit, a long white gourd). The Mat (Sansk. Ba) is the gigantic swallow-wort; the USaT (AAT) 
the thorn-apple ; the fsa (Sansk,. faz), Azadirachta Indica, a tree bearing bitter fruits, 7 - 
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Is there in any dress of the six (philosophical) systems an absorption in the True one?! 

The true (divine) male is inapprehensible, by means of the word (of the Guru) he becomes manifest 
(bright). , 

He who minds the incomprehensible name, obtains the threshold (of Hari). 

The musician, who sings salutation to the creator : 

He, (says) Nanak, causes (him) to dwell continually in his mind. 


XXII. 
Sl6k I.3; mahala 11. 


Having become a conjuror he sticks to scorpions and snakes. 

With his own hands he himself applies to himself a faggot. 

(If) it has been from the beginning the order of the Lord, he eats excessively flames of fire.? 
The fleshly-minded one quarrels with the disciple, he is drowned according to justice and equity. 
He himself is the Lord of both sides (= worlds), he sees, having ascertained (everything).* 
Nanak (says): thus it is known, that everything is under his order.* 


Slok II.; mahala TI. 


O Nanak, (if one) examines himself, then he is a wise examiner. 

(If) he understands the sickness and the (proper) medicine (for it), then he is an intelligent physician. 
(Who) makes no transaction (on) the road, (as) he knows (that he is) a guest. 

(Who) speaks, knowing the root (ground), (who) inflicts destruction (on) the destructive one. 
(Who) does not walk in covetousness, (who) remains in the True one, he is chosen® and approved of. 
Who directs an arrow towards the sky, how shall it arrive (there)? 

Further on that (sky) is inapproachable, (with) a bumping sound it comes (to him, who) discharges (it).° 


Pauri. 


The women, (who have) love (to) the divine male’ (and) are adorned with love: 

Perform devotion day and night, they remain (in it and) are not prevented (stopped). 

(Their) dwelling is in the palaces (of Hari), by the word (of the Guru) they are accomplished. 
Those helpless (women) utter a true petition. 

They are graceful at the side of the Lord, by (his) order they have departed. 


? The whole sentence must needs be taken as interrogative ; AaTeet is translated here as a verbal noun, 
which seems to suit the context best. 


? Ug, sf. flame of fire. 

: feGurGat (from fe + wuTGat = Sansk. f@ + 1) has two meanings: to measure through (to 
ascertain) or to determine, to fix. 

* The whole Slok is made against a certain juggler and conjuror. 

7 feae, p.p. of the Sansk. verb FL, to choose. The Sikh Granthis explain it by “‘ mediator,” which 
is, however, a secondary signification (— the chosen of God). 

° The words: STI YH WTS are, as they stand, quite unintelligible and a barbarous diction. I have 
translated them according to surmise. {TeX is here very probably the verbal adjective: going. ZH, sfia 
bumping sound, But ana t (as one word) may also be taken as participle present. The translation would 
then run thus: it (#.e. the GT) is going (ATA) (to) the discharger (etazq)- 

7 The words of the text: BTat uga fuss, literally : “the women, the divine male, love,”’ may be 
translated in any way, as there is absolutely no sign nor hint of any grammatical or logical coherence. 
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The good ones are examined and picked out at the gate (of Hari). 
The ware is found in one shop! by means of the perfect Guru. 


XVIII. 
Slok 1.; mahala Il. 


(Who) removes the eight, (who) destroys the eight, (who) destroys the nine (of) the body :? 

In him (is) the name, containing the nine treasures, the One deep in qualities (= the Supreme Being) 
he finds. 

By them, whose lot it is, he is praised, says Nanak, having made (to themselves) a Guru (or) Pir.* 

In the fourth watch of the dawn (of day) the desire (after Hari) of the intelligent ones springs up.‘ 

They have friendship with those oceans,’ in their heart and mouth is the true name. 

There nectar is distributed, (according to) one’s destiny favour is bestowed. 

The body, the gold, is closely examined, its colour comes fully out (on the touchstone).$ 

If the glance of the banker be favourable, it (/.¢. the body) is not again thrown into the heat (to be 
melted). 

Who removes the seven (temperaments),” he is true and good, he sits with the learned. 

There demerit and merit are reflected upon, the capital of falschood sinks down. 

There the false ones (like spurious cvins) are thrown down, the good ones are applanded. 

Talking (/.e. remonstrating against this process) is superfluous (= useless), O Nanak, pain and pleasure 
(rest) with the Lord. 

Slok II.; mahala 11.8 


The breath (wind) is the Guru, water the father, the great earth the mother. 

Day and night, the two are the male and female nurses, the whole world sports. 

In the presence (of God) Dharm (raja = Yama) reads the good and bad actions (of the creatures). 

By their own works some are near and some far off (from God). 

By whom the name is meditated upon, they are gone, having done their work. 

Nanak (says): they are bright in their face; how many other people are released (from existence) 
in their company ! 


: a@zt, ware, or else ZAZ, the thing, i.e. the name or the absolute being. Wd, the shop, i.e. the heart. 
> vray, the eight; what eight? perhaps the @SeyTq or eight affections of the body, the eight members 
of the body (ABT), and the nine (ATL outlets of the body. uadt = Werey, removing (adj.). 


* i.e. having chosen for themselves a Guru (or) Pir. 


4 The sense is: early, at the dawn of day, the intelligent ones, who have found the Supreme within their 
body, are filled with desire to praise him. 


S . . . 
° fat Priracal fas wast, friendship with those oceans, i.e. friendship, love to Hari, the ocean. 


The plural is honoritic or to be explained in the pantheistic sense of the Granth. 


° Say}, the colour of gold on the touchstone, by which its quality is indicated. ZyT@ is a verbal adj 
oe « * . . = e 
rising it rises, Ze, it comes fully out. 


7 ast uvatl, removing the seven; what seven ? perhaps the @yaMafa or seven tempers (of the mind). 


The whole verse is nearly unintelligible, as only a few hints are thrown out and the whole is purposely made 


as obscure as possible. Of such sentences a translation cannot properly be made, but only a conjecture. The 


Sikh Granthis themselves could give me no explanation whatever. 


* This SlOk is here (as in all MSS. I have compared) ascribed to Guru Ang: 


‘ i ‘ad, whereas it is verbatim 
repeated from the Japji, where it is the concluding Sldk. In the Japji there is nowhere any indication that the 


SISK does not belong to Nanak, but it is very probable that this addition was made by Guru Angad, and that 
for certain reasons he fs not mentioned there as the author of the Slak, : 
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bo 
i) 
lana} 


Pauri. 


True enjoyment (is) faith, by the true Guru it is pointed out. 

(Who) believes in the True one, he is happy in the True one. 

In the true fort and village, in his own house he dwells. 

By means of the pleased Guru he is happy in the love of the name. 

By falsehood one cannot go to the court of the True one. 

By a totally false explanation (= doctrine) that palace (of Hari) is lost. 

By attention to the true word (of the Guru) one is not repulsed (at the gate of Hari). 

‘Who has heard and comprehended the true explanation (of truth), is called to the palace (of Hari). 


XIX. 
Slok 1.3 mahala I. 


(If) I put on (as clothes) fire, (if) I make (my) house in the snow, (if) I make iron my food. 

(If), having turned all pains into water I drink (them), (if) I urge and drive on the earth. 

(If) I put on the scales the sky and weigh it, (and if) I then put a tank' on (the scales, to weigh it 
thereby). 

(If) I be so much enlarged, (that) I may not be contained (anywhere), (if) I drive on every one 
with a nose-ring. 

(If) there would be so much power in (my) mind, that I do, and that, having ordered, I cause to be 
done (everything).— 

As great as the Lord is, so great are his gifts, in giving he does as he pleases. 

Nanak (says): on whom he casts a favourable look, (he obtains) greatness by the true name.’ 


Sl6k II.; mahala II. 


The mouth is not satiated with speaking, the ear is not satiated with hearing. 

The eyes are not satiated with seeing, they are continually discerning the qualities (of things). 

The hunger of the hungry one does not cease, by (mere) words the hunger does not leave off. 

Nanak (says): the hungry one is then satiated, when, having uttered the excellences (of Hari), he 
is absorbed in the abode of (all) qualities (=the Supreme). 


Pauri. 


Without the True one all is falsehood, falsehood is acquired. 

Without the True one he, who is given to falsehood, is bound and marched off. 
Without the True one the body is ashes and mingled with ashes. 

Without the True one all is (but) hunger, what is put on and eaten. 

Without the True one, by means of falsehood, the court (of Hart) is not obtained. 
(By him who) sticks to false covetousness the palace (of Hari) is missed. 

The whole world is deceived, in deception it comes and goes.$ 

The thirst and fire in the body are extinguished by the word (of the Guru). 


1 Sq, a weight, equal to four masis. 


2 The apodosis in this verse is not clear. Nanak rambles about in his thoughts and a clear logical con- 
struction (quite abstracted from grammar) is never to be expected. The sense, however, appears to be this: 
whatever man’s feats may be, he never can reach the Lord, whose all gifts are. 


3 nT ATE, literally: it is come and gone. ° 
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They address (this) petition (to their) female friends: mind (him), 0 ye beloved ! 
Without the name there is woe in the house, wretched that life. 
By the word (of the Guru) we were accomplished, nectar (was) drunk (by us). 


XXHII. 
Siok I.; mahala 1. 


The desert is not satiated by rain, the fire (of) hunger does not cease. 
The Raja is not satiated by dominion, are dried-up oceans (ever) filled ? 
Nanak (says): how much is the inquiry after the true name! 


Slok YI.; mahala II. 


There is no fruit of that (human) birth,’ so long as one does not know Brahm. 

The ocean of the world some one crosses by the favour of the Guru. 

The cause of causes is powerful, says Nanak, having reflected. 

Causality is in the power of the creator, by whom the skilful machinery (of the world) is put down. 


Pauri. 

At the court of the Lord the musician dwells. 

By praising the true Lord the lotus (of his heart) has opened. 

Having obtained the omnipresent Lord his heart has become happy. 

The enemies are kicked out and beaten, the virtuous ones have got the ascendancy. 

Who serve the real and true Guru, (to them) the true word is shown. 

Having reflected on the true word (of the Guru) death is destroyed (by them). 

The musician rehearses the inexpressible (Supreme Being), by the word (of the Guru) he is 
accomplished. 

Nanak (says): the beloved Hari, who is deep in qualities, is met with. 


XXIV. 
Slok I.; mahala I. 


From sins sins spring up, if they commit (sins), they fall into sins. 
By washing they (7.¢. the sins) do not go off, though they wash them a hundred (times). 
Nanak (says): (if) he (7.e. Hari) pardon (them), then they are forgiven, otherwise they follow 
(them).? 
Slok I1.; mahala I. 


O Nanak, talking and prating are pains, giving (them) up pleasure should be asked. 
Pleasure and pain, both are at the gate; man goes and puts them on (like) clothes.* 
Where by speaking loss is suffered, there silence is the best thing. 


' There is an attempt on the part of Angad to write Sanskrit. afa waafa is apparently the genitive 
. fal fal > 
as shown by the following Ata wartafa, the ocean of the world. It appears that he has considered 


fFETSG asa substantive, fruitlessness (though it is an adjective) and that 3fa Waata stands for @@ 
WSAQ, though the Sansk. genitive of FY is Wal?. That such an attempt at Sanskrit-writing is made, 
the whole context shows. 


2 -UTTY, adv. near, from behind (Sindhi aTe}); utfs = ue. 


3 : 
The sense of the words Zf¥ Vg is: both are at the gate = within reach. Man puts pleasure and 
pain on as he puts on a cloth, i.e. according to his liking. 
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Pauri. 

Having looked about in the four corners (of the earth) (my) inside was searched (by me). 

By the true, inapprehensible divine male, having created, it is looked down (in mercy). 

To him, who has gone astray in the desert, the way is shown by the Guru. * 

The true Guru is the vehicle of the True one, the True one is held up (by him). 

The gem (7.e. the Supreme) is obtained in (one’s own) house (= personality), the lamp is lighted 
(therein). 

(Who) praise (him) by means of the true word (of the Guru), (they are) happy, truth is kindled 
(in them). 

The fearless one, who is given to pride, is annihilated. 

The world, having strayed away from the name, wanders about as a goblin. 


XXY. 
Slok 1.3; mahala IIT. 


In fear (man) is born, in fear also he dies, fear is in his heart. 
Nanak (says): if he dies in the fear (of God), he has come into the world happy. 


Sl6k II. ; mahala III. 


Without fear he lives, many, many pleasures he enjoys. 

Nanak (says): if he dies without fear, he rises and goes with a black face. 
Pauri. 

(If) the true Guru become merciful, then (one’s) wish is fulfilled. 

(If) the true Guru become merciful, one never grieves. 

(If) the true Guru become merciful, pains are not known. 

(If) the true Guru become merciful, then the pleasure of Hari is enjoyed. 

(If) the true Guru become merciful, then what is the fear of Yama? 

(If) the true Guru become merciful, there is always happiness in the body. 

(If) the true Guru become merciful, the nine treasures are obtained. 

(If) the true Guru become merciful, then one is absorbed in the True one. 


XXVI. 
Slok I.; mahala Io 
They pluck their head,? they drink washings,’ they ask the leavings of meals and eat them. 
Having laid bare the excrements* they put them into their mouths, having seen raw® water they 


are afraid. 
Like sheep they pluck their head, their hands are filled with ashes. 
With mother, father and business they part, their families weep (after them) with lamentations. 


? This whole Slok is directed against the Jainas, who are now called in the Panjab Hareait; see Sikha 
dé raj di vithia, p. 162. 

? This is their initiatory rite. 

3 ysaiat, now called qaure, water used already in vessels. The Jainas drink no fresh water, but 
either boiled water or washings (from the pots). 

4 eztofs, sf, Arabic eeeewes) (properly : disgrace). 

5 SAIAAT, v.n., pp. SATAN, here used in the sense of Ad UuTat, natural water, not cooked, but 
warmed or heated by the sun. 
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(They offer) no rice-balls nor platter, nor funeral ceremonies, to the dead they do not put down 
a lamp anywhere. 

They are not admitted to the sixty-eight Tirthas, the Brahman eats no food (from their hands). 

They remain alway’s dirty day and night, to their forehead (they do not apply) Tilaks (marks). 

They sit down, having always put the shroud of death (over their body), they hide themselves and 
do not go to a court. 

On their loins (they carry) their cups, in their hands a (white) brush (of wool),’ (thus, having 
cleansed the place) they go forwards and backwards. 

They are neither Jégis nor Jangams,” nor are they Kazis or Mullis. 

Ruined by the deity they go about distressed, cursed goes the herd about. 

He kills and vivifies the living beings, none other preserves (them). 

Alms and ablutions are abandoned, ashes are put on the head of the plucked one (7.e. the Jaina). 

In the water gems are produced, the (mountain) Méru was made the churning-staff (by the gods). 

The sixty-eight Tirthas (were) established by the Dévi, at the festivals the praise (of the gods) is 
sung. 

By him (7.¢. the Jaina) neither a musical instrument is played (in honour of the gods) nor worship 
(performed), (whereas) the wise ones always bow down (in worship). 

Who whilst living dies, he is saved, when water is put on (his) head. 

Nanak (says): the head-plucked ones are devils, to them nothing is pleasing. 

After it has rained, joy springs up, the frugal economy of the creatures has come to an end. 

After it has rained, there is corn, sugar-cane and cotton (produced), every one gets his sheet.* 

After it has rained, (the kine, etc.) browse the grass, the woman constantly churns the pleasant 
thick milk. 

By means of that ghi burnt-offering, sacrifice and worship being always made, the business (of man) 
is prospering.® 

The Guru is the ocean, all the rivers are disciples, by bathing in which greatness is (obtained). 

Nanak (says): if the head-plucked ones do not bathe (in it), seven spits® (on them!), dust on their 
head ! 

Slok II.; mahala II. 


What can the cold do to the fire, what the night to the sun? 

What darkness to the moon, what is the nature of wind and water? 

What can the things do to the earth, in which everything is produced ? 

Nanak (says): then the honour (of a thing) is known, when he (?.e. God) protects (its) honour. 
Pauri. 

Thou, O true Lord, art always happy. 

Thou art the true court, the others are coming and going. 

Who asks the true gift, he is like thee. 


1 The SA is a sort of broom, made of white wool, with which the Jainas cleanse the place before and 
after them, lest they by inadvertence destroy a living being. This broom they call THUAT. 


2 S[aiet, a mendicant; they worship Shiva and the Linga and hate the Brahman. They wear matted 
hair and ring a bell when begging. 


3 : 
ats has here the meaning of “frugal temperance.” 


4 pene 
UAT, s.m. a sheet spread out to receive rice, etc., from the cooking vessel. The sense is: every one 
gets his (full) share of food. 


° The argument used here is just the same as that advanced in the Bhagavad-Gita, iii. 10. 
5° Sat, m= Wea, spit, spitting. 
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True is thy order, by the word (of the Guru) it is made pleasant. 

By minding it divine knowledge and meditation are obtained from thee. 

According to (one’s former) works the sign‘ is made, it does not go off, though one try to remove it. 
Thou art the true donor, thou givest always, as it increases, (the more thou givest). 

Nanak asks for that gift, which is pleasing to thee. 


XXVITI. 
Sloi I.; mahala II. 


Who has been initiated and instructed (in truth), he, by means of praising (Hari) is absorbed in the 
True one. 
What instruction shall be given to them, whose Gur-dévy Nanak is ? 


SI6k II.; mahala I. 


Whom he himself causes to apprehend (the truth), he apprehends (it). 
To whom he himself makes it known, to him becomes known everything. 
Having related, related the story he fights (with) the Maya.” 
By his order he makes all forms (of existence). 
He himself knows all (his) reflections. 
Nanak (says): the word is told by himself. 
(His) misapprehension ceases, to whom (this) gift is made. 
Pauri. 
I, the unemployed musician, was put (by him) into (his) work. 
Many times, by day and night, an order was given (by him to me) from the beginning. 
The musician was called by the Lord to the true palace. 
With true praises praising (him) he obtained clothing. 
The true nectar-name was given (to him) as food. 
(By whom) it is eaten, they are satiated and obtain comfort. 
(If) he (God) bestows favour (on) the musician, the word (= name) is sounded (by him). 
Nanak (says): having praised the True one the Omnipresent was obtained (by me). 


? alata, the sign, mark, z.e. the allotment put down for a creature. 
2 This line seems to refer to him, to whom everything is made known. Relating, what he has heard, he 


struggles with the Maya (illusion). 
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RAGU GAURI GUARERI. 
Caupadas (and) Dupadas. 


Om! The true name is the creator, the divine male without fear, without enmity, 
of timeless form, unproduced from the womb. 
By the favour of the Guru! 


I.; mahala I. 


(1). The fear (of God) is very heavy, a great weight : 

The wisdom of the (human) mind is light,! it talks (random) words. 

(By whom) the load is put on the head and carried about : 

He, by the favourable look (of God) and by destiny reflects on the Guru. 


Pause. 
Without the fear (of God) none will pass over. 
The state (of) the fear (of God) is kept up? by means of faith. 
(2). Fear is in the body (like) fire, it is kindled with fear. 
The state of fear is shaped by means of the word (of the Guru). 
Without fear the shaping is but rough. 
(If) the mould is blind,® the cast is blind. 
(3). By the sport of the intellect desire is produced. 
By a thousand clevernesses passion does not go down. 
Nanak (says): the fleshly-minded talk wind. 
Blind is (their) word (= instruction) and senseless prattle. 


Gauri; mahala 1. 
II. 


(1). In fear is the house (= heart), in the house is fear, by means of the fear (of God) fear goes. 
What is that fear, by which fear subsides ? 


Without thee there is no other place. 
Whatever exists, all is thy pleasure.* 
Pause. 
One would be afraid, if there should be another object of fear. 
He is alarmed by fear, (in whom there is) an uproar of the mind. 
(2). The soul does neither die nor is drowned, it passes over. 
By whom (everything) is done, he does everything. 
By (his) order it comes, by (his) order it goes. 
In future and past (times)° it is absorbed by (his) order. 
(3). (Who has) love to Brahm (and) a desire (for) heaven: 


1 Light, i.e. not able to bear the weight. 
2 orf Herts isa compound verb, in which Watf¢ is nearly meaningless, 
* AST, s.m. mould, stamp. niut = = indistinct. 
‘as Sat aarfy, all is thy pleasure, ic. all is produced by thy pleasure (or order). 


‘wit une, literally: before and after, 


ie. the soul in its past and future births i 
absorbed) by his order. pa ure births is absorbed (re- 
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In him is much hunger (after) a sign of direction.! 

Eating and drinking the fear (of God) (is his) support. 
Without eating (it) he dies (and) becomes a fool. 

(4). (Is there) any, any, any, any one, whose he (/.e. God) is ? 
Every one (is) thine, thou (belongest) to all. 

Whose the living creatures, wealth and property are: 

To express a thought (about him) is difficult, (says) Nanak. 


Gauri; mahala I. 
IIT. 
(1). Make wisdom the mother, contentment the father. 
Truth the brother; this is the best.” 
Pause. 
There is a talking (about God), (but) nothing (in reality) can be said (about him). 
Thy power and value are not attained. 
(2). (Whose) two fathers-in-law, modesty and reflection have become : 
He makes (in his) heart (religious) works (his) wife. 
The day appointed for the wedding (is) union (with the saints), marriage separation (from the world).s 
The true and holy ones, (says Nanak), they are fit (relatives). 


Gauri; mahala 1. 


Ty. 
(1). The union (of) wind, water, fire. 
The sport of the fickle, active intellect. 
The nine doors and the tenth gate. 
Comprehend, O wise one, this thought! 
Pause. 


He is relating, speaking, hearing.* 

Who reflects on his own self, he becomes wise. 

(2). The body is earth, the wind (breath) speaks (in it). 
Comprehend, O wise one, who has died ? 

The form (= body) has died, egotism is rejected. 

He has not died, who is seeing. 

(8). For whose sake they go to the bank of a Tirtha: 
(That) exquisite jewel is even in the heart. 

The Pandit, having read and read, discusses an argument, 


? The Sikhs do not know what to make of these two lines. They explain Yat by FUAT, injury ; nrHRITA 


by WAYS Pz (like heaven), Sala by Yas or at BS (like a river), all which explanations give no 
sense whatever. wa is a name for Brahm (the absolute substance) ; 3 ATS we would explain by 8 = HE ; 
guidance, direction, and QTS = WET, sign (in Hindiistani also ghee as: \j Yat ahs » to make one under- 
stand by hints). These verses are mere riddles, intended for puzzling. 


* According to the Janampatri these words are said to have been addressed to Mardana, when he asked 


leave to revisit his family. 


® We have added the words in parenthesis according to conjecture, as Nanak usually only gives a few 


hints, which by themselves are more or less uniutelligible. 


* The ast is apparently referring to the Supreme. 
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(But) does not know the thing that is within. 

(4). I have not died, my calamity (only) has died. 

He has not died, who remains absorbed (in the Supreme). 
Nanak (says): by the Guru Brahm is shown: 

(Who) is not seen dying and going. 


Gauri; mahala I. 
Dakhnt. 
Vv. 
(1). (Who), having heard and heard comprehends (and) minds the name: 
To him I always devote myself. 


(Whom) thou thyself leadest astray, (he has) no place nor spot. 
(Whom) thou instructest (in truth), (him) thou unitest to union (with thyself). 


Pause. 
(If) the name be obtained, it goes with me. 
Without the name the whole (world) is bound by death. 
(2). Agriculture (and) trade (are under) the protection of the name. 
A bundle of seed (of) sins (and) religious merits (is with men). 
Pleasure and passion in the heart are a loss.! 
Who has forgotten the name, departs with a blemish in his heart. 
(3). The instruction of the true Guru is true. 
Body (and) mind (become) cool (= tranquil) (by) true knowledge. 
By the fullness of water in the moat (there) is sap (in) the lotus.? 
(Who) are attached to the word (of the Guru), (they are) sweet (like) the juice (of) sugar-cane. 
(4). In accordance with (his) order* there are ten gates in the fort (= body). 
Five dwell in it having met, (in) infinite light. 
He himself is weighed, he himself is the retail-dealer. 
Ninak (says): by means of the word (of the Guru) he is accomplishing‘ (the disciples). 


Gauri; mahala I. 
VI. 
(1). Is it known, from whence (man) comes ? 
From what he is produced, in what he is absorbed ? 
How he is bound, how he gets emancipation ? 
How he is absorbed (in) the imperishable self-born one 2 


Pause. 


The name is nectar in the heart, the name (is nectar) in the mouth. 
(it is) the name (of) Nar-Hari, (by) Nar-Hari (he becomes) free from desire. 


bal . ¢ 
1 Sz, a blow, a loss (in trade), a misfortune. 


2 : ; 
Such lines cannot be translated, as all rests on conjecture, no case nor verb being indicated. gt is 


perhaps UfGuT, a moat or ditch. The sense would be: if there is plenty of water in a moat, the lotuses are 
full of sap. 


as : F here 3 _ 
° Sanit (@TrTt) is here (as adjective) used in an adverbial sense : according to. It is constructed with 
the Locative (occasionally also with the Nom.). 


* The sense of this verse is not easily found out, as no grammatical constrnetion is observed. Who the 
five are (senses ?), is not indicated. The Sikh Granthis themselves are bewildered about it. 
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(2). Naturally he comes, naturally he goes. 

From the mind! he is produced, in the mind he is absorbed. 

The disciple is emancipated and not bound. 

Reflecting on the word (of the Guru) he is released (from matter) by means of the name of Hari. 
(3). The dwelling of many birds is at night (on) a tree. 

Comfort is in the heart of the afflicted (birds), (their) delusion is destroyed. 

(From) evening (till) dawn they look up to the sky. 

(Then) they run to the ten quarters (of the globe), this is written (for them) by destiny. 
(4). (Who is) devoted to the name (is like) a framework in a pasture-ground. 

The jar of pleasure and passion, the poison, bursts asunder. 

The house and shop are without chattels and empty. 

The diamant-shutters of the disciple are opened. 

(5). The saints are met with (on account of) a former conjunction.? 

Who rejoice in the True one, they are the perfect people of Hari. 

Who offer up soul and body with natural ease: 

At their feet Nanak falls down. 


Gauri; mahala I. 
VII. 


(1). Pleasure and passion are contained in the mind. 

Directed to the disease of falsehood the mind wakes. 

A stock of sin (and) covetousness is collected. 

He crosses and makes others (cross),? whose mind is attentive to the name. 
Pause. 

Praise, praise (to thee), O True one, thou art my support! 

I am a sinner, thou alone art pure. 

(2). Fire (and) water speak (with) a crackling and gushing sound.* 

The tongue (and) the senses (have) a bad taste. 

The sight is diseased, (there is) no fear nor love. 

(If) (one) destroys his own self, then he obtains the name. 

(8). (Who) dies through the word (of the Guru), has not again to die. 

Without having died how should he become perfect ? 

In illusion and duality the mind is involved. 

Firm is (only) Narayan, what he does, that is done. 


1 312 must here be taken in the sense, which the Sankhya attributes to it. According to this system 
(which is also received in the Yoga of Patanjali) there are 25 components of all existing things (with the ex- 
ception of the Supreme Being), viz.: (1) Prakriti (undeveloped matter) ; (2) Buddhi, intelligence ; (3) Ahan- 
kara, egotism (individual consciousness) ; (4-8) Tanmatrani, the five subtile elements ; (9-13) Mahabhitani, 
the five grosser elements; (14-18) Indriyani, the five senses of perception ; (19-23) Karméndriyani, the five 
organs of action; (24) the Manas, the internal organ of perception, the director and ruler of the five senses 
and organs of action; (25) the atma or purusha, the individual soul. 2-24 are called “vyakta,” developed 
matter, and form the kshétra, or body. From the manas (as the last) man (purusha) is said to be produced. 

UTI at, a former conjunction, i.e. in a former state of existence. 


° 3d 3Tdt; 3sd= 39, he crosses, and 3Tat (=Sansk. atic, causing to cross. The Sikh Granthis 
explain STdt by AAT, boat, “he crosses in a boat ;” but this is against etymology and grammar. 


* norfs UTAT, the fire and water (i.e. in the body), the bodily elements break forth violently; this 
seems to be the sense according to the context. 
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(4). I ascend the boat, when (my) turn comes. 

Who are repulsed (from) the boat, are beaten at the threshold (of Hari). 
The True one I praise, blessed is the gate of the Guru. 

In the gate and house! of Nanak is he who has always the same form. 


Gauri; mahala I. 
VIII. 


(1). The (drooping) lotus (of the heart) was turned up (again) by reflecting on Brahm. 
A stream (of) nectar (is flowing) (in) the tenth gate? (of) the skull. 
The three worlds are penetrated by Murari himself. 
Pause. 
O my heart, let no error be entertained ! 
The mind being reconciled (with itself) nectar-juice is drunk. 
(2). Having overcome birth (regeneration) by dying (my) mind is reconciled. 
(I have) died in (my) own self, by the mind (my) mind is known.* 
(If) (his) favourable look is bestowed, the house is known by the house.® 
(3). Chastity, virtue, (going to) Tirthas, control of the passions (are contained) in the name. 
(If) I make a great extension (of works), of what use is it? 
The divine male Narayan is the inward governor. 
(4). (If) I would mind another one, I would go to another’s house. 
(From) whom shall T ask (anything)? there is no place. 
Nanak is easily absorbed by means of the instruction of the Guru. 


Gauri; mahala I. 
IX. 


(1). (If) the true Guru be met with, he shows that dying is necessary. 
(To whom) the taste (of) dying and ceasing to be is pleasing in his heart : 
He, having removed pride, obtains the heavenly city. 


Pause. 
Death is written (decreed), this (creature) is not remaining. 
Who mutters Hari, he is remaining in the asylum of Hari. 
(2). (If) the true Guru be met with, then duality flees. 
The lotus (of the heart) is opening, the mind clings to Hari, the Lord. 
Who dies whilst living, (he gets) in the other world great enjoyment. 
(3). By the true Guru being obtained, by virtue and control of the passions (one becomes) pure. 
The ladder (= instruction) of the Guru is higher than high. 


1 Xd, gate = mouth; upg, house = hody, heart. Daag (YATATS), who is always of the same form = 


the Supreme, who never changes. 

* Sa Vans is a grammatical blunder, instead of Tae; but as this did not suit the verse, it was 
exchanged for I, ten. 

° That is, he is present in the three worlds as the absolute substance. 

* The sense is: the mind becomes conscious of itself. 

* arg is the same as kshétra, the body or house of the atma or purusha. The house is known as the seat 
of the spirit (itself an emanation of the Supreme Spirit). It must not be lost sight of, that (according to note 


}, p. 215) WB and ug are here essentially the same, WS being the last of the twenty-three components of 
the kshétra. : 
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By destiny he is obtained (and) the fear of Yama (is then) done away with. 

(4). By meeting with the Guru (the disciple) is absorbed in the bosom (of Hari). 
Out of mercy the house and palace (of Hari) is shown (by the Guru). 

Nanak (says): having destroyed his egotism (individuality) he is united (with Hari). 


Gauri; mahala I. 
Xx. 
(1). The lot has fallen, none effaces it. 
What do I know, what will happen in future ? 
What has pleased him, that has come to pass. 
None other is acting (but he). 
Pause. 
I do not know (thy) works (nor) how great thy gift is. 
Acts and deeds are the nature of thy name. 
(2). Thou art such a great donor and giver. 
There is no deficiency (of gifts), thy store-room is distributed (to the creatures). 
(By whom) conceit is entertained, he is not agreeable (to thee). 
Soul and body, all is with thee (=in thy power). 
(8). Thou killest and vivifiest, thou pardonest and unitest (with thyself). 
As it pleases thee, so thou causest thy name to be muttered. 
Thou art wise, clear-sighted and true concerning me. 
By means of the instruction of the Guru thou givest (me) confidence (in thee). 
(4). In (my) body is filth (sin), (my) mind is not attached (to thee). 
By means of the word of the Guru, by (his) true instruction is known 
Thy power and the greatness of (thy) name. 
Nanak (says): the devotee is remaining (in thy) asylum. 


Gauri; mahala I. 
XI. 

(1). (Whom) he makes recite the ineffable (Supreme) : 
(Him) he gives nectar to drink. 
Other fears are forgotten, in the name he is absorbed. 

Pause. 
Why should one be afraid? fear is absorbed in the fear (of God). 
By means of the word of the perfect Guru he (the Supreme) is known. 
(2). In whose heart is the divine male Ram, a ray of light? of Hari: 
He is with natural ease united (with him), praise (to him)! 
(3). Early in the morning and in the evening the snakes go. 
Here and there the fleshly-minded are bound by death. 
(4). (In whose) heart Ram is day and night, they are perfect. 
Nanak (says): (if) Ram be found, error is removed. 


Gauri; mahala I. 
XII. 
(1). He is born and dies (again), who is fostering the three qualities. 
The four Védas relate the (different) forms (he is going through). 


1 garfS is here best taken as part. past (Sansk. Wi), distributed. 
? afd, very likely = CFXH, a ray of light, contracted to g1fa. 
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They give an explanation of the three states. 
In the fourth state? Hari is known from the true Guru. 


Pause. 
By devotion to Ram and the service of the Guru he is crossing. 
He will not again be born and die. 
(2). Every one speaks of the four desirable objects.? 
The Smriti and the Shistras are in the mouth of the Pandit. 
Without the Guru the reflection on the (four) objects is not obtained. 
The boon of final emancipation is obtained by devotion to Hari. 
(8). In whose heart that Hari dwells: 
(That) disciple obtains devotion (to Hari). 
Devotion to Hari (brings in) final emancipation (and) joy. 
By means of the instruction of the Guru the highest bliss is obtained. 
(4). By whom he (7.e, Hari) is obtained, (to him) he has been shown by the Guru, who has seen (him). 
‘Who in desire has become free from (all) desires, he is instructed (in the way of truth). 
The Lord of the poor is giving all comforts (to him): 
(Whose) mind is attached to the feet of Hari, (says) Nanak. 


Gauri céti ; mahala I. 
XIit. 
(1). “The body is immortal” (thus thinking) this world remains in a pleasant sport. 
It practises greediness, covetousness (and) much falsehood, it raises many loads. 
Thee, O body, I have seen rolling like dust on the ground. 


Pause. 
Hear, hear my instruction ! 


Good works will be stopped, O my soul, there will not come again an opportunity (for doing good works). 
(2). I address thee, O my body, hear thou my instruction! 
Thou revilest another and desirest what is another’s, thou makest a false tale-bearing. 
Thou lookest at ancther’s wife, O my soul, thou committest theft and adultery. 
The soul has departed, thou art left behind; such a forsaken woman thou hast become. 
(3). Thou, O body, art left (behind) ; what work hast thou done (even) in a dream? 
When I stole anything, I considered it as good in my mind. 
Here there is no lustre, there no entrance (for me), (my) whole’ life is lost. 

Pause. 
L have become very much afflicted, O father Nanak, nobody asks a word about me. 
(4). Arabian and Turkish horses, gold, silver, loads of clothes: 
Go with nobody, (says) Nanak, they fall off, O fool! 
A cup of sugar-candy, fruit, everything was tasted by me, thy name alone is nectar. 
(5). (If), laying (deep) the foundation, I raise a wall, the house (will be) a heap of ashes. 


1 The three states are: arate (wakefulness), SH (dream), GIA (deep sleep). 


2 : . A 
The TUITTSMN is the state of abstraction from without and absorption in the contemplation of one’s 
own Spirit (as identical with the Supreme). 


3 The four desirable objects are : wa, @ra, ae, ara. 


4 . 
Man must become 4a, free from desire or hope of getting any reward for his actions, only intent on 
the contemplation of Hari. 


° wHfost = Sansk. afiga, whole. 
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(If) having collected and collected (a hoard) I do not give (anything) to any one—the blind one 
thinks, “all is mine.” 
(If I have) a heap of gold, an upper room (full of) gold—it does not belong to any one. 


Pause. 
Hear, O foolish, ignorant mind! 


(6). His (¢.e. God’s) decree will be executed. 
Our banker is a weighty Lord, we are his retail-dealers. 
Soul and body, all the capital is his, he himself kills and vivifies. 


Gauri céti; mahala I. 
XIV. 
(1). The others are five,! we are (but) one, O man! how wilt thou protect thy household goods, O mind? 
They beat and plunder continually, before whom shall I raise a cry (for assistance), O man? 
Pause. 
Utter the name of Sri Ram, O mind! 
On the way onwards (to the other world) the army of Yama is very hostile. 
(2). Having raised a small idol-temple? he guards the door (of it), within is seated a woman. 
The woman plays continually with nectar, the other five men are robbed at night. 
(3). Having pulled down the small idol-temple (¢.e. the heart) the temple (= body) is plundered (by 
them), the one woman is seized, O man! 
(When) the club of Yama and (his) chain has fallen on the neck (of the person), these five men take 
to flight. 
(4). He desires a fascinating woman, gold, silver, he desires friends and dinners at night.‘ 
Nanak (says): who commits sins for their sake will go bound to the city of Yama. 


Gauyi tatt; mahala I. 
XY. 
(1). (There is) a (large) earring on thy body, (but) the (right) earring is within, (thy) body should 
be made the patched quilt. 
The five should be made the servants and subjected, O Raval, this mind should be made the staff! 
Pause. 
Thou, thou wilt get the skill of the Yoga: 
(If) thou wilt apply (thy) mind to the esculent roots (of) the one word (=name), (for) there is 
none other. 
(2). After the head is shaved, a Guru should be obtained, by us the Ganga is made the Guru. 
The Lord alone brings across the three worlds, thou dost not think (of him), O blind one! 
(8). (If) in ostentation thou wilt apply (thy) mind to (mere) words, (thy) doubt will never go off. 
If thou appliest (thy) thoughts to the feet of the One, thou wilt not run about in greediness and 


covetousness. 
Pause. 


If thou mutter the Pure (Supreme), (thy) mind will be absorbed (in him). 
Why dost thou talk, O Jogi, much deceit ?— 


o. 


! The five are: QT; qu, Ss, aw, nat - 

2 wast s.f. a small idol-temple in a temple = the heart. 

* The ATGST, or woman, is here the Ufq, or intellect. 

* In UTATST the ST (as well as in YTITST) is redundant and a mere alliteration. 
5 These lines are addressed to a Jogi named Raval. 


220 RAG GAURI, MAH. L, SABD XVI—XVIII. 


(4). The body is mad, the soul ignorant, saying: ‘mine, mine” (life) is passed. 
Nanak (says): the naked (body) is burnt, then afterwards (the people) repent. 


Gaur? céti ; mahala I. 
XVI. 


(1). The medicine, charm (and) root (of) the mind (is) the One; if the thought be fixed (on him), 
O dear! 

He is obtained, who is cutting off the sinful works of the several births, O dear ! 

Pause. 

Mind the One Lord, O brother! 

In thy three qualities thou art involved in the world, the incomprehensible one cannot be compre- 
hended, O dear! 

(2). (Like) sugar-candy the Maya is sweet in the body, by me and thee a bundle (of it) is lifted up, 
O dear ! 

The night is dark, nothing is seen, the mouse cuts the rope (of life) to pieces, O brother! 

(3). As much as the fleshly-minded do, so much pain they incur, the disciples obtain greatness. 

What is done by him (?.e. Hari), that is effected, the destiny cannot be effaced, O dear! 

(4). Who are full, them he fills, (so that) they do not want (anything), who are coloured, them he 
steeps in colour, O dear! 

If thou becomest their dust, (says) Nanak, then thou wilt obtain something, O foolish one! 


Gauri céti; mahala 1. 
XVII. 


(1). Whose mother (is she), whose father (is he)? from which place have we come? 
Within an orb (of) fire (and) water we are produced, for what work are we made? 
Pause. 

O my Lord, who knows thy qualities? 

My vices cannot be told. 

(2). How many trees and shrubs are known (by) us, how many animals are produced ? 

How many snakes come into the cottages, how many birds are caused to fly about? 

(3). He breaks into city-shops and palaces,' having committed theft he comes home. 

He looks forwards and looks backwards, before thee where will he hide himself? 

(4). The shores (of rivers), Tirthas, the shops in the Bazars have been seen by me in the nine 
regions (of the earth). 

Having taken the scales (I) began to weigh (all I have seen); the retail-dealer is even in the heart. 

(5). As much as the ocean and sea is filled with water, so many are my vices. 

Bestow mercy (on me), have a little compassion (on me), bring across the sinking stones ! 

(6). (My) soul burns like fire, within the shears move about. 

Nanak (says): who knows the order (of God), he (enjoys) comfort day and night. 


Gauri bairdgani; mahala I. 
XVIII. 


(1). The night is passed in sleeping, the day is passed in eating. 
(One’s) life-time is (precious) like a diamond, it is given away for a cowrie. 


' fan dwg= Js" Urs, a house or palace hung over with glass (literally: a house of lightening). 


» RAG GAURI, MAH. L, SABD XIX. XX. 


bo 
bo 
— 


Pause. 

The name of Ram is not known (by thee). 

O fool, thou wilt again rue it afterwards! 

(2). Unrighteous property they put into the ground, unrighteous (property) cannot be liked. 

Those, who go off (to the other world) liking unrighteous (property), come (again in another birth) 
having lost the unrighteous (property). 

(8). If that would be obtained, which one takes himself, every one would enjoy a good destiny. 

The decision is made according to (one’s) works, though every one wish it (otherwise). 

(4). Nanak (says): by whom the work (of creation) is made, he takes care of it. 

The order of the Lord is not known, to some one he gives greatness. 


Gauri bairdgani; mahala I. 
XIX. 


(1). (Though) I become a doe and live in the wood and eat esculent roots : 
My bridegroom is met with by the favour of the Guru; I am devoted, devoted (to thee), O Lord! 


Pause. 

I am the (female) retail-dealer of Ram. 

Thy name is my goods and trade, O Lord! 

(2). (Though) I become a K6kil and live on a mango-tree and reflect on (my) natural sound (or voice): 

With natural ease my bridegroom is met with, who in appearance and form is boundless. 

(3). (Though) I become a fish and live in the water: he, who remembers all creatures, 

My bridegroom dwells on this and that side, I shall meet (with him) having stretched out my arm. 

(4). (Though) I become a (female) snake and live on the ground: (if) the word (of the Guru) 
dwell (in me), fear goes. 

Nanak (says): they are always happy married women, (in) whom the luminous (Supreme) (is), (in) 
light they are absorbed. 


Gauri purbi dipaki; mahala I. 
Om! By the favour of the true Guru! 
XX. 


(1). In what house praise is uttered and the creator reflected upon: 
In that house sing a song of praise, remember the creator ! 


Pause. 
Sing thou a song of praise of my fearless (Hari). 
I am devoted to that song of praise, by which happiness is always obtained. 
(2). Continually the living creatures are taken care of, the giver will see (to them). 
The estimation of thy gifts is not found out, what is the valuation of that donor? 
(3). The year and day appointed for the wedding is written (fixed); having met apply oil! 
Give, O sweetheart, a blessing, by which union with the Lord may be brought about! ; 
(4). To every house this message (is sent), the calls are continually made. 
If the caller be remembered, (says) Nanak, those days come. 


The Sikhs explain 7{@3T or WBS by WBS, boundless, endless, which is etymologically inadmissible 
and gives no sense whatever. We derive 4{2%3 from the Sansk. aya, false, unrighteous. 
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RAGU GAURI; MAHALA III. 
Caupadas. 
Om! By the favour of the true Guru! 
Gauri guarérz. 
I. XXII. 
(1). The Guru being met with union (with) Hari is brought about. 
He himself unites to union (with himself). 
My Lord himself knows all the means. 
By his order he unites (with himself) (those, whom) he recognizes by the word (of the Guru). 
Pause. 
By the fear of the true Guru error and dread go off. 
Who is immersed in fear, he is tinged in true colour. 
(2). By meeting with the Guru Hari dwells naturally in the heart. 
My Lord is weighty, his value (estimation) is not found out. 
(Who) praises by means of the word (of the Guru) (him who) has no end nor limit: 
Him my Lord pardons, he is pardoning. 
(3). By meeting with the Guru all wisdom and intelligence are obtained. 
In a pure heart dwells that True one. 
By the indwelling of the True one every work (becomes) pure. 
The highest work is to reflect on the word (of the Guru). 
(4). From the Guru the true service (of Hari) is obtained. 
Some disciple becomes acquainted with the name. 
The liberal Hari lives, he is giving (to him) : 
(Who) entertains love to (his) name, (says) Nanak. 


Gauri gudrért ; mahala III. 
II. XXII. 


(1). From the Guru some pious person obtains divine knowledge. 
From the Guru he gets understanding and is accomplished. 
From the Guru (he gets) composure and true reflection. 

From the Guru he obtains the gate of final emancipation. 


Pause. 
By a perfect lot (destiny) the Guru comes and is met with. 
By true composure one is absorbed in the True one. 
(2). By meeting with the Guru he quenches the fire of thirst. 
By means of the Guru tranquillity comes and dwells in the mind. 
By means of the Guru he becomes pure, clean and holy. 
Through the Guru union (with Hari) is effected by means of the word. 
(8). Without the Guru all the (world) is led astray by error. 
Without the name it incurs much pain. 
He who becomes a disciple, meditates on the name. 
By the sight of the True one true honour is obtained. 
(4). Who shall be called a donor? he alone is the donor. 


If he bestow (his) mercy, union (with him) is brought about by means of the word (of the Guru). 
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Having met with the beloved the praises of the True one are sung. 
Nanak (says): the true ones are absorbed in the True one. 


Gauri guarért ; mahala Til. 
TI. XXIII. 


(1). That place is true (good), (in which) the mind becomes pure. 
In the true one that True one fixes his dwelling. 
True (is his) word, it is known through the four ages (of the world). 
The True one himself is everything. 

Pause. 
(Whose) destiny it may be, (him) he unites with the society of the pious. 
He sings (then) the qualities of Hari, sitting in his own place. 
(2). May this tongue be burnt on account of its duality ! 
It does not taste the juice of Hari, it talks insipid things. 
Without comprehending (the truth) body and mind become insipid. 
Without the name (man) is afflicted and, having departed, weeps. 
(8). By (what) tongue the juice of Hari is tasted with natural ease: 
That is absorbed in the True one by the mercy of the Guru. 
Having reflected on the word of the Guru it is steeped in the True one. 
It drinks a pure stream of nectar. 
(4). Who is absorbed in the name becomes a vessel. 
In a reversed vessel nothing sticks. 
By the word of the Guru there is in the mind dwelling in the name. 
Nanak (says): he is a vessel, a vessel, who has a thirst after the word. 


Gauri guarert ; mahald III. 
IV. XXIV. 


(1). Some continue singing (the praises of Hari), (but) get no relish in their heart. 
What they sing in egotism, is useless. 

They sing a (true) song, who have love to the name. 

(Who) reflect on the true word (and) instruction (of the Guru). 


Pause. 
They continue singing, who are pleasing to the true Guru. 
Their mind and body is steeped in love, by the name they become acceptable. 
(2). Some sing, some practise devotion. 
They do not obtain the name without love. 
Devotion (becomes) true by love to the word of the Guru, 
(If) their own beloved is always kept in the breast. 
(8). They practise devotion, (but) the fools cause (only) their own self to be brought forth.” 
Dancing and dancing they jump, (but) incur much grief. 
By dancing and jumping devotion is not made.. 
Who dies by means of the word (of the Guru), that man obtains devotion. 
(4). The compassionate to the devotees causes devotion to be made. 


? The sense is: by means of the word of the Guru man dwells in the name in his mind. 


? Compare in the following verse: fag TU ufg. 
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By true devotion one clears away from within his own self. 
My Lord is true, he knows every procedure. 
Nanak (says): (to whom) he gives the name, he knows it. 


Gauri gudrért ; mahala YI. 
V. XXY. 
(1). By killing the mind the busy running about (of the mind) dies. 
Without dying how shall (one) get Hari? 
Does any one know a medicine, by which the mind may die? 
(Whose) mind dies by means of the word (of the Guru), that man has understanding. 


Pause. 
On whom he bestows greatness : 
Into (his) mind Hari comes and dwells (therein) by the favour of the Guru. 
(2). (If) the disciple practises (religious) works : 
Then he gets an insight into this (human) mind. 
The mind is intoxicated in egotism like an elephant. 
The Guru is the goad; having killed (the selfish mind) he vivifies (it again). 
(3). The indomitable mind (hardly) some one subjects. 
If it remains steady, then it becomes pure.? 
By the disciple this mind is adjusted (brought into subjection). 
The diseases (of) egotism are removed from within. 
(4). (Who) is kept by him from the beginning, (him) he unites to union (with himself). 
He is never separated, by means of the word (of the Guru) he is absorbed. 
His own machinery he himself knows. 
Nanak (says): the disciple knows the name. 


Gauri guarért ; mahala III. 
VI. XXVI. 


(1). In egotism the whole world is mad. 
By second love and error it is led astray. 
It makes many reflections, but itself it does not know. 
Carrying daily on business life is passed. 
Pause. 
Enjoy (in thy) heart Ram, O brother! 
The tongue (of) the disciple is made juicy (by) the juices (of) Hari. 
(2). By which disciple Ram is recognized in his heart: 
He, serving the life of the world, is known in the four periods (of the world). 
(By whom), having destroyed his egotism he (7.e. Ram) is known: 
(On him) the Lord bestows mercy, who is requiting according to one’s works.” 
(3). Those people are true, who are united (with the Supreme) by the word of the Guru. 
They keep back their running (mind) and stop it. 


' The Sikh Granthis could never tell me what nis Ud means. But UIST signifies here (as in 
Sanskrit), to remain. If the mind remains steady, fixed (opposed to UTS, running about), it is purified (by 
being concentrated on the Supreme). 


2? aaa faust, requiting according to one’s works, disposer of the destiny of men according to their 
deserts. 
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They obtain the nine treasures (of) the name from the Guru. 

By the mercy of Hari Hari comes and dwells in (their) mind. 

(4). Saying ‘‘ Ram, Ram,’ there is joy and tranquillity in the body. 
(If) he (¢.e. Ram) dwell within, the torment of Yama is not inflicted. 
He himself is the Lord, he himself the Vazir (prime minister). 
Nanak (says): serve thou always Hari, who is profound in qualities. 


Gauri guaréri; mahala ITT. 
VII. XXVII. 


(1). How should he be forgotten, whose the life and soul is? 
How should he be forgotten, who is contained in all ? 
By serving whom there is assurance (of) honour at the threshold. 
Pause. 
I sacrifice myself to the gratuitous service of the name of Hari. 
(If) thou art forgotten, I am burnt, I die. 
(2). By them thou art forgotten, who are led astray by thyself. 
By them thou art forgotten, who are (involved) in duality. 
The fleshly-minded, (who are) destitute of divine knowledge, fall into the womb (again). 
(3). With whom he is invariably pleased, them the true Guru applies to (his) service. 
With whom he is invariably pleased, in their mind he causes Hari to dwell. 
By the instruction of the Guru they are absorbed in the name of Hari. 
(4). In whose bag is religious merit,! they are reflecting on divine knowledge. 
In whose bag is religious merit, (by them) egotism is destroyed. 
Nanak (says): I sacrifice myself to them, who are attached to the name. 


Gaurt guaréri; mahala III. 
VIII. XXVIII. 


(1). Thou art ineffable, how canst thou be described ? 
In the word of the Guru, (which is) subduing the mind, thou art contained.* 
Thy qualities are many, their estimation is not found out. 

Pause. 
‘Whose the species is,’ in him it is absorbed (again). 
Thy ineffable story is explained by the word of the Guru. 
(2). Where the true Guru is, there an assembly of pious men is formed. 
Where the true Guru is, (there) naturally the qualities of Hari are praised. 
‘Where the true Guru is, there egotism is burnt by means of the word (of the Guru). 
(8). The disciple obtains by his service (of Hari) a place in the palace (of Hari). 
The disciple makes the name of Hari dwell in his heart. 


) faa us us, in whose bag is religious merit, 7.e. those, who in a former birth have accumulated 
religious merit, get in a following birth this reward, that they meditate on divine knowledge, by means of 
which they obtain final emancipation. 

2 The words are to be constructed thus : TS AIL ATIA AS a 3 fsa arfa meats, the word of 
the Guru, which is subduing the mind, in that (word) thou art contained. 

5 eTTat signifies here “species.” From which the species (or genus) has taken its rise, into that it is 
re-absorbed. 


29 
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The disciple is by his devotion (to Hari) absorbed in the name of Hari. 
(4). The donor himself (7c. Hari) bestows gifts (on him) : 

Who is imbued with love to the perfect true Guru. 

Nanak (says): victory to them who are attached to the name! 


Gauri guadréri; mahala III. 
IX. XXIX. 


(1). From the One are all forms and colours. 
Wind, water, fire, all (elements) are bound up (in him).' 
The Lord sees all the colours (=forms) severally. 


Pause. 

The One is wonderful, that One (only). 

Some rare disciple meditates (on him). 

(2). Naturally the Lord goes about in all places. 

Somewhere he is concealed, (somewhere) manifest, by the Lord harmony (between himself and the 
creature) is made. 

He himself awakes the sleeping ones. 

(3). His estimation is not made by any one. 

Every one goes on telling (his) story. 

Who is absorbed in the word of the Guru, he comprehends Hari. 

(4). Having heard and heard he (i.e. Hari) sees (everything), by means of the word of the Guru he 
unites (with himself). 

Great grandeur is attained by the service of the Guru. 

Nanak (says): those who are attached to the name, are absorbed in the name of Hari. 


Gaurt guarert ; mahalaé ITI. 
X. XXX. 


(1). The fleshly mind is asleep by the delusion of the Maya (and its) love (to her). 
The disciple is awake, reflecting on the qualities (of Hari) (and) divine knowledge. 
Those people wake, who have love to the name.? 


Pause. 
Easily one wakes and does not sleep : 
If one gets knowledge (of the truth) from the perfect Guru. 
(2). The bad and inexpert one never comprehends (the truth). 
He relates a story (of some god) and struggles with the Maya. 
The blind and bare of divine knowledge is never accomplished (emancipated). 
(3). In this (Kali)-yug emancipation (is obtained) by the name of Ram. 
Some rare one obtains it by reflection on the word of the Guru. 
He himself is saved and he is rescuing (also) all his families. 
(4). In this Kali-yug are no (good) works nor religion. 
The birth of the Kali-yug takes place in the house of a Candal. 
Nanak (says): without the name no final emancipation is obtained. 


1 qoSq, an arbitrary formation from the Sansk. qq. 


? funrfZ, instead of funia, on account of the rhyme. 
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Gauri guarér? ; mahala TI. 
XT. XXXII. 
(1). True is (his) order, true is the King. 
(Who) with a true mind are attached to the fearless Hari: 
They are absorbed in the true palace (and) in the true name. 
Pause. 
Hear, O my mind, the word (of the Guru) and reflect (on it)! 
Mutter Ram and thou wilt cross the water of existence! 
(2). In error it comes, in error it goes. 
This world is born in second love (duality). 
The fleshly-minded one does not reflect, he comes and goes. 
(3). Is (man) gone himself astray or is he led astray by the Lord himself? 
This creature (man) is put into a stranger’s service. 
Great pains are earned (by him), uselessly is his lifetime wasted. 
(4). The true Guru, bestowing his mercy, unites (with Hari). 
Who reflects on the One name, from his heart he removes error. 
Nanak (says): who mutters the name, he obtains the nine treasures of the name. 


Gauri guaréri ; mahala IIT. 
XII. XXXIT. 


(1). Go and ask those disciples, by whom (the name) is meditated upon. 
By the service of the Guru the mind becomes confiding. 
They are blessed, who acquire the name of Hari. 
From the perfect Guru they obtain brightness of intellect. 
Pause. 
O my brother, mutter the name of Hari, Hari! 
The worship of the disciple, the service of Hari is accepted. 
(2). (Who) knows his own self, (his) mind becomes pure. 
He obtains emancipation whilst living,' (from) Hari. 
He sings the qualities of Hari, his wisdom becomes very great. 
Easily he enters tranquillity. 
(8). In second love (duality) he cannot be served. 
(Who) is immersed in egotism, eats a very poisonous thing. 
By son, family, house, the Maya, he is fascinated. 
The fleshly-minded one is blind, he comes and goes. 
(4). (If) that man (=the Guru) gives the name of Hari, Hari: 
Daily devotion is made by means of the word of the Guru. 
By means of the instruction of the Guru some rare one comprehends (the truth). 
Nanak (says): that one is absorbed in the name. 


Gauri gudrért; mahala II. 
XII. XXXII. 
(1). (By whom) the service (of) the Guru is performed continually (the four ages) : 
(He is) a perfect man, if he practise (religious) works. 


1 aMreaaafs (sttaayfn, a state of emancipation during life. The soul is not yet actually separated 


from the body, but is so virtually, the influence of the exterior objects on the soul being destroyed by divine 
knowledge and contemplation on the One Supreme. This state is also called ATf3, or tranquillity. 
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Inexhaustible is the wealth (of) the name (of) Hari, there is no deficiency (in it). 
Here (in this world) there is always happiness, and at the gate (of Hari) lustre is obtained. 
Pause. 
O my mind, no doubt should be entertained ! 
By the disciple nectar-juice is drunk (by means of his) service (of the Guru). 
(2), Who serve the true Guru, they are great men in the world. 
They themselves are saved (and) all their families are emancipated. 
Who keep the name of Hari in (their) breast: 
They, being attached to the name, cross the water of existence. 
(3). (Who) serve the true Guru (and are) always (his) slaves in (their) mind: 
After having destroyed egotism the lotus (of their) heart is expanded. 
The unbeaten (sound) sounds (in them), they dwell in their own house. 
Being attached to the name they are lonely in (their own) house. 
(4). Who serve the true Guru, their speech is true. 
Continually in devotion they utter the praises (of Hari). 
Daily they mutter Hari, the bow-holder. 
Ninak (says): those, who are attached to the name, are quite his (Hari’s) own and without worldly 
concerns. 
Gauri guarert; mahalé IX. 
XIV. XXXIV. 


(1). The true Guru is met with in accordance with a great destiny.! 
In (whose) heart is the name, he enjoys continually the relish of Hari. 


Pause. 
O disciple, meditate on the name! 


Having overcome regeneration thou obtainest the gain of the name. 
(2). Divine knowledge, meditation, the word of the Guru are sweet. 
By the mercy of the Guru some rare one tastes and sees them. 

(3). (Though) one practise much the prescribed works :? 

Without the name they are but woe, woe (and) egotism. 

(4). (Who) is bound by the fetter and the noose of the Maya: 

He is released, (says) Nanak, by the Guru’s explication (of truth). 


Gauri bairdgani; mahala III, 
XV. XXXY. 
(1). As* the cloud is raining on the earth, if‘ there be water on the ground or not. 
As water comes forth on the ground (and) without affection’ (for a particular place) the rain turns about: 


1 . . . . * 
The sense is: the true Guru is met with, if one’s lot or destiny be great, on account of his meritorious 
works in a former birth. 


* TIALS, the section of the Védas treating of rites or works; then the prescribed works generally. 


3 Sait, as; we should expect here also R@ (ady.), as Fat has the appearance of being in an adjectival 
connexion with usst; which is not the case. 


* faut, interrogative particle (properly fav t—fant, whether—or) ; before TdT the particle fait 
should be repeated. 

> f4B ua; the Sikh Granthis do not know what to make of this word, as UJ cannot signify here 
“foot.” But Ugy or UaqT is a substantive derived from the verb USAT, “to be attached to,” thence “ attach- 


ment,” ‘affection to.” fearit = feof, lengthened on account of the rhyme. But the whole construction 
of these two lines is barbarous. 
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Pause. 
O father, remove thou in this manner (thy) error! 
Whatever one is doing, that he is, O dear, in such a one he is absorbed. 
(2). Having become female and male what works are they doing ? 
Thou art always of various forms, thy (people) are absorbed in thee. 
(3). Erring (from truth) he falls into so many births, when he (/.e. Hari) is obtained, then he does 
no longer err. 
Whom the affair concerns, he knows it, if he be absorbed in the word of the Guru. 
(4). Even thou proclaimest thy word,’ thou thyself causest error to be told (taught). 
Nanak (says): (if) reality is united with reality, then he does not come again into regeneration.’ 


Gauri bairdgani; mahala III. 
XVI, XXXVI. 


(1). The whole world is in the power of death, being bound by duality. 
The fleshly-minded one, practising works of egotism, incurs pain. 
Pause. 

O my mind, apply thy thoughts to the feet of the Guru! 

The disciples, taking the treasure of the name, are emancipated at the threshold (of Hari). 

(2). Wandering about in the eighty-four lakhs (of forms of existence) on account of the obstinacy of 
(their) mind, they come and go. 

The word of the Guru is not known (by them), (therefore) they fall again and again into the womb. 

(3). By the disciple his own self is known, the name of Hari (therefore) comes and dwells in (his) 
mind. 

Day by day he is given to devotion, he is easily absorbed in the name of Hari. 

(4). (If) the mind die by means of the word (of the Guru), then a clear apprehension (of truth) 
takes place, the passions of egotism are dropped. 

Humble Nanak (says): (by whom) they are obtained by destiny (according to their former works), 
(to them) are distributed the store-rooms (of) the name (of) Hari.? 


Gauri bairdgant ; mahala TII. 
XVII. XXXVII. 


(1). In one’s father’s house there are four days (to be spent), by Hari, Hari they are fixed. 

(That) female disciple is lustrous, (by whom) the praises (of Hari) are sung. 

(Who) remembers the excellences (of Hari) in her father’s house, she gets a dwelling in her father- 
in-law’s house. 

That female disciple is easily absorbed (in Hari), to whose mind Hari, Hari has been pleasing. 


Pause. 


The beloved‘ dwells in the father-in-law’s and in the father’s house; say, in what manner may he be 
obtained ? 


1 What is ufa? Tt cannot be here, according to the context, “ thou art,” but it is very likely the Sansk. 
= (Huafa), to call, to proclaim, corresponding to FIT{T, thou causest to be told. 

* WT = aHTe. 

° ‘The construction of this line is utterly confused and a regular puzzle (for which it is intended), but we 
do not doubt, that the words must be placed in the order we have translated them. 

* The fug, or beloved, is here the Supreme Being. 
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The pure (Supreme Being) himself is inapprehensible, by himself union is brought about. 

(2). (If) the Lord himself give understanding, the name of Hari is meditated upon. 

The very fortunate one! meets with the true Guru, from (his) mouth nectar is obtained. 

Egotism and duality are destroyed, naturally and easily he is absorbed. 

Tn all he himself, he himself is existing, he himself applies (men) to the name. 

(3). By the fleshly-minded he is not obtained on account of their pride, by their ignorance (of divine 
matters) they are foolish. 

They do not perform the service of the true Guru, again and again they rue it. 

They must dwell in the belly and womb, in the belly they are melted. 

Thus it pleases my creator, the fleshly-minded are led astray (by him). 

(4). By my Lord Hari the full destiny (of every man) is from the beginning written on the 
forehead. 

(Who) meditates on the name of Hari, Hari, (with him) the Guru, the hero, meets. 

My father and mother are the name of Hari, Hari is my relative and brother. 

O Hari, Hari, O Lord, pardon and unite (with thyself) humble, poor Nanak! 


Gauri bairdgani; mahala III. 
XVIII. XXXYVIII. 


(1). From the true Guru divine knowledge is obtained, the truth (reality) of Hari is reflected 
upon. 

The dull intellect becomes unfolded by muttering the name of Murari. 

By the spirit the illusion is dispelled,* darkness ceases. 

On whose forehead it is written from the very beginning, to them the name of Hari is dear. 


Pause. 


In what manner is Hari obtained, O ye saints, seeing whom I live? 

Without Hari I do not live a second, O Guru, join (him to me), (that) I may drink the juice 
of Hari! 

(2). I sing the praises of Hari, I continually hear Hari, Hari is made (my) refuge. 

The juice of Hari is obtained from the Guru, my mind and body are absorbed (in him). 

Blessed, blessed is the Guru, the true divine male, by whom devotion to Hari is communicated. 

From which Guru Hari is obtained, that Guru I buy (for myself).3 

(3). Hari, the King, is the giver of virtues, we are vicious. 

The sinful, sinking stones Hari brings across by means of the instruction of the Guru. 

Thou art the giver of virtues and pure, we are without virtues. 

O Hari, I have fled to (thy) asylum, preserve (me) the foolish one, save the bewildered one! 

(4). By means of the instruction of the Guru ease and joy are always (obtained by him), (by whom) 
Hari, Hari is meditated upon in (his) mind. 

(By whom) the Lord Hari, the beloved, is obtained, he sings in (his) house a song of praise. 

Bestow mercy (on me), O Hari, O Lord, (this is my) prayer, by Hari, Hari (I am) quickened ! 

Humble Nanak asks the dust of those, by whom the true Guru is obtained. 


| i.e. He, whose lot or destiny is great, by the performance of meritorious works in a former birth. 


2 fat@ is here not the god Shiva, but the Spirit, as distinguished from Sq, the individual life. was 
is taken in the sense of Maya, the illusion spread over the creatures by the three qualities. 


2 FSI buy, from ¥TSAT, to buy, to gain over (Sansk. Hl). 
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GAURI GUARERI; MAHALA IV. 
Caupadas. 
Om! by the favour of the true Guru! 
I. XXXIX. 


(1). By the Pandit the Shastras and the Smriti are read. 
The Jogi says: Gorakh, Gorakh !? 
I the foolish one mutter: Hari, Hari! 


Pause. 
T do not know what our state is, O Ram! 
Worship Hari, O my mind, and thou art bringing the boat safely across the water of existence. 
(2). The Sanyasi besmears his body with cow-dung ashes. 
The Brahmacari lets go another’s wife. 
T foolish one, O Hari, desire thee. 
(8). The Khatri does works and obtains the fame of a hero. 
The Sidra and Vaisya follow (their own) disposition. 
Me, the foolish one, the name of Hari rescues. 
(4). All is thy creation, thou thyself art contained in it. 
To the disciple, (says) Nanak, thou givest greatness. 
By me, the blind one, Hari is made my refuge. 


Gauri guarert ; mahala IV. 
II. XL. 


(1). A story without attributes is the story of Hari. 
‘Worship (him) having joined the assembly of the pious people ! 
Cross’ the water of existence having heard the ineffable story about Hari! 


Pause. 


O Govind, join (me) with the assembly of the pious! 

(That) (my) tongue may sing the juice of Hari, the qualities of Ram. 
(2). Who meditate on (thy) name, O Hari, Hari! 

Make me, O Ram, the slave of those (thy) slaves! 

The service of thy people is the highest work. 

(8). The man who lets (me) hear the story about Hari, Hari: 

That man is pleasing to my heart and mind. 

He whose lot is great, obtains the dust (of) the feet (of such a) man. 
(4). Friendship and intimacy with the saints 

Is obtained (by them), to whom it has been decreed from the beginning. 
These men, (says) Nanak, are absorbed in the name. 


: Re (ATTA), the name of the famous Hindi reformer. 
2 fSqTA TAT, a story without attributes, i.e. the attributes or qualities of Hari, cannot be described. 
° ‘3d, cross (Imper.) = and thou wilt cross. 
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Gaurt guaréri ; mahala IY. 
III. XLI. 


(1). The mother is delighted, (if) her son eats. 
The fish is delighted by bathing in the water. 
The true Guru is delighted,! (if) he receives a disciple into his favour.’ 


Pause. 


O Hari, join to me those dear people of Hari, 

By meeting with whom’ my pains depart, 

(2), As a cow shows affection having met with her calf. 

As a woman is delighted, when her beloved (husband) comes home: 
(So) the people of Hari are delighted, when they sing the praise of Hari. 
(3). The peacock lives in delight, (if) (there be) a stream of water. 

The king (lives) in delight, having seen a profusion of wealth. 

The people of Hari (live) in delight, (when) they mutter the Formless one. 
(4). Man is greatly delighted,* (if) he acquires wealth and property. 
The disciple is delighted, (if) he be pressed to the neck of the Guru.® 
Humble Nanak is delighted, (if) he may lick the feet of the pious. 


Gauri guarért ; mahala TV. 
IV. XLII. 


(1). The beggar is delighted, (if) a Lord gives (him) alms. 
The hungry one becomes delighted, (if) he may eat food. 
The disciple is delighted by meeting with the Guru, (thereby) he is satiated. 


Pause. 


O Hari, give (me) an interview, O Hari, I long after thee! 

Bestow mercy (on me) and fulfil my desire! 

(2). The Cakvi is delighted, (when) the sun shines into her face. 

She meets (then) with her beloved and renounces all pains. 

The disciple is delighted, (when) he becomes a favourite with the Guru. 
(3). The child is delighted (when) it drinks milk with its mouth. 

It is happy in its heart, (when) it sees the mother. 

The disciple is delighted, (when) the Guru receives (him) into favour. 
(4). All other delight is an unsolid delusion of the Maya. 

It passes away and is a false glass and plating. 

Humble Nanak (says): delight and satiety is (only) the true Guru. 


1 After afs Td us supply : Sut. 

afta uTGat, to apply to the mouth, i.e. to receive (an inferior) into favour, to become familiar with. 

° faa fafean = fas 2 fafoaurt; in the older language it would be faz fatain, by meeting 
with whom. 

‘ag UrTet Ulfs =aa tia uits, the final i in yet being here lengthened in order to get a 
long metrical syllable; 3 uTaAt Ut signifies therefore literally: (to) a man it is life’s delight. 


5 HOSTS = MS, NT!) is a meaningless alliteration to rhyme with Ute. 
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Gauri guareéri ; mahala IV. 
VY. XLII. 


(1). The service of the true Guru is rendered fruitful : 
By meeting with whom the name of Hari, of Hari the Lord, is meditated upon. 
By whom Hari is muttered, after them many people are emancipated. 


Pause. 
O disciple, O my brother, say: Hari! 
Saying: Hari! all sins go off. 
(2). When the Guru is met with, then the mind is brought into subjection. 
The five running (senses) are stopped, Hari is meditated upon. 
Day by day the qualities of Hari are sung in the city (=body). 
(3). Who put the dust of the feet of the Guru on their mouth : 
They abandon falsehoods and meditate devoutly on Hari. 
They are bright-faced at the threshold of Hari, O brother! 
(4). The service of the Guru is pleasing to Hari himself. 
Krishna and Balabhadra’ meditate at the feet of the Guru. 
Nanak (says): the disciple Hari himself brings across. 


Gauri guaréri ; mahala IY. 
VI. XLIY. 
(1). Hari himself is the Jogi and carries a staff (like a Jogi). 
Hari himself, the Banvari,’ is contained (in all). 
Hari himself practises austerities and is given to deep contemplation. 
Pause. 

My Ram, who is of this kind, is all-filling. 
Hari dwells near and is not far off, 
(2). Hari himself is the word, the attention and contemplation is he himself. 
Hari himself sees, he himself is expanded. 
Hari himself causes (his name) to be muttered, Hari himself mutters it. 
(3). Hari himself is the cloud (and) the stream of nectar (= water). 
Hari is the nectar, he himself is (also) the drinker (of it). 
Hari himself is bringing about final emancipation. 
(4). Hari himself is the boat, the buoy and raft. 
Hari himself is, by (means of) the instruction of the Guru, salvation. 
Hari himself, (says) Nanak, is carrying across.* 


Gauri bairdgani ; mahala IV. 
VII. XLV. 


(1). Thou art our wholesale merchant and our Lord, what sort of goods thou givest us, that we take. 
‘We deal in the name of Hari with pleasure, if thou thyself, having become merciful, givest it (to us). 


e USSY, name of the elder brother of Krishna. 

. aserat = 4qarat, an epithet of Krishna, wearing a garland of wild flowers. 

3 STQOT, s.m. (=Sansk. ATCA, m.) boat, raft. 

* UTI UTAAT, to bring or ferry across; UTEAT is here the causal of USAT (to fall). 
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Pause. 
We are the retail-dealers of Ram. 


Hari makes (us) carry on traffic, giving us a stock of goods, O dear! 

(2). He obtains the gain of the worship of Hari and his wealth, who is pleasing to the mind of 
Hari, the true wholesale merchant. 

(By whom), muttering Hari, the goods of Hari are laden, him Yama, the tax-gatherer, does not 
approach. 

(3). The tradesmen, who carry on another traffic, are absorbed in pain, being tossed about by other 
(things). 

As the traffic is, to which they are applied by Hari, such is the fruit they obtain. 

(4). That man carries on the traffic of Hari, Hari, to whom the Lord gives it, having become 
merciful (towards him). 

Humble Ninak (says): (by whom) Hari, the wholesale merchant, is served, (from him) he never 
takes again an account. 

Gauri bairagani; mahala IY. 
VIII XLVI. 


(1). As the mother is nourishing the embryo, in the hope of getting a son, 

(Saying): “having become great and having acquired wealth he will give (me), having gone 
through his enjoyment and pastime :” 

So the people of Hari keep love to Hari, (thinking): he himself will give us his hands. 

Pause. 

O my Rim, O Hari, my Lord, keep me the foolish one ! 

The greatness of thy servant is greatness to thee! 

(2). In (his) palace and house is joy, to (whose) mind the praise of Hari is pleasing. 

All juices become sweet to the mouth, when one sings the qualities of Hari. 

The people of Huri are the support of their dependents, twenty-one families, (yea) the whole world 
they save. 

(3). Whatever is done, that is done by Hari, it is the greatness of Hari. 

O Hari, thine are the creatures, thou art existing (in them), thou art causing (them) to perform 
worship, O Hari! 

Thou lettest them obtain the treasury of devotion, thou thyself art distributing it. 

(4). A slave bought in a shop what cleverness has he (in the transaction), 

If Hari put him into a sovereignty ? a slave (and) grass-cutter he makes utter the name of Hari. 

Humble Ninak is the slave of Hari, (this is) the greatness of Hari. 


Gauri guaréri ; mahala IV. 
IX. XLVII. 


(1). The husbandman undertakes farming, he takes to it! brightening up his spirits. 
He yokes on the plough and exerts himself, (thinking): my son and daughter will eat (from the 
fruits of my labour). 
In this way the people of Hari mutter: Hari, Hari! (thinking): Hari will at the end release (us). 
Pause. 
O my Rim, may my, the foolish one’s salvation be effected ! 
Apply (me) to the service of the Guru, the true Guru, (this is) my desire! 


~ 
) BSIAT, v.c. (Sansk. We, caus. raz) to like, to take to (a thing). 
- are srGat, to take courage, to brighten up One’s spirits. 
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(2). The merchant, having taken horses, goes about for the sake of traffic. 

He acquires wealth and entertains the desire to increase (still more) the infatuation of the Maya.) 

In this way the people of Hari are saying: Hari, Hari! saying: Hari! they obtain comfort. 

(3). Poison collects the shopkeeper, (poison) he earns sitting in (his) shop. 

Spiritual darkness and falsehood (is in him), (he has) an outlay of falsehood, to falsehood he clings. 

In this way the people of Hari collect the wealth of Hari, having taken Hari as their provisions 
they go. 

(4). This infatuation of the Maya is the family, in second love (there is) a noose (for man). 

By means of the instruction of the Guru that man crosses, who is the slave of the slaves (of Hari). 

By humble Nanak the name is meditated upon, the disciple is made manifest.” 


Gaur? bairagani; mahala IV. 
X. XLVIII. 


(1). Continually, day and night he is given to covetousness, by error he is led astray. 

In forced labour the forced labourer turns about, he has put a burden upon his head. 

Who performs service to the Guru, him Hari applies to his house-work. 

Pause. 

O my Ram, break the fetters of the Maya and apply me to (thy) house-work ! 

We will continually sing the qualities of Hari, being absorbed in the name of Hari. 

(2). All men serve a king and prince on account of the illusive world (money). 

He either imprisons or fines (them), or the king dies. 

Blessed, blessed and fruitful is the service of the true Guru, by means of which, having muttered 
the name of Hari, Hari, the comfort of Hari is obtained. 

(3). Continually traffic is carried on in divers ways on account of the Maya. 

If it (¢.e. the traffic) produces gain, then he is happy, if there be loss, then he dies. 

Who makes partnership with the Guru in praising (Hari), he gets continually comfort. 

(4). As much as there is hunger (after) other relish and pleasure, so much hunger will again befull 
(one). 

On whom Hari himself bestows mercy, he sells his head before (=to) the Guru. 

Humble Nanak (says): (who) is satiated by the juice of Hari, (him) no hunger again befalls. 


Gauri batragani; mahalé IV. 
XI. XULIX. 

(1). In my heart and mind (there is) continually a desire after Hari, how shall I see, O Hari, thy 
sight ? 

Who entertains affection (for thee), he knows (thee), in my heart and mind there is much love (to 
thee), O Hari! 

T am a sacrifice to my own Guru, by whom my creator, who was separated from me, has been united 
(with me). 

Pause. 

O my Ram, we sinners have fallen on (thy) asylum, on (thy) gate, O Hari! 

Believing, that at some time, bestowing thy own mercy (on us), thou wilt unite us the destitute of 
virtue (with thyself). 


The sense is: he desires to increase still more his wealth and in consequence his spiritual blindness. 


* Or: (to) the disciple (the name) is manifest. 


3 WS, believing that, may be that (=JHTdT AT a): 


236 RAG GAURI, MAH. IV., SABD XII. XIII. (L. LI) 


(2). Our vices are many, many, they are many heaps upon heaps, O Hari, they cannot be counted. 

Thou, O Hari, art virtuous, thou, O Hari, art merciful, thou thyself, O Hari, pardonest, (as) it 
pleases (thee), O Hari! 

We sinners are protected by the society of the Guru, (by him) instruction is given (to us), the name 
of Hari releases (us). 

(3). How shall I tell thy qualities, 0 my true Guru? when we speak of the Guru, then astonish- 
ment overtakes (us). 

A sinner like me no other protects as we are rescued and protected by the true Guru. 

Thou, O Guru, art (my) father, thou, O Guru, art (my) mother, thou, O Guru, art my relative, my 
companion ! 

(4). What is our fate, O my true Guru, that fate thou thyself knowest, O Hari! 

We are wandering and strolling about, no one is asking a word about us, by the Guru, the true Guru, 
we poor ones are received into his society. 

Blessed, blessed is the Guru of humble Nanak, by meeting with whom all cares and pains have ceased ! 


Gauyt batragant ; mahala IV. 
XI. L. 


(1). Gold, women, female buffaloes (my) soul is coveting, sweet is the infatuation of the Maya. 

To house, palace, horse, insipid pleasure (my) mind is attached. 

Hari, the Lord, does not come into (my) mind, how shall I be emancipated, O my King Hari? 
Pause. 

O my Rim, 0 my Hari, these are low works (of mine)! 

Thou art virtuous, O Hari, thou art merciful, out of mercy pardon all my vices! 

(2). I have no beauty, nor high birth, nor any good conduct. 

What dare we say, who are without virtues, thy name is not muttered (by us). 

We sinners are saved in the society of the Guru, it is the meritorious deed of the true Guru. 

(3). All, soul, body, mouth, nose is given (by him) and water for sustenance. 

The eating of grain, the putting on of clothes is given (by him) and other relishes and enjoyments.' 

He, by whom they are given, does not come into (my) mind, I consider myself as a beast. 

(4). All is thy work, thou art the inward governor. 

What shall we helpless creatures do, all is thy sport, O Lord! 

Humble Ninak is a shop-bought (slave), O Hari, (I am) the slave (of thy) slaves !? 


Gauri bairdgant; mahala IV. 
NIT. LI. 


(1). As a mother, having given birth to a son, nourishes him and keeps (him) within her sight, 

And inside and outside (of the house) puts a morsel into (his) mouth, thumping him every moment 
(out of love): 

So the true Guru keeps the disciple out of affection and love to Hari. 

Pause. 

O my Ram, we are ignorant children of Hari, the Lord. 

Blessed, blessed is the Guru, the Guru, the true Guru and master, by whom we are instructed con- 
cerning Hari and made wise. 


~S 
1 Sarrett = 3ST, ani is only a meaningless alliteration. 
? WHA WAST? is a ludicrous corruption instead of TBTAT VT Wa. 
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(2). As in the sky turns about and flies the white-clothed (bird),* 

Keeping its mind (thought) behind, in its heart continually remembering its young ones: 

So the true Guru, Hari, Hari has an affection for the disciple, the Guru keeps the disciple in his heart. 

(8). As the pinchers,’ thirty (or) thirty-two (in number), preserve within the tongue of flesh and 
blood : 

—Does one think, that the flesh (=the tongue) is in the hand of the pinchers ? all is subject to Hari.— 

So when men calumniate the saints, Hari protects the honour of his people. 

(4). O brother, may not any one think, that anything is in the hand of any one, He does and causes 
it to be done. 

Old age, death, fever, one-sided rheumatism in the face, imprecation, all are in the power of Hari, 
none (of these evils) can befall (a man), except when put on by Hari. 


Meditate continually in (thy) mind and thought on this name of Hari, (says) humble Nanak, which 
at the end will emancipate (thee).° 


Gauri bairdgani; mahala IV. 
XIV. LII. 


(1). By meeting with whom joy springs up in the heart, he is called the true Guru. 
The duality of the mind is done away with, the highest station of Hari (= final emancipation) is 
obtained. 
Pause. 
My beloved true Guru, how shall he be met with? 
I make obeisance every moment, my perfect Guru, how shall he be obtained ? 
(2). By Hari, out of mercy, my true, perfect Guru is joined (to the pious one). 
The wish of the (pious) man is accomplished, having obtained the true, perfect Guru. 
(3). Hari makes devotion firm, he hears devotion, if one meet with that true Guru. 
No deficiency at all takes place, the acquisition of Hari is continually made solid. 
(4). In whose heart there is brightness (of understanding), (he entertains) no second love (=duality). 
Ninak (says): he is saved by meeting with that Guru, who makes (him) sing the qualities of Hari. 


Gauri pirbi; mahala IV. 
XY. ‘LITT. 
(1). By Hari, the merciful Lord, mercy was bestowed (on me), in my mind, body and mouth I speak 
of Hari. 
The colour of the disciple has become very deep, my jacket‘ is steeped in the colour of Hari. 


Pause. 
I am the female slave of my Lord Hari. 


When my mind was reconciled with Hari, the whole world was given away (by me) as a valueless® 
ball. 


(2). Make discrimination, O pious brother, search (thy) heart and inquire well! 
The form of Hari is all light, Hari dwells near to all, Hari is with (them). 
(3). Hari, Hari, the boundless, the inapprehensible divine male, dwells near the whole world. 


1 Jud UA Stat, ie. the WH, or crane. 

? The ATSt, or pinchers, are the teeth. 

° Se satfunn = safe oE. 

‘ Sot, jacket, figuratively = heart, mind. 

: nas = Was, must here be taken in the sense of: without value = valueless. 
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Hari is made manifest by the perfect Guru, (my) head is (therefore) sold to the Guru. 

(4). O Hari, inside and outside of the creatures art thou! I have come to thy asylum, thou art the 
great, great divine male. 

Humble Nanak sings day by day the excellences of Hari, having met with the true Guru, the Guru, 
the mediator. 

Gauri pirbi; mahala IV. 
XVI. LIV. 

(1). O Lord, O boundless life of the world, O Lord of the Universe, O divine male, the arranger (of 
all things) ! 

On which road thou sendest us, O Lord, on that road do we go. 

Pause. 

O Rim, my mind is in love with Hari! 

Having joined the society of the pious the relish of Ram is obtained (by me), in the delightful name 
of Hari I am absorbed. 

(2). The name of Hari, Hari, Hari, Hari, is a medicine in (this) world, the name of Hari, Hari, Hari, 
is true. 

All their sins and faults are done away with, who by means of the instruction of the Guru eat the 
juice of Hari. 

(3). On whose forehead he writes the decree from the beginning, they are bathing in the pond of 
contentment, the Guru. 

All their filth of foolishness is gone off, who are imbued with love to the name of Ram. 

(4). O Rim, thou thyself, thou thyself art the Lord and master, like thee there is no other donor, 

(If) humble Nanak takes (thy) name, then he lives; Hari is muttered by the mercy of Hari. 


Gauri purbi; mahala IV. 
XVII. LY. 


(1). Bestow mercy (on me), O life of the world, O donor! my mind is absorbed with Hari. 
By the true Guru the exccedingly pure word is communicated (to me), muttering Hari, Hari, Hari, 
my heart brightens up. 
Pause. 


O Ram, my heart and body are pierced by the true Hari ! 


By the mouth of which the whole world is devoured, (from that death) we are saved, O Hari, by the 
word of the true Guru. 


(2). Those, who have no love to Hari, are Sakats, fools and ignorant men, 

On them birth and death press very heavily, having died and died they are consumed in ordure. 

(3). Thou art merciful, cherishing in (thy) asylum, may a gift be given to me, O Hari, I am be- 
seeching (thee)! 

May I be made the slave (of) the slave (of) Hari, my mind dances and takes delight (in it).! 

(4). The Lord himself is the great wholesale merchant, we are his retail-dealers. 

My mind, body, life, all is thy stock, the wholesale merchant of humble Nanak is the Lord. 


Gauri pirbi; mahala IV. 
XVIT. LVI. 


(1). Thou art merciful, removing all pains, give ear and hear one petition (of mine)! 
Through whom, thou, O Lord Hari, art known, join to me that true Guru, my life! 


' faafs =Sansk. facfa, delight; af ate =afs STS, é being merely an alliteration. 
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Pause. 

O Ram, by me the true Guru is minded as the Supreme Brahm. 

I am foolish, stupid, of an erring mind, by means of the word of the Guru, the true Guru Hari is 
known by me. 

(2). As many flavours and tastes as were seen by me, they are all distasteful insipidities. 

The name of Hari is nectar juice, having met with the true Guru the sweet juice of sugar-cane! was 
tasted (by me). 

(3). With whom the Guru, the true Guru, has not met, they are foolish and mad Sakats. 

Their works are put down as mean from the beginning, (though) having seen the lamp (of truth) 
they are consumed by spiritual blindness. 

(4). Whom thou unitest (with thyself), O Hari, bestowing mercy (upon them), they are applied 
(by thee), O Hari, to the service of Hari. 


Humble Nanak (says): muttering Hari, Hari, Hari they are manifest, by the instruction, by the 
instruction of the Guru they are absorbed in the name. 


Gauri purbi; mahala IV. 
XIX. LVII. 


(1). O my mind, that Lord is always near (to thee), say, whereto should one flee from Hari? 
Hari himself, the true Lord, pardons, (if) Hari himself releases, then one is emancipated. 
Pause. 

O my mind, mutter Hari, Hari! Hari should be muttered in the mind! 

Flee to the asylum of the true Guru, O my mind, following the Guru, the true Guru one is 
emancipated. 

(2). O my mind, serve that Lord, who is the giver of all comforts, by serving whom one dwells in 
his own house. 

O disciple, go and obtain thy own house! the sandal-dust of the praise of Hari should be rubbed in 
and impressed on the memory! 

(3). O my mind, the praise of Hari, Hari, Hari, Hari, Hari is the highest (thing), having made the 
acquisition of Hari one rejoices in his mind. 

(If) Hari, Hari himself, out of mercy bestows it, then the nectar-juice of Hari is tasted. 

(4). O my mind, who cling to any other than the name (of Hari), they are Sakats and are pressed 
down by Yama. 

Those are Saékats and thieves, by whom the name is forgotten, O heart, one should not go near them! 

(5). O my mind, serve the inapprehensible, pure, divine male Hari, by serving whom the account is 
brought to an end. 


Humble Nanak (says): who are made full by Hari, the Lord, (their) weight does not diminish a 
Masa for one moment.? 


Gauri purbi; mahala IV. 
XX. LVI. 


(1). My life is in thy power, O Lord, my soul and body are all thine. 
Bestow mercy (on me), O Hari, and show (me) (thy) sight, in my heart there is great desire (for thee). 


‘i Wa =THs; at, sugar-cane. 


> The sense is: they remain full (fully united with the Supreme Being) and no more subjected to 
transmigration. 
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Pause. 

In my heart and body there is a desire of meeting with Hari. 

By the compassionate Guru, by the Guru some mercy was shown (to me), Hari, my Lord’ came and 
joined (me). 

(2). The procedure, which is going on in my mind and thought, thou knowest, O Hari! 

Day by day I mutter (thy) name, (that) I may obtain comfort, in (my) heart there is continually a 
desire for thee, O Hari! 

(3). By the Guru, the true Guru, the way is shown (to me), Hari, my Lord, has come and joined (me). 

Daily joy has accrued to the very fortunate one, all the desire of (his) servant is accomplished. 

(4). All is in the power of Hari, the Lord of the world, the King of the Universe, the creator. 

Humble Nanak has come to (thy) asylum, O Hari, keep the honour of thy servant! 


Gauri pirbi; mahala TV. 
XXII. LIX. 


(1). This mind does not keep quiet a moment, it is of a versatile disposition, it runs about in the 
ten, ten directions (of the globe). 

(If) by great luck the perfect Guru is obtained, by (whom) the mantra of Hari is given, the mind 
(becomes) sedate. 

Pause. 

O Raw, we are called the slaves of the true Guru. 

(2). On our forehead a mark is burnt in, we owe much debt to the Guru? 

Much assistance and meritorious work is done (by him), (we are) brought across* the difficult water 
of existence (by him). 

(3). Who have in their heart no affection to Hari, (by them) false connexions are made. 

As paper is dissolved in water, so the fleshly-minded are dissolved in the womb.‘ 

(4). We know, (that) we know nothing; as Hari further on keeps us, so we stand. 

We are erring and mistaken, O Guru, bestow mercy on us! humble Nanak (says): draw out the bad 
swimmer !5 

Gauri piri; mahala TV. 
XXII. LX. 


(1). With lust and wrath the town is much filled; a pious man having come there breaks (them) to 
pieces. 
(If) by a former decree (of God) the Guru be obtained, he establishes in the district devotion to 
Hari in the heart. 
Pause. 
Make joining of the palms of the hands to the holy man, it is a great meritorious act ! 
Make prostration (to him), it is a great meritorious act! 


‘ys BIT; Az? is a grammatical blunder (instead of AT), but that does not matter, if only the rhyme 
he ve up thereby (@gt— Way). 


2 Ja AS; ART is the part. past of afgat (v. intr.), to bear; YIW-AfTaAT, to owe adebt. The 
Sikh Granthis do not know what to make of it. 


* UaTeS (scil. Ja, which is to be supplied here), instead of UTE, in order to keep up the rhyme 
with at. 3tf WatTtat, to bring across, to ferry over (ueTGat = uaTGan). 
* TSS instead of Tres, for the sake of the rhyme. 
* ATS =ATHE, imperative, on account of the preceding imperative UTdd. 
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(2). By the Sakat the taste of the juice of Hari is not known, within him is the thorn of egotism. 

As he walks he is pricked (by it), he incurs pain, he suffers death, on (his) head is the club (of Yama). 

(8). The people of Hari are absorbed in the name of Hari, Hari, they break the pains of birth and the 
fear of death. 

The imperishable divine male, the Lord, is obtained (by them), in the world and the universe they 
have much lustre. 

(4). We are poor and wretched, O Lord! protect, O Hari, thine own, thou art very great. 

The name is the support and prop of humble Nanak, even in the name of Hari is the pith of comfort. 


Gauri pirbdi; mahala IV. 
XXIII2 LXI. 


(1). In this fort (= body) is Hari, Rim, the King, (but) the impudent one gets no taste (of him). 

(On whom) Hari, who is merciful to the poor, bestows his favour, (by him) Hari is tasted and seen 
by means of the word of the Guru. 

Pause. 

The praising of Ram Hari is (made) sweet by meditation on the Guru. 

(2). Hari, the Supreme Brahm, is inapproachable, incomprehensible, the true Guru being found acts 
as mediator.’ 

To whom the words of the Guru are pleasant in (their) mind, to them I come and fall down before 
them.* 

(3). The heart of the fleshly-minded one is exceedingly hard, within it is a black venomous snake. 

Though much milk may be given to drink to a snake, poison issues (from it), in the twinkling of an 
eye (the bitten man) swells up.® 

(4). O Lord Hari, bring and join (to me) the holy Guru, (that), having rubbed (for the bite) as 
charm the word (of the Guru), I may take it in my mouth.’ 

(To) humble Nanak, the slave and servant of the Guru, the acid (becomes) sweet by clinging to the 
assembly (of the pious). 

Gauri pirbi; mahala IV. 
XXIV. LXII. 


(1). For the sake of (obtaining) Hari (my) body is sold (by me) before the perfect Guru. 
By the true Guru the name is made firm (in him), (on whose) face and forehead a lucky lot (is written). 
Pause. 


O beloved, by means of the instruction of the Guru devotion to Hari is stirred up. 


1 Ysid = dst 3; Ast =Sansk. HUE, pith (= ato. 

® This verse I laid before the assembled Granthis at Amritsar, but they could give me no explanation of 
it whatever. 

3 Bria = BiH, acts (as mediator). 

4 urtfa ustat, having come, I fall down before them. udtat on account of the rhyme = Ug3t. 

5 The words ZTd Ndtat are very obscure. I suppose that YTS is corrupted from the Hindi McA, 
a very venomous snake. This suits well the context. 

: af Zorat; 2fs = sf, in the twinkling of an eye. a occurs in this sense twice more in the 
Granth. @BSYST= SHSM, is swelling (i.c. the bitten man). The final words are so effectually corrupted in 
this verse, that we can only translate them by conjecture. 

7 Srat= St | may take, QT being a meaningless alliteration. 


3l 
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(2). Sporting in everybody Ram, the king, is contained (therein), by means of the word of the Guru 
devotion to the Gurii (Ram) is stirred up. 

I cut off mind and body, and give (them) to the Guru, (for) my error and fear are dispersed by the 
word of the Guru. : 

(3). Having brought a lamp he kindles it in darkness, by the knowledge (communicated by) the 
Guru devotion to the Guri (God) is raised. 

Ignorance and darkness are totally destroyed, in the house (=one’s own body) the thing (=the 
Supreme Being) is obtained, the mind becomes awake. 

(4). The Sikats are killers, depending on the Maya, Yama begins to look out for them. 

They have not sold their head before the true Guru, the luckless ones come and go. 

(5). Hear our supplication, O Lord, we ask for the protection of Hari the Lord. 

The honour and reputation of humble Nanak is the Guru, (my) head is sold before the true Guru. 


Gauri pirbi ; mahala IV. 
XXY. LXIII. 


(1). We are selfish, of a selfish and foolish mind, by meeting with the Guru (our) own self is done 
away. 

The disease of egotism goes off, comfort is obtained, blessed, blessed is the Guru, Hari the king! 

Pause. 

O dear, by the word of the Guru Hari is obtained. 

(2). In my heart is affection to Ram, the king, by the Guru the way and path are shown. 

My soul and body, all is (put) before the true Guru, by whom the separated Hari is applied to (my) 
neck. 

(3). In my heart a desire arose to see (him, ¢.e. Hari), the Guru showed him (as being present) with 
my heart. 

Tranquillity and joy have sprung up in my mind, my own self is (therefore) sold before the Guru. 

(4). Many sins and wicked deeds were done by us, becoming a thief and committing wickedness I stole. 

Now, says Nanak, we have come to (thy) asylum, keep my honour, O Hari, Hari is liked (by me). 


Gaurt pirbi; mahala IV. 
XXXVI. LXIY. 


(1). By reason of the instruction of the Guru the unbeaten sound sounds, by means of the instruction 
of the Guru (my) mind sings (the praises of Hari). 

By him, whose lot is great, the sight of the Guru is obtained, blessed, blessed is he, who directs his 
thoughts devoutly on the Guru! 

Pause. 

The disciple Hari applies to deep meditation (on the Guru). 

(2). My Lord is the perfect, true Guru, my mind does the work (enjoined by) the Guru. 

We, rubbing and rubbing, wash the feet of the Guru, who lets (us) hear the story of Hari, Hari. 

(3). In (my) heart is, through the instruction of the Guru, the elixir of Ram, (my) tongue sings the 
qualities of Hari. 

(My) mind, being pleasantly, pleasantly engaged,! is satiated with the juice of Hari, it will not again 
bring on hunger. 


1 . Pose 
gata is the part. past conjunctive of JAXAT, v.n. to be pleasantly engaged in an occupation, to be in 
a happy situation. 
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(4). (Though) one make many, many contrivances, he will not obtain the name without the mercy 
(of Hari). 
On humble Nanak Hari has bestowed mercy, through the instruction of the Guru he makes firm the 
name in (my) mind. 
Gaurt majh; mahala IY. 


XXVIII. LXY. 


(1). O disciple, O dear friend, mutter the name! (this is thy) work. 

Understanding (is) the mother, understanding the life (of him), (in whose) mouth the name of Ram is. 
Contentment (is his) father, having made the unborn divine male (his) Guru. 

He, whose lot is great, is united (with) Ram. 

*(2). The Guru, the divine male of magic power is obtained (by me), I enjoy pleasures, O dear! 
Being steeped in the colour of Hari the Guru (I am) always without worldly concerns, O dear! 
‘(My) lot is great, having met with the clever and all-wise one, O dear! 

My heart and body are steeped in the colour of Hari. 

(3). Come, ye saints, we will together mutter the name! 

The taking always of the name in the assembly (of the pious) is a gain, O dear! 

By serving the saints nectar is obtained in the mouth, O dear! 

By a former destiny, written from the beginning, it is obtained. 

(4). In Savan rain (falls), with nectar the world is overspread, O dear! 

My mind has raised a cry (like a peacock), the word (of the Guru) is obtained in (my) mouth. 
The nectar of Hari has rained, Hari, the king, is obtained, O dear ! 

Humble Nanak is steeped in the love (of Hari), 


Gauri majh; mahala IV. 
XXVIII. LXVI. 


(1). Come, O friend, O dear lady, we will utter the praises (of Hari)! 

Joining the pious people, we will enjoy pleasures and amusements, O dear! 

By the Guru the lamp of spiritual knowledge is always kindled in the mind, O dear! 

Bowing and bowing (we are) united with the pleased Hari, O dear! 

(2). In my mind and body love has sprung up to Hari, the beloved, O dear! 

May he join me with (my) friend, the true Guru, the mediator, O dear! 

I give my heart to the saints, who join to me my Lord, O dear! 

I sacrifice myself always to the gratuitous service of Hari, O dear! 

(3). Dwell, O my beloved, dwell, OQ my Govind, O Hari, bestowing mercy (on me) dwell (in my) 
mind, O Lord! 

The fruit, desired by my mind, is obtained, O my Govind, having seen the perfect Guru I am de- 
lighted, O Lord! 

The name of Hari is obtained, (I am) a happy married woman, O my Govind, daily (there is) joy 
and merriment, O Lord! 

Hari is obtained by (me) the very fortunate one, O my Govind, continually getting gain I am happy 
in (my) mind, O Lord! 

(4). Hari himself produces, Hari himself sees, Hari himself applies to the work, O dear! 

Some eat, there is no deficiency of the gifts (of Hari), some get (only) a handful, O dear! 

Some are kings and sit on a throne being always comfortable, some must beg alms, O dear! 

In all only (thy) word is current, O my Govind; humble Nanak meditates on (thy) name, O Lord! 


1 J3S1= D3t- 
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Gauri mah; mahala IV. 
XXIX. LXVII. 


(1). In my mind, in my mind, O my Govind, in my mind I am imbued with love to Hari, O dear! 

Hari, (my) joy (=husband) is not perceived as being near, O my Govind, the perfect Guru causes 
the inapprehensible one to be apprehended, O dear! 

(When) the name of Hari, Hari is made manifest, 0 my Govind, all the pains of poverty go off, 
O dear! 

The step of Hari, which is the highest, is obtained, O my Govind, the very fortunate one is absorbed 
in the name, O dear! 

(2). With (her) eyes, O my beloved, with (her) eyes, O my Govind, by whom is Hari, the Lord, 
seen with (her) eyes, O dear? 

My heart and body are very sad,! O my Govind, without Hari, the woman is withering away, O dear! 

Joining the pious people, O my Govind, my Lord Hari, my sweetheart and companion was obtained 
(by me), O dear! 

Hari, the life of the universe, has come and joined me, O my Govind, the night is spent by me (now) 
in happiness, O dear! 

(3). O pious man, join to me my Lord Hari, (my) sweetheart, in my heart and body hunger (after 
him) is excited (by thee), O dear! 

IT cannot exist without seeing my beloved, thou hast roused within me the pangs of separation from 
Hari, O dear! 

Hari, the king, is my beloved sweetheart, (if) the Guru join (him to me), my heart is vivified, O dear! 

In my mind and body (there is) full desire (after thee), O my Govind, (when) Hari is met with, 
(there are) congratulations in the heart, O dear! 

(4). Iam devoted, O my Govind, I am devoted, O my beloved, I am always devoted to thy 
gratuitous service, O dear! 

In my heart and body is love to the beloved, O my Govind! O Hari, keep our store, O dear! 

Join (to me) the true Guru, the mediator, O my Govind, (that) he guiding (the right way) may 
unite Hari with me, O dear! 


If thou bestowest mercy, the name of Hari is obtained, O my Govind, humble Nanak is in thy asylum, 
O dear! 
Gauri majh; mahala TV. 
XXX. LXYVII., 
(1). He is wonderful, O my Govind, he is wonderful, O my beloved, Hari my Lord is wonderful, 
O dear! 
Hari himself is producing Krishna, 0 my Govind, by Hari himself the Gopi (Radha) is sought, O dear! 


Hari himself is enjoying everybody, O my Govind, Hari himself is given to sensual pleasures and 
enjoying himself, O dear! 


Hari is very wise and does not err, O my Govind, he himself is the true Guru, endowed with magic 
power, O dear! 


(2). He himself is producing the universe, 0 my Govind, Hari himself sports in many ways, O dear! 
Some he lets enjoy pleasures, O my Govind, some wander about naked and disgraced,” O dear! 
He himself is producing the world, O my Govind, Hari gives gifts to every one who asks, O dear! 


FIAT, un. to be sad, to weep. 
2 2 2 a. : 7 
> By Batt, Pers. rad ks}, disgraced by shame. 
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fond 


The name is the support of the devotees, O my Govind, the good story about Hari, Hari they ask, 
O dear! 

(3). Hari himself causes devotion to be made, O my Govind, the devotees of Hari have full desire 
(after Hari) in their heart, O dear! 

He himself is existing in water and land, 0 my Govind, he is contained (everywhere), he is not far 
away, O dear! 

Hari himself is inside and outside, O my Govind, Hari himself is omnipresent, O dear! 

Hari, the vivifying principle, is spread out, O my Govind, Hari himself sees in the presence, O dear! 

(4). Hari is within the sound of the breath, O my Govind, as Hari himself produces a sound, so it 
is sounded, O dear! 

The hidden treasure of the name of Hari is within (the heart), O my Givind, by the word of the 
Guru Hari the Lord becomes known, O dear! 

He himself causes (men) to flee to his asylum, O my Gévind! Hari keeps the honour of (his) 
devotees, O dear! 

He, whose lot is great, is united (with) the assembly (of the pious), O my Govind! the perfection 
(= emancipation) of humble Nanak is effected! by the name, O dear! 


Gaurt majh; mahala TV. 
XXXI. LXIX. 


(1). I (have a desire after) the name of Hari, I am suffering the pangs of separation from Hari, O dear! 
May my Lord Hari, my friend be met with, (that) I may obtain comfort, O dear! 
Having seen the Lord Hari, I live, O dear mother ! 

My friend is the name, (my) brother is Hari, O dear! 

(2). Sing, O pious (man), the qualities of my Lord Hari, O dear! 

Mutter, O disciple, the name, thy lot (will be) great, O dear! 

The name of Hari, Hari, O dear, of my beloved? Hari, O dear! 

Will not again make (thee) wander through the waters of existence, O dear! 

(3). How shall I see Hari? in my heart and body there is a longing (for him), O dear! 
Join Hari (to me), O pious man, in my heart (there is) love to him, O dear! 

By the word of the Guru is obtained the beloved Hari, the King, O dear! 

O very fortunate one, mutter the name, O dear! 

(4). In my heart and body is a great desire after Givind, the Lord, O dear! 

O holy man, join (to me) Hari, Govind, the Lord, O dear! 

By the instruction of the true Guru the name is always made manifest, O dear! 
Humble Nanak (says): the desire in the heart is (thus) accomplished, O dear! 


Gauri majh; mahala TV. 
XXXII. LXX. 


(1). My desire? is the name, if it be obtained, then I live, O dear! 
In (my) heart (there is) nectar, by the instruction of the Guru I get Hari, O dear! 
My heart is imbued with love to Hari, the juice of Hari I drink always, O dear! 


1 StH = dz» passive, is made or effected (generally $1). 
2 YTe, life; anything dearly beloved. 
8 faadt, of entreaty, desire (cf. faoet = WTSI = ATaAD), the termination @ being changed to i, 


which is frequently the case. 
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Hari is obtained in my heart, I live, O dear ! 

(2). In my heart and body there is love, the arrow of Hari has pierced it, O dear! 
My beloved friend is Hari, the all-wise spirit, O dear! 

Join (to me), O holy man, the Guru Hari, the clever and wise, O dear! 

T am a sacrifice to the gratuitous service of the name of Hari, O dear! 

(3). I inquire after Hari, Hari, my sweetheart, Hari, my friend, O dear ! 

Show to me, O ye holy men, Hari, I inquire after the traces of Hari, O dear! 

If the true Guru, being pleased, shows Hari (to me), then I obtain (him), O dear! 
Praising Hari I am absorbed in the name, O dear! 

(4). I suffer the pain of love, the pangs of separation from Hari, O dear! 

O Guru, complete (my) faith, (that) I may obtain nectar in my mouth, O dear! 

O Hari, become merciful, (that) I may meditate on the name of Hari, O dear! 
Humble Nanak (says): (that) I may obtain the juice of Hari, O dear! 


RAGU GAURI GUARERI; MAHALA V. 
Caupadas. 
Om! by the favour of the true Guru! 
I. LXXI. 

Pause. 
How is happiness brought about, O my brother ? 
How is Hari Rim obtained as a helper ? 
(1). (There is) no happiness in the house, (if) mine (be) all the Maya. 
(If) high (and) beautiful palaces be roofed in (by me). 
By false covetousness (one’s) lifetime is lost. 
(2). Having seen elephants and horses he is happy. 
Armies, mace-bearers and domestic servants are collected (by him). 
On (his) neck is the rope and noose of selfishness. 
(3). He may exercise dominion in all the ten quarters (of the earth). 
He may enjoy many pleasures and women. 
As in a dream the king becomes a beggar.' 
(4). (There is) one happiness, (which) the true Guru has shown to me. 
Whatever Hari does, that is pleasing to the devotees of Hari. 
Humble Nanak (says): having destroyed (their) egotism they are absorbed (in Hari). 

Pause. 


In this wise happiness is brought about, O my brother ! 
Thus Hari Rim is obtained as a helper. 


Gauri guaréri; mahala V. 


IY. UXXII. 


* (1). How should one be given to doubt, who should be of slight faith ? 
When he (7c. Hari) is contained in water, earth and on the surface of the earth. 
The disciples are saved, the self-willed lose their honour. 


I 7 * 
The sense is: he becomes a beggar suddenly, as in a dream. 
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Pause. 
Whom the merciful Ram himself protects : 
To him none other can come near. 
(2). In all exists the One infinite. 
Sleep thou therefore in comfort and be without care! 
He knows everything that is happening. 
(3). The fleshly-minded die, who have another thirst (than that after Hari). 
In many wombs they wander about, (as) it was written from the beginning by destiny. 
What they sow, such things they will eat.? 
(4). Having seen (his) sight happiness has sprung up in my mind. 
All has come into my sight as manifestation of Brahm. 
Humble Nanak has a full desire after Hari. 


Gauri guaréri; mahala V. 
TI. LXXIiq. 


(1). In some births thou didst become a worm (and) moth. 
In some births an elephant, fish (and) deer. 

In some births (thou) didst become a bird (and) snake. 

In some births a horse and an ox, that is yoked on. 


Pause. 


Be united with the Lord of the Universe, this is the time of being united (with him)! 
After a long time this (human) body? was obtained (by thee). 

(2). In some births (thou wast) made a rock and mountain. 

In some births thou fellest off as an unripe fruit from the womb. 

In some births thou wast produced as a potherb. 

In the eighty-four lakhs (of forms of existence) thou wast caused to wander about. 
(3). A birth is (now) obtained (by thee) with the pious. 

Perform worship, adore Hari, Hari, by means of the instruction of the Guru ! 
Give up pride and false conceit ! 

(If) thou diest whilst living, (thou art) approved at the threshold (of Hari). 

(4). Whatever is done, that will be done by Thee. 

There is none other capable of doing (anything). 

Then one is united (with thee), when thou unitest (him with thee). 

Nanak says: sing the qualities of Hari, Hari! 


Gauri guaréri ; mahala V. 
IV. LXXIY. 


(1). In the field of works*® sow the name! 
Thy work will be completed.t 


1 UTAT, on account of the rhyme, instead of yUTfa. 
* Only in the human body the soul can work out its final emancipation. 
3 aa sfa is this present world. 


* The sense is: thou will get thereby final emancipation and become freed from the necessity of re- 
generation. 
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Thou wilt get the fruit (of thy works), the fear of Yama will be effaced : 
(If) thou singest continually the qualities and the praise of Hari. 


Pause. 
Put the name of Hari, Hari into thy breast : 
(And) thou wilt quickly accomplish thy work ! 
(2). If thou becomest attentive to thy Lord: 
Thou wilt obtain honour at the threshold. 
Give up all, all contrivance and dexterity ! 
Cling to the feet of the pious people! 
(3). In whose hand all the creatures are : 
He is never separated, he is with all. 
Give up shifts and seize his asylum! 
In a moment thy release will be effected. 
(4). Consider him always as (being) near ! 
Mind the order of the Lord as true! 
Blot out, by means of the word of the Guru, thy own self ! 
Nanak (says): mutter the name of Hari, Hari! 


Gauri guaréri; mahala V. 
V. LXXY. 


(1). The word of the Guru is always imperishable. 

By the word of the Guru the noose of Yama is cut asunder. 
The word of the Guru is with the creatures. 

By the word of the Guru they are imbued with love to Ram. 


Pause. 
What is given by the Guru, that is useful to the heart. 
Mind that, which is done by the holy one (= Guru) as true! 
(2). The word of the Guru is immovable and not to be broken. 
By the word of the Guru doubt is eut off and duality. 
The word of the Guru does not pass away in any way. 
Sing by means of the word of the Guru the qualities of Hari! 
(8). The word of the Guru is with the creatures. 
The word of the Guru is the friend of the friendless one. 
For the sake of the word of the Guru he does not fall into hell. 
By the word of the Guru (his) tongue enjoys nectar. 
(4). The word of the Guru is manifest in the world. 
By the word of the Guru (one) sustains no loss. 
(To whom) he himself (7.¢. Hari) is merciful : 
(To him), says Nanak, is the true Guru always compassionate. 


Gauri guarér? ; mahala Y. 
VI. LXXVI. 
(1). Who makes a gem out of (a clod of) earth; 
Who with effort preserves in the womb; 


Who gives lustre and greatness : 
On that Lord I meditate the eight watches (of the day). 
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Pause. 
O my sweetheart,! may I obtain the dust of the pious people ! 
Joining the Guru I will meditate on my Lord! 
(2). Who makes of a fool an eloquent man, 
Who makes of a stupid an intelligent man, 
By whose favour J obtain the nine treasures: 
That Lord is not forgotten from my mind. 
(3). Who gives a place to the homeless, 
Who gives honour to the honourless, 
Who fulfils every desire : 
(Him) I remember day and night at (every) breath and morsel. 
(4). By whose favour the rope of the Maya is cut. 
By the favour of the Guru the acid poison (becomes) nectar. 
Nanak says: by this (man) nothing (is done). 
I praise the preserver. 


Gaur? guareri; mahala V. 
VII. LXXVII. 


(1). In his asylum there is no fear (nor) grief. 
Without him nothing will happen. 

I give up dexterity, force, contrivance and passions. 
He is preserving (the honour)? of his servant. 


Pause. 
Mutter, O my heart, with pleasure: Ram, Ram! 
In the house (and) outside (of it) he is always with thee. 
(2). Establish him firmly in thy mind, 
(And) thou wilt taste the nectar-juice, the word of the Guru. 
Say, of what use are the other efforts ? 
He himself, bestowing his mercy, keeps (thy) honour. 
(3). Say, what is man, what is his power? 
All the uproar of the Maya is but false (= vain). 
The Lord causes the work to be done. 
He is the inward governor of all the bodies. 
(4). Of all comforts the true comfort is this : 
Take to heart the instruction of the Guru! 
Who is given to contemplation on the name of Ram: 
He, says Nanak, is blessed and endowed with a great lot. 


Gaur? guareéri; mahala V. 
VIII. LXXVIII. 


(1). By hearing the story about Hari filth is taken off. 
(Men) easily* become much purified. 


' gartart signifies also (like THU, to which it corresponds) “ sweetheart,” “ husband.” 


? Jyra MUS AT, supply : BH, honour. 


° ay BS, used adverbially ; “easily,” “without difficulty.” HG = Sansk. aya. 
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By reason of a great lot (destiny) the society of the pious is obtained. 
Love to the Supreme Brahm springs up. 
Pause. 
The (pious) man, muttering the name of Hari, Hari, is saved. 
By the Guru he is brought over the sea of fire. 
(2). By praising Hari (his) mind becomes sedate (cool). 
The sins of (his different) births are gone off. 
The receptacle of all (things) he perceives in his mind. 
Now why should he go to seek (it elsewhere) ? 
(8). When his Lord has become merciful, 
The labour of the worshipper has come to an end. 
The fetters of (his) servant are cut 
By remembering, remembering, remembering the abode of (all) qualities. 
(4). The One is in the mind, the One is in every spot. 
He abides brimful in every place. 
By the perfect Guru every doubt is removed. 
By remembering Hari, (says) Nanak, comfort is obtained. 


Gauri guaréri; mahala VY. 
IX. LXXIX. 


(1). Those who die before, repose afterwards. 

Those, who are spared, they, having girded up their loins, are standing.! 
The business, to which they cling, 

By that duality is made firm, in that they are absorbed. 


Pause. 
That time (of death) does not at all come into their mind. 
They cling to that which passes away. 
(2). By desire the body of the fool is bound. 
He clings to lust, wrath and love. 
On his head is standing Dharm-Rai (= Yama). 
He eats poison considering it a sweet thing. 
(8). I bind, I subdue enmity. 
Who will put his foot into our ground? 
I am a Pandit, I am clever and knowing. 
Another does not comprehend the creator. 
(4). His own state and mind* he himself knows. 
What can one say, how can one describe (it) ? 
Into whatever (business or condition) he puts (a man), there he must remain, 
(Though) every one is asking for his own welfare. 
(5). Everything is thine, thou art the creator. 
There is no end nor limit (of thee). 
May to (thy) servant (this) gift be given: 
(That) Nanak may never forget (thy) name. 


I Gud, who are spared, i.e. who spare their life and do not die (by means of contemplation). wg, they 
are standing, i.e. they are engaged in work, nrust work on (in contradistinction to Ug, they repose). 


? farfS fafS is the same as Tf3 afS, one’s secret mind or thought. 
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Gauri guarévi; mahala VY. 
X. LXXX. 


(1). By many efforts emancipation is not brought about. 

(Not) by much dexterity (nor) by great force. 

By reason of the pure worship of Hari 

Splendour and dignity (are obtained) at the threshold (of the Lord). 
Pause. 

O my mind, seize the shelter of the name of Hari! 

No hot blast of wind will touch thee. 

(2). As a boat (preserves) in the ocean of fear. 

(As) a lamp lightens up darkness. 

(As by) fire the cold season, by laughing pain (is removed) : 

(So) by muttering the name happiness is brought about in the mind. 

(8). The thirst of thy mind will leave off. 

All thy desires will be fulfilled. 

Thy mind will not vacillate, 

Having muttered the nectar-name, O dear disciple ! 

(4). The medicine of the name that man obtains: 

To whom he himself (7.e. Hari) causes it to be given out of mercy. 

In whose heart the name of Hari, Hari dwells: 

His pain and trouble flee away, (says) Nanak. 


Gauri gudrévz; mahala V. 
XI. LXXXI. 


(1). By collecting much wealth (my) mind was not satiated. 
Having seen many forms (I was) not assured (of them). 
To son and wife my soul clings. 
That (wealth) will pass away, these (will be) a heap of ashes. 
Pause. 
Without the worship of Hari I see (them) lamenting. 
Woe to the body, woe to the wealth (of those, who are) in love with the Maya! 
(2). As (when) to a forced labourer money be given, 
(And) he be in the house of the Lord (and) that (Lord) undergo? toil. 
As (when) in a dream he becomes a Raja and sits down (in state) : 
When he opens (his) eyes, it is a vain affair. 
(3). As a watchman over another’s field. 
The field is the Lord’s (owner’s), the watchman goes off. 
The watchman vexes himself on account of that field. 
Into his hem? (= pocket) falls nothing. 
(4). Whose the dominion is, even his is (also) the dream (= the Maya). 
By whom the Miya is given, by him (alse) the thirst (after the Maya) is raised. 


e as, s.m. dignity, rank. 
2 Ca bai AUTAT; AITHT = ATT, AT being a meaningless alliteration. 
5 UTST = UST, hem of a garment, here = pocket. 


bo 
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He himself annihilates, He himself establishes. 
Nanak (makes) supplication before the Lord. 


Gauri guaréeri; mahala V. 
XII, LXXXIT. 


(1). The illusive creation of many kinds and sorts was seen (by me). 
With the pen wisdom was put down on the paper. 
Having become a chief (and) king a (fine) house was seen (by me). 
(But) by (all) this my heart was not satiated. 
Pause. 
Show me that comfort, O holy man! 
(By which) my thirst may be quenched and my mind satiated. 
(2). Riding on a horse (swift like) the wind, (and) on an elephant. 
Perfume of sandal-wood, a bed and a beautiful woman. 
The singing of actors and dancers in the arena: 
Tn (all) this my mind receives no satisfaction. 
(3). The assembly (round) the throne, the festive procession of (the Raja’s) sedan-chair. 
All fruits, beautiful gardens. 
Delight in the chase, the kingly sport : 
(By all this) my mind is not comforted, (it is) illusion and deccit. 
(4). Out of mercy the holy men told me of the True one. 
All comfort and joy was obtained (by me) (from) this. 
In the assembly of the pious the praise of Hari is sung. 
Nanak (says): by him, whose lot is great, he (?.e. Hari) is obtained. 
Pause. 
In whose (house) is the wealth of Hari, he is happy. 
By the mercy of the Lord union with the pious (is brought about). 


Gauri gudrért ; mahala V. 
XIU. LXXXITI. 
(1). Man thinks: this body is mine. 
Again and again he clings to it.? 
Son, wife, household are a noose (to him). 
(Such men) cannot become the servants of Rim. 


Pause. 
What is that manner, by which one may sing the excellences of Ram ? 
What is that method, by which one may cross this Maya? 
(2). What is good, he considers as bad. 
(If) one speak the truth, that is (to him) equal to poison. 
He does not know victory and defeat. 
This is the nature of the Sakat (in) the world. 
(3). What is deadly poison, that the fool drinks. 
The nectar-name he considers as bitter. 


} fausted, instead of fsuste, for the sake of the rhyme. 
* BUST = GUE, TT being only an alliteration. 
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He does not go near the assembly of the pious. 

He wanders again about in the eighty-four lakhs (of forms of existence). 

(4). By one net birds are ensnared. 

Glowing with youthful ardour’ he is given to sensual enjoyments of many kinds, 
Nanak (says): to whom he has become merciful : 

His nets are cut asunder by the perfect Guru. 


Gauri guaréri; mahala V. 
XIV. LXXXIYV. 


(1). By thy merey the (right) way is obtained. 
By the mercy of the Lord the name is meditated upon. 
By the mercy of the Lord the bonds are loosened. 
By thy mercy egotism is broken. 
Pause. 
(Thy) service is done, if thou appliest (one to it). 
We can do nothing, O God! 
(2). If it is pleasing to thee, then I sing (thy) praise.” 
If it is pleasing to thee, then I praise the True one. 
If it is pleasing to thee, then the true Guru is compassionate. 
All comforts, O Lord, (are obtained) by thy mercy. 
(3). What is pleasing to thee, that is a true work. 
‘What is pleasing to thee, that is true virtue. 
The receptacle of all excellences is with thee. 
Thou art the Lord, (thy) servant (is offering up) supplication (to thee). 
(4). (My) mind and body become pure by love to Hari. 
All comforts I obtain in the society of the saints. 
My mind remains attached to thy name. 
This is considered by Nanak as happiness. 


Gauri guaréri; mahala V. 
XV. LXXXY. 


(1). As many other flavours as are tasted by thee: 
(By them) not for a moment (thy) thirst is quenched. 
If thou tastest the flavour of the juice of Hari: 

By tasting (it) thou becomest wonder-struck. 


Pause. 
O my beloved tongue, drink nectar! 
Steeped in this juice thou wilt become satiated.? 
(2). O tongue, sing thou the excellences of Ram! 
Every moment meditate on Hari, Hari, Hari! 
Nothing else should be heard nor should one go anywhere clse. 


1 ofacfa. part. past conjunctive of GfAGHAT, v-n. to be glowing with youthful ardour. 
. Utat, sf. reading from the Purains or singing in praise of the Deity. 
$ fSusist = fauf (aa, adj. satiated, ari being a meaningless alliteration. 
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In the society of the pious he (/.2. Hari) is obtained by him, whose lot is great. 
(3). O tongue, praise him all the eight watches (of the day)! 

The Supreme Brahm, the Lord, is unfathomable. 

Here and there (thou wilt) always (be) happy. 

Singing the praises of Hari (thou art) priceless, O tongue! 

(4). The tree has sprouted, blossoms and fruits are (on) the tree. 

Steeped in this juice (of Hari) thou wilt not give it up again. 

He brings no (other) juice near his mouth: 

(To whom) the Guru has become an assistant, says Nanak. 


Gauri guareri; mahala V. 
XVI. LXXXVI. 
(1). The mind is made the palace, the body the fence. 
Within it is an infinite thing (=the Supreme Being). 


Within it the wholesale merchant is heard (saying) : 
Who is the retail-dealer, on whom there is reliance there ? 


Pause. 
Some (rare) one is a trafficker with the gem of the name. 
Who procures it, is feeding on nectar. 
(2). Mind and body I offer up as a sacrifice, worship is made (by me). 
What is that contrivance, by means of which I may be imbued with love (to Hari) ? 
I fall down at (his) foot, giving up mine and thine.' 
Who is that man, who puts (me) into the traffic (of the name of Hari)? 
(3). In what wise may I obtain the palace of the wholesale merchant ? 
What is that manner of life, by reason of which he calls (one) within? 
Thou art a great wholesale merchant, who hast crores of retail-dealers. 
Who is that donor, who having taken (life) makes (it) enter (again) ? 
(4). Searching and searching about (our) own house was (at length) obtained. 
The true, priceless gem was (then) shown (to us): 
When, out of mercy, (we were) united by the wholesale merchant (with himself), 
By reason of confidence (faith) in the Guru, says Nanak. 


Gauri guadréri; mahala V. 
XVII. LXXXVIT. 


(1). They remain night and day in one (continual) love (of Hari): 
(Who) know the Lord (as being) always (present) with them. 
The name of the Lord is made (their) occupation. 
They are fully satiated by the sight of Hari. 
. Pause. 
(Who) are in love with Hari, they are flourishing in mind and body. 
They have fled to the asylum of the perfect Guru. 
(2). The lotus-foot (of Hari) is (their) soul’s support. 


a Sat. mine and thine, i.e. all questions about mine and thine, all earthly goods. 35, for the sake 
of the rhyme, instead of 3ut. 
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The One they look at obediently. 

The One is (their) trade, (with) the One (they are) occupied. 

They know no other without the formless one. 

(3). They are free from both joy and grief. 

They are always free (from contact with the world) and given to devotion.! 
Who is seen in all and free from all: 

On (that) Supreme Brahm they are meditating. 

(4). How shall I describe the greatness of the saints ? 

(They are) of unfathomable wisdom, I cannot estimate it in any way. 
O Supreme Brahm, bestow mercy on me! 

May the dust of the saints be given to Nanak! 


Gauri guadréri ; mahala V. 
XVIII. LXXXYIII. 


(1). Thou art my companion, thou art my friend. 
Thou art my beloved, with thee (I have) friendship. 
Thou art my honour, thou art my jewel. 
Without thee I cannot live a moment. 
Pause. 
Thou art my darling, thou art my life. 
Thou art my Lord, thou art my prince. 
(2). As thou puttest me down, so I remain. 
‘What thou sayest, that must be done by me. 
Wherever I see, there thou art dwelling. 
Thy fearless name I mutter with (my) tongue. 
(3). Thou art my nine treasures, thou art my treasury. 
Thou art my pleasure and delight, the support of my heart. 
Thou art my lustre, with thee I am in love. 
Thou art my shelter, thou art my support. 
(4). Within my mind and body even thou art meditated upon. 
Thy secret I obtained from the Guru. 
By the true Guru the only One was confirmed (in me). 
Nanak, the slave of Hari, relies on Hari, Hari. 


Gauri gudréri ; mahala Y. 
NIX. LXXXIX. 
(1). (The Maya) enters by spreading out joy and grief. 
She enters heaven and hell and the avatars. 


She enters the poor one, who is looking out for splendour.? 
Root-piercing® she enters (by) covetousness. 


' The words must he thus constructed: AZT WSIS FT ud Wt was (arream, given to devotion 
or abstract contemplation). 

2 qa fagua is to be taken as one word = poor; such (superfluous) compounds are frequent in the 
Granth. tf may be taken as adjective (= Sansk, Tfas), looking out for, or as part. past conjunctive 
from THAT, having looked out. The sense is the same both ways. 


"as fara (Sansk. aqrfa*), root-piercing, i.e. totally destroying. 


256 RAG GAURI, MAH. V., SABD XX. /XC.) 


Pause. 
The Maya enters (men) in many ways. 
The saints live in thy protection, O Lord! 
(2). She enters him, who is drunk by vain conceit. 
She enters him, who is attached to son and wife. 
She enters (him who is proud) (about) elephants, horses and things. 
She enters him who is drunk in the inebriety of youth and beauty. 
(8). She enters the ground, the tabor’ and the arena. 
She enters the assembly, having heard the sound of a song. 
She enters the bed, the palace, the ornaments. 
The five intoxicated and blind ones? she enters. 
(4). She enters him, who does works ensnared by selfishness. 
She enters the married state, she enters lonely life. 
She enters conduct, occupation and caste. 
Everything she enters except him, who is steeped in the colour of Hari. 
‘5). The bonds of the saints are cut asunder by Hari. 
How should the Maya enter them ? 
Nanak says: who have obtained the dust of the saints: 
Near them the Miya does not come. 


Gaur? guarért; mahala V. 
XX. XC. 


(1). (In) the eyes is sleep (and) the passion of looking at another’s wife. 
The ears have fallen asleep having heard and reflected on calumny. 

The tongue has fallen asleep by greediness and sweet taste. 

The mind has fallen asleep, amazed by the Maya. 


Pause. 
(If) one remains awake in this house (= body): 
He gets his thing unimpaired. 
(2). All the companions® are intoxicated in their own pleasure. 
They have no knowledge of their own house. 
The five highwaymen'* are robbing. 
The cheats have fallen on the empty city. 
(3). Father and mother cannot protect from them. 
Friend and brother cannot protect from them. 
They are not stopped by wealth and cleverness. 
In the society of the pious these are brought under subjection. 
‘4). Bestow mercy on me, O thou bow-holder ! 
The dust of the saints is all (my) treasure. 


' We divide the words into 3; ground, and faraz (as 33, poor, gives here no sense) ; fada is very 
likely the same as fayaaT (zy): a tabor or drum, big in the middle and smaller at both ends, used in 
the G21, or arena (theatre). 


2 he. UTA, au, etc. 
3 The Fast or companions are here the senses. 
‘ The US ULNTe (= ASAT), or five highwaymen, are ITH, FU, SS, WT, WTA. 
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(My) capital (remains) safe with the true Guru. 
Nanak wakes in love to the Supreme Brahm. 


Pause. 


He wakes, to whom the Lord is merciful. 
His capital, wealth (and) property (remain) safe. 


Gaurt guarért ; mahala V. 
XXI. XCI. 


(1). In whose power the Khan and Sultan is; 
In whose power all the world is; 
By whom everything is made: 
Without him there is no one. 
Pause. 
Make thy supplication before thy own true Guru! 
He will settle (all) thy affairs. 
(2). Whose court is higher than all. 
Whose name is the support of all (his) devotees. 
All-pervading and omnipresent is the Lord: 
Whose splendour is formed in everybody. 
(3). Remembering whom the dwelling of pain tumbles down. 
Remembering whom Yama does not say anything. 
Remembering whom the dried up ones become green. 
Remembering whom the sinking stones swim across. 
(4). Victory always to the assembly of the saints! 
The name of Hari, Hari, is the support of the life of his servants. 
Nanak says: he has heard my supplication. 
By the favour of the saints I dwell in the name. 


Gauri guaréri ; mahala V. 
XXII. XCII. 


(1). By the sight of the true Guru the fire is extinguished. 
By meeting with the true Guru egotism is subdued. 
In the society of the true Guru the mind does not vacillate. 
The disciple utters the nectar-speech. 

Pause. 
The whole world is true, when steeped in the True one, 
Coolness and tranquillity are (obtained) from the Guru, the Lord is known. 
(2). By the favour of the saints he mutters the name. 
By the favour of the saints he sings the praise of Hari. 
By the favour of the saints all pains are blotted out. 
By the favour of the saints he is released from his bonds. 


(3). By the mercy of the saints spiritual blindness and error are done away. 


Bathing in the dust of the pious is all (his) religion. 
When the pious are merciful, Govind is compassionate. 
Amongst the pious (is) this my soul. 


33 
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(4). Meditate on the compassionate depository of mercy! 
Thou wilt then obtain a seat in the society of the pious. 

On me, the destitute of virtues, the Lord has bestowed mercy. 
In the society of the pious Nanak has taken the name. 


Gauri guarért; mahala VY. 
XXIII. XCIII. 


(1). In the society of the pious the Lord is muttered (by them) : 
(To whom) by the Guru the mantra of the name alone is given. 
Having given up conceit they have become free from enmity. 
The eight watches they adore the feet of the Guru. 


Pause. 
Now the wicked thought of another is extinguished, 
Since the praise of Hari is heard with (their) ears. 
(2). The depository of tranquillity, comfort and joy, 
The protector protects them at the end. 
Pain and trouble, fear and doubt are extinguished. 
Coming and going are stopped by his kindness. 
(8). He himself beholds, utters and sees everything. 
Who is always with (thee), him, O mind, mutter! 
By the favour of the saints he was made manifest. 
The One, the ocean of virtues, is omnipresent. 
(4). Who relates (them)! (becomes) pure, (he becomes) cleansed who hears (them). 
Who continually sings the excellences of Govind. 
Nanak says: to whom he becomes merciful : 
All that man’s toil is brought to an end. 


Gauri gudréri; mahala V. 
XXIV. XCLY. 


(1). Having broken (his) fetters he makes (the disciple) utter Ram. 
In (his) mind true meditation springs up. 
The troubles are done away, he lives in happiness. 
Such a donor the true Guru is called. 
Pause. 
He is the giver of happiness, who causes to mutter the name. 
Bestowing mercy he unites with him (¢.e. Hari). 
(2). To whom he becomes kind, him he himself unites (with himself). 
The depository of all (= the Supreme Being) he (¢.e. the disciple) obtains from the Guru. 
Having given up his own self (his) coming and going are effaced. 
In the assembly of the pious the Supreme Brahm is known (by him). 
(3). To his servants Hari has become merciful. 
The support of (his) servants is the One, Gopal. 
On the One (their) contemplation (is directed), to the One (they have) love in (their) mind. 


1 i.e. the ITA of Govind. 


i) 
Or 
[feo] 
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All treasures are in the (house) of (his) servants,’ the name of Hari. 
(4). (Who) entertains love to the Supreme Brahm : 

(His) work is pure, (his) practice is true. 

By the perfect Guru (his) darkness is effaced. 

The Lord of Nanak is boundless.’ 


Gauri guarert; mahala V. 
XXY. XCY. 


(1). In whose mind he (7.e. Hari) dwells, that man crosses over. 
By whose destiny (this) may be obtained? 

No pain, sickness and fear enter (him) : 

Who mutters the nectar-name of Hari in (his) heart. 


Pause. 
That the Supreme Brahm, the Lord, be meditated upon : 
This method is obtained from the perfect Guru. 
(2). He who causes (every) work to be done, is merciful. 
All creatures he is cherishing. 
He is unattainable, inapprehensible always and endless. 
Remember, O mind, the mantra of the perfect Guru! 
(3). By whose worship all treasures (are obtained) ; 
By the adoration of (which) Lord honour is acquired ; 
Whose service is not left unrequited : 
Always, always sing the praises of (that) Hari! 
(4). Bestow mercy (on me), O Lord, the inward governor ! 
(Thou), O Hari, the inapprehensible Lord, art the depository of comfort ! 
The creatures (flee) to thy asylum. 
May (to) Nanak the greatness (of) the name be given! 


~ Gauri guaréri; mahala V. 
XXXVI. XCYVI. 


(1). In whose hand is the creation and management* of the living beings: 
Remember that Lord of the friendless ! 
If the Lord comes into (thy) mind, all pains leave. 
All fear is done away by the name of Hari. 
Pause. 
Without Hari of what art thou afraid ? 
Forgetting Hari in what wilt thou find comfort ? 


laa, supply urfg. fauTs must here be taken in the sense of “ treasure.” 

* WU WMUTS (= AACATT, Hindi), boundless, both being identical in meaning, but differently com- 
pounded. 

* The crossing (over the waters of existence = final emancipation) is obtained by destiny (according to 
one’s former works). 

4 rar mars, a frequent expression in the Granth. atts (Sansk. ata) signifies the art or shill of 
making and the manner of applying anything (said especially of a machine). 
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(2). By whom many earths and skies are upheld ; 

Whose vital energy is manifest in the creatures ; 

Whose gift no one effaces : 

Remembering, remembering (that) Lord thou wilt become fearless. 
(3). Remember the eight watches the name of the Lord! 
(It is equal to) bathing and ablution in many Tirthas. 
Fall on the asylum of the Supreme Brahm! 

Crores of stains (= sins) are blotted out in a moment. 

(4). He is a full king, not in want of anything. 

The confidence (faith) of the servants of the Lord is true.? 
The perfect Guru, giving (them) his hand, protects them. 
Nanak (says): the Supreme Brahm is powerful. 


Gauri guaréri; mahala V. 
XXVIII. XCVYII. 


(1). By the favour of the Guru (his) mind clings to the name. 
He who had fallen asleep through various births is awakened. 
He utters the nectar-speech of the excellences of Lord Hari :? 
(By whom) the benevolence of the perfect Guru is obtained.* 


Pause. 
By remembering the Lord he obtains all happiness. 
In the house and outside (of it) (he gets) all comfort and tranquillity. 
(2). He knows (him), by whom he is created. 
The Lord himself unites him (with himself) out of mercy. 
He takes his arm and makes him his own: 
Who is always reiterating the story of Hari. 
(8). It is charm, spell and medicaments.‘ 
The name of Hari, Hari is the support of the life of the creatures. 
True wealth is obtained by love to Hari. 
In the society of the pious one crosses (the water of existence), which is difficult to get over. 
(4). The followers of the saints and pious dwell in comfort. 
The wealth of Hari, which cannot be estimated, is acquired (by them). 
Whose lot it is, to him the Guru gives it. 
Nanak (says): at random no (wealth of Hari) accrues.® 


1 ATaT, true, ie. it is not deceived. 

2 é ~ sy 7 yn a 2 

The meals of this line must be put thus: ys J Tat at nfas Oat Gad. There is no eram- 
matical connexion between them and the proper position of the words can only be arrived at by conjecture. 


3 The Sikhs do not know what to make of this verse, as they explain UgTat by “man.” But here 
vatet is the part. past of watGat (= uTéat, from WTO), to obtain, a form which is also found in 
Rag Asa, Astpadi, 13, 7. 

‘ arSuy UsTVTI; MEU, drug, medicament; YSIS = Sansk. VACTATT, repeated applica- 
tion (of medicaments); nPSug USJTST is used as a general term for all remedies and operations practised 
in the medical art (cf. the Sansk. ATTFTTATZ). The Sikhs have no idea of the signification of USUSTd:; 


and guess in all directions ; they explain it traditionally by “ eapiation,” but without any reason. 


° 4 7AT signifies here: by chance, at random or accidentally (in contradistinction to usatufs, lot). 


afew SG, supply: Ffe us ufeG a Sfe. 
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Gauri guareri; mahala V. 
XXVUI. XCVIII. 


(1). Then (thy) hand will become pure : 
When the clog of the Maya is done away. 
(If) thy tongue sing’ continually the excellences of Ram: 
Thou wilt obtain happiness, O my brother and friend! 
Pause. 
Write with pen, paper and ink 
The name of Ram! (the name of) Hari is nectar-sound. 
(2). By this work thy passions (or diseases) go off. 
Remembering Ram Yama cannot beat (thee). 
The messengers of Dharm-Rae (= Yama) will not overpower (him): 
(Who is) not at all sunk in the infatuation of the Maya.’ 
(3). He himself is delivered (from existence) and (with him) the world crosses : 
(Who) mutters the name of Ram with one mind.* 
He himself imparts instruction to others: 
Into whose heart the name of Ram has entered. 
(4). On whose forehead this treasure (is written) : 
That man mutters the Lord. 
(Who) sings the eight watches the praises of Hari, Huri: 
To him I devote myself, says Nanak. 


GAURIL GUARERI; MAHALA VY. 
Caupadas ; Dupadas. 
Om! By the favour of the true Guru! 
XXIX. XCIX. 


(1). What is another’s, that (he considers) his own. 
What is to be given up, to that his mind is attached. 
Pause. 
Say, how should union be effected with the Lord ? 
What is forbidden, for that he has an inclination. 
(2). A false word is considered as true. 
(If) true (words) be spoken, he does not like it in his mind. 
(3). The perverse man goes the road to the left. 


 GAAT = TSAT (Sansk. Tq), to sing (F being here changed to 4). 


? The order of the words in this line must be: QTfEIHT ai WTS S Te; a grammatical relation 
is not to be expected, that the reader has to find out for himself. * 


3 SFaTd, adj. intent in his mind (on Ram only). 
‘ The MSS. differ very much in this line. The reading of the lithographed Lahore copy: af% Fea 
ASS BH att, gives no sense, as the yowels are put wrong. Another MS. reads: afs Jets aufa x 


Bit art: which no doubt is the right reading, as the words give a sense at least. ost = afs ; for the 
sake of the rhyme. 


bo 
for) 
bo 
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Having given up the (road) to the right (hand) he chooses the untrodden one.’ 
(4). That Lord is the owner of both extremities (7.2. of this and that world). 
Whom he unites (with himself), (says) Nanak, he becomes emancipated. 


Gaurt gudrért ; mahala V. 
XXX. C. 


(1). In the Kali-yug they have met in union. 
So long they enjoy themselves, as his order is (=as he orders them). 


Pause. 
(Though) she burn (in self-immolation), Ram, (her) friend is not obtained. 
Rising according to destiny she becomes a Sati. 
(2). (Though) in emulation and obstinacy of mind she burn herself: 
She does not obtain the society of (her) beloved, she is caused to wander about in many births. 
(3). Who in virtue and continence obeys the order of her beloved: 
That woman suffers no pain in (this) world.” 
(4). Nanak says: who eonsiders the Lord as her beloved : 
She is a blessed Sati and accepted at the threshold (of Hari). 


Ganz? guarert ; mahala V. 
XXXI. CI. 


Pause. 
We are rich and opulent by the true name. 
We sing the praises of Hari with natural ease. 
(1). When I opened and saw the treasury of (my) futher and grandfather : 
Then the treasure was put into my heart. 
(2). With gems and rubies, the value of which cannot be estimated : 
(My) store-rooms are filled, they are inexhaustible and cannot be weighed. 
(8). Having met together, O brother, let us eat and spend (the treasures) ! 
They do not become diminished, they are (rather) increased. 
(4). Nanak says: on whose forehead he causes (this) deeree to be written: 
Him he applies to this treasury. 


Gauri gudrért; makala V. 
AXXII. CIT. 
(1). (Then) people die out of fear, when he is considered as being far off. 
Fear ceases, when he is seen as omnipresent. 


' From the Sikh Granthis I could get no explanation of this line. The three MSS., which I have at my 
disposal, read all QAST, Ae is weaving. But this gives no sense whatever. It is also to be noticed, that the 
rhyme is thus rendered impure (SSST—ATAST), which speaks against YSAT. We propose to read FSST 
(Sansk. Ge), he is choosing. This root is no longer found in Hindi and Panjabi, and therefore very likely 
AST was corrected to the well-known GBST, but in Sindhi FWY is still in common use. This emendation 
will make the whole line perfectly clear. arat signifies here not “ straight,” but “right” (opposite to ‘uaTet, 


left). "MTU ST, untrodden (literally: untouched), is derived from the Sansk. Was 5 see my Sindhi Grammar, 
Introduction, p. xlii. 6, 8 and p. xliv. y. 


? The Sikh Granthis explain Wiis = Wa XT We (she suffers no pain at the hands of Yama). But 
Wales may as well be the locative of FTAT (coh “ ri), time, world, which suits the context better. 
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Pause. 
(1) devote (myself) to my own true Guru. 
I do not give him up, he brings me across by any means. 
(2). There is pain, sickness and grief, when the name is forgotten. 
There is always joy, when I sing‘ the praises of Hari. 
(8). None should be called bad (or) good. 
Having given up conceit the feet of Hari should be seized ! 
(4). Nanak says: apply thy mind to the mantra of the Guru! 
(And) thou wilt obtain happiness at the true court. 


Gauri; mahala VY. 
XXXII. CII. 


(1). Whose friend and beloved the Lord? is: 
Say, what may that man stand in need of ? 
Pause. 
Who has directed his affection on Govind : 
His pain, trouble and error flee. 
(2). Who has tasted the juice of Hari: 
He does not stick to another juice. 
(3). Whose word has effect at the threshold (of Hari) : 
To whom should he bring an offering (bowing down) to the ground ? 
(4). Who belongs to him, whose everything is : 
He enjoys always comfort, (says) Nanak. 


Gauri; mahala V. 
XXXIV. CIV. 


(1). Who looks upon pain and pleasure as the same :° 
How should grief affect him ? 
Pause. 
Tranquillity and happiness (dwell) in (those) saints of Hari: 
(Who are) obedient to Hari, Hari the King. 
(2). Into whose heart the inconceivable (Supreme Being) comes and dwells (there) : 
He has no anxiety about anything. 
(3). From whose mind error has become extinct : 
He has no fear at all of Yama. 
(4). Into whose heart the Guru has given the name: 
His are all treasures, says Nanak. 


Gauri; mahala V. 
XXXY. CV. 


(1). The place of him, whose form is unattainable, is in the mind. 
By the favour of the Guru some rare one has known him. 


lara = TT, I sing; it may also be the third pers. sing. “ when one sings.” 
? eRThUT = anit, Lord Cana). 


3} (=), used by Arjun also as a Dative postfix = we. 
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Pause. 
The report about composure (of mind) are jars (full) of nectar.’ 
Whose lot it is, he takes and drinks them. 
(2). (There is) a sound not produced by beating (an instrument), a pure place. 
By its (7.e. that sound’s) report Gopal enchants. 
(3). In that (pure place) are many endless courts of tranquillity. 
The saints are the companions of the Supreme Brahm. 
(4). (Where there is) endless joy and no more grief: 
That house the Guru gave to Nanak. 


Gaui; mahala V. 
XXXVI. CVI. 


(1). What is that form of thine, which I should adore ? 
What is that Yog, by means of which I should subdue my body ? 


Pause. 

What is (that) excellence, which I should sing in thy praise ? 

What is that word, by which I may gladden (thee), O Supreme Brahm ? 

(2). What is that worship of thine, which I should practise ? 

What is that manner, by which I may cross the water of existence ? 

(3). What is that austerity, by means of which one may become an ascetic ? 

What is that name,” by means of which one may remove the filth of egotism ? 

(4). Singing the excellences (of Hari), worship, (the acquisition of) divine knowledge, meditation, 
all (this) he does,’ (says) Nanak : 

With whom the merciful Guru meets and on whom he bestows mercy. 


Pause. 
By him are the excellences, by him is the Lord known: 
Whose (word) the giver of comfort minds. 


Gauri; mahala V. 
XXXVITI. CVII. 


(1). The body, of which thou art proud, is not thy own. 
Dominion, property, wealth are not thy own. 


Pause. 
Why dost thou cling to that which is not thy own? 
Thy own (is) the name, (which is) obtained from the true Guru. 
(2). Son and wife, O brother, are not thy own. 
Not friends and acquaintances, nor father and mother themselves. 


' SIA TUT, the story or report about the Mga or composure of mind; @ is misplaced, it should stand 
after nips. 

2 The reading: T2@S AST, though found in the three MSS. at my disposal, is apparently wrong, we 
should necessarily expect ATS, bathing, ablution; “what is that bathing, by means of which,” ete. The 
MSS. of later date are often very thoughtlessly written, especially in reference to the vowels, 


the grammatical 
importance of which the Sikhs no longer understand. 


* All the MSS. at my disposal read WTS, but this is senseless ; UTS (he does) must be read. 


aid 
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(8). Neither gold, silver and money, 

Nor horses and elephants are of use to thee. 

(4). Nanak says: who is kindly united (with Hari) by the Guru, 
Who has Hari, the king, his is everything. 


Gauri; mahala V. 
“XXXVI. CVITL. 


(1). The feet of the Guru are on my forehead. 
By him all my pains are removed. 


Pause. 
I am a sacrifice to my own true Guru. 


Having known the (Supreme) spirit I mind him with the greatest delight. 
(2). Who applies to his face the dust of the feet of the Guru : 

By him all egotism! is given up. 

(8). To whom the word of the Guru has become sweet in his mind: 

He has seen in (it) the Supreme Brahm. 

(4). The Guru is the giver of comfort, the Guru is the creator. 

The Guru, says Nanak, is the support of soul and life. 


Gaur? ; mahala V. 


XXXIX. CIX. 


(1). O my heart, praise thou him, 
In whose (house) there is no deficiency whatever. 


Pause. 
O heart, make that beloved Hari thy friend! 
The support of life keep always in thy thoughts! 
(2). O my heart, serve thou always him, 
Who is the primeval spirit, the infinite God. 
(3). Put thy hope on him, O heart, 
In whom confidence (is placed) from the beginning, the beginning of the Yugs. 
(4). The love to whom always becomes happiness : 
(Him) Nanak praises, having met (with) the Guru. 


Gauri; mahala V. 
XL. CX. 


(1). What (our) friend does, that is agreed to by us. 

The actions of (our) friend are the reasons of (our) welfare.” 
Pause. 

In my heart and thought I trust in the One, 

From whom (every) work proceeds, he is our friend. 

(2). Our friend is unconcerned (about anybody). 

By the mercy of the Guru he is a friend® to me. 


fal . . ee . 
aafa, s.f. the consciousness of individual existence. 


° i.e. they tend to our welfare. 
° WABI = Pers. (51, friend, acquaintance. 


34 
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(8). Our friend is the inward governor, 

The powerful divine male, the Supreme Brahm, the Lord. 
(4). We are thy slaves, (thou art) our Lord. 

Honour and greatness, (says) Nanak, are thine, O Lord! 


Gauri; mahala Y. 
XLI. CXI. 


(1). To whom thou hast become a powerful advocate : 
To him no stain whatever (is applied). 
Pause. 
O Madhava, who puts his hope in thee: 
To him the world is nothing. 
(2). In whose heart the Lord is: 
He has no apprehension whatever. 
(3). To whom thou, O Lord, hast given firmness (of mind): 
Him no pain approaches. 
(4). Nanak says: I obtained that Guru, 
Who showed to me the Supreme Brahm as omnipresent. 


Gauri; mahala V. 
XLII. CXII. 


(1). By a great lot the human body, which is hard to get, is obtained. 
Who do not mutter the name, they are suicides. 

Pause. 
Having died those (find) no place,’ by whom Ram is forgotten. 
Destitute of Ram of what use is (their) life ? 
(2). They are eating, drinking, sporting, laughing to a great extent. 
Of what use is the embellishment of a corpse ? 
(3). Who do not hear the praise of the Supreme bliss (= God): 
They are born as stupid animals, as quadrupeds and birds.* 
(4). Ninak says: (in whom) by the Guru the (initiatory) mantra is made firm : 
In (his) heart the name alone is contained (and nothing else). 


Gaur? ; mahala VY. 
XLII. CXITTI. 
(1). Who has a mother, who has a father ? 
All relatives are but nominal and false. 


Pause. 
Why, O fool, art thou bewildered ? 
In accordance with (his) order thou hast come. 


‘ATT = FTFE, place. 
2 Ss e Z s eer 
faareafa (Sansk. ferazqy fa), here used as adjective: born from the womb of an animal = animal, 


especially of the lower order. The assimilation of fada to faaz is against all rules and must be considered 
as a vulgar corruption (Hindi FAT). 
Sk 
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(2). (There is) one earth, one vital energy (in all). 

(There is) one breath (in all), why and for whom (art thou) weeping ?? 
(3). Saying: ‘‘mine, mine,” thou lamentest. 

This soul is not dying. 

(4). Nanak says: by the Guru (our) shutters were opened. 

(We) became emancipated, all errors were effaced. 


Gauri; mahala V. 
XLIV. CXIV. 


(1). The great, great men, who are seen (in the world) : 
Them anxiety and sickness penetrates. 
Pause. 
No one is great (by reason of) the greatness of the Maya (= wealth). 
He is great, who devoutly meditates on Ram. 
(2). The land-owner quarrels continually about land. 
Having given it up he departs, his thirst not being quenched. 
(3). Nanak says: this is the full truth : 
Without worshipping Hari there is no emancipation. 


Gauri; mahala VY. 


XLY. CXY. 


(1). Perfect is the road, perfect is the ablution. 
Everything is perfect, (if) the name (be) in the heart. 


Pause. 
Perfection abides, when preserved by the perfect one. 
The asylum of the Supreme Brahm (accrues) to that man. 
(2). Perfect is (his) comfort, perfect (his) contentment. 
Perfect (his) austerity, perfect his abstract contemplation.? 
(3). On the road of Hari the sinner (becomes) purified. 
Perfect is (his) splendour, perfect (his) renown.* 
(4). The creator always dwells in the presence. 
Nanak says: my true Guru is perfect. 


Gauri; mahala Y. 
XLVI. CXYI. 


(1). By the dust of the saints crores of sins are blotted out. 

By the favour of the saints liberation (is obtained) from birth and death. 
Pause. 

The sight of the saints is perfect ablution. 

By the mercy of the saints the name is muttered. 


as 
‘36a fs = faa 3 33. 
. SRT (XTHFM) signifies, (1) an easy mode of ydg or abstract contemplation, opposed to Bu, 
austerity. (2). The supreme yég (as practised by a Raja holding in the world a high position and at the 


same time practising abstract meditation). 
35 . 
Bata $.m. renown, notoriety. 
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(2). In the society of the saints egotism! is effaced. 

All is looked upon as having one and the same form.’ 
(3). (If) the saints are favourable, the five* are subdued. 
The nectar-name is collected in the heart. 

(4). Nanak says: whose destiny is perfect : 

With him the fect of the pious have fallen in. 


Gauri ; mahala V. 
XLVIT. CXYVIT. 


(1). By muttering the excellences of Hari the lotus (of the heart) opens. 
By remembering Hari all fear flees. 

Pause. 
That intellect is perfect, by which one sings the excellences of Hari. 
In consequence of a great destiny he obtains the society of the pious. 
(2). In the society of the pious the treasure of the name is obtained. 
In the society of the pious all affairs are accomplished. 
(8). By devotion to Hari (one’s) life obtains its object, 
(If) by the mercy of the Guru one praise the name. 
(4). Nanak says: that man is accepted: 
In whose heart the Lord dwells. 


Gauri; mahala V. 
ALVITT. CXVILII. 
(1). Whose heart is attached to the only One: 
He forgets (every) thought* about other things. 
Puuse. 
Without Govind none other is seen. 
He is the creator, who causes (every) work to be done. 


2). Who longs for (him)? in his heart, who utters with his mouth: Hari, Hari! 
) 5 \ ’ 


That man will not vacillate in any way, neither in this nor that (world), 


(3). In whose (house) is the wealth of Hari, he is a true wholesale merchant. 


By the perfect Guru faith is imparted (to him). 
(4). Hari, the king, the life-giving Supreme Spirit is united (with him). 
Nanak says: the highest region® is obtained (by him). 


Gauri; mahala Y. 
XLIX. CXIX. 
(1). The name is the support of the life of the devotees. 


The name is (their) wealth, the name is (their) occupation. 


kal . . . . eos . 
' MIIATS, egotism, i.e. the idea of individual existence. 


ie. all is considered as a form of the Supreme Being. 


> The five, i.e. ITH, qu, ete. 


2 


‘ orf (373), thought, care about; it is still used in this sense in Sindhi, 


° TaTeat (Sansk. caus. @TAA), to long for, to love. 
: UdAU, the highest region or place = final emancipation. 
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Puuse. 
That man obtains the greatness of the name and lustre, 
To whom in mercy he himself causes it to be given. 
(2). The name is the occasion (place) of the happiness of the devotee. 
Who delights in the name, that devotee is accepted. 
(3). The name of Hari upholds the (pious) man. 
At every breath the pious man remembers the name. 
(4). Nanak says: whose lot is perfect : 
His mind is attached to the name. 


Gauri; mahala V. 
L. CXX. 


(1). When by the favour of the saints the name of Hari was meditated upon : 
From that time the running (unquiet) mind was satiated. 


Pause. 
By singing the excellences (of Hari) comfort and rest were obtained. 
Toil was done away, my calamity was struck down. 
(2). Having adored the lotus of the foot of the Lord, 
By the remembrance of Hari my anxiety was effaced. 
(3). When having given up all (others) I came helpless to the asylum of the One : 
Then the high place (of Hari) was easily obtained (by me). 
(4). Pain, trouble, error and fear fled. 
The creator, says Nanak, took up his abode in my heart. 


Gauri; mahala V. 
LI, CXXI. 


(1). Do service (with thy) hand, (with thy) tongue sing the praises (of Hari)! 
(With thy) feet run in the way of the Lord! 


Pause. 


(This is) the favourable time, (this is) the fit opportunity of remembering (Hari). 
By remembering the name thou wilt get safely over (every) fear.' 

(2). With (thy) eyes behold the sight of the saints! 

Regard in (thy) heart the imperishable Lord! 

(3). Go to the pious and hear his praise ! 

He will efface (thy) fear of birth and death. 

(4). Put the lotus-foot of the Lord in (thy) breast! 

Save (thy human) body, which is hard to get, (from further transmigration) ! 


Gauri; mahala V. 
LIT. CXXIT. 


(1). On whom he bestows his own mercy : 
That man utters with his tongue the name. 


1 S3dimn = S3FF, thou wilt get over, on account of the rhyme (Guay. 
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Puuse. 
By forgetting the name the pain of doubt enters (man). 
By remembering the name error and fear flee. 
(2). Who hears the praise of Hari, who sings the praise of Hari: 
That man pain does not approach. 
(8). The man who serves Hari is graceful. 
The fire of the Maya does not affect him. 
(4). In (his) mind, body and mouth is the name of the merciful Hari. 
Nanak (says): other worldly cares are abandoned (by him). 


Gauri; mahala Y. 
LIT. CXXIII. 


(1). Giving up eleverness and much dexterity, 
I kept fast the perfeet Guru. : 
Pause. 


Pains become extinct having sung with pleasure the praises of Hari. 

The perfect Guru met (with me), having devoutly meditated (on Hari). 

(2). The Guru gave (me) the mantra of the name of Hari. 

Cares were effaced, anxiety went off. 

(3). Joys sprang up by meeting with the Guru, the merciful. 

Bestowing his mercy (on me) the nooses of Yama were cut asunder (by him). 
(4). Nanak says: (who) has obtained the perfect Guru: 

Him the Miya does not again overspread. 


Gauri; mahala V. 
LIV. CXXIV. 


(1). (Thou wast) preserved by the perfect Guru himself. 
The fleshly-minded ones distress overtook. 
Pause. 
O my friend, mutter the Guru, the Guru! 
Thy face will become bright at the court (of Hari). 
(2). Make the feet of the Guru dwell in thy heart! 
(Thy) pain, enemies and misfortune he will destroy. 
(3). (If) the word of the Guru (be) with thee as a companion: 
All creatures become kind (to thee), O brother ! 
(4). When the perfect Guru bestowed his mercy (on me) : 
I became fully satisfied,! says Nanak. 


Gauri; mahala V. 
LY. CXXY. 
(1), Many relishes he enjoys like an ox. 
The thief is bound by the rope of spiritual blindness. 


Pause. 
(Man) is a lifeless body if destitute of the society of the pious. 
He is coming and going, by the pain of the womb he is consumed. 


: udt, s.f. fulness, satisfied state. 
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(2). Many beautiful clothes are put on (by him). 

(But they are like) a scare-crow in a field, (by which) (birds) are frightened away.’ 
(3). All other bodies are of (some) use. 

(But) the human (body) is of no use, which does not mutter the name. 

(4). Nanak says: to whom he became merciful : 

He, having joined the society of the pious, adores Gopal. 


Gauri; mahala VY. 
LVI. CXXVI. 


(1). In the Kali-yug troubles are removed by the word of the Guru. 

Coming and going is put a stop to, all comforts (are obtained). 
Pause. 

Fear is extinct, the fearless Hari is meditated upon. 

In the society of the pious the excellences of Hari are sung. 

(2). Who have put the lotus-feet in their heart: 

They are brought over the sea of fire by the Guru. 

(8). Those, who were continually drowning, are drawn out by the perfect Guru. 

Those, who were broken through various births, are refitted again. 

(4). Nanak says: I am devoted to that Guru, 

By meeting with whom my salvation was effected. 


Gauri; mahala V. 
LVI. CXXVII. 


(1). In the society of the pious fall on his asylum! 
Place (thy) heart and body before him! 


Pause. 
Drink the nectar-name, O my brother ! 


Remembering, remembering (it) all heat (of passions) is extinguished. 
(2). Giving up conceit put a stop to birth and death! 

Pay reverence to the feet of the servants of Hari! 

(3). At every breath think of the Lord in (thy) mind! 

Collect that wealth, which goes with (thee)! 

(4). To him it accrues, on whose forehead the lot (is written). 

Nanak says: cling to his feet! 


Gauri; mahala VY. 


LVITI. CXXVIII. 


(1). The dry ones are made green in a moment. 
Having got the sight of the nectar they are vivified. 


Pause. 
The afflictions are cut off by the perfect Guru, the God. 
On his worshipper his own worship is bestowed. 


' The words are very obscure and without a free rendering unintelligible. The literal translation 
runs: “as by a scare-crow (3dgéT> &.f.) in a field it is frightened.” 
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(2). Anxiety is effaced, the wish of the heart is accomplished. 

By the true Guru, the abode of (all) excellences, mercy is bestowed. 
(3). Troubles fled, comforts settled (in the heart). 

No delay intervened when they! were ordered by the Guru. 

(4). Their desire was attained, they met with the perfect Guru. 
Nanak (says): those men have borne good fruit. 


Gauri; mahala V. 
LIX. CXXIX. 


(1). The turmoils are passed, tranquillity has set in from the Lord. 
Coolness has sprung up, by the Lord (this) gift is given. 


Pause. 
By the mercy of the Lord they became happy. 
Those, who were separated through many births, are united (with the Lord). 
(2). By remembering, by remembering the name of the Lord, 
The place of all diseases is destroyed. 
(3). With natural ease he utters the praise of Hari, 
Who remembers the Lord through the eight watches. 
(4). Pain and trouble and Yama do not come near (him), 
Who sings the praises of Hari, says Nanak. 


Gauri; mahala V. 


LX. CXXX. 


(1). O blessed day, O blessed event, 
By which the supreme, unfettered Brahm was met with. 


Pause. 
I devote myself to that time, 


In which my mind mutters the name of Hari. 

(2). Fruitful are those forty-eight minutes, fruitful those twenty-four minutes, 

In which my tongue utters: Hari, Hari! 

(3). Fruitful is that forehead, by means of which I shall pay reverence to the saints. 
Pure is that féot, that walks in the way of Hari. 

(4). Nanak says: blessed is my destiny, 

By reason of which the feet of the pious were met with. 


Gauri; mahala V. 
LXI. CXXXI. 
(1). Keep the word of the Guru in thy mind! 
Remembering the name all anxiety departs. 


Pause. 
Without the Lord there is none other. 
He alone kills and preserves. 


‘aT ats Saute, when they (i.e. the UY, the comforts) were ordered to come. 
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(2). Put the feet of the Guru in (thy) heart and breast! 

The ocean of fire thou wilt cross muttering (the name). 

(8). Direct (thy) meditation on the form of the Guru! 

Here and there thou wilt obtain honour. 

(4). Who having given up every (thing) comes to the asylum of the Guru: 
His anxieties are removed, he obtains happiness, (says) Nanak. 


Gaurt ; mahala V. 
LXII. CXXXII. 


(1). By remembering whom all pain passes off, 
(And) the jewel of the name comes and dwells in the mind : 


Pause. 
Mutter, O my heart, the praise of (that) Govind! 
The tongue of the pious praises Ram.? 
(2). Without the One there is none other, 
By whose favourable look comfort is always obtained. 
(3). Make the One thy friend, acquaintance and companion ! 
The word ‘“ Hari, Hari,” write in thy heart! 
(4). The Lord is contained everywhere. 
Nanak sings the praises of the inward governor. 


Gauri; mahala VY. 
LXNIIT. CXXCXITT. 


(1). The whole world is sunk in fear. 
He has no fear, whose support is the name. 
Pause. 
Fear cannot enter thy asylum. 
What is pleasing to thee, that (thou art) doing. 
(2). There is grief and joy in coming and going. 
By that comfort is obtained, what is pleasing to the Lord. 
(3). The Maya enters the great ocean of fire. 
They are cool (composed), who obtain the true Guru. 
(4). Keep me, O Lord, the preserver ! 
Nanak says: what (can) the helpless creature do ? 


Gauri; mahala V. 


LXIV. CXXNAIV. 


(1). By thy mercy the name is muttered. 
By thy mercy a place (is obtained) at (thy) threshold. 


Pause. 


Without thee, O Supreme Brahm, there is none other. 
By thy mercy comfort is always obtained. 


! The words of this line must be constructed thus : ald Wa at DGaST ITA ayia. 
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(2). (If) thou dwellest in the heart, no pain befalls (it). 

By thy mercy suspense and fear flee. 

(3). O Supreme Brahm, O boundless Lord! 

(Thou art) the inward governor of all bodies. 

(4). I offer (this) supplication to my own true Guru: 

May the name, the true capital, be given (to me), (says) Nanak. 


Gauri; mahala V. 


LXY. CXXXY. 


(1). Like empty husks without a grain: 
So are (those) empty, (whose) mouth is devoid of the name. 


Pause. 


Mutter the name of Hari, Hari, O man! 

Woe to (thy) body void of the name and being another’s ! 

(2). Without the name there is no good lot on the face. 

Without the husband there is no happy married state. 

(8). Who, having forgotten the name, takes to another enjoyment: 
None of his desires will be accomplished. 

(4). O Lord, bestow on me thy own mercy and gift, 

(That) Nanak may mutter the name day and night. 


Gauri; mahala V. 


LXYVI. CXXXVI. 


(1). Thou art powerful, thou art my Lord. 
All is from thee, thou art the inward governor. 


Pause. 


Thou, O supreme, omnipresent Brahm (art) the shelter of thy servants. 
In thy asylum are crores of thy servants saved. 

(2). All creatures, as many as there are, are thine. 

By thy mercy many comforts (are obtained), 

(3). Whatever exists, all is thy decree. 

Who comprehends (thy) order, he is absorbed in the True one. 

($). O Lord, in mercy bestow (on me) (this) gift, 

That Nanak may remember the name (containing) the (nine) treasures. 


Gauri; mahala VY. 


LXVII. CXXXVII. 


(1). (That) very fortunate man obtains his sight, 
Who devoutly meditates on the name of Rim. 


Pause. 


In whose heart Hari dwells: 
Him no pain (befalls) even in a dream. 


i.e. exists by thy decree. 
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(2), All treasures are laid up in (his) people. 

In their society sins and pains depart. 

(3). The greatness of (his) people cannot be told, 

(His) people are absorbed in the Supreme Brahm. 
(4). May in mercy my petition be heard, O Lord! 
May the dust of (thy) slave be given to Nanak! 


Gauri; mahala V. 
LXYIII. CXXXYVIII. 


(1). By remembering Hari thy calamity goes off. 
All welfare comes and dwells in thy mind. 


Pause. 
Adore, O my heart, the one name! 
It will be of use to thy soul. 
(2). Night and day sing the excellences of the endless one! 
The mantra of the perfect Guru is spotless. 
(3). Give up shifts, hold fast the One! 
Taste the nectar-juice, the great excellent thing ! 
(4). The difficult ocean (of existence) those people cross : 
On whom he bestows a favourable look, says Nanak. 


Gauri; mahala V. 
LXIX. CXXXIX. 


(1). Who put the lotus feet of the Lord in their heart : 
They, having met with the perfect true Guru, are saved. 


Pause. 
Sing the praises of Govind, O my brother! 
Having met with the pious meditate on the name of Hari! 
(2). The (human) body, which is hard to get, becomes approved of. 
From the true Guru attention to the name is obtained. 
(8). By remembering Hari the perfect degree’ is attained. 
In the society of the pious fear and error are effaced. 
(4). Wherever I see, there he (7.e. Hari) is contained. 
Nanak, the slave, is in the asylum of Hari. 


Gauri; mahala V. 


LXX. CXL. 


(1). I sacrifice myself to the sight of the Guru. 
Continually muttering the name of the true Guru I live. 


Pause. 
O Supreme Brahm, O perfect Gur-dév! 


Bestow mercy (on me), (that) I may apply myself to thy service. 


: UGS UX, the perfect degree = final emancipation. 
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(2). The lotus-feet (of Hari) I put in (my) heart and breast. 

(My) heart, body and wealth are the Guru’s, who is sustaining (my) life. 

(3). (His) life becomes fruitful and approved of: 

‘Who considers the Guru, the Supreme Brahm (as being) near. 

(4). The dust of the saints is obtained by the very fortunate. 

Nanak (says): by meeting with the Guru devout meditation on Hari is made. 


Gauri; mahala V. 
LXXI. CXLI. 


(1). He does wicked works and shows (outwardly) other ones (7.e. good ones). 
(But) at the threshold of Rim the thief is bound. 


Pause. 
Who utters: Rim! he is a devotee of Ram.! 
In water, earth and on the surface of the earth the One is contained. 
(2). In his heart is poison, (but) with his mouth he utters nectar. 
In the city of Yama he is bound and struck in his face. 
(3). Within the screen (= secretly) he practises many passions. 
(But) in a moment he will become manifest in the world. 
(4). Who inwardly is delighted with the true name: 
To him, (says) Nanak, the ordainer (of all things) is merciful. 


Gauri; mahala V. 
LXXII. CXLITI. 


(1). The colour of Rim never goes off (from him) : 
Whom the perfect Guru instructs. 
Pause. 
The mind that is steeped in the colour of Hari is true. 
The Spirit, the ordainer (of all things), is filling in the red colour. 
(2). Who, sitting in the society of the saints, sings his excellences : 
His colour does not go off. 
(3). Without remembering Hari no happiness is obtained. 
All the other relishes of the Maya are insipid. 
(4). Those, who were coloured by the Guru, became happy. 
Nanak says: (to whom) the Guru became compassionate. 


Gauryit; mahala V. 
LXXITI. CXIII. 
(1). By remembering the Lord sins flee away, 
Happiness, tranquillity and joy settle (in the heart). 


Pause. 
The people of Ram have faith in Ram. 


By muttering the name all anxiety is done away. 


' STATAT (ATHTAT), a devotee of Rim, uttering continually: Ram, Rim! 


They are now known for 
their impure practices. 
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(2). In the society of the pious there is no fear nor doubtfulness.! 

The praises of Gopal are sung day and night. 

(3). The fetters are broken by the Lord out of mercy. 

The protection of the lotus-foot is given to them. 

(4). Nanak says: in their mind clear apprehension (of truth) is made. 
His servants continually drink (= enjoy) spotless renown.? 


Gauri; mahala VY. 


LXXIV. CXLIV. 


(1). Whose mind is fixed on the feet of Hari: 
His pain, trouble and doubt flee away. 
Pause. 
Who is dealing in the wealth of Hari, he is perfect. 
‘Whom he (?.e. Hari) cherishes, that man is a hero. 
(2). To whom the Lord became compassionate : 
Those men cling to the feet of the Guru. 
(3). (They enjoy) happiness, tranquillity, quiet and joy. 
Continually muttering the supreme bliss (= the Lord) they live. 
(4). The capital of the name is acquired in the society of the pious. 
Nanak says: by the Lord (their) affliction is cut off. 


Gauri; mahala V. 
LXXV. CXLY. 


(1). By remembering Hari al! troubles are effaced. 
The lotus-feet enter the heart. 
Pause. 
Utter the name of Ram a hundred thousand times! 
Thou wilt drink nectar-juice by love to the Lord.? 
(2). There is comfort, tranquillity, enjoyment and great happiness. 
Continually muttering the supreme bliss (= the Lord) they live. 
(3). Lust, wrath, covetousness and passion are removed. 
In the society of the pious all blemishes are washed away. 
(4). Bestow mercy, O Lord, who art compassionate to the poor! 
May to Nanak the dust of the pious be given! 


Gauri; mahala V. 
LXXVI. CXLVI. 


(1). Whose gifts one puts on and eats: 
How is indolence towards him becoming, O mother ? 


! SgTSt = Sansk. a7 faa, final 7 being lengthened on account of the rhyme and medial z assimilated to ¢. 

> WA (AMA) signifies in Sanskrit also “water,” but this meaning is uncommon and does not fit the 
context. 

7 ys funrrdt; flrarrd? cannot be here the feminine of fusTaT, but must be taken as ablative 
of fara, final short ¢ being lengthened on account of the rhyme. 
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Pause. 


Who, having forgotten the Lord, sticks to another work : 

He gives away a gem for a shell. 

(2). Forsaking the Lord he takes to other objects of desire. 

In paying obeisance to the slave how (shall) lustre (be obtained) ? 
(3). He enjoys nectar-juice, food and drink. 

By whom they are given, him the dog does not know. 

(4). Nanak says: we are untrue to our salt (= ungrateful). 
Pardon us, O Lord, thou inward governor! 


Gauri; mahala V. 
LXXVII. CXLYII. 


(1). Meditation in the mind (on) the feet of the Lord 
Is (equal to) bathing and ablution at all Tirthas. 


Pause. 
By remembering Hari every day, O my brother! 
The filth of crores of births goes off. 
(2). By whom the report about Hari is fixed in his heart : 
He gets all the fruits, his mind is desiring. 
(3). (His) life and death and birth are approved of : 
In whose heart the Lord dwells. 
(4). Nanak says: those men are perfect, 
Whose lot is the dust of the pious. 


Gauri; mahala V. 
LXXAVITU. CXLVILI. 


(1). Who is eating and putting on clothes and denies it :! 
Him the messenger of Dharm-rai (Yama) overpowers. 


Pause. 
Who turns away his face from him, by whom soul and body are given: 
He wanders through crores of births and many wombs. 
(2). This is the manner of the Sakat : 
Whatever he does, all is perverse. 
(3). By whom soul and life, mind and body are sustained: 
That Lord is forgotten from (his) mind. 


(4). Many papers are written (with reference to) the destruction of the passions.’ 
Nanak (says): deliverance (is obtained from) the ocean of mercy and happiness. 


Pause. 
O Supreme Brahm, (I am) in thy asylum. 


(Whose) bonds thou cuttest, he crosses by means of the name of Hari. 


: aafs UTfY, denies it, ie. that all is the gift of God. 


? Bq fata; HG must here be taken as substantive (SUT = Fy), destruction. 
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Gaur? ; mahala V. 
LXXIX. CXLIX. 


(1). According to his own desire he was made (my) friend : 
(By whom) all wishes and the post of final emancipation are given. 


Pause. 
Every one should make such a one his friend : 
By whom nobody is disappointed. 
(2). According to his own liking he was put into (my) heart: 
By whom all pains, troubles and diseases are severed. 
(8). (My) tongue became accustomed to say: Rim! 
All (my) works are accomplished (thereby). 
(4). Many times Nanak is a sacrifice. 
The sight of my Govind is fruitful. 


Gauri; mahala VY. 
LXXX. CL. 


(1). Crores of obstacles are done away in a moment, 
(If) in the society of the pious one proclaims the story of Hari, Hari. 


Pause. 


(Who is) drinking the juice of Ram, (the recital) of whose excellences is nectar: 


His hunger is taken away by attending to the feet of Hari. 
(2). He has all welfare, comfort, tranquillity and treasures: 
In whose heart the Lord dwells. 

(8). Medicine, charms and spells are all ashes. 

Hold fast the creator in thy heart! 

(4). (If) abandoning all doubts the Supreme Brahm is adored : 
This is, says Nanak, a virtue that will last for ever. 


Gauri; mahala V. 
LXXXI. CLI. 


(1). (With whom) that Guru meets, bestowing mercy (on him): 
Him no disease overtakes and enters.’ 

Pause. 
Who is uttering: Ram! crosses the ocean of fear. 
In the asylum of (this) hero the papers of Yama are torn to pieces. 
(2). By the true Guru the mantra of the name of Hari is given. 
By taking this the affairs (of a man) are accomplished.” 


(3). Recitation (of the name), austerity, control of the senses, perfect greatness (obtains he) : 


(To whom) the compassionate Guru Hari has become a helper. 
(4). Conceit, illusion, error, are removed by the Guru. 
He sees the Supreme Brahm spread out (everywhere), (says) Nanak. 


| ofS, past part. conj. from Bat (v.a.), to go round and get before = to overtake. 


® WITH" (= Sansk. BTBpE), taking, laying hold of. 


2 
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Gaurt ; mahala Y. 
LXXXII. CLILI. 


(1). He is heavily blind by being filled with worldly affairs. 
It is painful to him, (if one) remind (him) of the name of Ram! 


Pause. 
Even thou art greatness to thy servant. 
Him, who is sunk in the Maya, thou marchest off to hell. 
(2). Seized by sickness he remembers the name. 
(But) he who is intoxicated with poison, (finds) no place nor spot (of rest). 
(3). Who is in love with the lotus-feet : 
He does not think of other pleasures. 
(4). I will continually remember the Lord. 
Join Nanak, O Hari, the inward governor! 


Gauri ; mahala V. 
LXXXII. CLITI. 


(1). The eight watches the highway robbers’ (were) (my) companions. 
They were mercifully removed by the Lord. 


Pause. 
Such a taste of Hari every one should enjoy. 
Every inclination of the mind that Lord is fulfilling. 
(2). Over the very hot ocean of the world 
The Lord is ferrying in a moment. 
(3). The many fetters cannot be broken. 
(But) by remembering the name one gets the fruit of final emancipation. 
(4). By contrivance and dexterity nothing (is effected) by this one (= by me). 
(If) he bestow his mercy (on me). Nanak sings his praises. 


Gauri; mahala VY. 
LXXXIY. CLIY. 


(1). (Who) has obtained as capital the name of Hari: 
He passes through the world, all his affairs are accomplished. 


Pause. 
By him, whose lot is great, the praise of Hari is sung. 
O Supreme Brahm, if thou give it, then it is obtained. 
(2). Hold fast the feet of Hari in thy heart and breast ! 
Rising thou wilt pass over the ocean of existence. 
(8). Every one should acquire the society of the pious. 
(He will) always (enjoy) welfare, pain will not again affect him. 
(4). With love and devotion adore the abode of (all) virtues (= God)! 
Nanak (says): at (his) threshold honour will be obtained. 


' The Wars or highway robbers are the five: 3Ta, qu, Ss ; az, urNTS- 
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Gauri; mahala VY. 
LXXXYV. CLY. 


(1). In water, earth and on the face of the earth is Hari, the friend, omnipresent. 

Doubts are (thereby) done away, his excellences are continually sung. 
Pause. 

In rising and sleeping Hari is a watchman with (me), 

Remembering whom there is no fear’ of Yama. 

(2). The lotus-feet of the Lord are dwelling in (my) heart. 

Every pain is (thereby) effaced. 

(8). (Aly) hope, trust and wealth is the One. 

In (my) heart I rely on the wholesale merchant. 

(4). The very humble and friendless pious people 

Are protected by the Lord, holding out his hand to them. 


Gauri; mahala V. 
LXXXVI. CLVI. 


(1). Having made ablution in the name of Hari they (are) pure. 

(They get thereby) crores of meritorious deeds done at an eclipse, many fruits (of their good works).’ 
Pause. 

If the feet of Hari dwell in the heart : 

The blemishes of many births pass away. 

(2). As reward for praising Hari in the society of the pious (this) is obtained : 

(That) the road of Yama does not come into sight. 

(8). (Whose) support Govind is in mind, word and deed: 

From him the world, the baneful thing, recedes. 

(4). Who in mercy is made his own by Hari: 

He, (says) Nanak, is muttering (the name), he is muttering Hari. 


Gauri; mahala V. 
LXXXVII. CLYIT. 


(1). Fall on (his) asylum! by whom Hari is known : 

(Their) mind and body become cool, being attached to the feet of Hari. 
Pause. 

Who do not settle in their heart the Lord, the destroyer of fear : 

They pass in continual alarm through many births. 

(2). In whose heart the name of Hari dwells: 

All his designs and affairs are accomplished. 

(3). In whose power birth, old age and death are: 

That powerful (Lord) remember at (every) breath and morsel ! 


? SIT = FT, s.m. fear, on account of the rhyme. 
? The sense is: bathing in the name of Hari = muttering the name of Hari, is equal to crores of meritorious 


works done at an eclipse, which bring in many fruits (rewards). At a [Te or eclipse it is very meritorious 
to give alms, etc. 
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(4). (My) friend, sweetheart and companion is the one Lord. 
The name of the Lord is the support of Nanak. 


Gauri; mahala V. 


LXXXVUI. CLV. 


(1). Outside (the house) he is kept fast (by me) remembering (him) in (my) heart. 


(We) return home taking Govind with (us). 


Pause. 
The name of Hari, Hari (goes) with the saints. 
(Their) mind and body are imbued with love to Ram. 
(2). By the favour of the Guru the ocean (of existence) is crossed. 
All the impurities of the (former) births are removed. 
(3). The remembrance of the name of the Lord (brings in) lustre. 
The mantra of the perfect Guru is pure. 
(4). In (my) heart (there is) attentive regard to the lotus-feet. 
Nanak lives by seeing (their) splendour. 


Gauri; mahala Y. 
LXXXIX. CLIX. 


(1). Blessed is that place, where the praises of Govind are sung. 
Welfare and happiness are made to dwell (there) by the Lord himself. 


Pause. 
Calamity is there, where Hari is not remembered. 
Crores of joys are there, where they sing the excellenees of Hari. 
(2). By forgetting Hari many troubles and diseases (set in). 
(Where) the Lord is served, Yama does not come near. 
(3). That is a very blessed, immovable place : 
Where only the name of the Lord is muttered. 
(4). Wherever I go,’ there my Lord is with (me). 
With Nanak the inward governor is united. 


Gauri; mahala V. 
XC. CLX. 


(1). The man that meditates on Govind : 
Be he learned (or) unlearned, attains the highest state (= final emancipation). 


Pause. 
Remember Gopal in the society of the pious! 
Without the name wealth and property are (but) false (= useless). 
(2). That man is handsome, clever and intelligent : 
By whom the decree of the Lord is heeded. 
(3). In the world that (man) is approved of : 
Who knows his Lord (as being) in everybody. 


‘ ATEN, literally : “wherever it is gone.” 
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(4). Nanak says: whose lot is perfect : 
His mind is fixed on the feet of Hari. 


Gauri; mahala Y. 
XCI. CLXI. £ 


Pause. 


The Sakat does not keep company with the servant of Hari. 

That one is worldly-minded, this one has love to Ram. 

(1). Like as one,? who rides (only) in his thoughts, dresses out a mare. 

Like as a eunuch causes a woman to be brought to him.? 

(2). (Like as) one, putting a rope on an ox, causes it to be milked. 

(Like as) one, being mounted on a cow, runs after a lion. 

(3). (Like as) one, taking a jenny-ass* and considering her as the cow, that grants all desires, 
worships her. 

(Like as) one runs after traffic without a capital. 

(4). Nanak (says): mutter the name of Ram in thy mind! 

Remember the Lord Hari, he is (thy) friend. 


Gauri; mahala VY. 
XCIY. CLXII. 


(1). That is called a pure mind and firm: 
Which drinks the elixir of Ram, O brother! 

: Pause. 
By making the feet of Hari (one’s) support in the heart : 
Release is effected from birth and death. 
(2). That body is spotless, from which no sin springs. 
By love to Ram it is of pure dignity. 
(3). In the society of the pious the passions are extinguished. 
Higher than all is this assistance (of the pious). 
(4). Who are imbued with love and affection to Gopal: 
The dust of (those) pious men Nanak asks. 


Gauri; mahala VY. 

XCWHI. CLXITI-. 
(1). In whom such an affection to Gopal has sprung up: 
Those men of a full great lot are united (with him). 

. Pause. 


As a wife is happy seeing her husband : 
So the people of Hari live by remembering the name. 


* The following lines are meant to show the incongruity of the friendship of the servant of Hari and the 
Sakat. To make the sense clear, there must be supplied: their company or friendship is as incongruous as 
if one, etc. 

2 USTIAT = ustTéat, to cause to arrive, to be brought. 

* ad, sf. here jenny-ass (= Usd; it may also signify: sheep, which does not suit the context here. 
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(2). As a mother lives seeing (her) son: 

So are the people of Hari thoroughly in love with him. 

(3). (As) the covetous one is happy seeing wealth (coming in): 
(So) the mind of the pious is fixed on the lotus-feet. 

(4). May not a bit be forgotten the liberal donor! 

The Lord of Nanak is the soul’s support. 


Gauri ; mahala V. 
XCIY., CLAILY. 
Pause. 


Those men, who are accustomed to the elixir of Ram: 

Are imbued with love and affection to the lotus-feet. 

(1). All other juices appear as ashes. 

Without the name the world is devoid of fruit. 

(2). From the blind well? they are drawn out by himself. 

The qualities of Gopal are of wonderful majesty. 

(3). In tree and grass and in the three worlds Gopal is omnipresent. 
The creatures are the expansion of Brahm; the merciful is with (them). 
(4). Nanak says: this is the best tale, 

Which the creator approves of. 


Gauri; mahala V. 
XCY. CLXY. 
Pause. 


Continually ublution in the pond of Rim should be made! 

Stirring up the great juice the nectar of Hari should be drunk! 

(1). The name of Govind is a pure water. 

Who bathes therein, all (his) affairs are accomplished. 

(2). If approval? of the saints and conversation with (them) be made: 
One clears away the blemishes of crores of births. 

(3). (Who) remembers the pious, he is happy. 

In his mind and body the highest bliss (= the Supreme) is contained. 
(4). To whose lot the treasures of the fect of Hari fall: 

To him Nanak, the slave, sacrifices himself. 


Gauri; mahala VY. 


XCVI. CLXYVI. 
Pause. 
Do that by which no dirt will stick to thee! 
In the praise of Hari this mind should wake! 
(1). Remember the One (and do not entertain) a second love! 


I nfazu, a blind well, the mouth of which is covered and into which people fall unawares. 


> 3ST, sm. (Marathi still We), approval, agreement. But the word is not of Persian origin, it is 
derived from the same source as the Sindhi BH, concord. 
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In the society of the saints mutter the name alone! 

(2). (He performs) religious works, observances, vows, and worship : 
Who does not know another besides the Supreme Brahm. 

(8). His toil has come to an end: 

Whose affection rests with his own Lord. 

(4). That Vaishnava (devotee) is boundless (Supreme): 

By whom (his) passions are abandoned, says Nanak. 


Gauri; mahala V. 

XCVIT. CLXVIL. 
(1). Whilst living the fools give (him) up.’ 
Has any one after his death been benefitted (by him)? 

Pause. 

Remember Govind in (thy) heart and body, (this is) written (for thee) from the beginning. 
The material world is not of any use (to thee). 
(2). Whoever is deceived by the material world: 
His thirst will never cease. 
(8). The dreadful afflictions, the world, which is hard to cross: 
How will he without the name of Ram get through them? 
(4). Having joined the pious he accomplishes (= saves) both families : * 
Who adores the name of Ram, says Nanak. 


Gauri; mahala V. 
XCVIII. CLXVIII. 


(1). (If any one) stroke out his beard against the humble: 
That (beard) is burnt in fire by the Supreme Brahm. 
Pause. 
The creator and administerer of full justice, 
He is protecting his own servant. 
(2). From the beginning, from the beginning of the ages his majesty is manifest. 
The calumniator has died, great distress befalls him. 
(3). Who is killed by Him, him none preserves. 
Before and after® his report is bad. 
(4). His own servants he protects, putting them to his neck : 
(Who) in the asylum of Hari meditate on the name of Hari, (says) Nanak. 


Gauri; mahala V. 


XCIX. CLXIX. 


(1). By himself their declaration is made false.’ 
Affliction befalls the sinner. 


1 No hint whatever is given what the object of STfs TATfa is; we suppose, it is Hari or the name. The 
sense seems to be: whilst living they do not care about Hari and after their death it is too late. 


® i.e. the father’s and the mother’s family. 


3 watt UTS, before and after, i.e. in the future and in this world. 
: Wd, Arabic pes , declaration, deposition. Their declaration is made false = proved to be false. 
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Pause. 
Whose assistant my Govind is: 
Him Yama does not approach. 
(2). Who speaks falsehood at the true court: 
(That) blind fool dashes down his head and hands (in token of grief). 
(8). Sickness enters them, who commit sin. 
The Lord himself sits down administering justice. 
(4). By their own work they are bound.’ 
All (their) wealth is gone (lost) with (their) life. 
(5). Nanak falls on the asylum and court (of Hari). 
My honour is preserved by my creator. 


Gauri; mahala V. 
Cc. CLXX. - 
Pause. 


Him he lets acquire the dust of (his) servant, which is sweet to the mind: 

(To whom) it is written from the beginning by reason of former works.’ 

(1). Whose mind is deeply imbued with egotism filling the heart :° 

They (become) pure by cleansing it in the dust of the pious. 

(2). (Though) they bathe (their) body in many waters : 

The dirt does not go off, they do not (become) pure. 

(3). (When) the true Guru, who is always compassionate, has met with (them) : 
(Then) remembering continually Hari the fear of death is cut off. 

(4). Emancipation, joined with enjoyment, is the name of Hari (to him): 
(Who) with love and devotion sings his excellences, (says) Nanuk. 


Gauri; mahala V. 
CI. CLXXI. 


(1). (Those) servants of Hari (have attained) to the station of life (= emancipation) : 
To whom their own spirit has become manifest.* 


Pause. 


Having heard the remembrance (= recital) of Hari with thy mind and ears, 
Thou wilt obtain happiness at the gate of Hari, O man! 

(2). The eight watches Gopal should be meditated upon ! 

Ninak, having seen his sight, is happy. 


* The sense is: they must eat the fruits of their own works. 


2. . . 
i.e. works done in a former life. 


: array must here be taken as two separate words: ws = we egotism and yfq mind, to which the 
verb fararst as predicate is referred. 


‘ i.e. as the Spirit of the Supreme ; who have identified themselves with the Supreme, their spirit being 
identical with him. 
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Gauri; mahala V. 
CIL CLXXII. 


Pause. 
Tranquillity has set in, it is obtained from the Guru Govind. 
Distress and sins are extinct, O my brother! 
(1). Praise always the name of Ram with thy tongue ! 
Diseases become extinct, prosperity sets in. 
(2). Reflect on the excellences of the unattainable Supreme Brahm ! 
In the consociation of the pious salvation is (obtained). 
(3). Sing continually the spotless excellences (of Hari) ! 
Sickness departs, the pious people are saved, O friend! 
(4). In mind, word and deed I meditate on my own Lord. 
Nanak, thy slave, is in thy asylum. 


Gauri; mahala V. 
CIIT. CLXXITI. 
Pause. 

The eye was brightened by the Gurdév. 
Doubts departed, (my) worship was made complete. 
(1). From the small-pox he was preserved by the sporting (Krishna).! 
The Lord, the Supreme Brahm, bestowed mercy (on him).? 
(2). Nanak (says): who mutters the name, he lives. 
In the society of the pious he drinks the nectar of Hari. 


Gauri; mahala V. 
CIV. CLXXIV. 


(1). Blessed is that forehead, blessed are thy eyes! 
Blessed are those devotees, who have love to thee! 


Pause. 
How should happiness be obtained without the name ? 
With the tongue the glory of the name of Ram should be told ! 
(2). One should become a sacrifice for those : 
By whom the highest bliss is muttered. 


Gaur? ; mahala VY. 


CV. CLKXV. 


(1). Thou (art my) counsel, thou (art) with (me). 
Thou protectest (me), remembering (me) and taking care of (me). 


Pause. 
Such a helper is Ram in this and the next world. 
The honour of his servant he protects, O my brother! 


' faardt, Sansk. fanfic. sporting, amusing oneself; an epithet of Krishna. 
* This verse is said to refer to the recovery of the son of Arjun from the small-pox. 


* fSTqTA, Sansk. faara, the highest bliss = UAT, an epithet of the Supreme. 
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(2). Onwards he himself is,! in whose power this place (= world) is. 
The eight watches (my) heart (therefore) mutters Hari. 

(3). (With) honour he is approved of, who is intent on the True one.’ 
To whom he himself gives the order. 

(4). He himself is the liberal donor, he himself cherishes (him): 
(Who) continually takes to heart the name of Ram. 


Gauri; mahala V. 
CVI. CLXXYVI. 


(1). The perfect true Guru becomes compassionate (to him): 
In (whose) heart Gopal always dwells. 
Pause. 
Who praises Rim, obtains always happiness. 
The omnipresent Hari, the King, bestows mercy (on him). 
(2). Nanak says: whose lot is perfect : 
(To him) the name of Hari, Hari (gives) a firm auspicious state. 


Gauri; mahalda V. 
CVII. CLXXVII. 


(1). Having unloosed his Dhoti® he spreads it on the ground. 
Like a donkey he appeases his belly. 
Pause. 


Without (religious) works final emancipation is not obtained. 

The boon of final emancipation (is obtained), (if) the name be meditated upon. 
(2). He is practising worship, the tilak and ablution. 

Having drawn out a knife he takes gifts with his hands.‘ 

(3). He reads with his mouth the Véda, the sweet word, 

(But) is killing living creatures, and has no regard for a living being. 

(4). Nanak says: on whom he bestows mercy: 

(His) heart (is) pure (and) meditates on Brahm. 


Gauri ; mahala V. 
CVITT. CLXXVITI. 


Pause. 


Sit steadily in your house, O ye beloved people of Hari! 
By the true Guru your affairs are adjusted. 

(1). The wicked intoxicated ones® are killed by the Lord. 
The honour of his people is preserved by the creator, 


' art arfu, onwards he himself is, i.e. in the future world God himself is, dwells. 


° aS Brae; arara is here verb = BYATA; BITATAST governs the Accusative or the Locative. 


> The Dhoti is a piece of cloth wrapped round the waist, passing between the legs and tucked up behind, 
supplying the place of our trousers. 


4 He threatens with his drawn knife, if gifts be not given to him. 


* The VAL YF are: ATH aq, ete. 
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(2), All emperors and kings are subjected (by him to them): 

Who drink the great juice of the nectar-name. 

(8). Free from fear adore the Lord! 

(Who) joins the society of the pious, (on him) (this) gift is bestowed. 
(4). (We) have fallen on the asylum of the Lord, the inward governor. 
Nanak has seized the sanctuary of the Lord God. 


Gauri; mahala VY. 
CcCIxX. CLXXIX. 


(1). Who are imbued with love to Hari do not burn in fire. 
Who are imbued with love to Hari, them the Maya does not deceive. 
Who are imbued with love to Hari are not drowned in water. 
Who are imbued with love to Hari bear good fruit. 
Pause. 
All (their) fear is effaced by thy name. 
Meeting with the assembly (of the pious) they sing the excellences of Hari, Hari. 
(2). All anxiety of him, who is in love with Hari, is extinguished. 
He is enraptured with Hari, who has the mantra of the pious. 
Who is in love with Hari is not afraid of Yama. 
Who is in love with Hari, his wish is fulfilled. 
(3). Who is in love with Hari, him pain does not befall. 
Who is in love with Hari is daily awake. 
~ Who is in love with Hari dwells easily in his house. 
Who is in love with Hari, his doubt and fear flee. 
(4). Who is in love with Hari, his wisdom becomes very great. 
Who is in love with Hari, his report is spotless. 
Nanak says: I devote myself to those: 
By whom my Lord is not forgotten. 


Gauri; mahala VY. 
CX. CLXXX. 


(1). Who make efforts, (their) minds become sedate. 

Who walk on the road (of Hari), all their troubles are gone. 

Who mutter the name, in (their) heart joy springs up. 

‘With pleasure the praises of the supreme bliss (= God) are sung. 
Pause. 

Happiness sets in, welfare enters their house. 

Who fall in with the society of the pious, their calamity is gone. 

(2). The eyes are purified when seeing (his) sight. 

Blessed is the forehead by touching the lotus-feet. 

(By) the service of Govind this body (beeomes) fruitful. 

By the favour of the saints the highest place (final emancipation) is obtained. 

(3). He himself gives assistance to his people. 

Comfort is obtained by clinging to the feet of (his) servants. 

(When) their own self is gone, then they are restored to themselves. 


amy afer st arufs SU; the WTY is their own individual existence or personality ; when this 


is gone (blotted out), then they become, what they originally are, i.e. spirit emanated from the Supreme Spirit. 
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They fall on the asylum of the depository of mercy. 

(4). When one has obtained what he is desiring : 

Then why should he go to seek it? 

They are firmly established and located on a seat of enjoyment. 
By the favour of the Guru they are dwelling in comfort. 


Gauri ; mahala V. 
CXI. CLXXXI. 


(1). Crores of immersions and ablutions are made. 
Lakhs, Arbs and Kharbs of gifts are given (by him): 
In whose mind the name of Hari dwells.! 


Pause. 


All are purified by singing the excellences of Gopal. 

(Their) sins are blotted out in the asylum of the compassionate pious people. 
(2). Much high austerity is practised. 

Many gains and desires are obtained (by him): 

(Who) with (his) tongue praises the name of Hari, Hari. 

(3). The Smriti, Shastras, and Vedas declare it, 

(That) he knows devotion, divine knowledge, perfection, and comfort: 
Whose mind, by muttering the name, is reconciled with the Lord. 

(4). Of unfathomable wisdom is Hari, unattainable and boundless. 

On Nanak, who is muttering the name, (who) reflects on the name in (his) heart, 
The Lord bestows mercy. 


Gaui; mahala V. 


CXII. CLXXXII. 


(1). Remembering, remembering and remembering (the name) comfort was obtained (by me). 
The lotus-feet (of Hari) are fixed in (my) heart by the Guru. 


Pause. 
Guru Govind, the perfect Supreme Brahm : 
Adoring him my mind (became) sedate. 
(2). Daily I mutter the name of the Guru, the Guru. 
Thereby all my affairs were accomplished. 
(3). Having seen (his) sight (my) mind became refreshed. 
The blemishes of the different births were wiped away. 
(4). Nanak says: of what should one be afraid, O brother ! 
The honour of his own servant he causes to be preserved. 


Gauri; mahala V. 


CXIUI. CLXX XII. 


(1). His own servant he himself assists. 
He cherishes him always like father and mother. 


1 The arithmetical progression is this: BTY is a hundred thousand; AfZ is a hundred Lakhs; WIT 
~ 
is a hundred afz (now Ida); Wel is a hundred wpgGey. 
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Pause. 


In the asylum of the Lord every one is saved. 

He causes (every) work to be done, he is omnipresent and true. 
(2). Now the creator dwells in (my) heart. 

Fear is extinct, (my) soul (enjoys) the pith of happiness. 

(8). In mercy his own people are protected. 

The blemishes of the births are taken away. 

(4). The greatness of the Lord cannot be told. 

Nanak, his slave, is always in his asylum. 


RAGU GAURI GETI; MAHALA V. 
Dupadas. 
Om! by the favour of the true Guru. 
CXIV. CLXXXIV. 
Pause. 

The power of Ram is perfect, O brother! 

From him no one goes away ! disappointed. 

(1). Whatever the servant of Hari thinks of, 0 mother! 

That the creator himself causes to be done. 


(2). The honour of the reviler is destroyed by the Lord. 
Nanak (says): I will sing the praises of the fearless Hari! 


Gauri; mahala V. 
CXY. CLXXXY. 
Pause. 
A hero with a strong arm is Brahm, the ocean of comfort. 
Take thou the fingers of her,? who is falling into a pit! 
(1). In (my) ears there is no hearing, (my) eyes are not beautiful. 
Afflicted and a cripple I raise a cry (for help) at (thy) gate. 
(2). O friend of the poor, 0 thou compassionate to the friendless, (thou art) my sweetheart, my 
friend, my father and mother! 

Having seized the lotus-feet (of Hari), I have calmly * passed the ocean of fear, (says) Nanak. 


RAGU GAURI BAIRAGANI; MAHALA VY. 
Om! by the favour of the true Guru. 
CXVI. CLXXXVI. 


Pause. 


O Lord God, O my dear friend, abide thou with us, Sir! 
(1). Without thee I do not live twenty-four minutes ; woe to (my) staying in the world (without thee)! 


7 faand is also intransitive and signifies here: to go away. 
? The subject is, according to the following lines, in the feminine. 


* SF signifies also: calm, quiet (in mind). 
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O thou giver of comfort to my soul and life, every moment I devote myself to thee, O Lord! 

(2). Give a support to my hand, O Lord, draw me out from the pit, O Gopal ! 

I, the vicious one, have little wisdom, thou art always compassionate to the poor. 

(3). How shall I keep in mind thy comforts, in what manner shall I reflect (on them) ? 

I enter (thy) asylum, O thou benevolent to thy servant, O high, unattainable and boundless one! 

(4). All the (four desirable) objects,’ the eight perfections (are contained) in the highly delightful 
name. 

To whom thou hast become very kind, 0 Késava, those people sing the praises of Hari. 

(5). Thou art (my) mother and father, (my) son and relative, thou (art) the support of my life. 

Who in the society of the pious, (says) Nanak, adores (thee), he crosses the difficult world (of existence). 


GAURI BAIRAGANI. 
After the tune of the Rahda-metre.” 
Mahala V. 
Om! By the favour of the true Guru! 
CXVII. CLXXXVII. 


Pause. 
Is there any one, who sings the beloved Ram ? 
He obtains all welfare and (all) true happiness. 
(1). The Bairagis wander about, exploring every wood. 
Some rare one gives himself to devout meditation on the One. 
Who have obtained Hari, their lot is great. 
(2). Brahma and the other (gods), Sanak and the others$ desire (him). 
The Jogis, ascetics and Siddhbs long for Hari. 
Whose good lot it is, he sings the praises of Hari. 
(3). By whom the asylum of Hari is not forgotten : 
(Those) very fortunate saints Hari unites (with himself). 
They are by no means (subject) to birth and death. 
(4). Bestow mercy on me and join me, O dearly beloved! 
Hear my supplication, O high and boundless Lord ! 
Nanak is asking the support of (thy) name. 


Gauri pirbi; mahala V. 
Om! by the favour of the true Guru! 
CXVIII. CLXXXVIII. 
Pause. 


In what manner shall I meet with the Lord of my life, O mother ? 
(1). Iam without beauty, without intelligence and strength, I the stranger have come from afar. 


? These (four) desirable objects are: ga, ATH, HID, we. 
2 S . * 
* DINIT is said to be a chant or a kind of metre. 


* These are the four mind-born sons of Brahmi, viz.: Sanatkumara, Sananda, Sanaka and Sanatana, who 
declined to create progeny and remained for ever boys. Wilson, Vishnu Pur. p. 38, note 13. 
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(2). I have no wealth nor brilliancy of youth; effect thou the union of the friendless one! 
(3). Searching and searching about I became a Bairagani; O Lord, I am wandering about thirsting 
after thy sight. 


(4). By the Lord, who is compassionate and merciful to the poor, my burning heat was quenched, 
(says) Nanak. 
Gauri; mahala VY. 


CXIX. CLAXXIX. 


Pause. 

In my heart a desire has sprung up to meet with the Lord. 

I cling to (his) feet, I offer up supplication : 

May some saint, whose lot is great, meet (with me)! 

(1). I offer my mind (to him) as a sacrifice, I put before him my property, all the opinions of my 
mind I give up. 

Who lets me hear the story about the Lord Hari, him I follow day by day, free from worldly 
passions. 


(2). When the sprouts of works done in a former life become manifest, the (pious) men, the delight- 
ful Bairagis, are met with. 


Darkness is cleared away by meeting with Hari; Nanak (says): she, who was asleep through various 
births, becomes awake. 


Gauri; mahala V. 
CXX. CXC. 
Pause. 
Come forth, O bird, remembering the party of Hari!! 
Having met with the pious seize the asylum of the omnipresent Rim, keep this jewel in thy heart! 
(1). A well of error is covetousness, a very pungent lotus-juice, a noose of illusion. 
Govind, the Guru of the world, is cutting it asunder; make his lotus-feet thy dwelling! 


(2). Bestow mercy (on me), O beloved Lord Gévind, O protector of the poor, hear (my) prayer ! 
Take (my) hands, O Lord of Nanak, soul and body are all thy property. 


Gauri; mahala VY. 
CXXI. CXCI. 


Pause. 
My mind is thinking about the sight of Hari. 


Longing with desire (after him) I think (of him) day and night; is there some saint who will bring 
him near to me ? 


(1). I will do service to (his) humble servant, in many ways I will bestow favour on him. 


All comforts were weighed (by me) putting them on a pair of scales: without the sight of Hari they 
are very few. 


(2). By the favour of the saints the ocean of (all) excellences is praised, he who was going though 
various births, is caused to return (to Hari). 


He has joy and comfort, who meets with Hari; Nanak (says): his life is soon successful and fruitful. 


‘ OfS UTY, the side, party of Hari = the votaries of Hari. 
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RAGU GAURI PURBI; MAHALA V. 
Om! by the favour of the true Guru! 
CXXII. CXCII. 
Pause. 

How shall the Lord be met with, my King Rim ? 

Is there such a saint, a giver of tranquillity and happiness, who will show me the way ? 

(1). Within the incomprehensible one cannot be apprehended, within (like) a film, egotism is 
spread out. 

In the illusion of the Maya the whole world is asleep ; say, how shall this error pass away ? 

(2). In one society, in one house they dwell together; there is no word about the creator, O brother !? 

Without the one thing (v.e. the name) the five are afflicted ; that thing is in an imperceptible place. 

(3). Whose the house is, he has put a lock on it, the key (to it) is entrusted to the Guru. 

(Though) one may make many contrivances, he does not get it without taking refuge with the 
true Guru. 

(4). Whose bonds are cut by the true Guru, they devoutly meditate on him (in) the society of the pious. 

Having joined the pious people a song of joy is sung (by them), there is no (longer) a difference 
(distinct existence) of Huri (from theirs), (says) Nanak, O brother ! 

Pause. 
(If) one be united with my King Ram, the Lord, in this way: 
Tranquillity sets in, error flees in a moment, light, meeting with the fountain of light, is absorbed in it. 


Gauyt ; mahala V. 
CXXML. CXCLL 
Pawe. 

Such an intimacy (with him) was obtained. 

By the compassionate Bithuli? merey was bestowed (on me), he was shown to me by the true Guru. 

(1). Wherever I see, there art thou; this assurance has come to me. 

To whom shall I make prayer and petition, as Raghu,* (my) King is hearing? 

(2). (When) doubt is gone off and the bonds are broken by the Guru, then tranquillity and happiness 
are always obtained. 

What he was (before), that he will become again; what is pointed out (to him) as pleasure (or) 
pain ?* 

(8). The parts and the whole universe stand in the One; the Guru, opening the screen, shows this. 

The name, the depository of the nine treasures, is in one place (7.e. the heart), then to which place 
should one go outside (the heart) ?° 

(4). From one (piece of) gold many kinds (of ornaments) are made, many fashions are formed. 

Nanak says: error is destroyed by the Guru; thus substance is united with substance.® 


! The reference is to the (five) senses, who do not like to attend to the creator. 
id GIST = faz, said to be a name of Krishna, identified with the Supreme. 
* guy, an ancestor of Ram ; here taken in the sense of a patronymic: a descendant of Raghu = Ram. 

‘ Jat aT avy, ete., what he was (before) that he will be again, i.e. he, as an emanation of the Supreme 
Spirit, will be again united with it ; then there is no longer any pleasure or pain for him, he will be free from 
all opposites. 


arfzé = ATPY, 6 being an alliteration, to rhyme with feunfzé. 


° The (emanated) individual substance is re-united with the primary substance (the Supreme). 
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Gaur? ; mahala VY. 
CXXIV. CXCIY. 
Pause. 


The lifetime is diminished, (as) days and nights (pass on). 

O heart, having joined the Guru bring thy affairs into order! 

(1). I pray thee, hear (me), O my friend! (now) is the time to serve the saints. 

Depart, having gained here Hari! in the future world thy dwelling (will be) comfortable. 

(2). This world is (subject) to the disease of doubt; he crosses who knows Brahm. 

Whom he (Hari) awakens and lets drink the juice of Hari, he knows the tale (= doctrine) about 
the inexpressible one. 

(3). For whose sake thou hast come (into the world), him purchase! by means of the Guru Hari 
dwells in the heart. 

In thy own house and palace (= heart) thou wilt easily obtain happiness, there will not again take 
place a wandering (in transmigration). 

(4). O inward governor, O divine male, the arranger (of all things), make full the faith of (my) 
heart! 

Nanak, (thy) slave asks this happiness: make me the dust of the saints! 


Gauri; mahala VY. 
CXXV. CXCV. 


Pause. 
Keep me, O my father, my Lord! 
I am without virtues, all virtues are thine! 
(1). There are five quarrelsome ones (in me),! (I), the poor, (am) alone; keep me, O protector! 
They cause (me) grief and afflict (me) much, I have (therefore) come to thy asylum. 
(2). Cawing I was overcome (by them) in many different ways, they do not let me go in any way. 
Having heard one word I espied a sanctuary: in the society of the pious they are destroyed. 
(3). Bestowing mercy (on me) the saints met me, from them I obtained courage. 
The saints gave me the mantra (of the name), (having become) fearless I did the word of the Guru. 
(4). Those very quarrelsome ones were easily overcome by (their) comfortable word. 
Nanak says: in (my) heart light was made, the blissful state (of emancipation) was obtained. 


Gauri; mahala VY. 
CXXVI. CXCYI. 


Pause. 
That imperishable one is King. 
The fearless one dwells with thee; whence has come this dread (of thine)? 
(1). Sometimes thou art unflinching, sometimes thou art lowly. 
Sometimes thou art thyself, sometimes thou art humble. 
(2). Sometimes thou art a Pandit and teacher, sometimes thou art silly.? 
Sometimes thou art taking everything, sometimes thou art taking nothing. 


' The five quarrelsome ones are QT, au, ete. fautzt (faatfe) has in Panjabi the sense of 


“ quarrelsome.” 
> GBH (GA) has in the old Hindui also the sense of foolish, silly (else: vile). 
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(3). What does the helpless image of wood? he who makes it play, knows it. 

As that juggler dresses it out, such a decoration it bears. 

(4). Many chambers! of many kinds were made (by him), he himself became (their) keeper. 

In which mansion he put (them) down, in such a one they remain; what can this helpless 
(creature) do? 

(5). By whom everything is made, he knows it, by whom this whole creation is made. 

Nanak says: the wisdom of the boundless Lord (is seen) from his own works. 


Gaur? ; mahala VY. 
CXXVII. CXCVII. 


Pause. 

Give up, give up, O man, the enjoyments of the world! 

Thou clingest to them like cattle that are in the habit of breaking into a sown field.? 

(1). What thou considerest (as being) of use to thee, that does not go with thee one inch. 

Naked thou hast come (into the world), naked thou wilt depart; thou returnest again and art 
devoured by death.® 

(2). Having seen the sport of the saffron-flower* and being taken up with it,> (thy) constant 
thought (is directed) on those merriments.® 

The string (of life) is worn away day and night, for (thy) soul thou hast done no work whatever. 

(3). Working and working, thus thou hast become old, by (vain) stories thou art overcome, (thy) 
body is wasted.’ 

As soon as (thou art) enchanted by that fascinating young woman (=the Maya), the desire for her 
no (more) diminishes a minute. 

(4). (When) the world was shown to me as being in such a condition by the Guru, then I fell on 
(his) asylum, giving up pride. 

The way of the Lord was shown to me by the saint (=the Guru), in Nanak, the slave, the worship 
and praise of Hari was made firm. 


Gauri; mahala VY. 
CXXVII. CXCVIII. 
Pause. 
Who is, without thee, 
O my beloved, the support of my life ? 


(1). The state of the heart even thou knowest, thou art my delightful friend. 
All comforts I obtained from thee, O my unfathomable, incomprehensible Lord! 


1 The Jgdtart (= aaei) are the chambers and cells of the body, the internal arrangement; the 
ATS or mansion, the outward structure. 

? FATT, s.m. a sown field and green. ufaantzs (adj.), said of cattle that break into fields. 

° TIA = WA, devoured. 

. zag, the saffron-flower, yielding a bad red dye, that soon wears off, is an image of the world. 

° STIAT, to be taken up with a thing, and ATTAT, to swell, to be puffed up, joined together in the 
sense: to be completely taken up or absorbed in. 

: TEVUT (here Plural) = Je, laughter, merriment ; ue (= M¥), constant thought. 


7 tha WaT; WHT is here, as in v. 4 (TGA aa), merely an alliteration, to make up the rhyme, which 
he could not find. 
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(2). I cannot describe all thy appearances, O depository of (all) excellences, O giver of comfort! 

The unattainable, inapprehensible, eternal Lord is known from the perfect Guru. 

(3). Having cut off our error and fear he made us exclusively his own since (our) egotism was 
destroyed (by him). 

The anxiety about regeneration and death ceased by the interview with the society of the pious. 

(4). Washing his feet I will serve the Guru, a hundred thousand times I will devote myself to him. 

By whose favour (I) have crossed the water of existence and have met with the beloved, says 
humble Nanak. 

Gauri; mahala V. 


CXXIX. CXCIX. 
: Pause. 
‘Who should gratify thee except thou thyself? 
Having seen all thy beauty (I was) enraptured (with it). 
(1). In heaven, in the nether region, in the world of death, in all regions (thou), that One, art 
contained. 
Saying: dreadful, dreadful !* they all join their hands (in supplication), all cry out for help to thee,? 
O Lord of mercy! 
(2). Thy name, O Lord, is purifying the sinners, giving comfort, pure and cool, 
They have divine knowledge, meditation and greatness, (says) Nanak ; the saints converse with thee. 


Gauri; mahala V. 


CXXX. CC. 


Pause. 
Join me, O my dearly beloved ! 


O Lord, thy work has taken effect. 

(1). In many regenerations, in many wombs (I) wandered about, again and again I incurred pain. 
By thy mercy I have got the human body, give me thy sight, O Hari, (my) King! 

(2). That has been done, which pleased him, it is not done by anybody else. 

By thy decree I+ was deluded by error, not being awake I fell asleep. 

(3). Hear thou my prayer, O beloved Lord of my life, O compassionate one, O repository of mercy ! 
Keep me, O my father and Lord, cherish the helpless one! 

(4). To whom thou hast shown thy sight, he follows the society of the pious. : 

Bestow mercy (on me) and give (me) the dust of the saints! this happiness Nanak desires. 


Gaur? ; mahala V. 
CXXXI. CCI. 
Pause. 


I am a sacrifice to him, whose support* the name alone is. 


(1). How great shall be counted the grandeur of those men, who are imbued with love to the 
Supreme Brahm ? 


? fA THT, for the sake of the rhyme = fafeurt. 

* fae fat] (repeated) is here an interjection of abhorrence or fright. 

arn ah, supply: Qdfv, they make. 

‘afs signifies here J (= J@). 

° aratgt = WUT, for the sake of the rhyme. MUTSt is otherwise adjective, which is out of question here. 


38 
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Happiness, tranquillity and joy are with them, no other donor is equal to them. 

(2). Those people are come to rescue the world, who are thirsty after (their) sight. 

Who falls on their asylum, he is saved, in the society of the saints his desire is fulfilled. 

(3). (If) I fall down at their feet, then I live, in the society of the pious (I am) happy. 

© Lord, be merciful, (that) my mind may become the dust of (thy) devotees! 

(4). Dominion, youth, lifetime, whatever is seen in this world, wastes away. 

The treasure of the name is always young and spotless, this wealth of Hari Nanak acquired. 


Gauri; mahala V. 
CXXXII. CCII. 
Pause. 
The practice of Jog I have heard from the Guru. 


To me the true Guru has shown it by (his) word (instruction). 


(1). The nine regions of the earth are contained in this (human) body; every moment I pay 
reverence (to it). 


Dedication to the Guru (is =signifies) the ring in the ears, the One formless is (thereby) firmly 
established (in the heart). 


(2)* (When) the five,! having met together, have become slaves and are brought into the power of 
the One (spirit) : 

When the ten averse ones? (have become) obedient, then the Jogis become pure. 

(8). Who burns his doubt (or error) and applies (its) ashes (to his body), he beholds the way as one.? 

That tranquillity and happiness is enjoyed (by him), which is written by the Lord on (his) forehead. 


(4). Where there is no fear, there he establishes his seat, (his) little blowing horn is the sound not 
produced by blowing.‘ 


Reflection on the Supreme he keeps as his staff, devotion to the name pleases his mind. 
(5). If such a very fortunate Jogi be met with, he cuts asunder the fetters of the Maya. 
Service and adoration I perform to that person, Nanak licks his feet. 


Gauri; mahala V. 


CXXXII. CCI. 
Pause. 
Hear the wonderful things of the name! meditating (on them) take them all, O friend! 
To whom the medicine of Hari is given by the Guru, his mind (becomes) pure. 


(1). Darkness is effaced from that body, (in which) the lamp of the word of the Guru shines brightly. 
His net of error is cut asunder, who has faith in the society of the pious. 


(2). Take a ferry-boat, the water of existence is deep and difficult, the boat is the society of 
the pious. 


' The five are: QT, qu, ete. 


® Satafa, fem. of Hgrat, which has here its original meaning: averse, reluctant (Sansk. factfa). 


The ten are the ten senses, viz.: five mara and five autre, i.e. hearing, feeling, seeing, tasting, and 
smelling, and the five organs of action: the voice, the hands, the feet, the anus and parts of generation. 


° The whole is a figure. The sense is: he who clears away his doubt (i.e. his duality), will see, that the 
way is one, whatever may be the outward differences of the sects. 


* The Jogis wear a little blowing horn (f@Sv), which they sound before eating and drinking and every 
religious observance, in token of adoration. 
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The desire of the mind is fulfilled (thereby), the Guru is met with by reason of love to Hari. 
(3). The treasury of the name is obtained by dint of devotion, heart and body become fully 
satiated (by it). 
Nanak (says): Hari gives it to him, whom his order appeases. 


Gauri; mahala VY. 


CXXXIV. CCIY. 
Pause. 


Bestow mercy and compassion on me, O Lord of my life, I, the helpless one (seize) thy asylum, O Lord ! 

Give me thy hand and protect me in the blind well! I have no cleverness nor contrivance 
(to extricate myself). 

(1). Even thou causest every work to be done, thou art powerful, there is none other. 

Thy own secret thought even thou knowest; they are (thy) servants, on whose forehead (this) lot 
(is written). 

(2). Thou, O Lord, art attached to thy own servants, thou hast a thorough connexion with (thy) 
devotees. 

Dear, dear is thy name (to them), they desire (thy) sight, like as those bartavelles (desire) the sight 
of the moon.’ 

(3). Between Rim and the saints there is no difference whatever; the One is in many people, in 
Lakhs and Kardrs. 

In whose heart the Lord has become manifest, he daily utters his praise with his tongue.” 

(4). Thou art powerful, boundless, very high, the giver of comfort, thou, O Lord, art the support 
of (my) life,* 

May on Nanak, O Lord, mercy be bestowed, companionship * with those saints! 


Gauri; mahala V. 


CXXXV. CCV. 
Pause. 


Thou, O Hari, art attached to (thy) saints. 

Bring me through, O supreme arranger (of all things), bring me to the end, O donor! 

(1). Thy latent power is known by thee, thou art the omnipresent supreme arranger (of all things). 
Keep in (thy) asylum (me) the friendless and poor one, effect my salvation! 5 


(2). Thy feet are the boat for the sake of crossing the ocean (of existence), thou knowest thy own 
manner. 


Whom in mercy thou keepest with thee, (him) thou bringest across. 
(3). Here and there, O Lord, (thou art) mighty, everything is in thy hand. 
Give such a treasure to me, thy servant, O Hari, that will go with me! 


sgadt = wad, for the sake of the rhyme. The wad, bartavelle or Greek partridge, is said to be in 
love with the moon. 


3 gadt , spoiled, for the sake of the rhyme, instead of g& or Jazt F. 
e madi, for the sake of the rhyme = H{QTdT- 

’ aay is a corruption (instead of am), to make up the rhyme. 

° 3ITS, for the sake of the rhyme = 3{f3. 
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(4). May on (me), the destitute of virtues, favour be bestowed, O Hari! my mind silently repeats 
(thy) name. 
By the favour of the saints Nanak meets with Hari, (his) mind and body become cool and satiated. 


Gauri; mahala V. 
CXXXVI. CCVI. 


Pause. 

Easily (I am) absorbed in God. 

The true Guru has become a merciful God to me. 

(1). Having cut (my) rope he made me his servant (on account of my) service to the saints. 

(When) I became a worshipper of the One name, the wonderful (Supreme) was shown to me 
by the Guru. 

(2). All became’ manifest and clear (to me), by the Guru divine knowledge was unfolded to 
(my) mind. 

The nectar of the name was drunk, (my) heart became satiated, other fear was stopped. 

(3). By obeying (his) order all comforts were obtained, the place of pain was removed.' 

When the Lord God became very favourably disposed (towards me), the all-blissful one was shown 
(to me). 

(+). Nothing is coming, nothing is going, all is made a sport by Hari the king. 

Nanak says: unattainable, unattainable is the Lord; the name of Hari is the support of (his) 
devotees. 

Gauri; mahala V. 
CXXXVII. CCVII. 
Pause. 

The sanctuary of the Supreme Brahm, the omnipresent Lord, should be laid hold of, O my mind! 

By whom the universe and (its) parts are supported, the name of that Hari should be muttered ! 

(1). Give up the thoughts of (your own) minds, O ye people of Hari, by understanding (his) order 
comfort is obtained. 

What the Lord does, that consider as good, in pleasure and pain he should be meditated upon ! 

(2). Crores of sinners are saved by the creator in a moment, without any delay intervening. 

The pain and troubles of the poor the Lord is destroying; whom he pleases, him he cherishes, 0 
friends ! 

(3). The soul and life of all he cherishes like mother and father, he is the ocean of comfort, 
O friends! 

That creator gives without experiencing any deficiency, the ocean remains (always) full, O friends ! 

(4). The beggar (Nanak) asks for thy name, O Lord; in everybody that (Lord) (is existing), 
O friends ! 

Nanak the slave is in his asylum, by whom no one is disappointed, O friends! 


RAGU GAURI PURBI; MAHALA V. 
Om! by the favour of the true Guru! 
CXXXVIUI. CCVIII. 
Pause. 
Do not forget at any time Hari, Hari in (thy) mind! 
Here and there he is the giver of all comforts, all bodies he supports. 


n . . 
The sense is: no more a place for pain was left. 
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(1). In a moment he cuts off the great troubles (of him, who) repeats his name with (his) tongue. 

Coolness, tranquillity and comfort (are obtained) in the asylum of Hari, the burning fire he quenches. 

(2). From the cavity of the womb (and) from hell he protects, he brings across the water of 
existence. 

‘Who worships the lotus-feet in his mind, his fear of Yama he takes away. 

(3). The omnipresent Supreme Brahm, the Lord, is high, unattainable and boundless. 

Who is singing his excellences and meditating on the ocean of comfort, he does not lose in gambling 
his life. 

(4). In lust, wrath, covetousness and spiritual blindness my mind is absorbed, O thou, who art 
generous to the vicious! 

May in mercy thy own name be given tome! Nanak (will be) always devoted (to thee). 


RAGU GAURI CETI; MAHALA V. 
Om! by the favour of the true Guru! 
CXXXIX. CCIX. 


Pause. 


There is no happiness, O brother, without devotion to Hari. 

Thou overcomest regeneration’ by muttering one moment this priceless jewel (of the name) in the 
society of the pious. 

(1). Having left behind son, wealth, wife, sports, 

Enjoyments, many people have departed. 

(2). Having left behind horses, elephants, the merriments of dominion : 

The fool has gone off naked. 

(3). The body, that is blooming with sandal-perfume : 

That body is mixed with dust. 

(4). Deluded by spiritual blindness he thinks that he (God) is far off. 

Nanak says: he is always in the presence. 


Gauri; mahala VY. 
CXL. CCX. 
Pause. 


Keep in (thy) mind the name of Hari for the sake of crossing the ocean ! 

The Guru is the boat, that is carrying (thee) across the waves of doubt (of this) world. 
(1). The blackness of the Kali-yug is dark. 

By the Guru the lamp of divine knowledge is kindled. 

(2). Very much poison of worldly objects is laid out. 

Those are saved who continually mutter the excellences of Hari. 

(3). Who is intoxicated with the Maya, is gone to sleep. 

Who meets with the Guru, his error and fear are done away. 

(4). Nanak says: (by whom) the One is meditated upon: 

He sees (him) in everybody. 


: Waa HMISAT, to overcome regeneration = to obtain final emancipation. 


? The construction of this line is very difficult, but no doubt the words cohere, as we have given them in 
the translation. 
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Gauri ; mahala V. 
CXLI. CCXI. 


Pause. 
Thou alone art our court (of justice). 
Thy service is reliance on the Guru. 
(1). By many contrivances it was not obtained.’ 
By the Guru it was brought into servitude. 
(2). The five quarrelsome ones were destroyed. 
By the mercy of the Guru (their) host was subdued. 
(3). Presents (and) wages (are obtained from) the One name. 
Happiness, tranquillity, joy and rest. 
(4). The servants of the Lord are worthy. 
Nanak (says): their faces are bright. 


Gauri; mahala V. 
CXLII. CCXII. 
Pause. 

The shelter of the soul is the name. 
The others, who do what they ought not to do,” in them is the fear of Yama. 
(1). By another effort he is not obtained. 
In consequence of a great lot Hari is meditated upon. 
(2). (The more) they contemplate (him), the less he (Hari) is known. 
Further on (in the other world) they are not regarded a bit.* 
(3). Who are doing (religious) works in self-conceit : 
They are erecting a house of sand in water. 
(4). (Oo whom) the merciful Lord bestows mercy : 
He obtains the name, (says) Nanak, in the society of the pious. 


Gauri; mahala V. 
CXLIII. CCXIII. 
Pause. 

I devote myself, I devote myself a hundred thousand times. 
The name, yea the name of the Lord, is the support of my soul. 
(1). Thou alone eausest (every) work to be done. 

Even thou art the support of the living creatures. 

(2). Thou, O Lord, art the owner of sovereignty and youth. 


1 No subject whatever is mentioned, and from the following verse the U@ can hardly be taken up as the 
subject. We suppose, therefore, that 4, the mind, may be intended as the subject. 

: VISTITSS can here not be referred to the Supreme, as elsewhere, where it stands for JaaaTdS> the 
cause of causes; it must here be read: kar na karavand, doing what they ought not to do and not doing what 
they ought to do (literally: doing and not doing) = perverse, {ITS being an adjective formation = TIE, 
doing. Similarly in Marathi: @CTaAT or BCTHTt. The Sikhs do not know what to make of it. 7. 

3 art Bs B ATS, these words must refer to those, who contemplate Hari on their own account, 
without having a ZZ ST for it. 
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Thou art without qualities and endowed with all qualities. 
(3). Here and there thou art the protector. 

By the mercy of the Guru some one apprehends (thee). 

(4). Thou, O Lord, art the inward governor and very wise. 
Even thou art the hope and trust of Nanak. 


Gauri; mahala V. 
CXLIV. CCXIV. 
Pause. 

Hari, Hari, Hari should be adored. 
(Who lives) in the society, in his heart Hari dwells, (his) error, illusion and fear are overcome. 
(1). The Védas, the Puranas, the Smriti tell it. 
Every high and lustrous man hears it : 
(2). All places are known as being struck with fear. 
(But) the servant of Ram is rendered fearless. 
(8). They wander about in the eighty-four Lakhs of wombs. 
(But) the people of Govind are not born (again) nor do they die. 
(4). Force, contrivance, dexterity (and) egotism are stopped. 
Nanak seized the asylum of the pious people of Hari. 


Gauri; mahala V. 
CXLY. CCXYV. 


Pause. 


O heart, the praises of the name of Ram should be sung ! 

Hari should be continually served, at every breath Hari should be meditated upon! 
(1). Who is with the saints, in his heart Hari dwells. 

Pain and trouble, darkness and error flee (from him). 

(2). (By whom) Hari is muttered by the favour of the saints: 

That man is not affected by pain. 

(3). To whom the Guru gives the mantra of Hari: 

He is rescued from the fire of the Maya. 

(4). O Lord, bestow mercy on Nanak! 

In my heart and body dwells the name of Hari. 


Gauri; mahala V. 
CXLVI. CCXYVI. 


Pause. 


" (If) with the tongue be muttered the One name: 


Here (in this world) much happiness and joy (are obtained), further on (to the other world) it 
(= the name) goes with (and) is of service to the soul.? 
(1). If the disease of thy egotism be cut off : 


1 eH 3 afi QT, avery obscure construction. The subject is the name; it goes with the soul to 
. 2. a 
the other world and is of use there. QT = Af WTSVT F, the verb being dropped. 
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Then thou wilt practise by the favour of the Guru the most excellent devotion. 
(2). Who has tasted the juice of Hari: 

That man’s thirst is quenched. 

(3). Who has obtained Hari, the abode of rest : 

He does never again run about (in transmigration). 

(4). To whom by the Guru the name of Hari, Hari is given: 

His fear, (says) Nanak, is gone. 


Gauri; mahala V. 
CXLVIT. CCXVIL. 


Pause. 
Who forgets the name of Hari, he has pain. 
Who, joining the assembly of the pious, praise Hari, they are weighty with virtues. 
(1). In which disciple’s heart there is (true) wisdom : 
In his hands are the nine treasures (and) perfection. 
(2). Who knows Hari the Lord (and) master: 
In his (house) there is no deficiency whatever. 
(3). (By whom) the creator is known: 
He enjoys all comforts and pleasures. 
(4). In whose house the wealth of Hari abides: 
From! them pain flees, says Nanak. 


Gauri; mahala V. 


CXLVIII. CCXVIII. 
Pause. 
(Thy) pride (is) great, (thy) root® (origin) (is) this much. 
(Tho art) not abiding, as much as (thy) effort (may be)? 
(1). What is forbidden by the Véda (and) the saints, to that (thou art) inclined,‘ O friend! 
After the manner of hazard-gambling® the senses subdue and overcome (thee). 
(2). By love to the lotus-feet (of him who is) taking away and supplying all, (I became) 
disencumbered.® 
Nanak is rescued ; by the society of the pious the abode of mercy was given to me.’ 


1 Srfat is here the Ablative: from their society = from. 

3 UG, root, origin. The sense is: thou bast no reason to be so proud, thy root or origin is this much 
(i.e, the UlTA or sperma genitale). 

® 3tT (= Ge) is here substantive: tenacity, effort. Thou must go, in spite of all thy efforts. 

. farsa = fas, no being merely an alliteration. 

* DTAWHTS, sf. the vicissitudes of gambling; JTSHHTS WaT, gambling with alternate loss and 
victory = hazard-gambling. faa = fafa. 

s . . 

5 fa3% = fast (Fra), vacant, disencumbered (from pride, the dominion of the senses, etc.), nd being 

an alliteration. No subject is hinted at, as usual, but from the following line “ J”? must be supplied. 


‘ fz sa = fz3t, given. The Sikhs totally misunderstand these lines and could not give me any sensible 


explanation. 
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Gauri ; mahala V. 
CXLIX. CCXIX. 
Pause. 
I am the slave of the Lord. 
The gift of the Lord (is my) food. 
(1). Such is my Lord, O friend! 
In a moment he prepares (it). 
(2). I do works, if I please (my) Lord. 
I sing the actions and excellences of (my) Lord. 
(3). I fell on the asylum of the Vazirs’ of (my) Lord. 
Seeing them my mind (became) sedate. 
(4). The One is (my) prop, the One (my) support. 
Humble Nanak is engaged in the business of (his) Lord. 


Gauri; mahala VY. 
CL. CCXX. 
Pause. 
Is there such a one, who breaks (his) egotism ? 
(Who) from this sweet one? keeps back his mind ? 
(1). Man has become destitute of divine knowledge; what is not,’ that he desires. 
The night is dark and black, what is the means, by which dawn of day (may be made) ? * 
(2). Wandering and wandering about he (=man) is worn out with fatigue, in many ways he 
seeks (it). 
Ninak says: (on whom) the mercy of the assembly of the saints is bestowed, he gets the 
treasure. 
Gauri; mahala V. 
CLI. COXXI. 
Pause. 

O (thou) gem, granting all desires, full of compassion ! 
(1). O Supreme Brahm, compassionate to the poor, by remembering whom all comforts are obtained! 
(2). O timeless Supreme Spirit of unfathomable wisdom ! 
By hearing (thy) glory crores of sins are blotted out. 
(8). O Lord, abode of mercy, bestow mercy (on me). 
(That) Nanak may take the name of Hari, Hari! 


Gaurt pirbt; mahala V. 
CLIT. CCXXITI. 
Pause. 
O my mind, in the asylum of the Lord comforts are obtained. 
That day passes uselessly, in which he is forgotten, who gives comfort to the soul. 


1 ive. the saints. 


9 


. fea tat 3, te. BTFWAT, the Maya, which is described as attractive and sweet. 
3 i.e. the Maya, which is not in reality, but only an illusion. 
42 


~ 
3d = Sfz, sf. dawn of day ; the verb is left out. 
5 ie. the fafa, the treasure (= the name). 


39 
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(1). Thou art come (into this world) as a guest of one night and extendest thy hope (of life) 
to many ages. 


House, palace, property, (whatever) is seen, that is like the shade of a tree. 

(2). My body, all my wealth, my garden and all my property pass away. 

(If, the Lord, the giver (of them), be forgotten, they become in a moment the property of another. 
(3). He puts on (clean) vestments, he makes ablutions, he applies sandal-perfume (to his body). 
The fearless, formless (Supreme) is not known (by him), like elephants, which have been bathed.! 


(4). When he (7.2. Hari) becomes merciful (to any), he joins the true Guru (to him), all comforts 
(are obtained) by the name of Hari. 


He becomes released, (his) fetters are opened by the Guru, humble Nanak (says): he sings the 
excellences of Hari. 


Gauri pirbi ; mahala V. 
CLII. CCXXIII. 
Pause. 
O my mind, it should always be said: O Guru, Guru, Guru! 
The (human) birth, the gem, is made fruitful by the Guru, I sacrifice myself for a meeting 
(with him). 


(1). As many breaths and morsels a man is taking, so many (times) the excellences (of Hari) 
should be sung. 


When one’s own trye Guru becomes merciful, then this wisdom and understanding are obtained. 


(2). O my mind, by taking the name thou art released from the bonds of Yama, all comforts 
of comforts are obtained (thereby). 


Serve the Lord, the true Guru, the donor! the fruit, that is desired by the mind, comes to hand. 
(3). The name is friend, acquaintance and son; the creator, O heart, goes with thee. 
Serve thy own true Guru, by the Guru it (/.¢. the name) is put into (thy) lap2 


(4). By the Lord, the merciful Guru, mercy was bestowed (on me), all (my) cares were extinguished 
(thereby). 


Niinak obtained happiness, by praising Hari all troubles were done away. 


RAGU GAURI; MAHALA V. 
Om! by the favour of the true Guru ! 
CLIV. CCXXIV. 


Pause. 
The thirst of some rare one is quenched.* 
(1). Crores (of Rupees) they * amass, hundred thousand crores, (but) their mind they do not check. 
For more and more (money) they struggle. 


(2). (Though) they have beautiful women of many kinds, (they are) passionate after another’s wife. 
Good and bad are not known (to them). 


' The sentence is not complete, supply : 


he sullies himself or wallows in the dust, like elephants which ra ae 
have been bathed. ce 


27ANs = us (pallai), the border of a garment, in which money is bound up. 
oT = ae. 


‘ a—TF may also be the singular. 
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(3). Many (are) the bonds of the Maya, (by which) he errs and is led astray, the abode of excel- 
lences is not praised (by him). 
(His) mind struggles in worldly pursuits. 


(4). On whom he bestows mercy, O friends, he dies whilst living, in the society of the pious he 
crosses the Maya. 


Nanak (says): that man is approved at the gate of Hari. 


Gauri ; mahala V. 
CLY. CCXXY. 


Pause. 
(Thou), O Hari, (art) the essence (pith) of everything. 


(1). Sometimes (thou art) abstract meditation, sometimes enjoyment, sometimes divine knowledge, 
sometimes contemplation. 


Sometimes thou holdest a staff.) 


(2). Sometimes (thou art) silent repetition, sometimes austerity, sometimes worship, a burnt-offering 
(and) religious observance. 


Sometimes thou art moving about. 


(8). Sometimes (thou art) the shore, sometimes the water, sometimes reflection on the Véda. 
Nanak (says): (thou art) dear to (thy) devotees. 


Gaur? ; mahala V. 
CLYI. CCXXVI. 


Pause. 
Celebrating (thy) excellences, (this) is my treasure. 


(1). Even thou (art my) delight, even thou (my) glory, even thou (my) beauty, even thou (my) 
splendour. 


My hope and support art thou, O Lord! 


(2). Even thou (art my) trust, even thou (my) gift, even thou (my) Lord, even thou (my) life. 
By the Guru the separated one is united again (with thee). 


(8). Thou art in the house, thou art in the wood, thou art in the village, thou art in the desert. 
Thou art, (says) Nanak, quite near. 


Gauri; mahala V. 
CLVIT. CCXXVII. 


Pause. 
(I am) intoxicated, (I am) intoxicated with love to Hari. 


(1). He is the beloved, he is (also) the lustful; to the Guru the gift is given (and again) bestowed 
(by him). 


With him my heart is in love. 


(2). He is the furnace, he is (also) the besmearing with mud, he is the beloved (and) he is (also) 
the desire. 


In (my) mind he is known (as) happiness. 


i SON. be eh lg 
QTTI J; J is here an interjection, oh! 
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(3). Tranquillity, amusement, joy (and) sport (accrued to me), the wanderings (in transmigration) 
were stopped, union (with the Supreme) was brought about. 
Nanak (says): by means of the word of the Guru he was obtained.! 


RAGU GAURI MALVA; MAHALA V. 
Om! by the favour of the true Guru! 
CLYIIT. CCXXYVIII. 


Pause. 

Take the name of Hari, O friend, take it! 

Before (thee) is a difficult, terrible road. 

(1). Serve always the servant of the servants,’ death is dwelling with thee. 

Serve thou the pious, 0 man, and the net of Yama will be cut off. 

(2). Burnt-offerings, sacrifices and pilgrimages to holy watering places are made, but in their heart 
they are bound by the passion of egotism. 

Having enjoyed both hell and heaven they will again and again be born. 

(3). In the city of Shiva, in the city of Brahma and Indra there is no immovable dwelling.* 

Without the service of Hari there is (no lasting) happiness, O man, the Sakats come and go. 

(4). As I was instructed by the Guru, so I have proclaimed it. 

Nauak says: hear, O my heart, having praised (Hari) there will be emancipation. 


RAGU GAURI MALA; MAHALA V. 
Om! by the favour of the true Guru! 
CLIX. CCXXIX. 

Pause. 


By me, child-like in understanding, happiness was obtained, O friend! 

Joy (and) grief, life* and death, pain and pleasure are the same in (my) mind, after having met with 
the Guru. 

(1). As long as I meditate and reflect on something, I am full of pain.® 

(But) when the merciful, perfect Guru is met with, then there is joy and tranquillity. 

(2). As many clevernesses and works as I practised, so many fetters fell upon me. 

(But) when the holy man (= the Guru) put his hand on my forehead, then we became emancipated. 

(3). As long as I was saying: ‘mine, mine,” so long I was encompassed by poison. 

When my mind, body and intellect were offered up to the Lord, then we slept in tranquillity. 


‘ ugts = Sansk. WH; the subject is Hari or it may be referred to UW, qs, ete. 

Z aes aes, the servant of the servants, i.e. the Guru, who is otherwise called the THA Tay, and 
in the next line the ATq (sing.). 

3 The sense is: those, who by reason of their work are transferred to these happy places, must leave them 
again, after their merits are exhausted. 

1 ofa fas. The common meaning of uifa is damage, hurt, ete., which will not suit the context 


here, as one word is in contraposition to the other; UTf% must therefore be the antithesis of fags. But we 
are not able to detect any suitable etymology and must leave it doubtful. . 


5 ZS Sa; TUS is the Format. Plural, 3d =J8 Sad, we are full of. 
° aH = 7, for the sake of the rhyme. 
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(4). So long as I carried about (my) load, I was mulcted.’ 
When having thrown down the load the perfect Guru met (with me), then Nanak became fearless. 


Gauri mala; mahala VY. 
CLX. CCXXX. 
Pause. 

I gave up, I gave up, O dear, (my own) suppositions. 

I gave (them) up, I gave (them) up after having met with the Guru. 

All comforts, joys, welfare and enjoyments (are obtained) by obeying the command of Govind.’ 

(1). Dignity and conceit, both came to an end after having thrown (my) head before the feet of 
the Guru. 

There is prosperity and joy, no calamity nor pain, (when) love to the Lord has sprung up. 

(2). The One Lord is the dwelling-place (and) the inhabitant (of it), the pleasure-ground and the 
spectator (of it).4 

The saints have become fearless, their apprehension is put down by the all-filling, all-pervading ° 
(Supreme). 

(3). Whatever is done by the cause of causes,° they do not take offence at it in their mind. 

In the society of the pious (their) sleeping mind is awakened by the favour of the saints. 

(4). Humble Nanak has fallen on thy protection, he has come to (thy) asylum. 

(By) love to the name tranquillity and pleasures are enjoyed, pain does not again befall (one). 


Gauri mala; mahala V. 
CLXI. CCXXXI. 
Pause. 

A ruby was obtained, a gem was obtained in (my) mind. 

(My) body became cool, (my) mind became cool, by the word of the true Guru I was absorbed 
(in Hari). 

(1). (My) hunger ceased, all (my) thirst was quenched, all anxiety was forgotten. 

(When) the perfect Guru placed his hand on (my) forehead, (my) mind was overcome (and) 
all the world.” 

(2). (We) are perfectly satiated within (our) heart, we are now set free from staggering. 

An inexhaustible treasury was given (us) by the true Guru, there is no deficiency of diamonds 


and pearls.® 
(3). Hear, the One is wonderful, O brother! such an understanding is taught by the Guru. 
When the Lord, after having removed the screen, is met with, then subservience to others 


is forgotten. 


1 BTS SST, literally: to pay in a fine. 

: fagsv = fads, for the sake of the rhyme. 

3 arias = saatfaeart, for the sake of the rhyme. 

: fraerhré = fyaet (= Sansk. ZT), gid being a meaningless alliteration. 

’ aoatfarG = aay (aa), for the sake of the rhyme. 

: NWS ITIA = JIA ATIA, the producer of the cause or cause of causes, the primary cause or prin- 
ciple of whatever is done. 

7 Ardt, instead of SYST, all, entire. 

. aT, pearl, Sansk. aa. 
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(4). This wonder cannot be told, he knows it, by whom it is tasted. 
Nanak says: the True one is manifested (to him), into (whose) heart the treasure is put by 
the Guru. 
Gauri mala; mahala V. 
CLXIIL CCXXXII. 
Pause. 
They are saved, who are in the asylum of Ram, the king. 
All (other) people are in the circle of the Maya (and) are falling again and again on the earth.! 
(1). The great men, having reflected on the Shistras, the Smriti and the Véda, have said thus: 
“ Without adoring Hari there is no salvation, no one obtained happiness.” 
(2). (If) the wealth of the three worlds be amassed, the impulse of the passions is not extinguished. 
How shall one get stability (in rectitude) without devotion to Hari? he is returning (into 
existence) immediately.” 
(8). Though he practises many heart-enchanting sports, his lust is not satiated. 
It is burning and burning and never extinguished, all (sports) without the name are useless, 
(4). Mutter the name of Hari, O my friend, this is the full pith of happiness. 
The society of the pious removes regeneration and death, Nanak is the dust of the pious. 


Gauri mala ; mahala Y. 
CLRIUT. COXXXIT,. 
Pause. 
May any one explain (to me) this arrangement (of the world) ? 
If he become the creator, he may give information. 


(1). By this ignorant one nothing is wrought, not any silent repetition (of the name) nor austerity 
is practised. 


In the ten directions of the globe he makes wander his mind, by doing what work is it bound ? 

(2). He is the Lord of the mind, body, property and land, I am his and he is mine. 

By reason of error and spiritual blindness nothing is understood, these have fallen (like) ropes 
on the feet. 


(3). Then what work can this one* undertake, when this one is nothing ? 

When the One, who is void of all darkness and formless, the Lord himself, is doing everything. 
(4). His own works he himself knows, by whom this arrangement (of the world) is made. 
Nanak says: he himself is the creator, by the true Guru the error is stopped. 


Gauri mala; mahala V. 
CLARIV. CCXXXIV. 


Pause. 
Without Hari other works are useless. 


(By whom) muttering repetitions, austcrities, control of the passions and religious works are 
practised, they are robbed on this side.® 


1 By regeneration. 
2 ~ ~ ~~ ~ 2 > 
Udd UTd = UTS UTS, first of all, immediately. 
d fou, this one, i.e. man. 
* Human liberty (arbitrium liberum) is tutally denied here, as in every pantheistieal system. 


5 The sense is: they are stripped of the merits of their works in this world ; they do not go with them 
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(1). Who are engaged in vows, religious observances and obligations, they do not receive a farthing.’ 

Going on (to the other world) is a different thing, O brother, there they are of no use. 

(2). Who bathes at a Tirtha and is wandering about the earth, does further on not get a place. 

There this proceeding is of no use, that world does not believe in it. 

(3). Though the four Védas be rehearsed from memory, in the other world the palace (of Hari) 
is not obtained. 

If one do not comprehend the one pure name, all is nonsensical talk, (whatever) be prated. 

(4). Nanak expresses this result of his reflection,—who does act up to it, is crossing over— 

‘Serve the Guru and meditate on the name, drop conceit from thy mind!” 


Gaur? : mahala V. 
CLAY. CCXXXY. 


Pause. 


Madhava! Hari, Hari, Hari! should be uttered with (one’s) mouth. 

By us nothing can be done, O Lord, as thou puttest (one) down, so he remains. 

(1). What can he do, what is he effecting, what is in the hand of this helpless one? 

Where thou puttest (him), there he remains, O our omnipresent Lord! 

(2). Bestow mercy (on me), O liberal donor of all, apply (me) to unremitting meditation (on thee)! 
This is the prayer of Nanak to Hari: make me mutter thy name! 


RAGU GAURI MAJH; MAHALA V. 
Om! by the favour of the true Guru! 
CLXVI. CCXXXVI. 


(1). Damddar, the king is merciful to the poor, O dear! 

Having made crores of men thou didst apply them to thy service, O Lord! 

He is compassionate to (his) devotees, thy affair (or livelihood) is kept up (by him), O dear! 
He is omnipresent in all places, O dear! 

(2). How shall T see my beloved, what is that work (that I should do), O dear! 
(Having become) the slave of the saints I will worship their feet, O dear! 

This life I will devote, I will sacrifice myself (to them), O dear! 

Bowing and bowing to him? I will cling to his feet, O dear! 

(3). The Pandit is searching books (and) the Véda, O dear ! 

Having become a Bairigi he is bathing at a Tirtha, O dear! 

He is singing songs* and reciting praises, O dear! 

I will meditate on the name of the fearless Hari, O dear! 

(4). (To whom) my Lord has become merciful, O dear ! 

(Those) sinners (are made) pure, having clung to the feet of the Guru, O dear! 
Having cut off (their) error and fear they are made everybody’s friend, O dear! 
By the Guru the desire of their heart is fulfilled, O dear ! 


WTS, s.m. the eighth part of a pice (now nidy. 


? i.e. the Guru, the head of the saints. 


3 . . i. . os . . 
STZ is here used in an adjective sense = eairat, praising, singing. 
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(5). Who has obtained the name, he is wealthy, O dear! 

‘Who has meditated on the Lord, (he becomes) lustrous, O dear! 

Who (has obtained) the society of the pious, all his actions are good, O dear! 
He is easily absorbed, O dear! 


Gauri majyh; mahala V. 
CLXVIT. CCXXXVII. 


(1). Come, O my beloved Rim ! 

Night and day, at every breath I think of thee, O dear! 

Give (me) information, O holy one, (that) I may fall at (thy) feet, O dear ! 
Without thee how shall one be saved, O dear! 

(2). In thy society I am happy, O dear! 

In (every) tree and grass, in the three worlds (thou), the highest bliss and joy, (art contained). 
The bed is beautiful, this mind (of mine) is opening (to thee), O dear! 
Having seen (thy) sight this happiness is obtained, O dear! 

(3). Washing (thy) feet I will always serve thee, O dear! 

Worship, adoration and homage I will offer to thee! 

(Having become) the slave of slaves I will mutter (thy) name, O dear! 
Supplication I will offer! to (thee), the Lord, O dear! 

(4). My wish is fulfilled, my mind and body are green (= happy), O dear! 
Secing (thy) sight all (my) pain is taken off, O dear! 

Muttering continually the name of Hari, Hari, I have crossed over, 0 dear! 
This imperishable happiness is retained by Nanak, O dear! 


Gauri majh; mahala VY. 
CLXVIIT. COXXXVIII. 


(1). Hear, hear my sweetheart, my friend dear to (my) heart, O dear! 

My heart and body are thine, this life also I devote to thee, O dear! 

May the Lord, the support of (my) life, not be forgotten (by me), O dear! 

I am always in thy asylum, O dear! 

(2). May I obtain by the favour of the Guru that Hari, Hari, O dear! 
‘Whom having found my heart lives, O dear brother! 

All is the Lord’s, (all) places are the Lord’s. 

I always devote myself to the Lord, O dear! 

(3). This treasure he minds attentively, whose lot is great, O dear! 

On the one pure name he bestows his devout meditation, O dear! 

(By whom) the perfect Guru is obtained, all his troubles are effaced, O dear! 
The eight watches the excellences (of Hari) are sung (by him), O dear! 

(4). A choice jewel is thy name, O Hari! 

Thou art the true wholesale-merchant, thy devotees are (thy) retail-dealers, O dear! 
The wealth of Hari is true capital stock and traffic, O dear! 

Humble Ninak always devotes himself (to it), O dear! 


i Literally : will be said. 
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RAGU GAURI MAJH; MAHALA V. 
Om! by the favour of the true Guru! 
CLXIX. CCXXXIX. 
Pause. 


Thou art the object of my high regard, O creator, thou art the object of my high regard. 

By thy power I dwell in comfort, the true word (of the Guru) is the object of my attention. 

(1). All things are known (by those, who), when having heard, are silent. 

Understanding is never obtained by those who are deluded by the Maya. 

(2). The hints and signs, which they give, are seen by their eyes. 

He who is foolish and covetous, does not at all hear what is said. 

(3). What shall I count one, two (or) four (relishes) ? the whole (world) is carried away by one 
relish (¢.e. of the Maya). 

Some few delight in the name, (as) some rare place is cultivated. 

(4). The devotees are lustrous at the true gate, they are happy day and night. 

To those, who are imbued with love to the Lord, humble Nanak always devotes himself. 


Gauri mah; mahala Y. 
CLXX. CCXL. 
Pause. 


Thy name, O Lord, is clearing away pain, thy name is clearing away pain. 

(By whom) it is adored the eight watches, (his) divine knowledge the true Guru is completing. 
(1). In which body the Supreme Brahm dwells, that place is beautiful. 

The servant of Yama does not approach (him, who) with his tongue sings the excellences of Hari. 
(2). The knowledge of (thy) service is not known (to me) nor do I know how to adore (thee).? 
(I flee to) thy protection, O life of the world, O my unattainable, unfathomable Lord! 

(8). (To whom) the Lord has become merciful, (their) grief and afflictions have fled. 

No hot wind touches them, who are protected by the true Guru himself. 

(4). The Guru is Narayan, the Guru is God, the Guru is the true creator. 

From the Guru being pleased everything is obtained, humble Nanak is always devoted (to him). 


Gauri majh ; mahala V. 
CLXXI. CCXLI. 


Pause. 
By muttering: Hari, Ram, Ram, Ram, Ram! 
(My) affairs were accomplished. 
(1). In muttering Ram Govind (my) face became pure. 
From whom the glory of Hari is heard, he is (my) brother and friend. 
(2). In whom (are contained) all things, all fruits and all excellences : 
How should (that) Govind be forgotten from (one’s) mind, by remembering whom pain departs ? 
(3). By clinging to whose garment’s hem one lives and is brought over the water of existence: 


Those, who give hints and signs, are the saints. “By their eyes,” i.e. by the eyes of those, who, when 
having heard a word of instruction, keep silence and meditate upon it. 


2 ST aTO vaTatta, literally: it is not known to adore, HTUAT being constructed with the past con- 
junctive participle, like FTAAT, the active of it. 


40 
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Having met with that saint (7c. Guru) salvation is obtained, the face (becomes) bright at the 
court (of Hari). 

(4). The praise of Gévind, the fountain of life, is the capital of the saints. 

Nanak (says): they are saved by muttering the name, at the true gate they are applauded. 


Gauri majh; mahala V. 


CLXXIT. CCXLII. 
Pause. 
Sing the excellences of the sweet Hari, O dear, sing thou the excellences of the sweet Hari! 
By being attached to the True one the placeless one obtains a place. 
(1). All other tastes are insipid, body and mind become insipid. 
What one does without the Lord, that is wasted, (wasted) is that life. e 2% 
(2). Having seized the hem of the saint (= Guru) he will cross this world. 
If the Supreme Brahm be worshipped, (one’s) whole retinue is saved. 
(3). He is (my) sweetheart and relative, he is (my) friend, (who) puts the name of Hari into 
(my) heart. 
(Who), having effaced all (my) vices, shows benevolence (to me). 
(4). (Aly) property, treasury, village and house (are in) the repository of the foot of Hari. 
Nanak is a beggar at thy gate, O Lord, he asks thee for a gift. 


Om! by the favour of the true Guru! 
RAGU GAURI; MAHALA IX. 
I. COXLUNT. 
Pause. 

O ye pious people, give up the pride of the heart! 
Lust, wrath, the society of the wicked, flee from them day and night ! 
(1). Who considers both, pleasure and pain, honour and dishonour, as the same, 
Who remains aloof from joy and grief, by him the substance of the universe? is known. 
(2). That one may give up both praise and blame and seek for final emancipation. 
This sport, says humble Nanak, is difficult, by some (rare) disciple it is known. 


Gauri ; mahalé IX. 
If. CCXLIV. 


Pause. 
O ye pious, (this) creation is made by Ram. 
One considers (him) as perishable,® another as eternal, (but) the wonderful one cannot be apprehended. 
(1). Man is in the power of lust, wrath and spiritual delusion, the person of Hari is forgotten. 
The unreal body is considered as real, like a dream in the night. 
(2). What is seen, that all perishes, like the shade of a cloud. 
Humble Ninak has known the world as vain, he remained (therefore) in the asylum of Ram. 


i 


i.e. Guru Téegh Bahadur, the ninth Sikh Guru, born a.p. 1612 (16217), executed (at Delhi) 1675. 


? S1aTFS, the substance of the universe, i.e. the supreme or absolute being, constituting the substance of 
the universe. 


° fea faaa for nrafag WTS, ie. Ram, that he (i.e. Ram) perishes, another, that he is firm, eternal, 
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Gauri ; mahala TX. 
Tlf. CCXLY. 

Pause. 
The praise of Hari does not come into man’s mind. 
"Day and night he remains absorbed in the Maya, say, how should he sing (his) excellences ? 
(1). With son, friend, the Maya, selfishness, thus he fetters his own self. 
Having seen this false world he rises and runs after it, as after a mirage. 
(2). The cause of devotion (and consequent) final emancipation is the Lord, (but) the fool forgets him. 
Humble Nanak (says): among crores some (rare) one attains to the worship of Ram. 


Gauri; mahala IX. 


IV. CCXLVI. 
Pause. 

O ye pious, this mind cannot be seized. 
It is fickle, (worldly) thirst dwells in it, therefore it does not remain firm ! (steady). 
(1). In whose body hard wrath is, (by him) all discretion is forgotten. 
Every jewel of divine knowledge is taken away (from him), with him nothing abides. 
(2). All the Jégis have been wearied with their efforts, the skilful have ceased singing (his) excellences. 
Humble Nanak (says): when Hari has become merciful, then every affair is accomplished. 


Gauri; mahala 1X. 


V. CCXLVII. 
Pause. 
O ye pious, sing the excellences of Govind! 
You have obtained the priceless human birth, why do ye waste it to no purpose ? 
(1). Hari is the purifier of the sinners? and the friend of the poor, come to his asylum ! 
By whose remembrance the fear of an elephant® is taken away, why do you forget him? 


(2). Having given up conceit and the delusion of the Maya, apply your mind again to the 
adoration of Ram ! 


Nanak says: this is the way of final emancipation; having become disciples you will obtain it. 


Gauri; mahala IX. 
VI. CCXLVIITI. 


Pause. 


May some one instruct my erring mind, O mother! 

(Though) having heard the way of the Védas, the Purins (and) the pious, it does not for a moment 
sing the praises of Hari. 

(1). Having obtained a human body, which is hard to get, he spends his life to no purpose. 

For the delusion of the Maya, which is a very intricate forest, he lets spring up a propensity. 


1 SITET = Da; for the sake of the rhyme. 
2 Ug is here taken in the sense of UTES, purifying ; its usual signification is: purified. 


3 or z STH, the fear of an elephant, i.e. the fear of being thrown before an elephant, formerly a frequent 
manner of execution in India. 
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(2). He entertains no love to the Lord, who is always near inside and outside. 
Nanak says: him consider emancipated, in whose body Ram is contained. 


Gauri ; mahala IX. 
VII. CCXLIX. 


Pause. 
O ye pious, in the asylum of Ram there is rest! 
One may read the Védas and the Puranas, (but) this is virtue, if one remember the name of Hari. 
(1). Covetousness, delusion of the Maya, selfishness and attendance to worldly pursuits: 
Joy and grief affect him, in whom that God is not formed.’ 
(2). Heaven and hell, nectar and poison, gold and copper are the same to him:? 
To whom praise and blame, covetousness, (spiritual) delusion and passion ® are the same. 
(3). Who is not under the obstruction of pain and pleasure, him consider wise ! 
Nanak says: him consider emancipated, who is a man of this kind. 


Gauri; mahala TX. 
VIII. CCL. 
Pause. 


O heart, what has happened to thee, the foolish one? 

Day and night life diminishes, and thou dost not know, that thou hast become light (in weight) 
by covetousness ! 

(1). The body, beautiful house and women, which thou hast considered thy own: 

Of these nothing is thine; see, reflect and think! 

(2). Thy life, the jewel, is lost by thee, the way of Govind is not known by thee. 

Not a moment thou hast become absorbed with his feet, thy life is spent to no purpose. 

(3). Nanak says: that man is happy, who sings the excellences of the name of Ram. 

All the other world is deluded by the Miya, it does not obtain the secure place.‘ 


Gauri; mahala TX. 
IX. CCLI. 
Pause. 
O thoughtless man, be afraid of sin! 
He, who is merciful to the poor, is annihilating all sin, fall thou on his asylum ! 
(1). Whose excellences the Védas and Puranas are singing, his name hold fast in thy heart! 
The name of Hari is purifying in the world, by continually remembering it take off all sins! 
(2). A human body thou wilt not obtain again, make somewhat a scheme for thy final emancipation, 
O man! 


Nanak says: praise him, whois full of compassion, and thou wilt cross the ocean of existence, O man! 


' It is better here to take wafs as an adjective (= Sansk. aa), formed, substantial. 
= n~ 

. acs = fSu, to him, referring to WTF (af), in whose mind = to whom. 

> Sat cannot be here a correlative adjective (such), but must be a substantive. It is the Arabic Lib, 

passion. . 


; ‘ 2 
fSS3 UZ, the secure place, from which no more regeneration takes place. 
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RAGU GAURI. 
Astpadis; mahala 1. 
Gauri guaréri. 
Om! the true name is the creator, the supreme spirit. 


By the favour of the Guru! 


I. 


(1). A treasure and perfection is reflection on the spotless name. 
(In whom) the all-filling remains full, destroying (his) poison : 
His triad is! gone off, he is pure within. 

The instruction of the Guru became useful in (= to his) soul. 


Pause. 


In this wise, by uttering Ram, the mind is soothed. 

By the word of the Guru, the collyrium of understanding, he (7.e. Ram) is known. 
(2). (What is) considered as the only happiness, is easily obtained. 

By the pure word (of the Guru) error is stopped. 

They became red, the false red colour was absorbed.” 

His favourable look fell (on them) and their poison was stopped. 

(3). A return took place, having died whilst living they became awake. 

They delighted in the word (of the Guru), their mind was applied to Hari. 
Sweet juice they collect, poison is done away and abandoned. 

In faith they live, the fear of Yama has fled. 

(4). (Worldly) enjoyments, disputes and selfishness are stopped. 

The mind is imbued with love to Hari (and to) the order of the boundless one. 
The practices of caste and brotherhood‘ are given up. 

(His) favourable look has fallen (upon them) and happiness has settled in the soul. 
(5). Without thee I see no other friend. 

Whom shall I worship, to whom shall I apply my mind? 

Whom shall I ask, to whose feet shall I cling ? 

On whose instruction shall I continue meditating ? 

(6). The Guru I will worship, to the feet of the Guru I will cling. 

I will adore, I will in love attach myself to the name of Hari. 

Instruction and initiation (into the mysteries of the Guru) is (my) delight and desire. 
According to (his) order I go to my own house. 

(7). (My) pride is gone, with pleasure I meditate on my own spirit. 

Light has sprung up (in me), in the luminous (Supreme) (I am) absorbed. 


, fazer, the triad, i.e. the three qualities. 

= STS B, they became red, i.e. tinged with the true colour of the love of God. 
y Es 

2 The word Gsz (f-), return, nearly corresponds to our “ conversion.” 


‘arts ao ufs; wif and uf¥ must be taken together; otherwise ~mrfs uf. 
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What is written, is not effaced; the word (of the Guru is) the sign,’ 
(From which) the creator, the cause of causes, is known. 

(8). (I am) not a Pandit, nor clever and wise. 

(But nevertheless) I am not erring nor led astray by error. 

I do not tell legends (of the Gods), the order (of Hari) is known by me. 
Nanak is easily absorbed (in Hari) by the instruction of the Guru. 


Gauyt guarert; mahala I. 
II. 


(1). The mind is the elephant, the body the pleasure-ground. 
The Guru is the elephant-goad. (Who) attends to the true word (of the Guru) : 
He enjoys lustre at the royal gate. 


Pause. 
By dint of cleverness He? cannot be known. 
Without (the mind) being subdued how can his estimate be obtained ? 
(2). In the house is nectar, the thieves® take it away. 
None denies it. 
Who keeps (it from the thieves), to him he himself gives greatness. 
(3). Innumerable ‘ fires are in one place. 
They ceased burning, by the Guru they were extinguished by dint of instruction. 
By whom his mind is given over, he sings with pleasure the excellences (of Hari). 
(4). As he is in the house, so he is outside.® 
Sitting (even) in a cave how shall I describe him ? 
In the sea and on the mountain he is such a fearless one. 
(5). Say, who will kill a dead one ? 
What a fear of any one has he, who is fearless ? 
By means of the word (of the Guru) he knows the three worlds. 
(6). By whom it is said, by him (his) saying is explained. 
By whom it is understood, by him it is easily comprehended. 
Having seen and reflected (on it) my mind was soothed. 
(7). Celebrity, intelligence ® and final emancipation are in the One name. 
In him the Supreme Being is abiding: 
Who remains in his own house,’ in his own place. 
(8). How many Munis praise him and show affection to him! 
In a pure body and heart think of that True one! 
Nanak (says): adore continually Hari ! 


' Most modern MSS. read now wae Brarlat, but it is perhaps better to read: Wefz SralsT, as 
found in old good MSS.; the translation would then run thus: in the word (of the Guru is) the sign, ete. 

? He, i.e. Hari. 

° The thieves are the five: JT, qu, etc. 

$ BIS mars, a fanciful formation. Sls = a hundred kharbs. 

5 ‘The subject seems to be Hari, though no hint whatever is given; perhaps the disciple is meant. 

. wafs here apparently = AgfS. 

’ fay urfs, in his own house = in his own heart. 
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Gauri guarért ; mahala I, 


IIT. 
(1). That mind does not die, which is disobedient.t 
The mind (being) in the power of the inebriated ones (falls) by dint of folly (into) duality. 
(If) the mind be reconciled by the Guru, it becomes one (again). 


Pause. 

Ram, who is devoid of qualities, comes into one’s power by means of praising (him).? 

Who removes his own self, he reflects on him. 

(2). (Whose) mind is led astray, many passions are in (his) thoughts. 

(Whose) mind is led astray, on (his) head a load comes. 

(His) mind is soothed, who is thoroughly intent*® on Hari. 

(3). (Whose) mind is led astray, into (his) house the Maya comes. 

Hindered by lust he does not remain in (his) place. 

Adore Hari, O man, causing (thy) tongue to praise him! 

(4). Elephants, horses, gold, sons, women 

(Cause) much anxiety ; he leaves the arena, having been overcome : 

(Who) is playing in a game of dice with raw stones. 

(5). By collecting wealth passions are raised. 

Joy and grief are standing in the hall. 

Happiness is easily (obtained) by muttering in the heart: Murari! 

(6). If he (é.e. Hari) bestows a favourable glance (on any one), then he unites (him) to union 
(with himself). 

He (z.¢. the disciple) accumulates virtues, (his) vices he burns by means of the word (of the Guru). 

The disciple obtains the boon of the name. 

(7). Without the name all is the abode of pain. 

The fleshly-minded one is foolish, the Maya dwells in (his) mind. 

To the disciple divine knowledge is decreed * by reason of former works. 

(8). The mind is volatile and continually running about. 

To the true and pure one filth is not pleasing. 

Nanak (says): the disciple sings the excellences of Hari. 


Gaurt guaréri ; mahala J. 
“IV. 
(1). In saying: ‘I, I,” happiness is not brought about. 
The conceptions of the mind are false, He (only) is true.® 


All are ruined, to whom duality is pleasing. 
That one earns, which is written from the beginning. 


' SAT" is here apparently a new formation, not acting, disobedient, as STATA, worthless, bad, would not 
suit the context. The whole verse is so obscure, that the sense is only hinted at, not grammatically expressed. 

* TAT, the Formative Plur., by praises = by praising him. 

° Vaats is here adjective (UATATQ), Raving one bent of mind, quite intent on. 

* aifs (Sansk. ITD, a stone used in playing Chaupar, ete. 

° fafunita; the @ is a mere alliteration. 


* That is: really existing. 
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Pause. 


The world was seen (by me) engaged in such a gambling. 

All ask for happiness (and yet) forget the name. 

(2). If the invisible world be seen, then he could be described. 

Without being seen he is described to no purpose. 

By the disciple he is seen with natural ease, 

By bestowing adoration and reflection with one devout thought (on him). 
(8). (They are) asking for happiness, (yet) their pain increases. 

They string a necklace of all passions.’ 

Without the One (they are) false, they do not become emancipated. 

Who continually says: ‘the creator,’ he sees (him). 

(4). He extinguishes the fire of (worldly) thirst by the word (of the Guru), 
Duality, doubt, with natural ease : 

(Who) by the instruction of the Guru causes the name to dwell in his heart, 
(And) sings in true manner the excellences of Hari. 

(5). In the body of the disciple is true love (to Hari). 

(Who is) without the name, (does not get) his own place.” 

Who is devoted to the love (of Hari), is most dear (to the) king (Hari). 

(If) he bestow his (favourable) glance (on him), then he comprehends the name. 
(6). The illusion of the Maya is all troubles. 

The fieshly-minded one is dirty, wicked and ugly. 

(If) he serve the true Guru, the troubles cease. 

(Who has) the nectar-name, (he has) always happiness. 

(7). The disciple comprehends (the True one), bestowing (on him) one (continual) meditation. 
He lives in his own house and is absorbed in the True one. 

Regeneration and death he stops. 

From the perfect Guru he obtains this wisdom. 

(8). (If) I would tell (His) story, there would be no end of it. 

Having asked the Guru I saw, that there is no other gate. 

Pain and pleasure (are allotted) by his decree and pleasure. 

Nanak humbly says: devoutly meditate (on him)! 


Gauri; mahala I. 
Vy. 


(1). ‘The Maya is the second,” * so thinks the world. 
Lust, wrath, selfishness are perdition. 


Pause. 


Whom shall I call the second? there is none. 
In all is that One Supreme. 
(2). (She is) the second (to) the foolish one, (who) talks of two. 


1 The sense is: they carry about with themselves all passions. 
2 fan sre, his own place (of rest), i.e. final emancipation. 


s zat arf, Maya is the second (next the Supreme). In the mind of the people the Maya has a 
reality, though she is only an illusion. 
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He comes and goes, having died he becomes (again) a second.’ 
(3). The earth and the sky I do not look upon as two. 

All people are women and men. 

(4). I see the sun and the moon, the bright lamps. 

In all is the dearly beloved youth contiguously.? 

(5). Out of mercy he directed my mind (to the One). 

The true Guru gave me the understanding of the One. 

(6). The One Supreme is known by the disciple. 

Having destroyed duality he has comprehended him by means of the word (of the Guru). 
(7). The order of the One is current in all the worlds. 

By the One all creation has been made. 

(8). Know, that there are two ways,* (but) only One Lord. 
Learn his order from the word of the Guru. 

(9). All forms and colours are in the mind (of him), 

Says Nanak, (who is) praising the One. 


Gauri ; mahaia 1. 
VI. 
(1). If one does works with reference to the Supreme Spirit, he is true. 
How does the ignorant one know the secret of final emancipation ? 


Pause. 
Such a Jogi reflects on union (with the Supreme), 
Who, having killed the five, keeps the True one in his breast. 
(2). Who makes the True one dwell in his heart : 
He gets the price of the practice of Jog. 
(3). In san, moon, house and garden is the One. 
(Whose) work is to praise (him), they are absorbed (in him). 
(4). With one word some ask alms.‘ 
(Who is) given to divine knowledge and meditation, (in him) the True one wakes.’ 
(5). Who is absorbed in the fear (of God), does not go forth (from his house). 
What is the estimate (of him), who continually devotes himself to meditation ? 
(6). (Whom) he himself unites (with himself), (his) doubt he stops. 
By the favour of the Guru he obtains the highest step (= final emancipation). 
(7). Service to the Guru and reflection on the word (of the Guru) 
Destroy egotism (= individuality): (this is) the best work (one can do). 
(8). (Equal to) silent repetition, austerities, control of the senses, reading of the Puranas, 
Is the reverence of the Boundless one, says Nanak. 


' These two lines are very defective, the sense is only hinted at. wat must apparently be referred to the 


Maya. In the eyes of the foolish one (Zauts) the Maya is the second, because he believes in duality; therefore 
he is subject to transmigration and becomes a second (from the Supreme), i.e. he is not absorbed in the 
absolute substance. 


? STSBT, youth, young man (a term of endearment applied to Hari). 
3 Two ways, i.e. that of the Hindi religion and that of the Musalmans. 
* The Gosavis, when begging, utter the one word WOY- 


° The sense of these lines is: leading the life of mendicity is of no use, the True one is present in him, 


who is devoted to divine knowledge and meditation. 
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Gauri; mahala 1. 
VII. 


(1). Who lay hold of patience, religious observances, good conduct and contentment : 
Them sickness does not befall nor the pain of Yama.t 


They become emancipated (and absorbed into) the Lord, who has no form nor figure. 


Pause. 
What fear should the Jogi entertain ? 
In every tree, house and outside (of it) is that (Supreme). 
(2). The Jogi, (who is) fearless and meditates on the Supreme, 
Who day by day wakes and devoutly reflects on the True one : 
That Jogi is pleasing to my mind. 
(3). The net of death he burns by the fire of divine knowledge.? 
(His) old age and death is gone, (who) removes his egotism. 
He himself is saved and saves (also) his forefathers. 
(4). Who serves the true Guru, he becomes a Jogi. 
Who remains absorbed in the fear (of the Supreme), he becomes fearless. 
As heis, whom he serves, such a one he (himself) becomes. 
(5). (Who) praises the Supreme Spirit, who alone is fearless ; * 
(Who) devotes himself (to him), saying: O Lord of the friendless ! 
(Who) sings his excellences: he is no more regenerated. 
(6). Who knows, that inside and outside is the One ; 
Who by means of the word of the Guru comprehends his own self : 
He is approved of at the gate (of Hari) on account of the true word (of the Guru). 
(7). Who dies by means of the word (of the Guru), he dwells in his own house. 
He neither comes nor goes, his desire ceases. 
By means of the word of the Guru the lotus (of his heart) is opened. 
(8). Whatever is seen, that is in hope and despair. 
The poison of lust and wrath (is in them), hunger and thirst. 
Nanak (says): some rare ones are met with, who are of mortified passions. 


Gauri; mahala I. 
VIII. 


(1). (If) such a servant (of Hari) be found, (to him) happiness acerues. 
(By whom) pain is forgotten, he obtains that True one. 


Pause. 
By seeing (his) sight (his) wisdom becomes complete. 
The dust of the feet (of Hari) (is equal to) bathing at the sixty-eight (Tirthas). 
(2). The eyes are gladdened by fixed attentive contemplation. 
The tongue (is) pure by the juice and essence of Hari. 


es | ze; Paty = NU, for the sake of the rhyme. 


FIA has here the signification of fats. 
4 arg is here yerb (aTGat = STAAT). 
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(3). By considering as true in the heart and by serving the inapprehensible and impenetrable 
(Supreme): : 

The mind is satiated." 

(4). Wherever I see, there is the True one. 

Without comprehending (him) the ignorant world is disputing. 

(5). If the Guru instruct (one), a clear understanding is obtained. 

Some rare disciple comprehends (the truth). 

(6). Keep (us) in mercy, O protector! 

Without comprehending (thee) we become beasts and goblins. 

(7). The Guru has said: there is no other. 

To whom else shall I look and worship (him) ? 

(8). The saints are upheld by the Lord, the cause of the three worlds. 

Who knows his own self, he reflects on truth. 

(9). The True one is in (that) heart, (which is) the abode of true love. 

Nanak says: we are his slaves. 


Gauri; mahala I. 
IX. 


(1). Brahma became proud and did not know (the Supreme). 
The calamity of the Véda befell him, he repented (of his pride).* 
By whom the Lord is remembered, his mind is soothed. 


Pause. 


Such a pride is bad in the world. 

With whom the Guru meets, his pride he removes. 

(2). The king Bali (was) proud of his wealth. 

He offers no sacrifices, (on account of his) great power he is unflinching.’ 

The Guru not being asked (by him) he goes to the nether region.’ 

(3). Harichand® gives presents and acquires renown (thereby). 

Without the Guru he does not obtain the end of the impenetrable (Supreme).* 
He himself (7.e. the Supreme) leads astray, he himself gives wisdom. 

(4). The pride of the evil-minded and wicked Harnakhas 

The Lord Narayan is smiting down. 


1 yey nse must be referred to Het, as: HOY use at Feat. The order, in which the words 


are put, offends against all grammatical connexion. 

* This refers to the story, that the Véda was stolen from Brahma whilst sleeping. 

3 wet, for the sake of the rhyme = WSTd- 

* This refers to the incarnation of Vishnu as vamana or dwarf. Bali, the Daitya, had gained possession 
of the triple world, and the gods knew not how to recover it. Vishnu appeared before him in the form of a 
dwarf, and asked so much land as he could pace in three steps. This request being granted by Bali, Vishnu 
extended so much as to step over the two worlds, but left the third, Patala, the regions below the earth, to Bali. 

5 Harichandra, the son of Trishanku, known for his unbounded liberality. He is said to have given his 


country, his wife and son, and finally himself, to Vishvamitra. See Vishnu Pur. p. 372, note 9. 


6 a 32. 


324 RAG GAURI, MAH. I., ASTPAD. X. 


He saves Prahlad bestowing mercy on him. 

(5). The foolish and thoughtless Ravana was led astray. 

Lanka was taken (from him) with Sita. 

Without love to the true Guru he had become proud. 

(6). The thousand-armed Madhu, Kit, Mahikhas,? 

Harnakhas he destroyed with (his) nails. 

The Daityas, who did not practise devotion (to him), were killed. 

(7). Jarisandh and Kalajamun were killed.’ 

Raktabiju and Kalanému were torn in pieces.‘ 

The Daityas were destroyed and the saints saved. 

(8). The true Guru himself reflects on the word. 

By reason of second love the Daityas were destroyed. 

The disciples were saved by reason of devotion to the True one. 

(9). The old Duryddhana ® loses his honour. 

(For) Ram, that creator is not known (by him). 

He is consumed in pain, who is the (cause of) pain to (other) men. 
(10). He is born (again), by whom the word of the Guru is not known. 
How should he obtain happiness, who is led astray by error? 

Who errs one little bit, he repents (of it) again. 

(11). Kans, Kés and the infamous Candiiru. 

(By them) Ram was not known, (therefore) their honour was lost. 
Without the Lord of the universe none protects. 

(12). Without the Guru pride cannot be eradicated. 

By the instruction of the Guru virtue (is obtained), by the name of Hari composure of mind. 
Nanak (says): who gets the name, he sings the excellences (of Hari). 


Gauri; mahala I. 
X. 
(1). I may put sandal-perfume on my body. 
I may put on and wear silk-garments. 
What happiness shall I obtain without the name of Hari? 


' This refers to the story of Hiranyakashipu, the king of the Daityas, and his son Prahlada, which is so 
often brought forth in the Granth. See Vishnu Pur. p. 126, sqq. 


* aU, name of an Asura, always connected with are, Sansk. Aza; both were killed by Vishnu. 
afaura, Sansk. afeatat, however, is said to have been slain by Durga. 

4 Srarafa, Sansk. HLTA, Nom. prop. of a king of Magadha, father-in-law of Kansa, killed by Bhima. 
ATSAAS, Sansk. ATATAA, king of the Yavanas, destroyed by Mucukunda. 

4 sasata, Sansk. Taats, Nom. prop. of an Asura. BISSAU, Sansk. @Taatta, Nom. prop. of an 
Asura, killed by Krishna. 

° Duryddhana, the eldest of the hundred sons of Dhritarashtra, who, by persuading his father to banish 
his cousins, the Pandavas, from Hastinapura, became the cause of the great war. 

* Kansa, king of Mathura and cousin of Dévaki, the mother of Krishna, killed by Krishna. Kés 
(= Sansk. E+ or afar), name of a Daitya, who was sent by Kansa to destroy Krishna. He haunted the 
forest Vrindavan in the form of a horse to destroy Krishna and his brother Balarama, but was throttled by 


Krishna. vad (or vizsg. as it is also written in some MSS.) is corrupted from the Sansk. ATT, Nom. 
prop. of aw restler in the service of Kansa and killed by Krishna. 
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Pause. 


What shall I put on, in what dress shall I show myself? 

What happiness shall I obtain without the Lord of the universe ? 

(2). (There may be) a ring in my ears, on my neck a necklace of pearls. 
A red cushion, flowers and red powder. 

What happiness shall I find without the Lord of the universe ? 

(3). A woman (may be) beautiful, with expressive eyes. 

The very lovely (woman) may make stains and ornaments.! 

Without adoring the Lord of the universe she is continually unhappy. 
(4). (Her) gate, house, palace (and) bed (may be) pleasant. 

Day and night she may spread out garlands of flowers. 

Without Hari the handsome (woman) is aggrieved. 

(5). (There may be) horses, elephants, spears, (and) musical instruments. 
Armies, mace-bearers, domestic servants (and) slaves.” 

Without the Lord of the universe (all these are) vain shows. 

(6). I may be called a Siddh, I may summon prosperity and success. 

I may fasten a crown, royal hat and umbrella on my head. 

Without the Lord of the universe how shall I obtain happiness ?* 

(7). I may be called a Khan, King and Raja. 

(I may call out): Hollah, Sirrah!* (all these) are false plaitings (= shows). 
Without the word of the Guru (my) affair will not be adjusted. 

(8). Egotism and selfishness are forgotten by means of the word of the Guru. 
By the instruction of the Guru Murari is known in the heart. 

Nanak says: (I am) in thy asylum. 


Gauri; mahala I. 
XI. 


(1). (Who is engaged) in the service of the One, does not know others. 
He gives up the bitter troubles of the world. 
By love (to God) the True one is obtained (and in) the True one happiness, O friend! 


Pause. 


(If there be) such a man who is devoted to Ram: 

He, by singing the excellences of Hari, is united (with him), having washed away his filth. 
(2). Upside down is the lotus (=heart) of the whole world. 

The fire of folly consumes the world. 

He is saved, who reflects on the word of the Guru. 

(8). The black bee, the moth, the elephant and the fish, 

The deer die, suffering for their own deeds. 

Absorbed in thirst they do not see the reality of things. 

(4). Lust, (which is in) the mind of the lover of the fascinating woman, 


U ud, s.f. (Hindi ats), stains and other signs, which the Hindus make on their foreheads, etc., with 
saffron, etc. 
2ut® = UTAT, a slave (mean man), i being changed to é for the sake of the rhyme. 


> Gy, sm. happiness. 
‘ wet SE, an interjection, addressed to a slave or menial = Sirrah! the verb (Q9T) is left out. 
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He saves Prahlad bestowing mercy on him. 

(5). The foolish and thoughtless Ravana was led astray. 

Lanka was taken (from him) with Sita. 

Without love to the true Guru he had become proud. 

(6). The thousand-armed Madhu, Kit, Mahikhas,? 

Harnakhas he destroyed with (his) nails. 

The Daityas, who did not practise devotion (to him), were killed. 

(7). Jarisandh and Kalajamun were killed.* 

Raktabiju and Kilanému were torn in pieces.‘ 

The Daityas were destroyed and the saints saved. 

(8). The true Guru himself reflects on the word. 

By reason of second love the Daityas were destroyed. 

The disciples were saved by reason of devotion to the True one. 

(9). The old Duryddhana § loses his honour. 

(For) Rim, that creator is not known (by him). 

He is consumed in pain, who is the (cause of) pain to (other) men. 
(10). He is born (again), by whom the word of the Guru is not known. 
How should he obtain happiness, who is led astray by error? 

Who errs one little bit, he repents (of it) again. 

(11). Kans, Kés and the infamous Candiiru.® 

(By them) Ram was not known, (therefore) their honour was lost. 
Without the Lord of the universe none protects. 

(12). Without the Guru pride cannot be eradicated. 

By the instruction of the Guru virtue (is obtained), by the name of Hari composure of mind. 
Ninak (says): who gets the name, he sings the excellences (of Hari). 


Gauri; mahala I. 
X. 
(1). I may put sandal-perfume on my body. 
I may put on and wear silk-garments. 
What happiness shall I obtain without the name of Hari? 


' This refers to the story of Hiranyakashipu, the king of the Daityas, and his son Prahlada, which is so 
often brought forth in the Granth. See Visbnu Pur. p. 126, sqq. 


3 WY, name of an Asura, always connected with ate, Sansk. Aza; both were killed by Vishnu. 
afsuta, Sansk. afeatat, however, is said to have been slain by Durga. 

3 srgtafa, Sansk. ACTH, Nom. prop. of a king of Magadha, father-in-law of Kansa, killed by Bhima. 
VTHUNAS, Sansk. ATAPI, king of the Yavanas, destroyed by Mucukunda. 

gasata, Sansk,. Tats, Nom. prop. of an Asura. AISSA, Sansk. @Taafa, Nom. prop. of an 
Asura, killed by Krishna. 

5 Duryddhana, the eldest of the hundred sons of Dhritarashtra, who, by persuading his father to banish 
his cousins, the Pandavas, from Hastinapura, became the cause of the great war. 

° Kansa, king of Mathurd and cousin of Dévaki, the mother of Krishna, killed by Krishna. Kés 
(= Sansk. AT or afar), name of a Daitya, who was sent by Kansa to destroy Krishna. He haunted the 
forest Vrindavan in the form of a horse to destroy Krishna and his brother Balarama, but was throttled by 


Krishna. sso (or uiss: as it is also written in some MSS.) is corrupted from the Sansk. aT, Nom. 
prop. of a wrestler iu the service of Kansa and killed by Krishna. 


RAG GAURI, MAH. L, ASTPAD. XI. 395 


Pause. 


What shall I put on, in what dress shall I show myself? 

What happiness shall I obtain without the Lord of the universe ? 

(2). (There may be) a ring in my ears, on my neck a necklace of pearls. 
A red cushion, flowers and red powder. 

What happiness shall I find without the Lord of the universe ? 

(3). A woman (may be) beautiful, with expressive eyes. 

The very lovely (woman) may make stains and ornaments. 

Without adoring the Lord of the universe she is continually unhappy. 
(4). (Her) gate, house, palace (and) bed (may be) pleasant. 

Day and night she may spread out garlands of flowers. 

Without Hari the handsome (woman) is aggrieved. 

(5). (There may be) horses, elephants, spears, (and) musical instruments. 
Armies, mace-bearers, domestic servants (and) slaves.” 

Without the Lord of the universe (all these are) vain shows. 

(6). I may be called a Siddh, I may summon prosperity and success. 

I may fasten a crown, royal hat and umbrella on my head. 

Without the Lord of the universe how shall I obtain happiness ?? 

(7). I may be called a Khan, King and Raja. 

(I may call out): Hollah, Sirrah!* (all these) are false plaitings (= shows). 
Without the word of the Guru (my) affair will not be adjusted. 

(8). Egotism and selfishness are forgotten by means of the word of the Guru. 
By the instruction of the Guru Murari is known in the heart. 

Nanak says: (I am) in thy asylum. 


Gauri; mahala I. 
XI. 


(1). (Who is engaged) in the service of the One, does not know others. 
He gives up the bitter troubles of the world. 
By love (to God) the True one is obtained (and in) the True one happiness, O friend ! 


Pause. 


(If there be) such a man who is devoted to Ram: 

He, by singing the excellences of Hari, is united (with him), having washed away his filth. 
(2). Upside down is the lotus (=heart) of the whole world. 

The fire of folly consumes the world. 

He is saved, who reflects on the word of the Guru. 

(8). The black bee, the moth, the elephant and the fish, 

The deer die, suffering for their own deeds. 

Absorbed in thirst they do not see the reality of things. 

(4). Lust, (which is in) the mind of the lover of the fascinating woman, 


| wz, sf. (Hindi Wiz) stains nd other signs, which the Hindtis make on their foreheads, etc., with 
saffron, etc. 

2 TH = UTA, a slave (mean man), i being changed to é for the sake of the rhyme. 

3 AZ, s.m. happiness. 

4 yA FH, an interjection, addressed to a slave or menial = Sirrah! the verb (QQT) is left out. 


(ae) 
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(And) wrath destroy all the passionate ones. 

Honour and respect they love, having forgotten the name. 

(5). The fleshly-minded one turns his thoughts on another’s wife. 

On his neck is a rope, he is entangled in worldly business. 

The disciple is set free having the excellences of Hari. 

(6). As a widow gives (her) body to another : 

(So is) he in another’s power, (whose) mind (is absorbed) in lust and money. 
Without the beloved satiety is never obtained. 

(7). Reading continually books he peruses the Smriti. 

He reads the Véda and the Puranas, having heard (their) magnificence. 
Without being steeped in the love (of Hari) the mind is clean lost. 

(8). As the Catrik has love to and desire for water ; 

As the fish delights in water: 

(So) Nanak, having drunk the juice of Hari, is satiated. 


Gauri; mahala I. 
XII. 


(1). Who dies in obstinacy, does not come into account (before God). 
Who puts on (faqir-) dresses and rubs (his body) much with ashes : 
He, having forgotten the name, will regret it. 


Pause. 
Thou, O Hari, art comfort in (= to) the mind. 
Who forgets (thy) name, has to endure the pain of Yama. 
(2). Who is delighted with sandal-perfume, aloé-wood, camphor, 
(And) the MayA, he is far from the highest step (= emancipation). 
When the name is forgotten, all is quite vain.! 
(3). (Who has) spears, musical instruments (and) homage on (his) throne : 
(Him) excessive desire and lust enter. 
Without Hari being implored (there is) no attachment to the name. 
(4). By disputing and pride (there is) no union with the Lord. 
Who gives his heart, he obtains the delightful name. 
In second love (= duality) there is painful ignorance. 
(5). Without money (there is) no traffic nor shop. 
Without a boat (there is) no road on the sea. 
Without the Guru being served (there is) utter want. 
(6). Praise, praise to him, who shows the road! 
Praise, praise to him, who lets hear the word (of the Guru) ! 
Praise, praise to him, who unites to union (with Hari)! 
(7). Praise, praise to him, whose this life is! 
By means of the word of the Guru I churn nectar (and) drink (it). 
The greatness of the name thou givest according to (thy) plefsure. 
(8). Without the name how shall I live ?? 


S S 
: vaats = YAxq> for the sake of the rhyme. 
® arf, here Pron. absol., I, Sindhi Af, (cf. afs), which is also found as Nom. Sing. 
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Day by day I continue muttering (it), (I am) in thy asylum. 
Nanak (says): those, who are attached to the name, receive honour. 


Gauri; mahala 1. 
XIII. 


(1). By him, who is given to egotism and wearing a faqir’s (garb), he ( = Hari) is not known. 
The mind of some rare devoted disciple is reconciled. 


Pause. 


By practising egotism the True one is not obtained. 

(If) egotism depart, the highest step is obtained. 

(2). The Rajas, being given to egotism, run much about. 

By egotism they are consumed, they are born (again), die and come (again). 

(3). (His) egotism is cleared away, (who) reflects on the word of the Guru. 

He gives up (his) wavering mind and destroys the five. 

(4). In (whose) heart the True one is, into (his) house comes tranquillity. 

Having known the king (Hari) he obtains the highest state (= final emancipation). 
(5). By taking the Guru as true he removes his doubt. 

In which house should the fearless one entertain anxiety ?' 

(6). Practising egotism one must die, what does he obtain ? 

(With whom) the true Guru meets, he puts a stop to the contention. 

(7). As much as there is, all this is nothing. 

The disciple, having fallen in with divine knowledge, sings the excellences (of Hari). 
(8). Egotism, putting a fetter (on man), turns (him) about (like a captive). 

Nanak (says): by devotion to Ram he obtains happiness. 


Gauri; mahala 1. 
XIV. 


(1). Brahma went first to the house of Kala (death). 
He did not obtain the lotus of Brahm in the nether region. 
He was not obedient to the command and was led astray by error. 


Pause. 


‘What is produced, that is destroyed by death. 

We, (by whom) the word of the Guru is reflected upon, are preserved by Hari. 
(2). All goddesses and gods are deluded by the Maya. 

Death does not give them up without service (being performed) to the Guru. 

He, the inapprehensible and indivisible one, is (alone) imperishable. 

(8). The Sultans, Khans and Kings do not remain (here). 

Having strayed away from the name they must suffer the pain (inflicted by) Yama. 
My support is the name ; as thou keepest (me), so I remain. 

(4). Not a Caudhari,? nor Raja nor any one has a (firm) place of residence. 


1 STV has here the meaning of solicitude, anxiety (Sindhi @TEX). Otherwise 3TH signifies: absorption 
of mind in devotion. 
3 w6udt , a chief of a small district, now the head man of a trade. 
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Wholesale merchants die, who amass property and money. 

May to me be given the wealth of the nectar-name of Hari! 

(5). Subjects, Lords, head men, chieftains, 

None is seen ever remaining in the world. 

Unflinching death strikes the fleeting ones on the head. 

(6). That perfectly True one alone is immovable. 

By whom everything is created, by him it is (again) destroyed. 

If he be known to the disciple, then honour is obtained. 

(7). Kazis, Shékhs, Fagirs with (religious) garbs 

Are called great men, (but) in (their) body is the pain of egotism. 
Death does not give them up without the patronage! of the true Guru. 
(8). The net of death (is) on the tongue and eyes. 

In the ears is death, (as) they hear words of poison. 

Without the word (of the Guru) they are wretched day and night. 
(9). In (his) heart the True one dwells, (who) praises Hari. 

Death cannot overcome (him), (who) sings (his) excellences. 

Nanak (says): the disciple is absorbed (in him) by means of the word (of the Guru). 


Gauri ; mahala I. 
XY. 
(1). They speak truth, (there is) not a bit of falsehood (in them). 


The disciples walk according to (his) order and pleasure. 
Freed from all passions they remain in the asylum of the True one. 


Pause. 


Who dwells in the house of the True one, (him) death does not overcome. 

The fleshly-minded one in coming and going is subject to the pain of spiritual blindness. 
(2). He drinks nectar, who continually utters the inexpressible one. 

Sitting in his own house (= heart) he (¢.¢. Hari) is easily obtained (by him).? 

By him, who is drunk with the juice of Hari, this happiness is told. 


(3). By walking according to the instruction of the Guru one becomes immovable and does not 
vacillate. 


By the true instruction of the Guru he easily utters Hari. 

He drinks nectar and churns truth. 

(4). (By whom) the true Guru is seen (and who) has received the initiation (into truth); 
(By whom) mind and body are offered up and who has gone into his own heart :* 

He, having known ‘ his own spirit, obtains salvation. 

(5). The best food is the name of the Supreme. 

The true Supreme Spirit is infinite light. 

Wherever I see, there is the uniform (Supreme). 


1 Grat, sf. = faa, support, patronage. 


> Some MSS. read: HUfH Ug BIH, which gives no sense; the right reading (as exhibited by one 
MS.) is: adfa ufs oI. 


3 yfsgats zrat, literally: turning to his (own) heart is made (by him), i.e. who has returned to his 


own heart, has found his own inward self. 


* Sra, lengthened, for the sake of the rhyme, instead of aif. 
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(6). By considering the One as true he remains independent (of others).! 
The highest step is obtained (by him) by worshipping the feet of the Guru. 
His mind is reconciled with his mind, egotism (= duality) and error have ceased.? 
(7). Who, who is not saved in this wise ? 

By the praise of Hari the saints and devotees are saved. 

The Lord is obtained by us, we do not seek another. 

(8). The invisible one is shown in (his) true palace by the Guru. 

(His) palace is immovable and not overshadowed by the Maya. 

By true contentment error is stopped. 

(9). In whose heart that True one dwells: 

In their society is the disciple. 

Nanak (says): by the true name his filth is done away. 


Gauri; mahala I. 

XVI. 
(1). Whose mind is occupied with the delightful name : * 
His interview (with Hari) is made so as to whisper into his ears.* 

Pause. 
If thou dost not mutter Ram, (it will be) thy misfortune. 
Ram, our Lord, is a donor for ages and ages. 
(2). Who, according to the instruction of the Guru, mutters Ram, is a perfect man. 
In that one’s body sounds the musical instrument without being beaten. 
(3). The people, who are devoted to Ram and attached to Hari: 
They are mercifully preserved by the Lord. 
(4). In whose heart that Hari, Hari is: 
Touching their sight happiness is obtained. 
(5). In all living creatures the One sports. 
The conceited self-willed man wanders again about in wombs. 
(6). He comprehends (the truth), who obtains the true Guru. 
(Who) destroys (his) egotism by means of the word of the Guru, obtains (him, 7.e, Hari). 
(7). How shall one know the connexion of what is below and above ? 
The disciple gets (this) connexion (and) his mind is reconciled. 
(8). May on me, the sinner and vicious man, favour be bestowed! 
O Lord, be merciful to me, that Nanak may cross (the water of existence) ! 


GAURI BAIRAGANI; MAHALA I. 
Om! by the favour of the true Guru! 
XVII. 


(1). As the cowherd keeps (his) kine, taking care of them. 
(That) day and night he cherishes and protects them, (is) a stream of happiness to himself. 


' feqgTsy, Sansk. fa trea. 

* Or: the error of egotism has ceased. 

5 Most MSS. read: gtfa arfa, (with) the delightful name; one MS. reads: QTY Arf, with the 
name of Ram. 

i CGunfu, pp. conj. of Cuauat (Sansk. YY+ HW), to whisper into one’s ears, a sign of intimate 
familiarity. The Sikh Granthis explain CGuafy by: Aaving approached, which is against the etymology 
and a mere guess. 
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Pause. 


(So) here and there keep (me), O thou compassionate to the poor! 

Who fiees to thy asylum, is favourably looked upon (by thee). * 

(2). Wherever I see, there thou art sporting; keep (me), O protector! 

Thou art giving and (at the same time) enjoying, thou, even thou art the support of life. 

(3). The lot falls downwards and upwards without reflection on divine knowledge.! 

Without praising the Lord of the universe darkness is not passing away. 

(+). We have seen, that the world is perishing by covetousness and selfishness. & 

By serving the Guru the Lord is obtained and the true gate of final emancipation. 

(5). In (whose) own house is the palace of the infinite (Supreme), he (becomes) infinite (himself). 

Without the word (of the Guru) no one (is) firm ;? (who) comprehends (it), (obtains) happiness. 

(6). What has he brought, what does he take away, (when) the net of death ensnares (him) ? 

(Like) a bucket, that is tightly bound to a rope, (he is) (now) in the sky (=in heaven) (now) 
in the region below. 

(7). (If) by reason of the instruction of the Guru the name be not forgotten, honour is easily obtained. 

In (whose) heart is the. treasure of the name, his own self (= individuality) is done away, being 
united (with Hari). 

(8). (On whom) the Lord bestows a favourable look, he is absorbed in the repository of (all) virtues.* 

Nanak (says): the union does not cease (again), he obtains true gain. 


Gauri; mahala I. 
XVIII. 


(1). (If) by the favour of the Guru one comprehend (the truth), then matters come to an issue. 
The pure name, that is in every house, is my Lord. 


Pause. 


Without the word of the Guru one is not emancipated, reflect and look! 

If one do Lakhs of (religious) works, without the Guru there is darkness (in him). 
(2). Who are blind and without understanding, what shall be said to them ? 
Without the Guru the road is not known, in which wise shall one get through ? 
(3). The counterfeit it calls genuine, (because) it has no knowledge of the genuine. 
To the blind one it gives the name of examiner; the time of the Kali-yug is wonderful. 
(4). The sleeping one it calls awake, the waking one asleep. 

The living one it calls dead, for the dead one it is not Weeping. 

(5). The coming one it calls going, the going one come. 

What is another’s it calls its own, what is its own, is not considered (as such). 

(6). What is sweet, it calls bitter, the bitter it calls sweet. 

Who is attached (to it), it calumniates: such things I have seen in the Kali-yug. 
(7). It worships the maid-servant (=the Miya), the Lord is not seen (by it). 
Empty water is churned, (but) no butter comes out of it. 

(8). (Who) explains this word, he is my Guru. 

Nanak (says): (who) knows his own self, he is boundless. 


} eos * : s 
FITTS, divine knowledge, the only sure means of effecting final emancipation. 
faa, firm, i.e. no more subject to transmigration. 


* TTX nig (Sansk. FUT¥F), the place or repository of all qualities or virtues, an epithet of the Supreme. 
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(9). He himself is all, he himself exists (in all), by himself (all) is led astray. 


By the mercy of the Guru it is understood, (that in) all Brahm is contained. 
« 


RAGU GAURI GUARERI; MAHALA III. 
Astpadis. 
Om! by the favour of the true Guru! 
TI. XIX. 


(1). Impurity! of the mind is second love. 
Who are led astray and are erring, come and go. 


Pause. 
The impurity of the self-willed one never goes off, 
As long as he does not delight in the word (of the Guru) and in the name of Hari. 
(2). All is impurity, whatever has the form of spiritual blindness. 
(Such a one) repeatedly dies and is born again. 
(3). There is impurity in fire, wind, water. 
There is impurity (of) food, as much as one may eat. 
(4). By impurity (of) works worship cannot be made. 
The mind of him becomes pure, who is attached to the name. 
(5). By serving the true Guru impurity goes off. 
(Such a one) does not die nor is born again nor doth death eat (him). 
(6). Let any one search the Shastras and the Smriti and see! 
Without the name no final emancipation is obtained. 
(7). In the four Yugs the name is the highest thing; having reflected on the word (of the Guru), 
The disciple will cross over (the water of existence) in the Kali-yug. 
(8). (When) the true (disciple) dies, he does not come nor go (again). 
Nanak (says): the disciple remains absorbed (in the Supreme). 


Gaurt; mahala III. 
II. XX. 


(1). The disciple (is engaged in) the service (of him, who is) the support of life. 
The disciple keeps Hari in his heart and breast. 
The disciple (gets) lustre at the true gate. 


Pause. 
O Pandit, read Hari and give up passions ! 
The disciple crosses the water of existence. 
(2). From the disciple egotism departs. 
No filth sticks to the disciple. 
Into the disciple’s heart the name comes and dwells (therein). 
(8). By the disciple true religious works are done. 
The disciple burns egotism and duality. 
The disciple being attached to the name obtains happiness. 
(4). Who rouses his own mind, he gets understanding. 


: Wel, impurity (by reason of the birth of a child in a house). 
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(Though) one instruct the people, no one hears. 

The disciple understands and (lives) always in happiness. 

(5). The self-willed one (practises) hypocrisy and much dexterity. Ps 
Whatever he does, that is not accepted (with Hari). 

He comes and goes and finds no place of rest. 

(6). The self-willed one does (religious) works in great conceit. 

Like a heron he sits down, always (sunk) in meditation. 

When he is seized by Yama, then he repents. 

(7). Without serving the true Guru there is no final emancipation obtained. 
By the favour of the Guru that Hari is found. 

The Guru is the liberal donor of the four ages. 

(8). The caste and brotherhood of the disciple is the greatness of the name. 
The daughter of the ocean is destroyed and cast off (by him).! 

Nanak (says): without the name cleverness is in vain. 


Gauri; mahala TI. 
III, XXII. 


(1). Read, what is the religious duty of this Yug,? O brother ? 
From the perfect Guru all brightness of intellect is obtained. 
Here and further * on the name of Hari is a companion. 


Pause. 


Read Ram and reflect in thy mind! 

By the favour of the Guru (thy) filth will go off! 

(2). By disputing and opposition he (= Hari) is not obtained. 

Mind and body (become) insipid by second love. 

By means of the word of the Guru one applies devout meditation on the True one. 
(3). The world is dirty by means of selfishness. 

Though it bathe continually at a sacred watering place, its egotism does not go off. 
Without having fallen in with the Guru Yama renders it wretched. 

(4). That is a true man, who destroys (his) egotism. 

(Who) by means of the word of the Guru kills the five: 

He himself crosses and makes all his family-relations cross. 

(5). The Maya deludes and practises tricks. 

The blind fleshly-minded one clings to her. 

The disciple keeps aloof (from her) and remains in devout devotion (to Hari). 

(6). The hypocritical man assumes many garbs. 

In his heart is (worldly) thirst, he wanders about in selfishness. 

He does not know his own self, the play is lost (by him). 

(7). Having put on clothes he practises shrewdness. 

The Maya leads (him) astray in delusion and excessive error. 


‘ aifea at UST, the daughter of the ocean (arfad = ATAT) is the Maya or visible world, as having 


been raised from the waters by Narayana. 


* The religious duty of the present Kali-yug is to read = to utter the name. 


5° The sense is: in this and in the other world. 
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Without serving the Guru he incurs much pain. 

(8). Those who are attached to the name, are always retired from the world. 
Withis their house they devoutly meditate on the True one. 

Nanak (says): Those, who serve the true Guru, are very fortunate. 


Gauri; mahala III. 
IV. XXII. 


(1). The Brahman’s chief business is the study of the Véda. 
From it the gods were produced, spiritual illusion and (worldly) thirst." 
Who are led astray by the three qualities, do not dwell in their own house. 


Pause. 


We are preserved by Hari, (by whom) the true Guru is joined (to us). 

Day by day the name of Hari is made firm (in us) by dint of devotion. 

(2). The word of the Véda, affected by the three qualities, is an embarrassment. 
Having read a sentence, he (7.e. the Pandit) explains it, (but) death strikes (him) on the head. 
He does not know the truth, he binds together a bundle of straw. 

(3). The fleshly-minded are put by spiritual ignorance into a false road. 

The name of Hari is forgotten (by them), (though) many (religious) works are performed (by them). 
By reason of second love (= duality) they are drowned in the water of existence. 
(4). (The Brahman) standing in need of money is called a Pandit. 

Being attached to worldly pursuits he incurs much pain. 

The rope of Yama is on (his) neck, death continually distresses (him). 

(5). Death does not go near the disciple. 

Egotism and duality they put away by means of the word (of the Guru). 

Being attached to the name they sing the excellences of Hari. 

(6). Maya, the slave-girl, performs service to the devotees. 

(If one) cling to (their) feet, he obtains the palace (of Hari). 

Being (thus) always pure he is naturally absorbed (in Hari). 

(7). Who hear the report about Hari, they appear happy in (this present) Yug. 
To them all bow and do daily homage to them. 

Naturally they sing the excellences of the True one in (their) heart. 

(8). By the perfect true Guru the word is proclaimed. 

The three qualities are (thereby) effaced, to the fourth state the mind is applied.’ 
Nanak (says): having destroyed egotism (= individuality) Brahm is found. 


Gauyt; mahalé III. 
V. XXIII. 


(1). The Brahman reads the Véda and explains (its) passages. 
(But) in his heart is the quality of darkness, he does not know his own self. 
Then he will obtain the Lord, (when) he explains the word of the Guru. 


’ A sharp censure of the Véda and its study. Polytheism is here put down as the result of the study of 
the Véda, which is never done by Baba Nanak himself, who stood quite within the pale of the Hindi Pantheon. 


2 wat, the fourth, the same as qa, the fourth state, i.e. abstraction from without and absorption 
in the contemplation of one’s own spirit. 
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Puuse. 


Serve the Guru and death will not again devour (thee). 

The fleshly-minded are devoured (by death) (by reason of) second love. 

(2). Sinful men, (having become) disciples, are accomplished. 

By the word of the Guru they are easily gratified in their heart. 

My Lord is obtained by them, by the word of the Guru they are accomplished. 
(8). (Who) are united by the true Guru, they are united by the Lord himself, (with himself). 
Who are pleasing to the mind of my true Lord : 

They sing with natural ease the excellences of Hari. 

(4). Without the true Guru they are led astray by error. 

The self-willed are blind and eat always poison. 

They suffer the punishment of Yama and incur always pain. 

(5). Yama does not overcome (those who are) in the asylum of Hari. 

Having destroyed (their) egotism they devoutly meditate on the True one. 
Continually they are absorbed in the name of Hari. 

(6). Those men, who serve the true Guru, are spotless and pure. 

Having reconciled the mind with the mind the whole world is overcome (by them). 
In this wise happiness (accrues) to thee, O my friend! 

(7). (Who) serves the true Guru, he obtains the fruit (of his life). 

(In whose) heart is the name, he removes from within his own self. 

The unbeaten tune and sound he produces. 

(8). Who, who is not accomplished by the true Guru, O my brother ? 

Who is accomplished by means of devotion, he obtains lustre at the gate (of Hari). 
Nanak (says): in the name of Hari is greatness. 


Gauri ; mahalaé III. 
VI. XXIV. 
(1). (Who) explains the three qualities,! (his) error does not cease. 


(His) fetters do not break, he does not obtain final emancipation. 
The giver of final emancipation is the true Guru in (this present Kali-)yug. 


Pause. 
A man, (who has become) a disciple, removes his error (of duality). 
Naturally contemplation springs up by devoutly meditating on Hari. 
(2). In the three qualities is the dominion of death. 
One? does not think of the name of the creator. 
He dies and is born again and again. 
(3). (By the instruction of a) blind Guru error does not depart. 
Having forsaken the root (= the Supreme) he is given? to second love. 
He earns poison and is absorbed in poison. 
(4). Considering the Maya as the root (prime cause) the living creatures‘ are led into error. 


’ This refers to the Véda, which is affected by the three qualities ; cf. Astp. xxii. 
° The sense is: a man, in whom the three qualities rule. 


3 i.e. the disciple of such a blind Guru. 


i ice instead of Ws, r being occasionally added by way of euphony. 
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By reason of second love Hari is forgotten (by them), 

On whom he bestows a glance of mercy, he obtains the highest step (= final emancipation). 
(5). The True one abides’ inside, the True one abides outside. 

The True one is not hidden, though one try to keep him concealed. 

He, who is possessed of divine knowledge, comprehends (him) with natural ease. 

(6). The disciple is continually absorbed in meditation on the True one. 

Egotism and the Maya (within him) he consumes by means of the word (of the Guru). 
My Lord is true (and) unites (him) to union (with himself). 

(7). The true Guru is munificent and proclaims the word. 

(Who) restrains (his) running mind and checks (it): 

He obtains from the perfect Guru brightness of intellect. 

(8). He himself is the creator, by whom creation is made and destroyed. 

Without him there is no other. 

Nanak (says): some (rare) disciple comprehends (him). 


Gauri; mahala III. 


VII. XXYV. 
(1). The disciple gets the priceless name. 
He saves the name and is absorbed in the name. 
The nectar-name he sings continually with his tongue. 
On whom he bestows mercy, he obtains the juice of Hari. 


Pause. 
Mutter day by day the Lord of the universe in (thy) heart! 
Thou wilt obtain, O disciple, the highest step (and) final happiness! 
(2). (In whose) heart comfort has been diffused : 
(That) disciple sings the True one, the abode of (all) qualities. 
He becomes always the slave of the slave of slaves. 
In (his) house and family he is always indifferent (to the world). 
(3). Some disciple, who is emancipated although still abiding in the body, 
Obtains the highest category (= final emancipation). 
The three qualities are extinguished (in him), he becomes spotless. 
Easily that true Lord is obtained (by him). 
(4). He has no fondness nor affection for his family, 
In whose heart that True one dwells. 
The mind of the disciple is closely fixed (on Hari), he becomes steady. 
He knows the order and comprehends that True one. 
(5). Thou art the creator, I have none other. 
Thee I serve, from thee honour is obtained. 
If he bestow mercy (on me), I sing that Lord. 
The jewel of the name is honour in the whole world. 
(6). The praise (of Hari) is sweet to the disciple. 
His heart expands, daily devout meditation is made (by him). 
The True one is easily obtained by grace. 
The true Guru is gotten by a perfect great lot. 
(7). Egotism, selfishness, folly (and) pain are destroyed : 


 SI3TS = SSB, for the sake of the (following) rhyme (BUT). 
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When in the heart the name of Ram, the abode of (all) qualities, is. 

The intellect of the disciple is displayed (and) the praise of the Lord: 

When in (his) heart is contained the abode of the feet (of Hari). 

(8). To whom he gives the name, that man gets it. 

The disciple, (whom) he unites (with himself), removes his own self (7.¢. his individuality). 
(Who) makes the true name dwell in (his) heart : 

He is easily absorbed in the True one, (says) Nanak. 


Gaur? ; mahala III. 
VIII. XXVI. 


(1). By the fear (of Hari) the mind is with natural ease reconciled with the mind. 
By the word (of the Guru) the mind is coloured (in love) and applied to devout meditation. 
By the favour of the Lord he (7.¢. the disciple) dwells in his own house. 


Pause. 
By serving the true Guru conceit departs. 
Govind, the abode of (all) qualities, is obtained. 
(2). Whose mind is of subdued passions, he consumes (his) fear by means of the word (of the Guru). 
My spotless Lord is contained in every one. 
By the mercy of the Guru he is met with and unites (to himself). 
(3). The slave of the slaves of Hari obtains happiness. 
My Lord Hari is obtained in this wise. 
By the mercy of Hari the praises of Ram are sung. 
(4). Woe to that long life, in which no love to the name of Hari is entertained! 
Woe to the comfortable bed of the fascinating woman, it is infatuation and affliction ! 
Their life is fruitful, whose support the name is. 
5). Woe, woe to that house and family, in which there is no love to Hari! 
He, he is my friend, who sings the excellences of Hari. 
Without the name of Hari I have none other. 
6). From the true Guru I have obtained salvation and honour. 
The name of Hari is meditated upon (by me), all (my) pain I efface (thereby). 
T am always joyful and meditate devoutly on the name of Hari. 
7). By meeting with the Guru my body has become clean. 
Egotism and all thirst and fire (of passions) are extinguished. 
Wrath has become extinct, patience is laid hold of. 
(8). Hari himself bestows mercy and gives the name. 
Some rare disciple takes the jewel (of the name), 
(And) sings the excellences of the inapprehensible and impenetrable Hari, (says) Nanak. 


Om! by the favour of the true Guru! 


RAGU GAURI BAIRAGANI; MAHALA IL. 
IX. XXVIII. 


(1). Who turn away their face from the true Guru, they have the appearance of averse and 
wicked men. 


Day by day they are bound and beaten and do not again get an opportunity (of meeting with 
the Guru). 
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Pause. 


O Hari, Hari, bestow mercy (on me) and keep (me)! 

Join (me) to the society of the pious, O Lord Hari! in (my) heart I remember the excellences 
of Hari. 

(2). Those devotees are pleasing to Hari, who, (having become) disciples, walk in (his) love. 

(Who), having given up their own self, serve him, who remain (as) dead whilst living. 

(3). Whose the body and soul is, his is the dominion. 

How should he be forgotten from (one’s) mind? Hari should be kept in the heart! 

(4). By the acquisition of the name honour is obtained, by heeding the name happiness springs up. 

From the true Guru the name is obtained, by destiny that Lord is found. 

(5). Who turn away their face from the true Guru, they are straying about and do not remain stable. 

Earth and heaven do not suffer them, they fall into ordure and are consumed (therein). 

(6). This world is led astray by error, having fallen into the fraud of spiritual delusion. 

‘With whom the true Guru has fallen in, near them the Maya does not come. 

(7). Who serve the true Guru, they are lustrous, they remove the filth of egotism. 

Who are attached to the word (of the Guru), they are spotless (and) walk in the love of the true Guru. 

(8). O Lord Hari, thou alone art the donor, thou thyself bestowest the gift and unitest (with thyself). 

Humble Nanak has come to thy asylum; as it pleases thee, so release (me) ! 


RAGU GAURI PURBI; MAHALA IV. 
Karahalé. 
Om! by the favour of the true Guru! 
I. XXVITII. 


(1). O quarrelsome? mind, roaming abroad! how shall union with and absorption in Hari be effected ?? 
By a full destiny the Guru is obtained, the beloved comes and clings to (one’s) neck. 


Pause. 


O quarrelsome mind, meditate on the true Guru, the supreme spirit! 

(2). O quarrelsome mind, (having become) thoughtful meditate on the delightful name of Hari! 

Where account is demanded, there Hari himself will release (thee). 

(3). O quarrelsome and very pure mind, filth and egotism have come and stuck (to thee). 

The friend is present, the beloved is with (thee) in (thy) house, being separated (from him) thou 
wilt be struck in the face. 

(4). O my beloved quarrelsome mind, seek Hari continually in thy heart! 

By no contrivance he is obtained, the Guru shows (him) in thy heart. 

(5). O my beloved quarrelsome mind, day and night meditate devoutly on Hari! 

Having gone to (thy own) house thou wilt find (there) the pleasure-rooms (of Hari), the Guru 
unites (thee) to union with Hari. 

(6). O quarrelsome mind, thou art my friend, give up thy hypocrisy and covetousness ! 

The hypocritical and covetous one is beaten, Yama fines and punishes (him). 


? Called so from the first word, with which these Astpadis commence, see the following note. 
2 Fads, Adj.: quarrelsome, troublesome. 
* aifz = merry, part. past conj. of waTeat; arte fAGAT, to be absorbed and united. 
43 
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(7). O my quarrelsome mind, thou art my life, remove the filth of hypocrisy and covetousness! 

Hari, the tank of nectar, is supplied to the full by the Guru; having met with the society (of the 
pious) the filth goes off. 

(8). O my dear quarrelsome mind, hear the instruction of the one Guru!? 

This spiritual delusion is laid out by the Maya, at the end none will go with thee. 

(9). O my beloved quarrelsome mind, by whom the viaticum of Hari is taken, he gets honour. 

At the threshold of Hari he is dressed (with a dress of honour), by Hari himself he is applied 
to his neck. 

(10). O my quarrelsome mind, do, what is approved by the Guru, (do) the work of a disciple! 

Make supplication before the Guru! humble Nanak (says): he will unite (thee with) Hari. 


Gauri; mahala IV. 
II. XXIX. 


(1). O quarrelsome mind, (having become) thoughtful, reflect, see and take care! 
The dwellers in the forest have become worn out wandering about in the forest; by means of the 
instruction of the Guru behold thy friend in (thy) heart! 


Pause. 

O quarrelsome mind, remember the Guru Govind! 

(2). O quarrelsome mind, (become) thoughtful! the self-willed is ensnared in a great net. 

A man, who becomes a disciple, is emancipated by remembering the name of Hari, Hari. 

(3). O my dear quarrelsome mind, in the society of the pious seek the true Guru ! 

Having joined the society of the pious, Hari should be meditated upon, Hari, Hari will go with 
thee (to the other world). 

(4). O quarrelsome mind, (he is) very fortunate, (on whom) Hari bestows one favourable glance. 

(If) he himself release (one), emancipation is obtained by remembering the feet of the true Guru. 

(5). O my quarrelsome beloved mind, mind the light that is in thy body ! 

By the Guru the name, that contains the nine treasures, is shown, by the compassionate Hari (this) 
gift is bestowed. 

(6). O quarrelsome mind, thou art fickle; give up hideous shrewdness ! 

Mind thou the name of Hari, Hari! Hari will emancipate (thee) at the end. 

(7). O quarrelsome mind, thou (wilt be) very fortunate, having minded the Guru of divine 
knowledge. 

The Guru holds the sword of divine knowledge in his hand, Yama is beaten by death.? 

(8). The hidden treasure is within (thee), O quarrelsome mind, those are led astray by error, who 
seek it outside (of them). . 

(With whom) the perfect Guru, the supreme spirit, has met, they have obtained Hari, the sweet- 
heart, within themselves. 

(9). O quarrelsome mind, being imbued with love (to Hari), preserve always the love to Hari! 

The love to Hari never ceases by holding fast the service of the Guru (and his) word. 

(10). O quarrelsome mind, we are the birds, Hari, the timeless divine male, is the tree. 


By the disciple, whose lot is great, he is obtained by keeping in mind the name, (says) humble 
Nanak. 

I marty; it is better to take woty = afa, as the translation: “proclaim” does not so well agree 
with the context. 


? The sense is: the sword of divine knowledge, which the Guru wields, effects the death of the disciple, 
thereby Yama loses his right to draw the disciple before his judgment-seat, 
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RAGU GAURI GUARERI; MAHALA V. 
Astpadis. 


Om! The true name is the creator, the supreme spirit. 


By the favour of the Guru! 
I. XXX. 


(1). When this one! practises conceit in his mind: 

Then this one wanders about foolish and estranged (from God). 
When this one has become the dust of all: 

Then he, who is sporting in everybody, is known by him. 


Pause. 


The delightful fruit of humility is tranquillity.* 

By my own true Guru this (humility) is given to me as a present. 
(2). When this one considers this one as bad : 

Then all make plots against this one. 

When this one has stopped ‘“ the mine and thine: ”” 

Then these are no (more) enemies with this one.° 

(3). When by this one it is thought: ‘‘it is my own, my own:” 
Then this one is under a great difficulty. 

‘When by this one the creator is known : 

Then he is not under any subserviency (to another).* 

(4). When by this one his own spiritual blindness is cherished : 
He comes and goes, being always overcome by Yama. 

When by him all doubts are extinguished : 

(There is) no difference (between him and) the supreme Brahm. 
(5). When this one thinks, that there are some differences : * 
Then there is pain, punishment and afiliction. 

When this one has comprehended the only One: 

Then all becomes manifest to this one (= to him). 

(6). When this one runs about greedy after the Maya: 

He is not satiated nor is his thirst quenched. 

When he has turned away ° from her : 

Then the Maya, turning behind him, rises and goes off. 

(7). When the true Guru out of mercy has fallen in (with him): 
A lamp is kindled in the palace of the heart. 


' f¥YJ, this one = man, rather a contemptible expression. 


2 No case-relation whatever is indicated in this line, it can only be made out by conjecture. 


3 Soret = St, for the sake of the rhyme. 
4 ST3T, for the sake of the rhyme = 3TfS. 


5 i.e, between him and the Supreme. 


. ACST (or Wes) is a substantive, signifying : a sweep off, a turn aside (= xB). The Sikh Granthis 
explain it by WRT, separated, which comes near the sense, but is only a guess, as usual. =@sT signifies 
also (from the same original meaning): deceit, evasion, as in Astp. XXXIV. 7, (compare the Marathi ae 
and aran), where they explain it by ZU, pain (sic !). 
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When the right understanding of victory and defeat is made : 
Then the value of this house is perceived. 

(8). The One is doing and causing to be done everything 

Himself by his wisdom, reflection and discrimination. 

He is not far off, he is near, with every one. 

He is praising the True one, (says) Nanak, (who has) love to Hari. 


Gauri; mahala V. 
TY. XXXI. 


(1). By the service of the Guru (I) was applied to the name. 
To him it is given, on whose forehead (this) lot is (written). 
In his heart that one (= Hari) is contained : 
Whose mind and body become cool and stable. 
Pause. 
O my mind, make such a praise, 
Which will be of use to thee here and there! 
(2). Muttering whom fear and calamity depart, 
(And) the running mind becomes fixed. 
Muttering whom pain does not again befall (thee). 
Muttering whom this egotism ( = individuality) flees. 
(3). Muttering whom the five become subjected. 
Muttering whom nectar is amassed in the heart. 
Muttering whom this thirst is quenched. 
Muttering whom (thou) art approved of at the threshold of Hari. 
(4). Muttering whom crores of sins are effaced. 
Muttering whom union (with) Hari is effected.* 
Muttering whom the mind becomes cool (sedate). 
Muttering whom (thou) gettest rid of all filth. 
(5). Muttering whom the gem of Hari is obtained. 
Him he does not give up again, who becomes familiar with Hari. 
Muttering whom some residences in paradise (are obtained). 
Muttering whom (one) naturally dwells in happiness. 
(6). Muttering whom this fire does not affect (thee). 
Muttering whom this death is not overpowering (thee). 
Muttering whom thy forehead (becomes) spotless. 
Muttering whom all pain is taken off. 
(7). Muttering whom no difficulty is brought (on thee). 
Muttering whom (thou) hearest the unbeaten sound. 
Muttering whom (thou hearest) this pure report (that takes place in the tenth gate). 
Muttering whom the lotus becomes straight. 
(8). By the Guru a favourable look is cast on every one : ° 
Into whose heart Hari gives the mantra (= the name). 
Unintermitting praise (of Hari) is made his food by him : 
Who has the true, perfect Guru, says Nanak. 


 ATq cannot here be an adjective (pious, ATy), but must be taken = ATF (= afr, union, though 


this form is not any longer in use in Hindi. 
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Gauri; mahala V. 
TIT. XXXII. 


(1). Who keeps the word of the Guru in his heart : 
He gives up the society with the five men.! 
Who subjects and keeps down the ten senses: 
In his heart light springs up. 
Pause. 


Such becomes the firmness of him: 

On whom the mercy and kindness of that Lord is. 

(2). In whose (mind) friend and enemy is the same : 
Whatever his speaking is, it is (all) of divine knowledge. 
Whatever his hearing, it is (all) (hearing) the name. 
‘Whatever his looking, it is (all) meditation. 

(3). Naturally he is waking, naturally he sleeps. 

What naturally happens, that happens. 

Naturally indifference (to the world), naturally laughing (is brought about). 
Naturally silence, naturally recital (of the name). 

(4). Naturally eating, naturally love. 

Naturally all hypocrisy is effaced. 

Naturally fellowship with the pious takes place. 

Naturally the supreme, unrestrained Brahm is met with. 

(5). Naturally (he dwells) in (his) house, naturally he is indifferent to worldly cares. 
Naturally the duality of (his) body is destroyed. 

In whose mind joy has naturally sprung up: 

With him the supreme bliss (= Supreme Being) has fallen in. 
(6). Naturally the nectar of the name is drunk, 

Naturally the soul is made a present (to him). 

Whose spirit is naturally delighted in the tale (about Hari) : 
With him the imperishable one is dwelling. 

(7). Naturally he is sitting and firmly fixed. 

Naturally the unbeaten sound is sounded (by him). 

(Lo whom) the jingling sound naturally is pleasing :? 

In his house the supreme Brahm is contained. 

(8). To whom (this) destiny has accrued naturally : 

(With him) has naturally fallen in the truly pious Guru. 
Who has obtained tranquillity of mind, he knows it. 

Nanak, the slave, is a sacrifice to him. 


Gauri; mahala V. 
IV. XXXIITI. 


(1). First they left their dwelling in the womb. 
(Then) they were connected with son, wife and family. 


! The five men are: QTe, au, Ss, aq, afatd: personified here. 
? JALAITS, the jingling sound, which is said to be produced in the dasva duar (or tenth gate) by deep 
meditation, and which is taken as a sign of the indwelling of the Supreme. 
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(They eat) food of many kinds (and put on) many clothes. 
At last they will depart helpless. 


Pause. 
What is the place, that never gives way ? 
What is the word, by means of which folly is taken away ? 
(2). In the city of Indra one must die at last. 
In the city of Brahma there is no eternal dwelling. 
In the city of Shiva death will take place. 
(In whom) the three qualities are contained, he dies and becomes a goblin. 
(3). Mountains, trees, earth, sky and stars. 
Sun, moon, wind, fire, water. 
Day, night, (their) laws and changes.' 
The Shistras, the Smriti and the Védas will pass away. 
(4). Tirthas, gods, temple, book. 
Rosary, frontal mark, purification, pure burnt-offerings.* 
Dhéti, prostration, the eating of consecrated food.® 
The whole world will pass away. 
(5). Caste and division, Turk and Hindi. 
Cattle, birds, creatures (produced from) many wombs. 
The whole expanse (of the universe), (that) is seen spread out. 
All forms (of existence) will pass away. 
(6). By praise and devotion easily the knowledge of the truth (is obtained). 
Perpetual joy and the true, immovable place. 
There the society of the pious delights in the excellences (of Hari). 
(Where) the city of the fearless (Hari) is, there it always dwells. 
(7). There is no fear, error, grief nor anxiety. 
Coming and going and death take not place. 
There is always joy in (his) inviolate court. 
The devotees dwell (there) by the support of praising (Hari).* 
(8). The supreme Brahm has no end nor limit. 
Who can form an opinion about him ? 
Nanak says: on whom he bestows mercy : 
(He gets) the immovable place and crosses in the society of the pious. 


Gauri; mahala Y. 
V. XXXIV. 


(1). Who destroys this (duality), he is a hero. 
Who destroys this, he is perfect. 

Who destroys this, he gets greatness. 

Who destroys this, his pain goes off. 


Ez (Sansk. Faq) cannot here signify (as usually): a religious observance, but must mean: a law, a 
Jived rule. The rules and changes of day and night. 


° TST = a (= 8ra), burnt-offering. 
: YUATLS 3m, thus the words must be divided ; YARNS is the Format. Plur. of YAR: food, etc., 
presented to an idol or holy person, to be eaten, thus honoured or blessed, by the worshippers or disciples. 


‘ The sense is: praising Hari is their support, which keeps them there. 


RAG GAURI, MAH. V., ASTPAD. VI. (XXXY.) 8438 


Pause. 
If there is some such one as destroys and removes duality : 
He, having destroyed this, practises the most excellent Yog. 
(2). Who destroys this, he has no fear. 
Who destroys this, he is absorbed in the name. 
Who destroys this, his thirst is quenched. 
Who destroys this, he is approved at the threshold (of Hari). 
(3). Who destroys this, he is opulent. 
‘Who destroys this, he is honoured. 
Who destroys this, he is a man of subdued passions. 
Who destroys this, he obtains salvation. 
(4). Who destroys this, his coming (into the world) is of account. 
Who destroys this, he is immovable (and) rich. 
Who destroys this, he is very fortunate. 
Who destroys this, he is daily awake. 
(5). Who destroys this, he is emancipated whilst being in the body. 
Who destroys this, his abstract meditation is spotless. 
Who destroys this, he is very well versed in divine knowledge. 
Who destroys this, he is naturally given to contemplation. 
(6). Without this one being destroyed he is not approved of, 
(Though) he practise crores of (religious) works, recitals and austerities. 
Without this one being destroyed regeneration is not effaced. 
Without this one being destroyed he does not escape from Yama. 
(7). Without this one being destroyed no divine knowledge is brought about. 
Without this one being beaten impurity is not washed away. 
Without this one being destroyed all is filthy. 
Without this one being destroyed all is deceit. 
(8). To whom the depository of mercy has become merciful : 
He has obtained release, (to him) all perfection has accrued. 
Whose duality is destroyed by the Guru: 
He is reflecting on Brahm, says Nanak. 


Gauri: mahala V. 
VI. XXXY. 
(1). (If) (one) join Hari, every one is (his) friend. 
(If) he join Hari, his mind becomes stationary. 
(If) he join Hari, anxiety does not enter him. 
(If) he join Hari, he is saved. 


Pause. 
O my mind, join thou Hari! 


None other is of use to thee. 

(2). The great, great worldly people 

Are of no use to thee, O foolish one! 

(Though) thou mayst hear, (that) the servant of Hari is of low family: 
In his society thou art saved in a moment. 

(8). Hearing whose name crores of ablutions (are made).' * 


1 The sense is: hearing the name of Hari is as much as crores of ablutions. 
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In the meditation on whom crores of adorations. 

Hearing the tale about Hari crores of meritorious actions. 
Crores of fruits (= rewards are obtained) (when) knowing from the Guru the method.’ 
(4). Reflect again and again in thy own mind! 

By love to the Maya thou wilt perish. 

The imperishable Hari is with thee.* 

O my mind, be absorbed in love tu Rim! 

(5). By whose love all hunger ceases. 

By whose love the messengers (of Yama) will not overcome (thee). 
By whose love thy dignity (will be) great. 

By whose love thou wilt become immortal. 

(6). On whose servant no punishment (falls). 

On whose servant is no fetter.? 

At whose office no one asks an account : 

His service perform especially ! 

(7). Who does not stand in lack of anything. 

The One himself has many kinds (of things). 

By whose favourable look thou becomest always happy: 
O my mind, perform his service! 

(8). No one is clever, no one is foolish (by himself). 

No one is weak, no one is a hero (by himself). 

To what one is applied, to that he clings. 

He is a worshipper, (says) Nanak, whose lot it is. 


Gauri; mahala V. 
VII. XXXVI. 


(1). As without remembering (the name) life is a curse : * 
So lives the Sakat (in a curse), having forgotten the name. 


Pause. 


Who lives one moment in remembering (the name) : 

He becomes always firmly fixed * for lakhs of crores of days. 

(2). Without remembering (the name) woe to the works that he does ! ° 
(Like) a crow his occupation and dwelling is in ordure. 

(3). Without remembering the name dog’s works are done. 


1 The fafa, method or way of emancipation, which must be learnt from the Guru. 

* We have translated this line so, as it stands, though it gives no proper sense. We should rather 
expect: “Hari being with thee thou art or becomest imperishable,” though the words, as they stand, will not 
sanction such a translation. The verses of Arjun are often so dark, that it is nearly impossible to guess 
what he means, 

° SITs, a new formation from FAY, like STS from FW. 

* AU, very likely = H]aTU (= YTQ), curse. WTIUTAt is to be divided into WIHT, life and St, 
which is a meaningless alliteration, as it can hardly here be taken for the interjection GY (fem.). 

: fas, firmly fixed, i.e. not subject to transmigration. 

° JITA = Aa, for the sake of the rhyme. 
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The Sakat is (like) the son of a whore, nameless. 

(4). Without remembering (the name) (he is) like the horns of a ram.' 

The Sakat speaks falsehood, (his) face is black. 

(5). Without remembering (the name) he is like a donkey. 

The Sakat, after being filled (sated) in (his) place,? blows make him turn about. 
(6). Without remembering (the name) he is a mad dog. 

On the covetous Sakat a fetter is placed. 

(7). Without remembering (the name) he is a suicide. 

The Siakat is low, he has no family nor caste. 

(8). To whom he has become merciful, him he joins to the assembly of the pious. 
Nanak says: by the Guru the world is saved. 


Gauri; mahala VY. 
VUI. XXXYVII. 


(1). By means of the word of the Guru I have obtained the highest step ( = final emancipation). 
By the perfect Guru my honour is preserved. 


Pause. 
By means of the word of the Guru I meditated on the name. 
By the favour of the Guru a place ® was allotted to me. 
(2). What I have heard from the word of the Guru I explain (with my) tongue. 
By the mercy of the Guru my speech is nectar. 
(3). By the word of the Guru my own self ( = individuality) is effaced. 
By the kindness of the Guru my dignity is great. 
(4). By the word of the Guru my doubt is erased. 
By means of the word of the Guru all is looked upon as Brahm. 
(5). By means of the word of the Guru the supreme Yog is performed (by me). 
In the society of the Guru the whole world crosses. 
(6). By means of the word of the Guru my affairs are accomplished. 
By the word of the Guru the nine treasures are obtained. 
(7). Whosoever puts his hope on my Guru: 
From him the noose of Yama is cut off. 
(8). By the word of the Guru my destiny became awake.* 
Nanak (says): the Guru, the supreme Brahm was met with. 


Gauri ; mahala V. 
IX. XXAVITI. 
Pause. 
That Guru I remember at every breath. 


The Guru is my life, the true Guru is my capital (wealth). 
(1). Having seen the sight of the Guru I live. 


1 S3TST must be divided into ZT, ram, and JT, a meaningless alliteration. 


° gla 3fg; it is perhaps better to take here JgaT as intransitive. The sense is: after the Sakat has 
got his fill here (in this world), he is afterwards turned about in transmigration, like a donkey, by blows. 


. are, place, i.e. a firm resting-place (opposed to transmigration). 
4 sarfant, awake, i.e. it took effect, was realized. 
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Washing and washing the feet of the Guru I drink (the water, wherewith his feet are washed). 
2). I make continually ablution in the dust of the Guru. 

The filthiness of egotism of the several births I remove (thereby). 

8). I swing the fan to that Guru, 

By whom, having given (me) his hands, (Iam) preserved from the great fire. 

4). I carry water to the house of that Guru, 

From which Guru I learnt the wisdom of salvation. 

5). In the house of that Guru I always grind (corn), 


By whose favour all (my) enemies become friends (to me). 

(6). By which Guru life has been given to me: 

His own slave (I am), by himself I was bought. 

(7). Who himself has bestowed his own love (on me): 

To that Guru I continually pay reverence. 

(8). The troubles, fear, doubt and pain of the Kali-yug are removed (by him). 
Nanak says: my Guru is powerful. 


Gaur? ; mahala V. 
X. XXXIX. 


Pause. 
Join me, O my Govind, give (me) thy name! 
Woe, woe to (that) love, that is without (thy) name! 
(1). Who puts on (clothes) and eats without the name: ! 
He falls like a dog on the impure leavings (of a meal). 
(2). Whatever business (is carried on) without the name: 
That is as vain as the decoration of a corpse. 
(3). Who, forgetting the name, is given to enjoyments: 
He gets no comfort (not even) in a dream, in his body is sickness. 
(4). Who, abandoning the name, carries on other business : 
He perishes, all (his) plaitings? are in vain. 
(5). Who in his mind entertains no love to the name: 
He, though practising crores of (religious) works, goes to hell. 
(6). Who does not adore the name of Hari in his mind: 
He is bound in the city of Yama like a thief. 
(7). (There may be) Lakhs of things and a great profusion. 
Without the name they are vain displays. 
(8). That man takes the name of Hari, 
To whom he gives it in mercy, (says) Nanak. 


Gauri; mahala V. 
XI. XL. 


(1). Who at the beginning, middle and end brings (me) through: 
That friend my heart desires. 


: WS is the Format. Plur. of ats. 


® ie. false pretences. 
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Pause. 
The love of Hari goes always with (me), 
The compassionate Supreme Spirit, the all-filling, cherishes (me). 
(2). He does not perish nor does he give up (any one). 
Wherever I look, there he is contained. 
(3). He is beautiful, skilful, clever, liberal to the creatures. 
The Lord is brother, son, father, mother. 
(4). (He is) the support of (my) life and breath, my capital. 
(Who) entertains love (to him), (in his heart) he fixes his abode. 
(5). The fetter of the Maya is cut off by Gopal. 
He made (me) his own, looking (on me) favourably. 
(6). By continually remembering (him) all diseases are cut off. 
Meditation on his feet is enjoyment of all happiness. 
(7). The all-filling Supreme Spirit is continually fresh and young. 
Hari is inside and outside with (every one) as protector. 
(8). Nanak says: by whom the dignity of Hari is known: 
(To that) devotee the whole essence of the name is given. 


RAGU GAURI; MAHALA V. 
Om! by the favour of the true Guru! 
XII. XLI. 


(1). Innumerable wander about seeking (him), (but) there is no end nor limit (of him). 
They have become devotees, to whom (he is) merciful.? 


Pause. 
I am devoted, I am devoted to Hari. 
(2). Having heard of the formidable road I am overcome by much fear. 
I espied the sanctuary of the saints, save me! 
(3). He is fascinating, red, incomparable, all-supporting. 
Bowing repeatedly to the Guru I cling to his feet: show (him to me) ! 
(4). Many I made my friends, (but) to the One I sacrifice myself. 
Tn none are any virtues, (but) the store-rooms of Hari are full. 
(5). In the four quarters (of the globe) the name is muttered and remembered with pleasure.* 
I come to thy protection, Nanak is a sacrifice (to thee). 
(6). The Guru, having stretched out his arms (to me), has drawn me out of the well. 
By me infinite regeneration is (thus) overcome, I am not again overcome. 
(7). I obtained the depository of all, whose story is ineffable. 
At the gate of Hari (I shall be) glorious, I shall swing my arm.* 
(8). Humble Nanak obtained the priceless, infinite gem. 
By service to the Guru the water of existence is crossed, this I publicly proclaim.° 


u UTStTaIT = UTd, the final word being corrupted to UTSTUHT, to get two syllables more. 

? faguTstat = faauTs. 

* watdbat = werfs = aarfs. 

4 BSTSVAT = GaTAT (Ist pers. sing.), the causal (GIFTIST) of SPFAT. ATT BSTIAST, to awing 
the arm, is a token of perfect ease and comfort. 


® -URTSVHT = UaTha, part. past conjunctive. 
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GAURI; MAHALA V. 
Om! by the favour of the true Guru! 
XII. XLII. 
Pause. 
Take delight in the love to Narayan, Hari! 
Muttering (his name) with thy tongue ask for the One Hari! 
(1). Having given up egotism receive the divine knowledge (imparted by) the Guru! - 
He joins the society (of the pious), (to whom) it is written by destiny from the beginning. 
(2). What is seen, that does not go with (any one). 
The foolish Sakat clinging (to it) is consumed and dies. 
(3). The charming name always remains. 
Amongst crores it is obtained by some (rare) disciple. 
(+). Paying reverence to the saints of Hari, 
Thou obtainest the nine treasures and inestimable happiness. 
(5). Behold with (thy) eyes the saints! 
Praise in (thy) heart the name, the hidden treasure ! 
(6). Give up lust, wrath, greediness and illusion! 
(And) thou wilt be preserved from both regeneration and death. 
(7). Pain and darkness are effaced from (thy) house, 
(If) by the Guru divine knowledge is confirmed (in thee) and a lamp kindled. 
(8). By whom he (7.2. the Guru) is served, he comes across. 
Humble Nanak (says): the world, turning its face towards the Guru, is saved. 


Gauri; mahala V. 
XIV. XLII. 
Pause. 
Saying: O Hari, Hari! O Guru! Guru! my doubt went off. 
In my heart I obtained all happiness. 
(1). When (I was) burning in heat, I was cooled by the Guru, (as by) sandal-wood. 
(2). (My) ignorance and darkness were blotted out, by the Guru divine knowledge was kindled (in me). 
(3). The deep sea of fire I was carried across, having ascended the boat of the saints. 
(4). I have neither (good) works, nor good conduct nor purity ; the Lord seized my arm and washed me. 
(5). Destroying fear, removing pain, compassionate to his devotees, (this is) the name of Hari. 
(6). Friend of the friendless, compassionate to the poor, powerful, refuge of the saints. 
(7). (This is) the supplication of (me, who is) devoid of virtues: give (me) (thy) sight, O King Hari! 
(8). Nanak (flees) to thy asylum, O Lord! (thy) servant has come to thy gate. 


Gauri; mahala V. 
XY. XLIY. 
(1). Being given to pleasures and to the enjoyment of the world (I am) blind and ignorant. 


Pause. 


I amass, I acquire (wealth) ; (thus) my whole life is spent. 
(2). Lama hero, I am foremost, no one is equal to me. 


(3). Who is youthful, of good conduct! and of good family, he becomes proud in his heart. 


' HIOTd = Wolds; the affix S3 (as in aase3) must also be added to WEST. 
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(4). By which (matter) the man of child-like understanding is entangled,' that is not forgotten at 
the hour of death. 

(5). Brothers, friends, relations, companions, (who remain) behind, to them he entrusts himself.? 

(6). To which predominant inclination the mind clings, that becomes manifest at the end. 

(7). Egotism, practising pure works, is bound by this bond. 

(8). O merciful Supreme Spirit, bestow mercy (on me)! Nanak is the slave of slaves. 


Om! The true name is the creator, the divine male. 
By the favour of the Guru! 


RAGU GAURI PURBI; CHANT; MAHALA I. 
if 


(1). The young woman is distressed by night, O dear, she finds no sleep. 

That woman (becomes) feeble, O dear, that is grieving about her beloved (husband). 

The woman has become feeble by grieving about her beloved, how shall she see with her eyes? 

Ornaments, sweet tastes, fruition of enjoyments, all is vain, it is of no account whatever. 

Replete and drunk with youth, dissolved by pride, no milk comes to her breast. 

Nanak (says): that woman comes to union (with her beloved),* who without the beloved gets no sleep. 

(2). The woman is honourless without her beloved Lord. 

How shall she obtain happiness without keeping him in her breast ? 

Without her Lord no family-life is (possible); ask (thy) friends and companions! 

Without the name there is no affection nor love, in the True one she dwells happy. 

The true friend is joined by contentment in the heart, by the instruction of the Guru the bride- 
groom is known. 

Nanak (says): the woman, that does not give up the name, is naturally absorbed in the name. 

(3). Join me, my friend and companion! we will enjoy our beloved! 

Having asked the Guru I will write a message of love (to him) by the word (of the Guru), O dear! 

The true word is shown by the Guru, the fleshly-minded one repents (for not having attended to it). 

(The mind)‘ that is roaming about, remains firm, when the Truc one is known. 

By thinking of the True one (the mind) is always fresh, by love to the word (of the Guru), young.’ 

Nanak (says): by his favourable look true tranquillity (of mind) (is obtained); join me, O friend 
and companion ! 

(4). My desire is fulfilled, O dear, my sweetheart has come to my house. 

The woman having met with (her) bridegroom sings a song of joy. 

She sings (his) excellences (and) a song of joy, by (his) love she is happy, in the heart of the young 
woman is excessive joy. 


' The Lahore lithographed copy reads: QT] afta QT, another MS. reads: GQ afta QT, which gives no 
sense. Another MS. reads: UTS UfAAt, which must be taken as an adjective (of a new formation): having 
the understanding of a child. The various readings show, that the Sikhs no longer understand the passage. 

2 gfutat, for the sake of the rhyme, instead of AUTAT, as the subject is masculine. 

8 fs fasTsr = faarty. Loc. of fate, to be united to union. 

4 No subject is hinted at, as usual with Nanak, but according to the context YB is very likely to be 
supplied. 

> No subject, nor any grammatical relation is indicated in this line, the translation can therefore only be 


made by conjecture. 
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The sweetheart is pleased, the wicked ones! are absorbed, by muttering the True one the True one 
is obtained. 

Joining her hands that woman makes supplication, who day and night is steeped in love (to her 
sweetheart). 

Nanak (says): the beloved and the woman dally (with each other); my desire is fulfilled. 


Gauri; Chant ; mahala 1. 
Il. 

(1). Hear, O husband, O Lord, I am alone in the wood! 

How shall I be composed without (my) husband, O Lord, that heedest no person ? 

The woman cannot remain without her Lord, the night (becomes) very troublesome (to her). 

She finds no sleep, (for) love pleases (her); hear my supplication! 

Without her beloved she thinks of none, (being left) alone she weeps. 

Nanak (says): that woman comes to union (with her beloved), who without the beloved suffers pain. 

(2). Who shall take her (to himself), who is given up by the beloved ? 

With love and affection she falls in, O dear, (if) she be inclined to the word (of the Guru). 

(If) she be inclined to the word, she obtains honour, the lamp (of the word) brightens up (her) body. 

Hear, O friend and companion, she is happy in the True one, (who) remembers the excellences of 
the True one. 

If she is united by the true Guru, then she is enjoyed by the beloved, she is happy by the nectar- 
speech (of the Guru), 

Nanak (says): that woman enjoys her beloved, who is pleasing to his mind. 

(3). Who is immersed in the fascinating Maya, O dear, she is carried away by guileful falsehood. 

How shall the rope on (her) neck be opened without the very dear Guru, O dear ? 

Who in love and affection to Hari reflects on the word, hers he (7.e. Hari) becomes. 

Meritorious actions, alms, many ablutions, how should they wash away the inward filthiness ? 

Without the name no one obtains salvation by obstinacy and tenacity in a desert.? 

Nanak (says): the true house is known by means of the word (of the Guru), how should duality 
know the palace (of Hari) ? 

(4). Thy name is true, O Lord, the word (of the Guru) is the true object of reflection. 

Thy palace is true, O Lord, (thy) name is true traffic. 

The traffic of the name is sweet, by devotion gain is daily (acquired). 

Without this (name) no wares are seen,’ take the name every moment! 

Examine the account with a true look, by a perfect destiny it (¢.e. the name) is obtained. 

Nanak (says): the name is a great sweet flavour; from the perfect Guru the True one is obtained. 


RAGU GAURI PURBI; CHANT; MAHALA III. 
Om! the true name is the creator, the divine male. 
By the favour of the Guru! 

I. Iii. 


(1). That woman makes supplication, O dear, who remembers the excellences of Hari. 
Not a moment she can remain, O dear, without the beloved Hari. 
Without the beloved Hari she cannot remain, without the Guru the palace (of Hari) is not obtained. 


; - s 
' ZS, the wicked ones, ie. ata, ¥7, ete. 
? The sense is: by practising austerities with tenacity in a desert (TATAT = Pers. bly) 
> The sense is: without this name all other wares or goods are but false. 
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(If), what the Guru says, that be done, the fire of thirst is quenched. 

That Hari is true, without him there is none other, without serving him no comforts are obtained. 

Nanak (says): that woman comes to union (with him), whom he himself unites (with himself). 

(2). O blessed and delightful night, (in which) she applies her mind to Hari! 

(If) she serve the true Guru and bestow love (on him), O dear, he removes from within her own self. 

She removes from within her own self, she sings the excellences of Hari, daily she entertains love 
(to him). 

Hear, O my friend and companion, friend of my heart! by the word of the Guru she is absorbed (in Hari). 

(If) she recite mentally the excellences of Hari, she is dear to her beloved, (if) she has love to the name. 

Nanak (says): that woman is dear to her Lord, (who wears) on her neck (as) necklace the name of Ram. 

(3). The woman is solitary, O dear, without her beloved Lord. 

By second love she is wretched, O dear, without the word of the Guru she is disfigured.! 

Who without the beloved word crosses (the ocean), which is hard to cross? by the infatuation of the 
Maya she is ruined. 

Spoiled by falsehood she is turned off by her beloved ; that woman does not obtain the palace (of Hari). 

Who is attached to the word of the Guru, is naturally intoxicated (with love), day by day she 
remains absorbed (in Hari). 

Nanak (says): the woman that is always imbued with love (to Hari), Hari himself unites (with himself). 

(4). Then union is brought about, if Hari unite (to himself); without Hari who will bring aboug union ? 

Without one’s own beloved Guru, O dear, who will put a stop to doubt? 

The Guru puts a stop to doubt, thus union is brought about, O mother! then that woman obtains 
happiness. 

Without service to the Guru (there is) horrible darkness, without the Guru she does not find the 
(right) path. 

The woman, that is imbued with love (to Hari), is naturally intoxicated by reflecting on the word 
of the Guru. 

Nanak (says): the woman obtains Hari as her husband by love and affection to the Guru. 


Gauri; mahala IY. 
II. IV. 

(1). Without (my) beloved (I am) quite wretched, O dear, how shall I live without my beloved, O 
my mother ? 

Without the beloved I find no sleep, O dear, the clothes do not fit (my) body. 

The clothes fit the body, when they please the beloved, (and) the mind is applied (to him) by the 
instruction of the Guru. 

She is always a happy married woman, who serves the true Guru, and is absorbed in the bosom 
of the Guru. 

(If) the Guru by (his) word unite? (her with the beloved), then she enjoys the beloved, in (this 
world the name (only) is (true) gain. 

Nanak (says): (that) woman is dear to the Lord, who mentally recites the excellences of Hari. 

(2). That woman enjoys pleasures, O dear, (who is) with her own beloved. 

Day and night she is immersed in pleasure, O dear, reflecting on the word of the Guru. 


She reflects on the word of the Guru (and) destroys (thereby) her egotism (= individuality); in this 
wise she is united with her beloved. 


1 JItd = Jae: terrible, disfigured. 


? The Lahore lithographed copy reads: WT, which gives no proper sense. The MS. (2483) reads 
WS, which suits well the context. 
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That is always a happy married woman and in high glee, (who is) attached to the true name. 

If she remain united with her own Guru, nectar is received, she destroys and removes her duality. 

Nanak (says): the woman, who obtains Hari (as) her husband, forgets all her troubles. 

(3). The woman, (that) has strayed away from her beloved by reason of affection and fondness to 
the Maya, O dear! 

Has stuck to a groundless lie and is ruined by the guileful falsehood (of the Maya), O dear! 

(If) she clear away the falsehood by remembering the instruction of the Guru, she does not lose her 
life in gambling. 

(If) she obey the word of the Guru, she is absorbed in the True one, she destroys from within her 
egotism (= individuality). 

She makes the name of Hari dwell in her heart, this she makes her ornament. 

Nanak (says): that woman is naturally absorbed (in the Supreme), whose support the true name is. 

(4). Join me, O my beloved, without thee I am quite wretched! 

No sleep comes into my eyes, O dear! I loathe food and water. 

I do not like water nor food, I die out of grief, how shall happiness be obtained without the beloved ? 

I offer up supplication before the Guru, if it please the Guru; as one joins (him), so he is united 
(with him). 

The giver of happiness himself unites (with himself), he himself meets (with one) and comes to 
(his) house. 

Nanak (says): (that) is always a happy married woman, (whose) beloved neither dies nor 
goes away. 


Gauri; mahala II. 
Ur. OV. 


(1). The woman is pierced with love to Hari, O dear! by the natural good disposition of Hari. 

She is fascinated by the heart-ravisher, O dear! (her) duality is (therefore) naturally absorbed. 

(Her) duality is naturally absorbed, (if) the woman gets (her) bridegroom, by the instruction of the 
Guru she enjoys pleasure. 

This body is filled with falsehood and untruthfulness up to the neck, it practises sin. 

(That) disciple is a devotee, in whom tranquillity and meditation spring up, without devotion the 
filth does not go off. 

The woman, that is attached to her beloved, removes from within her own self. 

(2). The woman obtains her beloved, O dear! by love and affection to the Guru. 

At night she sleeps in comfort, O dear! keeping (him) in her breast. 

Keeping (him) in her breast she is united with the beloved, daily she removes her pain. 

Within (her) is the palace, (where) the woman enjoys her beloved, reflecting (on him) by means of 
the instruction of the Guru. 

Day and night the nectar of the name is drunk, she destroys and removes (her) duality. 

Nanak (says): being united with the True one she is a happy married woman by infinite love 
to the Guru. 

(3). Come, be merciful, O my dearly beloved ! 

The woman makes supplication, O dear! she is in love with the true word (of the Guru).! 

She is in love with the true word, she destroys her egotism, (having become) a disciple she adjusts 
her business. 

In every period (of the world) that one alone is trae; who reflects on the Guru, comprehends (him, 
te. the True one). 


; : , un. To be in love wi -)3 ef. kK. J : 
atyrTIst vn. To be in love with (Loc.); ef. the Sansl WATT 
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The self-willed one is sunk in lust, afflicted by spiritual blindness, to whom shall she go and cry ? 

Nanak (says): the self-willed one gets no place (of rest) without the dearly beloved Guru. 

(4). The woman is ignorant, foolish and devoid of virtues, O dear! the beloved is unattainable, 
boundless. 

(If) he himself unite (one to himself), union is effected, he himself is pardoning. 

The dear husband is pardoning the vices of the woman ; in everybody he is contained. 

By love, affection, faith and devotion he is obtained, by the true Guru understanding is imparted. 

She remains always in joy day and night, (who) daily continues devoutly meditating (on him). 

Nanak (says): easily Hari is obtained as husband, that woman gets the nine treasures. 


Gaui; mahala Til. 
Iv. VI. 

(1). The Maya is a powerful pond, O dear! how shall the hard to cross be got over ? 

Make the name of Ram the boat, O dear! put within as rower the word (of the Guru). 

Who puts the word into (her) as rower, (her) Hari himself ferries over, in this wise the (pond) 
hard to cross is got over. 

The disciple, to whom devotion is allotted, dies whilst living. 

In a moment (her) sins are cut off by the name of Rim, (her) body (becomes) pure. 

Nanak (says): in the name of Rim is salvation, the slags become gold. 

(2). Women and men are sunk in lust, O dear! the precept regarding the name of Ram is not 
known by them. 

Mother, father, son, brother are very dear (to them), O dear ! they are drowned without water. 

They are drowned without water, (by whom) salvation is not known, (who) run about in the world 
in egotism. 

Every one, that has come (into the world), will go (again), he is saved (who) reflects on the Guru. 

(If one) become a disciple (and) praise the name of Ram, he crosses himself and makes (his) 
family cross. 

Nanak (says): in (whose) body the name dwells, he meets with the beloved (Hari) by means of 
the instruction of the Guru. 

(3). Without the name of Rim no one becomes firm, O dear! the world is a play. 

He (becomes) firm by true devotion, O dear! (whose) traffic is the name of Ram. 

The name of Ram is an unattainable, boundless traffic, (but) by the instruction of the Guru the 
wealth (of (Ram) is obtained. 

Service, reflection, devotion, these are true: one’s own self is removed (thereby) from within. 

We are devoid of understanding, foolish, silly, blind, by the true Guru we are put into the 
(right) path. 

Nanak (says): the disciple, (who) takes pleasure in the word (of the Guru), sings daily the 
excellences of Hari. 

(4). He himself causes to be done, he himself does (everything), O dear! he himself accomplishes 
by means of the word. 

He himself is the true Guru, he himself is the word, O dear! he himself is adoring love! through 
all ages. 

Through all ages he is adoring love, Hari himself accomplishes, he himself applies to his adoration. 


1 srs fuand may be taken either = afta Wa (or wifa) or = YM FAT, attached to his devotees ; 
but the first meaning seems to suit better the context. In funntd final é is only an alliteration. 


45 


354 RAG GAURI, MAH. IIl., CHANT V. (VIL) 


He himself is wise, he himself is clear-sighted, he himself causes worship to be performed. 

He himself is the giver of virtues, he cuts off vices, he causes the name to dwell in the heart. 

Nanak is always a sacrifice to the gratuitous service of the True one: he himself does and causes to 
be done (everything). 


Gaurt ; mahala III. 
Y. VII. 


(1). Serve the Guru, O my friend! ! meditate on the name of Hari! 

Do not go far away from thy heart, O friend! sitting in thy house thou wilt obtain Hari. 

Sitting in thy house thou wilt obtain Hari by always turning (thy) thoughts (on him) with natural 
true disposition. 

The service of the Guru is quite delightful (to him), whom he himself causes to perform it. 

He sows the name, the name springs up, the name he makes dwell in his mind. 

Nanak (says): in the true name is greatness: to whom (this) is written before, he gets it. 

(2). The name of Hari is sweet, (if) thou tastest it applying thy mind to it, O friend! 

Taste with thy tongue the juice of Hari, O dear! giving up other juices and tastes. 

Thou wilt always obtain the juice of Hari, when thou pleasest Hari (and) thy tongue delights in 
the word (of the Guru). 

(If) thou meditatest on the name, thou wilt always obtain happiness, if thou continuest devoutly 
absorbed in the name. 

By the name (one) is produced, by the name one perishes, by the name (one) is absorbed in the 
True one. 

Ninak (says): the name is obtained from the instruction of the Guru, he himself (/.e. Hari) applies 
(one) to it. 

(3). These (people), having given up (their own) property, go in the service of a stranger to a 
foreign country, O friend! 

From none other is comfort obtained, O friend! by greediness after worldly things they are allured. 

By greediness after worldly things they are enticed, by error they are led astray, how should they 
obtain happiness ? 

The service of a stranger is very hard, having sold their own self they lose their virtue. 

The fetter of the Maya is not stopped (= ceases),? every moment pain distresses (them). 

Nanak (says): the pain of the Maya ceases then, when they apply (their) mind to the word of 
the Guru. 

(4). The self-willed one is foolish and ignorant, O friend! he does not make dwell the word in 
his mind. 

The error (imparted by) the Maya is blind, O friend! how should he (i.e. the self-willed one) find 
the path of Hari? 

How shall he obtain the path without love to the true Guru? the self-willed one takes (only) his 
own self into account, 

The servants of Hari are always happy by applying their mind to the feet of the Guru. 

On whom Hari bestows mercy, he always sings the excellences of Hari. 

Nanak (says): the jewel of the name is (true) gain in (this) world, the disciple he himself 
(te. Hari) instructs. 


’ furat “re; FUGT is the Vocat. of furg, dear, beloved, friend. 


? FEAAT has here the signification of: to be stopped, to be checked. 


RAG GAURI, MAH. V., CHANT I. (VIIL) 355 


RAGU GAURI; CHANT; MAHALA V. 
Om! by the favour of the true Guru! 
I. VIII. 


(1). In my mind a strong passion (of love) has sprung up, O Lord! how shall I see (thee), 
O liberal Lord ? 

O Hari, my friend and companion, O Guru, O divine male, O arranger (of all things) ! 

The supreme spirit, arranging (all things) is alone Shridhar ;' how shall we, who are longing (for 
thee),? meet with thee ? 

(Our) hand performs service (to thee), (our) head (is laid) on (thy) feet, in the heart of (us), the 
wretched ones, is a desire to see (thee). 

At every breath (thou art remembered), not a moment,* a ghari (or) muhiirta thou art forgotten 
day and night. 

Nanak (says): we are thirsty like a Catrik, how shall union be effected (with thee), O liberal 
Lord ? 

(2). One supplication I make, O Lord! hear, O beloved sweetheart ! 

My heart and body have been fascinated, O Lord, having seen thy actions. 

Having seen thy actions I am fascinated; how should the sad woman be of a composed mind ? 

(Thou art) a virtuous Lord, kind and young, brimful with all virtues. 

(It is) not (thy) fault, O beloved, O giver of comfort, I am separated (from thee) by (my own) 
wickedness.‘ 

Nanak prays: * Bestow mercy (on me) and come to (my) house, O beloved Lord! 

(3). I offer up my heart, I offer up all my body, I offer up all and shall give it. 

I offer up my head to that beloved friend, who transmits (my) message to the Lord. 

(By whom) in her own place then is offered up (her) head before the Guru, (to her) is shown the 
Lord (as being) with (her). 

In a moment all (her) pain is effaced, what (her) mind desired, is obtained. 

Day and night the woman enjoys pleasures, all (her) anxieties are effaced. 

Nanak says: the beloved one is met with, as we desired. 

(4). In my heart joy has sprung up, O dear! congratulation is sounded. 

The dear and beloved one has come to (my) house, all thirst is (now) quenched. 

The beloved Gopal, the Lord has joined (me), by (my) companions a song of blessing is sung. 

(In) all (my) friends and relatives joy has sprung up, the place of the inebriated ones® is 
swept away. 

Unbeaten sound the musical instruments in the house, the beloved one is with (me), the bed 
is spread out. 

Nanak says: naturally the beloved, the giver of comfort, remains united (with me). 


? ata Sansk. Tax, the bearer of prosperity, an epithet of Vishnu. 
2 @stat, Sansk. were, p- p- of ST+ ce risen, roused, longing (for). 


: UG, the sixtieth part of a wat (or twenty-four minutes) ; avg = aa, forty-eight minutes (two 
gharis). We have put U@ first, though in the original it is placed after urgt. 


* ofguid = faust, for the sake of the rhyme. 
2 fasefs = faaafa, a Sansk. imitation. 
° The ZS are ITH, qu, etc. 
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Gaur? ; mahala V. 
EL, LX: 

(1). O fascinating one!1 high are thy mansions, infinite thy palaces. 

O fascinating one! thy gates are beautiful, O Lord! the alms-house of the saints. 

Infinite are (thy) alms-houses, O merciful Lord, (where) they always sing (thy) praise! 

(Where) the pious and saints are gathered together, there they meditate on thee. 

Bestow mercy and compassion, O merciful Lord! be kind to the poor! 

Nanak says: (we are) longing after (thy) sight, meeting with (thy) sight is the highest happiness. 

(2). O fascinating one! thy words are incomparable, pure (thy) deportment. 

O fascinating one! thou alone carest for the creatures, all the others (are) dust.” 

Thou alone carest (for them), O inapprehensible Lord, by whom the whole machinery (of the 
universe) is upheld. 

By the word of the Guru thou art brought into (one’s) power, O primeval divine male, 0 Banvari! 

Thou thyself departest, thou thyself remainest, by thyself the whole machinery is upheld. 

Nanak says: keep (my) honour! all thy servants (flee) to thy asylum. 

(8). O fascinating one! on thee the assembly of the pious meditates, (their) meditation (is directed 
on) (thy) sight. 

O fascinating one! Yama does not come near them, who mutter thee at the end. 

Death does not touch them, who with one mind meditate (on thee). 

Who with heart, word and deed adore thee, they obtain all fruits. 

Who are confused by discharging behind and before* and silly, they, having seen (thy) sight, 
(become) well versed in divine knowledge. 

Nanak (says): (thy) dominion is immovable, O all-filling supreme spirit, O Lord! 

(4). O fascinating one! thou art bearing good fruit; he is accomplished with his retinue. 

O fascinating one! he saves his sons, friends, brothers, family. 

The world is saved, (their) apprehension of self + is removed, by whom thy sight is obtained. 

Who hare called thee ‘‘ blessed,” near them Yama does not come. 

Thy excellences are endless, endless, O true Guru, O divine male, O Murari! 

Nanak says: who lays firmly hold (of thee), he crosses the world. 


Gauri; mahala V. 
SI6k. 
(Who) purifies innumerable sinners, (to him) (I am) again and again a sacrifice. 
Nanak (says): muttering the name of Ram is a fire, (which) is consuming their sins. 


Chant. 
Il. X. 
(1). Mutter, O my mind, Rim, Narayan, Govind, Hari, Madhava! 
Meditate, O my mind, on Murari, Mukand!* the pain (and) noose of death is (thereby) cut off. 


? According to Sikh tradition these verses are said to be addressed to Mohan, the uncle of Arjun, 


who withheld the writings of the former Gurus for some time from Arjun. But the verses are apparently 


addressed to the Supreme, as they can hardly refer to a man, except they contain the most abject flattery, which 
is hardly credible. 

2 ofS sf. (for the sake of the rhyme ais), dust, the same as STE, from which it is shortened. 
3 aes as (Sansk. Waa), discharging behind and before (as done in consequence of terror, ete.). 


‘anfsars, here in the: sense of uaTS, egotism, individuality, apprehension of self as distinct from 
the Supreme. 


3 WaRT= Sansk. Ws, an epithet of Vishnu. 
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The lotus-feet of the pain-remover, the asylum of the poor, of Sridhar, should be adored! 

The road of Yama, the difficult ocean of fire is overcome by remembering (him) for a moment. 

He is consuming sins, he is rendering pure, day and night adore (him)! 

Nanak supplicates: bestow merey (on me), O Gopal, O Govind, O Madhava! 

(2). Recite mentally, O my mind, Daméddar, the remover of pain, the destroyer of fear, Hari, 
the king! 

The husband of Sri (= Lakshmi) is merciful, fascinating the mind, kind to his devotees, eminently 
accomplished.! 

The all-filling supreme spirit is kind to his devotees, what is desired by the heart, is obtained 
(from him). 

From the blind well of darkness he rescues (him), (by whom) the name is caused to dwell in (his) 
mind. 

By the Gods, the Siddhs, the Ganas, the Gandharvas, the Munis, the men, (his) excellences are sung 
(with) many adorations. 

Nanak supplicates: bestow mercy (on me), O supreme Brahm, UO Kirg Hari! 

(3). Reflect, O mind, on the supreme Brahm, the Lord, by whom the whole machinery (of the 
universe) is upheld ! 

The Lord is full of compassion and powerful, in everybody (he is) the support of life. 

He bestows breath, intelligence, body and life, he is endless, unattainable, infinite. 

The powerful and fascinating one is fit to be an asylum, all sins he destroys. 

All (his) diseases, sorrows and sins become extinct, (who is) muttering the name of Murari. 

Nanak supplicates: O powerful one, bestow merey (on me), (by whom) the whole machinery is 
upheld! 

(4). O my mind, sing the excellences of the eternal and imperishable one, (who is) higher than all 
and compassionate. 

The supporter of the universe alone cherishes, for the sake of giving, all (creatures). 

The cherisher (of all) is very compassionate and wise, he bestows mercy on every one. 

Death, the plague, covetousness, spiritual blindness, are extinguished (in him), in whose soul the 
Lord dwells. 

(To whom) God is favourable, (his) service is fruitful, (his) affliction is brought to an end. 

The desire of him is fulfilled, who is muttering him, who is kind to the poor. 


Gauryt; mahala V. 
IV. XI. 

(1). Hear, my friend, join me, we will make efforts, (that) we conciliate Hari, the beloved ! 

Abandoning pride and performing adoration we will allure (him) by (some) trick with the mantra 
of the pious (= Guru)! 

O friend, if he has come into (one’s) power, he does not give (her) up (again); this is a good manner 
of the Lord. 

Nanak says: old age, death and the fear of hell he removes, he renders that creature pure. 

(2). Hear, O friend, there is a good petition (= word), this scheme should be matured! 

With natural ease the difficulty is stopped, if a song to Govind be sung. 

The troubles of the Kali-yug are effaced, the doubt is extinguished, the fruit, that is desired, is 
obtained, * 


1 fagztfeatt must here also be an attribute. The Sikhs know nothing about its signification. It 
very likely corresponds with the Marathi facatéa, eminently accomplished, derived from fatz, fame, 
reputation, glory. 
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(If) the name of the supreme Brahm, the all-filling Lord, be meditated upon, (says) Nanak. 

(3). I desire and continually enjoy happiness, the Lord grants my desire. 

I am thirsting after (his) feet, I am passionate for his sight, I look in every place (for him). 

Seeking (him) I find Hari, the assembly of the saints joins the powerful divine male (to me). 

Nanak (says): those with whom the sweetheart, the giver of comfort, meets, they are very fortunate, 
O mother! 

(4). O friend, I dwell with my own beloved Lord, my mind and body are familiar with Hari. 

Hear, O my companion, (my) sleep is good, my own beloved has joined me. 

(My) error is done away, (I have) naturally tranquillity (of mind), the Lord has become manifest, 
the lotus has opened. 

Nanak (says): (who) have obtained as husband the Lord, the inward governor, (their) happy 
married state does not give way. 


Om! by the favour of the true Guru! 


GAURI; BAVANAKHRI;! MAHALA V. 
I. 
Sok. 

The Gurdév is (my) mother, the Gurdév is (my) father, the Gurdév is (my) master (and) Lord. 

The Gurdéy is (my) companion, destroying (my) ignorance, my cousin (and) full brother. 

The Guru is a donor, he teaches (me) the name of Hari, the (initiatory) mantra of the Gurdév 
is saving.* 

(From) the Guru (comes) tranquillity and true wisdom, the Gurdév’s body is the mutual philoso- 
pher’s stone. 

The Gurdév is the Tirtha, the pond of nectar, the divine knowledge (imparted) by the Guru is 
(equal to) numberless ablutions. 

The Gurdév is the creator, taking away all sins, the Gurdév makes the sinners pure. 

The Gurdév is from the beginning, from the beginning of the world, through all ages is the Gurdév; 
taking * (his) mantra and muttering it I am saved. . 

O Lord, join me to the society of the Gurdév! bestow mercy (on me)! I am foolish and sinful, by 
clinging to whom I may cross (the water of existence). 

The Gurdéy, the true Guru, is the supreme Brahm, the Lord; the Gurdév, says Nanak, I worship 
(as) Hari.* 

SI6k. 
By himself (everything) is done and caused to be done, he himself is able to do (at). 
Nanak (says): he himself is contained (in all), no one has been or will be. 


lapes aredt, literally : containing the fifty-two letters of the (Sanskrit alphabet), Anusvara and 
Visarga being counted also as two letters by the Indian grammarians. The present Gurmukhi alphabet is 


called the “ Painti,” as containing thirty-five letters only. In the Bayanakhri here following, no regular 
order of the letters can be discerned. 


S 
° fagug =Sanck. faeqgr, rescuing, saving. 


° Jig is here apparently the p- past conj. of JOST, used here not withont an intended double meaning. 
* The Guru is here quite identified with Hari. 
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Pauri. 


Worship to the Om (and) the pious true Guru! 

In the beginning, midst and end is the formless one. 

He himself is devoid of sensation and dwelling in happiness.’ 
He himself is hearing, he himself is praising. 

His own self is produced by himself. 

He himself is (his own) father, he himself is (his own) mother. 
He himself is subtle (atomic), he himself is big. 

His sport cannot be seen, (says) Nanak. 


Pause. 


Bestow mercy (on me), O Lord, who art compassionate to the poor, 
(That) my mind may become the dust of thy saints! 


II. 
Slok. 
The One is formless and endowed with (all) forms, he himself is without qualities and endowed with 
all qualities. 
The One is to be defined as the One, (says) Nanak, (and) the One is (also) manifold. 
Pauri. 
By the large mouth? of the Om the forms are made. 
In one string he is stringing (them all). 
In one by one the three qualities are spread out. 
From a quality-less one he appears (now) as one endowed with all qualities. 
Making all sorts (of forms or creatures) he produced a dissension. 
(By) birth and death the infatuation of the mind is increased. 
From both kinds* he himself is free, 
Who has no limit nor bounds, (says) Nanak. 
Il. 
Slok. 
He is the wholesale merchant (and) Lord, true wealth is the capital of Hari. 
Nanak (says): (this) true and pure (wealth) is obtained by him, (who) is with the saints. 
Pauri. 
Sasa (8.). True, true, true is he. 


None is separate from the true divine male. 
He falls on (his) asylum, whom he puts (into it). 


1 The Supreme is aa (= Sansk. Wa) empty, devoid of sensation and at the same time HY tHTaHS, 
living in happiness. 

2 Wd afy must here be taken as two separate words and J{q in its original (adjectival) sense of: large. 

3 What are the Pau stfS? It can only be referred to FAY WIS, the Supreme not being subject to 
either as formless. Endowed with all forms he is penetrating the-universe and all creatures, which are his 
sport. They perish again, but not his vital energy in them, which called them into existence. 

UTo, Hart (in the following line). It is difficult to say, what these corruptedforms are intended for ; 


we have translated them for UTf¥ and watts. Every grammatical connexion is wanting in these lines, 
and they can only be translated by conjecture. 
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Remembering, remembering he sings (his) excellences, (whom) he lets hear (them). 
Doubt and error do not in any way enter (him). 

(To whom) his grandeur is manifest, to him he is known. 

He is a pious man, he comes up (to him). 

Nanak is always a sacrifice to that man. 


ly. 

Slok. 
Why are they crying: wealth, wealth! the infatuation of the Maya is all falsehood. 
Without the name all is becoming dust, O Nanak! 


Pauyi. 
Dhadhaé (Dh.). Thy servants are cleansed from dust. 
Blessed are those, whose mind is delighted (with thee). 
They do not desire wealth, they do not wish for heaven. 
In the love to the very beloved they are absorbed in the dust of the pious ones. 
How should worldly affairs occupy them, 
Who do not give up the One nor go to any other? 
Into whose heart the Lord has given the name: 
(Those) pious ones the Lord is filling, (says) Nanak. 


¥. 
Slok. 
By many (faqir-) garbs and by obstinacy of mind! not any divine knowledge and meditation is 


obtained. 
Nanak says: (on whom) mercy is bestowed, he is a devotee endowed with divine knowledge. 
Pauyi. 
Naia (N.). Divine knowledge does not (consist) in words of the mouth, 
(Nor) in making many arguments? (from) (different) kinds of Shastras. 
He is endowed with divine wisdom, in whose (mind) that one is firmly fixed. 
By talking and hearing no Yog (abstract meditation) whatever is made. 
He is endowed with divine wisdom, in whose (mind) the order (of the Supreme) remains firm. 
Heat and cold, all is the same to him. 
That is a disciple endowed with divine knowledge and reflecting on the truth (=the Supreme), 
On whom mercy has been bestowed, says Nanak. 


VI. 
ST6k. a 
Avan (A.). They have come into creation (= this world), (but) without comprehending (the truth) 
they are cattle and oxen. 
Nanak (says): that disciple comprehends, on whose forehead (this) lot (is written). 
Pauri. 


They have come for one (purpose) into the world. 
(But) their life-time is deluded by the fascinating Maya. 


' The Tg does not belong to FST, but to Was TFS; so as the words stand, they give no sense. 
wafs must here be translated by argument (ratiocinatio), Sansk. afta. 
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In the womb they practise austerities with the head turned down and the feet lifted upwards. 
They continually remember the Lord at every breath. 

Those, who are discharged (from the womb), are entangled. 

The giver (of life) is forgotten from their mind. 

On whom the Lord bestows mercy : 

By him he is not forgotten neither here nor there, (says) Nanak. 


VII. 

Siok. 
They come by (his) order, they perish by (his) order, no one is sundered from (his) order. 
His coming and going are effaced, (says) Nanak, in whose heart that One (= the Supreme) is. 


Pauyi. 
These creatures (= men) are undergoing many a formation in the womb. 
Sunk in sweet delusion they are ensnared in the womb. 
By this Maya (and) the three qualities they are subdued. 
Their infatuation ' is communicated to everybody. 
O friend, tell me some contrivance, 
By means of which I may cross this difficult Maya ! 
Whom he mercifully joins to the assembly of the saints : 
Near him the Maya (does not come), (says) Nanak. 


VIIt. 
SI6k. 
(One’s own) works must be earned, prosperous and adverse (circumstances) are made by that 
Lord himself. 
The animals are given to their own interest (and) to selfishness, what do they earn without Hari? 
: Pauri. 
He himself alone causes to be done (everything). 
By himself demerit and merit are spread out. 
In this age to whatsoever he has applied (one) : 
Even that is obtained, what he causes to be given. 
His end no one knows. 
‘Whatever he does, that also takes effect. 
From the One (comes) the whole expanse (of the universe). 
Nanak (says): he himself is arranging it. 


IX. 
Sl6k. 


They are taken up with women and pleasure—a safflower dye,” poison and uproar. 
Nanak (says): I fall on that asylum, (where) ‘I and mine” are destroyed. 


Pauri. 


O my mind, with whatever thou art taken up without Hari, by that thou fallest into bonds. 
In which manner one never is emancipated, those very (things) the Sakats do. 


' wWTUS a, i.e. the infatuation of the Maya and the three qualities. 
qas Zit, the safflower dye, a false red dye, that soon wears off. 
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Who, saying “I, I,” are fondly engaged in (religious) works, they (get) an unflinching load. 

When there is no love to the name, these very works (bring on) a worse state. 

They are bound by the rope of Yama (on account of) the enjoyment of the sweet Maya. 

Deluded by error they do not comprehend, (that) that Lord is always with (them). 

There is no escape from (giving) account (of one’s deeds), (if one’s) fear (of God) be raw (and there 


be) no accurate knowledge (of him). 


Whom he makes comprehend (the truth), O Nanak, the intelligence of that disciple (becomes) pure. 


X. 
S7ok. 
Whose fetters are broken, (to him) the society of the pious accrues. - 
Who are steeped in the colour of the One, (their) colour is deep, (says) Nanak. 


Pauyi. 
Rara (R.). Colour this thy own mind! 
Mutter the name of Hari with (thy) tongue! 
None will (then) say (to thee) at the threshold: Sirrah!! 
(They will on the contrary say): Come, sit down! pleasant honour they will give (thee). 
In those palaces thou wilt obtain a dwelling. 
(There will no more be) regeneration (and) death, they will be done away. 
On whose forehead (this) destiny is written from the beginning: 
In his house the wealth of Hari (will be), (says) Nanak. 


XI. 
SI6k. 
Greediness is a false passion, delusion enters the foolish and blind ones. 
They cling to an offensive smell, (says) Nanak, (who) are in the bonds (of) the Maya. 
Pauyt. 
Lala (.), Clinging to sensual objects they are given to enjoyments. 
Asserting their own self (as distinct from the Supreme) they are always intoxicated with the Maya. 
In this Miya they are born (and) die. 
As (his = God’s) order is, so they do. 
No one is deficient, no one is full (¢.e. by himself). 
No one is clever, no one is foolish. 
To whatever he applies (them), to that they stick. 
Nanak (says): the Lord is always distinct.’ 
XII. 
SIok. 
The dear Gopal, Govind, the Lord, is deep, profound and unfathomable. 
There is no other unconcerned, (says) Nanak. 
Pauri. 


Lala (L.). No one comes up to him. 
He himself is the only One, there will be no other. 


19, an interjection expressing some slight: O thou fellow! Sirrah! 


° afeust = afsus (afera), distinct, not mixed up with the Maya and not contaminated by her. 
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He will be, he is and has always been. 

His end no one has reached. 

In a worm and elephant he is fully contained. 

The supreme spirit is known as manifest in all places. 

To whom Hari has given his own juice: 

That disciple is muttering Hari, Hari with love, (says) Nanak. 


XIiIl. 

Sok. 
By whom the taste of one’s own spirit is known,’ they naturally enjoy the pleasure of Hari. 
Blessed, blessed, blessed are those men, they are approved of ! 


Pauri. 
His coming (into the world) is accounted fruitful, 
By whose tongue the praise of Hari, Hari is uttered. 
He comes and dwells with the saints. 
Day by day he meditates on the name with pleasure. 
That man becomes attached to the name, 
On whom the mercy and compassion of the creator is. 
His coming (into the world) is only one, he does not come again into the womb (afterwards). 
Nanak (says): he is absorbed in the sight of Hari. 


XIV. 

Siok. 
By muttering which joy springs up in the heart and second love is destroyed, 
Pain, trouble and thirst are quenched, in (that) name be absorbed, (says) Nanak. 


Pauyi. 
Yaya (Y.). Consume folly and duality ! 
Having given up this thou wilt sleep in comfort and tranquillity. 
Yaya (Y.). Go and fall on the asylum of the saints, 
By whose support thou wilt cross the water of existence ! 
Yaya (Y.). He will not be regenerated, 
Who takes the One name and strings it into his heart. 
Yaya (Y.). His lifetime is not lost (at play), who relies on the perfect Guru. 
Nanak (says): he obtains happiness, in whose heart the One is. 


XV. 
Slok. 
Within the heart and body he dwells, who is a friend here and there. 
Who is taught by the perfect Guru, he should always be muttered, (says) Nanak. 
Puauri. 


Daily remember him, who at the end will be an assistant (to thee)! 
These worldly goods last four or six days, every one goes and leaves them behind. 
(Paternal) uncle, mother, father, son, daughter, 


‘na da, the taste or flavour of one’s own spirit, i.e. that true enjoyment is to be found in one’s 
spirit only, where the dwelling of Hari is. 
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House, wife, nothing is taken with. 

Collect such (things), that do not perish. 

Thou wilt (then) go with honour to thy house. 

(By whom) in the Kali-yug the praise (of Hari) is sung in the society of the pious: 
They do not come again, (says) Nanak. 


XVI. 
Sl6k. 
Very beautiful, noble and rich is he who knows the four-faced one." 
He is called a corpse, O Nanak, who has no love to the Lord. 


Paurt. 

Vana (N .). He becomes learned in the six Shastras, 
Who is practising drawing in the breath, retaining the breath and breathing it forth.” 
Divine knowledge and meditation (are equal to) ablutions at a Tirtha, 
The giving of a Sdma-sacrifice, pure (and) untouchable. 
In whose heart there is no love to the name of Ram: 
Whatever is done by him, that is not durable. 
Account better than him a Gandal, 
In whose heart Gopal dwells, (says) Nanak. 


XVII. 
Slok. 
In the four quarters and in the ten directions (of the globe) those wander about, (on whom) is the 
mark of doing works.® 


Comfort, pain, final emancipation, regeneration is written by destiny, (says) Nanak. 


Pouri. 
Kaka (K.). He is the cause of causes. 
The destiny, that is written (by him), no one effaces. 
Nothing takes place twice. 
The creator is not making a mistake. 
To some he himself shows the path. 
Some one wandering about in the wilderness he makes regret it. 
His own sport is made by himself. 


Whatever is given by him, that is taken (again) away by him, (says) Nanak. 


XVII. 
Sok. 


They go on eating, spending and living luxuriously, (but his) store-rooms are not exhausted. 
Many innumerable men are muttering Hari, Hari, (says) Nanak. 


‘ osaafy, having four faces, i.e, Brahma or Vishnu. But wsaafufsarrat seems here to stand 
for Weararat, knowing Brahm as the one real substance. 


* The Wa, RA, and Yq is practised in Jog and frequently also recommended in the Granth as a 
means of perfecting abstract meditation and fixing the mind on the Supreme. 
3 The sense is: whose destiny it is to do works. 
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Pauyi. 
Khakhé (Kh.). There is no deficiency with that powerful one. 
‘What is to be given, that he gives, (wherever) he pleases, there, there he goes. 
(Their) expenditure (and) treasury is the wealth of the name, this is the capital of (his) devotees. 
In patience, humility, joy and tranquillity they continue muttering his excellences. 
They sport and are happy with joy, to whom he becomes merciful. 
They are always wealthy and lustrous, the wealth (of whose) house is the name of Ram. 
No grief, pain and punishment fall on them, on whom he has bestowed a favourable look. 
Nanak (says): who please the Lord, to them fulness? is allotted. 
XIX. 
Slok. 
Calculate and see in thy mind: at last people must depart. 
Hope, that is not lasting, is effaced by the disciple, in the name (only) is health, (says) Nanak. 
Pauri. 
Gaga (G.). Utter the excellences of Govind at every breath, mutter (them) continually ! 
What trust is there on (thy) body? make no delay, O friend ! 
Neither for the child, nor for youth nor for old age is there any restriction. 
That time is not known, when the noose of Yama comes and falls (on any onc). 
Look at the wise, the meditating and clever one, he is not remaining in this place! 
Giving up, giving up (everything), all (the world) departs, (but) the fool (still) clings to it. 
By the favour of the Guru he continues remembering (the name), on whose forehead (this) lot (is written), 
Nanak (says): they have come (into the world) bearing fruit, on whom the affection of the 
beloved rests. 
XX. 
Slok. 
All the Shastras and Védas were searched (by me), no one is saying, that there is another (but 
the Supreme). 
Nanak (says): that One alone is at the beginning, at the beginning of the Yugas and is now. 
Pauri. 
Ghaghaé (Gh.). Put this into (thy) mind: without Hari there is none other * 
No one has been and no one will be, in every one he is contained. 
Thou wilt be released, O mind, when thou comest to his asylum. 
The essence of the name is in the Kali-yug a medicinal remedy. 
Having spent their time many repent (of it). 
How should they obtain a firm standing? without devotion to Hari? 
They, having stirred up the great nectar-juice, drink it, 
To whom it is given by Hari, the Guru, (says) Nanak. 


XXI. 
Siok. 
All the days are counted and passed, the breath is not increasing, it is decreasing (daily) as much as 


a sesam-seed. 
Who desire to live in error and spiritual blindness, they are fools, (says) Nanak. 


: ust, s.f. fulness, i.e. everything that is desirable. 
2 fafs, a firm standing (opposed to transmigration). 
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Pauri. 
Nana (N.). Death devours him, who is made a Sakat by the Lord. 
In many wombs he is born and dies (again), not having known the Supreme Lord. 
Divine knowledge and meditation accrue to him, 
To whom they are caused to be given by himself out of mercy. 
By calculation and reflection no one is emancipated. 
An unburnt jar bursts at last. 
They live (really), by whom the living (Lord) is muttered. 
He has become manifest ! and is not hidden, (says) Nanak. 


XXII. 
Slok. 

Reflect in (thy) mind on the lotus-foot ! the overturned lotus (of thy heart) is (then) opening. 
Govind himself becomes manifest by the instruction of the saints, (says) Nanak. 

Pauri. 
Cata (C.). (I have) clung to the lotus-foot of the Guru. 
Blessed, blessed is that day, auspicious (this) event! 
(1) came, having wandered about in the four quarters and in the ten directions (of the globe). 
When merey was bestowed (on me), then (his) sight was obtained. 
Light habits and earnest reflections* were done away and all duality. 
In the society of the pious (my) mind became pure. 
Anxiety he forgets by the sight of the One, 
On whose eyes the collyrium of divine knowledge (is put), (says) Nanak. 


XXIII. 
Slok. 
The breast (becomes) cool, the mind comforted, by singing with fondness the excellences of Govind. 
O Lord, bestow such a mercy (on me), Nanak is (thy) slave of slaves. 
Pauri. 
Chacha (Ch.). (We ave) thy lads and slaves. 
(We are) the water-carriers of the slave of slaves. 
Chacha (Ch.). (I) am the dust of thy saints. 
O Lord, bestow on me thy own mercy! 
Having given up cunning and much dexterity, 
The saints were firmly fixed in (my) mind. 
(That) figure of ashes * obtains salvation, 
To whom the saints are assistants, (says) Nanak. 


XXIV. 
Slok. 
(On account of their) power and tyranny they are much puffed up, (but) in their unsolid body is disease. 


On account of their conceit they have fallen into bonds; release (= emancipation) (is obtained by) 
the name. 


i yas S®, the Plural apparently referring to the Lord. 
” “OTT signifies here, in contradistinction to FST, light habits or manners. 
° STs at UZSYI, a figure of ashes = man, made of dust. 
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Pauri. 
Jaja (5.). (When) he thinks, “I am something :” 
He is caught, like a parrot by error (is caught) on a reed besmeared with bird-lime.' 
When he thinks, ‘‘I am a devotee and possessed of divine knowledge: ” 
Further on (= in the other world) he is not a bit minded by the Lord. 
When he thinks, ‘‘ I am reciting a story (in praise of some god): ” 
He is wandering about on the earth like a trader. 
By whom his own self is destroyed in the society of the pious: 
With him Murari falls in, (says) Nanak. 


XXY. 
Siok. 

Rising at dawn of day mutter the name, adore it night and day! 
Grief will not enter thee, trouble is cleared away, (says) Nanak. 
: Pauri. 
Shajha (Sh.). Thy grief is effaced 
By occupying thyself with the name of Ram. 
Grieving and grieving the Sakat dies, 
In whose heart there is another love. 
Thy sins and vices drop from thy mind, 
(If) thou hearest the nectar-tale in the society of the saints. 
Lust and wrath, the vile ones, drop off (from him), 
On whom the mercy of the Lord is, (says) Nanak. 


XXVI. 
Siok. 
Make efforts in many ways, thou wilt not be allowed to remain, O friend ! 
(Whilst) thou remainest living, adore the name of Hari, Hari with love, (says) Nanak. 
Pauri. 
Naha (N.). Know for sure and certain, that this causality * perishes. 
(Though) I make calculation, I cannot count how many have risen and gone. 
Whatever I see, that is perishing; with whom should fellowship be made ? 
Know this precept for certain in (thy) mind: false is the appearance of the Maya. 
Who knows (this), he is a saint, he is somewhat*® removed from error. 
Him he (7.e. Hari) draws out from the blind well, to whom he becomes very favourable. 
In whose hand the power is, he is able to produce the (primary) causes. 
Nanak (says): praise him, by whom the conjunction * is made! 
XXVIT. 
SI6k. 
(His) bonds of regeneration (and) death are broken, (that) pious man obtains happiness by service 
(to Hari), 
1 The SfBSSt is a reed or bamboo, besmeared with bird-lime, on which birds are caught. 


273 (eq), causality; the causes, that act in this world, will perish or cease. 


° StfSs = Sansk. fafga. somewhat. 
: aan, as in the Sankhya philosophy: the incidental conjunction of things. 
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(Who) does not forget from his mind the depository of (all) excellences, the King Govind, (says) 

Nanak. 
Pauri. 

(T.). Perform thou service to the One, none goes away (from him) unsuccessful. 

(If) he dwells in (thy) mind, body, mouth and heart, then, whatever thou desirest, that will take 
place. 

The service of (his) palace is given to him, to whom the pious are merciful. 

Then thou dwellest in the society of the pious, when he himself becomes kind (to thee). 

Many houses have been examined by me: without the name there is no happiness. 

The messengers of Yama depart from him who enters the society of the pious. 

Again and again I sacrifice myself for the saints, 

(By whom) the sins of any time are destroyed. 


XXVIII. 
Slok. 


They are not stopped at the gate (of Hari), to whom he becomes very propitious. 
Whom the Lord has made his own, those people are blessed, blessed, (says) Nanak. 


Pauri. 
Thatha (Th.). (That) mind does not break down, 
Which, having forsaken all (things), clings to the One. 
By agreeing with the Maya (people) die. 
No happiness accrues to them in any way. 
Who dwells in the society of the saints, (to him) tranquillity accrues, 
The nectar-name is tasted by him (in) his heart. 
Who is pleasing to his own Lord : 
That man’s mind becomes composed, (says) Nanak. 


XXIX. 
Slok. 
Prostration and adoration many times (to thee, whose is) all skill and power! 
Keep (me) from shaking, O Lord, by giving (thy) hand (to) Nanak! 


Pauryi. 
Dada (D.). This is not (thy) dwelling ;? whose the dwelling is, know him! 
Learn the control of that dwelling from the word of the Guru ! 
For the sake of this dwelling (man) undergoes (much) labour, 
Of which not an inch goes with him. 
He has the right knowledge of that dwelling, 
On whom the glance of the all-filling Lord is. 
The immovable and true dwelling is obtained in the society of the pious. 
Nanak (says): those men do not shake (any more). 


' Here no special letter of the alphabet is put down, but it must be t, the first word (ZU@) commencing 
with it. 


2 The Sat or dwelling is the human body. 
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XXX. 
SI6k. . 

They do not fall, nor is on any a fetter thrown by Dharm Rie. 
Nanak (says): they, who are connected with the pious, are saved by muttering Hari. 

Pauryi. 
Dhadha (Dh.). Why do you wander about searching? search should be made in this mind. 
Who dwells with thee, O Lord, why should he wander from forest to forest ? 
Throw down the little heap! in the society of the pious! self-conceit is ugly. 
Ye will obtain comfort and dwell in tranquillity, having seen (their) sight (you will be) happy. 
A little heap is born, being born it dies, as a foetus in the womb it suffers pain. 
Who being immersed in spiritual blindness continues to cling to it, comes and goes in egotism. 
(Formerly) falling and falling (we) have now fallen on the asylum of the pious people. 
The nooses of pain were cut asunder, we were absorbed (in the Supreme), (says) Nanak. 


XXXI. 
SI6k. 
Where the pious are, (there) is continually adoration and praising of Govind, (says) Nanak. 
There is neither “I”? nor “‘thou;”’ thou wilt not escape, do not come near (them), O messenger 
(of Yama) !? 
Pauri. 
Nana (N.). Success is obtained in battle, if one overcome himself. 
(Who) dies fighting with his egotism, the duality, he is a hero.* 
Who, effacing his egotism (= individuality) dies whilst living (according to) the instruction of the 
perfect Guru : 
He overcomes his mind and is united with Hari, he has the appearance of heroism. 
He does not consider any (thing) his own, the One is his reliance and support. 
Day and night he continues remembering that Lord, the infinite supreme spirit. 
He makes this mind the dust (of) all, these works he practises. 
He comprehends the order (of God) and obtains always the happiness, that is decreed (for him), 
(says) Nanak. 
XXXII. 
Slok. 
Body, mind and property I offer up to him, who joins that Lord to me. 
Nanak (says): error and fear is cut off (thereby), the looking out of Yama ceases. 
Pauri. 
Tata (T.). Make friendship with him, the depository (of all) virtues, the King Govind! 
Thou wilt obtain the fruits, that are desired by thy mind, thy burning will cease. 
(His) fear of the path of Yama is effaced, in whose heart the name dwells. 
He obtains salvation, his understanding becomes bright, in the palaces (of Hari) he gets a place. 
No burning whatever will take place, when he himself removes the heat. 
Nanak (says): he cherishes us, he himself is father and mother. 


! The Bt or little heap is here the body. 


? From the Sikh Granthis I could not get any explanation of this difficult passage.—ATE VHT, literally : 
may it be gone! 


“7 


* STg, very likely corrapted from ple . 


47 
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XXXITI. 
Slok. 

Toiling in many ways they have become tired, (there is) no satiety, (their) thirst is not quenched. 
The Sakats, continually amassing (wealth), have died, the Maya (did not go) with them. 

Pauri. 
Thatha (Th.). Nothing is durable ; why do ye stretch out your foot? 
You practise many tricks, acts of violence and frauds, the Maya alone is (your) scheme. 
You amass money, you undergo labour, tired you fall down, O ye fools! 
(All this) is of no use to your soul at the time of the end. 
You obtain a firm standing, (if) you adore Govind, if you mind the instruction of the saints. 
Entertain always love with the One! this is true love. 
Every affair is in the hands of the One, who is the efficient cause of the cause of causes. 
To whatever (state or business) he applies (them), to that they stick, (says) Nanak; the creatures 

(are) helpless. 
XXXIV. 
Slok. 

(By his) slaves the One is looked at who is giving everything. 
They continually remember him at every breath, (his) sight is (their) support, (says) Nanak. 

Pauri. 
Dada (D.). There is (only) one donor, who is giving to all. 
By giving he never experiences any deficiency, innumerable store-rooms (of his) are filled. 
The donor is living eternally. 
Why, O foolish heart, is he forgotten (by thec) ? 
It is not any one’s fault, O friend! 
The fetter of the illusion of the Maya is made by the Lord. 
Whose pain he himself removes : 
Those disciples are satiated, (says) Nanak. 


XXXY. 
Slok. 
Hold and support, O soul, is the One; give thou up other hope! 
If the name be meditated upon, (says) Nanak, thy affair will be right. 
Pauri. 
Dhadha (Dh.). Running activity is then stopped, if (one) take up his abode with the saints. 
When he himself in person bestows mercy, then light is made in the heart. 
(This) is true wealth, those are true great merchants : 
(Who) have the capital of Hari and faith in the name. 
Composure, glory and lustre are given to him, 
‘Who hears the name of Hari with his ears. 
In whose heart he (7.e. Hari) is contained: 
That disciple obtains greatness, (says) Nanak. 


XXXVI. 
Slok. 
Nanak (says): (By whom) the name, the name is muttered, he has pleasure inside and outside. 
By the perfect Guru the instruction is given, (that there is) no hell in the society of the pious. 
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Pauri. 
Nana (N.). Those do not fall into hell, 
In whose heart and body the name dwells. 
The disciples, who are muttering the name, the hidden treasure, 
Are not consumed in the Maya, the baneful thing. 
No refusal (at the gate of Hari) is made to him, 
To whom the mantra of the name is given by the Guru. 
The depositories and treasuries of Hari are filled with nectar. 
There sound the musical instruments without being beaten, (says) Nanak. 


XXXVII. 
Siok. 
(Thy) honour is preserved by the Guru, the supreme Brahm; give up worldly engagements and 


illusion, the disease ! 
Nanak (says): he should be adored, who has no end nor limit. 


Pauri. 


Papa (P.). No estimate nor limit (of him) is obtained. 

Hari, the king, the purifier of the sinners, is unattainable. 

He becomes cleansed from cores of sins, 

Who is muttering the nectar-name in the society of the pious. 
Deceit, mischievousness, spiritual blindness is blotted out (in him), 
Whom the Lord himself protects. 

He is king with an umbrella over his head. 

There is no other, (says) Nanak. 


XXXVIII. 
Siok. 
The nooses (of Yama) are cut, transmigrations are effaced, victory is obtained by overcoming the mind. 


Nanak (says): from the Guru a firm standing is obtained, wandering about (in transmigration) is 
for ever done away. 


Pauri. 


Phapha (Ph.). Wandering and wandering about thou hast come (into this world). 
Thou hast obtained-in the Kali-yug a (human) body, which is hard to get. 

Again this opportunity does not come to hand. 

Mutter the name, then the noose (of Yama) is cut off. 

There will not be coming and going again and again. 

Mutter alone the One, that is (true) muttering. 

O Lord creator, bestow mercy (on me) ! 

Unite the helpless Nanak (with thee) ! 


XXXIX. 
Slok. 
Hear (my) supplication, O supreme Brahm, O Gopal, who art merciful to the poor! 


Happiness, prosperity and much enjoyment of pleasures (accrue to him, who is) the dust of the 
pious, (says) Nanak. 
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Paurt. 
Baba (B.). Who know Brahm, they are Brahmans. 
They are Vaishnavas, who are disciples (and) of pure practices. 
He is a hero, who clears away his own ill conduct. 
Him harm will not approach. 
He is bound by the fetter of his own egotism, 
(And yet) the blind one blames his former deeds.' 
All talk and cunning is stopped. 
Whom he (= Hari) lets know it, he knows it, (says) Nanak. 


XL. 
Slok. 

(Their) fear he is breaking, (their) sins and pain he is destroying, who adore Hari in (their) mind. 
Whose heart dwells with the saints, they do not err, (says) Nanak. 

Pauri. 
Clear away thy own error! 
This whole world is (but) a dream. 
In error are the Suras, the Dévis and Dévas. 
In error are the Siddhs, the ascetics and the Brahmas. 
By error the men are deceived. 
This Maya is hard to cross and very difficult. 
By whom his error, fear and illusion are cleared away : 
That disciple obtains the highest happiness, (says) Nanak. 


XLI. 
Slok. 
(On account of) the Maya the mind staggers, it clings to her in many ways. 
Whom thou keepest from asking (for her), he delights in the name, (says) Nanak. 
Pauyi. 
Mand (M.). Who is asking, is foolish. 
The donor continues giving, he is very wise. 
What is given, that (is given) once. 
O foolish heart, why art thou crying out ? 
When thou askest, thou askest for other (things), 
From which happiness has not accrued to any one. 
If thou ask for anything, then ask for the One, 
By whom thou wilt cross over,? (says) Nanak. 


XLII. 
Sok. 
(Their) wisdom is perfect, those are foremost, in whose heart the mantra of the perfect Guru is. 
Who have known their own Lord, those are happy, (says) Nanak. 


1 arrara TG, literally: what was formerly (done by him, in a former birth). Another MS. (No. 2484) 
reads: N{TY we, he blames himself, which seems to be a mistake. 


? uafs WaT; WaT is here only a corruption for UTFZ, over, to the other side, to make up the 


rhyme. 
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Paurr, 


Mama (M.). By whom the secret is known : 

He, meeting with the pious, believes (in it), 

Pain and happiness are considered by him as the same. 

He is an Avatar-like man’ free from hell and heaven. 

With him, with him the undefiled one 

Is the eminent divine male, that is omnipresent in everybody. 
(He lives) in enjoyment, he obtains happiness, 

(Who) is not defiled by that Maya, (says) Nanak. 


XLII. 
SI6k. 


O friend, without the beloved Hari there is no emancipation. 
Nanak (says): his bonds are cut asunder, who falls down at the feet of the Guru. 


Pauri. 


Yaya (Y.). (Though) one be making efforts in many ways, 

‘When is he accomplished ( = saved) without the One name ? 

He, by making efforts, gains emancipation, 

(Whose) efforts (are made for) that society of the pious. 

This appearance every one assumes. 

(But) without muttering it (7.¢. the name) salvation is not effected. 
He is crossing (himself) and able to make (others) cross, 

Whom the king, who is void of the (three) qualities, protects. 
Whom he himself instructs in heart, word and deed: 

His wisdom becomes manifest, (says) Nanak. 


XLIV. 
ST6k. 


Do not be angry with any one, reflect on thy own self! 
Remain humble in the world! by his favourable look (thou wilt get) across. 


Pauyt. 


Rara (R.). Becoming the dust of every place, 

Thy remaining account is settled, having given up thy individuality. 

In battle (and) at the threshold (of Hari) thou wilt then be successful, O brother, 
When thou meditatest devoutly on the name of Ram, O disciple! 

Losing their power, losing their power the passions subside, 

By the exceedingly great word of the perfect Guru. 

They are steeped in love and intoxicated by the juice of the name, 

To whom Hari the Guru has given (this) gift, (says) Nanak. 


t wests, an Avatar =a pious man. 
® The sense is: who makes efforts to obtain that society of the pious. The passage is very obscure and 
perplexing. 
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XLY. 
Siok. 
Covetousness is falsehood (=unreality), worldly objects disease; in this (human) body is (their) 
dwelling. 
The disciple drinks the nectar of Hari, Hari and dwells in comfort, (says) Nanak. 
Pauri. 
Lala (i.). To whom he (Hari) applies medicine : 
His pain and ache are cleared away in a moment. 
In whose heart the medicine of the name works beneficially : 
Him no sickness befalls (even) in a dream. 
Hari is the medicine for everybody, O brother ! 
(But) without the perfect Guru the (right) proceeding is not made. 
When by the perfect Guru the restriction (of the passions) is made : 
Then no pain is caming on again, (says) Nanak. 
XLVI. 
Slok. 
Vasudév is in all, he is not deficient in any place. 
Inside and outside he is with (every one), why should one conceal himself? (says) Nanak. 
Pauyi. 
Vara (V.). Enmity should not be made with any one! 
Within everybody Brahm is contained. 
Vasudév sports in water and on land. 
By the favour of the Guru he is known ' by some rare one. 
Enmity and hostility are effaced from the mind of those disciples, 
Who are hearing the praise of Hari. 
From caste and mark, from all are those disciples free, 
Who say: Hari, Hari! (says) Nanak. 
XLVII. 
Slok. 
Saying: “I, 1” (their life) is passed, the Sakats are foolish and ignorant. 
In palpitation they die like thirsty ones, they earn their works, (says) Nanak. 


Pauri. 
Raya (R.). (His) contention is stopped in the society of the pious, 
(Who practises) religious works (and) adores the true name. 
In whose heart the beautiful? (= Hari) dwells: 
His (inward) contention is extinguished and destroyed. 
The ignorant Sakat is making contention, 
In whose heart is the disease of self-apprehension.* 
The (inward) contention of the disciple is effaced. 
In a moment, (says) Nanak, he comprehends (the truth). 


! Went = Sansk. We, known. 
° SAT (Hindi RCT) signifies: beautiful; an epithet of Hari. 
7 awafa, apprehension of self as distinct from the Supreme. This is called a f&{QTZ or disease. 
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XLVI. 
Slok. 
O mind, seize the protection of the pious, give up contrivances and cunning! 
In whose mind dwells complete devotion to the Guru, on (his) forehead a (good) destiny (is written). 
Pauri. 
Sasa (S.). Being worn out (we) have now fallen on (thy) asylum. 
The Shastras, the Smriti, the Védas declare it loudly : 
—Searching and searching sift thou (also) (this) thought !— 
‘‘ Without adoring Hari there is no emancipation.” 
At every breath we are erring. 
Thou art powerful, incalculable and boundless. 
O merciful one, keep (the honour) of him, who has fallen on (thy) asylum ! 
We are (thy) children, O Gopil, (says) Nanak. 


XLIX. 
SIok. 
When egotism is extinct, then happiness is obtained, mind and body become free from disease. 
Nanak (says): he comes into sight, who is worthy to be praised. 
Pauri. 
Khakha (Kh.). Standing praise him, 
Who in a moment makes brimful that, which is not quite full. 
(If) a man is becoming quite humble, 
He, being freed from the bonds of matter, mutters daily the Lord. 
(If) it pleases the Lord, he gives him happiness. 
The supreme Brahm is so unmeasurable, 
Innumerable sins he is pardoning in a moment. 
Nanak (says): the Lord is always merciful. 


L. 
Slok. 
I speak truth, hear, O my mind, fall on the asylum of Hari the king! 
Give up all contrivance and cunning, (says) Nanak, he will absorb (thee), 
Pauri. 
Sasa (S.). O foolish one, give up cunning! 
By skill and command (of men) the Lord is not swayed. 
Thou practisest a thousand kinds of cunning, 
But not one will go with thee. 
Mutter him, him day and night, 
O soul, who will go with thee. 
Whom he himself applies to the service of the pious : 
Him no pain enters, (says) Nanak. 


LI. 
SIok. 


Hari, Hari should be uttered with the mouth, by his indwelling in the mind happiness is obtained. 
Nanak (says): in all he is contained, in every place is he. 
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Paur?. 


Behold, in the bodies of all the Lord is fully present. 

Continually (men) go and return, the breaker of (this) pain (of transmigration) is the knowledge 
(imparted by) the Guru. 

(Who) is freed from his own self, to him happiness accrues; (in whom) is (no more) his own self, in 
him is he himself. 

The pain of regeneration and death is cut off by the power of the society of the saints. 

The merciful one makes firm the name out of benevolence (to them). 

To the saints he is kind. 

By none other anything is done. 

All is done by the Lord, (says) Nanak. 


LIl. 

Sl6k. 
One never gets free from the account,’ every moment (we are) erring. 
(But) the forgiver is forgiving, (says) Nanak, and brings across. 


Pauri. 


(Man) is untrue to his salt, sinful, estranged (from God), of little understanding. 

(By whom) soul, body and comforts are given, him he does not consider as true. 

For the sake of profit and the Maya he goes about searching in the ten directions (of the globe). 
The Lord, the liberal donor, he does not let dwell in his mind for a moment. 

By covetousness, the false passion, he is deluded, wealth is in his mind. 

With lechers, thieves, great revilers he spends his time. 

If it pleases thee, then thou pardonest the bad ones with the good. 

Nanak (says): if it pleases the supreme Brahm, a stone (even) swims on the water. 


Lill. 
Slok. 


They eat, drink, sport and laugh, (but) must wander about in many births. 
Draw (me) out from the water of existence, O Lord! Nanak relies on thee. 


Pauryi. 


Sporting continually they come, (but) incur pain in many wombs. 

By meeting with the pious (their) pain is effaced, by means of the word of the true Guru they are 
absorbed (in the Supreme). 

(By whom) meek endurance is laid hold of, the True one is acquired and the nectar-name drunk : 

(To them) the mercy of the Lord is insured, joy, happiness and rest. 

(Their) trading-trip is successfully accomplished, (they gain) much profit, with honour they 
come home. 

True consolation is given by the Guru; having come they are united with the Lord. 

He himself is doing his own work, he himself is before and after. 

Nanak (says): he should be praised, who is continually contained in everybody. 


i 2 
The sense is: we have always to account for trespasses. 


RAG GAURI, MAH. V., BAVANAKHRI LIV. LY. 377 
LIV. 
SIok. 


(We) have come to the asylum of the Lord, the depository of mercy, the kind one. 
In whose mind the one word ‘‘ Hari’’ dwells, he becomes happy. 


Pauyi. 
In (= by) a word the three worlds are upheld by the Lord. 
Uttering words the Védas are reflected upon. 
The Shastras, Smriti and Puranas (are) words. 
Sounds, recitals (of holy stories), praises (are) words. 
Emancipation, devotion, fear, error (are) words. 
The performance of actions and pure rites (are) words. 
As much as there is seen, (so many) words (there are). 
But the supreme Brahm is not couched (in words), says Nanak. 


LV. 
Slok. 
In (thy) hand is a pen, recondite (is) (thy) writing on the forehead. 
Every one is taken up with (thy) incomparable, beautiful (writing). 
Thy praise cannot be told with the mouth. 
I, having seen (thy) sight, am a sacrifice (to thee), (says) Nanak. 
Pauri. 
O eternal, imperishable supreme Brahm, destroyer of sins ! 
O omnipresent one, O remover of pain in all, O depository of virtues ! 
O thou who art with all, O formless one, O support of all who are destitute of virtue! 
O Govind, O abode of virtues, with whom (there is) always discrimination. 
O boundless Hari, Hari, (who) art and wilt be! 
O thou, who art always with (thy) saints, the support of the helpless! 
O Lord, I am thy slave, I, the void of virtue, have no virtue whatever. 
May (thy) name be given as a present to Nanak, (that) I may string it (like pearls) and keep 
it in my heart! 
STok. 
The Gurdév! is my mother, the Gurdév is my father, the Gurdév is the Lord, the supreme Lord. 
The Gurdév is my companion, destroying (my) ignorance, the Gurdév is my relative and full brother. 
The Gurdéy is beautiful, he teaches the name of Hari, the mantra of the Gurdév is saving. 
The Gurdév is tranquillity, the body of true wisdom, the Gurdév is the mutual philosopher’s stone. 
The Gurdév is the Tirtha, the pond of nectar, the Gurdév is infinite ablutions. 
The Gurdév is the creator, the remover of all sins, the Gurdév is purifying the sinners. 
The Gurdév is at the beginning, at the beginning of the Yuga and through all the Yugas, muttering 
the mantra of the Gurdév Hari I am saved. 
O Gurdév, O Lord, join (me) to the society (of the pious), bestow mercy (on me), I am foolish and 
sinful, clinging to which (society) I shall be saved ! 
The Gurdév, the true Guru, is the supreme Brahm, the Lord God, the Gurdév Hari, (says) Nanak, 
I worship. 
[This Slok is to be read at the beginning and at the end (of the Bavanakhri). ] 


? The Gurdév, i.e. the (human) Guru is here, as so often in the Granth, completely identified with the 
supreme Lord. 
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GAURI; SUKHMANI A MAHALA V. 
Om! by the favour of the true Guru! 


I. 
SI6k. 

Worship to the primeval Guru !? 
Worship to the Guru, who is at the beginning of the Yuga! 
Worship to the true Guru ! 
Worship to the holy Gurdéy! 

Ast padi. 
(1). Recite (it) mentally, continually reciting it mentally thou obtainest happiness. 
The troubles of the Kali-yug thou effacest in (thy) body. 
Recite mentally the praise of the all-supporting one, 
Muttering the name of the incalculable manifold one. 
The Védas, the Purainas and the Smriti have pronounced the correct words: 
(That) the name of Rim is the one (true) word. 
In whose heart he dwells one short moment: 
His greatness cannot be estimated. 
(1) desire one sight of thee. 
With (= by) that I am saved, (says) Nanak. 

Pause. 

In the Sukhmani is happiness, nectar is the name of Hari. 
In the mind of the devotees is tranquillity. 
(2). By means of remembering the Lord (man) does not fall into the womb. 
By reason of remembering the Lord the pain of Yama is extinguished. 
By remembering the Lord he avoids death. 
By reason of remembering the Lord the enemy recedes. 
Who remembers the Lord, him no harm befalls. 
By remembering the Lord he is daily on his guard. 
By remembering the Lord fear does not enter him. 
By remembering the Lord pain does not afflict him. 
The remembrance of the Lord (is made) in the society of the saints. 
All treasures (are obtained) (says) Nanak, by attachment to Hari. 
(3). By remembering the Lord prosperity and success and the nine treasures (are obtained). 
By remembering the Lord divine knowledge, meditation and the comprehension of truth. 
By remembering the Lord silent repetition, austerity and worship. 
By remembering the Lord duality is extinguished. 
By remembering the Lord ablution at a Tirtha (is made). 
By remembering the Lord honour at the threshold (of Hari is obtained). 
By remembering the Lord one becomes very virtuous. 


en raat, (Sansk. YY*T), the passage of the breath between the FEAT (the passage on the right side 
and the fast (the passage on the left side), leading to the crown of the head, through which the soul of the 
wise departs meeting with a ray of the sun, which carries it on to the supreme Brahm, 

> wHTfS wae SAT, a mock-Sanskrit (Tae = Tea); similarly: FEV = Zara. Such passages are 


a sure proof that Arjun did not understand Sanskrit. 


RAG GAURI, MAH. V., SUKHMANT I. 


By remembering the Lord a profitable fruit (is obtained). 

Those remember him, whom he himself causes to remember (him). 
Nanak (says): to their feet I cling. 

(4). The remembering of the Lord is higher than all. 

By the remembrance of the Lord many are rescued. 

By the remembrance of the Lord thirst is quenched. 

By the remembrance of the Lord everything is known. 

By the remembrance of the Lord there is no fear of Yama. 

By remembering the Lord (one’s) desire is fulfilled. 

By remembering the Lord the filth of the mind departs. 

The nectar-name enters the heart. 

The Lord dwells on the tongue of the pious. 

Nanak is the slave of slaves of his people. 

(5). Who remember the Lord, they are wealthy. 

‘Who remember the Lord, they are honoured. 

Who remember the Lord, they are acceptable people. 

Who remember the Lord, they are the chief men. 

Who remember the Lord, they do not stand in need of anything. 
Who remember the Lord, they are the kings of all. 

‘Who remember the Lord, they are dwelling in comfort. 

‘Who remember the Lord, they are always imperishable. 

They are occupied with his remembrance, to whom he himself is merciful. 
Nanak begs for the dust of his people. 

(6). Who remember the Lord, they are beneficent to others. 
Who remember the Lord, for them I always sacrifice myself. 
‘Who remember the Lord, they have a beautiful countenance. 
Who remember the Lord, (their life) is passed in happiness. 
Who remember the Lord, they overcome themselves. 

Who remember the Lord, their conduct is spotless. 

Who remember the Lord, their joys are many. 

Who remember the Lord, they dwell near Hari. 

By the mercy of the saints they are daily awake. 

By reason of a perfect destiny remembrance (of Hari) (is made). 
(7). By remembering the Lord (their) affairs are completed. 

By remembering the Lord they never grieve. 

By remembering the Lord they sing the excellences of Hari.? 
By remembering the Lord they are naturally absorbed. 

By remembering the Lord (they get) an immovable seat. 

By remembering the Lord (their) lotus is opening. 


By remembering the Lord a jingling sound, not produced by beating, (is heard). 


The remembrance of the Lord, who has no limit nor bound, is happiness. 
Those people remember him, on whom the mercy of the Lord is. 

Nanak has fallen on the protection of those people. 

(8). Remembering Hari the devotees were made manifest. 

By sticking to the remembrance of Hari the Védas were produced. 

By remembering Hari the Siddhs, ascetics and donors were made. 


1 ofs Ws UTtSY, supply: TIS Ts. 
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By remembering Hari the low ones become known in the four corners (of the earth). 
By remembering Hari the whole earth is supported, 

Remembering continually Hari, the cause of causes. 

By remembering Hari all the forms are made. 

In the remembrance of Hari is the formless one himself. 

Whom he himself instructs out of mercy: 

That disciple obtains the remembrance of Hari, (says) Nanak. 


Il. 
SIok. 

O thou remover of the pain and trouble of the poor, Lord of the friendless in the whole universe ! 
(I) have come to thy protection, O Lord of Nanak, (I am) with (thee) ! 

Astpadi. 
(1). Where no mother, father, son, friend nor brother (will be with thee) : 
There, O soul, the name (will be) a companion to thee! 
Where the very terrible messengers of Yama grind down (people) : 
There the name only will go with thee. 
Where a very great difficulty sets in: 
There the name of Hari is rescuing in a moment. 
Though one make many repeated practices, he does not cross. 
The name of Hari clears away crores of sins. 
O my mind, becoming a disciple mutter the name! 
Thou wilt obtain many comforts, (says) Nanak. 
(2). Though (one) be the king of the whole creation, he is distressed. 
He, who is muttering the name of Hari, is happy. 
Lakhs and crores of relatives are far off (at the point of death).’ — 
He, who is muttering the name of Huri, is saved. 
Many pleasures of the Maya do not quench the thirst. 
He, who is muttering the name of Hari, is satiated. 
Where this one is going alone: 
On that way the delightful name of Hari is with him. 
Such a name, O heart, should always be meditated upon! 
Nanak (says): the disciple obtains final emancipation. 
(3). One is not set free by crores and lakhs of arms. 
Who is muttering the name, him it brings across (the waters of existence). 
When many obstacles occur and kill (man): 
At that time the name of Hari saves. 
Who is born in many wombs and dies (again): * 
He muttering the name finds rest. 
(If one be) filthy with egotism and never wash off his dirt : 
The name of Hari clears away crores of sins. 
Mutter with pleasure such a name, O my mind! 
It is obtained, (says) Nanak, in the society of the pious. 


' The words must be divided thus: ory aadt qua ud. us = Ug ata distance, far off; they keep 
at a distance, do not go with. 


? afa FTA, a senseless alliteration instead of afs "Ale. 
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(4). The Kés of which way cannot be counted: 

On that the name of Hari is a viaticum with (thee). 

On which road there is very deep darkness: 

(On that) the name of Hari is light with (thee). 

On which road thou hast no acquaintance : 

The name of Hari is there a friend with thee. 

Where there is a very terrible heat and much perspiration : 
There the shade of the name of Hari (is) upon thee. 

Where thirst, O mind, oppresses thee : 

There Hari, Hari rains nectar. 

(5). The occupation of the devotees is the name. 

In the mind of the saints is tranquillity. 

The name of Hari is the shelter of his slave. 

By the name of Hari crores of people are saved. 

The saints are praising Hari day and night. 

The medicine of Hari, Hari the pious are desiring. 

The name of Hari is the treasure of the people of Hari. 

By the supreme Brahm it is made a present to his people. 

In mind and body they are invariably delighted. 

Nanak (says): the delight of (his) people is in discrimination.' 
(6). The name of Hari is to his people the means of salvation. 
In the name of Hari his people have satiety and enjoyment. 
The name of Hari is the beauty and splendour of his people. 
Muttering the name of Hari no discomfiture befalls them. 

The name of Hari is the greatness of his people. 

By the name of Hari his people obtain lustre. 

The name of Hari is to his people the means of enjoyment. 
Muttering the name of Hari there is no (more) separation. 

The people, who are attached to the service of the name of Hari, 
Worship Hari, Hari, the God, (says) Nanak. 

(7). Hari is the wealth and treasure of the people of Hari. 

The Lord himself gives the wealth of Hari to his people. 

Hari is the powerful shelter of the people of Hari. 

Besides the majesty of Hari his people know nothing else. 

His people are thoroughly steeped in the juice of Hari. 

By deep meditation they are of lost sensation,® by the juice of Hari they are intoxicated. 
The eight watches the people of Hari mutter Hari. 

The devotee of Hari is manifest and not concealed. 

Devotion to Hari renders many emancipated. 

Nanak (says): in the company of his people how many have crossed ! 
(8). This name of Hari is the Parijata-tree (of Paradise). 

The Kamadhénu is the singing of the excellences of Hari, Hari. 
Higher than all is the story about Hari. 


1 faa (faaa), in the Védanta system: separation or discrimination of the universal spirit from the 
visible world, reality from illusion. 
2 fz = Sansk. Wey, here in the sense of “benumbed,” of lost sensation of self-existence. 
bs n 
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Who is hearing his name, his pain and ache pass away. 

The greatness of the name dwells in the heart of the saints. 

By the power of the saints all sins are extinguished. 

The company of the saints is obtained by a very fortunate one. 

By means of serving the saints the name is meditated upon. 

Nothing else is equal to the name. 

Nanak (says): some (rare) man, being attached to the Guru, obtains the name. 


III. 
Siok. 
Many Shistras, many Smritis were inspected (by me), searching through all (of them). 
(But) they do not come up to the name of Hari, Hari, the name is invaluable, (says) Nanak. 
Astpadi. 
(1). (If) one practise all silent recitations, austerities, knowledge and meditation. 
(If one) explain the six (philosophical) Shastras and the Smritis. 
(If one practise) the exercise of the Yéga, religious works and rites. 
(If) forsaking all one wander about in the forest. 
(If one) make efforts of many kinds. 
(If one do) meritorious deeds, (make) burnt-offerings (and give) many jewels as alms, 
(If one) cut his body into small pieces and burn it with fire. 
(If) one practise fasts and vows of many kinds. 
Do not consider it equal to the name of Ram, 
If for one time (only) the name be muttered by the disciple, (says) Nanak. 
(2). (Though) one wander about in the nine regions of the earth and live long. 
(Though) he become a great stoic and austere devotee. 
(Though) he throw his life as a burnt-offering into fire. 
(Though) he make alms of gold, horses, elephants and land. 
(Though) he practise the work of purification! and many ablutions. 
(Though) he practise very much restraint after the method of the Jainas. 
(Though), closing his eyes he let his body be cut to pieces : 
Yet the filth of selfishness does not go off. 
Nothing is equal to the name of Hari. 
Nanak (says): the disciple, muttering the name, obtains salvation. 
(3). The lust of the mind does not leave the body at a Tirtha. 
Pride and conceit do not recede (there) from the heart. 
(Though) one make purifications day and night : 
The filth of the mind does not leave the body. 
(Though) one constrain much this (human) spirit : 
Worldliness never departs from the mind. 
(Though) he wash it with water, (there is) much immorality in the body. 
How should a raw wall? become pure ? 
The heart, (in which is) the greatness of the name of Hari, is exalted. 
By the name very many sinners are saved, (says) Nanak. 
(4). (In spite of) much cunning the fear of Yama enters (man). 
Though making many efforts, (his) thirst is not quenched. 


? About the faést Xda see p. 136, note 7. . atst ars, a raw wall, built of unburnt bricks. 
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By many (faqir’s)-garbs the (inward) fire is not extinguished. 

By crores of shifts he does not become acceptable at the threshold (of Hari). 
He is not emancipated (and goes) upwards and downwards. 

By reason of his spiritual blindness he enters the net of the Maya. 

On all other actions (falls) the punishment of Yama. 

Without adoring Govind (he does not obtain) a bit of honour. 


Who is muttering the name of Hari, his pain departs with natural ease, says Nanak. 


(5). If one desires the four objects (of human life): 

He should stick to the service of the pious people. 

If one will remove his own pain: 

He should always sing the name of Hari in his heart. 

If one desires his own lustre : 

He should give up his egotism in the society of the pious. 
Tf one dreads regeneration and death: 

He should fall on the asylum of the pious people. 

Who has a thirst for the sight of the Lord: 

To him Nanak will sacrifice himself. 

(6). He is the first man among all men, 

Whose egotism is eradicated in the society of the saints. 
Who considers himself low : 

He is accounted higher than all. 

‘Whose mind becomes the dust of all: 

He, lessening and lessening, knows the name of Hari, Hari. 
By whom his wicked mind is eradicated from himself : 

He looks on the whole creation as a friend. 

Who regards pleasure and pain as the same: 

He has nothing to do with sinful (or) meritorious actions, (says) Nanak. 
(7). To the poor thy name is wealth. 

To the homeless thy name is a home. 

To the honourless thou, O Lord, art honour. 

To all bodies thou givest presents. 

Thou, O Lord, art the cause of causes. 

Thou art the inward governor of all bodies. 

Thy secret thought thou thyself knowest. 

Thou, O Lord, art thyself enamoured with thyself. 

Thy praise is made by thyself. 

Nanak (says): no other knows (thee). 

(8). Among all religious practices (this is) the best practice. 
Muttering the name of Hari is a spotless work. 

Among all religious rites (this is) the highest rite, 

(If) in the society of the pious the filth of folly is removed. 
Among all efforts (this is) the best effort, 

(If one) always mutter in his heart the name of Hari. 
Among all words (these are) words of nectar, 

(If) one hear and praise with his tongue the glory of Hari. 
This is the highest place of all, 

In which body the name of Hari dwells. 
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IV. 
Slok. 


O virtueless and ignorant one, remember always that Lord ! 
By whom thou art made, him keep in thy thought, he will go on with thee, (says) Nanak. 


Astpadi. 


(1). Reflect on the excellences of the sporting (Supreme), O man! 
From which root (is he), who is like (him) ?? 

By whom thou art made and adorned. 

By whom thou art saved in the fire of the womb. 

Who gives thee milk to drink in the state of childhood. 

(Who) in full youth (gives thee) enjoyment (of) true happiness. 
(When) thou hast become old above thy relations and kinsmen: 
He is giving food into (thy) mouth, that thou mayest quietly sit down. 
This virtueless one (=I) does not comprehend at all (thy) excellences. 
Pardon (me), then Nanak is accomplished. 

(2). By whose favour he dwells in comfort on the earth, 

(And) laughs with son, brother, friend and wife. 

By whose favour he drinks cold water, 

(And enjoys) the comfort-giving wind and the invaluable fire. 
By whose favour he enjoys all flavours, 

(And) all goods are abiding with (him). 

By whom hands, feet, ears, eyes and tongue are given : 
Forsaking him he is attached to another. 

With such vices the blind fool is filled. 

Nanak (says): O Lord, draw me out thyself! 

(3). Who is preserving (him) at the beginning and at the end: 
To him the fool shows no love. 

By whose service he obtains the nine treasures : 

On him the fool does not direct his mind. 

The Lord, who is continually in (his) presence : 

Him the blind one considers far off. 

By whose service he obtains honour at the threshold : 

Him the foolish, ignorant man forgets, 

This one is continually going astray. 

Nanak (says): the preserver is boundless. 

(4). Throwing away the jewel he clings to a Kauri’(shell). 
Giving up the True one he revels in falsehood. 

What is forsaking (man), that he considers immovable. 

What is (really) being, that he throws far away. 

What is forsaking (man), for that he toils. 

What is accompanying (him), that he removes. 

Sandal-plaster he washes off. 

The donkey is in love with ashes. 


1 yea fraetat; the words of this line are somewhat obscure ; fraetat is very likely a corruption 
from the Sansk. ZITA, similitude. 
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QO merciful Lord, draw Nanak out, 

Who has fallen into a hideous blind well! 

(5). In actions beasts, by birth men, 

They go about day and night in the world. 

Outside (is a faqir’s) garb, inside the filth of the Maya, which is not hidden, though they try to hide it. 
Outside (they show) divine knowledge, meditation and ablutions. 
Inside dwells the greediness of a dog. 

Inside (is) a fire, outside (are) ashes on the body. 

On whose neck is a stone, how should they cross the bottomless (waters)? 
In whose heart the Lord himself dwells : 

Those people are easily absorbed (in him), (says) Nanak. 

(6). Though having heard (of it), how shall the blind one find the road ? 
(Who) takes his hand, he brings him to the end (of his way). 

How shall the deaf one understand a riddle ? 

Tf it is said, that it is night, then he understands ‘* morning.” 

How shall the dumb one sing the foot of Vishnu ?! 

Though he make efforts, yet he spoils the tune. 

How shall the cripple wander about in a mountain ? 

He cannot go there. 

O creator, full of mercy to the poor, Nanak makes this petition : 

By thy mercy he crosses (the waters of existence). 

(7). Who is a companion with (him to the end), he does not come into his mind. 
Who is (his) enemy, on him he bestows love. 

He dwells within a house of sand. 

In joy, sport and in the pleasure of the Maya he delights. 

He considers (her) enduring (and puts) faith on her in his mind. 
Death does not come into the thought of the fool. 

Enmity, opposition, lust, wrath, spiritual blindness, 

Falsehood, passion, great greediness, fraud, 

Intent on these many births are passed. 

Nanak (says): preserve (me), bestowing thy own kindness (on me)! 
(8). Thou art the Lord, to thee I pray. 

Soul and body, all is thy property. 

Thou art mother and father, we are thy children. 

In thy mercy are many joys. 

No one knows thy end. 

Higher than high is the Lord. 

All goods are held in thy string. 

What is made by thee, that is obedient to thee. 

Thy own secret mind thou thyself knowest. 

Nanak, thy slave, is always a sacrifice (to thee). 


Vv. 
Slok. 
Who, forsaking the Lord, the giver, clings to another : 
He never becomes accomplished, without the name his honour goes. 


| faqs UR, literally: the foot of Vishnu, a song in praise of Vishnu, in which the beauty of his lotus- 


foot is set forth. ve 
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Astpadi. 


(1). These things thou takest and puttest them behind (thyself). 
On account of one thing thou throwest away thy faith, 

If he do not give the one and also take away the ten. 

Say, O fool, what wilt thou do then ? 

From whom nothing, nothing can be enforced : 

To that Lord worship should be paid! 

To whose mind the Lord has become sweet : 

In his mind all comforts dwell. 

Whom he makes mind his own order : 

That man gets all things, (says) Nanak. 

(2). The wholesale-merchant gives his own innumerable stock (of goods). 
Eating and drinking (man) lives in joy and pleasure. 

If the wholesale-merchant takes again something of his deposit : 
The ignorant (man) is angry in his mind. 

Who himself throws away his own faith: 

He will not again attain to faith. 

Who puts the thing before him, whose (property) it is, 

And (who) minds the order of the Lord with his head : 

(Him) he makes fourfold more happy. 

The Lord is always merciful, (says) Nanak. 

(3). There is much devotedness for the sake of the Maya. 
Know, at last she will pass away. 

If one delights in the shade of a tree : 

That passes away and he repents in his heart. 

Whatever is seen, that is transitory. 

Who clings to it, is stark blind. 

Who entertains love with a traveller : 

Into his hands nothing falls. 

O mind, love to the name of Hari is giving comfort. 

He himself bestows it (7.e. the love) out of mercy, (says) Nanak. 
(4). Vanity is all, the body, wealth and family. 

Vanity is egotism, selfishness and the Maya. 

Vanity is dominion, youth, wealth and property. 

Vanity is lust and hideous wrath. 

Vanity are chariots, elephants, horses and clothes. 

Vanity delight in the Maya, seeing whom one laughs. 

Vanity is fraud, spiritual blindness and conceit. 

Vanity it is, if one be proud of himself. 

Durable is worship in the asylum of the pious. 

Nanak (says): (one) lives muttering continually the feet of Hari. 
(5). Vanity is the ear, that hears slander on other people. 
Vanity the hand, that pilfers the property of others. 

Vanity the eye, that looks at the beauty of another’s wife. 
Vanity the tongue, that is enjoying other flavours. 

Vanity the foot, that is running to another’s deterioration. 
Vanity the mind, that excites the grecdiness of another. 
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Vanity the body, that is not rendering assistance to another. 
Vanity the dwelling, that undergoes change. 
All is vanity without comprehending (the truth). 
Fruitful is that body, that takes the name of Hari, Hari, (says) Nanak. 
(6). Useless is the life of the Sakat. 
How shall purity be effected without truth ? 
Useless is without the name the body of the blind one. 
Stench comes out of his mouth. 
Uselessly passes (the time) without remembering (Hari) day and night, 
As without rain a field is drooping away. 
Without remembering Govind all works are unprofitable, 
As the money of the miser is to no purpose. 
Blessed, blessed are those people, in whose heart the name of Hari dwells. 
Nanak is a sacrifice to them. 
(7). He is continually doing this and that. 
(But) in his heart is no love (to God), with his mouth (only) he professes friendship. 
(But) the Lord is knowing and all-wise. 
Outside (he wears) a garb, (but) is not in love with any onc. 
He instructs others, (but) does not do it himself. 
Coming and going he is regenerated and dies. 
In whose heart the Formless one dwells: 
By his instruction the world crosses. 
Who are pleasing to thee, by them the Lord is known. 
Nanak is fleeing to the foot of those men. 
(8). Offer prayer to him, the supreme Brahm knows all! 
He himself minds his own work. 
He himself, he himself, settles (everything). 
Some one he makes believe, that he is far off; some one he lets know, that he is near. 
Who is free from all shifts and cunning: 
He knows all the procedure of the spirit. 
Whom he pleases, him he applies to the hem (of his garment). 
In every place he is continually contained. 
He is a worshipper, on whom he has bestowed mercy. 
In every moment he mutters Hari, (says) Nanak. 
VI. 
Slok. 
Lust, wrath and covetousness, spiritual illusion and egotism pass away. 
On him, who has come to the asylum of the Lord, the Gurdév bestows merey, (says) Nanak. 
Astpadi. 
(1). By whose favour thou eatest the nectar-food consisting of thirty-six ingredients : 
That Lord keep in thy mind! 
By whose favour thou separatest ' the sweet-smelling substance : 
Remembering him thou wilt obtain final emancipation. 
By whose favour thou dwellest in comfort in (thy) house: 
On him meditate always in thy mind! 
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' faSTSat, v.c. To separate and spread out (cf. the Marathi: farct faq), as corn from the husks, ete. 
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By whose favour thou dwellest in comfort in thy house : 

Him remember the eight watches with thy tongue! 

By whose favour thou enjoyest pleasures and delights : 

He should be meditated upon, (says) Nanak, he is worthy to be meditated upon. 
(2). By whose favour thou wearest silk clothes: 

Forsaking him whom else dost thou desire? 

By whose favour sleep is made in comfort on the bed: 

His praise should be sung, O heart, the eight watches! 

By whose favour everybody respects thee: 

Utter his praise with thy mouth and tongue ! 

By whose favour thy piety is abiding: 

O heart, meditate always on the supreme Brahm alone! 
Muttering the name thou wilt obtain honour at the threshold. 
With honour thou wilt go to the house (of Hari). 

(3). By whose favour the gold-like body (remains) healthy : 
Devoutly meditate on that Ram, O friend! 

By whose favour thy screen is abiding : 

Uttering the praise of (that) Hari, Hari, thou wilt obtain happiness. 
By whose favour all thy blemishes are covered : 

O heart, fall on the asylum of that Lord! 

By whose favour no one comes up to thee: 

(That) high Lord remember, O heart, at every breath! 

By whose favour the body, so difficult of obtainment, is gotten : 
Him worship, (says) Nanak. 

(4). By whose favour ornaments are put on: 

How should in his remembrance sloth be made, O heart ? 

By whose favour riding on horses and elephants (is made) : 
Forget never that Lord, O heart! 

By whose favour (thou possessest) gardens, property and wealth : 
String and keep (that) Lord in thy heart! 

By whom thou art adorned, O heart: 

Rising and sitting always meditate on him! 

Meditate on him, who alone is inapprehensible ! 

Here and there he preserves thy (honour), (says) Nanak. 

(5). By whose favour thou performest meritorious actions (and givest) many alms: 
On him meditate the eight watches, O heart! 

By whose favour thou art engaged in religious and secular occupations : 
Reflect on that Lord at every breath! 

By whose favour thy external appearance is beautiful : 

That incomparable Lord remember always! 

By whose favour thy caste is good : 

That Lord remember always day and night! 

By whose favour thy honour abides : 

His praise utter by the favour of the Guru, (says) Nanak. 

(6). By whose favour thou hearest a sound with thy ears; 

By whose favour thou art seeing with amazement ; 

By whose favour thou speakest nectar with thy tongue ; 

By whose favour thou art dwelling in comfort and tranquillity ; 
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By whose favour the hand moves ; 

By whose favour all is fruitful ; 

By whose favour thou obtainest final emancipation ; 

By whose favour thou art easily and naturally absorbed : 
Forsaking such a Lord to whom else wilt thou cling ? 

By the favour of the Guru be awake in thy heart! (says) Nanak. 
(7). By whose favour thou art manifest in the world: 

That Lord forget by no means in thy mind! 

By whose favour (thou obtainest) grandeur : 

O foolish heart, mutter him! 

By whose favour thy affairs are accomplished : 

Him, O heart, consider as always being in thy presence! 

By whose favour thou obtainest happiness : 

O my heart, be in love with him! 

By whose favour the salvation of all is effected : 

Him mutter, (if) thou makest (any) muttering, (says) Nanak. , 
(8). He mutters the name, (whom) he himself causes to mutter it. 


He sings the excellences of Hari, (whom) he himself causes to sing (them). 
By the mercy of the Lord enlightenment (of the understanding) is made. 


By the kindness of the Lord the lotus (of the heart) is opening. 

In (whose) heart that kindly-disposed Lord is dwelling: 

His understanding becomes very great by the mercy of the Lord. 
All treasures (are obtained), O Lord, by thy mercy. 

No one has got anything from himself. 

To whatever thou appliest (them), to that they stick, O Lord Hari! 
Nothing is in the hand of these (men), (says) Nanak. 


Vil. 

Siok. 
Unattainable, unfathomable is that supreme Brahm. 
Whoever utters (him), he becomes emancipated. 
Hear, O friend, humbly says Ninak, 
The wonderful story of the pious people! 

Astpadi. 

(1). In the society of the pious the face becomes bright. 


In the society of the pious he (7.e. the disciple) removes all (his) filth. 


In the society of the pious conceit is effaced. 

In the society of the pious is displayed true knowledge. 

In the society of the pious he comprehends, that the Lord is near. 
In the society of the pious every decision is made. 

In the society of the pious he gets the jewel of the name. 

In the society of the pious there is effort about the One. 

Who can describe the greatness of the pious ? 

The lustre of the pious is contained in the Lord, (says) Nanak. 
(2). In the society of the pious the inapprehensible one is met with. 
In the society of the pious he is always happy. 

In the society of the pious the five are subdued. 
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In the society of the pious nectar-juice is enjoyed. 

In the society of the pious he becomes the dust of all. 

In the society of the pious (there is) a heart-captivating discourse. 

In the society of the pious (his mind) does not run anywhere. 

In the society of the pious his mind obtains a (firm) standing. 

In the society of the pious it is separated from the Maya. 

In the society of the pious the Lord is very propitious, (says) Nanak. 

(3). In the society of the pious all enemies (become) friends. 

In the society of the pious he gets highly purified. 

In the society of the pious (there is) no enmity with any one. 

In the society of the pious (there is) no distorted foot. 

In the society of the pious (there is) no want. 

In the society of the pious he knows the highest bliss (= the Supreme). 

In the society of the pious (there is) no burning of egotism. 

In the society of the pious he gives up all his own self. 

He himself (7.¢. Hari) knows the greatness of the pious. 

Between the pious and the Lord is intimate union, (says) Nanak. 

(4). In the society of the pious he does not run about at any time. 

In the society of the pious he always obtains happiness. 

In the society of the pious he acquires the inapprehensible thing. 

In the society of the pious he bears (patiently) the place of exercise (of the senses)." 

In the society of the pious he dwells (as) in a high place. 

In the society of the pious he reaches the palace (of Hari). 

In the society of the pious every virtue is confirmed. 

In the society of the pious only the supreme Brahm (is meditated upon). 

In the society of the pious he acquires the jewel of the name. 

Ninak is a sacrifice to the pious. 

(5). In the society of the pious he saves his whole family. 

In the society of the pious he releases friends, acquaintances and his household (from further 
transmigration). 

In the society of the pious he gets that wealth, 

By which every one is profited. 

In the society of the pious Dharm-Rae (= Yama) renders service. 

In the society of the pious he (7.¢. the disciple) acquires the lustre of the Suras and Dévas. 

In the society of the pious sin is fleeing. 

In the society of the pious he is singing the excellences of the nectar. 

In the society of the pious he is going to all places. 

Ninak (says): in the society of the pious (his) life-time is fruitful. 

(6). In the society of the pious there is no calamity whatever. 

Falling in with (their) sight he (7.e. the disciple) becomes happy. 

In the society of the pious he takes off his filth. 

In the society of the pious he removes hell (from himself). 

(Living) in the society of the pious he is happy here and there. 

Being separated he is united (again) with Hari in the society of the pious. 


z Wd aa. aid = Sansk. afax, place of exercise of the senses. The sense is: he bears patiently 


the bustle of the senses in his body, without being affected thereby. The Sikh Granthis proffer all sorts of 
surmises about the meaning of WAT7- 
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The fruit, he wishes, he obtains. 

(Living) in the society of the pious he does not depart unprofited. 
The supreme Brahm dwells in the heart of the pious. 

Nanak (says): he is saved, (if), having heard the pious, he utter (the name). 
(7). In the society of the pious hear the name of Hari! 

In the society of the pious sing the excellences of Hari! 

In the society of the pious he is not forgotten from the mind. 

In the society of the pious thou art saved at last. 

In the society of the pious the Lord becomes sweet. 

In the society of the pious he is seen (as being) in everybody. 

In the society of the pious (we) become obedient to his orders. 

In the society of the pious our salvation is brought about. 

In the society of the pious all diseases are effaced. 

Nanak joins the association of the pious. 

(8). The greatness of the pious the Véda does not know. 

As much as it hears, so much it describes. 

The greatness of the pious is far from the three qualities. 

The greatness of the pious remains complete. 

There is no end of the splendour of the pious. 

The splendour of the pious is always boundless. 

The splendour of the pious is higher than high. 

The splendour of the pious is greater than great. 

The splendour of the pious agrees with the pious. 

Nanak (says): between the pious and the Lord there is no difference, O brother! 


VIII. 
Slok. 
Who is true in his heart, he is true (also) with his mouth. 
Without the One he does not see any one else. 
Nanak (says): this is the sign of him, who knows Brahm. 
: Astpadi. 
(1). Who knows Brahm, he is always uncontaminated (by the Maya), 
As a lotus in the water is uncontaminated. 
Who knows Brahm, he is always without blemish, 
As the sun is drying up all. 
Who knows Brahm, he looks on all things as the same, 
As the wind blows equally on the Raja and the poor. 
Who knows Brahm has one and the same patience (for all), 
As the earth, (which) one is digging up and another besmearing with sandal-powder. 
This is the quality of him, who knows Brahm. 
(It is) like the innate nature of fire, (says) Nanak. 
(2). He who knows Brahm is purer than pure, 
As filth is not sticking to water. 
In the mind of him who knows Brahn, is light, 
As the sky is above the earth. 
To him, who knows Brahm, friend and enemy are the same. 
Who knows Brahm, entertains no egotism. 
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‘Who knows Brahm, he is higher than high. 

In his own mind he is the lowest of all. 

Those people obtain the knowledge of Brahm, 

To whom the Lord himself gives it, (says) Nanak. 

(3). Who knows Brahm, he is the dust of all. 

Who knows Brahm, knows the taste of his own spirit. 

‘Who knows Brahm, is kind to all. 

Who knows Brahm, commits no wickedness whatever. 

Who knows Brahm, is always looking (on all things) as the same. 
The look of him, who knows Brahm, is showering nectar. 

Who knows Brahm, is free from bonds. 

The practice of him, who knows Brahm, is spotless. 

The enjoyment of him, who knows Brahm, is divine knowledge. 
The meditation of him, who knows Brahm, is directed on Brahm, (says) Nanak. 
(4). The hope of him, who knows Brahm, (is placed) on the One. 
He, who knows Brahm, does not perish. 

To him, who knows Brahm, humility is a pleasure. 

To him, who knows Brahm, benevolence to others is a delight. 
He, who knows Brahm, is not engaged in worldly business. 

By him, who knows Brahm, the running (mind) is bound. 

To him, who knows Brahm, great goodness will accrue. 

The reward of him, who knows Brahm, (will be) great. 

In the society of him, who knows Brahm, all are saved. 

The whole world attends to him, who knows Brahm, (says) Nanak. 
(5). He, who knows Brahm, is of the same state (of mind). 

With him, who knows Brahm, the Lord dwells. 

To him, who knows Brahm, the name is support. 

To him, who knows Brahm, the name is retinue. 

He, who knows Brahm, is continually awake. 

He, who knows Brahn, is giving up his egotism. 

In the heart of him, who knows Brahm, is the highest bliss. 

In the house of him, who knows Brahm, is always joy. 

He, who knows Brahm, is living in happiness and tranquillity. 
He, who knows Brahm, does not perish, says Nanak. 

(6). He, who knows Brahm, is the outlines! of Brahm, 

He, who knows Brahm, is in love with the One. 

He, who knows Brahm, is free from cares. 

The sentiments? of him, who knows Brahm, are pure. 

He knows Brahm, whom the Lord himself lets know him. 

The dignity of him, who knows Brahm, is great. 

The sight of him, who knows Brahm, is obtained by the very fortunate one. 
To him, who knows Brahm, (people) are a sacrifice. 

Him, who knows Brahm, Mahésvar (= Shiva) seeks. 

He, who knows Brahm, is himself the supreme Lord, (says) Nanak. 


: as or Sst m., the form, figure, outlines, 
> WF = wy (m.), for the sake of the rhyme. 
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(7). No estimate of him (can be made), who knows Brahm. 

All isin the mind of him, who knows Brahm. 

Who knows the secret of him, who knows Brahm ? 

To him, who knows Brahm, always salutation (should be made). 

Not half a letter of him, who knows Brahm, can be told. 

He, who knows Brahm, is Lord of all. 

Who can describe the value of him, who knows Brahm ? 

The state of him, who knows Brahm, the knower of Brahm (only) knows. 
There is no end nor limit of him, who knows Brahm. 

Nanak is always paying reverence to him, who knows Brahm. 

(8). He, who knows Brahm, is the creator of the whole creation. 

He, who knows Brahm, lives always and does not die. 

He, who knows Brahm, is possessed of emancipation,! the donor of the creatures. 
He, who knows Brahm, is the (all-)filling Supreme Spirit, the ordainer (of all). 
He, who knows Brahm, is the Lord of the helpless. 

The hand of him, who knows Brahm, is upon all. 

To him, who knows Brahm, all forms belong. 

He, who knows Brahm, is himself the formless onc. 

The splendour of him, who knows Brahm, agrees with the knower of Brahm (only). 
He, who knows Brahm, is the Lord of all, (says) Nanak. 


IX. 
S7ok. 
Who keeps the name in his breast : 
He beholds in all the Lord. 


Who every moment pays reverence to the Lord : 
He is untouchable and saves all. 
Astpadi. 
(1). (Who) does not touch with his tongue falsehood ; 
In (whose) heart is a longing for the sight of the spotless (Supreme) ; 
(Who) does not behold with his eyes the beauty of another’s wife; 
(Who) does service to the pious and has love to the saints ; 
(Who) with his ears does not hear the slander of any one ; 
(Who) considers himself the worst of all ; 
(Who) by the favour of the Guru removes worldly pursuits ; 
From (whose) heart the desires of the heart recede ; 
(Who) has overcome his senses and is free from the five vices :? 
Among crores such an untouched one is hardly to be found. 
(2). He is a Vaishnava, to whom he is favourably disposed. 
Who is separated from the Maya of Vishnu ; 
Who is doing works and is not looking out for future rewards : 
The religion of that Vaishnava is spotless. 
Who entertains no desire for any reward ; 


‘wats aarfS might also - frapelated by: the means of salvation, if 3atfZ be taken — afta. 
? The five vices are: QTH, FU, BS, AV, MTaTS- 
50 
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Who in worship and praise alone is absorbed ; 

Who in heart and body is remembering Gopal ; 

Who is merciful to all ; 

Who himself is firm and makes others mutter the name : 

That Vaishnava gets final emancipation, (says) Nanak. 

(3). He is a Bhagauti,’ (whose) delight is the worship of the Supreme Being. 
Who forsakes the society of all the wicked ; 

From (whose) mind all error is destroyed ; 

Who considers and worships all as the Supreme Brahm ; 

Who in the society of the pious removes the filth of (his) sins: 

The understanding of that Bhagauti becomes very high. 

Who serves the Supreme Being continually ; 

Who offers up (his) heart and body out of love to Vishnu; 

Who makes the feet of Hari dwell in (his) heart: 

Such a Bhagauti obtains the Supreme Being, (says) Nanak. 

(4). He is a Pandit, who enlightens (his own) mind. 

Who explores the name of Ram within himself; 

Who drinks the essence and juice of the name of Ram: 

By the instruction of that Pandit the world lives. 

Who makes dwell the story about Hari in his heart: 

That Pandit does not come again into a womb. 

Who comprehends the root of the Véda, the Puranas and the Smriti; 
Who knows, that in the minute the large (objects) (are contained) ; 
Who gives (such an) instruction to the four castes: 

To that Pandit always salutation! 

(5). The ground-mantra? (contains) the knowledge of all. 

(If) among the four castes one mutter the name, 

Whoever mutters it, his salvation is brought about. 

In the society of the pious some (rare) man obtains it. 

If in mercy he (/.e. Hari) determine in (his) mind, 

He makes beasts, goblins, fools and stones cross. 

The medicine for all diseases is the name. 

The celebration of the Beautiful one (and) the singing of (his) excellences 
Is not obtained by any skill nor by any religious practice. 

Nanak (says): he obtains it, to whom it is decreed by destiny itself. 
(6). In whose heart is the abode of the Supreme Brahm : 

He is called a true slave of Ram. 

The Supreme Spirit comes into his sight. 

By being the slave of slaves? he obtains him. 

Who always considers Hari as being near him: 


* SASS, a denomination of Fagirs, who profess to worship the Saf@TS or Supreme Being. 

aanig, the mystical letter, which forms the essential part of the mantra of any deity. The yraags 
is here the name of Hari, 

* ITarasasify, corrupted from YTARTASA, the state of being the slave of slaves (= Sansk. 
qraatTae); to this abstract is again added 3re (= Tq), which is quite unnecessary; we find also in the 


Granth: PAC Riclice which is quite identical with zrsasre. 
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That slave is accepted at the threshold (of Hari). 

On his own slave he himself bestows mercy. 

To that slave all knowledge accrues. 

In the society of all he is retired in his heart. 

Such is the practice of the slave of Ram. 

(7). To whom the order of the Lord is dear in his heart : 
He is called emancipated whilst yet living. 

Joy and grief are the same to him.? 

He is always joyful and not separated (from the Supreme). 
Gold and clay are the same to him. 

Nectar and bitter poison are the same to him. 

Honour and dishonour? are the same to him. 

The beggar and the king are the same to him. 

Who entertains that practice : 

That man, (says) Nanak, is emancipated whilst yet living. 
(8). All places belong to the Supreme Brahm. 

As the house is, into which he puts (men), such is their name. 
He himself is able to do and cause to be done (everything). 
What pleases the Lord, that will also be done. 

He himself being spread out becomes an endless wave. 

The (manifold) appearances of the Supreme Brahm cannot be perceived. 
As he gives understanding, such is the light. 

The Supreme Brahm, the creator, is imperishable. 

Always, always he is compassionate. 

By continually remembering him Nanak has become happy. 


X. 
Slok. 
Many people praise (him, who) has no end nor limit. 
Nanak (says): an arrangement (creation) has been made by the Lord of many kinds and sorts. 


Astpadi. 
(1). Many crores are (his) worshippers. 
Many crores are engaged in religious practices. 
Many crores are dwelling on holy watering-places. 
Many crores wander about in woods, having retired from the world. 
Many crores are listening to the Véda. 
Many crores are becoming ascetics. 
Many crores are meditating upon themselves. 
Many crores are poets and reflect on a poem. 
Many crores meditate on the (always) new name. 
(But) the end of the creator they do not reach, (says) Nanak. 


13ar Jou Sat Ga aq, literally : such is joy, such is grief to him, i.e. joy and grief are the same 
to him. 


® All the MSS. at my disposal read aa—nfars, but there can hardly be a doubt that WURTS 
must be read, as afsara gives no sense here. 
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(2). Many crores are selfish. 
Many crores are in deep ignorance. 
Many crores are hard-hearted misers. 
Many crores are skilful,’ (but) blind in their heart. 
Many crores pilfer another’s property. 
Many crores inflict pain on others. 
Many crores toil for the sake of the Maya. 
Many crores wander about in foreign countries. 
To whatever (thing) he applies them, to that they stick. 
The creator knows the arrangement of the creator, (says) Nanak. 
(8). Many crores of Siddhas, ascetics and Jogis. 
Many crores of Rajis, (who) are given to enjoyments. 
Many crores of birds and snakes were created (by him). 
Many crores of stones and trees were produced. 
Many crores of winds, waters and fires. 
Many crores of countries, lands and regions. 
Many crores of moons, suns and stars. 
Many crores of Dévas, Danavas, and umbrella-bearing Indras. 
All things he keeps in his own string. 
Nanak (says): whomsoever he pleases, him he saves. 
(4). Many crores of Rajasa, Tamasa and Satvika qualities. 
Many crores of Védas, Purinas, Smritis and Shastras. 
Many crores of gems (and) oceans were made. 
Many crores of living beings of various kinds. 
Many crores of long-living (beings) were made. 
Many crores of gems” and kinds of gold were made. 
Many crores of Yukshasas, Kinnaras and fiends. 
Many crores of goblins, sprites, hogs and deer. 
He is near to all and far from all. 
Nanak (says): (though) omnipresent he remains distinct himself. 
(5). (There are) many crores of inhabitants of the nether-regions. 
Many crores of inhabitants in hell and heaven. 
Many crores are born, live and die. 
Many crores wander about in many wombs. 
Many crores are eating at leisure. 
Many crores toil along and are wearied out. 
Many crores are made rich. 
Many crores are anxious for (acquiring) wealth. 
Wherever he pleases, there he puts them. 
Nanak (says): everything is in the hand of the Lord. 
(6). Many crores have become Bairagis. 
They devoutly meditate on the name of Ram. 
Many crores are seeking the Lord. 
They obtain in their own heart the Supreme Brahm. 
Many crores are thirsting for the sight of the Lord. 


' vrfaar = Sansk. ahr ey, skilful, knowing. 
2 fadtag: properly the large middle gem of a necklace, in which both ends meet. 
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With them meets the imperishable Lord. 

Many crores desire the society of the saints. 

To them the colour of the Supreme Brahm is applied. 

To whom he himself has become very propitious: © 

Those people are always blessed, blessed, (says) Nanak. 

(7). (There are) many crores of quarries and sections. 

Many crores of skies and universes. 

Many Avatars have taken place, 

(By whom) many skilful contrivances were made. 

Many times the expanse (of the world) was spread out. 

The Uniform (Supreme) only is always. 

Many crores (of worlds) of many kinds were made. 

From the Lord they emanated and in the Lord they are absorbed. 
His end no one knows. 

That Lord himself (only knows it), (says) Nanak. 

(8). (There are) many crores of servants of the Supreme Brahm. 
In their heart light springs up. 

(There are) many crores, who know the truth. 

They always behold the One with their eyes. 

Many crores drink the juice of the name. 

They become immortal and live for ever. 

Many crores sing the excellences of the name. 

They are absorbed in self-enjoyment, happiness and tranquillity. 
Who remember their maker at every breath : 

They are dear to the Lord, (says) Nanak. 


XI. 
Siok. 
The cause of causes is alone the Lord, there is none other. 
Nanak is a sacrifice to him; he is in water, land and on the surface of the earth. 
Astpadi. 
(1). The cause of causes is able to create. 
What pleases him, that will be done. 
In a moment he establishes and disestablishes. 
There is no end nor any limit of him. 
By his order he upholds the firmament. 
By his order (things) are produced and absorbed (again). 
By his order is a high (or) low occupation (allotted). 
By his order many kinds of colour are (produced). 
Having created he beholds his own greatness. 
Nanak (says): in all he is contained. 
(2). If it please the Lord, man obtains salvation. 
If it please the Lord, he makes a stone cross (the waters). 
If it please the Lord, he preserves (man) without breath. 
If it please the Lord, the qualities of Hari become manifest. 


' STUAT is here not = ATH. speaking, but signifies: fo be manifest, to be seen (=YTET. 


398 RAG GAURI, MAH. V., SUKHMANT XI. 


If it please the Lord, he rescues the sinner. 

He himself acts, he himself reflects. 

He himself is the Lord of both sides (= both worlds). 

The inward governor sports and expands. 

What pleases him, that work he causes to be done. 

Nanak (says): none other comes into sight. 

(3). Say, what is done by man? 

What pleases Him, that he causes to be done. 

If it would be in the hand (= power) of this one (= man), he would take everything. 
What pleases to that one, that he does. 

The ignorant one clings to the visible objects. 

Who is knowing his own self, is saved. 

Being led astray by error (man) runs about in the ten directions (of the earth). 
In a moment he comes back again (from) the four quarters. 

On whom in mercy he (= Hari) bestows his own worship : 
Those men fall in with the name, (says) Nanak. 

(4). In a moment dominion (is given) to a low worm. 

The Supreme Brahm is the cherisher of the humble. 

Of whom nothing is seen : 

Him he makes manifest at that time in the ten directions (of the earth). 
On whom he bestows his own pardon : 

From him the Lord of the universe takes no account. 

Soul and body, all is his property. 

In everybody the light of the Supreme Brahm is fully contained. 
By himself his own formation is made. 

WNinak lives having seen (his) greatness. 

(5). The power of this one is not in this one’s hand.' 

The cause of causes is the Lord of all. 

The creature is helpless and must obey. 

What pleases to that one, that will be. 

Sometime he (/.e. man) dwells in a high (or) low (place). 
Sometime he is in grief (or) laughs in joy and merriment. 
Sometime he is taken up with slander (or) cares. 

Sometime he is above in the sky (or) in the nether region. 
Sometime he is wise, reflecting on Brahm. 

Nanak (says): he himself (i.e. Hari) is uniting (them with himself). 
(6). Sometime he makes deliberations of many kinds. 

Sometime he continues sleeping day and night. 

Sometime he is hideous by great wrath. 

Sometime he becomes the dust of all. 

Sometime he sits down having become a great Raja. 

Sometime he is a beggar, of low attire. 

Sometime he falls into disrepute. 

Sometime he is called a good man. 

As the Lord keeps him, so he remains. 

By the favour of the Guru he utters the True one, (says) Nanak. 


1 . . 
The sense is: man has no strength of his own. 
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(7). Sometime, having become a Pandit, he makes explanations. 

Sometime, having become a taciturn (ascetic), he meditates. 

Sometime he is making ablutions on the bank of a holy watering-place. 

Sometime, (having become) a Siddha (= perfect Jogi) (or) ascetic, there is (divine) knowledge in 
his mouth. 

Sometime he lives having become a worm, elephant (or) moth. 

Erratic he wanders about in many wombs. 

Like a mimic he shows many appearances. 

As it pleases the Lord, so he makes (him) dance. 

What pleases to that one, that is done. 

Nanak (says): there is none other. 

(8). Sometime this one (= man) obtains the society of the pious. 

From that place he does not recede again. 

In his heart divine knowledge is lighted up. 

That place is not destroyed. 

His mind and body are coloured in the name throughout. 

He always dwells in the society of the Supreme Brahm. 

Like water falling into water is settled (therein) : 

So light is absorbed in the Luminous (Supreme). 

Transmigrations are effaced, rest is obtained. 

Nanak is always a sacrifice to the Lord. 


XII. 
SI6k. 
Who lives in indigence is happy, having cleared away his own sclf beneath. 
The great selfish men are consumed by pride, (says) Nanak. 
Astpadi. 
(1). In whose heart is the pride of dominion : 
He, falling into hell, is becoming a dog. 
Who thinks, that he is youthful : 
He is becoming a creature living in ordure. 
Who calls himself full of (good) works: 
He is regenerated and dies and wanders about in many wombs. 
Who is proud of his wealth and landed property : 
He is a fool, blind and ignorant. 
In whose heart he (= Hari) mercifully causes humility to dwell : 
He is here (on earth) emancipated and further on (in the other world) he obtains happiness, 
(says) Nanak. 
(2). Who, having become rich, is proud: 
Not as much as a blade of grass goes with him. 
‘Who puts much hope on an army of men: 
In a moment he will be destroyed. 
Who considers himself stronger than all: 
In a moment he will become ashes.* 
The conceited one, who himself does not acknowledge any one, 


; saz = Fa, antu being a meaningless alliteration. 
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Dharm-Rae (Yama) will render wretched. 

Whose pride is effaced by the favour of the Guru: 

That man is approved at the threshold, (says) Nanak. 

(3). Who does crores of (religious) works, (but) retains his selfishness : 
He incurs (only) fatigue; all his (works) are in vain.! 

Who performs many devout austerities in egotism : 

He will again and again come to hell (or) heaven. 

Who, though making many efforts, does not eject his own self: ? 
Say, how shall he go to the threshold of Hari ? 

Who calls himself good: 

Near him goodness does not come. 

Whose mind becomes the dust of all: 

His repute is spotless, (says) Nanak. 

(4). As long as (man) thinks, that anything is done by him: 
He gets no happiness whatever. 

As long as he thinks, that he is doing anything: 

So long he is wandering about in wombs. 

As long as he considers some one an enemy (or) a friend : 

So long his mind is not steady. 

As long as in spiritual illusion he is immersed in the Maya: 

So long Dharm-Rie will inflict punishment on him. 

By the mercy of the Lord the fetter is broken. 

By the favour of the Guru egotism is done away, (says) Nanak. 
(5). (Though) he gain a thousand (Rupees), he rises and runs after a Lakh. 
He does not get satiated, he follows up the Maya. 

Though he enjoy many pleasures of the world : 

He is not satiated, he wastes away and dies. 

Without contentment no one is satisfied. 

All (his) works are in vain, (they are) designs of a dream. 

By delight in the name all comforts are obtained. 

To some very fortunate one it is allotted. 

He himself is the cause of causes. 

O Nanak, mutter continually: Hari! 

(6). The cause of causes is the creator. 

In his hand are the order and reflection. 

As he looks upon, so it becomes. 

He himself, himself is the Lord. 

Whatever is made, (that is made) according to his own pleasure. 
He is far from all and with all. 

He comprehends, sees and makes discrimination. 

He himself is One and he himself is many. 

He does not die nor perish, he neither comes nor goes. 

Nanak (says): he is always contained (in all). 


’ fagartd = Fagan, ré being a meaningless alliteration. 


5 = , to drive away, to eject. 
IAT grag d y J 
: faces afz, a pure report, fame. 
Pp P 


RAG GAURI, MAH. V., SUKHMANI XIIL 401 


(7). He himself instructs, he himself understands. 

He himself is intimately connected with every one. 

By himself his own expansion is made. 

Everything is his, he is its producer. 

Say, is anything done separate from him ? 

In every place that one alone is. 

His own works he himself is doing. 

He makes innumerable amusements and sports. 

He himself is in his mind (and) his mind is in himself.! 
Nanak (says): no estimate of him can be told. 

(8). True, true, true is the Lord. 

By the favour of the Guru he is described by some (rare) one. 
True, true, true (is he, by whom) all is made. 

Among crores some rare one knows him. 

Splendid, splendid, splendid is thy form, 

Excessively beautiful, boundless and incomparable. 

Pure, pure, pure is thy voice. 

In everybody it is heard with the ears and praised. 

Pure, pure, pure and clean 

Is (thy) name; he mutters it, who loves it in his heart, (says) Nanak. 


XIII. 
STok. 


Who falls on the asylum of the saints, that man will be saved. 

By slandering the saints (one) will be regenerated again and again, O Nanak! 
Astpudi. 

(1). By afflicting the saints (one’s) lifetime is diminished. 

By afflicting the saints he does not escape from Yama. 

By afflicting the saints all happiness goes. 

By afflicting the saints he falls into hell. 

By afflicting the saints his mind becomes defiled. 

By afflicting the saints he becomes denuded of lustre. 

Who strikes? the saints, him no one protects. 

By afilicting the saints he is degraded from his post. 

If the compassionate saints bestow mercy (on him): 

The slanderer also crosses in the society of the saints, (says) Nanak. 

(2). By afflicting the saints he becomes restless. 

By afflicting the saints he chatters like a crow. 

By afflicting the saints he falls into the womb of snakes. 

By afflicting the saints (he falls into) the womb of creeping animals. 

By afflicting the saints he burns in thirst. 

By reason of afflicting the saints every one deceives him. 


' The sense is: the Supreme Being is in and to itself subject and object at the same time. 


? The MSS. at my disposal all read: as 2 ws awe, him who is struck by the saints; but this is guite 
against the context. It should be read: ws (GAT) instead of JF. 
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By afflicting the saints all his dignity goes. 

By afilicting the saints he (becomes) the lowest of all. 

Who is injuring the saints (finds) no place (of rest). 

Nanak (says): if it please the saints, he also will obtain salvation. 
(8). The slanderer of the saints is a very mischievous person.’ 
The slanderer of the saints does not find a moment’s rest. 

The slanderer of the saints is a great murderer. 

The slanderer of the saints is killed by the Lord. 

The slanderer of the saints remains void of satiety. 

The slanderer of the saints is afflicted and indigent. 

The slanderer of the saints (is oppressed by) all diseases. 

The slanderer of the saints is always separated (from the Supreme). 
The slander of the saints is the greatest crime. 

Nanak (says): if it pleases the saints, he also will obtain emancipation. 
(4). Who is injuring the saints is always impure. 

Who is injuring the saints is nobody’s friend. 

Who is injuring the saints incurs punishment. 

Who is injuring the saints, him everybody forsakes. 

Who is injuring the saints is very selfish. 

Who is injuring the saints is always subject to change.’ 

Who is injuring the saints is regenerated and dies. 

By afflicting the saints he turns away from (eternal) happiness. 
Who is injuring the saints gets no place (of rest). 

Nanak (says): if it pleases the saints, they unite (him with the Supreme). 
(5). Who is injuring the saints is broken off in the midst of life. 
Who is injuring the saints does not come up to any work. 

Who is injuring the saints is caused to wander about in the desert. 
Who is injuring the saints is thrown into the wilderness. 

Who is injuring the saints is inside hollow (empty), 

Like the corpse of a dead man without breath. 

Who is injuring the saints has no root whatever. 

Having sown himself he himself eats it. 

Who is injuring the saints has no other protector. 

Ninak (says): if it pleases the saints, they save him. 

(6). Who is injuring the saints is so in agony, 

As a fish without water flutters about. 

Who is injuring the saints is hungry and not satiated, 

As fire is not satiated with fuel. 

Who is injuring the saints is left alone, 

As a seedless sesam-stalk is (left) distressed in the field. 

Who is injuring the saints is devoid of virtue. 

Who is injuring the saints is always talking fulsehood. 

The deed of the slanderer is falling on himself, 

Nanak (says): what pleases to that one (= Hari), that is done. 


! WSSTSt (Sansk. wraatfat), literally: wearing a drawn bow, i.e. prone to desperate deeds. 
faatat refers here especially to the changes in transmigration. 
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(7). Who is injuring the saints, his constitution becomes impaired. 
Who is injuring the saints is punished at the threshold (of Hari). 
Who is injuring the saints is always caused to pant. 

Who is injuring the saints neither dies nor is vivified. 

The hope of him, who is injuring the saints, is not fulfilled. 
Who is injuring the saints rises and departs hopeless. 

By injury to the saints no one is satisfied. 

As He pleases, such a one he becomes. 

The destiny,’ that has fallen on one, no one effaces. 

Nanak (says): that True one knows it. 

(8). All creatures are his, he is the creator. 

To him worship be always (paid)! 

Praise the Lord day and night! 

Meditate on him at every breath and morsel ! 

All is his work. 

As he makes one, such he becomes. 

His own sport he himself is executing. 

Who else makes reflection ? 

On whom he bestows mercy, to him he gives his own name. 
Those are very fortunate men, (says) Nanak. 


XIV. 
Slok. 
Give up cunning, O friends, remember Hari, Hari the King! 
Put in your heart your hope only on Hari! pain, error and fear go, (says) Nanak. 
Astpadi. 
(1). Know, all reliance on man is in vain! 
The Lord alone is able to give, 
By whose gift thou remainest satiated. 
Thirst will not again befall (thee). 
He alone kills and preserves. 
Nothing is in the hands of man. 
By comprehending his order thou obtainest happiness. 
Stringing His name (like pearls) keep (it) in thy breast! 
Remembering, remembering, remembering that Lord, 
No harm whatever will befall (thee), (says) Nanak. 
(2). Praise in thy heart the Formless one! 
O my mind, do (this) true business! 
With a pure tongue drink nectar! 
Thou wilt always render thy life happy. 
Behold with thy eyes the beauty of the Lord! 
In the society of the pious all fear® passes away. 
Go with thy feet on the road of Govind! 
(Thy) sins are effaced, (if) Hari be muttered only a little. 


' fagdy, destiny, as the consequence of former works. 


? Aa sf. (Sansk. Wat) fear, care. 
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Do the work of Hari, (hear) with thy ears the story about Hari! 
At the threshold of Hari thy head (will be) bright, (says) Nanak. 
(8). Those people are very fortunate in the world, 

Who continually sing the excellences of Hari. 

Who reflect on the name of Ram: 

Those are wealthy and rich in the world. 

Who with heart, body and mouth utter Hari, the most excellent : 
Know, those are continually happy. 

Who knows the One, the One, the One: 

He has a perfect knowledge of this and that world. 

Whose heart is won over to the name: 

He knows him, in whom there is no darkness. 

(4). Who by the favour of the Guru comprehends his own self: 
Know, his thirst is quenched. 

Who are uttering the praise of Hari in the society of the pious: 
Those people of Hari are free from all sickness. 

Who day by day is extolling the praise (of Hari) only: 

He, though having a family, is free from worldly concerns. 

Who puts his hope on the One: 

From him the noose of Yama is cut off. 

Who in his heart is hungry after the Supreme Brahm : 

Him no pain befalls, (says) Nanak. 

(5). Into whose heart and thought Hari comes: 

That saint is happy and does not shake.’ 

On whom the Lord bestows his own mercy: 

Say, of whom should that worshipper be afraid ? 

As if was, so it appeared (to him): 

In his own work he himself is contained. 

Searching and searching he (the disciple) has become successful. 
By the favour of the Guru the whole truth was comprehended. 
When I behold, everything is the root (=the Supreme). 

He is minute and he is large, (says) Nanak. 

(6). He (the Supreme) is not born at all nor does he die. 

He himself performs his own works. 

He is coming and going, visible and invisible. 

The whole creation is kept in obedience (by him). 

He himself is in all. 

He, using many contrivances, establishes and disestablishes. 

He is imperishable without any intermission. 

He continually upholds the earth and the universe. 
Inapprehensible and impenetable is the majesty (of) the Supreme Spirit. 
(If) he himself causes (his name) to be muttered, then muttering (of it is made), (says) Nanak. 
(7). By whom the Lord is known, they are lustrous. 

All the world is saved by their advice. 

The worshippers of the Lord are saving all. 

The worshippers of the Lord are causing pain to be forgotten. 


! sate = 3s, on account of the rhyme (4{Te)- 
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The merciful one himself unites (them with himself). 

Muttering the word of the Guru they become happy. 

To their service he applies himself, 

On whom, as endowed with a great lot, he bestows mercy. 

Muttering the name he obtains tranquillity. 

Nanak (says): on that man he bestows very high honour. 

(8). ‘* Whatever he does, that (is done) according to the pleasure of the Lord. 
Continually Hari dwells with (every creature). 

What is naturally done, that is done.” 

(Who knows this), he comprehends the creator. 

What the Lord does, is sweet to his people. 

As it was, so it is shown (to them): 

“From whom (the creatures) have sprung, in him they are absorbed.” 
He is the abode of happiness, with him they accord. 

He himself gives honour to himself. 

Nanak (says): know, the Lord and his people are One. 


XY. 
Slok. 

In every part (of the universe) the Lord is brimful, he is knowing the desire (of the creatures). 
By whose remembrance salvation is obtained, to him Nanak is a sacrifice. 
: Astpadi. 

(1). What is broken, Gopal is joining together again. 

He himself is the cherisher of all creatures. 

Who in his heart is caring for all: 

From him no one (goes away) unprofited. 

O my heart, mutter always Hari! 

He himself is the imperishable Lord. 

One’s own doing will take no effect whatever, 

Though one desire if most eagerly.’ 

Without him (7.e. Hari) nothing is of any use to thee. 

(Thou wilt obtain) salvation by muttering the one name of Hari. 
(2). Being beautiful one should not be charmed (by it): 

It is the light of the Lord, that shines in all bodies. 

Being rich why should one be proud, 

As all wealth is the gift of him. 

If one be called a very great hero: 

Without the will of the Lord where will he run? 

If one be a liberal donor: 

The foolish one shall know him as the giver. 

The disease of whose egotism is broken by the favour of the Guru: 
That man is always free from disease, (says) Nanak. 

(3). As a post is supporting a house: 

So the word of the Guru is supporting the mind. 


a aE uTat Bes afz, literally: though one desire if with a hundred breaths. utat is the 
Format. Plur. 
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As a stone being put into a boat crosses (the waters) : 

So a man is saved by clinging to the feet of the Guru. 

As a lamp is lighting up the darkness: 

So light (is kindled) in the mind by seeing the sight of the Guru. 
As one finds a road in a great wilderness : 

So by joining the pious light shines forth. 

The dust of those saints I desire. 

O Hari, fulfil the desire of Nanak ! 

(4). O foolish heart, why is lamentation made (by thee) ? 

What is written before, that is obtained. 

Pain and pleasure the Lord is giving. 

Giving up others think of him ! 

Whatever he does, that consider as happiness ! 

O ignorant one, why dost thou wander about in error ? 

What thing has come with thee, 

(To which) thou stickest with delight (like) a greedy moth? 
Mutter the name of Ram in thy heart! 

Thou wilt go (then) with honour to (his) house, (says) Nanak. 
(5). The goods, for the acquisition of which thou art come (into the world) : 
The name of Ram is acquired in the house of the saints. 

Give up conceit and buy in (thy) mind, 

Weigh in thy heart the name of Ram! 

Lade a batch of goods and go with the saints! 

Having given up other worldly concerns, 

Everybody will call (thee) blessed, blessed. 

(Thy) face (will be) bright at the threshold of Hari. 

This traffic some rare one carries on. 

Nanak is always a sacrifice to him. 

(6). Washing the feet of the pious drink (the water, in which they were washed) ! 
Offer up thy life to the pious! 

Make ablution in the dust of the pious! 

Become a sacrifice to the pious! 

The service of the pious is obtained by the very fortunate one. 

In the society of the pious the praise of Hari is sung. 

From many harms the pious protect. 

Who sings the excellences of Hari tastes the nectar-juice. 

Who seizes the protection of the saints comes to the gate (of Hari). 
He obtains all happiness, (says) Nanak. 

(7). The dead one He is vivifying. 

To the hungry one he is giving food. 

In whose favourable look all treasures are (contained) : 

He bestows what is apportioned (to man), according to what is written before. 
Everything is his, he is able to do (all things). 

Besides none other has been nor will be. 

O man, mutter him continually day and night! 

This is the highest and purest work. 

To whom he gives mercifully the name: 

That man Lecomes pure, (says) Nanak. 
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(8). In whose heart there is faith in the Guru : 

Into that man’s mind comes Hari, the Lord. 

(That) devotee is heard of in the three worlds, 

In whose heart the One is. 

True is (his) work, true his conduct, 

In (whose) heart the True one is, (who) utters the True one with his mouth. 
True is (his) look, true his impression, 

(That) the True one exists, (that) (his) expansion is true. 

Who considers the Supreme Brahm as true: 

That man is absorbed in the True one, (says) Nanak. 


XVI. 
Siok. 


He has no form, nor mark nor colour whatever, the Lord is free from the three qualities. 

Him he makes comprehend (this), O Nanak, to whom he is very propitious. 
Astpadi. 

(1). Keep the eternal Lord in thy heart! 

Give up affection to men ! 

No one at all is far from him. 

In all is incessantly that One. 

He himself is seeing, he himself is knowing. 

He is deep and profound and all-wise. 

The supreme Brahm, the Lord Govind, 

Is the depository of mercy, compassionate and forgiving. 

I will fall down at the feet of thy saints! 

This desire is in the heart of Nanak. 

(2). He is fulfilling the desire of him who is joining his asylum. 

What is done (by him), that will take place. 

Who takes away and gives in the twinkling of an eye: 

His counsel nobody else knows. 

In whose (house) are always joyful festive occasions : 

In his house all things are heard. 

In dominion he is a king, in the Yoga he is a Yogi (Jogi). 

In austerity he is a great ascetic, in the married state given to enjoyment. 

By meditating on whom the devotees obtain happiness : 

The end of that Supreme Spirit no one has obtained, (says) Nanak. 

(3). Whose sport cannot be estimated : 

Entering (his estimate) all the gods were foiled. 

What does the son know of the birth of the father? 

The whole (creation) he has strung into his string.' 

To whom he gives wisdom, divine knowledge and meditation : 

Those his servants meditate on the name. 

Whom he leads astray in the three qualities : 


* 'The sense is: he keeps the whole creation, he has made, as in a string and directs it, as he pleases. 
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He is born and dies, comes and goes again. 

The high and low places are his. 

As he causes (them) to be born, such they are born,! (says) Nanak. 
(4). Who has many forms and many appearances : 

He makes various disguises, (being himself) unchanging. 

An expansion of various kinds is made 

By the eternal Lord, who is always the same. 

In a moment he makes various proceedings. 

He is present in every place. 

He has made a structure of various kinds. 

His own estimate he himself knows. 

All creatures are his, all places are his. 

Nanak lives by muttering the name of Hari. 

(5). By the name are supported all the creatures. 

By the name are supported the regions and the universe. 

By the name are supported the Smriti, Véda and Puranas. 

By the name are supported hearing, knowledge and meditation. 
By the name are supported the sky and the nether region. 

By the name are supported all forms. 

By the name are supported the (seven) cities and all the worlds. 
By the name they are saved, having heard (it) with their ears. 
Whom he mercifully applies to his name: 

That man obtains salvation in the fourth state,” (says) Nanak. 
(6). (His) form is true, whose place is true. 

The Supreme Spirit alone is true primeval nature (as cause of the material world). 
(His) work is true, whose word is true. 

The true Supreme Spirit is contained in all. 

His works are true, whose creation is true. 

True is his root, true his production. 

True and perfectly spotless is what he does. 

Whom he makes comprehend (this), to him all is good. 

The true name of the Lord is giving happiness. 

True faith (in it) is obtained from the Guru, (says) Nanak. 
(7). True is the word and instruction of the pious. 

T'rue are those men, into whose heart it enters. 

True is the attachment, if one comprehend (it). 

Who is muttering the name, his salvation is brought about. 
He himself (7.e. Hari) is true, by the True one all is made. 
He himself knows his own secret thought. 

Whose the creation is, he is the creator. 

Another does not understand (it), though he reflect (upon it). 
The right knowledge of the creator no creature has. 

Nanak (says): what pleases to him, that exists. 


1 SATS is here the part. past of ~aTGat, v.a., to bring forth. 
: aGatT UL = asta , the state of abstraction from without and absorption in the contemplation of 


one’s own spirit. 
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(8). By the wonder of wonders! they became astonished. 

By whom it is comprehended, he has got a taste of it. 

His people are steeped in the colour of the Lord. 

By the word of the Guru all things are obtained (by them). 

They are the donors and removers of pain, 

In whose society the world crosses (the waters of existence). 

The servant of his people is very fortunate. 

In the society of his people devout meditation is bestowed on the One. 
His people sing the excellences and praises of Govind. 

By the favour of the Guru they obtain their reward, (says) Nanak. 


XVII. 


N/ok. 


At the beginning is the True one, at the beginning of the Yuga is the True one. 


The True one is, O Nanak, and will be also. 
Astpadi. 
(1). His foot is true, true who is touching it (in adoration). 
His worship is true, true his worshipper. 
His sight is true, true who is seeing it. 
His name is true, true who is meditating on it. 
He himself is true, true every one who has (him). 
He himself is the excellences, he himself is praising the excellences. 
The word is true, true the Lord, who is telling it. 
The hearing is true, true he who hears (his) praise. 
To him, who understands, all is true. 
Nanak (says): true, true is that Lord. 
(2). By whom his own true nature is acknowledged in his heart : 
He. has comprehended the root of the cause of causes. 
Into whose heart faith in the Lord has come: , 
In his mind the knowledge of the truth is disclosed. 
He is allowed to dwell without any fear. 
From whom he has sprung, in him he is absorbed. 
The thing, that is mixed up with the thing, 
Cannot be called separated (from it). 
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(Who) understanding the (right) discrimination (of Brahm from the objective world) comprehends (it): 


He obtains the One Narayan, (says) Nanak. 

(3). The worshipper of the Lord is obedient to him. 

The worshipper of the Lord is always adoring him. 

In the heart of the worshipper of the Lord is faith. 

The practise of the worshipper of the Lord is spotless. 

The worshipper knows, that the Lord is with him. 

The worshipper of the Lord is in love with the name. 

The worshipper the Lord is cherishing. 

The Formless one preserves (the honour) of his worshipper. 


 feraaa fara, the wonder of wonders = the Supreme. 
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He is a worshipper, on whom the Lord bestows mercy. 

Nanak (says): that worshipper remembers him at every breath. 
(4). He himself conceals the faults of his people. 

He himself preserves (the honour) of his worshipper throughout. 
To his own servant he gives greatness. 

His own worshipper he makes mutter the name. 

He himself preserves the honour of his worshipper. 

No one apprehends his secret thought. 

No one comes up to the worshipper of the Lord. 

The worshippers of the Lord are higher than high. 

Whom the Lord applies to his own worship: 

That worshipper becomes manifest in the ten directions (of the globe), (says) Nanak. 
(5). Into a little worm he puts ingenuity. 

Crores and Lakhs of armies he makes ashes. 

Whose breath he himself does not take away : 

Him he preserves giving him his hand. 

(Though) man be making efforts of many kinds: 

His works are in vain. 

(If) he kill, none other will protect. 

He is the protector of all living beings. 

Why, O man, art thou thoughtful ? 

Mutter the inapprehensible, the wonderful Lord! (says) Nanak. 
(6). Without intermission the Lord should be muttered ! 
Having drunk nectar this mind and body are satiated. 

By whom the jewel of the name is obtained : 

That disciple does not look upon anything else. 

The name is (his) wealth, the name is (his) beauty and delight. 
The name is his happiness, the name of Hari (his) companionship. 
The people, who are satiated by the juice of the name, 

Praise it (in their) mind and body and are absorbed in the name. 
In rising, sitting and sleeping 

The name is always of use to his people, (says) Nanak. 

(7). Utter his praise with (thy) tongue day and night! 

By the Lord (this) gift is bestowed on his own people. 

Who worship him cheerfully in their heart : 

They remain absorbed with their Lord. 

He knows, what has been and what will be. 

The Lord knows his own order. 

Who can describe his greatness ? 

Not one is able to tell his excellences. 

In whose presence the Lord dwells the eight watches : 

Those are perfect men, (says) Nanak. 

(8). O my heart, seize the protection of those, 

Give thy mind and body to those people, 

Who have known their own Lord! 

Those people are the donors of all things. 

In their asylum thou wilt obtain all happiness. 

By their sight thon wilt efface all sins. 
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Give up all other cunning ! 
Apply thyself to the service of those people ! 
Thy coming and going will be stopped. 
Adore always the feet of those people! (says) Nanak. 
XVIII. 
SI6k. 


By whom the true Supreme Spirit is known, he is called the true Guru. 


In his society the disciple is saved, he sings the excellences of Hari, (says) Nanak. 


Astpadi. 
(1). The true Guru is cherishing (his) disciple. 
To (his) servant the Guru is always compassionate. 
The Guru removes the filth of the foolishness of the disciple. 


By means of the words of the Guru he (the disciple) utters the name of Hari. 


The true Guru cuts the bonds of the disciple. 

The disciple of the Guru recedes from change (of the mind). 

The true Guru gives to the disciple the wealth of the name. 

The disciple of the Guru is very fortunate. 

The true Guru adjusts for the disciple this and that world. 

Nanak (says): the true Guru remembers the disciple with his heart.' 
(2). The servant, who lives in the house of the Guru, 

Performs the order of the Guru with his heart. 

He does not bring himself forward in any way to notice. 

He always meditates in his mind on the name of Hari. 

Who sells his heart to the true Guru : 

That servant’s affairs are all right. 

Who is doing service disinterestedly : 

He obtains the Lord. 

On whom he (=the Lord) bestows his own mercy : 

That disciple gets the instruction of the Guru, (says) Nanak. 

(3). Who wins over the whole? heart of the Guru : 

That disciple knows the way to the Lord. 

He is the true Guru, in whose heart is the name of Hari. 

Many times I am a sacrifice to (that) Guru. 

All treasures (are in him), (he is) the donor of the creatures. 

The eight watches he is steeped in the colour of the Supreme Brahm. 
(His) people are in Brahm and the Supreme Brahm is in (his) people. 
In himself alone (there is) no error whatever. 

By a thousand dexterities he cannot be acquired. 

Nanak (says): such a Guru is obtained by him, whose lot is great. 
(4). His (@.e. the Guru’s) sight is fruitful, who sees him becomes purified. 


Who is touching (in adoration) his feet, his walk and practice (become) spotless. 


Who is meeting with (him) utters the excellences of Ram. 
He goes to the threshold of the Supreme Brahm. 


? Wie are Mite; he remembers him with his heart = he bears him in his heart. 


2 Ta faae, literally: twenty twentieths = the whole. 
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Hearing (his) words the ears are satiated. 

There is contentment in the heart, the soul is assured. 

On whom the perfect Guru, whose mantra is unfailing, 

Looks with his nectar-glance, he becomes a saint. 

(His) excellences (are) endless, an estimate (of them) is not obtained. 
Nanak (says): whom he pleases, him he unites (with Hari). 

(5). The tongue is one, (his) praises many. 

The true all-filling Supreme Spirit 

No man reaches by discrimination or by any word. 

Unattainable, inapprehensible is the Lord, who enjoys perfect bliss. 
He is not eating, without enmity, bestowing happiness. 

No one can make an estimate of him. 

Many devotees continually serve him. 

They remember the lotus-foot in their heart. 

(I am) always a sacrifice to my own true Guru, 

By whose favour (I am) muttering such a Lord, (says) Nanak. 

(6). This juice of Hari some (rare) man obtains. 

Who drinks (this) nectar, he becomes immortal. 

That man is never destroyed, 

In whose heart his (= Hari’s) excellences are displayed. 

(Who) takes the eight watches the name of Hari: 

To that worshipper he gives true instruction. 

He does not come into contact with the illusion of the Maya, 
Who keeps in his mind the One Hari. 

(To him) in darkness a lamp shines. 

Error, illusion and pain are removed from him, (says) Nanak. 

(7). In heat coolness is made. 

Joy takes place, the troubles are extinct, O brother! 

The cares about regeneration and death are effaced 

By the full instruction of the pious. 

Fear ceases, he (7.¢. the disciple) dwells in a state of fearlessness, 
Every trouble is effaced from the mind. 

Whose he was, by him mercy was bestowed (on him), 

On account of muttering the name of the Murari in the society of the pious. 
Stability * is obtained (by him), wandering and moving about (in transmigration) has ceased, 
After having heard the name of Hari with his ears, (says) Nanak. 
(8). He himself is without qualities and endowed with all qualities, 
By whose ingenuity the whole (creation) is deluded. 

By the Lord himself his own deeds are done. 

He himself gets his own estimate. 

Without Hari there is none other. 

In all that One is unintermittingly. 

He is thoroughly contained in (every) form and appearance. 
(These) explications are made in the society of the pious. 

The creation (of the world) is made and upheld by his own skill. 
Nanak is many times a sacrifice (to him). 


' fafS, stability, as opposed to wandering about in transmigration. 
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XIX. 
SI6k. 

Nothing goes with (man) except the worship (of Hari), the whole visible world is (but) ashes. 
To acquire the name of Hari, Hari, this is the best wealth, (says) Nanak. 

af stpadi. 
(1). Joining the saints make reflection ! 
Remember the one name, (it is) a support! 
Forget all other contrivances, O friend! 
Keep the lotus-foot in thy heart and breast ! 
That powerful Lord is the cause of causes. 
Seize firmly the name of Hari, (it is the best) thing! 
Acquire this wealth and thou wilt be fortunate ! 
The counsel of the saints is spotless. 
Rely in thy heart on the One! 
All thy diseases will be done away, (says) Nanak. 
(2). The wealth, for whose sake thou runnest to the four quarters (of the earth), 
Thou wilt obtain by the service of Hari. 
The happiness, which thou always desirest, O friend, 
(Thou wilt obtain) by love to the pious. 
The splendour, for whose sake thou dost good works, 
(Thou wilt obtain), if thou flee to the asylum of Hari. 
By many contrivances (thy) sickness does not cease. 
(Thy) sickness is done away by applying the medicine of Hari. 
The greatest treasure is the name of Hari. 
By muttering it (thou wilt be) approved at the threshold, (says) Nanak. 
(3). Instruct thy mind in the name of Hari! 
(Thy mind), that is running to the ten directions (of the globe), will come to rest. 
No harm whatever will befall him, 
In whose heart that Hari dwells. 
The Kali-yug is hot, the name of Hari is cool. 
Continually remembering it thou wilt obtain happiness. 
(Thy) fear is destroyed, thy hope fulfilled. 
Who by devoutness and attachment is enlightening himself: 
To his house comes the imperishable one and dwells therein. 
Nanak (says): (from him) the noose of Yama is cut off. 
(4). Who is discussing the truth, he is a true man. 
Who is regenerated and dies, is quite an unskilful person. 
Coming and going are effaced by serving the Lord, 
By giving up one’s own self in the asylum of the Gurdév. 
Thus one’s life, the jewel, is saved, 
By continually remembering Hari, the support of life. 
By many contrivances (people) are not emancipated, 
(Nor) by reflecting on the Smriti, the Shastras and the Védas. 
Perform worship to Hari with thy mind! 
And thou wilt obtain the fruit, thou art desiring, (says) Nanak. 
(5). Thy wealth will not go with thee. 
Why art thou (then) clinging to it, O foolish heart? 
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Son, friends, family and wife : 

Say, which of them wilt thou have for a protector ? 

Dominions and merriments and plenty of worldly goods : 

Say, what deliverance (comes) from them ? 

Horses, elephants and riding on chariots, 

Ts a vain ostentation, a vain display. 

By whom (all these things) were given, him he does not comprehend, (he is) a stranger (to him). 
Having forgotten the name he repents (of it), (says) Nanak. 
(6). O ignorant one, take thou the instruction of the Guru! 
Without worship (of Hari) many clever ones have been drowned. 
O friend, worship Hari in thy heart! 

Thy intellect will become pure. 

Keep the lotus-foot in thy mind! 

The sins of (thy) various births will go off. 

Mutter thyself, and make others mutter the name! 

By continually hearing and uttering (it) thou wilt obtain salvation. 
The truly existing of all things! is the name of Hari. 

Sing his excellences with natural ease ! (says) Nanak. 

(7). Singing his excellences thy filth will go off. 

The poison of egotism and wickedness departs. 

Thou becomest free from cares and wilt dwell in happiness, 
Remembering at every breath and morsel the name of Hari. 
Give up all cunning, O my heart! 

In the society of the pious thou wilt obtain true wealth. 

Make it thy business to collect the capital of Hari! 

Here (thou wilt have) happiness and at the threshold applause. 
He sees in all constantly the One, 

On whose forehead (this) destiny (is written), (says) Nanak. 
(8). Mutter the One, praise the One ! 

Remember the One, recite the One in (thy) mind! 

Sing the excellences of the One, who is endless! 

In heart and body mutter the One Lord! 

Hari himself is the only One. 

The Lord is brimfully contained (in all). 

Many expansions have emanated from the One. 

Adoring the One (thy) sins are gone. 

In the mind and body the One Lord is sporting. 

By the favour of the Guru the One is known, (says) Nanak. 


XX. 

Slok. 
Wandering and wandering about (I) have come and fallen on thy asylum, O Lord! 
O Lord, this is the prayer of Nanak: apply (me) to thy worship! 


Astpadi. 
(1). The beggar, O Lord, asks a gift. 
Mercifully give (me) the name of Hari! 


1 cS 
aTSSS = Sansk. aaa. 
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I ask for the dust of the pious people. 

O Supreme Brahm, fulfil my desire ! 

Continually I sing the excellences of the Lord. 

At every breath I meditate on thee, O Lord! 

I entertain love to the lotus-foot. 

I worship the Lord continually. 

The One is (my) refuge, the One (my) support. 

Nanak begs, that he may remember the name of the Lord! 

(2). By the favourable glance of the Lord great happiness is obtained. 
Some rare one gets the juice of Hari. 

Those people are satiated, by whom it is tasted. 

They are perfect men and are no more vacillating. 

They are entirely filled with love, affection and inclination. 
Desire (after Hari) springs up in the society of the pious. 

They fall on (his) asylum giving up all others. 

In their heart (there is) light, daily devout meditation is made. 
By the very fortunate one that Lord is muttered. 

Nanak (says): who is attached to the name, obtains comfort. 
(3). The desire of the worshipper is fulfilled. 

From the true Guru he obtains spotless instruction. 

To his servant the Lord becomes merciful. 

(His) worshipper is always made exalted. 

Cutting (his) bonds (his) servant is made free. 

Regeneration and death, pain and error are gone. 

His wish is granted, all his desire is fulfilled. 

He (Hari) dwells always with him in his presence. 

Whose he (=the servant) was, by him he is united (with himself). 
Nanak (says): by devotion he is absorbed in the name. 

(4). Why should he be forgotten, who does not break (one’s) work ?! 
Why should he be forgotten, who is acknowledging one’s work ? 
Why should he be forgotten, by whom everything is given ? 
Why should he be forgotten, who is the life of the creatures ? 
Why should he be forgotten, who preserves in the midst of fire ? 
By the favour of the Guru some rare one apprehends him. 

Why should he be forgotten, who draws out from poison ? 
(Who) reunites him, who had broken away (from him) through various births. 
By the perfect Guru this truth is taught. 

By Nanak, the servant, his own Lord is meditated upon. 

(5). O holy friend, do this work ! 

Giving up others mutter the name of Hari! 

Remembering it continually thou wilt obtain happiness. 

Mutter it thyself and make others mutter the name! 

By devotion and love the world is crossed. 

Without devotion (to Hari) the body will be ashes. 


1 WTS BS STSAT, literally: not to break one’s work, ¢.e. not to let pass unrequited. WTB STSAT 
is a Hindi translation of the Sansk, Hag = unthankful, and the following aTHT wre of the Sansk. Wey 
= thankful. 
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The depository of all welfare and happiness is the name. 
The drowning one gets rest. 
All troubles are extinguished. 
Nanak (says): mutter the name, the depository of (all) excellences! 
(6). Affection, love, inclination and desire spring up (in him), 
In (whose) mind and body this very relish is. 
Seeing (his) sight with the eyes happiness is obtained. 
The mind becomes joyful by washing the feet of the pious. 
In the heart and body of the devotees is pleasure. 
Some rare one obtains (their) society. 
In mercy the one thing is given (to him), 
Who mutters by the favour of the Guru the name. 
His greatness cannot be told, 
Who is contained in all, (says) Nanak. 
(7). The Lord is forgiving and merciful to the poor. 
Compassionate to the devotees and always kind. 
Govind Gopal is the friend of the friendless, 
Making and cherishing all creatures. 
The primeval divine male, the cause of causes. 
The support of the life of (his) devotees. 
Whoever mutters him, he becomes purified. 
(Whom) he applies to devoutness, (his) mind is directed (on him). 
We are devoid of virtues, low, ignorant. 
Nanak (has fled) to thy asylum, O Supreme Spirit, O Lord! 
(8). All obtain paradise (and) final emancipation, 
By whom the excellences of Hari are sung one moment. 
(They get) many royal enjoyments and greatness, 
To whose mind the story of the name of Hart is pleasing. 
(They have) many enjoyments, clothes and joyful songs, 
(Whose) tongue is continually muttering: Hari, Hari! 
(Their) practice is virtuous, they have splendour and wealth, 
(In whose) heart the mantra of the perfect Guru dwells. 
O Lord, let me dwell in the society of the pious! 
All happiness (is there) displayed, (says) Nanak. 
XXI. 
Sok. 
He himself is endowed with all qualities and without any qualities, formless, sunk in objectless, 
deep meditation. 
By himself (all) is created and he himself also is muttering (in adoration). 
Astpadi. 
(1). When this (human) form is no longer seen : 


Then demerit and merit whence does it spring? 
When by himself objectless, deep meditation’ is kept up: 


; aa ware; wa (3a), empty, devoid, not directed to any object, as there is not anything, but the 
supreme, primeval being. 
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Then with whom do they make enmity and opposition ? 

When no colour nor mark of man is known :! 

Then, say, whom does joy and grief fill? 

When the Supreme Brahm himself is (man’s) own self: 

Then where is illusion ? who is led astray by error? 

His own sport is carried on by himself. 

Nanak (says): there is no other creator. 

(2). When the Lord alone is the master (of all) : 

Then say, whom shall I account bound (or) free ? 

When Hari alone is unattainable, endless : 

Then what descent is there to hell (or) heaven? 

‘When the Lord is destitute of qualities by his innate nature: 
Then say, in which place is the energy of Shiva ? 

When he himself applies his own light:* * 

Then who is fearless, who is afraid of any one ? 

He himself is doing his own works. 

Nanak (says): the Lord is unattainable, endless. 

(8). When he himself is imperishable, dwelling in happiness : 
Then say, where is regeneration and death and destruction ? 
When the creator, that Lord, is omnipresent : 

Then say, who should entertain fear of Yama? 

When the Lord alone is not passing and inapprehensible : 

Then from whom should Citragupta ask an account? 

When the Lord is free from all darkness, inapprehensible, unfathomable : 
Then who are set free, who are bound with fetters ? 

He himself is wonderful in himself. 

Nanak (says): his own form is procured by himself. 

(4). When there is the Supreme pure Spirit, the king of men: 
Then, say, what is (one) washing in the absence of filth ? 

When there is he, who is free from all darkness, formless, absorbed in himself: 
Then for whom (should there be) regard, of whom (should one be) proud? 
When there is only the form of the Lord of the universe: 

Then, say, to whom should stick fraud (and) blemish ? 

‘When that, which bears the form of light,* is re-absorbed in light: 
Then who should be hungry, who should be satiated ? 

The creator is the cause of causes. 

Nanak (says): there is no estimate of the creator. 

(5). When his own glory is laid out (by) himself with (one) : 
Then who is his mother, father, friend, son and brother ? 

When he himself, who is accomplished in every skill, (is in one): 
Then what is he gathering (from) the Véda or the book ?* 


> 


1 fa JT, of this one = man. The sense is: when all human individuality is absorbed. 

2 af, light, as the principle of life in all creatures. 

. ats aout, bearing or having the form, qualities of (divine) light, i.e. the creature is re-absorbed in 
the fountain of light. 


‘aq = wos, the book, ie. the Qur’an. 


418 RAG GAURI, MAH. V., SUKHMANI XXII. 


When he himself puts his own self into (one’s) breast : 

What should he reflect on good or ill omens? 

When he himself is high, he himself is near: 

Then who shall be called Lord, who servant ? 

(We are) astonished at the wonder of wonders. 

Nanak (says): he himself knows his own state. 

(6). When the undeceivable, the indivisible, the impenetrable one is contained (in one) : 
Whom will then the Maya penetrate ? 

He himself (gives) order to himself. 

The three qualities do not affect (him). 

When the One Lord only is (in one) : 

Then who is free from care, whom does care befall? 

When his own assurance of himself (is in one): 
Then who speaks, who is the hearer ? 

He is quite boundless, higher than high. 

Nanak (says): he himself comes up to himself. 
(7). When by himself the form of the world is created, 

And laid out in the three qualities: 

Then religious demerit and merit, what is it ? 

One he makes desire hell and another heaven. 

(There is) the useless entanglement and trouble of the Maya. 

(There is) the burden (of) selfishness, spiritual blindness, error and fear. 

(There is) pain and pleasure, honour and dishonour, 

(Which) are explained in different ways. 

(But) he himself makes and beholds his own sport. 

(When) the sport is closed, there remains (only) the One, (says) Nanak. 

(8). When he himself is not passing away, then (his) devotee (also is not passing away). 
When the expansion (of the world) is spread out, (it is done for) the glory of the saints. 
He himself is the owner of both sides (=both worlds). 

Their beauty is made by him. 


He himself makes sports, pleasures and frolics. 

He himself is given to enjoyments uninterruptedly. 

‘Whom he pleases, him he applies to his own name. 

‘What he pleases, that play he plays. 

No estimate can be made of him, he is unfathomable, unmeasurable, not to be weighed. 
Nanak, his slave, speaks, as he makes (him) speak. 


XXII. 
Slok. 
O Lord of all creatures, thou thyself art existing! 
Nanak (says): the One is spread out, where is another to be seen? 
Astpadi. 
(1). He himself speaks and he himself is hearing. 
He himself is One and he himself is expansion (= multiplicity). 
‘When it pleases him, he produces a creation. 
By his own decree he absorbs it (again). 
Without thee nothing whatever is done. 
The whole world thou stringest into thy string. 
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‘Whom thou, O Lord, instructest thyself: 

That man gets the true name. 

He looks on all things as the same, who knows the truth. 
The whole creation he is overcoming, (says) Nanak. 

(2). All creatures are in his hands. 

He is merciful to the poor, the friend of the friendless. 
Whom he protects, him no one kills. 

He is dead, whom he forgets from his mind. 

Having given him up where else should one go? 

Above all is the One king, in whom there is no darkness. 

In whose hand is all the management of the creatures: 

Him know (as being) with thee inside and outside! 

He is the depository of all excellences, endless and boundless. 
Nanak, his slave, is always a sacrifice (to him). 

(3). The merciful one is omnipresent. 

He is compassionate to all. 

He himself knows his own actions. 

The inward governor is continually contained (in all). 

He cherishes creatures of many kinds. 

Whatever is made by him, of that he thinks. 

Whom he pleases, him he unites (with himself). 

‘Who worships (him) singing the excellences of Hari, 

Who trusting in him in his mind obeys him: 

By him the One creator is known (says) Nanak. 

(4). Who clings to the One name of Hari: 

That man’s hope does not remain unfulfilled. 

To the servant (of Hari) the service (of Hari) is pleasing. 
By understanding (Hari’s) order he obtains the highest step. 
Nothing higher can be imagined than he, 

In whose mind dwells he, who is void of all darkness (= the Supreme). 
Breaking their fetters they become friendly to all, 

Who day by day worship the feet of the Guru. 

In this world they are easy and in the other world happy, 
Whom Hari, the Lord himself, unites (with himself), (says) Nanak. 
(5). Join the society of the pious and be happy! 

Sing the excellences of the Lord, the supreme bliss! 

Reflect on the truth of the name of Rim! 

Save (thy human) body, which is hard to obtain! 

Sing the nectar-words, the excellences of Hari! 

The crossing of thy life, this is (thy) object. 

Behold the Lord always (as being) near (to thee)! 

Thy ignorance will be effaced, thy darkness be extinguished. 
Hear (this) instruction and make it dwell in (thy) heart! 
And thou wilt obtain the fruits, thy heart desires. 

(6). Adjust both, this and that world, 

By keeping the name of Ram in thy breast! 

The initiation of the perfect Guru is perfect. 

In whose heart it dwells, by him the True one is verified (in his own person). 
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Mutter with devout meditation the name in (thy) heart and body! 
Pain, trouble and fear will depart from thy mind. 

O trafficker, carry on a true traffic ! 

Thy batch of goods will get safely to the threshold (of Hari). 
Keep in thy heart reliance on the One! 

And thou wilt not come nor go again, (says) Nanak. 

(7). Away from him whereto will one go? 

One is saved by meditating on the preserver. 

Who mutters the fearless (Hari), all his fear is effaced. 

By the mercy of the Lord man is emancipated. 

Whom the Lord protects, he suffers no pain. 

In the heart of him, who is muttering the name, happiness springs up. 
Anxiety goes, selfishness is effaced. 

No one is coming up to that man. 

On (whose) head the Guru, the hero, is standing: 

His affairs are accomplished, (says) Nanak. 

(8). Whose intelligence is perfect, whose glance is nectar : 
Seeing his sight the creation is saved. 

Whose lotus-feet are incomparable : 

His sight is fruitful; beautiful is the form of Hari. 

Blessed is (his) service, approved of is (his) servant. 

The inward governor, the primeval divine male, 

In whose heart he dwells, he becomes exalted. 

Death does not come near him. 

They become immortal and attain the dignity of immortality, 
Who in the society of the pious meditate on Hari, (says) Nanak. 


XXII. 
ST6k. 
The collyrium of divine knowledge, that is extinguishing ignorance and darkness, is given by 
the Guru. : 
(With whom) by the mercy of Hari the saints have met, in (his) mind (there is) light. 
Astpadi. 
(1). In the society of the saints the Lord is seen (as being) within (one). 
The name of the Lord becomes sweet. 
Everything is in the One vessel, 
Which appears under many various forms. 
The name of the Lord is nectar (and) the nine treasures. 
His place of rest is in the (human) soul. 
(Where there is) deep abstract meditation, there the unbeaten sound (is heard). 
The wonder and astonishment cannot be told.’ 
By him it is seen, to whom he himself shows it. 
Nanak (says): that man gets a right knowledge (of it). 
(2). That endless one is inside and outside. 
In everybody the Lord is contained : 


* famrtz = faraart, @ being here a meaningless alliteration (not TEAL, adj., astonished). 
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In earth, heaven and the nether region. 

All the worlds the cherisher is filling. 

In tree, grass and mountain is the Supreme Brahm. 

As his order is, so it is done. 

He is in wind, water, fire. 

He is contained in the four quarters and in the ten directions (of the earth). 
Without him there is no place. 

By the favour of the Guru Nanak obtains happiness. 

(3). Behold, in the Véda, the Puranas, the Smriti, 

In the moon, sun and stars is the One. 

The praise of the Lord every one utters. 

He himself is immovable, he never moves to and fro. 
Practising all ingenuity he plays his play. 

By no estimate he is reached, he is inestimable in qualities. 
Whose light is in all (created) light : 

(That) Lord is supporting (all) lengthwise and crosswise. 
By the favour of the Guru error is destroyed. 

This faith has Nanak in him. 

(4). What the saints behold, that is all Brahm. 

In the view of the saints all is virtue. 

What the saints hear, that is a good word. 

They are absorbed with the all-pervading Ram. 

This is the custom of him, by whom he (Ram) is known. 
True are all the words, the pious are uttering. 

Whatever happens, that they consider as happiness. 
(Because) they know the Lord (as) the cause of causes. 
Inside as well as outside he abides. 

Nanak (says): all, who have seen (his) sight, are fascinated! (thereby). 
(5). He himself is true and true is all his work. 

From that Lord all the creation has sprung. 

If it pleases him, he makes an expansion. 

If it pleases him, he is of one form (only).’ 

(His) manifold ingenuity cannot be apprehended. 

Whom he pleases, he unites (with himself). 

Who can be called near, who far? 

He himself is omnipresent. 

‘Whom he lets know his secret mind : 

That man he himself makes comprehend (the truth), says Nanak. 
(6). In-all creatures he himself is abiding. 

He himself is seeing all with his eyes. 

Whose body the whole (world) is: 

He hears himself his own praise. 

He has made one sport of coming and going.* 


} at = a, on account of the rhyme (dt). 
? The sense is: he re-absorbs all into himself. 


3 The sense is: it his sport or pleasure, that creatures come and go. 
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The Maya is made obedient (to him). 

In the midst of all he remains uncontaminated. 

Whatever is to be said, that he says himself. 

By (his) order (one) comes, by (his) order (one) goes. 

Nanak (says): whom he pleases, him he re-absorbs. 

(7). What comes from him, is not bad. 

Say, is by anybody else anything done ? 

He himself is good and his work is very good. 

He himself knows what is in his own mind. 

He himself is true and all (his) practice is true. 

Lengthwise and crosswise he is absorbed with himself. 

His secret mind cannot be told. 

If there would be somebody else, information would be got. 

All that he does, is real. 

By the favour of the Guru Nanak knows this. 

(8). Who knows (him), to him always happiness accrues. 

That Lord himself unites (him with himself). 

He is rich, noble and honoured, 

Emancipated whilst living, in whose heart the Lord is. 

It is good fortune, good fortune, good fortune, that the man has come, 
By whose favour the whole world is saved.’ 

This is the object of the coming of (that) man, 

(That) in the society of the man the name may come into (one’s) mind. 
He himself is emancipated and he makes the world (also) emancipated. 
To that man reverence (should) always (be made), (says) Nanak. 


XXIV. 
Siok. 
(By whom) the perfect Lord, whose name is perfect, is adored : 
He obtains the perfect one by singing the excellences of the perfect one, (says) Nanak. 
Astpadi. 
(1). Hear the instruction of the perfect Guru! 
Behold the Supreme Brahm as being near (thee)! 
At every breath remember Govind ! 
The anxiety of (thy) mind will (then) cease. 
Give up the transitory wave of hope! 
Ask in thy heart for the dust of the saints ! 
Giving up thy own self make supplication, 
(That) in the society of the pious thou mayest cross the ocean of fire! 
Fill (thy) store-room with the wealth of Hari! 
(Pay) reverence to the perfect Guru! (says) Nanak. 
(2). Happiness, welfare, quiet and joy (will accrue to thee), 
(If) thou worship the supreme bliss (=the Supreme) in the society of the pious. 
Do away with hell and save (thy) soul! 
Drink the nectar-juice of the excellences of Govind ! 


! Baba Nanak is here understood. 
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Think in thy mind of the One Narayan, 

Whose One form has many appearances! 

Gopal Damédar is kind to the poor, 

Destroying pain and perfectly compassionate. 

Remember, remember continually the name! 

It is the support of the creatures, (says) Nanak. 

(3). The highest Sloks are the words of the pious. 

They are priceless rubies and gems. 

Who is hearing and doing them, is saved. 

He himself crosses and makes also the people cross. 

Fruitful is his life, fruitful his society, 

In whose heart love to Hari dwells. 

All hail! the unbeaten sound resounds (in him). 

Hearing, hearing it he is happy: the Lord is manifested (in him). 
Gopal is manifested in the head of the holy man. 

Nanak (says): in his society (people) are saved. 

(4). Who hearing of him and being needy of protection come to his asylum : 
Them the Lord himself mercifully unites (with himself). 

Enmities are extinguished, they become the dust of all. 

The nectar-name they take in the society of the pious. 

The Gurdév becomes very propitious to them. 

The service of the worshippers is accomplished. 

From useless embarrassment and change (of the mind) they are freed. 
Having heard the name of Ram they utter it with their tongue. 

The Lord bestows favour and mercy (on them). 

Nanak (says): our trip is accomplished. 

(5). Praise the Lord, O holy friend! 

Attentively and exclusively think (of him)! 

(In) the Sukhmani (is) tranquillity ; praise the qualities of Govind! 
In whose mind he dwells, he becomes (his) receptacle. 

All his desire becomes fulfilled. 

He becomes known as the first man in all the world. 

He gets the highest place. 

He is not subject again to coming and going. 

That man departs, having acquired the wealth of Hari, 

To whom it is allotted, (says) Nanak. 

(6). Welfare, tranquillity, the nine treasures, 

Intelligence, divine knowledge, all perfections are his. 

Science, austerity, spiritual devotion, meditation on the Lord, 

The best knowledge, the most excellent ablution, 

The four desirable objects (of human life), the opening of the lotus (of the heart), 
Indifference to all in the midst of all (are his). 

He is beautiful, clever, a knower of truth, 

Looking on all things as the same, directing his look on the One. 
These fruits has he, who with his mouth utters 

The name, (says) Guru Nanak, and in his heart hears (these) words. 
(7). If one mutter this treasure in his mind: 

His salvation is brought about in all the Yugas. 
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The excellences of Gdvind, meditation on the name and praise (of it), 
Are expounded by the Smriti, the Shastras, the Védas and the Puranas. 
The object of all instruction is solely the name of Hari. 

In the mind of the devotee of Govind is tranquillity. 

Crores of sins are effaced in the society of the pious. 

By the mercy of the saints he is rescued from Yama. 

On whose forehead (this) destiny is written by the Lord: 

Those come to the asylum of the pious, (says) Nanak. 

(8). In whose heart it (=the name) dwells and who hears it with affection: 
Into his mind the Lord Hari comes. 

He removes the pain of regeneration and death. 

The body, which is hard to obtain, he saves at once. 

Spotless is his lustre, nectar is his speech, 

In whose heart the One name is contained. 

Pain, disease, fear and error are extinguished. 

The name of the pious is pure, (pure are) his works. 

His splendour is raised above all, 

Who considers it a pleasure! to recite this name (of Hari), (says) Nanak. 


RAGU GAURI; THITI;? MAHALA Y. 
Om! By the favour of the true Guru! 


I. 
SI6k. 


The Lord, the creator, is present throughout in water, earth and on the surface of the earth. 
The One, whose form is one, is spread out having become of many kinds, (says) Nanak. 


Pauri. 

On the jirst (lunar day) worship the Lord, whose form is one, meditating on him! 

Recite Govind, Gopal, the Lord, fall on the asylum of Hari the king! 

From him (comes) protection, welfare and happiness, by whom everything is made. 

In the four corners, in the ten directions (of the earth) I have wandered about: without him there 
is none other. 

The Védas, the Puranas and the Smriti were heard (by me), I reflect in many ways: 

The deliverer of the sinners, the destroyer of fear, the ocean of happiness is the formless one. 

He is bountiful and giving enjoyments; with him there is no other place. 

What Nanak desires, that he obtains by singing the excellences of Hari. 


Pause. 
The praise of Govind should always be sung! 
Joining the society of the pious he should be worshipped, O my friend! 


‘ we wat = ay fart, on account of the rhyme. 
? fats, sf. a lunar date or day of the lunar period of fifteen days. 
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II. 
Slok. 

Perform worship many times, fall on the asylum of Hari the king! 
In the society of the pious error and duality will be cut off and effaced, (says) Nanak. 

Pauri. 
On the second (lunar day) remove folly, serve continually the Guru! 
Ram, the gem, dwells in (thy) heart and body, O friend, if thou give up lust, wrath and covetousness. 
Death is effaced, life is obtained, all distress is annihilated. 
Give up thy own self, adore Gévind, give thyself to love and devotion (to Hari)! 
Gain will acerue (to thee), loss will be removed, at the threshold of Hari (thou wilt be) honoured. 
If thou collect the wealth of the name of Hari, (thou art) a true and fortunate wholesale merchant. 
Rising and sitting adore Hari, being delighted with the pious! 
Nanak (says): folly goes off (thus), the Supreme Brahm dwells in (thy) mind. 


III. 
Slok. 
The three (states)! permeate the world, the fourth (state) some (rare) one obtains. 
Nanak (says): those saints have become pure, in whose mind that One dwells. 
Pauyi. 
On the third (day) the fruit of the poison of the three qualities is now and then very high, now and 
then low. 
Wandering much about in hell and heaven death always kills (him again). 
In joy, grief and doubt the world (is immersed), in egotism it spends its time. 
By whom they have been made, him they do not know, they think of many contrivances (with a 
view to their salvation). 
(His) mental anxiety, difficulty, trouble, passion and inquietude is not broken, 
Who does not comprehend the majesty of the Supreme Brahm, the omnipresent Lord. 
Being quite immersed in spiritual blindness and error he dwells in the great hell. 
O Lord, mercifully protect me, Nanak hopes in thee! 


Ty. 
Sl6k. 
He is clever, intelligent and skilful, by whom his egotism is abandoned. 
(He has) the four (desirable) objects (of human life) and the eight perfections, (who) adores the 
name of Hari, (says) Nanak. 
Paurt. 
On the fourth (day) (by whom) the four Védas are heard and investigated and truth reflected upon ; 


(Who) mutters and remembers the name of Ram, (in which are) all welfare, happiness (and all) 
treasures : 


1 The three states are: Tad, GA and auf: the fourth state is abstraction from without and 
absorption in the contemplation of one’s own spirit (as identical with Brahm). 

> Whoever is yet subject to the three qualities, though he may afterwards for his good works attain to 
heaven, is reborn on earth and in the power of death. Who is thrown into hell for his bad works, is reborn 
on earth, after his punishment is over. Only he is thoroughly emancipated, who on earth has become liberated 
from the influence of the three qualities. 


ot 
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He prevents hell, removes pain, (his) many troubles are done away. 

Death recedes (from him), he is delivered from Yama, by undertaking the praise of Hari. 
(His) fear is destroyed, he tastes nectar, he is imbued with love to the formless Hari. 

The pain of poverty and impurity is annihilated, the name is (his) support. 

Gods, Naras, Munis, men are seeking Gopal, the ocean of happiness. 

(His) mind is pure, (his) face is bright, (who) becomes the dust of the pious, (says) Nanak. 


Vv. 

STok. 
Five passions dwell in the mind (of him, who) is absorbed with the Maya. 
In the society of the pious he becomes pure, (says) Nanak, by love to the Lord. 

Pauri. 
The fifth (day). Those arbitrators are the best, by whom the deceit is known. 
There is a great variety of flowers and scents, (but) all is falsehood (unreality) and imposition. - 
Nothing is known nor understood by it (7.e. the world), it makes no reflection whatever. 


The world is immersed in ignorance, being deeply engaged in pleasure, worldly attachment and 
enjoyment. 


He is regenerated and dies and wanders about in many wombs, (though) many religious works be 
done (by him), 

(By whom) the creator is not remembered, in (whose) mind (there is) no reflection nor discrimination. 

(Who has) a loving attachment to the Lord, he is not a bit contaminated by the Maya. 

Nanak (says): some rare ones are found, who are not enraptured with the world. 2 


VI. 

Siok. 
The six Shastras state, that He is high and has no end nor limit. 
The devotees, who are singing his excellences, shine at the gate of the Lord, (says) Nanak. 

Pauri. 

The sixth day. The six Shistras say it and many Smritis tell it: 
That the Supreme Brahm is most excellent and high, the end of his excellences Shésh! does not know. 
Narada, the Munis, Shuka? and Vyasa are singing the praise of Govind. 


They are desirous of (his) juice, they are delighted with Hari, the devotees are enraptured with 
the Lord. 


Infatuation, conceit and error are destroyed, the asylum of the merciful one is obtained (by them). 
The lotus-foot dwells in (their) mind and body, having seen (his) sight (they are) happy. 
Gain is obtained, loss is taken away by devoutly meditating in the society of the pious. 
They acquire the treasury and depository of (all) excellences by meditating on the name, (says) 
Nanak. 
VII. 
Siok. 
The assembly of the saints relates the glory of Hari, they utter it with true affection. 
Nanak (says): (their) mind becomes content by devoutly applying their thought to the One. 


t ay, the thousand-headed serpent king, the couch and canopy of Vishnu and the upholder of the world, 
which rests on one of his heads. 


® Jrai, the son of Vyasa. 
~“ 
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Pauri. 
On the seventh day collect the wealth of the name, the treasury (of which) is not exhausted ! 
In the assembly of the saints he is obtained, (who) has no end nor limit. 
Give up thy own self and adore Govind, fall on the asylum of Hari, the king! 
Thou wilt remove (thy) pain, thou wilt cross the water of existence, thou wilt obtain the fruit 


desired by (thy) mind. 


(Tf) thou mutter day and night Hari in (thy) mind, (thy) life is fruitful and approved. 
Know, that the creator is always inside and outside with thee. 

He is a friend, he is a companion and friend, who gives instruction about Hari. 

Nanak is a sacrifice to him, who mutters the name of Hari, Hari. 


VIII. 

Slok. 
(If) the eight watches (his) excellences be sung, (if) the other bores be abandoned : 
The servant of Yama cannot overpower (him), Nanak (says): the Lord is merciful. 


Pauri. 


The eighth (day). The eight perfections, the nine treasures ; 

All the (four desirable) objects (of human life), perfect intelligence ; 
The opening of the lotus (of the heart), continual joy ; 

Pure conduct, (the giving of) salutary advice ; 

All virtues, pure ablutions: 

Higher and more excellent than all is divine knowledge. 

The worship of Hari, Hari (is made) in the society of the perfect Guru. 
By muttering the name and by love to Hari one crosses, (says) Nanak. 


IX. 
SIok. 
Nariyan is not remembered (by him, who is) fascinated by enjoyment and passion. 
Nanak (says): by forgetting the name one wanders about in hell and heaven. 
Pauri. 
The ninth (day). The nine apertures (of the body) are impure. 
Those, who do not mutter the name, act perversely. 
They sport with another’s wife, they prate slander against the pious... 
They do not hear a bit the glory of Hari with their ears. 
They steal another’s property for the sake of their (own) belly. 
Their (burning) fire is not put out, their thirst is not quenched. 
Without the service of Hari these fruits are earned. 
Nanak (says): by forgetting Hari the unfortunate die and are born (again). 


X. 
SI6k. 


I wandered about searching in the ten directions (of the earth); wherever I see, there is that One 


.¢. the Supreme). 


The mind is brought into one’s power, if it be the mercy of the omnipresent one. 
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Pauri. 
The tenth (day). (By whom) the ten gates (of the body) are brought under subjection : 
Tn (their) heart is contentment, they mutter the name. 
(Who) hear with their ears the glory of Hari, Gopal: 
(Those) pious ones are seeing with their eyes the merciful (Hari). 
(Their) tongue sings the praises of the endless one. 
In (their) heart they reflect on the omnipresent Lord. 
With their hands and feet they perform service to the saints. 
Nanak (says): this control (of the senses) is obtained by the mercy of the Lord. 


XI. 
Slok. 
The only One should be praised, (but some) rare one knows the relish (of it) ! 
The excellences of Govind are not known, (says) Nanak, every one is astonished (at them). 


Pauyi. 
The eleventh (day). Behold Hari as being near (thee) ! 


Subdue (thy) senses and hear the name of Hari! 

Contentment is in (thy) mind, (if there be) kindness towards all creatures. 
In this wise (thy) religious duty is fulfilled. 

If thou keep (thy) running (mind) in one place: 

(Thy) heart and body (become) pure in muttering the name of Hari. 

In all the Supreme Brahm is present. 

Nanak (says): praise Hari, this is a permanent duty! 


XII. 
Slok. 
(Their) foolishness is removed, they perform service (to Hari), (with whom) the kind pious people 
have met. 
Nanak (says): who remain united with the Lord, all their troubles are extinguished. 
Pauri. 
On the twelfth day (give) alms, (mutter) the name (and perform) ablutions! 
Worship Hari and give up conceit! 
Drink the nectar of Hari in the society of the pious ! 
(Thy) mind will be satiated by praise and love to Hari. 
A soft speech renders every one contented. 


With the juice of the name of Hari thou nourishest the five elements (=body) and the soul. 
From the perfect Guru this assurance is obtained. 


Nanak (says): uttering the name of Rim one does not again fall into a womb. 


XIII. 
SIok. 
(Who) is comprehended within the three qualities, his affair is not accomplished. 
(If) the saviour of the sinners dwells in his heart, he is emancipated (by) the name, (says) Nanak. 
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Pauri. 
The thirteenth (day). Under three afflictions! is the world. 
It is coming and going and descends to hell. 
The worship of Hari, Hari does not come into its mind. 
The Lord, the ocean of comfort, is not praised a moment. 
It is bound, now and then having joy and now and then grief. 
A long disease is produced? by the Maya. 
By making changes (of mind) disquietude is obtained. 
In the eyes is drowsiness, it talks (as in) a dream. 
This state takes place by forgetting Hari. 
Nanak is in the asylum of the Lord, the merciful Supreme Spirit. 


XIV. 
Siok. 
The four quarters, all the fourteen worlds Ram is pervading. 
Nanak (says): no deficiency is seen, his works are everywhere. 
Pauri. 
The fourteenth (day). In the four quarters is the Lord himself. 
His majesty is filling all the worlds. 
In the ten directions the one Lord is contained. 
Behold, in earth and sky, in all is the Lord. 
In water, earth, wood, mountain and the nether region : 
There the merciful Lord abides. 
Small and large, all is the Lord. 
Nanak (says): the disciple is knowing Brahm. 
XV. 
Slok. 
(By him) his own self is overcome, (by whom) according to the instruction of the Guru the 


excellences of Govind are sung. 

By the favour of the saints fear is effaced, anxiety is extinguished, (says) Nanak. 

Pauri. 

The day of the new moon. They are happy in themselves, (to whom) contentment was given by 
the Gurdév. 

(Their) mind and body is cool, tranquillity and composure are attained by serving the Lord. 

(Their) fetters are broken (and their) many changes (of mind), (their) affairs are fruitful and 
accomplished. 

(Their) folly is swept away, (their) egotism gone off by remembering the name of Hari. 

The asylum of the Supreme Brahm is seized, coming and going are effaced. 

He is saved himself with his family by uttering the excellences of Govind, 

(And) by performing service to Hari, (if) the name of the Lord be muttered. 

Happiness and tranquillity are obtained from the perfect Guru, (says) Nanak. 


1 The three afflictions are: BTeytfaran (psychical or corporeal), alfattfas (physical or material) and 
aifuctaa (from the gods or fate). 


2 All the MSS, read: wHTATFAG, though the preposition J is hardly ever found connected with TU 
in Sanskrit. 
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XVI. 

Slok. 
The perfect (full) one never vacillates, (who) is made perfect by the Lord himself. 
Day by day he increases more, (says) Nanak, and does not decrease. 

Pauri. 
The day of full moon. Full is the Lord alone, the powerful cause of causes. 
The Supreme Spirit, whose hand is above all, is merciful to the creatures. 
Govind, the Guru, whose work takes effect, is the depository of (all) excellences. 
The Lord, the inward governor, is wise, inapprehensible and free from all darkness. 
The Supreme Brahm, the Lord, is knowing every affair. 
To the assistant of the saints and (their) refuge constantly reverence! 
(His) inexpressible tale is not comprehended, remember the feet of Hari! 
He is saving the sinners, the friend of the friendless. 
Nanak is in the asylum of the Lord. 

XVII. 

Siok. 
(His) pain is extinguished, (his) doubt is gone, (who) has seized the asylum of Hari, the King. 
By singing the excellences of Hari he obtains the fruit, his heart desires, (says) Nanak. 

Pauri. 
If one sing, if one hear, if one reflect (on them) ; 
If one teach (them), if one strengthen (them), he is saved. 
He cuts off his sins, he becomes pure, the filth of his life goes. 
In this and in the other world his face is bright, the Maya does not affect him. 
He is intelligent, he is a Vaishnava, he is endowed with divine knowledge and affluent. 
He is a hero, he is of noble family, by whom the Lord is adored. 
The Khatri, the Brahman, the Sidra, the Vaisya and the Candal are saved by remembering (Hari). 
By whom his own Lord is known, his dust is Nanak. 


GAURI; VAR; MAHALA IV. 
Om! by the favour of the true Guru! 
L 

Slok I. 
The true Guru, the Supreme Spirit is merciful, to whom every one is approved. 
‘With one and the same look he beholds (all), from the faith of the heart comes perfection. 
In the true Guru is nectar, that highest word of Hari, Hari. 
Nanak (says): by mercy Hari is meditated upon, some (rare) disciple obtains (him). 

Slok TI. 
Egotism and the Maya, all is poison, in the world (there is) continually loss. 
Gain is the wealth of Hari, it is acquired by the disciple by reflecting on the word (of the Guru). 
The filth of egotism, the poison, goes off by keeping the nectar of Hari, Hari in the breast. 
All the affairs of those disciples are accomplished, on whom he bestows mercy. 
Who are personally united (with him), they remain united, being united (with himself) by Hari, 


the creator. 
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Pauri. 
Thou art the true Lord, thou art true, the true, true Lord! 
All (the creation) is meditating on thee, all (the creation) clings to thy feet. 
Thy praise is beautiful and fine, by whom it is performed, him thou makest pass across. 
To the disciples thou art giving (this) fruit,! that they are absorbed in the true name. 
O my great Lord, great is thy grandeur! 
Il. 
Slok I. 
All other praising and all other speaking, besides the name, is insipidity. 
The fleshly-minded praise (their) egotism, their talk is egotism and selfishness. 
(But those) who do not praise (him, 7.e. Hari), they die, they are all consumed (by their) slander. 
Humble Nanak (says): the disciples are saved muttering Hari, Hari, the supreme bliss. 
Slok Il. 

O true Guru, show (me) Hari the Lord, (that) I may meditate on the name of Hari in my mind!. 
Nanak (says): I will utter with (my) mouth the pure name of Hari, that is removing all pain. 
Pauri. 

Thou thyself art formless and void of all darkness, O King Hari! 

By whom thou, the True one, art meditated upon with one mind, all their pain is removed. 
Thou hast no partner, who is brought near (to thee) and informed (by thee). 

There is no donor like thyself, O pure one, thou art considered as true in my mind. 

O my true Lord, O True one, true is (thy) name! 


IIT. 
Slok I. 
In (thy) heart is the disease of egotism, by error thou art led astray, O fleshly-minded wicked man! 
Nanak (says): remove thy disease by meeting with the true Guru and the pious, good men! 
Slok II. 
The heart and body of the disciple are imbued with love to Hari, the depository of (all) excellences. 
Humble Nanak (says): him, who flees to the asylum of Hari, he unites (with himself), praise 


to the Guru! 
Pauri. 
Thou art the creator, the unattainable Supreme Spirit, with whom art thou to be compared ? 
(If) one would be like thee, it would be told; thou art like thyself (only), (thus) it is read. 
Thou alone art existing in all creatures, to the disciple thou art manifest.* 
Thou art the true Lord of all, thou art higher than all. 
What thou doest, that, O True one, will take place, then why should one grieve? 


IV. 
Slok I. 
I have love to the beloved in heart and body; those who are attached (to the beloved) day and night: 


(On ‘them) bestow mercy, O Lord, the true Guru, that they may dwell in comfort! (says) humble 
Nanak. 


1 The Lahore lithographed copy reads: UTFZAT, but the MSS. (Nos. 2483 and 2484) read UTFERT 


which we have followed in our translation. 


- usagi, instead of uate, for the sake of the rhyme. 
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Slok II. 

In whose heart there is love to the beloved, they will shine (at the gate) in proportion as they utter 
(the name of the beloved). 
Nanak (says): Hari himself knows those, who entertain love to the beloved. 
Pauri. 

Thou art the creator, thou thyself art unerring and not subject to (any) mistake. 
What thou doest, O True one, that is good, by the word of the Guru thou makest comprehend (this). 
Thou art the powerful cause of causes, there is none other. 
Thou art the Lord, unattainable and merciful, all meditate on thee. 
All creatures are thine and thou art every one’s, thou deliverest all. 


Vv. 

Slok I. 
Hear, O sweetheart, the message of love, the eyes are attentively fixed (on thee) ! 
(With whom) by the pleased Guru the sweetheart is joined, they dwell in comfort, (says) humble 

Nanak. 

Slok TI. 
The true Guru is bountiful and merciful, whose mercy is everlasting. 
The true Guru is inwardly without enmity, that One Brahm he beholds (in) all. 
Who entertain enmity with him, who is without enmity, of those no one remains. 
The true Guru is seeking the best of all, how should evil come from him ? 
As one desires a fruit from the true Guru, such a one he gets. 
Nanak (says): the creator is knowing all, from whom nothing is hidden. 

Pauri. 
Whom the Lord makes great, him I consider as great. 
Whom the Lord pleases, him he pardons, he is acceptable to the Lord.' 
If one offend him, he is a foolish ignorant man. 
Whom the true Guru unites (with himself), he utters (his) excellences and praises (his) qualities. 
Nanak (says): he is perfectly true; who comprehends (him), is absorbed in the True one. 


VI. 

Sok I. 
Hari is true, devoid of all darkness and immortal, without fear, without enmity, without form. 
By whom he is muttered with one mind and one thought, their burden of egotism goes off. 
By which disciples Hari is adored, victory to those pious people! 
If one slander the perfect true Guru, him the whole world curses. 
In the true Guru he himself is abiding, Hari himself is protecting him. 
Blessed, blessed is he, who is singing the excellences of the Guru, to him (be) constantly reverence ! 
Nanak is a sacrifice to them, by whom the creator is muttered. 


Slok II. 
- By himself the earth is created, by himself the sky. 
By himself the creatures are produced in it, he himself gives the morsel into (their) mouth. 
He himself is abiding (in) all, he himself is the depository of (all) qualities. 
Humble Nanak (says): meditate thou on the name, all sins are cut off by it! 


‘ afs srett = af STAT, on account of the rhyme. 
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Pauri. 
Thou art the true Lord, the truth, truth is pleasing to the true one. 
Who are praising thee as the True one, near them the servant of Yama does not go. 
Their faces are bright at the gate, to whose heart the true Hari is pleasing. 
The false ones are thrown back ; in whose heart is falsehood and hypocrisy, they incur great pain. 
The faces of the false ones become black, the false ones become sweepings. 


VII. 
Slok I. 

The true Guru is the field of religious duties, as one sows on it, such a fruit he gets. 

By the disciples of the Guru nectar is sown and Hari gives them the fruit of nectar. 

Their faces are bright in this and that world, at the true gate they receive from Hari a dress of 
honour. 

In the heart of some is falsehood, they practise continually falsehood; these, as they sow, such a 
fruit they will eat. 

‘When the true Guru, the banker,’ will look closely at them, they will all be disclosed as counterfeit. 

They get always such (a fruit) as they intend, they are such as they are sounded by God.? 

Tn both worlds the Lord himself abides, working continually he beholds all his proceedings. 

Siok II. 

In him, who is directing his mind on the One, the One is abiding, to whom he (the One) attaches 
himself, he becomes acceptable. 

Some one makes many words, (but) in whose house the thing is, he eats it. 

Without the true Guru the right knowledge is not obtained, egotism does not depart from within. 

The selfish ones suffer the pain of hunger, they stretch out their hand and beg at every house. 

Falsehood and deceit do not remain hidden, outward show and plating go off. 

For whom it is written before, with him the true Guru, the Lord falls in. 

As when iron is brought in contact with the philosopher’s stone, so one falling in with the society (of 
the pious) becomes gold. 

O Lord of humble Nanak, thou art the Lord, as it pleases (thee), so thou makest (men) go. 

Pauri. 

By whom Hari is served in (their) heart, them Hari himself unites (with himself). 

His qualities are communicated to them, who burn all their vices by means of the word (of the Guru). 

(Their) vices are sold for straws, to whom he gives, they obtain true (qualities). 

(I am) a sacrifice to my own Guru, who has effaced (my) vices and displayed (in me) virtues. 

Great is the grandeur of the great one, the disciple sings (his) praise. 


VIII. 
Slok I. 
In the true Guru is a great majesty ; who daily meditates on the name of Hari, Hari: 
He, uttering the name of Hari, Hari (gets) purity and control of the senses, by the name of Hari he 
is satiated. 
The name of Hari (is his) strength, the name of Hari (is his) tribunal, the name of Hari procures 
his protection. 


l agg = lye, banker, money-changer. 
2 The sense is: they emit such a sound as God makes them emit, just as a musical instrument gives 
such a sound as the player desires. 


Or 
Ge 
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Who intently adores the shape (body) of the Guru, he gets the fruits his heart desires. 

Who slanders the true perfect Guru, him the creator will cause to be killed. 

That time will not again come into his hand, what he has sown, he will eat himself. 

He is carried off to the horrible hell with a black face, as they put a neck-halter on a thief. 

If he fall again on the asylum of the true Guru, he is saved, when he meditates on the name of 
Hari, Hari. 

Nanak proclaims the words of Hari, thus he pleases Hari, the creator. 

Slok II. 

Who does not mind the order of the perfect Guru, he is self-willed, ignorant and robbed by the 
Maya, the poison. 

In his heart is falsehood, he is known as practising falsehood, hopeless strifes are put on his neck 
by God. 

He sells many words, but his words please no one. 

He wanders about in every house like an ill-fated woman; who comes in contact with him, to him 
also (his) marks are communicated. 

Who becomes a disciple, he remains undefiled, he leaves the side of that one and sits down at the 
side of the Guru. x 

Who conceals his own Guru, he is not a good man, O ye saints, by him profit and capital, all is lost. 

Nanak lets first hear the Shastras and the Védas. 

(But) the word of the perfect Guru comes (stands) above them. 

To the disciples of the Guru the grandeur of the perfect Guru pleases, the self-willed do not get this 
opportunity. 

Paurt. 
The perfectly True one is greater than all, he obtains him, whom the true Guru appoints. 


He is the true Guru, who is meditating on the True one, the perfectly True one and the true Guru 
are One. 


He is the true Guru, the divine male, by whom the five intoxicated ones are subdued. 
Who without serving the true Guru adore their own self, in them is falsehood, fie upon (them)! 
(their) faces are dull. 


What they speak does not please any one, their faces are black by deviating from the true Guru. 


IX. 
Slok 1. 

The whole field belongs to Hari the Lord, by himself it is cultivated. 

Pardoning the disciples he makes germinate (their field), by the self-willed their stock (of seed) is lost. 

Every one sows for his own advantage, that field is made to germinate, which is pleasing to Hari. 

By the disciples of the Guru the nectar of Hari is sown, the nectar-name of Hari, as fruit they 
obtain nectar. 

Yama, the mouse, is constantly gnawing the field, by Hari the creator he is beaten and ejected. 

The field comes forth and germinates, by Hari, who is bestowing heaps of corns, it is caused to 
germinate. 

All their care and anxiety he removes, by whom the true Guru, the divine male, is meditated upon. 


Humble Nanak (says): (by whom) the name is adored, he himself is saved and he saves (also) the 
whole world. 


1 This Slék is written out by the Sikhs as a charm against mice, and buried in small vessels on the four 
corners of a field. 
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Slok Ti. 
The whole day the fleshly-minded one is absorbed in covetousness (and) other things. 
By night he is buried in sleep, all the nine’ are remiss in sleep. 
On the head of the fleshly-minded is the order of (their) wives, they constantly lead them astray. 
The men, who are doing what they are told by their wives, are impure, foul and vile. 
The man, who is given to lust, is an impure man, he goes along asking his wives. 
Who walks according to the bidding of the true Guru, he is a true and good man. 
Women and men are all created by himself, the sport of Hari is performed in all. 
All thy work is very good, (says) Nanak. 


Pauri. 


Thou art unconcerned (about anything) and bottomless, how should the inestimable one be estimated? 

They are very fortunate, who are meditating on thee (and) with whom the true Guru falls in. 

The word of the true Guru is true and beautiful, the word of the Guru is brought about. 

The others, who in emulation of the true Guru are talking nonsense, are false, by falsehood they are 
broken down. 

Something else is in their heart and something else in their mouth, chattering about the Maya, the 
poison, they are dying in grief. 


X. 
Slok I. 
The service of the true Guru is pure, that man becomes pure, who performs service (to the Guru). 
In whose heart is hypocrisy and false change (of mind), they are separated by the True one himself.’ 
The true disciples sit at the side of the true Guru and pass their time. 
There, the false ones are not found in any good place. 
To whom the word of the true Guru is not pleasing, their faces are dirty, they wander about blasted 
by God. 
In whose heart there is no love to Hari, how long will those fleshly-minded ones be caused to 
take possession (of bodies) as goblins? 
Who meets with the true Guru, he keeps his own mind steady, he himself abides with his own thing. 
Humble Nanak (says): some the Guru joins and gives them happiness, some, who are deceitful, are 
separated by himself. 
Siok II. 


In whose heart there is meditation on the name of Hari, their affairs are put right by God. 

Their dependence on men ceases, Hari the Lord sits near them and takes their side. 

(If}) Hari is on (their) side, then every one is on (their) side, all who see (their) sight, applaud (them). 

Wholesale merchant and king, all are made by Hari, all come and make supplication to (his) people. 

The grandeur of the perfect Guru is great, by serving the great Hari inestimable happiness is 
obtained. 

By the perfect Guru the gift (of) the immovable Hari is given, (though) he always bestows, it 
increases still more.? 

A calumniator cannot see (his) greatness, that one is consumed by the creator himself. 

Humble Nanak utters the excellences of the creator, he is always protecting his votaries. 


' The nine are very likely the TYCH, the nine sentiments or passions. 
° STATS; its meaning is unknown. 


* ie. the store of the gifts of the Guru. 
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Pauri. 
Thou art the Lord, unattainable and compassionate, very bountiful and wise. 
Like thou no one comes into my sight, thou art clever and pleasing to me. 
Love to the family and all that is seen, is passing away, it is coming and going. 
Who direct their mind on anything else but the True one, they are given to falsehood, false is their hope. 
Nanak (says): meditate thou on the True one, the ignorant are consumed and die without the True one! 


XI. 
Slok I. 
(If) first true love be not bestowed (on Hari), talking afterwards (of it) is of no use. 
The helpless self-willed man wanders about halfway,’ how shall he obtain happiness by (mere) words? 
In whose heart there is no love to the true Guru, he comes in falsehood and departs in falsehood. 
If my Lord Hari, the creator, bestow mercy (on him), then the true Guru, the Supreme Brahm, 
comes into (his) sight. , 
Then he drinks nectar, (when) the word of the Guru removes all his anxiety, care and error. 
Heremains always in joy day and night, humble Nanak (says): day by day he sings the excellences of Hari. 
Slok IL. 
Who is called a disciple of the true Guru, he, rising early, meditates on the name. 
He makes efforts early in the morning, he makes ablution, he bathes in the pond of nectar. 
According to the instruction of the Guru he makes the Jap? of Hari, Hari, and all his sins and 
faults go off. 
Again, when the day rises, he sings the Gur-bani,’ in sitting and rising he meditates on the name. 
Who at every breath and morsel meditates on my Hari, Hari, he is a disciple of the Guru and 
pleasing to the Guru. 
To whom my Lord is merciful, that disciple of the Guru he lets hear the instruction of the Guru. 
Humble Nanak asks for the dust of that disciple of the Guru, who himself mutters and makes 
others mutter the name. 
Pauri. 
They are a few rare ones, who are meditating on thee, the True one. 
Who in heart and mind are adoring the One, their abundance innumerable crores are eating. 
All (the world) is meditating on thee, they are accepted, whom thou likest, O Lord! 
Who, without serving the true Guru, are eating and dressing themselves, they die, having died they 
are reborn leprous. 


Being present they speak sweetly, outside they emit poison from their mouth; (these) quarrelsome 
and insincere people are separated by the Lord (from himself). 


XI. 
Slok I. 

(Whose) tattered blue (or) black quilt is filled with filth and lice, those disaffected ones are driven away.! 

No one allows (one) to sit near (him) in the world, who has fallen into ordure; the fleshly-minded 
one comes having the very same filth applied (to himself). 

' The sense is: halfway between God and the world. 

* The Jap of Hari (the muttering: Hari, Hari!) as a devotional exercise. 

* The Gur-bani is another devotional exercise, consisting of singing the praises of Hari. 

‘ The construction of this verse is very intricate; the Sikh Granthis could not give me any explanation of it. 
aaty or aay has here a double meaning: disaffected (turning away their face from the Guru) and (with 


the verb UTGAT) to turn off or drive away (similarly : aufy Saat). The construction is: Sf Saryt 
wa = al 
3 eafy urfgarn. 
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Who for censuring and slandering others is sent off, (his) face will be black there also (in the other 
world); in both (worlds) (the face) of the disaffected ones is black. 

“Turn (him) out,” (so) it is heard in the whole world, O brother! The disaffected servant is beaten 
with shoes, being done up he rises and goes home. 

Further on he is no more allowed to mix with societies and relatives, his wife and niece bring him 
again home. 

This and the other world, both are lost, in hunger and thirst he always cries. 

Blessed, blessed is the Lord, the creator, the Supreme Spirit, who himself causes true justice to 
be done. 

Who slanders the perfect true Guru, he is by the True one killed and consumed. 

This word is spoken by him, by whom the whole world is produced.* 

Slok II. 

Whose master is naked and hungry, whence shall his servant get enough to eat ? 

The thing, that is in the house of the master, comes into the hands of the servant, whence shall he 
(the servant) get, what there is not ? 

That service is difficult, if one, having been served, asks again an account (from the servant). 

Nanak (says): serve thou Hari the Guru, whose sight is fruitful, no one will ask again an account 
(from thee). 

Pauri. 

Nanak (says): the saints reflect (on what) the four Védas are saying. 

What the devotees utter with their mouth, those words take effect. 

It is manifest, spread about and known, all people are hearing it: 

The foolish men, who are in enmity with the saints, obtain no happiness. 

They desire their virtues, they are burning in selfishness. 

‘What can those helpless ones do, when their own lot is bad? 

Who are struck down by that Supreme Brahm, they are destroyed by any one. 

The branches of a tree are drying up, that is cut off by the root. 


XIII. 
Siok I. 
Who in his heart is meditating on Hari the Guru, his grandeur is great. 
By the perfect, true Guru, being pleased, it is given, it does not diminish a bit, though one try to 
diminish it. 
The true Lord is on the side of the true Guru, all the people, who chatter (against him), die. 
The faces of the slanderers are made black by Hari the creator, by himself (the Guru’s honour) is 
increased. 
In proportion as the slanderer slanders (him), it (7.e. the Guru’s honour) increases continually more. 
Humble Nanak (says): by whom Hari is adored, at their feet he places the whole (world). 


Siok II. 
Who keeps account® with the true Guru, to him all this and that world is lost. 
He continually gnashes with his teeth, he emits foam, prating and prating he breaks down. 


? The verse is said to refer to some Marvahi Khatris, who were sent by some disaffected people to Dilli, 
to complain of the Guru, and were thus turned out by the king. Under the true Guru he understands himself, 
who in this and in the following verses pronounces his whole wrath against his backbiters. 


2 JAZ TY, who keeps account, i.e. who closely watches his proceedings, which the Guru did not like 
by any means. 
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He makes always schemes for money and wealth, (but) his former property also flies away. 

What does he gain, what does he eat, into whose heart the pain of doubt has fallen? 

Who entertains enmity with him, who is without enmity, he takes upon his head all the sins of 
the world. 

He gets no entrance neither at the front nor back, in whose heart is calumny and in the mouth 
a mango. 

If he stretches out his hand to gold, it closes upon ashes. 

(But) if he come again to the asylum of the Guru, his former vices are pardoned. 

Humble Nanak (says): (by whom) daily the name is meditated upon, (his) blemishes and sins go 
off by the remembrance of Hari. 

Pauri. 


Thou art perfectly true, thou art above all, thou art the supreme authority. 

Who are meditating on thee the True one, who serve (thee) the True one, who put (their) hope on 
(thee) the True one: 

In (their) heart is happiness,’ (their) faces are bright, they speak truth, thy strength, O True one, 
(is in them). 

Those disciples are devotees, by whom he is praised, (whose) flag is the true word (of the Guru). 

(I am) always a sacrifice (to them), who are serving the perfectly True one. 


XIV. 
Slok I. 
Who are smitten by the perfect true Guru himself, they are now smitten by the true Guru. 
Though it be much desired to unite them (with the society of the pious), the creator does not allow, 
that they be united. 
They get no entrance into the society of the pious, in the society they are inquired after by the Guru. 
If one go and join them now, him the executioner of Yama kills. 
The false ones, who were cursed by the Guru Baba, they were also cursed by the Guru Angad. 
The Guru in the third generation reflected: what is in the hand of these helpless ones? 
By the Guru, that is anointed in the fourth generation, all slanderers and wicked people are saved. 
If some son (of theirs), (becoming) a disciple, serve the true Guru, all his affairs are put right. 
He will obtain the fruit, he desires, having got sons, wealth and riches, Hari saves and unites (him 
with himself). 
All treasures are in the true Guru, into whose breast they were put by Hari. 
He gets the perfect true Guru, on whose forehead this destiny is written. 
Humble Nanak asks for the dust of those, who are the beloved disciples and friends of the Guru. 


[ Slok II. 


To whom he himself gives greatness, at their feet he himself also lays down the world. 

Then one would be afraid, if anything would be done by oneself, (but) in all the creator makes go 
on his own skill. 

Behold, O brother, this arena (=the world) belongs to the beloved true Hari, who by his own power 
makes all bow down (to his saints). 

Hari, the Lord protects his own devotees, the faces of the calumniators and wicked people he causes 
to be blackened. 


The greatness of the true Guru increases always more, Hari himself causes constantly praise and 
devotion to be made. 


‘ 9 here = Hu, happiness. 
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Mutter day by day the name, O ye disciples of the Guru! Hari the creator himself causes it to be 
uttered by the mouth. 

The faces of the disciples makes bright the beloved Hari, in the whole world he raises the cry: 
victory to the Guru! . 

Humble Nanak is the slave of Hari, Hari preserves the honour of the slaves of Hari. 


Pauri. 
Thou thyself art the true Lord, thou art our true wholesale merchant. 
Make firm (in us) the true capital of (thy) name, O Lord, we are thy retail-dealers! 
(Who) serve the True one, who traffic in the True one, who recite his pure qualities: 
Those people, by reason of being (his) servants, are united (with him), by the word of the Guru 
they are accomplished. 
Thou, the true Lord, art inapprehensible, (but) by the word of the Guru thou makest (thyself ) known. 


XV. 
Slok I. 

In whose heart the calumny of another is harboured, he will never do well. 

No one heeds what he says, he cries continually standing in a desert. 

In whose heart there is backbiting (and who) becomes known as a backbiter, all his clever achieve- 
ments are lost. 

Who always makes untrue backbiting of another, he cannot show his face, it has become black. 

In the Kali-yug the body is the field of actions, as one sows, such he will eat. 

Justice is not administered by (mere) words; (by whom) poison is eaten, he dies at that very 
moment. 

Behold, O brother, the true justice of the creator! as one acts, so he receives. 

To humble Nanak the whole right insight is given, he proclaims the affairs of the gate of Hari.! 

Slok II. 

Who are separated (from Hari), (when) the Guru is present, they get no entrance at the gate 
(of Hari). 

(If) any go and join those slanderers, (their) faces turn pallid, they are spit in the face. 

Who are cursed by the true Guru, they are cursed in the whole world, they are always going about 
without knowing what to do. 

By whom their own Guru is concealed, they wander about sighing. 

Their hunger never ceases, they constantly cry out in hunger. 

No one hears what they say, they always die gradually. 

They cannot see the greatness of the true Guru, they get no place neither in that nor in this world. 

‘Who goes and joins them, who are smitten by the true Guru, (by him) all (his) remaining honour 
is lost. 

Who are cursed by the Guru, they (become) further on leprous; who joins such a one, him he (the 
Guru) makes take up (his) leprosy. 

Hari does not look on those, who apply their mind to another love. 

What is decreed by the creator himself, against that there is no remedy. 

Humble Nanak (says) : adore thou the name, nothing can come up to that! 

The majesty of the name is great, and it is constantly more increasing.” 


' The sense is: he proclaims what is going on at the gate of Hari. 


? SHTut isa meaningless corruption (for the sake of the rhyme) instead of vaTe, verbal adjective : 
rising ; , tt is going on rising, increasing. 
Ss g Fons ‘1 5 
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Slok TIT. 


Who is appointed (Guru) by the Guru then being, the majesty of that man is great. 

To him all the world bows and falls down at his feet, his fame is spread in the world. 

To him the (nine) regions and the universe pay reverence; on whose head the perfect Guru places 
his hand, he (also) becomes perfect. 

The majesty of the Guru becomes always greater, no one can come up to him. 

Humble Nanak has been appointed (Guru) by Hari the creator himself, that Lord himself protects 
(his) honour. 

Pauri. 

In the body is a boundless castle, in it are shops also. 

The disciple, who carries on traffic, collects the substance of Hari. 

The treasure of the name of Hari is purchased, diamonds and red corals. 

Who are seeking wealth in another place besides (their) body, they are fools and goblins. 

Those foolish ones are turned about in error, like a deer is led astray in brambles.’ 


XVi. 
Slok I. 
Who slanders the perfect true Guru, he becomes distressed in the world. 
The hell is horrible and a well of pain, he is seized and carried there. 
No one hears his cries and screams, in distress he weeps. 
He loses all, this and that world, profit and capital, all is wasted. 
He is made the ox of an oilman and yoked on by his early rising master. 
Hari sees and hears always everything, before him nothing is hidden. 
What he sows, that he reaps, as one has sown before (in a former birth). 
On whom the Lord bestows his own mercy, he washes the feet of the true Guru. 
Following the Guru, the true Guru, he crosses over, as iron with wood.? 
Humble Ninak (says): meditate thou on the name! muttering Hari happiness is obtained by the 
name of Hari. 
Slok Ii. 
Those female disciples are very fortunate, happy married women, with whom Hari the king has met. 
In their heart light is manifested, they are absorbed in the name, (says) Nanak. 
Pauri. 
This body is all virtue, in which the light of the True one is. 
A jewel is hidden and concealed in it, some (rare) disciple and votary draws it out, having searched 
for it. 
When the whole is known (as) the Supreme Being, then the One is contained (everywhere), the One 
is lengthwise and crosswise. 
The One is seen, the One is minded, the One is heard with the ears. 
Humble Nanak (says): keep thou in mind the name and thy service is becoming perfectly true! 


XVII. 

Slok I. 
All relishes are in the heart of those, in whose mind Hari dwells. 
Those faces are bright at the threshold of Hari, all go to see them. 


1 31S = 3-38. 2 Satfear>s is a meaningless alliteration instead of #fa- 


RAG GAURI, MAH. IV., VAR XVIII. 44] 


By whom the name of the fearless one is meditated upon, they have no fear. 

The supreme Hari is embraced by them, for whom it has been decreed by himself. 

They receive a dress of honour at the gate of Hari, in whose heart Hari dwells. 

They themselves cross with all their family, and after them they release the whole world. 
O Hari, join to humble Nanak (thy) people! seeing them we live. 


Siok II. 

That ground becomes green, on which my true Guru sits. 

Those creatures become flourishing, by which my true Guru is seen. 

Blessed, blessed is the father, blessed, blessed the family, blessed, blessed the mother, by whom the 
Guru is born. 

Blessed, blessed is the Guru, by whom the name is adored; he himself crosses and he rescues them 
(also), by whom he is seen. 

O Hari, mercifully join to me the true Guru, (that) humble Nanak may wash (his) feet! 


Pauri. 
The true Guru is the perfectly True one and immortal, by whom Hari is kept in (his) breast. 
The true Guru is the perfectly True one, the Supreme Spirit,' by whom lust and wrath, the baneful 
thing, is destroyed. 
When the perfect true Guru is seen, the mind is subdued within. 
(I am) constantly a sacrifice to my own Guru, (I'am) devoted (to him). 
The disciple is victorious, the self-willed one is overcome. 


XVIII. 
Slok I. 
With (whom) he (Hari) joins the true Guru out of mercy, (that) disciple will meditate on the name. 
Who does that which will please the true Guru, (him) the perfect Guru will let dwell in (his) house. 
In whose heart there is meditation on the name, all their fear he (the Guru) will remove. 
For whose protection Hari himself stands up, what will all other machinations avail (against them) ? 
Humble Nanak (says): meditate thou on the name! in this and that world Hari will rescue (thee). 
Slok IT. 
To the disciples of the Guru the greatness of the true Guru is pleasing. 
Hari preserves the honour of the true Guru, it is continually increasing. 
In the mind of the true Guru is the supreme Brahm, the supreme Brahm rescues him. 
(Whose) strength and tribunal the true Guru is, to them Hari makes bow down the whole (world). 
By whom my true Guru is seen and loved, all their sins he removes. 
Those faces (will be) bright at the threshold of Hari and much honoured. 
Humble Nanak asks the dust of those, who are the disciples of the Guru and my brethren. 


Pauri. 


I utter and praise (his) qualities, true is the greatness of the perfectly True one. 

Who praises (him) is true, true is (his) praise, (but) none has got the (right) estimate of the True one. 
‘Who have tasted the juice of the perfectly True one, they remain satiated. 

Those are knowing the relish of Hari, as by a dumb one sweetness is eaten (but cannot be told). 


' The Guru is here, as so often elsewhere, perfectly identified with the Supreme. 
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From the perfect Guru the fruition of Hari, the Lord, is obtained (and) congratulation is uttered in 
the heart (in consequence thereof).' 


XIX. 
Slok I. 
Within whom there are flowing sores, they know the pain thereof. 
Who know Hari, (they know) the pangs of separation (from him), I am always a sacrifice to them. 
Who join to me Hari my sweetheart, for them I roll (my) head on the ground.’ 
Who perform the work of the Guru, to those disciples I am the slave of slaves.* 
Who are steeped in the deep red colour of Hari, (their) body is filled with love to Hari. 
Mereifully join Nanak (to the Guru)! (my) head is sold to the Guru. 


Slok II. 
With vices my body is filled, how shall it become pure, O ye saints? 
By the disciple virtues are bought, he washes off the filth of egotism. 
The True one he purchases with pleasure, the traffic of the True one is carried on (by him). 
Loss does not befall him by any means, (to whom) that gain of Hari is pleasing. 
Nanak (says): by them the True one is purchased, for whom exactly it is decreed, (that) they 
should obtain (him). 
Pauyi. 


(Who) are praising the True one, (who are) praising the perfectly True one, they are pure men. 

In the heart of them, who serve the True one, the True one dwells, the perfectly true Hari is 
(their) protector. 

By whom the True one is adored, they, having departed, are united with the True one. 

By whom the perfectly True one is not served, those self-willed fools (become) goblins. 

They are talking nonsense like those, who are intoxicated with liquor. 


Xx. 
Siok I.; mahala III. 


In the Gauri Rag she has a good character, (who) keeps (her) husband in (her) mind. 

Who makes this her ornament, that she walks according to the will of the true Guru. 

The true word (of the Guru) is (her) husband, whom she always enjoys. 

As the colour of the boiled Manjith is very deep red, so she gives her soul to the True one. 

In very deep colour she is steeped, (her) love is directed on the True one. 

Falsehood and deceit do not remain hidden, (though) they put round (themselves) falsehood and 
deception. 

They make false shows of greatness, who entertain love with falsehood. 

Nanak (says): he himself (only) is true, he himself beholds (everything). 


Slok II.; mahala IV. 


} In the society of the saints the praise of Hari is made, in the company of the pious the beloved is 
et with. 


' The sense is: who has obtained from the Guru the fruition of Hari, he congratulates himself in his own 
heart. AAT signifies here: fo receive the fruition of, 7 af ud is the Ablative: from. 

2 Sstan = 3s, 4 being a meaningless alliteration. - 

= TSA ASMA, a senseless corruption instead of Tsar TTA, the slave of slaves = the lowest 
lave. For the sake of the rhyme the words are often so disfigured, that they are hardly recognizable. 
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Those men are blessed men, who give instruction and assistance to others. 

They confirm the name of Hari (in others), who proclaim the name of Hari: (for) by the name of 
Hari the world is saved. 

Every one desires to see the Guru, by the nine regions and the universe he is worshipped. 

By thyself thy own self is put into the true Guru, by thyself the Guru is adorned. 

Thou thyself worshippest and causest the true Guru to be worshipped, O creator! 

Tf one be separated from the true Guru, his face (becomes) black, he is smitten down by Yama. 

He gets no entrance neither in the future nor afterwards: (this) is reflected upon in their mind by 
the disciples of the Guru. 

The people, who meet with the true Guru, are saved, by whom the name is remembered in their heart. 

Ye, who are disciples and sons of humble Nanak, mutter Hari! Hari is saving you. 


Slok TIL.; mahala ITI. 
By egotism the world is led astray, by folly, worldly pursuits and passion. 
(If) one meet with the true Guru, a look of favour is (cast upon him), but the self-willed one 
is in stark blindness. 
Nanak (says): whom he himself (7.¢. Hari) joins (to himself), he bestowslove on the word (of the Guru). 
Pauri. 


He praises and magnifies the perfectly True one, whose heart is steeped in love (to Hari). 

By whom the One is adored with one mind, their wall (=body) is never tattered. 

Blessed, blessed are those men and applauded, by whom the true nectar is drunk with their tongue. 

To whose mind the perfectly True one is pleasing, they are accepted at the true threshold. 

Blessed, blessed is the birth of the lovers of truth, (their) faces (are made) bright, happiness is 
enjoyed (by them). 

XXI. 
Slok I.; mahala IV. 

The Sakats go and bow before the Guru, (but) they are insincere and false in their heart. 

‘When the Guru says: rise, QO my brother! they sit down being crammed together (like) herons.’ 

In the heart of the disciples of the Guru the true Guru abides, those who are privileged? (by God), 
are selected (by the Guru). 

Those insincere (Sakats) hide before and after their face, they do not mingle (with the disciples). 

Their food is not there, the rams go and acquire falsehood. 

Though the Sakat be fed, yet he necessarily disgorges poison from his mouth. 

No fellowship should be made with any Sakat, they are smitten by the creator. 

Whose this sport is, he makes and sees it;? humble Nanak remembers the name. 

Siok II. 

The true Guru is the unattainable Supreme Spirit, by whom Hari is kept in his breast. 

No one can come up to the true Guru, on whose side the creator is. 

The sword and coat of mail of the true Guru is the worship of Hari, by which death, the plague, 
is destroyed. 


: UIST = UIs, ari being a meaningless alliteration. 
# Saets is explained by the Sikh Granthis by “spy;’’ but this is a mere guess. It corresponds to the 


Sansk. PATIL, one who is privileged (by God) on account of his merits, etc. BySTat stands for Busat 
(or rather SY<_), on account of the rhyme. 


3 The sense is: the whole world is the sport of Hari, he makes it and sees it. 
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Hari himself is the protector of the true Guru, after the true Guru! every one is saved by Hari. 

Who excogitates mischief against the perfect true Guru, he is smitten by the creator himself. 

He is taken notice of at the threshold of the true Hari, (by whom) the unattainable (Guru) is 
reflected upon, (says) humble Nanak. 

Pauri. 

By whom the True one is adored whilst being asleep, they utter the True one, when they rise. 

Those disciples are scarce in the world, who utter the True one. 

1 am a sacrifice to those, who day by day utter the True one. 

To whose mind and body the True one is pleasing, they go to the true threshold. 

Humble Nanak utters the true name, he always worships the perfectly True one. 


XXII. 

Slok I.; mahala TV. 
What is sleeping, what is waking? those, who are disciples, are acceptable. 
By whom at every breath and morsel he (Hari) is not forgotten, they are perfect and most excellent men. 
By destiny the true Guru is obtained, (if) day by day meditation be made. 
Their society I will hold fast, that I may obtain honour at the threshold, 
(Who) in sleeping utter: vah, vah! and (who) also in rising say: vah, vah!? 
Nanak (says): their faces (are) bright, who, when rising (from sleep), continually remember (him). 


Siok II.; mahala IV. 
(If) one’s own true Guru be served, the boundless name is obtained. 
Those, who are drowning in the water of existence, Hari draws out, the bountiful Hari bestows 
gifts (upon them). 
Blessed, blessed is that wholesale merchant,’ who deals in the name. 
The disciples, the retail-dealers, who come, he ferries across by means of the word. 
Humble Nanak (says): on whom mercy is bestowed, they serve the creator. 
Pauri. 
Those men are devotees of the perfectly True one, by whom the perfectly True one is adored. 
The disciples, who seek him, find the True onc in their heart. 
By whom the true Lord is served, they subdue and overcome death, the plague. 
The perfectly True one is greater than all, who serve the True one are united with the True one.‘ 
Praise to the perfectly True one! serving the perfectly True one they gain their end. 


XXIII. 
Slok I.; mahala IV. 
The self-willed one is a foolish creature, being destitute of the name he goes astray. 


Without the Guru the (human) mind does not become fixed, again and again (man) falls into 
the womb. 


(If) Hari, the Lord, himself become merciful (to one), then the true Guru is met with. 
Humble Nanak (says): praise thou the name and the pain of birth and death will go! 


) After the true Guru, i.e. following the true Guru. 

? Wah, vah (supply: Guru !). 

* The Ag is here the Guru. 

* gotfant = FS (or FST), Fat being a meaningless alliteration; similarly: gotfaan= ss. 
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Siok I1.; mahala IV. 

I will praise my own Guru in many ways with affection ! 

Having brought about an intimacy (with the Guru) I keep my mind attached to the true Guru. 

Applying my mind to the beloved Hari my tongue’cannot get enough in praising (him). 

Nanak has a hunger after the name in his heart, having drunk the juice of Hari his heart becomes 
satiated. 

Pauri. 

The perfectly True one is known (from his) power, by whom day and night is made. 

He is true, who is always praising (him), the greatness of the True one is true. 

Who is praising (him) is true (and his) praise (also) is true, (but) the estimate of the True one no 
one has obtained. 

When the perfect true Guru is met with, then he (Hari) is present and comes into sight. 

By whom the True one is praised, all the hunger of those disciples is done away. 


XXIV. 
Slok 1.3; mahala TV. 


Searching my heart and body I found that Lord in seeking. 
I obtained the Guru as intercessor, by whom the Lord Hari was joined to me. 


Slok II.; mahala III. 

Who is relying on the Maya is very blind and deaf. 

He does not hear the word (of the Guru) and is much wandering about. 

To the disciple it is known by devoutly meditating on the word. 

Having heard the name of Hari he minds it, and is absorbed in the name of Hari. 

What pleases him, that he does being caused to do it. 

Nanak (says): the musical instrument emits a sound being caused to sound. 

Pauri. 

Thou, O creator, art knowing everything which is going on within the creatures. 

Thou, O creator, art thyself inestimable, (but) the whole world is estimated (by thee). 

Whatever exists is made by thee, all is thy work. 

Thou alone art existing in every creature, true, O Lord, is thy work. 

Who have met with the true Guru, they are united with Hari, there is no confidence (on the part of 
Hari) on any one else. 

KXY. 
Slok I.; mahala LY. 

This mind should be kept fast, O disciple, the thought should be directed (on him)! 

How should he at any breath and morsel be forgotten, (who) in sitting and rising is always 
(with thee) ? 

Anxiety about death and life is gone, this body is in the power of the Lord Hari. 

As it pleases (thee), so keep (me), bestow the name on humble Nanak! 

Slok II.; mahala III. 

The conceited self-willed man does not know the palace (of Hari), onc moment he is before, one 
moment he is behind. 

(Though) he be always called, he does not come to the palace, how shall he be accomplished at the 
threshold (of Hari) ? 

Some rare one knows the palace of the trac Guru and always joins his hands (in supplication). 

(On whom) my Hari bestows his own mercy, (him) he causes to return (to his palace), (says) Nanak. 


- 
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Pauri. 
The performance of that service is fruitful, by means of which the mind of the true Guru is won over. 
When the mind of the true Guru is won over, then sins and blemishes are destroyed. 
The disciples hear with their ears the instruction, that is given by the true Guru. 
By whom the will of the true Guru is minded, to them a fourfold colour is applied. 


This is only the course of the disciples, that having heard the initiatory mantra of the Guru their 
hearts are imbued with love. 


XXVI. 

Slok I.; mahala III. 
Who conceals his own Guru, he gets no place nor spot. 
Both, this and that world, are lost, he gets no place at the threshold (of Hari). 
That opportunity does not come to hand, that he may again cling to the feet of the true Guru. 
He is dropped from the account of the true Guru, in pain he passes his time. 
The true Guru, the Supreme Spirit, is without enmity, whom he takes himself, (him) he applies (to 

his service). 

Nanak (says): to whom he shows his sight, them he rescues at the threshold (of Hari). 

Slok Il.; mahala YII. 
The self-willed one is ignorant, foolish and conceited. 
In his heart is wrath, in gambling his intelligence is lost. 
He is given to falsehood and sins. 
What does he hear, what does he speak and tell ? 
Blind and deaf he falls into a well going astray. 
The self-willed one comes and goes blind. 
Without joining the true Guru he is not accepted. 
Nanak (says): what is written before, that he earns. 

Pauri. 
Whose hearts are hard, they do not sit with the true Guru. 
There the True one is abiding, (but) the heart of the false ones is gloomy. 
Practising fraud and deceit they are bringing forth false accusations, then they go again and sit with 
the false ones. 

Falsehood does not mingle with the true ones, let one see and ascertain this! 
The false ones mingle with the false ones, (whereas) the truthful disciples sit with the true Guru. 


XXVII. 

Slok I.; mahala V. 
He himself making efforts kills the remaining slanderers. 
The assistant of the saints, O Nanak, is everywhere present. 

Slok Il.; mahala V. 
They are thoroughly gone astray, thoroughly, where will they put their hands ? 
Even by him they are destroyed, O Nanak, who is the powerful cause of causes. 

Pauri. 

Taking nooses they go at night-time, (but) the Lord knows the creatures. 
They look at another’s wife, hiding themselves in a place. 
They break holes in the wall (of a house) in an uneven place, they enjoy sweet liquor. 


RAG GAURI, MAH. V., IV., VAR XXVIII.—XXX. 447 


(But) they themselves will repent of their own works. 
The angel Ajrail! will press (them like) sesam seed in an oil-press. 


XXVIII. 
Slok I.; mahala V. 
The servants of the true wholesale merchant are approved of. 
Who serve another, O Nanak, those fools are consumed and die. 
Slok II.; mahala V. 
The destiny, that has been written by the Lord himself, cannot be effaced. 
The name of Ram is wealth and capital, (on that) meditate always, O Nanak! 
Pauri. 
(To whom) Narayan has put a stumbling-block, where will he put his foot ? 
Who is committing countless sins, he tastes continually poison. 
Who is calumniating (others) is consumed and dies, he burns in his body. 
Who is smitten down by the true Lord, who will protect him ? 
Nanak has fled to the asylum of him, who is the inapprehensible Supreme Spirit. 


XXIX. 

Slok I.3; mahala VY. 
The terrible hell, (in which there are) many tortures, is the place for the ungrateful. 
Who are smitten down by that Lord, O Nanak, they, being refused, die. 

Siok II.; mahala V. 
All remedies are applied by him (7.s. the slanderer), (but) there is no medicine for the slanderer. 
(Whom) the Lord himself leads astray, O Nanak, he is consumed and falls (again) into the womb. 

Pauri; mahala VY. 

The perfect true Guru being pleased gives the true inexhaustible wealth of Hari. 
All cares are effaced (thereby), the fear of Yama ceases. 
Lust, wrath (and all) wickedness are destroyed in the society of the pious. 
Who are serving another besides the True one, they will die hip-broken. 
On Nanak the Guru has bestowed communion with the name. 


XXX. 
Slok I.; mahala TV. 
He is not an ascetic, (who) is covetous in his heart, the deceitful one wanders about for the sake 
of the Maya. 
First, being called, he does not take the alms of the pious one, afterwards repenting, the ascetic comes 
and places him in the hell of the childless.” 
All the righteous people begin to laugh, that the ascetic is overcome by greediness and worldly desires. 


‘Where he sees little wealth, there the ascetic does not go near, by keeping his look on much wealth 
the ascetic loses his sanctity. 


O brother, this is no ascetic, he is a heron, thus the pious people think. 


1 WAITETS, (Ai) the angel of death. 
? 'The sense is: the ascetic does not at first take the alms offered by a pious man, afterwards repenting of 
it he curses him and places him in the hell of the childless (UJ, the hell, destined for the childless). 
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The ascetic, who slanders the pious people, he is smitten down by God on account of this fault, 
(though) he may be praised by the world. 

Behold, by the slander of the great (pious) people all the fruit, which the ascetic had acquired, is 
gone, destroyed by the ascetic (himself) !! 

Outside he sits amongst the pious and is called an ascetic. 

(But when) he sits inside (the house), he commits sin. 

Hari manifests and shows (his) inward sin to the pious. 

Dharm-Rie says to the servantsof Yama: seizeand put this ascetic there, where the great murderers are! 

No one has further any connexion with this ascetic, he is cursed by the true Guru. 

What is going on at the gate of Hari, that Nanak tells; he comprehends it, who is fitted for it by God. 


Slok II.; mahala IV. 


By the devotion of Hari, Hari is adored; the greatness of Hari, 

The praise of Hari the devotees are always singing ; the name of Hari is bestowing happiness (on them). 

On the devotees of Hari the greatness of the name is always bestowed and it becomes always greater. 

The devotees of Hari are placed firmly in (their) houses, he preserves their honour. 

Hari will ask account from (their) slanderers, he will punish them severely. 

As the slanderers are acting in their own heart, such a fruit they obtain. 

What is done within (the heart) will at last become manifest, though one do it sitting within the 
earth. 

Humble Nanak is happy having seen the greatness of Hari. 

Pauri. 

Hari himself is the protector of his devotees, what can the sinner do (against them) ? 

The foolish conceited man practises conceit, he eats poison and dies. 

Few are the days (of life), as a ripe field is cut down. 

As the works are, they are practising, such will be their reward. 

The Lord of humble Nanak is great, he is the Lord of all. 


XXXI. 
Slok I.; mahala IV. 


The fleshly-minded one is thoroughly misled, (he lives) in greediness, covetousness, and egotism. 

Quarrelling day by day he passes his time, he does not reflect on the word of the Guru. 

All their sense and understanding is taken away by the creator, what they talk, is all nonsense. 

They are not satisfied with any gift, in their heart is thirst and much ignorance and blindness. 

Nanak (says): breaking off connexion with the fleshly-minded is best, who entertain fondness and 
affection for the Maya. 

SIE 1.; mahala TV. 

Who have another love in their heart, with those no friendship should be made by the disciples. 

They come and go and are made to wander about (in transmigration), not in a dream they get any 
happiness. 

They practise falsehood and utter falsehood, clinging to falsehood they become stupid. 


‘The readings in this verse differ considerably, as its sense was no longer understood. The MS. 
(No. 2483) reads: fSIT IT Say, which gives no sense whatever; the MS. (No. 2484) reads: Wt 
uadt at fazat Quy, which is equally senseless. We have translated according to the Lahore litho- 


graphed copy, which reads: UTUTUT Ft FIT at fu fa SU 3S ST; AT must be joined to 
fa =F RI SB BAT. But the whole verse is in itself very intricate and clumsy. 
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Fondness for the Maya is all pain, in pain they are destroyed, in pain they will weep. 

Nanak (says): no union is possible between worldliness and devout meditation, though every one 
desire it. 

Who have got religious merits in their bag, they obtain happiness by the word of the Guru. 


Pauri; mahala Y. 
O Nanak, the saintly Munis state it and the four Védas tell it: 
(That) the words, which the devotees utter with their mouth, take effect. 
They are manifest and known in the world and all people are hearing (them) : 
The foolish men, who are in enmity with the saints, obtain no happiness. 
They desire their virtues, they are burning in selfishness. 
What can those helpless people do, when their very lot is bad? 
Who are smitten by that Supreme Brahm, they are destroyed by anybody. 
Who entertain enmity with him, who is without enmity (= God), they are justly consumed. 
Who are cursed by the Saint (= the Guru), they wander about perplexed. 
The branches of a tree, that is cut off at the very root, are getting dry. 


XXXII. 
Slok I.; mahala Y. 


By Guru Nanak the name of Hari, who is able to break and to make, was made firm. 
O friend, remember thou always the Lord, and thy pain goes off. 


Slok 11.3; mahala V. 
The hungry one knows no modesty, he is shameless and abusive. 
Nanak asks for the name; O Hari, grant (me) in mercy devotion (to it) ! 
Pauyit. 

As the works are, which one is doing, such are the fruits. 

Who grind (between their teeth) hot iron, they are bruised in their gullet. 

That messenger (of Yama) throws a neck-rope (on them) and marches (them off) (according to 
their) works. 

No hope (of theirs) is fulfilled, (who) are continually taking up another’s filth.? 

The ungrateful ones, who do not acknowledge the work (done to them), are wandering about in 
(different) wombs. 

All (their) firmness is exhausted by him (/.e. Hari), (their) support is taken away by him. 

(Who) does not let the quarrel drop, he is taken away by the creator. 

Whoever are practising conceit, they fall down to the ground. 


XXXII. 
Slok 1.; mahala IiI. 


The disciple gets divine knowledge, discrimination and wisdom. 

He sings the excellences of Hari in his heart, stringing (them) into a necklace. 
He is reflecting on the holy, pure and high (Supreme Being). 

Who meets with him, him he brings across ( = saves). 

(In whose) heart a desire after the name of Hari is contained: 


I . =: . ’ . : . . 
This Pauri is extremely intricate and confused, the manuscripts differing also in consequence thereof 
very much in their readings. 
2 


* USAS fIGAT, to take up another’s filth = to slander him. 
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He gets great glory at the gate of Hari, most excellent is (his) speech. 
‘Whichever man hears (it), he becomes happy. 
Nanak (says): by joining the Guru the wealth and goods of the name are obtained. 


Slok I1.; mahala LY. 

No information is obtained about the heart of the true Guru, what pleases the perfect true Guru. 

Within the disciples of the Guru the true Guru dwells; who likes the disciples, he comes into the 
good graces of the Guru. . 

(Who) do the work, which the true Guru commands, (who) practise that silent repetition (of the 
name), the service of (those) disciples the True one approves. 

Who desires, that work should be done by the disciples of the Guru without the order of the true 
Guru, him the disciple of the Guru does not approach again. 

If one put his life before the Guru, the true Guru, before him the disciples of the Guru do work. 

Who comes with deceit and goes with deceit, him the disciple of the Guru does by no means approach. 

Nanak proclaims the decision of Brahm: who causes a work to be done (by the disciples) without 
the mind of the true Guru being won over, that creature will incur great pain. 


Pauri. 
Thou art the true Lord, very great, like thyself thou (only) art great. 
Whom thou united (with thyself), he is united with thee, whom thou thyself pardonest, (his) 
account thou droppest. 
Whom thou thyself art uniting (with thyself), he serves the true Guru, his mind becomes firmly fixed. 
Thou art the true Lord, thou art true: soul, body, skin, bones, all is thine. 
As it pleases thee, so keep (me), O True one! in (my) heart I trust in thee, O great one! 


GAURI KI VAR; MAHALA Y. 
To be sung after the tune of the Var of Ric Kamildi and Mojdi. 


Om! by the favour of the true Guru! 


I. XXXIV. 
Slok 1.; mahala VY. 
The man, who mutters the name of Hari, Hari, he is approved of. 
I am a sacrifice to that man, by whom is adored the Lord, who enjoys perfect bliss. 
(His) pain of regeneration and death is cut off, (who) has met with Hari, the all-wise Supreme Spirit. 
In the society of the saints he crosses the ocean (of existence), the true one is saved,' (says) humble Nanak. 
Slok II. 
Rising early, O guest, come to my house! 
I wash his feet, who has always in his mind and body love (to Hari). 
(Who) hears the name, (who) collects the name, (who) devoutly meditates on the name: 
(His) house and property, all become pure, he sings the excellences of Hari. 
The name of Hari a very fortunate trafficker obtains, O Nanak! 


' HST STA. It is perhaps better to take here JT& as p. past. (Sansk. FTA) = saved; but the words 
might also be translated: “ true (is his) salvation,” 3T& being taken as substantive. 
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Pauri. 
What pleases thee, that is good, true is thy decree. 
Thou alone art abiding in all, in all thou art contained. 
In every place (thou art) continually contained, (thou art) pervading the creatures. 
Who joins the society of the pious, by him thou art obtained, if he mind the will of the True one. 
Nanak has fled to the asylum of the Lord, he is continually a sacrifice (to him). 


Il, XXXY. 

Slok I.; mahala Y. 
When I remind thee, then mind it: he is the true Lord and master. 
Nanak (says): who serves the true Guru and ascends the boat, he crosses the water of existence. 

Slok II.; mahala V. 
The fool in his pride puts on clothes of wind. 
Nanak (says): they do not go with him, being burnt they become ashes. 

Pauyi. 

Those are saved in the world, who are preserved by Himself. 
By seeing the face of those, who have tasted the nectar of Hari, one lives. 
Lust, wrath, covetousness, spiritual blindness are devoured in the society of the pious. 
By the Lord Hari himself, bestowing his own mercy (on them), they are tested. 
Nanak (says): his proceedings are not known, none can perceive them. 


Ill. XXXVI. 

Slok I.; mahala V. 
Nanak (says): that day is pleasant, in which the Lord comes into (one’s) mind. 
On which day the Supreme Brahm is forgotten, cursed is (then even) an agreeable season. 

Slok II.; mahala V. 
Nanak entertains friendship with him, in whose hand everything is. 
Those are called bad friends, who do not go with (one) one step. 

Puuyt. 

The nectar-name is a hidden treasure, come, O brother, and drink it! 
By the remembrance of which happiness is obtained and all thirst is quenched. 
Serve the Supreme Brahm, the Guru, and no hunger will remain! 


All desires are obtained, freedom from death is gotten. 
Like thyself thou (only) art; Nanak has fled to the asylum of the Supreme Brahm. 


IV. XXXVII. 
Slok I.; mahala Y. 
I have looked in every spot, no place is vacant (of him). 
Nanak (says): they have obtained their object, with whom the true Guru has met. 
Slok IL.; mahala V. 
As a flash of lightning in the sky, so is the world passing away. 
That thing is becoming, (says) Nanak, (if) one is muttering the name of that Lord. 
Pauri. 
No one, haying searched the Smriti and all the Shastras, has found out (his) estimate. 
Who falls in with the pious, that man enjoys the pleasure of Hari. 
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The true name is the creator, the Supreme Spirit, this is a mine of jewels. 
On whose forehead this is written, that man remembers Hari. 
May the true name be given as viaticum to Nanak, (thy) guest! 


VY. XXXVIIT. 

Sl6k 3.3; mahala V. 
In (his) heart (is) anxiety, dry (are his) eyes, hunger does not all go off. 
O Nanak, without the true name the pain of no one has gone off. 

Slok II.; mahala Y. 
Those caravans are plundered, which did not lade the True one. 
Nanak (says): those are doing well, by which, joining the Guru, the One is known. 

Pauri. 

Where the pious are sitting, that place is beautiful. 
Those serve their own powerful (Lord), all evil is done away. 
‘The Supreme Brahm is saving the sinners,” (thus) the saints and the Védas say. 
“ Compassionate to thy devotees,” this is thy practice, that is going on through all ages. 
Nanak asks for the One name, that is pleasing to his mind and body. 


VI. XXXIX. 

Siok I. 
The sparrow chirps at the dawn of day, many waves flow on. 
(With their) wonderful form the saints are not enraptured, the delight of Nanak is in the name. 

Slok II.; mahala V. 

House and mansion and pleasures are there, where thou comest into (one’s) mind. 
All the grandeurs of the world, (says) Nanak, are bad friends. 

Pauri. 
The wealth of Hari is true capital, but known by few. 
He obtains it, O brothers, to whom the disposer (of all) gives it. 
That man is flourishing in heart and body, who is steeped in the colour of Hari. 
(By whom) in the society of the pious his excellences are sung, he is devouring all his sins. 
Nanak (says): he lives, who has known the One. 


VII. XL. 
Slok I.; mahala V. 

The fruits are beautiful, which hang at the neck of the Akk-tree.” 
Parting and separation from the Lord (take place) by the knot of doubt. 

Sok II. 
Who are forgetting (him), they die, (but) they cannot by any means die also. 
Who turn away from Ram, (they are in agony) like a thief on an impaling stake. 

Pauri. 
I have heard, that the eternal Lord alone is the depository of happiness. 
It is said, that Hari is present in water, land, on the surface of the earth and in every creature. 


1 grfwad. Voc. Plur. (properly a Sindhi Plur. TST, brothers). 
é weal, s.f., the fruit of the Akk-tree, which is puisonous, but beautiful to look on. 
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High and low, worms and elephants, all are alike made (by him). 
Friends, companions, sons, relations are produced (by him). 
Nanak (says): to whom he, being pleased, gives the name, he enjoys the pleasure of Hari. 


VIII. XLI. 

Sl6k 1.3; mahala V. 
Who, minding the mantra (of the Guru), do not forget the name of Hari at every breath and morsel : 
Those are blessed, O Nanak, those are perfect saints. 

Slok TI.; mahala V. 
The eight watches he wanders about in intense pain (caused by) eating. 
How shall he be prevented from falling into hell, when the messenger (of God)! does not come into 

his mind? 
Pauryt. 

Cling to him, O man, in whose skirt is the name! 
Here thou wilt remain happy and further on it (the name) will go with thee. 
Build a house of true religion, fix firmly all the posts! 
Seize the asylum of Narayan! in that and this world he supports (thee). 
Nanak (says): by whom the feet of Hari are seized, him he receives at the threshold. 


IX. XLII. 
Slok 1.; mahala V. 

The beggar asks for a gift, give it (me), O beloved! 
The beautiful donor is always kept in my mind. 
His inestimable store-rooms can by no means be exhausted. 
Nanak (says): the word (of the Guru) is inexhaustible, everything is accomplished by it. 

Slok I1.; mahala V. 
O disciples, by love to the word (of the Guru) regeneration and death are stopped. 
Their faces are always bright and happy, (says) Nanak, who are remembering the One. 

; Pauri. 

There nectar is distributed, (where one) is happy at the work of Hari. 
He is not put into the road of Yama, he is not dying again. 
Who has conceived love and affection (for Hari), him he is joining (to himself). 
If the pious people are uttering the words (of the Guru), the fountains of nectar flow. 
Seeing (their) sight Nanak lives, he holds it fast in his mind. 


X. XLIT. 
Slok I.; mahala V. 
By serving the true, perfect Guru pain is destroyed. 


O Nanak, by adoring the name the business (of human life) is put right. 


Slok Il.; mahala V. 
By whose remembrance distress goes off, and joy, welfare and rest (come), 
O Nanak, (that) Hari should always be muttered, not a moment (his) name should be forgotten ! 


: das, a oo messenger (of God), here = the Guru. 
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Pauri. 
How shall I estimate their glory, who have obtained Hari? 
Who falls on the asylum of the pious, that bound man is set free. 
Who sings the excellences of the Eternal one, he is not rendered miserable in the womb. 
(With whom) the Guru meets, he, uttering and comprehending the Supreme Brahm Hari, is satisfied. 
Nanak (says): that unattainable, unfathomable Lord Hari is obtained (by him). 


XI. XLIY. 
Slok I.; mahala VY. 
(He) does not do his own business (and) wanders about in the world (like) a whirlwind.? 
Nanak (says): by forgetting the name what happiness will accrue (to him) ? 
Slok IL. 
The bitterness of poison adheres to the whole world. 
Humble Nanak has come to this decision, that the name of Hari (alone) is sweet. 
Pauri. 
This is the sign of the pious one, meeting with whom one crosses. 
The servant of Yama does not go near him, he does not die again. 
The ocean of existence, the world, the poison, he gets safely through. 


He strings together the excellences of Hari, the wealth of Hari is in his heart, he clears away 
all filth. 


Nanak (says): he remains united with the beloved Supreme Brahm, the divine male Hari. 


XII. XLY. 

Slok I.; mahala VY. 
Nanak (says): those are approved of, in whose mind Hari dwells. 
Words of little affection are of no use, O friend! 

Slok II.; mahala V. 
The Supreme Brahm, the omnipresent, unattainable, wonderful Lord has come into (my) sight. 
Nanak has made the name of Ram (his) wealth by the favour of the perfect Guru. 

Pauri. 

Deceit does not avail against the Lord, by greediness and spiritual blindness they are ruined. 
(Who) do good works (but) are fallen asleep by the intoxication of the Maya: 
They are again and again made to wander about in the womb, they are thrown into the road of Yama. 
They get their own deeds, they are involved * in pain. 
Nanak (says): by forgetting the name they sink ‘ into every evil. 


AIT. XLVI. 
Slok I.; mahala V. 
In rising, sitting and sleeping that (name) is happiness. 
Nanak (says): by praising the name mind and body become tranquil. 


1 Saat = Sansk. aaa. ° WEST = Sansk. BAA, sm. whirlwind. 
° ST3T = Sansk. aa. ! GIAT v.n., to sink into. 
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Slok II.; mahala V. 
Who is absorbed in covetousness, wanders always about without gaining at all his end. 
With whom the Guru falls in, O Nanak, in his mind (that Hari) dwells. 

Pauy?. 

All things are bitter, fhe name of the True one is sweet. 
To those people of Hari it is sweet, who, being pious, taste it. 
For whom it is decreed by the Supreme Brahm, in his heart he dwells. 
(In whom) the One Supreme Being is contained, (his) second love is cut off. 
Nanak joining (his) hands asks for Hari; the Lord, being pleased, gives (this gift to him). 


XTY. XLVIT. 


Slok I.; mahala Y. 
That begging is the best, which asks for the One. 
Other words, which have not the Lord for their object, are useless, O Nanak ! 
Slok II.; mahala V. 
A heart pierced with love (and) knowing (God) is rare. 
(Whom) the saint (=the Guru) is uniting (with God), (to him) the road (becomes) smooth. 
Pauri. 
Serve him, O soul, who is liberal and bountiful! 
All sins are destroyed by remembering Govind. 
The way of Hari is shown by the pious, (if) the mantra of the Guru be muttered. 
All the pleasures of the Maya are insipid (to him, to whom) Hari is pleasing in (his) mind. 
Meditate, O Nanak, on the Lord, by whom life is given! 


XV. XLVIII. 
Slok I.; mahala V. 
The right time for sowing the true name has come; what one sows, that he will eat. 
He gets it (the name), O Nanak, for whom it is decreed. 
Slok II.; mahala V. 


He is asking for the only True one, to whom he himself, being pleased, gives (it). 

Nanak (asks) for (that) gift of the Lord, by the eating of which the mind is satiated. 
Pauryi. 

They acquire profit in the world, whose wealth and capital Hari is. 

They do not know another love, their trust is in the True one. 

The One immovable is laid hold of (by them), every other thing is passing away. 

Who forgets the Supreme Brahm, his breath is useless. 

Nanak will be a sacrifice to that man, who keeps him pressed to his neck. 


XVI. XLIX. 
Slok I.; mahala V. 
The Supreme Brahm has given the order and rain has fallen with natural ease. 
Much corn and grain is produced, the earth is filled and abundantly satiated. 
(Who) always recites his excellences, the pain of his poverty passes away. 
What is written before, that is obtained and found by his order. 
O Nanak, meditate on that Lord, by whom thou hast been vivified ! 
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Slok II.; mahala V. 
The One life-giving ground of eternal bliss should be remembered! 
There is no other place, in which wise should one become tranquil ? 
I have seen the whole world, there is no happiness without the name. 
Body and property will become ashes, as everybody knows. 
Complexion and enjoyment are worthless, what will the creature do? 
Whom he himself leads astray, he does not know the trick. 
Who are imbued with love to the blissful (Supreme), they sing the True one. 
Nanak (says): those, who are at the gate of thy asylum, please thee. 


Paurt. 


Regeneration and death do not happen to them, who cling to the skirt of Hari. 

They become approved of whilst living, who are intent on the praise of Hari. 

Who have obtained the society of the pious, they are very fortunate. 

Woe to the life, in which the name is forgotten! raw threads break. 

Nanak (says): the dust of the pious is purifying (equally to) Lakhs and Crores of Prigs.' 


XVII. L. 
Slok I.; mahala V. 


(Like) the golden earth, studded with gems of grass, (is) 2 man, (in whose) mind the love of Hari 
dwells.” 
All his affairs become easy, (says) Nanak, (if) the Guru, the true Guru, is pleased. 
Slok Il.; mahala V. 
(The Ill or kite) is wandering about in the ten directions, (on) water, mountain and forest. 
Where a corpse is seen, there the Il] goes and sits down (on it). 
Pauri. 
Who desires the fruit of all comfort, he should acquire the True one. 
He should see the Supreme Brahm (as being) near him, he should meditate on the One name 
Having become the dust of all he is united with Hari. 


If he give no pain to any creature, he will go with honour to the house (of Hari). 
Nanak proclaims the Supreme Spirit, that is purifying the sinners. 


XVII. LI. 
Slok I.; mahala Y. 
The One, whom I have made my friend, is versed in every ingenuity. 
My life is sacrificed to Hari, (my) heart and body are his property. 
Slok II.; mahala V. 


If thou seizest (my) hand, O beloved, I will not give thee up by any means. 
Those, who give up Hari, are wicked men, they fall into the pain of hell. 


1 Sansk. Weta, the modern Iahabad, at the confluence of the Ganges and Jamnia with the supposed 
(subterraneous) addition of the Sarasvati; thence called also faaut. 

? This verse is a masterpiece of confusion, it can only be translated by conjecture, as so many more, no 
attention being paid by the author to grammatical order or clearness. : 
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Pauri. 
What Hari does, in whose house are all treasures, that takes effect. 
The saints live by continually muttering (him), they wash off the filth of (their) sins. 
In whose heart the lotus-footed one dwells, his difficulty he clears away. 
With whom the perfect Guru meets, he does not die nor is he regenerated nor does he weep. 
Nanak is very thirsty after the sight of the Lord, may he in mercy grant it (to me)! 


XIX. LII. 
Slok I.; mahala VY. 


O foolish woman, let go thy doubt! by love thy beloved and thou are one. 
Wherever thou goest, there he is present. 


Slok Il.; mahala V. 


(In) the sport of the battle-field! they mount horses and seize the stocks of the guns. 
(Whose) mind (is) with the geese, he delights (in) the flight of a cock. 


Pauyi. 
Who (with his) tongue utters (and with his) ears hears Hari, he is saved, O friend! 
Those hands are pure, which with faith write the praise of Hari. 
Ablution at the sixty-eight Tirthas and all the meritorious actions are done by them. 
They are rescued from the ocean of the world, the fort of sensuality is conquered. 
Nanak (says): them he applies to his skirt and saves, by whom God is served, O friend! 


XX. LITI. 
Slok I.; mahala V. 

That business is a bad profit, (in which) the One does not come into one’s mind. 
Nanak (says): those bodies burst, by whom the Lord is forgotten. 

Slok IT. 
From a goblin they are made a Dévta by that creator. 
All disciples are saved by him, by the Lord (their) affairs are adjusted. 
The false calumniators are thrown down by him in (his) court. 
The Lord of Nanak is great, he himself prepares and arranges (everything). 

Paurt. 
The Lord is endless and has no bounds whatever, all is his doing. 
The Lord is unattainable, inapprehensible, the trust of the creatures. 
Giving his hand (to them) he cherishes (them), filling and supporting (is his) doing. 
He himself is kind and forgiving; (who) mutters the True one, is crossing. 
What pleases thee, that is good; Nanak, (thy) slave, (is in thy) asylum. 


XXI. LIV. 
Slok I.; mahala V. 
To him no hunger whatever remains, who has that Lord. 
Nanak (says): every one is saved, who clings to his feet. 


’ UST sf (Khuddi) the battle-field, arena. 
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Siok II.; mahala V. 
Nanak (says): (whose) patron the Lord is, he has no hunger by any means. 
Pauri. 
(Whose) heart is imbued with love to Govind, he acquires true enjoyment. 
Who entertains affection for the name of Hari, he has elephants and horses. 
(Who) in meditating (on Hari) does not draw back (his) face, he has dominion, wealth and much 
pleasure. 
The musician is begging at the gate of the Lord, he never gives up (his) gate. 
Nanak has in his heart and body this desire, he continually longs for the Lord. 


RAGU GAURI; THE SAYINGS OF THE DEVOTEES. 
Om! The true name is the creator, the Supreme Spirit. 
By the favour of the Guru! 
GAURI GUARERI; CAUPADAS OF KABIR. 
i 


Pause. 


I, who was burning, have now obtained the water of Ram. 

By the water of Rim my burning body has been extinguished. 
(1). (Though) one go to the forest in order to subdue (his) mind: 
Without the water (of Ram) that Lord is not obtained. 

(2). The fire, by which gods and men are burnt: 

(From that) the burning people are saved by the water of Ram. 
(3). The ocean of existence is in the ocean of happiness (= God). 
(Though) people go on drinking, (yet) the water is not exhausted. 
(4). Kabir says: adore the bow-holder (= Vishnu)! 

By the water of Ram my thirst is quenched. 


II. 


Pause. 
O Madhava, (my) thirst for water does not cease ! 
(In drinking) the water tlre fire increases still more. 
(1). Thou art the ocean, I am the fish of the water. 
I dwell in the water, without the water I am done for. 
(2). Thou art the cage, I am thy parrot. 
Yama, the cat, what can he do unto me? 
(3). Thou art the tree, I am the bird. 
The unlucky one does not get thy sight. 
(4). Thou art the Guru, I am thy new disciple (= apprentice). 
Kabir says: join me at the time of the end! 


Til. 


(1). When he (the Supreme) is considered by me as the only One: 
Then why are the people annoyed by it? 
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Pause. 
I am without honour, my honour is lost. 
May not any one fall into my track! 
(2). We are tardy, tardy in the mind. 
We have no partnership nor fellowship with any one. 
(8). Honour and dishonour,—we do not care for it. 
Then you will know, when the plaiting! is laid open. 
(4). Kabir says: the honour (of) Hari? is real. 
Give up all and adore only Ram! 


Ty. 
(1). If by wandering about naked union (with Hari) be obtained : 
Then every deer of the forest will become emancipated. 


Pause. 
What are the naked, what are those with skins,? 
When they do not know the Supreme ? 
(2). If by shaving the head perfection is obtained : 
The sheep is emancipated, no one is lost. 
(3). If by retaining the semen virile one cross, O brother! 
Why should then not the eunuch obtain salvation ? 
(4). Kabir says: hear, O man and brother! 
Without the name of Ram no one has obtained salvation. 


Vv. 


(1). Who perform ablution in the evening and at dawn: 
They become like frogs in the water. 
Pause. 
If there is no love to the name of Ram: 
They go all to the house of Dharm-Rae. 
(2). Who are absorbed in many ways in the love of the body: 
They get no mercy, not even in a dream. 
(8). The four Védas and the very clever ones say : 
(That) the pious obtain happiness in the ocean of the Kali-yug. 
(4). Kabir says: why is much done? 
Giving up all (other) juices the great juice should be drunk! 


VI. 
(1). What is muttering, what austerity, what vows and worship (to him), 
In whose heart there is another love? 
Pause. 


(2). Remove greediness and the way of the world! 
Remove lust, wrath and egotism ! 


? UTH, plaiting = false show or imposition. 
? The honour, that Hari bestows. 


3 The sense is: what is the difference between them ? 
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(3). Those who are practising works are bound by egotism. 
Falling in with a stone they worship it. 

(4). Kabir says: by performing devotion he is obtained. 

By sincere love they are united with King Raghu (= Ram). 
O people, the mind should be applied to the Madhava! 

By cleverness the four-armed (Vishnu) is not obtained. 


Vil. 
(1). Whilst dwelling in the womb there is no clan nor caste. 
From the seed of Brahm the whole creation (is made). 


Pause. 
Say, O Pandit, when were the Brahmans made ? 
By saying: (I am) a Brihman, (thy) life (and) religion are lost. 
(2). If thou art a Brahman born from a Brahman woman: 
Why hast thou not come in another way? 
(3). Whose art thou, O Brahman, whose am I, the Siidra? 
Whose blood am I, whose milk art thou ? 
(4). Kabir says: who reflects on Brahm: 
He is called a Brahman by me. 


VUI. 


(1). In darkness no one will ever sleep in comfort. 
The king and the poor, both will meet and weep. 

Pause. 
If you will not utter with (your) tongue Ram: 
In being born and destroyed you will continue weeping. 
(2). As the shade of a tree is seen (passing away) : 
So life passes; say, whose is (then) the Maya ? 
(8). The soul, that is contained in the creatures, 
Does any one know its secret (or has he) any knowledge! of it when it is dead ? 
(4). The goose is (on) the pond, death (in) the body. 
O Kabir, drink the elixir of Rim! 

IX. 

(1). Production is of light and light is of production. 
To that adhere crystal,* fruits and pearls. 

Pause. 


What is that house, which is called fearless? 
‘When fear goes off, one remains fearless. 


1 JQ sf. Intelligence, information (Sindhi @T s.f.). 

2 JAI ATST, the goose (is on) the pond, i.e. the hair has become white. 

* The sense of the verse: afs at arf anf at aft is apparently: everything produced Catfs) 
owes its origin to the divine light (or vital energy) and vice versd: there would be no light without production, 
the one is dependent on the other, one cannot be separated frum the other. 

* The sense of ToNT is not quite certain; we have translated it by crystal (= JTS or YS). The whole 
verse is obscure in its relation to what precedes. 
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(2). At the bank (of a river) and at a Tirtha the mind (of him) is not re-assured, 

(Who) is clinging to light ways. 

(3). Religious demerit and merit, both are the same. 

The philosopher’s stone is in thy own house, give (therefore) up other methods! 

(4). Kabir says: in the name, which is destitute of the (three) qualities, there is no wrath. 
Remain in intimate intercourse with this Lord! 


> 


X. 


(1). Is the measure of the Yojanas (and their) amount known ? 
In the very heart paradise is contained. 


Pause. 


I do not know where paradise is! 

Every one says, know, know, it is there! 

(2). By telling and being told (by others) it (the mind) will not be re-assured. 
Then the mind becomes tranquil, when egotism will depart. 

(3). As long as there is in the mind a longing for paradise : 

So long it will not settle down at the feet (of Hari). 

(4). Kabir says: why is this said ? 

In the society of the pious is paradise. 


XI. 

(1). Thou art produced and born and being born thou art absorbed (again). 
Whilst looking on with (thy) eyes this world passes away. 

Pause. 
Doest thou not die out of shame, that thou sayest: (this is) my house ? 
At the time of the end nothing is thine. 
(2). By many efforts the body is nourished. 
At the time of death it is burnt on fire. 
(3). The body which (thou art) rubbing with sandal-perfume : 
That body is burnt with wood. 
(4). Kabir says: hear, O clever one! 
(Thy) beauty will pass away, the whole world sees (this). 


XII. 
(1). Others have died, what grief is made about it? 
Then (grief) is made, when one oneself becomes emaciated. 


Pause. 
I do not die, the world (in me) will die. 
Now the vivifier has met with me. 
(2). In this body sweet scent is exhaled, 
(But) by its delight the supreme bliss is forgotten. 
(8). There is one well and five water-drawers. 
The rope is broken, (with which) the eaptivators of the intellect draw (water). 


The words: 39 afsatat, are very brief and obscure; 3gST (i.e. uTat to draw water; 
afSarat, taken as one word, captivators of the intellect, obscuring the right understanding (of things). 
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(4). Kabir says: who is holding and considering (all) as One: 
(For him exists) neither well nor water-drawers. 


XI. 
(1). As fixed and movable (things), as worms and moths: 
In many and various ways we have been born. 

Pause. 


Many such houses have been inhabited (by us), 
Till we have returned to the womb of Ram. 


(2). (Now and then we have been) Jogis, sages of subdued passions, ascetics, abstaining from all 
sexual commerce. 


Now and then Rajas and sovereigns, now and then beggars. 

(8). The Sakats die, all the saints live. 

They drink with their tongue the elixir of Rim. 

(4). Kabir says: O Lord, bestow mercy (on me)! 

We have become tired, may (now) the full (happiness) be given! 


XIV. 
Gauri Kabirzi, with which is intermixed the fifth mahala. 


Pause. (Mahala V.) 
Such a wonderful thing Kabir has seen. 
He churns water, mistaking it for curdled milk. 
(1). The green young blade of corn the donkey grazcs. 
Rising continually it laughs, brays and dies. 
(2). The intoxicated buffalo goes along restlessly. 
Jumpjng about, it grazes and goes utterly to ruin. 
(3). Kabir says: the sport has become manifest. 
The sheep always sucks the lamb. 
(4). By uttering Rim wisdom comes forth. 
Kabir says: (from) the Guru the right knowledge is obtained. 


Pantpadas. 
XY. 
(1). Asa fish that leaves the water and is outside of it : 
(So I was) in a former birth, (when) destitute of austerity. 


Pause. 
Say, O Ram, what is now my state? 
Benares is left (by me) and my intellect has become little. 
(2). (My) whole life is lost in Shivpuri (= Benares). 
At the time of death I have risen and come to Maghar. 
(3). Many years I have practised austerities at Kasi. 


' With this fourteenth verse a line of Arjun (Pause) is mixed up, which is carefully noted down. 


remark itself contains a sharp censure of Kabir. 


The 
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Death has come on in the dwellings of Maghar.'! 

(4). Kasi and Maghar I consider as the same. 

How shall I come across by slight devotion ? 

(5). The Guru, the elephant, says: everybody knows Shiva.? 
(But) Kabir dies uttering: Sri Ram! 


XVI. 
(1). The body, (which) they rub with sandal-perfume : 
That body is burnt with wood. 
Pause. 
What is the greatness of this body and wealth? 
It falls on the ground and does not go to that side. 
(2). Who sleeps at night and is given to lust in day-time: 
He does not take the name of Hari one moment. 
(3). In (whose) hand is a rope (and who) eats betel-leaf with his mouth: 
(That) thief is tightly bound at the time of death. 
(4). Who by means of the instruction of the Guru sings ardently the excellences of Hari: 
He obtains happiness by uttering: Ram, Ram! 
(5). (In whom) he mercifully makes firm the name: 
(In him) Hari makes dwell the scent and perfume of Hari. 
(6). Kabir says: be thoughtful, O blind one! 
True is Ram, false is every worldly occupation. 


Verses consisting of three and four lines severally. 
XVII. 


(1). From the restraint of the passions pleasures* have been made on the contrary. 
The pain is gone, happiness and tranquillity are enjoyed. 

The enemies have on the contrary become friends. 

The Sakats have on the contrary become virtuous men in their mind. 


Pause. 
Now all is considered by me as happiness. 
Tranquillity set in, when Govind was known (by me). 
(2}. Crores of troubles were (in my) body. 
(Now) on the contrary meditation is made (by me) with comfort and ease. 
(Who) himself knows his own self. 
(Him) no sickness enters nor the three classes of affliction.‘ 
(3). Now (my) mind on the contrary has become eternal. 
Then it (¢.e. the mind) is known, when one dies whilst living. 
Kabir says: he is absorbed with comfort and ease : 
(Who) himself is not afraid nor frightens others. 


’ Kabir lived first at Kasi (Benires), and removed in his old age to the town of Maghar (TJ), 
where he died, and where his tomb is still visited by Hindus and Musalmans. 


° The sense of this line is somewhat obscure; it seems to be: everybody knows Shiva to be the Supreme 
Being, acknowledges him as such. 

° Qa must here (according to the context) signify : pleasure, delight. 

* See p. 129, note 1. 
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XVIII. 
(1). When the body is dead, to which house does the soul go, 
(Which) is attached to the passed, unbeaten sound ? 
By whom Ram is known, he knows it, 
As the mind of the dumb one is pleased by sugar. 


Pause. 
Such divine knowledge Krishna communicates. 
O mind, keep firm the breath in the Sukhmani-artery ! 
(2). Make him (thy) Guru, who is not to be made again (Guru)! 
Utter that word, which is not to be uttered again ! 
Take up that meditation, which is not to be taken up again! 
Die in such a way, that thou must not die again! 
(3). Let the Ganga and Jamna meet in the inverse direction ! 
Bathe without the confluence of the water in (thy) heart! 
(Consider) the desires as the same! this is thy business. 
(4). Water, fire, wind, earth, ether 
Are remaining so (as they are); remain thou with Hari ! 
Kabir says: meditate thou on the Supreme! 
Go to his house, that thou come not again ! 


(1). For gold he is not obtained. 
Ram is obtained for the price of the heart. 
Pause. 
Now that Ram is considered by me as my own, 
My heart is comforted with natural ease. 
(2). Brahma, though always speaking (of him), did not get his end. 
(But) Ram comes to the house of his devotee, who is sitting (there in rest). 
(3). Kabir says: I have given up my fickle mind. 
Devotion to Rim alone is my lot. 


XX. 


(1). Death, by which the whole world is frightened, 
That death is lighted up by the word of the Guru. 


Pause. 
How should I die now? my heart is comforted by death. 
Those die, who do not know Ram. 
(2). Every one says: we must die, we must die. 
Who dies in tranquillity (of mind), he becomes immortal. 
(3). Kabir says: joy has sprung up in (my) mind. 
Doubt is gone, the highest joy remains (with me). 


XXII. 


(1). There is not a place anywhere; with whom shall I connect the root? 
Searching in (my) body I find no place. 
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Pause. 
He knows the pain, whom it has befallen. 
The arrows of the worship of Ram are very sharp. 
(2). With one love I look on all women. 
What do I know, who is beloved by the husband ? 
(3). Kabir says: on whose forehead the lot (is written) : 
She obtains at every watch the affection of her husband. 


XXII. 


(1). Who has a Lord like Hari, O brother! 
(Him) I go to call emancipated and eternal. 
Pause. 
Now I say: O Ram, I trust in thee! 
What have I then to bow down to any one? 
(2). Hari, on whom the load of the three worlds is, 
‘Why should he not cherish (me) ? 
(3). Kabir says: I reflect on him with one mind. 
What can one do, when (his) mother gives (him) poison ? 


XXII. 


(1). How shall a woman become chaste without chastity ?? 
See and reflect in thy heart, O Pandit! 


Pause. 
How shall love increase without affection ? 
As long as there is enjoyment (of the world), so long there is no love (of God). 
(2). Who considers in his heart the great merchant (= God) as untrue : 
She does not meet with the sweetheart (even) in a dream. 
(3). Who entrusts to him body, heart, property and house : 
She is a happy married woman, says Kabir. 


XXTY. 


(1). The whole world is immersed in sensuality. 
With (all her) dependents she is drowned (in) sensuality. 


Pause. 
O man, why is the boat destroyed and sunk ? 
By being torn away from Hari and united with the world. 
(2). Gods and men are burnt, fire seizes them. 
The water is near, but the cattle do not drink in wading through it. 
(3). By continually remembering (Hari) water issues. 
That water is pure, says Kabir. 


XXY. 
(1). In which family the son is not reflecting on divine knowledge : 
Why has not his mother (rather) become a widow ? 
’ This line may also be translated: how shall a woman become a Sati without burning herself with her 
hnsband ? 
59 
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Pause. 
Who does not perform worship to Ram : 
Why has that sinful man not died when being born? 
(2). Many abortions have taken place, why is he preserved, 
‘Who with stumpy arms lives in the world ?! 
(8). Kabir says: such as are beautiful and well-formed : 
They are hump-backed and ugly without the name. 


XXVI. 


(1). Who take the name of the Lord : 
For those men I always sacrifice myself. 


Pause. 
He is pure, who sings the excellences of the pure Hari. 
That man is pleasing to my mind, O brother ! 
(2). In whose heart Ram remains brimful : 
Of their lotus-foot we are the dust. 
(3). By caste a weaver and patient of mind, 
Utters Kabir with natural ease the excellences (of Rim). 


XXVIT. 


(1). (My) head is the distillery, my spirit still oozes. 
Having collected the sugar-cane,? my body has become the wood. 


Pause. 
He is naturally called drunk, 
Who is drinking the juice of Rim and meditating on divine knowledge. 
(2). When the wife of the distiller naturally comes and joins (them) : 
They become daily intoxicated with joy. 
(8). (When) the knowing mind is applied (to) the Supreme : 
Then the Fearless one is obtained, says Kabir. 


XXVIII. 


(1). The nature of the mind penetrates the mind. 
By subduing the mind what perfection is established ? 


Pause. 
Who is that Muni, that subdues his mind ? 
Having subdued his mind, say, whom does he save ? 
(2). Every one says (so) in his mind. 
(But) without subduing the mind devotion is not made. 
(3). Kabir says: who knows the secret: 
He is, like Madhusiidhana,’ the god of the three worlds. 


1 gg = "Ue (3g1) stumpy; YS Sa ou, Bahuvrihi, formed with stumpy arms. 
* BITIA, here substantive, sugar-cane, from which spirits are distilled. 


. waa, the destroyer of the Daitya Madhu, an epithet of Vishnu (and thence of Krishna). 


e 
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XXIX. 
(1). The stars, that are seen in the sky, 
By which painter have they been painted ? 
Pause. 
Say, O Pandit, with what is the sky connected ? 
Who understands it, is a very fortunate, intelligent man. 
(2). The sun and the moon they call lights. 
Tn all is spread out the diffusion of Brahm. 
(8). Kabir says: he will know (it), 
In whose heart is Ram (and in whose) mouth (also) there is Ram. 


XXX. 


(1). The daughter of the Véda is the Smriti, O brother! 
She has come with a chain and a rope. 


Pause. 
She has built herself her own city. 
By the snare of spiritual blindness the arrow of death is kept ready. 
(2). Though cut off it is not cut off, it does not break (scil. the rope). 
It becomes a serpent, that devours the world. 
(8). We see, by whom the whole world is plundered. 
Kabir says: saying: Ram! I have escaped. 


XXXI. 


Pause. 
Thou shouldst ride on thy own reflection ! 
Thou shouldst put (thy) foot into the stirrup of tranquillity (of mind) ! 
(1). Apply the nose-string, put on the bridle, 
(And) all decoration, and make (it) run about in the sky! 
(2). Go on, I will take thee to paradise. 
If thou draw back, I will strike thee with the whip of love. 
(3). Kabir says: those are good riders, 
Who keep aloof from the Véda and the Qur’an. 


XXXII. 


(1). By which mouth the five nectareous substances ' were eaten : 
To that mouth I saw fire-brands applied. 
Pause. 
O my King Ram, cut off my one pain! 
I am burnt by fire and by dwelling in the womb. 
(2). The body is destroyed in many kinds and ways. 
Some burn (it), some bury it in the earth. 
(3). Kabir says: O Hari, show (me thy) feet! 
Behind (me) is Yama, why do you not drive (him) away ? 


1 The Ud aifas or five nectareous substances are: Gq milk, afa curds, aa clarified butter, wy 
honey, Watt sugar, 
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XXXIT. 


(1). He himself is fire, he himself is wind. 
When the Lord burns (one), who will protect (him) ? 
Pause. 
(Who) is muttering Ram, (his) body is not burnt at all. 
(In whose) mind the name of Ram is, he remains absorbed (in Ram). 
(2). Why should it (=the body) burn, why should it be injured ? 
The trickish bow-holder (=Vishnu) (only) plays. 
(3). Kabir says: utter two words !? 
They will become the Lord, who will keep (thee). 


XXXIV. 


(1). I have not applied my mind either to abstract devotion (Y6ga) or meditation. 
Without indifference to the world I shall not get rid of the Maya. 


Pause. 
What will become of my life, 
When the name of Ram is not (my) support? 
(2). Kabir says: (though) I seek in heaven, 
I see none other equal to Ram. 


KXXV. 


(1). On which head (thou art) arranging and fastening a turban: 
That head the bill of the crow will dress. 


Pause. 
Why {art thou) proud of this body and wealth ? 
Why is not the name of Ram made firm (by thee) ? 
(2). Kabir says: hear, O my heart! 
Even this will be thy state. 


GAURI GUARERI OF KABIR. 


Om! By the favour of the true Guru! 
Astpadi. 
XXXVI. 
(1). (Who are) asking for pleasure, (them) pain befalls (in the other world). 
That pleasure is not desired by us (nor) does it please (us). 
Pause. 


(If there be) still attention to the world and a longing for pleasure : 
How will the indwelling of King Ram be effected ? 


1 The two words are: Ram, Ram ! 
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(2). By this pleasure Shiva and Brahma are frightened. 

(But) that pleasure is considered by us as the true one.’ 

(3). Sanaka and the other (mind-born sons of Brahmi), the Muni Narada and Shésh(-naga) : 

These also did not see the mind in (their) body. 

(4). Let one seek this mind, O brother ! 

When the body is dissolved, where is the mind absorbed ? 

(5). By the favour of the Guru, Jayadéva and Nama (= Namadéva) 

Have by love of devotion known (it). 

(6). This mind is not subject to coming (or) going. 

Whose error is gone, he knows the True one. 

(7). This mind has no form nor mark whatever. 

By the order (of God) it has sprung into existence; by comprehending (this) order it is re-absorbed 
(again into the Supreme). 

(8). If one knows the secret of this mind : 

Being absorbed in this mind he becomes easily God. 

(9). The soul (or life) is One and all bodies (are therefore One). 

Kabir remains in connexion with this mind. 


XXXVII. 
Pause. 


Who are day and night intent on the one name: 

How many of them have become perfected by applying devotion ! 
(1). The ascetics, Siddhs and all the Munis have been unsuccessful. 
The one name is the wishing-tree, (that) brings (men) across. 

(2). Who gains Hari, he is not put to shame. 

Kabir says: the name of Ram is known (by him). 


Gauri and Sérathi. . 
XXXVIII. 


Pause. 
O shameless creature, thou art without shame! 
Abandoning Hari why goest thou to any (other’s house) ? 
(1). Whose Lord is high : 
That man it does not become to go to another’s house. 
(2). That Lord is (everywhere) brimful (= omnipresent). 
He is always with (thee), Hari is not far off. 
(3). Whose lotus-feet are an asylum : 
Say, O man, why doest thou not go to his house ? 
(4). Of whom every one speaks: 
He is powerful, (my) own Lord is bountiful. 
(5). Kabir says: he is perfect in the world, 
In whose heart there is none other (but the Lord). 


‘The sense of these obscure lines is: the pleasure of knowing or finding out “the mind (WZ) ” was 
given up by Shiva and Brahma in despair, they were frightened by the boundless depth of the mind. But 
Kabir asserts, that this is true pleasure or happiness. The mind, the intelligent power, is an emanation from 
the Supreme, the scintilla animae divinae and the conjunctive link of the creature with the absolute substance. 
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XXXIX. 


(1). Say, who is son ? who is father and paternal uncle ?! 
Who dies, who causes agony ? 

Pause. 
Hari, the deceiver, has practised deceit on the world. 
In separation from Hari how shall I live, O my mother ? 
(2). Say, who is a man or? who is a woman? 
Reflect on this truth in thy body ! 
(8). Kabir says: my mind is reconciled with the deceiver. 
The deceit is gone, the deceiver is known (by me). 


XL. 


Pause. 
Now that King Ram has become my helper: 
Birth and death are cut off, I have obtained final emancipation. 
(1). I have been joined to the society of the pious. 
I have been rescued from the five attackers. 
The nectar-name I mutter (now) with (my) tongue. 
I have been made his own slave with a price (being paid for me). 
(2). The true Guru has afforded (me) assistance. 
I have been drawn out from the way of the world. 
Love to the lotus-feet has sprung up (in me). 
Govind dwells continually in my mind. 
(3). The burning coals of the Miya are extinguished. 
In (my) heart is contentment, the name (is my) support. 
In water and on land the Lord is omnipresent. 
Wherever I see, there he is near and dear. 
(4). His own worship is established by himself. 
What is written before, that is obtained, O my brother! 
On whom he bestows mercy, his accoutrement is complete. 
The Lord of Kabir is cherishing the poor. 


XLI. 
(1). There is impurity in water, impurity on land, impurity arises by birth. 
There is impurity by one being born, there is also impurity by one having died, there is impurity 
by people being destroyed. 
Pause. 
Say, O Pandit, who is pure ? 
Attend, O my friend, to such knowledge ! 
(2). In the eyes is impurity, in the speech is impurity, in the ears impurity takes place. 
In rising and sitting impurity clings (to man), impurity falls into the food. 
(3). The way of ensnaring every one knows, but some rare one the way of getting rid (of it). 
Kabir says: who reflect in their heart on Ram, in them no impurity takes place. 


S S ae 
1 awGa @; beware of the artful use of ZY! after awa it signifies here: say! (contracted from Wd); 
owe t . 
otherwise it is used = Eu; Tg is = YTAT, a paternal uncle. These lines are very perplexing. 
2 wea at. at is here not the sign of the Genitive, but a conjunction = or. 
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XLII. 


Pause. 
Settle (this) one dispute, O Ram! 
If thou art more beautiful * than thy people ? 
(1). Is this (human) mind great? or (he), with whom the mind is conciliated ? 
Is Ram great or he, (by whom) Ram is known ? 
(2). Is Brahma great or he, by whom he is produced ? 
Is the Véda great or he, from whom it has come ? 
(3). Kabir says: I have become dispirited. 
Is the Tirtha great or the servant of Hari ? 


Ragu Gauri cétt. 
XLII. 


Pause. 


See, O brother, a storm of divine knowledge has come! 

All the matted shutters, made by the Maya, are blown away, they do not remain (any longer). 

(1). The two posts of double-mindedness are pulled down, the ridge-pole of spiritual blindness 
is broken. 

The roof of (worldly) thirst has fallen on the ground, the vessel of folly has burst. 

(2). By the water, that is falling after the storm, the large pitcher * is wetted. 

Kabir says: light has arisen in (my) mind, when the rise of the sun was known. 


Gauri cet. 


Om! by the favour of the true Guru! 
XLIV. 


(1). They do neither hear the praise of Hari nor do they sing the excellences of Hari. 
With words only they pull down the heaven. 


Pause. 
What shall be said to such people ? 
Who are made destitute of devotion, of them one should always remain afraid. 
(2). They themselves do not give a handful of water. 
They censure him, by whom the Ganga is brought (down). 
(3). Sitting and rising they walk in perverseness. 
They themselves are lost and ruin also others. 
(4). They know nothing else but wicked talk. 
The order of Brahma even they do not obey. 
(5). They themselves are lost and ruin others also. 
Having applied fire to (their) mansion they sleep in it. 
(6). They Jaugh at others and are themselves one-eyed. 
Seeing them Kabir is ashamed. 


’ QTaq is here adjective: lovely, beautiful (Sansk. @a); it also occurs already in Tulsi Das’ Ramayan. 


? Here of course used in the sense of a comparative. 


3 STHS = GHS (Hindi), a large pitcher. 
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RAGU GAURI; BAIRAGANI OF KABIR. 
Om! By the favour of the true Guru! 
I. XLY. 

(1). Some one does not obey his living father, (but) when he has died, he causes a Shradh to be 
performed for him. 

Say, how shall the helpless defunct fathers also obtain (the offering)? the crow and the dog eat it. 

Pause. 

Would that some one would show me welfare! 

Saying: welfare, welfare! the world passes away, how should welfare be obtained ? 

(2). Having made a Dévi (or) Déva of earth, thou sacrificest before them an animal (a he-goat). 

Such are called thy forefathers, what is called their own, they do not take. 

(3). An animate being they slaughter and worship (therewith) a lifeless thing, which proves a 
calamity at the end. 

The salvation by the name of Ram is not known (by them), the worldly people are sunk in fear. 

(4). They worship Dévis and Dévas and yacillate about, (but) the Supreme Brahm is not known 
(by them). 

Kabir says: the Omnipresent one! is not thought of, they cling to the outward objects of the senses. 


II. XLVI. 


(1). Who, whilst living, goes on dying, he lives again, in this wise he is absorbed in the Vacuum. 

If one remains in the darkness? exempt from darkness, he is not thrown again into the water of 
existence. 

Pause. 

O my dear, such milk should be churned! 

Keep steady the mind by means of the instruction of the Guru! in this wise nectar is drunk. 

(2). By the arrow of the Guru the Kali-yug, hard like a diamond, is pierced, the station of light 
is displayed. 

The darkness of the Sakti (Maya), the rope of error is cut off, perpetual welfare dwells in the house. 

(3). By him, (though) the bow is strung without an arrow, this world is pierced, O brother! 

The wind swings the paper-kite in the ten directions, (but) he keeps his attention on the string (by 
which it is fastened). 

(4). The mind sunk into contemplation (of the Supreme) is absorbed in the Vacuum, the folly of 
duality has fled. 


Kabir says: the Fearless one alone is seen, (if) deep meditation is applied to the name of Ram. 


Gauri Bairagani; Tripadas. 
Ill. XLVII. 
(1). (Whose) breath is returning (through) the six (mystical) spheres* (of the human body), 
(whose) thought is intent on the Vacuum: 
He neither comes nor goes, he neither dies nor lives; seek for him, O Bairagt! 


} WAG = Sansk. Was = aw, the brimful or omnipresent one, an epithet of the Supreme. 
? The WAS, collyrium or figuratively darkness, designates here the Maya. 
: Uy Us 3t= Wey Sz (Plur. Format.), the six mystical spheres of the human body, according to 


the doctrine of the Jogis. The six spheres are: 1) ATATCAR, the pelvis; 2) fewyaaH, the external organs 
of generation; 3) @TfAAM, the sphere of the navel; 4) ECqH, the sphere of the heart; 5) GHSTA, the 
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Pause. 

O my mind, the mind, that turns back (from the world), is absorbed (in the Supreme). 

By the favour of the Guru understanding is produced in the perverse one (/.e. mind), otherwise it 
would be estranged (from the Supreme). 

(2). He is near and far, far and also near, as he is considered by them. 

The sherbet, that is made by means of sugar-candy, is known by them, by whom it is drunk. 

(3). To whom shall thy story, which does not contain any qualities (of thine), be told? is there any 
such discriminating one? 

Kabir says: by whom the match is applied, by them the flash is seen as such. 


TV. XLVIII. 


(1). In him (the Supreme) there is no fire and ocean, no sunshine and no shade, in him is neither 
production nor destruction. 
Neither life nor death, neither pain nor pleasure pervades him, there is empty, abstracted meditation 
(in him), both! (therefore) are not in him. 
Pause. 


The story of the self-existing? one is inexpressible and wonderful. 

He cannot be weighed, he is neither consumed nor increased,* there is neither lightness nor heaviness 
in him. 

(2). Below and above, both are not in him, neither night nor day are in him. 

(There is) no water, no wind and fire (are in him), the true Guru brings about absorption in him. 

(3). He remains constantly unattainable and inapprehensible, (but) he is obtained by the favour of 
the Guru. 


Kabir says: I am a sacrifice to my own Guru, (by whom) I remain in connexion with the society 
of the pious. 


Vv. XLIX. 


(1). Religious demerit and merit are the oxen, he buys, the breath is manifested as the capital. 
(Worldly) thirst is the filled sack in the heart; in this wise the venture of goods is bought. 


Pause. 
Such a Lord is my Ram, 


(That) the whole world has been made (by him) a trafficker. 


(2). Lust and wrath are made the two receivers of customs, the whim of the mind is the highway- 
robber. 


The five elements, having met, determine the fine (/.e. death) and the venture of goods is (thus) 
brought across. 


(3). Kabir says: hear, O ye saints, now there such a thing happened : 
Ascending a pass one ox became exhausted ; he is gone and the sack scattered! 


sphere of the throat and neck; 6) HUTA, the sphere of the head, having at its crown the FeTTCH, or vent- 
an 

hole of Brahm, through which the soul escapes. Through these six spheres the Jogis pretend to draw the 

breath up and to become thus absorbed in Brahm, whilst living. 


LS : Sin Bee F * . ‘ : 
t ze, either adjective, both, i.e. life and death, pleasure and pain, or as substantive: duality. 
? HI signifies here: self-existing ; in this sense the word occurs also in the Ramayana of Tulsi Das. 
Boers g yan 
* atte = ris, consumed; Wats signifies also in Hindi: much, abundant; here = increased (in 
contradistinction to Tf). 
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Gauri; Pantpada. 
VI. L. 


(1). In the house of one’s father’s family there are four days, one must go to one’s father-in-law. 
The blind people do not know (this), they are foolish and ignorant. 


Pause. 
Why does the constable seize and bind the woman ? 
Persons have come to the house, those, who bring home the wife, have come. 
(2). Which rope is let down into the well, that is seen ? 
The rope with the jug is broken and fallen down, the water-drawing woman rises and goes, 
(3). The Lord, becoming compassionate, bestows mercy and accomplishes his own work. 
Then she is known as a happy married woman, (when) she reflects on the word of the Guru. 
(4). Every one goes about being bound by her former works, see and reflect (on this) ! 
What shall be said to her, what shall the helpless one do ? 
(5). Having become hopeless she rises and goes, not having brought about steadiness in her mind. 
Cling continually to the feet of Hari, flee to his asylum, O Kabir! 


VII. LI. 


(1). The Jégi says: the Jog is good and sweet, there is nothing else, O brother ! 
The plundered and shorn ones ( = Jainas) and the Ek-sabdis* say: we have obtained perfection. 


Pause. 

Without Hari they are led astray by error and are blind. 

To whom I go to get rid of my own self, they are bound by many nooses. 

(2). From whom things have sprung, in that very one they are absorbed: this rule is forgotten at 
that very time. 

The Pandits, virtuous, heroes and bountiful ones say: we are great. 

(3). Whom he informs, he comprehends, without comprehending how should one? remain steady ? 

If ove meet with the true Guru, darkness ceases, in this wise the ruby is obtained. 

(4). Give up all changes to the left and right! by making firm the foot of Hari (in oneself) one 
remains steady. 

Kabir says: (if) a dumb person eats molasses, what can he say (about it) when being asked ? 


RAGU GAURI PURBI OF KABIR. 
Om! by the favour of the true Guru! 
I. LIT. 
(1). Where something was, there is nothing, the five elements are not there. 
([f) the right and left and the middle channel (of the vital breath) be stopped, where will the vices go? 
Pause. 
The thread is broken, the sky (= the soul) has passed away, where is thy speaking (soul) absorbed ? 
This doubt seizes me daily and no one clears it up for me. 
(2). Whose body the universe is, he is not in it, the creator is not in it. 


i By waz, an order of mendicants, who only vociferate: W{%q; they are also called Gdsavis. 


? Or supply from the following line “darkness ” as subject, and translate GWT@H by: how should it be 
stopped? 
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Who is putting (the things) together, he is always aloof (from them), in what can he be said (to be 
contained) ? 

(3). Being joined together it is joined, it does not break though being broken off, till it becomes 
annihilated (by the Supreme). 

What for a master, what for a servant? who goes (to the house) of any one ? 

(4). Kabir says: where he (= Hari) dwells, there devout meditation is made day and night. 

His secret that very man knows, he then is always imperishable. 


It. LI!. 


(1). The Véda and the Smriti are the two earrings, true knowledge the patched quilt outside. 
Dwelling in an empty cave is (my) sitting free from any design, (this is my) religion. 


Pause. 

O my king, I am a Bairagi and Jogi. 

When dying, I am not grieved nor am I separated (from thec). 

(2). Inthe world and universe is (my) little horn, my bag is the whole world, (that is) living on ashes. 

Clapping of hands is made, which is returned every minute,’ if it ceases, it is spread (further). 

(3). The mind and breath are made the drinking-gourd, the fiddle is constantly prepared. 

The string has become firm, it does not break, unbeaten the fiddle sounds. 

(4). Hearing (its sound) (my) mind has become delighted, it is absorbed in the omnipresent one, it 
does not (any more) vacillate. 

Kabir says: that one is not subject again to birth, the Bairigi having played (his part), is gone (for ever). 


Til. LIV. 


(1). Nine yards, ten yards, twenty-one yards one body is stretched out. 
Seven threads, nine sections, seventy-two woofs are moreover added (to it). 


Pause. 


(The woman) goes to get it (= the semen) woven (in) a month. 

When the house® is given up, the weaver goes. 

(2). Itis not measured by yards, it is not weighed by weight, the baking means is two Seers and a half.‘ 

If it (=the foetus) does not get the baking means quickly, it quarrels and laments in the house 
(= the womb). 

(8). The sitting of the days,’ the opposition of the husband, how has this time come ? 

The platters are left,® the body gets wet, the weaver goes in disgust. 


1 Sus, the space of three palas,,one pala being the sixtieth part of a wat, or twenty-four minutes. 

® These lines are extremely difficult, and I could get no explanation whatever from the Sikh Granthis. I 
have translated therefore according to conjecture. udt is here apparently = body, which meaning it has 
already in Sanskrit. It is uncertain, what measure is here understood by fv, as the relative size of the 
human body is apparently hinted at. In the second line the seven threads seem to imply the seven chief 
arteries, the nine sections (UZ) the different divisions of the body, the seventy-two woofs the seventy-two 
small veins of the body, (according to Hindi anatomy). 

® urg signifies here: wife. The act of conception seems to be hinted at. 

* BTS the baking or ripening means (of the fetus), the quantity of food taken for this purpose. 

> fizax Xt Fa, the sitting of the days, very likely the lying-in of the woman. 

i ge aa> the platters are left ; vat refers probably to the vessels, in which the fetus is enveloped. 
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(4). The shuttle is empty, no thread issues or it remains entangled. 
Giving up (further) prostration she remains here helpless, (this) says Kabir in admonition. 


Ivy. LY. 
(1). There is one light throughout, is it so or not ? 
In whose heart the name is not produced, that man bursts and dies. 


Pause. 
(Thou art) dark blue and beautiful, O sweetheart ! 
My heart clings to thee! 
(2). Ifa pious man is met with, perfection is obtained, (be) this either abstract meditation or enjoyment. 
Both objects together are produced by connexion with the name of Ram. 
(3). The people think, that this is a song, (but) this is indeed reflection on Brahm, 
As (at) Kasi instruction is given to man at the time of death. 
(4). (If) one sing and hear attentively the name of Hari: 
There is no doubt, says Kabir, that he will obtain salvation at the end. 


Vv. LVI. 


(1). As many as are making efforts, they are drowned, the ocean of existence is not crossed (by them). 
(Though) they be performing works and many abstinences, (their) mind is burnt by egotism. 


Pause. 

Why is the Lord, the giver of breath and food, forgotten from the mind ? 

The human birth, the priceless diamond and ruby, is thrown away for a shell. 

(2). By reason of error thirst and hunger befall (them, who) do not reflect (on him) in their heart. 

(By) arrogant pride they are carried away, (who) do not keep the word of the Guru in (their) mind. 

(3). (Who are) incited by the enjoyment of the senses, which are greedy for pleasure, they, taking 
the juice of liquor, (become) vicious. 

(Who) by the lot of (their former) works are joined to the saints, they are saved (like) iron (with) wood. 


(4). Wandering and running about in wombs and births we have become weary, undergoing pain we 
are now worn out. 


Kabir says: meeting with the delicious Guru (we are) saved by love and devotion. 


VI. LYIY. 


(1). It is (only) the figure of a female elephant, O mad mind, the Lord of the world has made a trick. 

By the desire of lust the elephant falls into the power (of man), QO mad mind, he suffers the goad 
on his head. : 

Pause. 

Escape from the objects of senses, delight in Hari, understand (this), O mad mind! 

Having become fearless thou dost not worship Hari, O mad mind, the boat of Hari is not seized (by thee)! 

(2). The monkey has stretched out his hand and taken a handful of grain, O mad mind! 

He is perplexed how to get loose, O mad mind! he dances (now) at the door of every house. 

(3). As by a lime-twig the parrot is caught, O mad mind !—this is the occupation of the Maya. 

As the colour of the saffron-flower is, O mad mind! so the world is spread out. 

(4). For the sake of bathing there are many Tirthas, O foolish mind! for the sake of worshipping 
there are many gods. 


Kabir says: no emancipation (is obtained by it), emancipation is in the service of Hari. 
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Vit. LVIII. 


(1). Fire does not burn it, the wind does not carry it away, no thief comes near it. 
Collect the wealth of the name of Ram, that wealth does not go in any way! 


Pause. 

Our wealth is the Madhava Govind, who is supporting the earth, this is called the best wealth. 

The happiness, thatis found in the service of the Lord Govind, that happiness is not obtained in dominion. 

(2). Searching for this wealth Shiva, Sanaka and the others became Udasis. 

In (whose) mind Vishnu, (on whose) tongue Narayan is, (on him) the noose of Yama does not fall. 

(8). By the Guru his own wealth of divine knowledge and devotion is given (to him, whose) mind 
is applied to his excellent instruction. 

To the burning one water (is given), the running mind is stopped, the fetter of error and fear is gone. 

(4). Kabir says: O thou intoxicated with lust, see and reflect in thy heart! 

In thy house are Lakhs and Crores of horses and elephants, in my house is only the enemy of Mura 
(=Vishnu). 


VIII. LIX. 


(1). As by the hand of a greedy monkey a handful of gram is not given up (and he gets caught 
thereby) : 
(So) all the works, which are done out of greediness, fall again back on the house. 


Pause. 

Without devotion life goes to no purpose. 

Without worshipping the Lord in the society of the pious, happiness! remains in none. 

(2). As no one is smelling the flower that is blooming in the desert : 

So is he, who is wandering about in many wombs, again and again struck down by death. 

(3). This wealth, youth, son and wife, which are given for looking at: 

Who clings to them, he is carried away by his senses. 

(4). The time (to pass over) is five, the body is a mansion of grass, in the four quarters (of the earth) 
(this) show is made. 7 

Kabir says: for the sake of crossing the ocean of fear I have seized the protection of the true Guru. 


Gauri céeti. 
IX. LX. 


(1). The water is dirty, the earth white. 
Of this earth an image is made up. 


Pause. 
I am nothing, nor is anything mine. 
Body, property, all relishes are thine, O Govind! 
(2). In this earth breath is contained. 
Applying a false trick it is moved about. 
(3). By some (a fortune’) of five Lakhs is amassed. 
At the time of the end the water-pot is broken. 
(4). Kabir says: one foundation is raised. 
In a moment the conceited man passes away. 


' Fe is here = We, happiness. 
* STE UTS I, supply area. 
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xX. LXI. 


(1). O (my) heart, mutter Ram in such a way, 
As Dhri and Prahlad muttered Hari. 


Pause. 
O thou compassionate to the poor, I trust in thee! 
All my family I have put into the boat. 
(2). When it pleases him, he makes (me) obey his order. 
He brings this boat across. 
(3). By the favour of the Guru such wisdom is contained (in me). 
Error is gone, there is no more coming and going. 
(4). Kabir says: adore the bow-holder! 
On this and that side he alone is bountiful (to) all. 


XI. LXIT. 


(1). When having abandoned the womb he (man) has come into the world : 
(Then) as soon as he breathes, the Lord is forgotten (by him). 
Pause. 
O my heart, sing the excellences of Hari! 
(2). When he was practising austerities in the womb with the head downwards, 
He was remaining in the fire of the belly. 
(3). Having wandered through the eighty-four Lakhs of wombs he has come (into the world). 
Now haying gone out (of the body) he has no spot nor place. 
(4). Kabir says: adore thou the bow-holder! 
When coming, (man) is seen, when going, he is not known. 


Gaurt pirbi. 
2 XII. LAITY, 
(1). Dwelling in heaven should not be desired nor should dwelling in hell be dreaded. 
What is to be, that will be, no desire should be made in the heart. 
Pause. 
The excellences of the sweetheart should be sung, 
From whom the highest treasure is obtained. 
(2). What is muttering, what austerity and control of the passions, what vows, what ablutions, 
As long as the right, loving worship! of the Lord is not known ? 
(3). Seeing prosperity, one should not be joyful, seeing misfortune, one should not weep. 
As prosperity is, so is misfortune; what is arranged by destiny, that happens. 
(4). Those worshippers are excellent (by their) worship, in whose heart the enemy of Mura dwells. 


XII. LXIV. 


(1). O heart, do not put on thyself any burden! 
(As) the bird has its dwelling on a tree, so (fleeting) is this world. 


Pause. 
He drinks the juice of Ram, O dear! 
Who has forgotten all other juices. 


} sresafs, a Tatpurusha, worship out of love (not fear, etc.). 
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(2). Others have died, why should one weep, when oneself does not remain stable ? 

What is produced, will be annihilated, passing away it weeps in pain. 

(3). From what (a being) is produced, with that it is in love, drinking (the breast) it begins to 
squeeze it (out of love). 

Kabir says: in (my) mind Ram is reflected upon, remembering (him) love (springs up to him). 


XIV. LXY. 


(1). The woman looks at the road, her eyes are filled with sighs. 

Her breast is not divided (= vacillating), her foot does not move, she is longing for the sight of Hari. 
Pause. 

Do not fly up, O black crow! 

Speedily a meeting will take place with my beloved Rim. 

(2). Kabir says: for the sake of (eternal) life Hari is worshipped (by me). 

(My) only support is the name of Narayan, Ram is uttered by (my) tongue. 


XY. LXVI. 
(1). Round about is the dense Tulsi-shrub in the village of Benares,? O dear! 
Having seen his form the shepherdess was enraptured: ‘‘do not leave me, come, do not go, O dear!” 
Pause. 
My mind clings to thy feet, O bow-holder! 
He meets (with thee), who is very fortunate. 
(2). Vindravan is enchanting (my) heart, thou, O Krishna, who art grazing the cows, art ravishing 
(my) heart! 
Whose Lord thou art, O bow-holder, to him I, Kabir, bow, O dear! 


Gauri pirbi. 
XVI. LXVII. 
(1). Many garbs have been put on, dwelling in the forest is made. 
What is effected by deceiving men and gods, what, (if) the wise man be drowned in water ? 
Pause. 
O my heart, I know, I shall go. 
Comprehend him, who is not going, O ignorant one! 
Wherever I see, I do not see (thee) again with (me), (thou art) clinging to the Maya. 
(2). The wise and meditating people are giving much instruction, (that) this whole world isa deception. 
Kabir says: without the name of Rim this world is blind by the Maya. 


XVII. LXVIII. 
(1). O my mind, come forth and dance (on) this pathway of the Maya! 
The hero is not afraid of the face of any one in battle, or does the Sati collect the vessels ? 
Pause. 
O mad mind, give up (these) unsteady things! 
(If) thou now suffer patiently and die, perfection is obtained, the tree of perfection? is laid hold of. 


' The flying up of a black crow is an evil omen. 
® Benares is here a village near Mathura, where Krishna lived. 


: faqést, Sansk. f@WqZ, the tree, that grants fafa; faqGar stands therefore for faq@at 
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(2). By lust and wrath people are absorbed in the Maya, in this wise the world is ruined. 
Kabir says: I do not give up the king Rim, who is higher than all. 


XVIII. LXIX. 


(1). Thy order is on (my) head, I do not again make (any) reflections. 

Thou art the ocean, thou art the elephant (to cross it), from thee (comes) salvation. 
Pause. 

The servant chooses service, 

May the Lord be angry (with him) or treat (him) kindly. 

(2). Thy name is my support, as the flower will grow out of the lotus-stalk. 

Kabir says: (I am) the slave of (thy) house, vivify or kill me, as it pleases (thee) ! 


XIX, UXX. 


(1). Wandering about in the womb of the eighty-four Lakhs of creatures Nand became much worn 
out, O dear! 

On account of his devotion (Krishna) entered upon an incarnation, great became the lot of the helpless 
(Nand), O dear! 

Pause. 

You, who are saying, he is the son of Nand, (tell me), whose son is that Nand ? 

(When) earth and heaven were not in the ten directions, where was this Nand ? 

(2). He does not fall into trouble, he does not come into a womb, whose name is the Supreme. 

The master of Kabir is such a Lord, who has neither mother nor father. 


XX. LXXI. 


Pause. 
Slander, slander me, O people, slander me! 
Slander is very pleasant to the people. 
Slander (is my) father, slander (is my) mother.' 
(1). If one is slandered, he goes to paradise. 
The blessing of the name is settled in (his) mind. 
When he, who is of a pure heart, is slandered : 
The slanderer washes then my clothes. 
(2). Who slanders me, he is my friend. 
My thought is in the slanderer. 
He is a slanderer, who stops the slander. 
The slanderer seeks my life. 
(3). Slander against me J like and love. 
Slander effects my salvation. 
To humble Kabir slander is the best. 
The slanderer is drowned, I cross over. 


XXI. LXXIT. 


Pause. 
O king Ram, thou art such a fearless one ! 
O king Rim, (thou art) the saviour of the saved ones! 


1 It is hard to say, how these words are to be translated, as there is no grammatical relation between 
them. It is perhaps best to take here f@ZT as object of slander. 
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(1). When T was, thou (wast) not. 

Now art thou and I am not. 

Now I and thou have become one, my mind is assured seeing One (only). 

(2). When there was volition! (in me), what was the strength? now there is no clash’ between 
volition and strength. 

Kabir says: my volition is taken away, the volition is changed and perfection obtained. 


XXII. LXXIII. 


(1). Digging six holes a house is made and an incomparable thing put into it. 
Creating the breath, key and lock is put (on it), no delay is made by the creator. 


Pause. 
Now, O brother, remain wakeful in (thy) mind! 
Becoming careless thy lifetime is lost, the thief plunders the house and goes off. 
(2). Five watchmen remain at the gate, there is no confidence in them. 
Beware, remain attentive in thy mind and thou wilt obtain light and brightness! 
(8). The woman, who seeing the nine houses? is led astray, does not obtain the incomparable thing. 
Kabir says: the nine houses are plundered, in the tenth* (house) the truth is contained. 


XXII. LXXIV. 


Pause. 

O mother, I do not know any other.° 

Whose excellences Shiva, Sanak and the others sing, in him dwells my life. 

(1). In (my) heart is light and divine knowledge imparted by the Guru, in the orb of the sky 
(=the head) meditation. 

The diseases of sensuality, the bonds of fearare broken, the mind is in itsown house, happiness is known. 

(2). With affection and love it knows and obeys the One, no other Lord is in the mind. 

With sandal-perfume the mind is fumigated, egotism is abandoned and depressed. 

(3). Who sings and meditates on the glory of the Lord, his place is the Lord. . 

In his mind dwells a great lot, on whose head (this is) the chief occupation.® 

(4). Having cut off the Maya salvation and tranquillity are manifested, in the only One (I am) absorbed. 

Kabir says: by meeting with the Guru great happiness (is obtained), the straying mind remains 
reconciled (with the Supreme). 


RAGU GAURI PURBI; BAVANAKHRI OF KABIR. 
Om! by the favour of the true Guru! 


(1). In the three worlds are the fifty-two letters, everything (is contained) in these. 
These letters will pass away, those letters are not in these. 

(2). Where there is speech, there is the sound of letters. 

Where there is no speech, there is no stay for the mind. 


; ufa must here be taken in the sense of volition, the will and design of the intellectual power. 
® Properly : sourness. 
° ‘The nine houses are the nine outlets of the human body. 
* The tenth house is the dasva duar, said to be on the crown of the head. 
> WTATS = WTST other (BT being an alliteration). 
° WATATAT = WAT, STAT being a meaningless alliteration. 
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In speech and absence of speech is that One. 

Such as' he is, no one perceives him. 

(3). IfT obtain the Unattainable one, what shall I say? (and if) I say, what is the benefit (of it)? 
Is he contained in the seed of a globule, whose expansion the worlds are? 

(4). (If) I obtain the Unattainable one, the difference * is abolished, (his) secret is somewhat obtained. 
The unbroken and indivisible one is obtained, by separation (from whom my) mind was upset and pierced. 
(5). (By) the Turk he is known (from) worship,’ (by) the Hindi (from) the Véda and Puranas. 
In order to inform the mind divine knowledge should be read to some extent. 

(6). The holy syllable Om is known (to be) in the beginning. 

(Who) writes and effaces (it), he has no honour. 

If one comprehend the holy syllable Om, 

He having comprehended it is not effacing (it again). 

(7). Kaka. A ray of light is put into the lotus. 

The moonshine does not come into a covered box. 

And though I put into it the juice of flowers: 

To whom shall I tell and make understand the inexpressible story ? 

(8). Hhakha. Into this cavity (= body) the mind has come. 

Without leaving the hole it runs in the ten directions. 

Having known the Lord it remains patient. 

Then it settles down quietly, when it obtains the imperishable place. 

(9). Gaga. (From) the word of the Guru he (the Supreme) is known (by him), 

(Who) does not put another word (into) his cars. 

He ceases travelling about in the air, he does not go anywhere. 

He seizes the unseizable one and having seized (him) he ceases soaring in the skies. 

(10). Ghagha. In everybody he dwells. 

When the body bursts, he never becomes diminished. 

When he has obtained a landing-place in a body : 

Why.does he run to an inaccessible place, giving up that body ? 

(11). Naid. Restrain love, remove anxiety ! 

Do not run away from what thou hast not seen, this is the highest wisdom. 

(12). Cata. A (well)-made picture is of high price. 

Leave the picture and think of the painter ! 

Variously coloured is this immense (world).* 

Leaving the picture keep the painter (in thy) thoughts! 

(18). Chatha. This is the snare of the king. 

Why does he not remain satisfied, why does he not give up desire ? 

O my mind, I admonish thee every moment: 

Cast out (thy own self)! why causest thou thyself to be bound ? 

(14). Jaya. If one causes his body to be burned whilst living: 

He, burning (his) youth, obtains salvation. 


= xs 
) WA—SA = WAT—SAT. 
2 The difference between him and me. 
° ogtazs (ca 1), the second step in Sifi The first is ce 4 : 
wea), the secon ep in sm. e irst IS (oa) 8, the law, the outward rites; the 


second wb , worship of God in the mind; the third bee, knowledge (fararras) ; the fourth is , 
certainty, i.e. pantheistic union with the Supreme. 


~ 


4 MST = Wee Adj., immense, huge (Marathi). In Sindhi Ways signifies: labyrinth 
(Garmukhi #H%q). 
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When he goes on being burned and consumed in this way : 

Then, having gone, he attains to light and brightness. 

(15). Thajha. (Who) does not know how to apply his mind and to understand (the truth) :? 
He remains bogeling and is not approved of. 

Being bewildered (myself) how shall I make others comprehend (it) ? 

By making disputes I raise even disputes. 

(16). Nata. Why should one go far away giving up him, who remains near in the heart ? 
For whose sake the world is searched through, he is obtained near. 

(17). Tata. A difficult pass is in the heart. 

Having opened the door why does he not go into the palace ? 

Having seen the immovable one I do not move to any other place. 

(If my) heart continues clinging (to him), I obtain intimacy (with him). 

(18). Thathd. This one is far, the cheat near. 

At last, at last (my) mind was made sedate. 

By which cheat the whole world is cheated (and) devoured : 

That cheat was cheated (by me), (my) mind came to a place (of rest). 

(19). Dada. If fear (of God) springs up, fear goes. 

Then fear is absorbed in the fear (of God). 

If (his) fear (of God) subside,? fear sticks again (to him). 

(Who) has become fearless (of God), (in his) breast fear is produced, he flees. 

(20). Dhadha. (He is) near, whom else does he seek ? 

In searching about (one’s) life is wasted. 

When searching about he ascends the Suméru : * 

He is obtained in the fort, by whom the fort is made.* 

(21). Nand. A man that enters battle makes a close fight.* 

He does not stoop nor vacillate. 

One may account his life happy. 

He kills the One and gives up many. . 
(22). Zataé. The impassable (ocean) cannot be crossed. 

The body is contained in the three worlds. 

When the three worlds are contained in the body: 

Then the substance is united (with the absolute) substance, the True one is obtained. 
(28). Thathd. The bottom of the bottomless one is not obtained. 

That one is bottomless, this one (= the human mind) is not kept steady. 

In a small place and spot he commences. 

Without posts he supports the palace. 

(24). Dada. What thou seest, that is passing away. 

Whom thou dost not see, on him continue to reflect! 

‘When in the tenth gate the key is given: 

Then the sight of the Merciful one is obtained. 


1 GAT v.n. to apply the mind ; ATZAT v.a. to understand, to comprehend. 


> Bd Bd; BIST is to be taken here in its original meaning: fo burst, to break = to subside (Sansk. 
ZTy). 

. aaa is here the crown of the head, where the tenth gate is. 

* The a7q or fort is the human body. 

: aur (= 3fo), originally ; cohesiveness = close fight. 
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(25). Dhadhd. Below and above there is a settlement. 

In the nether and upper regions there is dwelling. 

Having given up what is below, when one has come to what is above: 
Then, what is above, is united with what is below, happiness is obtained.’ 
(26). Nand. Night and day (I am) looking at a place. 

(My) eyes looking (at it) have become red. 

When looking on and looking on I reach the place: 

Then the look is blended with the look. 

(27). Papa. The boundless one is not obtained. 

(Who) enters into intimacy with the highest light : 

He subdues his five senses. 

Religious demerit and merit, both he discards. 

(28). Phaphd. A fruit is produced without blossoms. 

If one behold a mouthful of that fruit, 

He does not fall into duality, he reflects on the mouthtul. 

A mouthful of that fruit rends all bodies.” 

(29). Baba. A drop is mixed with a drop. 

A drop cannot be separated from a drop. 

(Who) becomes a servant, takes up service. 

Who becomes a prisoner, gets knowledge of the prison. 

(30). Bhabha. The difference is united with the difference. 

Now fear is broken and confidence is come. 

Who (was considered as being outside), he is (now) known (as being) inside. 
The separated king is recognized (as one and the same with me). 

(31), dlamd. (By whom) the root is seized, he reconciles (his) mind. 
(Who) becomes acquainted with (these) secrets, he knows (his) mind. 
May no one keep back (his) mind from meeting (with its root) ! 

By being immersed (in him) he obtains that True one. 

(32). Mama. The matter is with (one’s) mind; by subduing the mind perfection is obtained. 
Kabir says: from the mind the mind does not obtain any desire. 

(33). This mind is the Shakti, this mind is Shiva. 

This mind is the life of the five elements. 

If one taking this mind remain absorbed in divine contemplation : 

Then he relates the things of the three worlds. 

(34). Yaya. If one knows (the truth), he destroys folly, having subdued (his) body, he sings. 
A hero engaged in battle does not flee, fame stimulates (him). 

(35). Rard. (Worldly) relish is considered as insipid. 

What is insipid is known as relish. 

Who gives up this (worldly) relish, he gets that (divine) relish. 

(By whom) that (divine) relish is tasted, (to him) this (worldly) relish does not please. 
(36). Zala. (If one) apply (his) mind in such a way to devout meditation : 
He, not going anywhere else, obtains the highest truth. 


ape eee 


? Verses of this kind, being destitute of all grammatical connexion, cannot be properly translated ; we 
can only give a conjecture. The verse tends to pantheistical union of the finite with the infinite being. 


? It is difficult to say what is meant by these strange allegories. The fruit produced without blossoms 
seems to signify the :Lbsolute. 
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And if he bestow devout meditation on it with love, 


He obtains the unattainable one, and having obtained (him) he is absorbed in (his) feet. 


(87). Vara. Remember again and again Vishnu ! 

Who remembers Vishnu is not overcome. 

Who is a sacrifice to Vishnu and sings his praise (in his) body : 

He is united (with) Vishnu and obtains him, who of all (alone) is true. 
(88). Vara. (Who) is known by him, (who) knows him, this one is. 
When this and that one meet together, then no one knows (them), they being united. 
(89). Sausé. Examine and consider that as good! 

Hold firm the word of familiar intercourse with the heart ! 

Tf love to familiar intercourse with the heart springs up (in any one) : 
In him is fully present the king of the three worlds. 

(40). Khakhd. If one diligently search (for him)— 

‘Who searches (for him), he is not again born— 

If searching and comprehending he reflect (on him): 

Then he is crossing the water of existence without delay. 

(41). Sasa. That one adorns the bed of the bridegroom. 

That one removes the doubt of the female friend. 

Having given up little pleasure the highest pleasure is obtained. 

Then this one is called wife, that one husband. 

(42). Haha. That he is existing, is not known. 

When he is, then the mind is comforted. 

When one apprehends, that he is indeed : 

Then that one is that, this one is not. 

(43). Absorbed in thought all the people wander about. 

On his account much grief affects (them). 

When they direct their thoughts on the husband of Lakshmi : 

Grief is effaced, they obtain all comforts. 

(44). Khakha, How many are gone drooping and wasting away ! 
(Though) drooping and wasting away, they do not think (of him) till now. 
If the world now, having known (him), go on to conciliate (him): 

It obtains (him) firmly, from whom it was separated. 

(45). Fifty-two letters are joined together (by me), 

(But Iam) not able to know one letter. 

Kabir tells the word of the True one. . 

Who becomes a Pandit, he remains fearless. 

The profession of the Pandit is for the sake of the people. 

Who is skilled in divine knowledge, he is reflecting on truth. 

In whose heart such an understanding is: 

He will know it, says Kabir. 
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Om! by the favour of the true Guru! 
RAGU GAURI; THE THITIS OF KABIR. 
Siok. 

There are fifteen lunar dates and seven week-days. 
Kabir says: (of him who has) no limit, 
If the ascetics and perfect devotees obtain the secret : 
They are themselves the creator, themselves God. 

Thitis. 
(1). On the day of new moon remove hope (desire) ! 
Remember Ram, the inward governor ! 
Obtain the gate of salvation whilst living! 
The word of the Fearless one is the very essence of truth. 


Pause. 

(Who are) filled with love to the lotus-foot of Govind : 

They by the favour of the saints become pure in their mind, they wake day by day in the praise of Hari. 

(2). On the first (lunar) day reflect on the beloved ! 

In the body sports the bodiless and boundless one. 

The pain of death never devours (him), 

Who is absorbed in the primeval divine male. 

(8). Second (lunar) day. Thou knowest, that two are (in) the body. 

The Maya and Brahm sport with all. 

That one neither increases nor decreases. 

The bodiless and undefiled one is of one and the same state. 

(4). Third (lunar) day. (Who) grinds and subdues the three (qualities) : 

He obtains the root of joy, the highest place. 

In the society of the saints confidence springs up. 

Outside and inside there is always light. 

(5). Fourth (lunar) day. Seize the fickle mind. 

Never sit together with lust and wrath! 

In water and land is he himself. 

He himself mutters the recitals of his own name. 

(6). The fifth (lunar) day. The five elements are spread out. 

Gold and women are the occupation of the world. 

If one drink with love the nectar-juice : 

The pain of old age and death will not again befall him. 

(7). The sixth (lunar) day. In the six spheres (of the body) and in the six directions (of the world) 
(the mind) runs about. 

Without intimacy (with the Supreme Spirit) it does not remain steady. 

(Who) having effaced duality lays hold of patience : 

He does not undergo the sharp pain of works. 

(8). The serenth (lunar) day. Take (this) word as true ! 

Take the Supreme Spirit as real! 


' About the ge Tal see p. £72, note 3. 
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Doubt is dissolved, pain is effaced. 

In the vacant pond! thou wilt obtain happiness. 

(9). The eighth (lunar) day. The body consists of eight substances.* 
In that ignoble one is the great treasure of the king. 

Divine knowledge, obtainable from the Guru, shows the secret. 

The infrangible and indivisible (Supreme) is turned over (= disclosed). 
(10). The ninth (lunar) day. Subdue the nine gates! 

Bind down the wandering desire! 

(If) all greediness and fondness be forgotten : 

Thou wilt live for ever and eat the fruit of immortality. 

(11). The tenth (lunar) day. In the ten directions joy springs up. 
Doubt is dissolved, Govind is met with. 

The incomparable substance is consisting of light. 

It is pure, there is no filth (in it), neither shade nor sunshine. 

(12). The eleventh (lunar) day. (If one) run in one direction: 

He does not fall again into the pain of the womb. 

(His) body becomes cool and pure. 

Whom they are showing (as being) far away, him he obtains near (in his heart). 
(18). The twelfth (lunar) day. Twelve suns rise. 

Unbeaten sound day and night the musical instruments. 

The beloved of the three worlds is seen. 

Wonderful! from a created soul he has become the Supreme Soul.’ 
(14). The thirteenth (lunar) day. Expound the thirteen holy Shastras ! 
Below and above consider (all) as the same! 

There is neither low nor high, neither honour nor dishonour. 

In all things Rim is contained. 

(15). The fourteenth (lunar) day. He is in the fourteen worlds. 

In every hair dwells the enemy of Mura. 

Keep up meditation on true contentment! 

The story of the knowledge of Brahm should be told! 

(16). On the day of full moon the moon is full in the sky. 

The digit (of the moon) is spread out, (there is) naturally light. 

In the beginning, end and middle he exists, O brother! 

Kabir sports in the ocean of happiness. 


2 afs asefs in the vacant pond = the Supreme, which is described by aa, the vacuum. 

* Seven substances of the body are usually enumerated. 

i mre (sit) as distinguished from f¥q, designates the created or rather emanated soul (individual 
life) ; are (= fara) is on the contrary the universal, supreme soul, the actuating principle in animated beings. 
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Om! by the favour of the true Guru ! 
RAGU GAURI; THE VARS OF KABIR.! 


Pause. 

Sing continually the excellences of Hari! 
Get that secret of Hari, which is to be expounded by the Guru! 
(1). Who on Synday commences devotion : 
He is stopping in the mansion of the body (his) desires. 
If day and night the melody goes on uninterruptedly : 
The flute sounds in tranquillity without being sounded. 
(2). On DZonday nectar flows (from) the moon. 
Who is quickly tasting it removes all poison. 
If the speech be stopped in the gate (= mouth): 
Then the intoxicating mind is drinking. 
(3). On Tuesday acquire knowledge !? 
(That) thou mayest know the proceeding of the five thieves. 
Do not leave the house and go forth! 
Otherwise the king will be much displeased. 
(4). On Wednesday wisdom diffuses light. 
In the lotus of the heart is the dwelling of Hari. 
Who having met (with) the Guru considers the two* equal to One: 
He, having erected (the lotus of the heart) (from) the mud, puts (it) straight. 
(5). On Thursday let the world go! 
) Comprehend the three Gods in One! 

Three rivers are in that triad. 
(If thou) wash away day and night (thy) filth, thou bathest (in them). 
(6). Who on Friday overcomes thirst, he ascends to this vow : 
That he daily struggles himself with himself. 
If all the five (senses), which are very watchful (for an opportunity of action), he watch : 
No second sight (= duality) ever enters (him). 
(7). If on Saturday he keeps firm 
That torch of light in (his) body : 
Outside and inside light is diffused. 
All works are then set aside (by him). 
(8). As long as in the body is another command : 
So long the sweetheart is not obtained in the palace. 
(When) love is bestowed on the sporting Ram: 
Then the body (becomes) pure, says Kabir. 


) STS m. Week-day. 

fe ann s.f. knowledge, conversancy (with a branch of knowledge); Arab. weal (quality, essence 
of a thing). 

. xG, the two, i.e. God and the creature (thou and I). 

‘ 3a = fa (fem.) thirst, worldly desires. 
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RAGU GAURI CETI. 
The Speech of Namdév. 


Om! by the favour of the true Guru! 


Pause. 
By God stones are caused to swim. 


How should not men by the order of Rim cross? 

(1). Seizing the raft the whore, the hump-backed woman without beauty, the hunter’ and Ajimal 
were brought across (= saved). 

The man, who struck the feet (of Krishna), became emancipated. 

I am a sacrifice (to) the man, (who) utters: Ram! 

(2). To the son of the slave-girl, the humble Bidar,’ to Sudama and Ugraséna kingdoms were given. 


Who were without muttering, without austerity, without family, without works, they were saved, 
O Lord of Nama! 


RAGU GAURI; VERSES OF RAVIDAS. 
Gaurt guaréri. 
Om! the true name is the creator, the Supreme Spirit. 


By the favour of the Guru! 


I. 

(1). My company is day and night low. 
My work perverseness, my birth vile. 

Pause. : 
O Lord Ram, life of the creatures! do not forget me, I am thy servant! 
(2). Remove my calamity, bestow affection (on thy) servant! 
I do not let go (thy) feet, (though my) body be consumed. 
(3). Ravidas says: I fall on thy protection. 
Join quickly (thy) servant, do not delay ! 


Il. 
(1). Bégampur is the name of (my) city. 
Pain and anguish are not in that place. 
Nor anxiety nor tribute on property. 
No fear and no sin, no dread and decline. 
Pause. 


Now I have got a good country. 
There is always happiness, O my brother! 


’ The name of the hunter was Jara (old age). 

? Vidura, the son of Vyasa and of a female servant (Wilson, Vish. Pur. p. 459). Sudima, a poor Brahman, 
enriched by Krishna. Ugraséna was placed on the throne by Krishna (Wilson, Vish. Pur. p. 560). 

* BaRTUTT, Literally: a city without grief (oi uses 
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(2). Stable and always enduring is (my) dominion. 
There is no second nor third there, there is only One.’ 
It is always cultivated and famous. 

There the rich and happy dwell. 

(3). As it pleases (them), so they walk about. 

The confidant of the palace no one stops. 

Ravidas says: the tanner is free.” 

Who is my fellow-citizen, he is my friend. 


Om! by the favour of the true Guru! 
Gauri bairdgani; Ravidas. 
I. Ill. 


(1). Very inaccessible is the mountain, I have one vicious bullock. 

I address one supplication to my sweetheart: O Murari, keep my capital-stock ! 
Pause. 

(I am) some retail-dealer of Ram, my venture of goods is laden, O dear! 

(2). Tam a retail-dealer of Ram, I naturally carry on traffic. 

I have laden the wealth of the name of Ram, the world has laden poison. 

(3). O receiver of customs, write down anything you please ! 

The punishment of Yama does not fall on me, I have given up all worldly cares. 

(4). As the colour of the safflower is, so is this world. 

The colour of my sweetheart is of Majith, says Ravidas, the tanner. 


Gauri parbi; Ravidas. 
Om! by the favour of the true Guru! 


e I. IV. 
(1). As a well is filled with frogs, which have no knowledge of other countries : 
So my mind is fascinated by the world, it has no knowledge of this and that side (= world). 

Pause. 

O Lord of all the worlds, show me one moment thy sight, O dear! 
(2). My intellect has become impure, (so that) thy state cannot be apprehended (by me), O Madhava ! 
Bestow mercy (on me), (that) my error may cease ; instruct me and give me a good intellect ! 
(3). The most excellent Jogi does not reach (them), thy qualities are beyond telling. 
On account of love and devotion (to thee) Ravidas, the tanner, tells (them). 


Gauri batragani. 
Om! by the favour of the true Guru! 


I. V. 


(1). In the Satya Yug (was) truth, the Tréta (was) offering sacrifices, in the Dvapar (was) the 
performance of worship. 


In the three ages three (practices) were established, in the Kali-yug the name (of Hari) alone is support. 


bat Rs a % : a 
1 ay (as) ie. duality; Fay (wees) i.e. the three qualities. 
* Ravidas was a Bad or tanner. 
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Pause. 
How shall I get to the other side, O dear? 


No one instructs and tells me, by what coming and going may vanish ? 

(2). Religious duties (of ) many kinds are described, (but) the creator is seen in all the worlds. 

Which are those works, by which one may become emancipated, by practising which all perfections 
may be obtained ? 

(3). Outside one may be washed with water, (but) in his heart are manifold vices. 

In what wise may he become pure, (whose) practice is after the manner of a clean elephant ?? 

(4). Good and bad actions must be weighed, (but) there is doubt when one hears the Véda and the 
Puranas. 

Doubt always dwells in the heart, who puts away (his) conceit ? 

(5). As the night passes before the light of the sun—(this) the whole world is knowing— 

(So), mind, copper is turned into gold without delay, (if) it come into contact with the philo- 
sopher’s stone. 

(6). He meets with the Guru, the most excellent philosopher’s stone, on (whose) forehead it is 
written by destiny. 

(If) a mind absorbed in divine contemplation meet (with) the mind, the diamond shutters are opened. 

(7). (Whose) mind is intent on devotion and performing worship, cutting off the bonds of error 
and vices: 

He is happy (in his) mind (and) united (with the Supreme), reflecting only on the excellences of 
him, who is without qualities. 

(8). Many efforts (of) repression were made (by me), (but though) put aside the noose of error does 
not recede. 

Devotion out of love does not spring up, Ravidas is sad about that. 


1 The elephant, when washed, wallows again in the dust. 
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Om! The true name is the creator, the Supreme Spirit, without fear, without enmity, 
of a timeless form, unproduced from a womb. 
By the favour of the Guru! 
RAGU ASA. 
Mahala 1.; | Ghar I. 
Sé dar. 

What is that thy gate, what that house, where sitting thou supportest all? 

Thy musical instruments (and) sounds are many, (yea) innumerable, how many are thy musicians? 

How many are called thy Rags with the Raginis, how many (are) thy singers? 

To thee sing the wind, water, fire, Dharm-raja sings (to thee) at (thy) gate. 

To thee sing the recording-angels, (who) know how to write (and who) writing down reflect on 
moral actions. 

To thee sing Isar (Shiva), Brahma, the Dévi, (who) display lustre being always adorned by thee. 

To thee sing the Indras sitting on Indra’s throne with the gods, who are at (his) gate. 

To thee sing the perfect ascetics in their deep meditations, to thee sing the pious reflecting (on thee). 

To thee sing the ascetics of subdued passions, the chaste (women), the contented ones, to thee sing 
the hardy heroes. 

To thee sing the Pandits, (who) read, the great abstinent ascetics with the gods (sing) continually. 

To thee sing the fascinating women, (who) fascinate the mind of those in heaven, earth and in the 
nether region. 

To thee sing all the gems, produced by thee, with the sixty-eight Tirthas. 

To thee sing the heroes very powerful in battle, to thee sing the four sources (of production). - 

To thee sing the regions, orbs and universe, which are made, kept and supported by thee. 

They sing to thee, who please thee; thy devotees, who have a taste (of thee), are attached (to thee). 

It does not come into my mind, how many others sing to thee, what can Nanak judge ? 

He, he is always the true Lord, true, of a true name. 

He is and will be and will not be destroyed, by whom the creation was made. 

By whom the Maya of various sorts and kinds was produced. 

Having made (it) he beholds (it), his own work is as his greatness. 

What pleases him, that he will do, his order cannot be overturned. 

He is the king, Lord of kings, Nanak (says): the order (of) the Lord remains (firm). 


Asi; mahala IV. 
I. If. 


(1). He is the Supreme Being, Hari is the Supreme Being, Hari is quite unattainable, boundless. 
All meditate, all meditate on thee, O Hari, O true creator ! 

All creatures are thine, sir, thou art the donor of the creatures! 

Meditate on Hari, O ye saints, who causes all pain to be forgotten. 

Hari himself is the Lord, Hari himself is the servant, what is the helpless creature, (says) Nanak. 
(2). Thou art in every body, in all thou, O Hari, the one Supreme Spirit, art continuously contained. 
Some are munificent, some are beggars, all are thy wonderful frolies. 

Thou thyself art the giver, thou thyself the enjoyer, without thee I do not know another. 

Thou, O Supreme Brahm, art endless, endless, how can I describe thy qualities ? 

Who serve, who serve thee, their sacrifice is humble Nanak. 


See p. 14. 
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(3). Who meditate on thee, who meditate on thee, O Hari, those people live comfortably in the world. 

They are emancipated, they are emancipated, who meditate on thee, O Hari, the noose of Yama on 
them is broken. 

Who meditate on the fearless one, who meditate on the fearless Hari, all their fear will go. 

Who serve, who serve my Hari, they will be absorbed into the form of Hari. 

They are happy, they are happy, who meditate on Hari, humble Nanak will be a sacrifice to them. 

(4). Thy store-rooms are filled with devotion to thee, with devotion to thee, O endless, endless one ! 

Thy devotees, thy devotees praise thee, O Hari, who art many, many (and) endless!? 

They perform many, many adorations to thee, O Hari, they practise austerities and mutter (thee), 
O endless one! 

They read many, many Smritis and Shastras of thine, they are performing religious ceremonies (and) 
the six (prescribed) works. 

Those devotees, those devotees are excellent, (says) humble Nanak, who are pleasing tomy Lord Hari. 

(5). Thou art the primeval divine male, the boundless creator, there is none other like thee. 

Thou art for ages the One, (thou art) always, always the One, thou art that immovable creator. 

‘What pleases to thyself, that exists, what thou doest thyself, that takes place. 

By thyself the whole creation is produced, by thyself all (the world) is created and destroyed (again). 

Humble Nanak sings the excellences of the creator, who is knowing all. 


Om! by the favour of the true Guru! 


RAGU ASA; MAHALA I. 
Caupadas 3 Ghar II. 
I. 


(1). Every one calls (thee) great, having heard (it from others). 
(For) has it been seen, how great (thou art) ? 

(Thy) estimate cannot be obtained nor told. 

Those, who are telling (it), remain absorbed in thee. 


Pause. 
O my great Lord, deep and profound, weighty with excellences! 
No one knows, how great thy garb is. 
(2). Though all intelligent ones meet and take it into consideration ; 
(Though) all valuers meet and make an estimate (of it) ; 
The wise and meditative ones, the Gurus of the Gurus: alas! ? 
Not a bit can thy greatness be told. 
(3). All virtues, all austerities, all good actions, 
The greatnesses of the perfect men— 
Without thee no one has obtained perfection. 
By destiny it accrues (and is then) not prevented. 
(4). What is the helpless speaker ? 
Thy store-rooms are filled with praises. 


1 Hari becomes by expansion many and endless. 


? Tadd UTTUT, the great of the great; or: the Gurus of the Gurus, alas! the interjection UTOT cart) 


belongs properly to the following line. But WaasITyt may also be taken = JQGIGT (du the Format. 
Plur. of 3[g), 3i being then a meaningless alliteration. 
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To whom thou givest (them), what can he do? 
Nanak (says): the True one is arranging (all). 


If. 
(1). (If) I utter (the name), I live, if I forget (it), I die. 
It is difficult to utter the true name. 
‘Who has hunger after the true name: 
The pain of his hunger departs having eaten. 


Pause. 
How should he be forgotten, O my mother? 


True is the Lord, of a true name. 

(2). The greatness of the true name 

Having uttered a little they became tired, (its) estimate was not reached. 
Though all having met, set to utter it: 

It does not increase nor decrease. 

(3). He does not die nor does grief befall (him). 

He goes on giving, (his) enjoyment does not cease (at the same time). 
This is his (inherent) property (and) none other. 

Nor has been any (other) nor will be. 

(4). As great as thou art thyself, so great is thy gift, 

(Thou), by whom day and night is made. 

Who forget the Lord, they are of low birth. 

Nanak (says): without the Lord (they are) low caste people.’ 


It. 
(1). If a beggar at the gate raises a cry, the Lord hears it in (his) palace. 
Whether (thou give him) assurance (or) push him away, thou alone givest greatness. 
Pause. 
Thou.acknowledgest the light (that is in him) and dost not ask after (his) caste. 
(For) in the other world there is no caste. 
(2). Thou thyself causest to be done, thou thyself dost (all things), thou thyself puttest taunts into 
the mind (of man). 
When thou art the creator and maker: 
What is (then) dependence (on others), what the world? 
(3). Thou thyself producest and givest. 
Thou thyself causest the folly of the mind. 
If thou comest and dwellest in the mind by the favour of the Guru: 
The pain (of) darkness departs from within. 
(4). The true one thou lovest thyself. 
To the others thou dost not give the truth. 
If thou give and unfold it to any one: 
Him thou dost not interrogate ? in the other world, (says) Nanak. 


IV. 


(1). The brass-plates and cymbals (are) the volitions of the heart. 
The drum (is) the world, the instrument (of which) sounds. 


; cae : - 3 
aatts sf. Arab. wenclis, profession, trade ; here in the sense of low caste, mean profession. 
i.e. take or ask account from him. 
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Narada! dances—(this is) the love of the Kali-yug. 
Where shall the abstinent and chaste set their foot ? 


Pause. 
Nanak is a sacrifice to the name. 


The world is blind, know thou the Lord! 
(2). (If) a disciple turn to the Guru and eat ; 
(If) out of love for food he come and dwell in (his) house ; 
Though he be living and eating a hundred years: 
That day is the best, (in which) he gets acquainted with the Lord. 
(8). By having an interview mercy is not obtained. 
Without taking and giving none remains. 
The king administers justice (on him who) is in (his) power.” 
For the order of God no one cares. 
(4). He has the shape and name of a man, (says) Nanak. 
(But) in actions he is a dog, (being) at the gate (by) order. 
(3f) by the favour of the Guru he knows, (that he is) a guest : 
Then he obtains some honour at the threshold (of God). 
v. 
(1). As much as the sound is, so much is the hearing of the sound, as much as the form is, (so much) 
is thy body. 
Thou thyself art the tongue, thou thyself the flavour,’ there is no other, I say, O mother! 
Pause. 
My Lord is the only one, the only one, O brother, the only one. 
(2). He himself destroys, he himself sets loose, he himself takes and gives. 
He himself sees, he himself expands, he himself beholds (it). 
(3). Whatever was to be done, that he has done, nothing else can be done. 
As it is, such it is called, all is thy greatness. 
(4). (In) the Kali-yug the Maya is selling liquors, the intoxicated mind keeps on drinking (her) 
sweet liquor. 
He himself (the Supreme) makes forms of many kinds, so says helpless Nanak. 


VI. 

(1). Wisdom is musie, love the tambourine, 
(By which) always joy and pleasure are produced in the mind. 
This is devotion, this is austerity. 
Dance in this wise, keeping (thy) foot (in proper time) ! 

Pause. 
(These are) full chimes, (if one) know the praise (of the Lord). 
Is other dancing a pleasure in the mind ?* 
(2). Truth (and) contentment (are) the two cymbals, (that) sound. 
Music of the feet, (if one be) always happy. 


1 Narada, figuratively for an embroiler. 

2 It is nearly impossible to say, what the meaning of Uf@ af is; literally it signifies: it is in hand or 
in (one’s) power; but as no grammatical relation or connexion is hinted at, it can only be translated by 
conjecture. 

3 SAAT here = STAHST, properly scent, but also misused for flavour, taste. 


‘ This line, if it is not to stultify itself, is to be taken in an interrogatory sense. 
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The sound (of) melody, (if there be) no second love. 

Dance in this wise, keeping (thy) foot (in proper time) ! 

(3). Turning round (in dancing) is, (if) fear (of God) be in the mind and heart, 
Continually in sitting down and rising. 

Lying down on the reclining place (is, if) one knows, (that his) body is ashes. 
In this wise dance, keeping (thy) foot (in proper time) ! 

(4). (He is) a disciple, (who) aims at initiation into the assembly. 

(He is) a disciple of the Guru, (who is) hearing the true name, 

(And) uttering it continually, (says) Nanak. 

Dance in this wise, keeping (thy) foot (in proper time) ! 


VII. 
(1). Having produced the wind, the whole earth is supported (by him), bonds were assigned to water 
and fire. 
The ten-headed head (of) the blind one was cut off, by killing Rivana! what great thing was done? 
Pause. 
How can thy greatness be told ? 
Thou remainest full in all, sunk in thoughts. 
(2). Producing the creatures he subdues (them) by (his) skill ;? by putting a nose-ring into the nose 
of Kali® what great thing was done? 
Whose husband art thou, who is called (thy) wife ? in all thou art present uninterruptedly. 
(3). Brahma, the giver of blessings, went wailing with (his) wife to investigate creation. 
But he did not find out its end; by perforating Kans what great thing was done? 
(4). Gems were produced and put down, milk was churned, the others were led astray to think, that 
it was done by them.‘ 
Nanak says: how should the hidden one be hidden, (who) distributes (his gifts) to every one? 


VIII. 


(1). By practising works a vine is spread out, the name of Ram becomes its fruit. 
He (Ram) has no sign nor mark, the unbeaten sound sounds, (that) is produced by the Supreme.® 


Pause. 

If one expound and know (it): 

He drinks nectar. 

(2). By whom it is drunk, they have become intoxicated, (their) bonds (and) nooses break. 

Light is absorbed in the Luminous one ; (who) is within it, gives up the the profits of the Maya. 

(3). Thy luminous form is seen (in) all, all the worlds (and) the Maya is thine. 

In beautiful form (thou art) sitting aloof (from the created things), thou lookest on, being spread out 
within (them). 


' Ravana, sovereign of Lanka (Ceylon) and prince of the Rakshasas, is said to have had ten heads; he 
was killed by Rama (or Ramacandra). 


> fe SrAy, supply: faafe the creation. 


3 ares (Sansk. mater) $.m., the serpent that infested the Yamuna and was overcome by Krishna 
(see Wilson’s Vish. Purana, p. 512 sqq.). 


* This refers to the churning of the ocean by the Gods and Daityas for getting the Ambrosia. 


> The sense is: the Supreme is not perceptible by any outward signs or forms, he is only known by an 
unbeaten (= not produced by beating) sound, that pervades the universe. 
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(4). The Jégi produces the sound of the lute, (but) he (the Supreme) is of infinite sight (and) form. 
That sweetheart is in the unbeaten sound, Nanak being attached (to him) pronounces (this) thought. 


IX. 


(1). The words of (thy) excellences (are) a burden (on my) head. 
(I am) melted (by these) words, O creator! 

Eating, drinking and laughing is in vain, 

As long as thou dost not come into (my) mind. 


Pause. 
What is thy concern, what is done? 


In every birth something has been taken (and) is taken.’ 

(2). The intellect of (my) mind is intoxicated, (my) throat is intoxicated. 
Whatever is spoken, all is error and mistake. 

With what face shall prayer be made ? 

Religious demerit and merit, both are as witnesses with (me). 
(8). As thou makest one, such he is. 

Without thee there is no other. 

As thou givest intellect, so one receives. 

As it pleases thyself, so thou makest one walk. 

(4). (In this) gem-like Rag (with its) retinue of Raginis, 

In this is produced the pith of nectar. 

Nanak (says): this is the wealth and property of the creator. 
If one comprehends (it), he reflects (on it). 


X. 


(1). Bestowing mercy (when) he has come to his own house : 

Then the female companions, having met, arrange the work. 

Joy springs up in the mind seeing the sport. 

The bridegroom is come in order to marry. 

Pause. 

Sing, sing, O woman, reflect on discrimination ! 

The world-soul, the husband, has come to our house. 

(2). If our marriage has been brought about by means of the Guru, he is then known, when the 
bridegroom is met with. 

The word is noised out in the three worlds; self is gone and the mind is reconciled. 

(3). He himself arranges his own work, by others the work is not done. 

In which work truth, contentment, mercy and piety is, that some (rare) disciple understands. 

(4). Nanak says: the beloved of all is that One. 

On whom he bestows a glance of favour, she becomes a happy married woman. 


XI. 
(1). House and forest are naturally the same. 
Foolishness departs, (when) praise (of God) is made in the house. 
(In whose) mouth is the true Pauri, the true name: 
He serving the true Guru gets his own place. 


' These lines are extremely confused; I have translated according to conjecture, as there is no gramma- 
tical connexion or relation whatever. 


* The sense of these words is quite obscure. 


63 
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Pause. 
O mind, consider the six (philosophical) systems as rubbish ! 
In all is the Lord, who is full of light. 
(2). (Who is) excessively greedy, puts on many garbs. 
(But) the world is pain, (that) takes away happiness from the body. 
Lust and wrath within take away (one’s) wealth. 
One is saved by the name, having given up duality. 
(3). Praising and magnifying (God) (is) tranquillity and joy. 
(My) friend and relative is the love of Govind. 
He himself does (everything), he himself is bestowing (everything). 
(My) body and mind are with Hari, further on (in the next world) there is life (to me). 
(4). Falsehood and vice are great pain (to) the body. 
Garbs and castes appear all as ashes. 
What is produced, that comes and goes. 
O Nanak, firm is the name (and) will (of God). 


XII. 
(1). There is one pond, (in which is) an incomparable lotus. 
It always opens (its) sweet scent and beauty. 
The bright pearl the goose picks up. 
All parts are a portion of the Lord of the universe. 
Pause. 
What is seen, that is produced and (again) annihilated. 
Without water no lotus is seen in a pond. 
(2). Some rare one comprehends and gets (this) secret. 
The Véda always says, that there are three branches (= three gods).! 
In the sound the knowledge of the drop is contained.’ 
Who serves the true Guru obtains the highest step. 
(3). (Who is) steeped in (thy) colour, (is) emancipated, (him thou art) delighting. 
(Thou art) always making (him) happy in the king of kings. 
Whom thou keepest bestowing (thy) mercy (on him) : 
(Him) thou makest cross in a boat (like) a sinking stone. 
(4). (By whom) the light, (that is) in the three worlds, is known in the three worlds : 
(By him) a return (to himself) is made, (his) house is brought into (his) house. 
Who day and night perform worship with deep devotion : 
To their feet Nanak clings. 
XIII. 
(1). By the true instruction of the Guru dispute is removed. 
By much cunning dust sticks (to one). 
The filth that sticks (to one), is done away by the true name. 
By the favour of the Guru he continues in devout devotion. 


Pause. 
(My) prayer is present before the Lord. 


Pain and pleasure are with the true creator, the Lord. 


1 The Hindi Triad, Brahma, Vishnu, Shiva. 

* These words are utterly confused; we can only guess what they mean. The BT, the sound or pro- 
clamation, seems to hint at the instruction of the Guru, as gathered from the following line. The faz, the 
drop, is the Supreme, from whom all emanates as from a drop. 
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(2). Who practises falsehood, he comes and goes. 

By saying and telling no advantage is obtained. 

What is seen, if one gets no understanding ? 

Without the name no satiety enters the mind. 

(3). Who are born, they are subject to sickness. 

They are afflicted by the pain of egotism and the Maya. 
Those people are preserved, who are kept by the Lord. 
By serving the true Guru they drink nectar-juice. 

(4). Who checks his wandering mind, he tastes nectar. 
By serving the true Guru he utters the nectar-word (=the name). ~ 
By the true word he gets emancipation and salvation. 
Nanak (says): he removes from within his own self. 


XIV. 


(1). What is done by him, that becomes true (real). 

The nectar-name is given by the true Guru. 

(In whose) heart is the name, (in his) mind there is no disappointment. 

He keeps day by day communion with the beloved. 

Pause. 

O Hari, keep (me) in thy asylum! 

By the favour of the Guru the juice of Hari is obtained, the blessing and the nine treasures of the 
name are obtained. 

(2). (Whose) actions (are) true (and who has) the true name: 

To him I am always a sacrifice. 

Who are steeped in Hari, those people are excellent. 

Their society is the highest treasure. 

(3). Blessed is the woman, who has got Hari for her husband. 

Being in love with Hari she reflects on the word (of the Guru). 

She herself crosses and brings her companions and family across. 

Serving the true Guru she reflects on truth. 

(4). Our caste and fellowship are the true name. 

Works, continence, truth, love. 

(To whom) he gives, (says) Nanak, (from him) no account is taken. 

He alone effaces duality.’ 


XY. 
(1). Some come, some go, having come. 
Some, who are attached to Hari, remain absorbed (in him). 
Some find no place on earth (and in) the sky. 
They are disregardful of (religious) actions, who do not meditate on the name of Hari. 


Pause. 
From the perfect Guru the knowledge of salvation is obtained. 
This world is like poison; Hari ferries across the great water of existence by means of the word 
of the Guru. 
(2). Whom the Lord himself unites (with himself) : 
Them death cannot push on. 


' This last line is missing in MS. No. 2484. 
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The beloved disciples remain pure, 

Like the lotuses on the water (remain) aloof (from the water). 

(3). Say, who shall be called bad (or) good ? 

Brahm is seen (in all), by the disciple the True one is obtained. 

(Who) relates the inexpressible one (and) reflects on the instruction of the Guru: 

He joining the society of the Guru gains the other side. 

(4). The Shastras, Védas and Smritis of many kinds (he has read) ; 

Bathing (at) the sixty-eight (Tirthas he has made), (in whose) heart the love of Hari is.' 
The disciple is spotless, no filth sticks (to him). 

Nanak (says): in (whose) heart the name is, their lot is great. 


XVI. 


(1). Bowing and bowing I cling to the foot of my Guru, the Supreme was seen (by me). 
Who is reflecting, in (his) heart Hari is contained, having seen (him) in (his) heart, he reflects (on him). 
Pause. 

Say : Ram brings about salvation. 

By the favour of the Guru Hari, the gem, is obtained, ignorance is effaced, light is produced. 

(2). The woman sports, (her) fetters do not break, in (her) heart are egotism and error, (which) do 
not depart. : 

(If) she meet with the true Guru, then egotism is broken, then she may fall into some account. 

(3). The name of Hari is very dear to (his) devotees, they keep the ocean of happiness in (their) breast. 

The life of the world, the donor, is compassionate to (his) devotees, Hari saves (them) by means of 
the instruction of the Guru. 

(4). (Who) fights with (his) mind, he obtains the Lord, (his) desire is absorbed in the mind. 

Nanak (says): (if) the world-soul bestows mercy (on him), it bestows devout devotion (on the 
Supreme) with natural ease. 


XVII. 


(1). To whom does he tell it, whom does he let hear (it), whom does he let know (it), (that) he 
may understand (it) ? 

Whom does he make read (it), (that), reading and pondering, he may comprehend (it) (and) remain 
delighted with the word of the true Guru ? 

Pause. 

Such a one delights (in) the instruction of the Guru (in his) body. 

Worship Hari, O my mind, the deep and profound one! 

(2). Who are devoted in love to Hari, the endless wave: 

(They are) daily pure, the excellences of Hari (are) with (them). 

Useless is the birth (life) of the Sakat in the world. 

The devotee of Ram remains aloof (from him). 

(3). Pure is the body (of him, by whom) the excellences of Hari are sung. 

Having known himself, he continues in devout meditation. 

Being in love with the primeval, boundless, infinite diamond, 

The ruby, my mind, has become sedate. 

(4). Who recite, recite the legends (of the gods), they have died. 

That Lord is not far off, thou art the Lord. 


! These lines are so confused, that they can only be translated by conjecture. 3z is likely = fez, heart. 


? -uTET = Ue, for the sake of the rhyme. 
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I saw, that the whole word is overshadowed by the Maya. 
Nanak (says): by means of the instruction of the Guru the name is meditated upon. 


XVIII. 
(1). Some one is a beggar (and) eats alms. 
Another is engaged in sensual pleasures. 
Some one has honour, another dishonour. 
Having pulled down (some one) raises (a building), (another) continues in meditation. 
No one is greater than thou. 
Whom shall I point out, that is good ? 


Pause. 
Thy name is my support. 


Thou, the maker and creator, (art) bountiful. 

(2). I do not get (the right) road, I go winding about. 

(I do not get) a place for sitting down at the threshold. 

(I am) blind in mind, a prisoner of the Maya. 

(My) body is continually wasted and consumed. 

I am very desirous of eating and living. 

In thy account (is every) breath (and) morsel (I take). 

(3). Give a lamp to him, who is blind by day and night! 

Sinking in the water of existence he is in anxiety. 

Who tells, hears and minds the name : 

To him I make myself a sacrifice. 

Nanak utters this one petition (= word) : 

Soul and body is all with thee. 

(4). When thou givest (it), then I mutter thy name, 

(By which) a place for sitting at (thy) threshold is obtained. 

When it pleases thee, then folly departs. 

The gem of divine knowledge comes and dwells in the mind. 4 
(If) thou bestowest (on one) a favourable glance, then the Guru is met with. 
Nanak says: he crosses the water of existence. 


Panépadé. 
XIX. 


(1). A cow without milk, a bird without wings, sprouts without water, are useless. 

What is a Sultan, to whom no reverence is paid ? dark is the chamber, (in which) thy name is not. 
Pause. 

Art thou forgotten, when much pain sets in ? 

‘When pain sets in, thou art not forgotten. 

(2). Blind in the eyes, no taste on the tongue, the wind not being heard in the ears, 

He walks on foot being led on,’ (this is) the fruit, that (man) gets without serving (God). 

(3). The words (of the Guru) are the trees; (if one) sprinkle love (on) the good soil (of) the garden : 

All (trees) bear fruit; how will one obtain the one name without works? 

(4). As many creatures as there are, they are all thine, without service (to thee) no one obtains a reward. 

Pain and pleasure (are distributed according) to thy decree, without the name life does not remain. 

(5). One must die in one’s mind, what is living longer? when I live, [ am not absorbed in contemplation. 

Nanak says: thou vivifiest the ercatures; whom thou likest, him thou keepest. 


L UFTST, Sansk. WEA, carried, led on. 
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XX. 
(1). (My) body is Brahma, the mind (my) Dhoti. 
Divine knowledge the sacred cord, meditation the leaves of Kusa-grass. 
Hari I praise, I ask for the praise of the name. 
By the favour of the Guru I am absorbed in Brahm. 


Pause. 
O Pandit, such is (true) reflection on Brahm. 


By the name (one becomes) pure, by the name learned, by the name clever conduct (is acquired). 


(2). Outwardly (keep) the sacred cord, as long as there is light with (thee). 
The (right) Dhoti and Tika is, (if) thou remember the name. 

Here and there it will go with (thee). 

Do not seek other works besides the name ! 

(3). Burn the worship and love of the Maya! 

Look at the One, do not seek for another ! 

He knows the truth in the tenth gate of the head: 

Who utters Hari at the tip of his tongue, reflecting (on him). 

(4). Love of enjoyment, error and fear flee. 

(If) the watchman watch, the thief does not set on. 

The (right) religious mark on the forehead (is, if one) know the One Lord. 
Discrimination (is, if one) understand, that Brahm is within (himself). 

(5). By religious practices he cannot be overcome. 

Who practises reading, does not get an estimate (of him). 

By the eighteen (Puranas) and the four (Védas) (his) secret is not obtained. 
Nanak (says): by the true Guru Brahm is pointed out. 


XXI. 
(1). (Who) is (his) servant and slave, that man is a devotee. 
(Who) becomes a disciple, he is the slave of the Lord. 
By whom (creation) is made, by him it is again destroyed. 
Without him there is no other. 

Pause. 

Reflect on the true name by means of the word of the Guru! 
The disciples are true at the true court. 
(2). A true petition, a true prayer 
The Lord hears in (his) palace, praise be (to him) ! 
(Whom) he calls to the true throne : 
(To him) he gives greatness; what he does, that takes place. 
(3). Thine is the power, thou art the tribunal. 
The word of the Guru is the true sign (for guidance). 
Who minds (his) order becomes manifest. 
Under the true sign (or flag) he is not repulsed. 
(4). The Pandit reads and expounds the Véda. 
He does not know the secret of the thing within. 
Without the Guru right knowledge and understanding are not obtained. 
(He is) true, (in whom) that Lord is contained. 
(5). What shall I say and sing (thy) praises ? 
Thou thyself knowest (it), assuming the forms of all. 
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Nanak (says): there is One gate and royal hall. 
The true disciple is living there. 


XXII. 
(1). Like a raw jug the ailing body is produced and destroyed and suffers pain. 
How shall this world, the ocean, which is hard to cross, be crossed? without Hari, the Guru, T do 


not get across. 
Pause. 


Without thee there is no other, O my beloved, without thee there is no other, O Hari! 

In all colours and forms art thou; on whom thou bestowest a glance of favour, him thou pardonest. 

(2). (My) mother-in-law is wicked, she does not let me dwell in the house, the wicked one does not 
let me meet with (my) beloved. 

I embrace the feet of (my) companion and friend, Hari, the Guru, bestowed a glance of favour (on 
me) out of mercy. 

(8). Reflecting on myself and subduing-(my) mind I saw, that there is no other friend like thee. 

As thou keepest (one), so he remains, the pain and pleasure, thou givest, that accrues (to him). 

(4). Hope and desire, both are ruining (me), (by) the three qualities 1 have been made despondent. 

The fourth state! is obtained by the disciple, (who) has got the protection of the assembly of the saints. 

(5). (He has) all divine knowledge and meditation, all mutterings and austerities, (in) whose heart 
Hari, the inapprehensible and indivisible one, is. 

Nanak (says): (whose) mind is attached to the name, he gets easily by means of the instruction of 
the Guru the service (of Hari). 


Panepade. 
XXIII. 


(1). Affection for (thy) family, affection for all works. 


Give up affection! all (this) is useless. 
Pause. 


Give up affection and (consequent) error, O brother! . 
In (whose) heart the true name is, he delights (in his) body. 

(2). Who has obtained the nine treasures of the name: 

That mother is not distressed, if (her) son weeps. 

(3). In this spiritual blindness the world is drowned. 

Some (rare) disciple gets across. 

(4). In this spiritual blindness one falls again into the womb. 

Who clings to spiritual blindness goes to the city of Yama. 

(5). (Who) takes the initiation of the Guru, practises muttering and austerities. 

(Who) breaks away from the name, does not become acceptable. 

(6). (When) he bestows a glance of favour (on any one), then this spiritual blindness departs. 
Nanak remains absorbed with Hari. 


XXIV. 


(1). The True, inapprehensible, boundless one does himself (everything). 
I am a sinner, thou art the pardoner. 


Pause. 
All that pleases thee, is done. 


What is done out of obstinacy of mind, that thou destroyest at the end. 


: sohaterat, sf. the fourth state, that of abstraction from without and absorption in the contempla- 


tion of one’s own spirit (as identical with the Supreme). 
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(2). The mind of the self-willed one is sunk in falsehood. 

Without remembering Hari it is distressed by sin. 

(3). Having given up folly acquire some profit ! 

What is produced, that (is produced) from the inapprehensible, indivisible one. 
(4). Such is our companion and helper. 

Hari the Guru is obtained, (our) devotion is strengthened. 

(5). The whole (world) is sleeping and suffers loss. 

To the mind of Nanak the name of Ram is pleasing. 


XXY. 


(1). (When one) is meditating on science, then he is rendering services to others. 

When he is subduing the five (senses), then he is dwelling at a Tirtha. 
Pause. 

The toe-bells sound, if (my) mind be applied (to devotion). 

Then what will Yama do to me further on (= in the other world) ? 

(2). When one has laid aside (all) hope, then he is a Sanyasi. 

When one is given to chastity, then he is enjoying his body. 

(3). Who is reflecting on kindness, is naked-bodied. 

He dies himself and does not kill others. 

(4). Thou art One, (but) hast many other garbs. 

Nanak does not know thy marvels. 


XXVI. 


(1). Iam defiled, not (having practised) one (virtue) ; practising virtues I will wash away (my filth). 
My bridegroom wakes, I sleep the whole night long. 


Pause. 
How shall I thus become dear to my husband ? 
My bridegroom wakes, I sleep the whole night long. 
(2). Longing (for him) I come to the bed, 
(That) in future I please (my) bridegroom, why should I not please (him)? 


Pause. 
What do I know, what will happen, O mother ! 
Without the sight of Hari I cannot live. 
(3). I have not tasted love, my thirst is not quenched. 
That youth is gone and the woman repents. 


Pause. 
Till now I wake in expectation and desire. 
I have become dejected, I remain hopeless. 
(4). (If) she adorn herself by doing away egotism : 
Then the woman sports with her husband on the bed. 


Pause. 
Then, (says) Nanak, she will please the mind of her husband. 
Having given up greatness she will be absorbed in her husband. 


XXVIII. 


(1). In her father’s house the woman (is) very ignorant. 
IT had no knowledge of that bridegroom. 
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Pause. 
My bridegroom is One, there is no other. 


If he bestow a favourable look, then union is brought about. 

(2). In her father-in-law’s house the True one is known by the woman. 
With natural ease her beloved is recognized (by her). 

(3). By the favour of the Guru such wisdom is obtained. 

Then the woman is pleasing to the mind of her husband. 

(4). Nanak says: if she adorns herself with fear and love: 

Then she always sports with her husband on the bed. 


XXVIII. 


(1). There is not any one’s son nor any one’s mother. 

By false affection and error (the world) is misled. 
Pause. 

O my Lord, I am thy creature. 

‘When thou givest it (to me), then I mutter thy name. 

(2). One may weep (on account of) many vices. 

When it pleases him, he pardons (him). 

(3). By the favour of the Guru foolishness is done away. 

Where I see, there is that One. 

(4). Nanak says: if one gets such an understanding : 

Then he is absorbed in the perfectly True one. 


Dupade. 
XXIX. 


(1). In that pond his dwellings are made, (by whom) water and fire are produced. 
I am fascinated by the lotus,! (but) the foot does not go there. 
I saw, that (people) were drowned in it. 
Pause. 
O foolish mind, why dost thou not think of the One? 
By forgetting Hari thy virtues are consumed. 
(2). I am not chaste nor learned, foolish and stupid I was born. 
Nanak says: (I flee) to the asylum of those, by whom thou art not forgotten. 


XXX. 


(1). There are six houses, six Gurus, six (methods of) instruction.’ 
The Guru of the Gurus is One, the garbs many. 
, Pause. 
In which house the creator is praised : 
That house hold fast, greatness (will accrue) to thee. 
(2). Of seconds, minutes, gharis, watches, (lunar) days, week-days, a month is made up. 
The sun is One, the seasons many. 
Nanak says: how many are the garbs of the creator! 


! ‘The literal translation is : (there is) fascination of the lotus =I am fascinated, attracted by it. The 
explanation of this passage, as given on p. 18 (III.), is different, though grammatically correct. The sense is 
apparently: the Supreme dwells in a place (pond), where the foot of man cannot go: he is Way war. 

? The six Darshanas or philosophical systems. 
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Om! By the favour of the true Guru! 
ASA; GHAR III.; MAHALA I. 
I. XXXI. 
(1). (Thou mayst have) Lakhs of armies, Lakhs of musical instruments and spears, Lakhs may rise 
and make salutation (to thee). 


Thou mayst have a sway over Lakhs, Lakhs may rise and pay (thee) reverence. 
When thou dost not come into account before the Lord, all (thy) works are fruitless. 


Pause. 
Without the name of Hari the world is but labour. 
If the foolish (world) be ever so much admonished, yet it remains totally blind. 
(2). Lakhs may be acquired, Lakhs collected, Lakhs may be eaten, Lakhs may come and go. 
When thou dost not come into account before the Lord, where will (thy) soul wander about ? 
(3). Lakhs of Shastras they may teach, Lakhs of Puranas the Pandits may read. 
When they do not come into account before the Lord, they are all rejected. 
(4). From the true name honour is produced, the name of the creator (is obtained) by destiny. 
In (whose) heart it dwells day and night, he by his favourable look (gets) across, (says) Nanak. 


I. XXXII. 


(1). My lamp is the One name, pain is thrown into it as oil. 

By that light that (pain) is soaked up, falling in with Yama has ceased. 
Pause. 

O people, may not any one fall into wrangling! 

Having collected a Lakh of reels of cotton one little bit sets fire to it. 


(2). My platter with the oblation (to the deceased ancestors) is Késhava, my funeral obsequies, 
(I perform), the true name of the creator. 


Here and there, in future and past (time), this is my support. 
(3). He bathes in the Gangi at Benires, (who) praises thee, O Supreme Spirit! 
True bathing is then made, when day and night love towards thee is entertained. 


(+). Some are dwelling in heaven, some under the earth; the Brahman having twisted the rice- 
ball eats it.’ 


Vanak (says): the rice-ball of pardon is never exhausted. 


ASA; GHAR IV.; MAHALA I. 
Om! By the favour of the true Guru! 
I. XXXII. 


(1). For the sake of visiting idols pain and hunger are undergone at a Tirtha. 


The Jogi and ascetie are continuing in their practice, having put on reddish-yellow garbs they 
wander about. 
Pause. 
On thy account, O Lord, they are imbued with love. 


Thy names are many, thy forms endless, it cannot be told, how many thy qualities are. 


s : 3 
; Sat (aria) dwelling in heaven ; efazdt is the Sansk. WATYC, dwelling in or under the earth; 


both adjectives refer to the manes of the deceased ancestors. 


* After having offered it to the manes ; usually these rice-balls are left on the ground. 
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(2). Having forsaken house, palace, elephants, horses, they went to a foreign country. 

The Pirs, prophets, devotees and sincere ones gave up the world and became acceptable. 

(3). Relishes, tranquillity, comfort and pleasure were given up (by them), laying aside their clothes 
they put on skins. 

In pain and suffering (they stand) at thy gate, being in love with thy name they became Darvishes. 

(4). A skin, an earthen cup, a staff, a little wallet (is taken), a tuft of hair, a (sacred string), a 
Dhoti is made (by me): 

Thou art the Lord, I am thy mimic; Nanak says: of what kind is (my) caste ? 


ASA; GHAR V.; MAHALA I. 
Om! By the favour of the true Guru! 


I. XXXIY. 


(1). Within (my) mind dwell the five (passions) concealed. 
They do not remain steady, they wander about like those who are indifferent (to the world). 


Pause. 
My mind does not remain steady with the merciful one. 
Being greedy, deceitful, sinful, hypocritical, it clings excessively to the Maya. 
(2). A wreath of flowers I will put as necklace on my neck. 
When (my) beloved will be met with, then I will adorn myself. 
(3). We are five companions,’ (who have) One husband. 
The tree is transplanted,’ life is going. 
(4). We five companions having met, weep. 
The breath is separated, and we give account, says Nanak. 


ASA; GHAR VI.; MAHALA I. 
Om! By the favour of the true Guru! . 


I. XXXYV. 


(1). If the mind be the pearls and jewels, if the breath be the stringholder ; 

If the woman put on her body the decoration of patience, then, being dear to (her) beloved, she 
enjoys him. 

Pause. 

By the very excellent sweetheart the woman is fascinated. 

Thy excellences are not in others. 

(2). (If) she make Hari, Hari (her) necklace and put it (on her) breast, (if) she take Damodar (as 
her) tooth-powder. 

(If) she make the creator her wrist-ornament and put it on, (if) she apply (her) thoughts in this wise. 

(8). (If) she put on Madhu-siidana (the subduer of Madhu) as her finger-ring, if she take the Lord 
as her cloth. 

(If) she patch patience (on her forehead) as her Dhari,’ (if) she apply the husband of Lakshmi as 
collyrium (to her eyes). 


1 The five companions are the five senses. 

2 OS sf. a tree especially for transplantation. The death of man is compared to the transplantation 
of a tree. 

3 gy is in the Panjab a line of red lead painted on the forehead. 
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(4). (If) she light a lamp in the mansion of her mind and make her body the bed: 
Then he enjoys her, says Nanak, when the King of divine knowledge comes to (her) bed. 


II. XXXVI. 


(1). What is created, that does what it is caused to do; what can be said to it, O brother? 
What must be done, that it does; what cleverness has the creature ? 
Pause. 
Thy order is good; who pleases thee: 
To him accrues greatness, (says) Nanak, he is absorbed in the true name. 
(2). The destiny is fixed, the order is written, no order is again given. 
As it is written, so it falls, no one can efface it. 
(3). If one talk much at the threshold, he gets the name of a low person. 
The chess-figure, that is not well arranged in the chess-play, is beaten. 
(4). No one is read, learned, wise, no one foolish and bad. 
Within which servants he causes (his) praise to be made, they are called servants. 


Ili. XXXVII. 
(1). (If) the word of the Guru is in (my) mind, (if) I wear patience as ear-ring and patched quilt. 
(If) I consider as good, whatever he (God) does, I get easily the treasure of the Yéga. 

Pause. 

(Whose) soul is continually intent (on the Supreme), O brother, he is a Jogi. 
(Who) is intent on the most excellent essence (=the Supreme) : 
He obtains the nectar-name of the Supreme, he is enjoying this relish of divine knowledge. 
(2). I sit ina sitting posture at Benares,' (if) I give up designs and disputes. 


(My) horn is the word of the Guru, its sound is always beautiful, day and night it produces a 
(continuing) sound. 


(3). (My) bowl is reflection (on) divine knowledge, intelligence (my) staff, what is existing (my) 
ashes.” 


The praise of Hari my prayer, (living as) a disciple my ascetic life.3 
(4). In all is the (divine) light; our appellation is of various and many kinds. 


Nanak says: hear, O Bharthari,‘ (he is) a Jogi, (whose) thoughts are continually directed on the 
Supreme Brahm. 


IV. XXXYVIITI. 


(1). Make divine knowledge the molasses, meditation the flowers of the Dhiva-tree, good actions 
the bark of the Kikar-tree and put (them into it) ! 


The world the distilling pot, love the plastering ! from this juice nectar is caused to ooze out. 
Pause. 


O brother, (who) is drunk in (his) mind (and) drinks the juice of the name, he is easily absorbed 
in love. 


\ faeaad?t, the city of Shiva = Benares. 
7 fasts. ashes rubbed on the body by devotees. The sense is: whatever exists, I consider as ashes. 
Taaty Ug ast, literally: (my) ascetic way of life is facing the Guru. 


‘ Bharthari is the name of a Jogi, with whom Nanak is said to have had a discussion. (See Janam- 
Sakhi, Lahore edition, Sakhi 44.) 
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Day and night devout meditation (with) love is made (and) entertained, the unbeaten sound is laid 
hold of (by him). 

(2). A full and true cup he makes easily drink him, on whom he bestows a glance. 

Who is a dealer in nectar, what should he entertain love for mean liquor ? 

(3). The discourse of the Guru is a nectar-speech, who drinks it becomes acceptable. 

(Who is) very fond of the sight of the gate (of God), he becomes emancipated, what shall he do 
in paradise ? 

(4). Who is fond of (his) praises, is always indifferent to the world, he does not lose his life in 
gambling. 

Nanak says: hear, O Bharthari! the Jogi is intoxicated by a stream of nectar! 


V. XXXIX. 


(1). Khorasan rendered assistance (and) Hindustan was frightened. 
I myself do not blame (thee), O creator, who hast made the Mugal the angel of death and raised him. 
Such a great slaughter took place, no compassion was shown to the weeping ones. 


Pause. 

O creator, thou art the same to all. 

If the powerful one kills the powerful, no anger arises in (my) mind. 

(2). If the powerful lion falls on a herd of cattle and kills (them), this is the bravery of the Lord. 

Having spoiled the jewel they were destroyed ; no one takes any notice of dead dogs. 

Thou thyself joinest and separatest, thou thyself seest thy own greatness. 

(3). If one assumes a great name and enjoys (all) pleasures, he likes in (his) mind: 

—aA worm comes into the sight of the Lord (and) as many? as pick up grains— 

He having died repeatedly lives (= is born again); then he will get something, (says) Nanak, (if) 
he praise the name. 


RAGU ASA; GHAR II.; MAHALA III. 


Om! By the favour of the true Guru! 


I. XL. 
(1). The very fortunate one obtains a sight * of Hari 
By true love to the word of the Guru. 
Six (philosophical) systems are current. 
(But) the system of the Guru is profound and boundless. 

Pause. 

By the system of the Guru emancipation and salvation are brought about. 
That True one himself dwells in the mind (of the disciple). 
(2). By the doctrine‘ of the Guru the world is saved, 
If one bestow affectionate love (on it). 


’ This refers to the sack and destruction of Sayyid-pur by Babar. 

* Supply: birds. 

° JIHS, sight, is here = knowledge, clear insight. 

* XGAS might here also be translated by: “sight of the Guru.” 
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Affectionate love some rare one bestows (on it). 

By the doctrine of the Guru happiness is always produced. 

(8). In the doctrine of the Guru is the gate of salvation. 

(Who) serves the true Guru is the support of (his) family. 

Who are without the Guru get by no means salvation. 

Ruined by vice they are struck (at the gate of Yama). 

(4). By the word of the Guru happiness and tranquillity (are produced) in the body. 
(Who becomes) a disciple, him no pain touches. 

Yama, the death, does not come near him. 

Nanak (says): the disciple is absorbed in the True one. 


II. XLI. 


(1). (Who) has died by means of the word (of the Guru), he removes from within his own self. 
(Who) serves the true Guru, he has not a bit of covetousness. 

The fearless and munificent (Supreme one) is always in (his) mind. 

The true word (of the Guru) some (rare) one obtains by destiny. 


Pause. 


Collect (his) excellences,! vice will go from within! 

By means of the word of the perfect Guru thou wilt be absorbed. 

(2). Who is discerning (his) excellences, he knows his excellences. 

He praises the name by means of the nectar-word (of the Guru). 

By the true word he becomes pure. 

By praise the name is obtained. 

(3). (His) inestimable qualities cannot be obtained. 

(Who) is pure in (his) mind, he is absorbed (in him) by means of the true word (of the Guru). 
Those are very fortunate, by whom the name is meditated upon. 

He, who is always bestowing favours, is made to dwell in (their) mind. 
(4). Who remember (his) excellences, to them I become a sacrifice. 
(Those are) true at the true gate, (who) sing (his) excellences. 

He himself gives (them) with natural ease. 

Nanak (says): the estimate (of them) cannot be told. 


iI. XLII. 
(1). In the true Guru is a great dignity. 
Those, who have been separated a long time (from Hari), he unites to union (with him). 
He himself (?.¢. Hari) unites (them, whom the Guru) unites to union (with him).? 
His own estimate (only) he himself reaches. 
Pause. 
In which wise is the estimate of Hari made? 
Hari is boundless, unattainable, inapprehensible, by means of the word of the Guru some man falls 
in (with him). 
(2). Some (rare} disciple knows his estimate. 
By (some) rare one (his estimate) is obtained according to destiny. 


’ The sense is: collect them in thy mind = remember them. 


? The Guru is the instrument of Hari, through whom Hari bimself is bringing about union with himself. 
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High is (his) word, (he himself) is high. 

Some disciple praises (him) by means of the word (of the Guru). 
(8). Without the name there is pain and ailment in the body. 
When the true Guru is met with, the pain recedes. 

Without meeting with the Guru he suffers pain. 

Much punishment is inflicted on the self-willed one. 

(4). The name of Hari is sweet and very tasteful. 

He goes on drinking it, whom he lets drink it. 

By the mercy of the Guru he gets the juice of Hari. 

Nanak (says): those who are attached to the name, obtain salvation. 


IV. XLIII. 


(1). My Lord is true, deep and profound. 

Who serves him, (in his) body is happiness and tranquillity. 
(Who) are naturally attached to the (word of the Guru) : 
To their feet we always cling. 


Pause. 
Who are coloured in their mind by applying the colour of Hari: 
Their pain of birth and death is done away, they naturally come together at the threshold of Hari. 
(2). Who tastes the word (of the Guru), he gets true relish. 
He fixes the name of Hari in his mind. 
Hari, the Lord, is always omnipresent. 
He himself is near, he himself is far off. 
(3). Every one tells a story and chatters away. 
(On whom) he himself bestows (it), him he unites (with himself). 
By telling and relating (stories)' he cannot be obtained. , 
By the favour of the Guru he comes and dwells in the heart. 
(4). The disciples clear away from within their own self. . 
Being steeped in the colour of Hari they put an end to their spiritual blindness. 
Reflecting on the word (of the Guru) (they are) very pure. 
Nanak (says): by the name he (Hari) is accomplishing (them). 


V. XLIV. 
(1). Who gives himself to another love incurs pain. 
Without the word (of the Guru) life is wasted to no purpose. 
Who serves the true Guru, gets true knowledge. 
He clings by no means to another love. 


Pause. 
Who cling to the root (of all things), those people are acceptable. 


Day by day they mutter the name of Ram (in their) heart, by means of the word of the Guru they 
know the One Hari. 


(2). Who clings to the branch (= the creature), becomes unfruitful. 
On blind works a blind punishment (is inflicted). 

The self-willed one is blind and gets no place (of rest). 

Being a worm of ordure he is consumed in ordure. 


' This refers to the reading of the Puranas. 
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(3). By the service of the Guru (one) obtains always happiness. 

Joining the society of the pious he sings the excellences of Hari. 

(If), praising the name, he reflect (on it): 

He is himself saved and becomes the saviour of his family. 

(4). The word of the Guru makes (the disciple) dwell m the name. 

Nanak (says): by the word (of the Guru) he obtains the palace (and) house (of Hari). 
By the instruction of the Guru he bathes in the true pond, in the water of Hari. 
Foolishness, filth and all sins are removed. 


VI. XLV. 


(1). The self-willed one dies and death ruins (him). 
By second love he kills himself. 

By continually saying: ‘‘mine, mine” he is ruined. 
He does not know himself, he is asleep in error. 


Pause. 


He indeed is dead, who dies by means of the word (of the Guru). 

Praise and blame are shown to be the same by the Guru; having made profit in this world by 
muttering Hari, he departs. 

(2). Who is destitute of the name, is dissolved in the womb. 

His life is useless, who is attached to duality. 

All who are destitute of the name, burn in pain. 

By the true, perfect Guru understanding is communicated. 

(3). (Whose) mind is unsteady, he gets many blows. 

Having departed hence he finds no place. 

(Becoming) a foetus (in) the womb (he gets) a dwelling of ordure. 

In that house the self-willed one makes his abode. 

(4). I become always a sacrifice to my own true Guru. 

The disciple, who is endowed with (divine) light, he unites with the light. 

His (the disciple’s) speech is pure, he dwells in his own house. 

Nanak (says): who destroys egotism, is always indifferent (to the world). 


VII. XLVI. 


(1). The slave, (who) has laid aside his own caste ; 

(Who) has offered body and soul, (is) in the asylum of the true Guru. 
(In whose) heart the name is, (his) dignity is great. 

The beloved Lord becomes always (his) companion. 


Pause. 

That slave dies whilst living. 

He considers, both grief and joy, as the same, and is saved by the favour of the Guru, by means 
of the word (of the Guru). 

(2). The doing of (religious) works is commanded throughout. 

(But) without the word (of the Guru) none becomes acceptable. 

By offering praises (to Hari) (one) makes dwell the name (in oneself ). 

(Hari) himself gives it without any delay. 

(3). The self-willed world is led astray by error. 

Without capital it makes a false traffic. 
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Without capital it does not receive wares. 

The self-willed one is going astray and loses his life. 
(4). Who serves the true Guru, he becomes (his) slave. 
He becomes the highest of the highest caste people. 
The ladder of the Guru is the highest of all. 

Nanak (says): by the name greatness is obtained. 


VIII. XLVI. 


(1). The self-willed (woman) is false and practises falsehood. 
She never obtains the palace of the Lord. 

Who clings to another, her he leads astray. 

Being bound by selfishness she comes and goes. 


Pause. 

Do not look at the desire and decoration of the ill-fated woman! 

(Who) directs (his) mind on (his) son, wife, wealth (and) the Maya, (in him is) falsehood, spiritual 
blindness, deceit (and) vice. 

(2). She is always a happy married woman, who is pleasing to the Lord. 

(Who) makes the words of the Guru (her) ornament : 

(Her) bed is delightful, day by day she enjoys Hari. 

Meeting with her beloved she always obtains happiness. 

(8). She is a true happy married woman, who has love to the True one. 

(Who) always keeps her beloved in her breast : 

She sees (him) near her and always in (her) presence. 

My Lord is present in all. 

(4). Caste and beauty do not go with her to the other world. 

One will become such, as are the works he practises. 

(Who) becomes the highest by means of the word (of the Guru): 

He is absorbed in the True one, (says) Nanak. 


IX. XLVIII. 


(1). A man who is naturally given to devotion: 

He is absorbed in the True one by true fear of the Guru. 
Without the perfect Guru devotion cannot be made. 

The self-willed ones weep having lost their honour. 


: Pause. 
O my mind, mutter Hari always meditating (on him)! 
Always, day and night joy will spring up, thou wilt get the fruit, thou desirest. 
(2). From the perfect Guru he obtains the Perfect one. 
The word (of the Guru) makes dwell the true name in (his) heart. 
(His) heart becomes pure, he bathes in the pond of nectar. 
Being always pure he is absorbed in the True one. 
(3). Hari, the Lord, he sees always in (his) presence. 
By the favour of the Guru he (Hari) remains brimful (in him). 
Wherever I go, there I see him. 
Without the Guru there is no other donor. 
(4). The Guru is the ocean, the full store-house. 
The best gems, infinite jewels (are in it). 
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Out of favour the Guru is giving (them). 
The liberal donor bestows (them), (says) Nanak. 


X. XULIX. 
(1). The Guru is the ocean, the true Guru is that True one. 
By a perfect destiny the service of the Guru is obtained. 
He comprehends (this), whom he himself makes to comprehend (it). 
Out of favour the Guru makes him do service. 


Pause. 
By the gem of (divine) knowledge all right knowledge is effected. 
By the favour of the Guru he (the disciple) extinguishes (his) ignorance, he wakes day by day and 
sees that True one. 
(2). Spiritual blindness and conceit he consumes by the word of the Guru. 
From the perfect Guru he obtains brightness of intellect. 
He learns by the word of the Guru, (that) the palace (of Hari) is within (himself). 
Coming and going are stopped, (he becomes) steady and is absorbed in the name. 
(3). The world undergoes regeneration and death. 
The self-willed one is thoughtless, spiritual blindness and darkness are contained (in him). 
He slanders others and practises much falsehood. 
Being a worm of ordure he is absorbed in ordure. 
(4). (Who) joins the assembly of the pious gets all true knowledge. 
The word of the Guru renders the worship of Hari firm. 
Who minds (his) order gets always happiness. 
Nanak (says): he is absorbed in the True one. 


XI. L. 


Panipadé. 
(1). Who dies by the word (of the Guru), he has always joy. 
He meets with the true Guru, the Guru Govind. 
He does not die again nor come after having gone. 
By means of the true Guru he is absorbed in the True one. 


Pause. 

For whom the name is decreed by destiny itself: 

They always meditate day by day on the name, by the perfect Guru (their) devotion (is rendered) 
excellent. 

(2). Whom Hari the Lord unites (with himself) : 

Their mysterious procedure cannot be told. 

By the perfect true Guru greatness is given them. 

(They obtain) the highest step, they are absorbed in the name of Hari. 

(8). Whatever he does, that (he does) himself. 

In one Ghari he establishes and disestablishes. 

In telling a story and reciting it, 

Though one spend a hundred (years), he does not accept (of him). 

(4). Who are possessed of religious merits, with them he makes the Guru meet. 

The true word, the word of the Guru he lets them hear. 

Where the word (of the Guru) dwells, thence pain departs. 

By means of the gem of (divine) knowledge they are easily absorbed in the True one. 
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(5). No other wealth is so great as the name. 

On whom he bestows it, he is true. 

‘Who by means of the perfect word (of the Guru) make dwell it in (their) mind: 
They, being attached to the name, obtain happiness, (says) Nanak. 


XI. LI. 


(1). One may dance and beat many musical instruments : 

This (human) mind is blind and deaf, whom shall he let hear it ? 
Within is greediness, error, fire and wind. 

No lamp burns (nor) is true knowledge obtained. 


Pause. 
In the heart of the devoted disciple light springs up. 
(Who) knows his own self, he is united with the Lord. 
(2). The disciple (in) dancing conceives love to Hari. 
He keeps time in music (and), removes from within his own self. 
He himself knows, (that) my Lord is true. 
By means of the word of the Guru he learns, (that) Brahm is within (himself). 
(3). Within the devoted disciple is love and affection (to Hari). 
He naturally reflects on the word of the Guru. 
The disciple, that is attached and deeply meditating (on Hari), is true. 
By sham-devotion pain is incurred (in) dancing. 
(4). This devoted man dies whilst living. 
By the favour of the Guru he crosses the water of existence. 
By attachment to the word of the Guru he becomes acceptable. 
Hari himself comes and dwells in his mind. 
(5). Hari, becoming merciful, makes the true Guru meet (with them), 
(Who) in continual devotion direct (their) thoughts on Hari. 
Who are given to devotion, their report (reputation) is true. 
Nanak (says): who are attached to the name, (they obtain) happiness. 


GHAR VIII.; KAFI;! MAHALA III. 
Om! By the favour of the true Guru! 
XII. LI. 


(1). By the decree of Hari the true Guru is met with, true knowledge is obtained (from him). 
In (whose heart) Hari dwells by the favour of the Guru, he comprehends (the truth). 
Pause. 

I have one munificent bridegroom, there is no other. 

(If) he dwell in (my) mind by the kindness of the Guru, then there is always happiness. 

(2). In this Yuga is the name of the fearless Hari (the means of salvation), it is obtained by 
meditating on the Guru. 

Without the name the self-willed one is in the power of Yama, he is blind and foolish. 

(3). (If) a man according to the will of Hari render service (to him), he comprehends that True one. 

(If) according to the will of Hari praise be offered, comfort is obtained by obeying the will (of Hari). 


' g1é¥ is a musical term, denoting a particular kind of melody. 
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(4). By the decree of Hari (thou hast) obtained the blessing of a (human) birth, (thy) intelligence 
has become very high. 
Nanak (says): praise the name, O disciple, (thy) salvation is effected (thereby) ! 


ASA; MAHALA IV.; GHAR II. 
Om! By the favour of the true Guru! 
I. LITT. 


Pause. 

Thou art the true creator, my Lord. 

‘What pleases thee, that will take place, what thou givest, that I obtain. 

(1). All is thine, thou art meditated upon by all. 

On whom thou bestowest mercy, he gets the jewel of the name. 

The disciple obtains it, the self-willed one loses it. 

Thou thyself separatest, thou thyself unitest (with thyself). 

(2). Thou art the ocean, all is in thee. 

Without thee there is none other. 

All the creatures are thy sport. 

They are separated, having been united (with thee), the separated ones (thou) unitest (again) to 
union (with thee).? 

(8). Whom thou lettest know (them), that man knows (them). 

He always tells and praises the excellences of Hari. 

By whom Hari is served, he obtains happiness. 

He is easily absorbed in the name of Hari. 

(4). Thou thyself art the creator, all is thy doing. 

Without thee there is none other. 

(Whom) thou createst and lookest upon (in mercy), he knows (thee). 

Humble Ninak (says): (to) the disciple (thou) art manifest. 


Om! by the favour of the true Guru! 
RAGU ASA; GHAR II.; MAHALA IV. 
II. LIV. 


(1). Some one puts (his) confidence on a friend, son, brother. 

Some one puts (his) confidence in (his) family, kinsman (and) son-in-law. 

Some one puts (his) confidence in his chief, head man (and) master. 

Our confidence is placed in Hari. 

Panse. 

My confidence is placed in Hari, my refuge is Hari. 

Without Hari I have no other assistance nor reliance, I sing the many (and) innumerable excellences 
of Hari. 

(2). In whom (people) place (their) confidence, they depart. 

Having placed a false confidence (in any one), they repent of it. 


1 Sentences of this kind can only be translated according to conjecture, as every eteeiatioal relation is 


missing. featn must here be adjective (= fee) and Fat i is the Locative = aati (and not adjective). 


Everything is applied to render the meaning as obscure as possible. 
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They do not remain firm, they practise falsehood in (their) mind. 

I have placed my confidence in Hari, whom no one equals in power. 

(8). All these are gangs (bodies of men), (in whom) is spreading the spiritual darkness of the Maya. 

The foolish ones fight for the sake of the Maya. 

They are born and die, the play is lost in the dice-play. 

Our confidence (is placed in) Hari, who adjusts all, this and that world. 

(4). In the Kali-yug (there are) gangs (of robbers), the five thieves cause quarrels. 

Lust, wrath, covetousness, spiritual blindness, conceit they increase. 

On whom he (Hari) bestows mercy, him he joins to the society of the pious. 

Our confidence (is placed) in Hari, by whom all these gangs are driven away. 

(5). Second love is falsehood ; (who) sits (among) the band falls’ (into it). 

He guesses at the faults of others (and) increases his own conceit. 

Such things, as he sows, he will eat. : 

Humble Ninak’s confidence is (in) Hari, (thereby) the religious merit (of) the whole creation is 
surpassed.” 


lil. LY. 


(1). Having heard (of it) repeatedly the nectar pleases (my) heart and mind. 
(By means of) the word of the Guru the inapprehensible Hari was made known (to me). 


Pause. 
O disciple and sister, hear the name! 
The One is contained in the heart; utter with (thy) mouth the nectar-words of the Guru! 
(2). In my heart and body is love and great desire. 
The true Guru, the divine male, is obtained by a great destiny. 
(3). (Who) wanders about in another love, in the Maya, the poison : 
He is luckless and does not get the true Guru. 
(4). The nectar-juice of Hari Hari himself gives (me) to drink. 
From the perfect Guru Nanak has obtained Hari. : 


Iv. LVI. 


(1). In my heart and body is love, the name is my support. 
The name I mutter, the name is the pith of happiness. 


Pause. 
Mutter the name, O my sweetheart and friend! 
Without the name I have none other; in consequence of a great destiny the disciple is getting Hari. 
(2). Without the name I cannot live.® 
In consequence of a great destiny the disciple obtains Hari. 
(3). Who is destitute of the name, has a black face, O mother! 
Woe, woe to the life without the name! 
(4). (On whom) Hari bestows a great, great lot, he obtains him.* 
Nanak (says): by the disciple the name is kept fast. 


} ule very likely = Ye. 
? The translation is, as so often, a conjecture, there being no grammatical relation. 
5 Literally: it cannot be lived. 


* Literally: Hari is obtained having bestowed a great lot. 
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VY. LVII. 
(1). I sing (his) excellences, I utter (his) excellences (with my) voice. 
(Having become) a disciple I tell and praise the excellences of Hari. 


Pause. 

Muttering continually the name joy has sprung up in (my) mind. 

By the true, true, true Guru the name is made firm (in me), the excellences of the highest bliss 
(= the Supreme) are sung (by me) with love. 

(2). The people of Hari sing the excellences of Hari (in the) world. 

By a great destiny they obtain Hari, who is unconnected (with anything). 

(3). Who are destitute of (his) excellences,’ they are carrying about the filth of the Maya. 

Without (singing) his excellences the selfish are born (again and) die. 

(4). In the body, (as) in a pond, (his) excellences are made manifest. 

Nanak (says): the disciple churns (the pond) and extracts the essence. 


VI. LVIII. 


(1). The name I hear, the name is pleasing to (my) mind. 
By a great destiny the disciple obtains Hari. 
Pause. 
Mutter the name, O disciple, (it is) light! 
Without the name I have no other support; the name is uttered (by me) at every breath and morsel. 
(2). The name I hear with attention, it is pleasing to my mind. 
Who lets (me) hear the name, he is my friend and companion. 
(3). Who are destitute of the name, they go as fools (and) naked. 
They are gradually consumed and die having seen poison, (like) a moth. 
(4). He himself establishes and having established, disestablishes again. 
Nanak (says): Hari himself gives (his) name. 


VII. LIX. 


(1). By the disciple the vine of Hari, Hari is cultivated. 
Savoury and tasty fruits of Hari are produced (from it). 


Pause. 
Mutter the name of Hari, Hari, (who is) of endless waves ! 
(Who) by the instruction of the Guru is continually muttering the name and praising it, he subdues 
the servant of Yama, the (fierce) snake. 
(2). Hari, Hari caused devotion to be put in the Gurn. 
The Guru being pleased gives (it to) the disciple, O my brother ! 
(3). (Who) practises works of selfishness, he does not in any way know the sacred precepts, 
As an elephant, who has bathed, sprinkles (again) dust on his head. 
(4). If (one’s) lot becomes great (and) very high: 
He mutters the name, (says) Nanak, in the True one (he becomes) pure. 


VIII. LX. 


(1). (I have) a hunger in (my) mind after the name of Hari, Hari. 
By hearing the name (my) mind is satiated, O my brother! 


' The sense is apparently: who are not singing his excellences. 
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Pause. 


Mutter the name, O my fellow-disciple and friend ! 

Mutter the name! for by the name thou wilt get happiness; keep the name in (thy) mind (and) 
thought by means of the instruction of the Guru! 

(2). (If) I hear the name, the name, (my) mind is happy. 

I am happy having got the advantage of the name by the instruction of the Guru. 

(3). Without the name (I am) leprous, blind (by) infatuation. 

All the works, that I have done, are useless, they are pain and trouble. 

(4). (Who) mutters the praise of Hari, Hari, Hari, his lot is great. 

Nanak (says): by the instruction of the Guru he devoutly meditates on the name. 


Om! By the favour of the true Guru! 
RAGU ASA; GHAR VI.; MAHALA IV. 
Lx. CENT 


(1). Taking the chord into (thy) hand thou strikest (it), O Jégi, (thy) hollow flute sounds. 

Utter the excellences of Hari according to the instruction of the Guru, O Jogi, this (my) mind is 
imbued with love to Hari! 

Pause. 

O Jégi, give (me) advice and instruction (regarding) Hari! 

Through all ages Hari alone exists, before him I (make) salutation. 

(2). (Thou) singest (different) kinds of Rags, thou talkest much, (but) this mind is engaged in play. 

The oxen, which thou puttest (to) the well for watering the ground, have risen and gone, having 
grazed the creepers. 

(3). Sow in the city of the body the works (of) Hari! Hari germinates, the field (becomes) green. 

The mind (becomes) steady, (if) thou put on the mind (as) bullock, (if) thou sprinkle Hari (as water), 
(thou art) overcoming (thy mind) by means of the instruction of the Guru. 

(4). The Jégi and Jangam, all the creation is thine, Iam the disciple of that instruction, which 
thou givest. 

O Lord of humble Nanak, (thou art) the inward governor, O Hari, keep (my) mind in steady 
equilibrium ! 


X. LXIT. 


(1). Sometime one beats the chime of the toe-bells, sometime one plays the rebeck. 
There is a moment’s delay between coming and going, I remember so long the name. 


Pause. 


In my mind such a devotion has been produced. 

I cannot exist one moment without Hari, like as a fish dies without water. 

(2). Sometime one brings together five (or) seven (female) singers, sometime one intonates a Rag. 

In bringing (them) together and selecting (them) a moment and minute passes, so long my heart 
sings the excellences of Rim. 

(3). Sometime one dances and stretches out the foot, sometime one stretches out the hand. 

In stretching out hand and foot a moment’s delay takes place, so long my heart remembers Rim. 

(4). Sometime one confides in people, by confiding in people honour (with Hari) is not obtained. 

Humble Nanak (says): meditate always in thy heart on Hari, then every one says: victory (to thee)! 
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XI. EXIT. 


(1). Join the society of the pious! having joined the society of the pious people of Hari sing the 
excellences of Hari! 


Divine knowledge, the gem (and) light is (thereby) kindled in the heart, darkness departs. 
Pause. 

O people of Hari, dance meditating on Hari, Hari! 

(If) such pious people fall in (with me), O my brother, I wash the feet of (these) people. 

(2). Mutter the name of Hari, O my mind, meditating devoutly day by day on Hari! 

The fruit, that thou desirest, thou wilt obtain, no hunger will again befall (thee). 

(3). (Thou) thyself, O Hari, (art) the boundless creator, what thou thyself sayest, O Hari, that 
thou causest (one) to say. 

(Those) pious people are good, (who) please thee, whose honour thou approvest. 

(4). Nanak is not satiated in telling Hari’s excellences, in proportion as he recites them, he obtains 
happiness. 


Hari has given (him) his own stores of devotion ; (who) is discerning (his) excellences, goes and 
deals (in them). 


Om! by the favour of the true Guru! 
RAGU ASA; GHAR VIII.; KAFI; MAHALA IV. 


XI. LXIV. 


(1). Death comes by all means, (then) it is wept (out of) selfishness. 
O disciple, meditate on the name, thou wilt become firm (thereby) ! 

Pause. 
Praise to the perfect Guru, (from whom J) have learnt that I must go! 
The profit of the name is the best, by means of the word (of the Guru) (I am) absorbed (in Hari). 
(2). The days, which were written before, have come, O mother! 
Departure (takes place) to-day or to-morrow, it is ordered so by any means. 
(3). Useless is the life of them, who have forgotten the name. 
This mind being intent on playing is defeated. 
(4). In life and death they have comforts, who have obtained the Guru. 
Nanak (says): the true ones are absorbed in the True one. 


XI. LY. 


(1). (Who), having obtained the blessing of (human) birth, meditate on the name: 

They, comprehending (the truth) by the favour of the Guru, are absorbed in the True one. 
Pause. 

For whom exactly (this) destiny is written, they acquire the name. 

At the true gate (they are taken as) true (and) called to the palace (of Hari). 

(2). (That) disciple obtains in (his) heart the treasure of the name, 

(Who) day by day meditating on the name sings the excellences of Hari. 

(3). The thing (is) within, by many (efforts) it is not obtained by the self-willed one. 

(Who) is proud in egotism, he is ruined by himself. 

(4). Nanak (says): he himself is ruined by himself. 

In (whose) mind there is light by means of the instruction of the Guru, he obtains the True one. 


RAG ASA; MAH. IV., SABD XIV. XV.: MAH. V., SABD I. (LXVI.—LXVIII.) 521 


RAGU ASA VARI; GHAR XVI. OR II.; MAHALA IV. SUDHANG:! 
By the favour of the true Guru! 
XIV. LXVI. 


Pause. 

I praise day by day the name of Hari. 

The true Guru showed me the name of Hari, without Hari I cannot remain one moment. 

(1). I hear and remember the praise of Hari, without Hari I cannot remain one moment. 

As a goose cannot remain without the pond, how should the people of Hari live without the service 
of Hari ? 

(2). Some show affection keeping another love in their heart, some show affection (keeping) spiritual 
darkness and contempt (in their heart). 

The people of Hari entertain love for Hari (and) the state of final emancipation; Nanak (says): 
(they are) remembering Hari, Hari the Lord. 


Asa vari; mahala IV. 
XV. LXVII. 


Pause. 
O mother, show me my beloved Rim! 
I cannot remain one moment without Hari, as a camel delights in creepers.’ 
(1). My mind has become impassioned for the sight of Hari the friend. 
As a black bee cannot live without the lotus, so I cannot live without Hari. 
(2). Keep me in thy asylum, O beloved Lord of the universe, fulfil my desire, O Lord Hari! 
Joy springs up in the heart of humble Nanak, (if) Hari shows (him) his sight for a moment. 


RAGU ASA; GHAR II.; MAHALA V. 
Om! by the favour of the true Guru! 
I. LXVIII. 


(1). Who bestows love (on the Maya),° he is again devoured (by her). 
Who settles (her) comfortably (in his heart), to him much fear is shown. 
Having seen brothers, friends and family she disputes. 
To me she has been subjected by the favour of the Guru. 
Pause. 
Having seen such a (state of things) they were bewildered. 
The ascetics, the Siddhs, the gods and men, all were deceived by fraud without the pious (Guru). 
(2). Some wander about as Udisis (stoics), them lust pervades. 
Some are householders and collect (wealth), theirs she does not become of her own accord. 
Some are called faithful, them she troubles much. 
We are preserved by Hari, clinging to the foot of the true Guru. 


: ada signifies: graceful, well-formed. This predicate seems rather to refer to the whole verse, than to 
the melody, to which this verse is to be sung. 
2 The comparison is put the wrong way ; we should expect here a negative statement. 


5 No subject is hinted at, but very likely the word Maya is to be supplied. 
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(3). The ascetics, who are practising austerities, are led astray. 

All the Pandits are beguiled by covetousness. 

By the infatuation of the three qualities the sky is deluded. 

We are preserved by the true Guru who gives us his hand. 

(4). She becomes the slave of those, who are endowed with (divine) knowledge. 
Joining her hands in supplication she performs service (to them). 

What thou commandest, that work is done (by her). 

Humble Nanak (says): she does not come near the disciple. 


II. LXIX. 


(1). By her beloved (the woman) is separated from her mother-in-law. 

Her husband’s younger brother’s wife and her husband’s elder brother’s wife have died out of pain 
and distress. 

Obsequiousness towards the elder brother (of the husband) has ceased. 

By her clever and wise beloved she is protected. 


Pause. 
Hear, O people, I have got a taste of love. 
The wicked men are killed, the enemies destroyed, the true Guru has given me the name of Hari. 
(2). In the first (state) is given up attachment to egotism. 
In the second is given up the custom of the people. 
(In the third), having given up the three qualities, the enemies (become) like friends. 
In the fourth, having met (with) the pious, (his) excellences are known. 
(3). Easily dwelling is (then) made in a cave. 
The unbeaten (sound) of him, whose form is light, is sounded. 
There is great joy in reflecting on the word of the Guru. 
Being attached to her beloved the woman is a blessed married wife. 
(4). Humble Nanak pronounces (his) investigation on Brahm. 
Who hears and does (it), he passes across. 
He is not born (again) nor dies, he neither comes nor goes. 
He remains absorbed with Hari. 


Ill. LXxX. 


(1). A woman attached to her own (people), of amiable disposition, 
Incomparable in beauty, perfect in conduct : 

In which house (such a one) dwells, that house is lustrous. 

Some rare man, (having become) a disciple, gets (such a one). 


Pause. 
Having met with the Guru I have obtained a virtuous woman. 
With reference to worship (and) work she is excellent. 
(2). As long as she dwells with her father : 
So long (her) beloved wanders about very dejected. 
By rendering service the true man (= Guru) is conciliated. 
She is brought by the Guru to the house, then all happiness is obtained. 
(3). She has the twenty-two auspicious qualities, true is her offspring (and) son. 
She is obedient, clever and beautiful. 


: WTST = MTHT, for the sake of the rhyme. 
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She fulfils the wish (of) the mind (of her) husband and Lord. 

All the wives of the younger and elder brother are satisfied. 

(4). In the whole family she is the best. 

She gives advice to the younger and elder brother (of her husband). 
Blessed is that house, in which she appears. 

Humble Nanak (says): in happiness the time is passed (there). 


IV. LXXI. 


(1). If I give advice, she does not let it ripen. 

Near virtue and continence she is standing! (to prevent them). 

She puts on many garbs and shows many forms, 

She does not let (me) dwell in the house, she makes (me) wander about separate (from it). 


Pause. 
She is the mistress of the house (and) does not let (me) dwell in the house. 
(If) I make efforts, I am entangled (in them).? 
(2). Being sent by himself she has come as a ruler. 
The nine regions and all countries are overcome (by her). 
At the border (of a river) and holy watering-place she does not allow the Yoga and renunciation of 
the world.’ 
Studying the Smriti and the Véda they become (therefore) tired. 
(3), Wherever I sit, there she sits with (me). 
The strong one enters all houses. 
T have fallen on the asylum of the vile one, I do not get a place where to remain. 
Say, O friend, to whom shall I go? 
(4). Having heard (his) instruction I came to the true Guru. 
The Guru taught (me) the mantra of the name of Hari, Hari. 
I dwell (now) in my own house singing the excellences of the endless (Hari). 
I have met with the Lord, (says) Nanak, and become free from care. 
Pause. 
The house is mine, she is the mistress. 
She is the ruler, (but) by the Guru we were made courtiers (of Hari). 


VY. LXXII. 


(1). The advice (of) the first is, that I should set a going (= read) the leaves (of the Véda). 
The advice (of) the second is, that I should summon (to me) two men. 

The advice (of) the third is, that I should make some contrivance. 

Having given up everything I have meditated on thee, O Lord! 


Pause. 


(I have) great joy, freedom from care and tranquillity. 
(My) enemies have died and I have obtained happiness. 


: Uaot from USAT to stand. The subject is here apparently the Maya. 
2 ude = Usai or UG (UAT, to fall), for the sake of the rhyme. 


* "The sense is: she knows even to hinder the practice of the Yoga (abstract contemplation) and the 
abandonment of the world. 
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(2). The true Guru gave me instruction. . 

Soul and body, all belongs to Hari, (to him) I shall give (it). 
Whatever I do, he is my strength. 

Thou art my refuge, thou art (my) court. 

(3). Having abandoned thee, to whose protection should one go? 
There is none other like thine. 

To whom does thy servant owe obsequiousness ? 

The Sakat wanders astray in the desert. 

(4). Thy greatness cannot be told. 

Whomerer thou protectest, taking him to thy neck— 

—WNanak, (thy) slave, is in thy asylum— 

(His) honour is preserved by the Lord, congratulation is made (to him). 


YI. UXXIII. 


(1). For the sake of traffic (I) passed through a foreign country. 

(I) heard of an incomparable thing and procured it. 

Binding the stock of (his) excellences into the hem of my garment I brought it. 
Having seen the gem this (= my) mind clung to it. 


Pause. 
The retail-dealers of the wholesale merchant came to (his) gate. 
Issue (to us) wares and let us traffic (with them) ! 
(2). By the wholesale merchant (1) was sent to (his) wholesale merchant (= the Guru). 
Priceless is the jewel, priceless the stock of goods. 
The well-disposed mediator (= broker) I obtained for a friend. 
I got wares (and) my mind (became) immovable. 
(8). There is no fear of a thief, nor of wind or water. 
Easily the purchase (is effected), easily it is taken away.’ 
By acquiring the True one no pain is incurred. 
In perfect safety I have brought (him) home. 
(4). Profit is obtained and rejoicing is made. 
Blessed be the perfect wholesale merchant, who is bestowing (his goods). 
This traffic is obtained by some rare disciple. 
Nanak brought (home) a fruitful? batch of goods. 


VII. LXXIV. 


(1). My virtues (or) vices he does not at all take into consideration. 
He does not look at my form, colour and decoration. 

My discretion and conduct are by no means scrutinized by him. 
Seizing my arm the beloved one brought me to the bed. 


Pause. 
Hear, O friend, my beloved rendered me assistance. 


Putting his hand on my head he protected me, making me his own; what do these ignorant 
people know (of it) ? 


1 fSaTSY is subst. fem. and so likewise B FTSt must be taken as a substant. fem. Literally: the 
buying and taking away (are) easily (effected). 


2 Suet Adj. = Baa fruitful. 
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(2). My happy wifehood is now excellent. 

My husband is met with, all pain is overcome. 

In my courtyard is the splendour (of) the moon. 

Day and night I rejoice with my beloved. 

(8). My clothes are of deep red colour. 

All ornaments, splendour (and) flowers (are on my) neck. 

By the beloved a look was cast (on me), I obtained all treasures. 
Obsequiousness to the wicked enemies ceased. 

(4). She is always happy, she always enjoys pleasures. 

The nine treasures of the name are in (her) house, she is satisfied. 
Nanak says: when she is ornamented by her beloved: 

She is lastingly a happy married wife (and) with her husband. 


VIII. LXXvV. 


(1). Having offered a gift they perform worship. 
He' is taking and giving (them), they deny it. 
To which gate thou wilt have to go, O Brahman ! 
At that gate thou wilt repent. 


Pause. 
Such Brahmans are drowned, O brother! 
Without cause they excogitate wickedness. 
(2). In (his) heart is greediness, he wanders about (like) mad. 
He calumniates (other people) and puts a load on (his) head (thereby). 
Being carried away by the Maya he does not think. 
Being led astray he wanders about in many ways. 
(3). Outwardly he puts on many garbs. 
Inside has alighted the giddiness of sensual objects.” 
He teaches others and does himself not understand it. 
Such a Brahman will not be saved in any way. 
(4). O foolish Brahman, remember the Lord! 
He is seeing and hearing (and) with thee. 
Nanak says: if it be (thy) lot, 
Give up pride and cling to the feet of the Guru ! 


IX. LXXVI. 


(1). Pain and sickness have left (my) body, (my) mind (has) become pure by singing the excellences 
of Hari. 
I rejoice, having met with the pious, now my mind does not wander anywhere. 
Pause. 
My heart is quenched by the word of the Guru, O mother! 
Anxious inquietude and all doubt is extinct, the cooling Guru is obtained with natural ease. 


(2). (Aly) running (mind) is stopped, the only One is comprehended, itdwells nowinan immovable place. 
Seeing the sight of thy saints, who are saving the world, it remains satiated. 


' The subject is here very likely God, though not expressed in any way. 
? WF = urfs +f. giddiness ; the turning round (as in a whirlpool). 
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(8). The sins of (my) life have fallen behind me, the feet of the immovable saint (=the Guru) are 
now seized (by me). 

With natural inclination sings (my) mind a song of congratulation, now death will not devour it again. 

(4). The powerful cause of causes is giving me comfort, my king Hari, Hari. 

Muttering thy name Nanak lives, thou art with me throughout and my assistant. 


X. LXXVII. 

Pause. 
The slanderer cries aloud and laments. 
The Supreme Brahm, the Lord is forgotten (by him), the slanderer earns (therefore) his own doing. 
(1). If one become his companion (or) take him with oneself, 
He takes up an impossible, immense serpent’s load, the slanderer consumes (him) with fire. 
(2). Who passes (at) the gate of the Lord, he speaks and lets hear (of it). 
His devotees have always joy, singing the praise of Hari they are happy.' 


XI. LXXVIILI. 
(1). Though I put on all ornaments: 
Yet my mind does not confide (in them). 
Though I apply many perfumes to my body : 
T do not get a bit of that happiness. 
In my mind I entertain such a desire. 
Seeing my beloved I live, O my mother. 

Pause. 

O mother, what shall I do? this (my) mind is not steady. 
Love to the dearly beloved one carries (it) away. 
(2). Clothes, ornaments, many exquisite pleasures : 
They also are of no account whatever, as I know. 
Honour, splendour, reverence and greatness (are of no use). 
(Nor if) the whole world (be) obedient (to me).? 
(Though) my house be so beautiful (and) red.* 
If I please the Lord, then I am always happy. 
(3). Delicacies and foods of many kinds. 
Abundant pleasures and shows. 
Dominion, property and much sway: 
(By all these) the mind is not satiated, thirst will not go. 
Without meeting (with the beloved) these days are passed. 
(If) the Lord is met with, then it obtains all happiness. 
(4). Searching and searching about this intelligence was heard (by me): 
‘Without the society of the pious no one has crossed over.” 
He gets the true Guru, on whose forehead (this) lot (is written). 
His desire is fulfilled, his mind is satiated. 
When the Lord is met with, then desire ceases. 
Nanak (says): he is obtained in the mind and body. 


: farrat2 = fam, for the sake of the rhyme. 


* This very likely is the sense, though scarcely hinted at; the literal meaning is only: ‘the whole world 
obedient,” to whom ? 


3 Here apparently must be supplied again: it is of no use. 
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XII. LXXIX. 
Panépadé. 


(1). First thy caste is good. 

Secondly thy society is respected. 

Thirdly thy place (house) is beautiful. 

(But she is) deformed, (in whose) heart (there is) conceit. 


Pause. 


O fascinating, beautiful, wise and clever (woman) ! 
Though art roving in excessive pride and infatuation ! 
(2). Very clean is thy kitchen. 
(Thou) makest ablution, worship (and) a red mark (on thy forehead). 
(Thou art) dissolved in pride (and) speakest wisdom with (thy) mouth. 
All (thy) learning is thrown away, greediness is a dog. 
(3). Thou puttest on (fine) clothes and art given to enjoyments. 
Thou keepest up a virtuous course of life and art respected amongst the people. 
(Thou appliest) plenty of perfumes and scents. 
(But thy) companion (= heart) is perfidious: wrath is a Candal. 
(4). In thy other form of existence (thou wilt be) a water-carrier. 
On this earth (thou enjoyest) a chieftainship. 
Thou hast gold, silver and wealth. 
Thy work is spoiled by (thy) disposition. 
(5). On whom the merciful look of Hari, the king, rests : 
She is liberated from the prison (of existence). 
By which, joining the society of the pious, the juice of Hari is obtained : 
That body is fruitful, says Nanak. 
Pause. 


All graces, all comforts accrue to a happy married woman. 
Thou art very beautiful and clever. 


XIII. LXXX. 


(1). What is seen living, that must at last die. 
Who becomes dead, he will remain immovable. 


Pause. 
Who die whilst living, they, being dead, live. 
They put the medicine of the name of Hari into their mouth, by means of the word of the Guru 
they drink nectar-juice. 
(2). (As) a raw earthen jar is destroyed, (so) he is destroyed. 
Whose triad} leaves him, he gets a dwelling in his own house. 
(3). Who ascends high, he falls down into the nether region. 
Who falls on the earth, him death does not touch. 
(4). Who are wandering about, they get nothing. 
They (become) immovable, who do the word of the Guru. 
(5). Soul and body, all is the property of Hari. 
Nanak (says): who meet with the Guru, they become exalted. 


' i.e. the three qualities. 


5 
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XIV. LXXXI. 


(1). Thy body is made by Brahma. 
Know it for certain, it will become dust. 


Pause. 
Remember the root (of all), O thoughtless, ignorant man! 
Why art thou proud of this much?! 
(2). (Thou art) daily a guest of three Seers (= six pounds, 7.¢. of food). 
The other things are a deposit with thee. 
(8). Ordure, bones and blood are wrapped up in a skin. 
On this thou art conceited ? 
(4). If thou comprehendest the One thing, then thou becomest pure. 
Without comprehending it thou art always impure. 
(5). Nanak says: (I am) a sacrifice to the Guru, 
From whom Hari, the wise Supreme Spirit, is obtained. 


XV. LXXXII. 
Caupade. 


(1). One Ghari (= 24 minutes) is to me daily (like) many days. 
My mind does not remain (steady), how shall I meet with my beloved ? 


Pause. 
One moment is to me (like) a day, it never passes. 
I have much longing after (his) sight; is there such a saint, who may join to me my beloved ? 
(2). The four watches (are to me) like the four ages (of the world). 
When it has become night, I do not know its end. 
(3). The five enemies, having met, have separated (me) from my beloved. 
Wandering and wandering about I weep wringing my hands. 
' (4). To humble Nanak the sight of Hari was shown. 
Having known himself he obtained the highest bliss. 


? XVI. LXXXIII. 


(1). In the service of Hari is the highest treasure. 
The service of Hari (is the uttering of) the nectar-name (with) the mouth. 


Pause. 
Hari is my companion and my friend. 
In pain and pleasure I remember him, he is present. 
What can the helpless Yama frighten me? 
(2). Hari is my refuge, Hari is my salvation. 
Hari is my friend, the council in my heart. 
(8). Hari is my capital, Hari is my trust. 
(Having become) a disciple I acquire wealth, Hari is my banker. 
(4). From the mercy of the Guru this wisdom comes. 
Humble Nanak is absorbed in the bosom of Hari. 


1 £233 TE, of this much, i.e. of this thy body, that will become dust. 
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XVII. LXXXIV. 
(1). If the Lord becomes merciful (to me), then I apply this mind (to him). 
Serving the true Guru I obtain all fruits. 

Pause. 

Why will (my) heart weep? my true Guru is perfect. 
He gives (me) what I desire, he is the depository of all happiness, he is brimful of the pond of nectar. 
(2). His lotus-feet are kept within (my) heart. 
(His) sight is manifested, the beloved Ram is met with. 
(8). The five companions (= the five senses) having met sing a song of congratulation. 
The sound of the voice not produced (by men) is made to sound. 
(4). The Guru of Nanak is pleased, Hari the king is met with. 
Easily the night is passed in happiness. 


XVIII. LXXXYV. 


(1). Hari bestowing (his) mercy has become manifest. 
By falling in with the true Guru wealth is obtained. 


Pause. 


Such a wealth of Hari should be collected, O brother! 

(Which) fire does not consume, (which) does not sink in water, (which) does not leave (thee) nor 
go anywhere. 

(2). It does not diminish, it is not exhausted. 

In eating and spending (it) the mind remains satiated. 

(8). He is a true wholesale merchant, in whose house the wealth of Hari is collected. 

By this wealth the whole world is benefited. 

(4). He obtains the wealth of Hari, to whom it is due by a former decree (of God). 

Humble Nanak is seizing at the end the name. 


XIX. LXXXVI. 
(1). As a husbandman sows (his) field: 
(So) is (his) harvest indifferent (or) good, O man! 
Pause. 


What is born, know, that that dies (again). 

The devotee of Govind (alone) becomes stable. 

(2). After the day is passed, night will fall in. 

When the night is gone, it becomes again morning. 

(3). (Whom) the Maya deludes, they remain unlucky. 
By the favour of the Guru some rare one wakes. 

(4). Nanak says: I sing (his) excellences day and night. 
(My) face (becomes thereby) bright, pure (my) mind. 


XX. LXXXVII. 
(1). All the nine treasures are deposited with thee. 
Thou art fulfilling the wishes, thou protectest at the end. 
Pause. 
If thou art my beloved, what hunger have I? 
When thou dwellest in (my) heart, no pain affects (me). 


67 
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(2). What thon doest, that is right. 

O true Lord, true is thy order. 

(3). When it pleases thee, then I sing the excellences of Hari. 
In thy house there is always, always justice. _ 

(4). O true Lord, inapprehensible and inscrutable! 

Nanak applies himself to (thy) service, being applied (by thee). 


XXI. LXXXVITI. 


(1). He is near the creatures and always with (them). 
(His) power is active in (every) form and colour. 


Pause. 
(If) he acts, he does not grieve nor does (his) mind weep. 
He is imperishable, undying, incomprehensible, our Lord is always safe. 
(2). To whom does thy slave owe obsequiousness ? 
Whose order has he to mind, O Lord ? 
(8). The slave, that has been made free by the Lord, 
On whom is that slave dependent ? 
(4). (He is) independent and without concern. 
O slave Nanak, say: vah Guru! 


XXII. LXXXIX. 
(1). Giving up the juice of Hari he is inebriated with a mean juice. 
The thing is in (his) house and he is going out (for it). 

Pause. 

The story of the true nectar cannot be heard. 
Raising disputes he clings to a false idle chat. 
(2). (He takes) the wages of the Lord (and renders) service to another. 
With such qualities man is covered over. 
(3). He hides himself from him, who is always with him. 
What is of no use, that he asks again and again. 
(4). Nanak says: the Lord is merciful to the poor. 
As it pleases him, so he cherishes them. 


XXII. XC. 


(1). The name of Hari is life and wealth. 
Here and there it is of use. 


Pause. 
Without the name of Hari every other thing is but little. 
My mind is satiated by the sight of Hari. 
(2). A storehouse of devotion, a ruby is the word of the Guru. 
Singing, hearing and doing it (I am) happy. 
(3). (My) mind clings to the lotus-foot.t 
By the true Guru being pleased (with me) it was made a present (to me). 


* ATS here — WS (= YS) mind, heart, for the sake of the rhyme. 
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(4). The Guru initiated Nanak. 
The imperishable Lord is (now) known (by me as being present) in every creature. 


XXIV. XCI. 


(1). Brimful is the stream of (his) joy and sport. 
His own work is adjusted by himself. 


Pause. 
The means of the perfect Lord are perfect, 


The stream of whose splendour remains brimful. 

(2). The report of whose name, the treasure, is spotless, 
He himself is the creator, there is none other. 

(8). All the creatures are in his hand. 

The Lord is continually sporting with every one. 

(4). The Guru is perfect, a perfect work is made (by him). 
Nanak (says): to (his) devotee greatness is given. 


XXV. XCII. 


(1). By the word of the Guru I fashion this (my) mind. 
I collect the wealth of Hari, (which is) the sight of the Guru. 
Pause. 
O highest wisdom, come into my heart ! 
(That) I may meditate on and sing the excellences of Govind, (his) name is exceedingly dear to me. 
(2). By the true name (I am) perfectly satiated. 
The dust of the saints (is equal to) bathing at the sixty-eight (Tirthas). 
(8). In all I know the One creator. 
Having joined the society of the pious (I obtain) understanding and discrimination. 
(4). (I am) the slave of all, having given up conccit. 
(This) present the Guru has given to Nanak. 


XXVI. XCITII. 

(1). Understanding has become bright, wisdom perfect. 
Folly is thereby extinguished and removed. 

Pause. 
Such an instruction of the Guru was obtained, 
(That) he, who was drowning in the terrible blind well, came out, O my brother. 
(2). Great and bottomless is the ocean of fire. 
The Guru is the boat, that ferries across (this) ocean. 
(3). Hard to cross, dark and difficult is this Maya. 
By the perfect Guru a clear way is shown. 
(4). (I am not possessed) of any muttering, austerity and contrivance. 
O Guru, Nanak has fled to thy asylum! 


XXVII. XCIV. 
Tipade.* 
(1). Who is drinking the juice of Hari is always attached (to him). 


(By drinking) other juices one sinks down in a moment. 


' Tipadé, consisting of three verses severally. 
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Who is intoxicated with the juice of Hari has always joy in his heart. 
With other juices care is mixed up. 
Pause. 
Who drinks the juice of Hari is sufficiently drunk and intoxicated. 
All other juices are mean. : 
(2). The estimate of the juice of Hari cannot be told. 
The juice of Hari is to be found in the shop of the pious. 
It is not obtained for any Lakhs or Crores (of money). 
To whom it is allotted, to him they give it. 
(3). Nanak having tasted it became astonished. 
Nanak got (this) relish from the Guru. 
Here and there it does not leave (one) in any way. 
Nanak is much longing after the juice of Hari. 


XXVIII. XCV. 


(1). (If) thou extinguish lust, wrath, greediness, spiritual blindness, the stream of thy folly ceases. 
(If) having become humble thou perform service, thou wilt become dear to the mind of (thy) beloved. 


Pause. 


Hear, O beautiful woman, the word of the pious, (which is) saving (thee). 

Thy pain, hunger and doubt are effaced (thereby), thou wilt obtain happiness in the Sukhmani 
channel (of the vital breath). 

(2). Having washed (his) feet render service to the Guru, being purified in (thy) spirit do away 
with the thirst after poison ! 

(If) thou become the lowest slave of (his) slaves, then thou wilt obtain lustre at the gate of Hari. 

(8). Even this is the right course of conduct, even this the (proper) occupation; if thou obey (this) 
order, thy devotion will be effected. 

Who performs this advice, (says) Nanak, he will-cross the water of existence. 


XXIX. XCVI. 
Dupadé. 


(1). A human body has been obtained (by thee). 
This is (now) thy time to be united with Govind. 
Other works are of no use whatever to thee. 

Join the society of the pious, adore the name only! 


Pause. 


Cling to the apparatus for crossing the water of existence ! 

In the love of the Maya thy life is passing to no purpose. 

(2). Muttering, austerity, continence and virtue are not practised (by me). 
Wo service (is rendered to) the pious, (nor) is Hari the king known. 
Nanak says: we are of mean works. 

Preserve the honour of him, who has fallen on thy asylum! 


XXX. XCVII. 


(1). Without thee I have none other, thou art in my mind. 
Thou art my friend and companion, my Lord, why should (my) soul be afraid ? 
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Pause. 
Thou art my refuge, thou art my hope. 
In sitting, rising, sleeping, walking, at every breath and morsel mayst thou not be forgotten ! 
(2). Keep, keep (me) in thy asylum, O Lord, the ocean of fire is frightful! 
O true Guru, O thou, who art giving comfort to Nanak, we are thy little ones !! 


XXXII. XCVIII. 


Pause. 
The people of Hari are rescued by the Lord. 
My mind is reconciled with my beloved, my heat has died having eaten poison. 
(1). No heat and cold in any way affect me, singing the excellences of the name of Rim. 
The drawing of the sorcerer ? does not in any way hit (me), the lotus-foot is (my) asylum. 
(2). By the favour of the saints he (= Hari) has become merciful, he himself has become (my) helper. 
Nanak sings continually the depository of (all) excellences (and) effaces (thereby) his doubt (and) pain. 


XXXII. XCIX. 


(1). (When) the medicine of the name of Hari is eaten: 
Happiness is obtained, the occasion for pain is done away. 


Pause. 
The heat is gone by the word of the perfect Guru. 
Joy has set in, all cares are effaced. 
(2). All creatures obtain happiness, 
(By whom) the Supreme Brahm is meditated upon, (says) Nanak. 


XXXII. C. 


(1). That time has come, which he is not desiring. 
‘Without the order (of the Lord) how shall he understand the teaching ? 


Pause. 
(By whom) cold and hot flesh is eaten : 
He is not young, he is old, O brother! 
(2). Nanak, the slave, is in the asylum of the pious. 
By the favour of the Guru he crosses the world of existence. 


XXXIV. CI. 


(1). There is continually light in (my) spirit. 
In the society of the pious (my) dwelling is the feet of Hari. 


i UTSIATUTS,, literally: the children cowherds, the playfellows of Krishna; thence: children, little ones. 
> There is a great variety of readings in the MSS. regarding the first three words of this line, as the 
sense of them was apparently no longer understood ; oe Sikh Granthis at least could give no clue to their 
meaning. The Lahore lithographed copy reads: swt 3 a fefs—aTn, which gives no sense. The MS. 
No. 2483 reads: stat a a fos and No. 2484 reads: BTat at fs. Stat signifies : sorcerer (the masc. 
of the common 3Ifae or STAA) ; fos we take = fq, painting, a ing (of figures, for the sake of witch- 


craft), so that the right reading is that of MS, No. 2483, viz. : BiH a a fes—oti, according to which we 
have translated. 
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Pause. 
Mutter continually the name of Ram, O my mind! 
Thou wilt always obtain coolness, tranquillity and happiness, all thy sins will go off, O mind! 
(2). Nanak says: whose destiny is perfect : 
He meets with the true Guru, the Supreme Brahm. 
(Thirty-four [verses] of the second Ghar.) 


XXXY. CII. 


Pause. 
Whose Lord Hari is, whose friend the Lord is: 
(Her) pain is gone, she is not again afflicted. 
(1). Bestowing mercy (on her) he joins (her) to (his) feet. 
In comfort, tranquillity and joy she is happy. 
(2). Singing the excellences (of Hari) in the society of the pious she (becomes) incomparable. 
By remembering Hari she becomes inestimable, (says) Nanak. 


XXXVI. CII. 


(1). (By whom) these sporting ones, lust, wrath, the Maya, pride and envy, are all overcome in 
the play: 

He brings virtue, contentment, mercy, morality and truth into his house. 

Pause. 

Birth and death cease, all burthens (are removed). 

Joining the society (of the pious) his mind (becomes) pure, by the perfect Guru he is in one moment 
brought across. 

(2). (His) mind remains the dust of all, all appear (to him) as beloved friends. 

In all my Lord is contained, he is giving gifts (to) all creatures, remembering (them). 

(3). He himself alone, the One is alone in the whole expansion (of the universe). 

By continually muttering (him) all become pious people, by meditating on the One name many 
are saved. 

(4). Deep, profound and endless is the Lord, he has no end nor limit whatever. 

By thy mercy Nanak sings (thy) excellences, meditating and meditating he adores the Lord. 


XXXVITI. CIV. 


(1). Thou art endless, not passing away, inapprehensible, all this (universe) is thy form. 
What cleverness shall we creatures practise, when all is in thee? 


Pause. 
O my true Guru, protect thy own child, assuming an incarnation !} 
Give (me) wisdom, (that) I may always sing (thy) excellences, O my unattainable, boundless Lord ! 
(2). As in the womb of the mother that creature is preserved, taking the name as (its) support: 
(So) he is happy, who at every breath remembers (the name), fire? does not touch (him). 
(3). Remove the love to another’s property, to another’s wife, to slandering others ! 
Serve the lotus-foot in thy heart by the support of the perfect Guru! 


1 SYST sf. sport, play, stands here for BYSTS3Ts; a descent of sport = an incarnation of Vishnu. 
? aatatts = wars, ari being a meaningless alliteration. 
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(4). House, mansion, palace, whatever is seen, nothing (goes) with (thee). 
As long as thou livest in the time of the Kali-yug, remember the name, (says) humble Nanak. 


ASA; GHAR III.; MAHALA V. 


Om! By the favour of the true Guru! 
I. XXXVIII. CY. 


(1). Dominion, property, youth, house, splendour, beautiful youth; 

Much wealth, elephants and horses, rubies, the price (of which is) Lakhs (of Rupees): ' 

(All these) are further on (=in the other world) at the gate (of Hari) of no use, the proud one 
departs leaving (them) behind. 


Pause. 


Why is the mind applied (to anything) but the One? 

In rising and sitting, in sleeping and waking, continually Hari should be meditated upon! 

(2). (Whose) courts are very wonderful and beautiful, (who) has acquired high praises in battle ;? 
Who boasts with his mouth: I will kill, bind (and) set free! 

(When) the order of the Supreme Brahm has come, he departs giving up (all) in one day. 

(3). He does many works and contrivances, (but) the creator he does not know. 


He gives instruction (to others), but he himself does not do the truth, the word (of the Guru) he 
does not recognize. 


He has come naked and will go naked, as an elephant shakes off the dust. 

(4). Hear, O my pious friend: all this expansion is false ! 

Saying: ‘mine, mine”’ they are drowned, the ignorant people are consumed and die. 
Nanak, having met with the Guru, meditates on the name, by the true name he is saved. 


. 


RAG ASA; GHAR V.; MAHALA V. 
Om! By the favour of the true Guru ! 


I. XXXIX. CVI. 


(1). That whole world is in error, 

(Being) blind by (worldly) occupations ; some (rare) man of Hari wakes. 

(2). (Their) life is absorbed (in) love to the very fascinating and beloved (Maya). 
Some rare one forsakes (her). 

(8). The incomparable lotus-foot of Hari is the mantra of the saints. 

Some (rare) pious man clings (to it). 

(4). Nanak wakes in the society of the pious out of love to divine knowledge. 
On him, whose lot is great, mercy (is bestowed). 


1 Sarat, corrupted for the sake of the rhyme instead of Su{TAt (Pers. Arab. &5 lew » earnest money = 
price, cost). 


* UTHT s.m. a panegyrical kind of poetry, in which the bravery of heroes, etc., is extolled; thence 
praises, panegyrics generally. 
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Om! By the favour of the true Guru! 
RAGU ASA; GHAR VI.; MAHALA V. 


I. XL. CVI. 


(1). Who pleases thee, he is accepted, even that is the happiness and tranquillity (of) the mind. 
The powerful cause of causes is boundless, there is no other, O friend ! 


Pause. 
The people delight in singing thy excellences. 
The advice, counsel and cleverness of (thy) people is what thou dost and causest (them) to do. 
(2). Nectar is thy name, O beloved, in the society of the pious (its) juice is obtained. 
Those people become satiated (and) full (of it), (by whom) Hari, the depository of happiness, is sung. 
(3). Who is in thy protection, O Lord, he has no care. 
On whom thy kindness is bestowed, they are good wholesale merchants, O Lord! 
(4). All error, spiritual blindness and mischievousness are gone off since the sight (of Hari) was obtained. 
Nanak has made the true name his occupation, in love to the name of Hari he is sunk. 


Il. XLI. CVIItI. 


(1). Who washes another’s filth,’ he (through) several births, obtains his own doing (= deserts). 

Here (he finds) no comfort (and there) at the threshold (no) entrance, having gone to the city of 
Yama he is tormented. 

Pause. 

By the slanderer his whole life is lost. 

(Here) he cannot reach anything, further on (in the other world) he gets no place. 

(2). (When) the lot of the helpless slanderer has fallen, what will that poor man do? 

He is ruined there, where no one protects (him), to whom shall he raise his voice? 

(3). No salvation (accrues to) the slanderer in any way, thus it pleases the Lord. 

Who celumniates the pious, by him no tranquillity * (and) happiness are enjoyed. 

(4). The pious are relying on thee, O Lord, thou art the assistant of the pious. 

Nanak says: the pious are preserved by Hari, the slanderers are swept away (by him). 


III. XLII. CIX. 


(1). (Who) washes his outside (white), heart and mind (being) filthy, he loses both his places. 
Here he is sunk in lust, wrath and spiritual blindness, in the other world he will sob and weep. 
Pause. 

The way of worshipping Govind is different ! 
The hillock is beaten, (but) the snake does not die, the snake* does not hear the name. 
(2). The practice of the Maya is given up, (and yet) he does not know the essence of devotion. 


He gives himself to speculation on the Véda and the Shastras, (and yet) he does not become ac- 
quainted with truth.‘ 


1 The sense is: to wash the filthy clothes of another, i.e. to criticize his actions. 

? wz is here = Hits sf. 

: Sat (Hindi SIT, Sansk. gw), a kind of snake (a lizard without feet). The sense of these two 
lines is: the way of adoring Govind is different from the practice of the people, who only touch the outside 
(the hillock, in which the snake is hidden) without killing the snake itself (selfistiness). 

‘3s wat =33 76, WT being here used as a postposition. 
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(8). As a false rupee is discovered, when it comes into the sight of the money-changer : 

(So) the inward governor knows everything; what is hidden from him ? 

(4). The groundless (= false) man is destroyed in a moment by (his) falsehood, hypocrisy and deceit. 
True, true, true he is called by Nanak, (who) in his own heart perceives and remembers (Hari). 


IV. XLII. CX. 


(1). (Who) is making efforts, (his) mind becomes pure, he dances having removed his own self. 
(Who) is collected in (his) mind, he keeps the five persons! in subjection. 


Pause. 
Thy people dance and sing thy excellences. 
The rebeck, tambourine, cymbal and string of toe-bells emit a sound, (though) unbeaten. 
(2). (Who) first instructs his own mind and afterwards gladdens others. 
(Who) mutters the name of Rim in his heart and with his mouth lets all (men) hear (it). 
(3). (Who) with his hand washes the feet of the pious, (who) applies the dust of the saints to his body. 
(Who) offers up his heart and body and puts (them) before the Guru, he obtains the true thing. 
(4). Whoever hears and beholds with faith, the pain of his birth and death goes off. 
Such a dance removes hell; Nanak (says): the disciple wakes. 


Vv. XLIV. CXI. 
(1). A low Candal woman becomes a Brahmani, from a Shiidra woman (one) becomes the best, O dear! 
The insatiable thirst of hell and heaven is quenched and devoured, O dear! 


Pause. 


The cat of the house is taught something else, seeing the mouse it is frightened, O dear! 

The lion is given into the power of the goat by the Guru, (the goat) is set. by him on the dog. 

(2). Without posts the roof is supported, by the houseless a house is obtained. 

Without a setter the setting (of jewels) is made, a wonderful (precious) stone is set, O dear! 

(3). The complainer is not reaching his object by means of complaint, by silence a decision is 
obtained, O dear! 

She who is sitting in wealth on a carpet takes a corpse and runs to show it to the eyes. 

(4). That ignorant one says: I know; he, who is knowing, (says): I do not investigate (it) 
minutely, O dear ! 

Nanak says: (to whom) the Guru has given nectar to drink, he delighting (in it) is made happy. 


VI. XLY. CXIT. 


(1). Cutting (my) bonds (my) vices are forgotten (by him), his own greatness is remembered (by him). 
He became kind (to me) like a mother and father, like a child (I was) cherished (by him). 
Pause. 

The disciples of the Guru are preserved by Gopal, the Guru. 

They are drawn out (by him) from the great water of existence bestowing his glance (of favour 
on them). 

(2). By remembering whom one escapes from Yama and gets happiness here and there : 

(Him) mutter at (every) breath and morsel with (thy) tongue, continually (his) excellences should 
be sung! 


1 The five persons are QT#, au, etc. 
aw 
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(3). By devotion with love the highest step is obtained, in the society of the saints pain is extinguished. 

(Such a one) is neither consumed nor does he go, no fear whatever enters (him), the spotless property 
of Hari he takes possession of. 

(4). At the time of the end the Lord becomes (my) assistant, here and there he is (my) protector. 

He is the friend of (my) life, (my) beloved, my wealth ; Nanak-is always a sacrifice (to him). 


VII. XLVI. CXIIT. 


(1). When thou art (my) Lord, what fear (should I entertain)? without thee whom should I praise ? 
(When I have) thee alone, then I have everything, without thee I have none other. 


Pause. 
O father, I have seen, that the world is poison. 
Keep me, O my Lord, thy name is my support! 
(2). Thou knowest all the pain of the mind, to whom else should it be told ? 
Without the name the whole world is mad; (if) the name is obtained, happiness is acquired. 
(8). What shall be said, to whom shall it be told ? what is to be said, that is with (thee), O Lord! 
Everything is thy work, my hope is continually (put) in thee. 
(4). If thou givest greatness, it is thy greatness, here and there I meditate on thee. 
O Lord of Nanak, who art always giving happiness, thy one name is my salvation. 


VIII. XLVI. CXIV. 


(1). Nectar is thy name, O Lord, this great juice is drunk by (thy) people. 
The burdens of fear of repeated birth have ceased, sin is extinct, error is gone.’ 
Pause. 

Seeing (thy) sight I live. 

Having heard thy words, O true Guru, my mind and body have become tranquil. 

(2). By thy mercy the society of the pious was obtained (by me), this work was done by thyself. 

Thy feet, O Lord, were firmly seized (by me) and the poison was (thus) easily destroyed. 

(3). Thy name, O Lord, is the depository of happiness, this imperishable mantra I obtained. 

By the Guru it was given to me out of mercy, my heat, pain and enmity departed. 

(4). Blessed is he, who has obtained a human body, whom the Lord has taken to union with himself. 

Blessed is that Kali-yuga, (where) in the society of the pious the praise (of Hari) is sung! Nanak 
(says): the name (is) the support (of my) heart. 


IX. XLVIII. CXY. 


(1). He (the Supreme) has been before everything,’ what other knowledge does one have ? 
His own erring and misled child the Supreme Brahm, the Lord, pardons. 
Pause. 

My true Guru is always merciful, he protects me, the poor one. 

(My) sickness is cut off (by him), great happiness is obtained (by me), the nectar-name of Hari is 
put into (my) mouth (by him). 

(2). (Aly) many sins are taken away, (my) bonds are cut, (I) have become emancipated. 

From the very horrible blind well (I) am drawn out by the Guru seizing (my) arm. 


HG, p.p. of SAT to go (Sindhi faafy)- 
? The words ought to be put in the following order: HTT as faz z. 
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(3). (1) have become fearless, all fear is effaced, (1) am protected by the protector. 
Such is thy gift, O my Lord, all (my) affairs are adjusted (by thee). 

(4). The depository of (all) qualities, the Lord, I have acquired in (my) heart. 
Nanak has fallen on (his) asylum and is happy. 


XK. XLIX. CXVI. 


(1). (When) thou art forgotten, then every one (becomes) an enemy (to me). 
(When) thou comest into (my) thought, then (every one does) service (to me). 
No one else is known (besides thee), O true, inapprehensible and inscrutable one! 


Pause. 

(When) thou comest into (my) thought, then (thou art) always merciful (to me), what (can) by the 
helpless people (be done) ? 

Say, who should be called bad (or) good? all are thy creatures! 

(2). I rely on thee, thou art (my) support, thou keepest (me) giving (me) thy hand. 

On whom thy mercy is, that man no calamity whatever devours. 

(3). That is happiness, that is greatness, which is pleasing, O Lord, to (thy) mind. 

Thou art wise, thou art always kind, (if) the name be obtained, I enjoy pleasure. 

(4). Before thee is my prayer: soul and body is all thine. 

Ninak says: all is thy greatness, nobody knows my name. 


XI. L. CXVII. 


(1). (If) the Lord, the inward governor, bestows mercy, Hari is obtained in the society of the pious. 
(If) he, having opened the shutters, shows (his) sight, one is not subject again to regeneration. 


Pause. 

Meet with the beloved Lord and thou wilt remove all thy pain, O dear! 

Cross in the society of him, by whom the Supreme Brahm is adored in (his) heart! - 

(2). (Who) wanders about ina great desert and in an ocean of fire, (who is) living in joy and grief : 

(His) mind becomes pure having met with the true Guru, by muttering the immortal Hari with 
(his) tongue. 

(3). (By whom) his body and all his wealth is set up (as the object of his thoughts), he is bound 
(by) a soft fetter. 

By the favour of the Guru (his) births are cut off, (by whom) the name of Hari is adored. 

(4). They are kept by the Lord, the preserver, who are pleasing to their own Lord. 

Soul and body is all thine, O donor! Nanak is always a sacrifice (to thee). 


XII. LI. CXYVIIIL, 
Pause. 

(Thou hast) escaped from spiritual blindness (and) dull sleep, what favour was bestowed (on thee), 
O dear? 

The very fascinating (Maya) does not affect thee, how is thy sloth gone, O dear? 

(1). Lust, wrath and egotism are hard, who has escaped (from them) by means of continence, O dear ? 

The excellent men, Dévas and Asuras, are subject to the three qualities, the whole world is robbed 
(by them), O dear! 

(2). The fire of a burning forest consumes much grass, some green shrub is saved, O dear! 

Such a powerful one I cannot describe, nothing like him can be told, O dear. 
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(3). In the chamber of lamp-black (I have not become) black, a spotless colour was applied, O dear! 
The great mantra of the Guru dwelled in (my) heart, the wonderful name was heard (by me), 
O dear! 

(4). Bestowing mercy (on me) the Lord is looking (on me) with a glance of favour, he applied me 
to his own foot. 


By devotion (with) love I obtained happiness, 0 Nanak, I entered the society of the pious. 


Om! by the favour of the true Guru! 
RAGU ASA; GHAR VII.; MAHALA V. 


I. Lit. CXIX. 
(1). Red short breeches shine on thy body. 
Thou art pleasing (to thy) sweetheart, his mind is captivated (by thee). 
Pause. 
By whom is thy redness made ? 
By what colour hast thou become red ? 
(2). Thou art beautiful, thou (enjoyest) a good fortune. 
In thy house is the sweetheart, in thy house is good luck. 
(3). Thou art virtuous, thou art the most excellent. 
Thou art pleasing to the beloved, thou art very intelligent. 
(4). (Thou) art pleasing to the beloved, therefore (thou art) of red colour. 
Nanak says: by (his) favourable look (thou art) exalted. 
Pause. 
Hear, O my (female) friend, this is the way of (my) passing the time. 
The Lord himself is adorning (me). 


ny 


II. LIT. CXX. 


(1). When (my) troubles are intense, they are receding, 
Now that I have been advised, (that he is) in (my) presence. 
Pause. 
Submissiveness has ceased, O friend and companion ! 
My error is gone, by the Guru (I am) united with (my) beloved.' 
(2). I am brought near and placed on the bed by the beloved. 
I am released from paying submissiveness (to others). 
(3). In my house there is light by means of the word (of the Guru). 
In joy my Lord is joking (with me). 
(4). On my forehead a good lot (is written), (my) beloved has come to my house. 
A firm happy wifehood (I have) obtained, O humble Nanak ! 


Til. LIV. CXXI. 


(1). My mind is applied to the true name. 
(But outwardly) I jest and talk with the people.” 


1 SH = Bsr, (I am) united ; the subject must be gathered from the context. 
* STS = TAT, joke, jest; Ga = ATA, talk, speech. 
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Pause. 
Outwardly good terms with all are kept up. 


(But inwardly) I remain uncontaminated like a lotus in the water. 
(2). By word of mouth I am conversing with all. 

(But) my own soul I keep with the Lord. 

(8). Much ecstasy also comes into sight. 

This mind is the dust of the feet of all. 

(4). Humble Nanak has obtained the perfect Guru. 

The One is shown (to him as being) inside and outside. 


Iv. LV. CXXII. 


(1). The girl! is obtaining pleasures in youth. 
(But) without the name she is mingled with dust. 


Pause. 
In her ear is an ear-ring, (fine) clothes are put on. 
(Her) bed is comfortable, in (her) mind she is proud. 
(2). Beneath (her) an elephant, above (her) an umbrella of gold. 
(But) without devotion to Hari she is buried in the earth. 
(8). (One may have) many beautiful women. 
(But) without love to Hari every taste is insipid. 
(4). The Maya is deceitful, diseases are spread out (by her). 
Nanak is in the asylum of the Lord, the kind Supreme Spirit. 


Vv. LVI. CXXIII. 


(1). There is a garden, (in which) many trees are planted. 
The nectar-name is produced on them as fruit. 


Pause. 
O wise one, make such a contemplation, 
By which the state of final emancipation may be obtained! 
Round about are ponds of poison, in the midst (of that garden) is nectar, O brother! 
(2). There is one gardener, who waters (the trees). 
He takes care of the branches every morning. 
(3). Every tree is brought and firmly planted. 
Every one blossoms, not one is fruitless. 
(4). Who obtains the nectar-fruit of the name from the Guru: 
He crosses the Maya, (says) Nanak, the slave. 


VI. LVIT. CXXIV. 


(1). Royal sports are made by thy name. 
The Yiga (deep meditation) is made by singing thy praise. 


1 Sosy = UTS, girl. The words in these verses are exceedingly disfigured, as the author took no 
pains to choose suitable words. 

2 faust = fru? (from feergat, to be spread out). 

3 The Lahore lithographed copy reads YTSUS. the MSS. No. 2484: ufsurfS, No. 2483: UTSUTS; the 


first two readings are wrong, as they give no sense, the last, uTfSurts, is = Sansk. WTa: UTa:, every morning, 
which suits well the context. 
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Pause. 
All comforts are brought about in thy shelter. 
The curtains of error are opened by the true Guru. 
{2). By comprehending the order (of Hari) pleasures are enjoyed. 
In the service of the true Guru (there is) great emancipation. 
(3). By whom thou art known, he is in his married state of mortified passions and accepted. 
Who is attached to the name, he is emancipated. 
(4). Who has obtained the treasure of the name : 
His treasury is full, says Nanak. 


VII. LVUI. CXXy. 


(1}. (If) I go to a Tirtha, (I see that) they are practising egotism (there). 
(If) I ask the Pandits, they are attached to the Maya. 


Pause. 
Show me that place, O friend! 
Where there is continually the praise of Hari (going on). 
(2). By reflection on the Shastras and Védas, on merit and demerit : 
There is again and again descent to hell (and ascent to) heaven. 
(3). In the married state there is care, dejection and selfishness. 
Works bring trouble to the soul. 
(4). By the mercy of the Lord the mind becomes subjected. 
Nanak (says): (who becomes) a disciple, by him the Maya is crossed. 


Pause. 
In the society of the pious the praise of Hari is sung. 
This place is obtained from the Guru. 


: VIII. LIX. CXXVI. 


(1). In the house is happiness, outside (of it) also is happiness. 
By remembering Hari all troubles are destroyed. 


Pause. 
(There are) all comforts (enjoyed), when thou comest into (one’s) thought. 
That man mutters (thy) name, who pleases thee. 
(2). Body and mind become cool by muttering thy name. 
Who is muttering Hari, Hari, the tent of his pain tumbles down. 
(3). Who comprehends the order, he is accepted, 
Whose mark is the true word (of the Guru). 
(4). By the perfect Guru the name of Hari is made fast (in me). 
Nanak (says): I have obtained happiness in (my) mind. 


IX. LX. CXXVII. 
(1). Wherever thou sendest (me), there I go. 
The happiness, thou givest, that I obtain. 
Pause. 
(I am) always (thy) slave, O Lord Govind! 
By thy mercy I am fully satiated. 
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(2). What thou givest, that I put on and eat. 

By thy favour, O Lord, I get on comfortably. 

(3). In my mind and body I meditate on thee. 

No one I compare with thee. 

(4). Nanak says: continually I thus meditate. 

(My) salvation is effected by clinging to the feet of the pious. 


X. LXI. CXXVII, 


(1). In rising, sitting and sleeping he should be meditated upon ! 
In going on the road Hari, Hari should be sung! 


Pause. 
With the ear the nectar-story should be heard ! 


543 


By whom it is heard, in (his) mind joy springs up, all the pain and disease of (his) mind go off. 


(2). (If) in every work, on the road, in the places of resort he be muttered : 
The nectar of Hari is drunk by the favour of the Guru. 

(8). (By whom) day and night the praise of Hari is sung: 

That man is not put into the road of (=to) Yama. 

(4). By whom he (Hari) is not forgotten the eight watches : 

By clinging to his feet salvation is obtained, (says) Nanak. 


XT. LX. CXXIX. 


(1). By remembering whom thou dwellest in comfort; 
Happiness is enjoyed and pain is effaced : 


Pause. 
Be joyful (and) sing the excellences of (that) Lord! 
Conciliate continually thy own true Guru! 
(2). Do the true word of the true Guru ! 
Being firmly seated in (thy) house thou wilt obtain thy Lord. 
(3). (If) the ill conduct of another thou dost not keep in (thy) mind: 
Pain (will) not (befall thee), O brother and friend ! 
(4). (To whom) by the Guru the mantra of Hari is given: 
He knows day by day this happiness, (says) Nanak. 


XII. LXIITT. CXXN. 


(1). Whom, being low, nobody knows : 
Him, when muttering the name, the four corners (of the earth) mind. 


Pause. 
I ask for thy sight, give it me, O beloved! 
Who is not saved by thy service ? 
(2). Near whom nobody goes: 
His feet the whole creation rubs and washes. 
(3). The man, who is not of any use: 
His name is muttered by the favour of the saints. 
(4). When (my) sleeping mind becomes wakeful in the society of the pious: 
Then the Lord becomes sweet to Nanak. 


544 RAG ASA; MAH. V., SABD LXIV.—LXVII. (CXXXI.—CXXXIV.) 


XIII. LXIV. CXXXI. 


(1). The only One I behold with (my) eyes. 
Continually I remember the name of Hari. 


Pause. 
T sing the excellences of Rim, Rim, Ram. 
By the majesty of the saints I meditate on the name of Hari, Hari in the society of the pious, O dear ! 
(2). In whose string everything is strung: 
He is contained in every creature. 
(8). He is making production and destruction in a moment. 
He himself, who is without qualities, remains distinct (from all). 
(4). The inward governor is the cause of causes. 
The Lord of Nanak is enjoying happiness. 


XIV. LXV. CXXXII. 


(1). (Who) were made to wander about in crores of births : 
They won a (human) body, hard to acquire, (and) are not overcome. 


Pause. 
Sins are destroyed, pain and trouble are removed. 
They become purified by the dust of the saints. 
(2). The saints of the Lord, (who are) able to save (others), 
Meet with him, for whom exactly union (with them is written). 
(3). In (his) mind (is) joy, (to whom) the Guru has given (his) mantra. 
(His) thirst is quenched, (his) mind becomes immovable. 
(4). The name is the (best) thing, the nine treasures and (all) perfections. 
Nanak (says): from the Guru understanding is obtained. 


XV. LXVI. CXXXIII. 


(1). Thirst is effaced, ignorance and darkness. 

By the service of the pious many sins are cut off. 
Pause. 

Happiness, tranquillity and much joy 

Are obtained by the service of the Guru; (his) mind (becomes) pure, (by whom) the name of Hari, 

Hari, Hari, Hari is heard. 

(2). The foolish presumption of the mind is destroyed. 

The will of the Lord becomes sweet. 

(3). The feet of the perfect Guru are seized. 

The sins of crores of births go off. 

(4). This jewel of birth becomes fruitful (to him), 

(On whom) the Lord bestows mercy, says Nanak. 


XVI. LXVII. CXXXIV. 


(1). My own true Guru I remember continually. 
The feet of the Guru I brush with (my) hair. 

Pause. 
Wake, O my wakeful mind! 


Without Hari no one is of use (to thee), false is the fascination (of the Maya), false the expansion 
(of the world)! 
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(2). Bestow (thy) love on the word of the Guru! 

(If) the Guru become merciful (to thee), (thy) pain goes. 
(3). Without the Guru there is no other place. 

The Guru is bountiful, the Guru gives the name. 

(4). The Guru himself is the Supreme Brahm, the Lord. 
Mutter, O Nanak, the Guru the eight watches! 


XVII. LXVITI. CXXXY. 


(1). He himself is the tree (and) the spread out branches (of it). 
He himself keeps his own field. 


Pause. 
Wherever I see, there is that One. 
In every creature is that one himself. 
(2). He himself is the sun and the expansion of (his) rays. 
He is hidden, he is the appearance. 
(3). One may fix (his) name as having all qualities and as having none. 
Both (names) meeting together are united (in him). 
(4). Nanak says: by the Guru error and fear are put aside. 
The blissful (Supreme) is seen’ by every eye. 


XVIII. UXIX. CXXXVI. 


(1). I do not know any contrivance and dexterity. 
Day and night I praise thy name. 
Pause. 
I am vicious and have not any virtue. 
That Lord is doing and causing to be done (everything). 
(2). I am foolish, doltish, ignorant and thoughtless. 
I am longing in my mind after thy name. 
(8). Muttering, austerities, continence and works I do not practise. 
The name of the Lord I adore in (my) mind. 
(4). I do not know anything, little is my understanding. 
Nanak says: (I am) in thy asylum, O Lord! 


XIX. LXX. CXXXVII. 


(1). Hari, Hari, these two words are (my) rosary. 
Muttering and muttering (them) he became merciful (to me) the poor one. 


Pause. 
I make supplication to my own true Guru: 
Mercifully keep (me) in (thy) asylum, give me the muttering of Hari, Hari! 
(2). (Who) keeps the rosary of Hari in his heart : 
He removes the pain of regeneration and death. . 
(3). Who keeps (him) in (his) heart and utters with (his) mouth: Hari, Hari! 
That man does not vacillate in any way neither here nor there. 
(4). Nanak says: who is imbued with love to the name : 
With him the rosary of Hari goes (to the other world). 


' nrofornt = are fana, seen, beheld. 
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; XX. LXXI. CXXXVIII. 
(1). (Who) becomes his, whose everything is: 
That man no contamination whatever enters. 
Pause. 


The servant of Hari is always emancipated. 

Whatever he does, that is good; the practice of the slave of the pious people is exceedingly pure. 
(2). Who, having forsaken all, has come to the asylum of Hari: 

How should the Maya enter that man ? 

(8). In whose mind the treasure of the name is: 

He has no care not even in a dream. 

(4). Nanak says: (by whom) the true Guru is obtained : 

All (his) error and infatuation are extinguished. 


XXI. LXXII. CXXXIX. 


(1). When my Lord has become kindly disposed (to me) : 
Then, say, how should pain and error (be) near (me) ? 


Pause. 
Having heard, having heard the report about thee I live. 
Save me, who am destitute of virtues! 
(2). Pain is effaced, care is forgotten. 
Fruit is obtained by muttering the mantra of the true Guru. 
(8). He is true, he is true. 
Remembering and remembering string and keep (him) in thy bosom! 
(4). Nanak says: what work has he (to do), 
In whose mind the name of Hari dwells ? 


XXII. LXXIII. CXL. 


(1). By lust, wrath and egotism (people) are ruined. 
By remembering Hari the people of Hari are set free. 


Pause. 
Those are drunk in the intoxication of the Maya, 
The devotees are waking and given to the remembrance of Hari. 
(2). By reason of spiritual blindness and error one is made to wander about in many wombs. 
The devotee is stationary, (by whom) the feet of Hari are meditated on. 
(8). (I am) shutting up the blind well (of) my house. 
The saints are emancipated, who comprehend, (that) Hari is near (them). 
(4), Nanak says: who is in the asylum of the Lord: 
He gets here happiness and in the other world salvation. 


XXII. LXXIV. CXLI. 
(1). Thou art my wave, [ am thy fish. 
Thou art my Lord, I am at thy gate. 
Pause. 
Thou art my creator, I am thy servant. 
T have seized (thy) asylum, O Lord, weighty with excellences! 
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(2). Thou art my life, thou (art) my support. 

Having seen thee the lotus (of my heart) opens. 

(3). Thou art my salvation and honour, my ground for assurance. 
Thou art powerful, I am saved by thee. : 

(4). May I daily mutter the name, the depository of (all) excellences ! 
This prayer Nanak (offers) to the Lord! 


XXIV. LXXYV. CXLII. 


(1). He who is weeping, practises falsehood. 
Another, (though) laughing, is grieving. 
Pause. 


Some one dies, in the house of another (there is) singing. 

Some one weeps, another laughing and laughing is conducting the bride.' 
(2). From childhood (one) has grown old. 

Having arrived (at old age) he is not emancipated and repents again. 
(3). The world passes on in the three qualities. 

Again and again there is descent to hell (and ascent to) heaven. 

(4). Nanak says: who is attached (to) the name: 

His life is fruitful and accepted. 


XXY. LXXVI. CXLIII. 


(1). (1) kept on sleeping (and) the news of the Lord was not known (by me). 
(When) it became morning, (I) repented again. 


Pause. 
By love to the beloved one I have naturally joy in my mind, O dear! 
I am longing to meet with the Lord, why should I therefore be slothful, O dear ? 
(2). Nectar was brought forth into (my) hand. 
(I) slipt and it was thrown on the ground. 
(3). With desire, spiritual blindness and egotism (I am) laden. 
It is not the fault of the Lord, the creator. 
(4). In the society of the pious error and darkness are effaced. 
O Nanak, I am united by the creator (with himself). 


XXXVI. LXXAVIT. CXLIV. 


(1). (I am) longing after the lotus-foot, O beloved! 
The servants of Yama have fled helpless (away from me). 


Pause. 
It is thy mercy, (that) thou comest into (my) thought. 
By remembering the name all diseases are destroyed. 
(2). Thou givest much pain to others. 
(But) thy people (pain) cannot reach. 


* UTES s.m. the person who conducts the bride from or to the house of her father or father-in-law; a 
paronymph. 
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(8). A thirst after thy sight has sprung up in (my) mind. 
Tranquillity, joy (and) love dwell (in me). 

(4). May the prayer of Nanak be heard! 

May only the name be given into my heart! 


XXVIII. LXXVIII. CXLV. 


(1). (My) mind is satiated, (my) troubles are effaced. 
(My) own Lord became merciful (to me). 


Pause. 
By the favour of the saints goodness was done (to me). 
In whose house everything is, that all-filling, fearless Lord was met with. 
(2). The name was established (in me) (by) the merciful saint. 
(My) very dreadful hunger was put out. 
(8). By my own Lord the gift was given (to me). 
(My) burning heat was quenched, tranquillity was produced in (my) mind. 
(4). (My) searching about ceased, (my) mind entered tranquillity. 
Nanak obtained the treasury of the name. 


XXVITI LXXIX. CXLVI. 


(1). Who are on intimate terms with the Lord : 
They remain fully satiated with food. 
Pause. 
The devotees of the Lord have not little. 
They are eating, spending and extravagant in giving. 
(2). Whose master the unattainable Lord is: 
Say, how much can people do (against him) ? 
(3). In whose service the eighteen supernatural powers are : 
By his moment’s glance (on one) they cling to (one’s) feet. 
(4). On whom thou bestowest mercy, O my Lord! 
He has no want, says Nanak. 


XXIX. LXXX. CXLVITI. 


(1). When I meditate on my own true Guru: 
Then I obtain great comfort in my mind. 


Pause. 
Calculation is effaced, doubt is extinct. 
The people, who are attached to the name, become saints.' 
(2). When my own Lord is in my thoughts: 
Then fear is effaced, O my friend ! 
(8). When I seize thy protection, O Lord: 
Then my desire is fulfilled. 
(4). Having seen thy proceedings my mind was comforted. 
Nanak, (thy) slave, trusts in thee. 


I kel 2 
3BNS3T, a devotee, saint. 
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XXX. LXXXI. CXLVUI. 


(1). Day by day the mouse gnaws the rope, 
Whilst falling into the well (man) eats sweetmeats. 


Pause. 
In considering and reflecting the night is passed. 
Whilst thinking of the many pleasures of the Maya the bow-holder (Vishnu) is never remembered. 
(2). (Considering) the shade of a tree immovable he built a house. 
Death, throwing! (over him) the noose of the Maya, made ready the arrow. 
(8). The shore of sand, the surface (of which) the waves inundate : 
That place the fool laid hold of, considering it immovable. 
(4). In the society of the pious Hari the king is muttered (by me). 
Nanak lives singing the excellences of Hari. 


XXXII. LXXXII. CXLIX. 


(1). In his society thou (fem.) art sporting. 
In his society we are in union with thee. 
In his society every one desires thee. 
Without him nobody looks (at thee). 
Pause. 
That loving one where is he contained ? 
Without him thou art distressed, O dear! 
(2). In his society thou art the mistress in the house. 
In his society thou wilt become manifest. 
In his society thou art kept blooming. 
Without him thou art given up to wretchedness. 
(3). In his society thou hast honour and greatness. 
In his society the world is thy relative. - 
In his society all thy arrangement is made. 
Without him thou wilt become dust. 
(4). That loving one neither dies nor goes. 
Bound by (his) order (man) does works. 
Having joined he separates and establishes (again), (says) Nanak. 
He himself knows his own power. 


XXXIT. LXXXIII. CL. 


(1). Neither is he dying nor are we afraid. 
Neither is he destroyed nor are we distressed. 
Neither is he poor nor are we hungry. 
Neither has he pain nor have we pain. 

Pause. 
There is no other who is killing. 
He is our life, (who) is giving life (to us). 
(2). Neither is a fetter on him nor are we bound. 
Neither has he toils nor have we toils. 


t 5 here = afs; the words must thus be constructed, if they are to give any sense: JTS z aats at 
elfa afs aa aria. 
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Neither has he filth nor have we filth. 

(When) he has joy, then we have always pastime. 

(3). Neither is in him reflection nor have we reflection. 
Neither is on him (any) daubing nor is on us (any) smearing. 
Neither has he hunger nor have we thirst. 

When he is pure, then we are asking (for it). 

(4). We are nothing, that one alone is (all). 

Before and after that One alone is. 

Nanak (says): by the Guru the waves of error are put out. 
We and he, having met, have become of one colour. 


XXXII. LXXXIV. CLI. 


(1). In many ways service is rendered (by me). 

Soul, life and property are offered up (to the Guru). 

(I fetch) water, I swing the fan (to him), giving up conceit. 
Many times I become a sacrifice (to him). 


Pause. 
She is a happy married woman, who is pleasing to the Lord. 
With her I will meet, O my mother! 
(2). (1 am) the water-carrier of his lowest bond-maids. 
(I am) their dust, (my) soul dwells with (them). 
(If) the lot (be written) on my forehead, then I obtain (their) society. 
The Lord mingles with his own colour. 
(3). Muttering, austerity and all religious observances I render (to him). 
Works and all burnt offerings I make (to him). 
Giving up pride and spiritual ignorance I become (their) dust. 
In their society I see the Lord (with my) eyes. 
(4). Every moment I adore him. 
Day and night I practise this service. 
Gopal Govind became merciful (to me). 
In the society of the pious he is pardoning, (says) Nanak. 


XXXIV. LXXXYV. CLII. 


(1). By love to the Lord happiness is always obtained. 
By love to the Lord no pain is incurred. 

Love to the Lord clears away the filth of egotism. 

By love to the Lord one becomes always pure. 


Pause. 
Hear, O friend, such love and affection 
Is the support of (every) life and everybody. 
(2). By love to the Lord all treasures are obtained. 
By love to the Lord the spotless name (dwells) in the heart. 
By love to the Lord (one is) always lustrous. 
By love to the Lord all care is effaced. 
(3). By love to the Lord (one) crosses this water of existence. 
By love to the Lord (one) is not afraid of Yama. 
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The love of the Lord saves all. 

The love of the Lord goes with (one to the other world). 

(4). By oneself no one meets (with him), he goes astray. 

To whom he is merciful, him he joins to the society of the pious. 
Nanak says: (I am) a sacrifice to thee. 

In the asylum of the saints I am saved by thee, O Lord! 


XXXV. LXXXVI. CLIII. 


(1). Having become a king he exercises dominion. 

Practising oppression wealth is brought on himself. 

Accumulating and accumulating a bag (of money) is made (by him). 
(But) the Lord taking it away from him gave it to another. 


Pause. 
A raw jug, in (which) there is water, 
Being proud of that very (water) tumbles down. 
(2). He became fearless, he became free from all restraint. 
The creator, (who is) with (him), did not come into (his) mind. 
Armies were assembled, preparation (for war) was made. 
(When) the breath left (him), he became ashes. 
(3). High (were) his mansions and palaces and (many) his queens. 
Heart-pleasing elephants and horses were collected (by him). 
Great (was) the retinue of (his) sons and daughters. 
By spiritual blindness he was consumed and the blind one died. 
(4). By whom it is produced, by him it is destroyed. 
Pleasures and enjoyments are like a dream. 
He is emancipated, he has dominion and wealth, 
To whom the Lord is merciful, (says) the slave Nanak. 


XXXVI. LXXXVII. CLIV. 


(1). (When) with this one (¢.¢. the Maya) close friendship is made: 
It increases still more, when union is brought about. 

When she has clung to (one’s) neck, she no more lets go. 

Who clings to the feet of the true Guru, he is set free. 


Pause. 
She, who is fascinating the world, we have discarded. 
He, who is without qualities, was obtained and we congratulated (ourselves). 
(2). Such a beautiful one fascinates the mind. 
On the road, pass, house and in every wood she looks out. 
To mind and body she clings becoming sweet (to them). 
By the favour of the Guru I saw, that she is false. 
(3). Her forerunners are great cheats. 
She leaves neither father nor mother. 
Her own associates are bound by her. 
By the favour of the Guru I overcame all. 
(4). Now joy has sprung up in my mind. 
Fear has ceased, all frauds are broken. 
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Nanak says: when the true Guru was obtained (by me) : 
My whole house was set up comfortably. 


XXXVIT. LXXXVIIT. CLY. 


(1). (Al) the eight watches they consider (him as being) near (them). 
The doing of the Lord is sweet to them. 

The One name is the support of the saints. 

They are always the ashes of the feet of all. 


Pause. 


Hear the manner of life of the saints, O brother ! 

Their greatness cannot be told. 

(2). Whose occupation is the name alone: 

(Their) rest is the praising of the joyful (Supreme). 

To whom friend and enemy are the same : 

(They) do not know any other besides their own Lord. 

(3). Crores and crores of sins they are cutting off. 

They are removing pain and bestowing life. 

They are heroes and champions, true to their promise. 

The helpless Lakshmi (= May4) is deceived by the saints. 
(4). Their society desire the Suras and Dévas, 

(Whose) sight is efficacious, whose service is fruitful. 
Having joined the hands Nanak makes (this) supplication : 
‘May to me the service of the saints be given by the depository of (all) excellences!”’ 


XXXVI. LXXXITX. CLVI. 


(1). All comforts (are contained) in muttering the One name. 
All duties (are done) by singing the excellences of Hari. 
Very pure is the society of the pious. 

With whom they fall in, in him love to the Lord springs up. 


Pause. 
By the favour of the Guru he obtains joy. 
In whose mind light is produced by remembering (Hari), the greatness of his salvation cannot be told. 
(2). Vows, religious observances, ablutions and worship (are performed) by him, 
The Védas, Purinas and the Smriti are heard by him, 
Whose place is the very pure and spotless 
Society of the saints, where the name of Hari, Hari is. 
(3). That man is manifest in all the world, 
(Who is) the dust of the feet of them, who are purifying the sinners. 
With whom Hari, Hari the king has met: 
The greatness of his salvation cannot be told. 
(4). Joining (my) hands I will meditate the eight watches, 
(That) I may obtain the sight of those pious ones. 
Join me, the poor one, (with them)! 
Nanak has come and fallen on (thy) asylum. 


RAG ASA; MAH. V., SABD XC.—XCII. (CLVII.—CLIX.) 


XXXIX. XC. CLVII. 


(1). (Who is) bathing the eight watches in (holy) water: 
To this wise one fruition always accrues. 

He does not give up any one to no purpose. 

Again and again we will cling to his feet ! 


Pause. 
The Shaligrim is our object of service. 


Worship, adoration and obeisance (we render to) the god. 
(2). Whose bell is heard in the four corners (of the earth) ; 
Whose dwelling is always in paradise ; 

Whose fly-flapper is swinging above all : 

His incense is always rising. 

(3). Whose covered box is in every creature, O dear! 
(Who) is unintermittingly with all pious people. 

Arti and praise (is offered to this) ever rejoicing one. 
(His) greatness is beautiful and always endless. 

(4). To whom it is allotted, he will obtain it. 

That one has come to the asylum of the feet of the saints. 
Into (his) hand has come the Shaligram of Hari. 

Nanak says: by the Guru (this) gift is given (to him). 


XL. XCI. CLYITI. 
Pancpadé. 
(1). On which road the female water-carrier is robbed : 
That road is far from the saints. 
Pause. 
By the true, perfect Guru the true (road) is told (them). 


In the lane’ of thy name they are emancipated, the road of Yama remains far (from them). 
(2). On which landing-place (there is) the greediness of the collector of customs : 


That road remains far from (thy) people. 

(3). In which whirlpool® many crowded caravans are : 

(There) the pious are with the Supreme Brahm. 

(4). The recording angels are writing the account of all. 

(But) on the devotees they do not cast a glance. 

(5). Nanak says: who has the true, perfect Guru : 

In his (house) the musical instruments sound without being beaten. 


XLI. XCIT. CLIX. 
(1). In the society of the saints the name is taught, 
(Which) is fulfilling all desires and wishes. 
Thirst is quenched, by the praise of Hari (I am) satiated. 
Continually muttering the bow-holder I live. 


Pause. 
T have fallen on the asylum of the cause of causes. 


By the favour of the Guru I obtained my innate house, darkness was effaced, the moon rose. 


; ata sf. a lane (= TS). 
* WTSSNT, s.m. whirlpool (= Sansk. WTaRW)- 
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(2). With rubies and gems the store-rooms are filled. 
There is no deficiency by muttering the Formless one. 
If any man drink the nectar-word (of the Guru) : 

He obtains the highest salvation, (says) Nanak. 


ASA; GHAR VII; MAHALA V. 
XLIT. XCIII. CLX. 
Dupada. 


(1). (If) I always meditate on the name of Hari in my heart : 
I make cross all my companions and associates. 


Pause. 
The Guru, (who) is always with me: 
Him I remember continually (and) keep in my mind. 
(2). Thy doing is sweet to me. 
Nanak asks for the name of Hari, the greatest boon. 


XLII. XCIV. CLXI. 


(1). In the society of the pious the world is saved. 
The name of Hari is support to the mind. 


Pause. 
The lotus-foot of the beloved Gur-dév 
The saints worship, (being) dear to Hari by (their) love (to the Guru). 
(2). On whose forehead the lot is written : 
His good fortune is firm, says Nanak. 


‘ XLIV. XCY. CLXII. 


(1). (To me) the order of the beloved is sweet. 
By (my) husband the rival wife of the house is dismissed. 
By the beloved the favoured wife is adorned. 
The heat of my mind is taken away. 
Pause. 


Goodness accrues (to her, by whom) the word of the beloved is obeyed. 
The happiness and tranquillity of this house are known. 

(2). Iam the bond-maid, the servant of the beloved. 

He is imperishable, unattainable, boundless. 

I take the fan and swing it to the beloved. 

The five enemies, the mischief-makers, run away. 

(8). I am not of (noble) family nor am I beautiful. 

What do I know, how I became pleasing to my beloved ? 

I, the destitute, poor and humble one, 

Was taken by the beloved and made his queen. 

(4). When my beloved sweetheart became intimate (with me): 

(I obtained) happiness and tranquillity, blessed is my wifehood. 
Nanak says: he is fulfilling my desire. 

By the true Guru (I am) united (with) the Lord, the depository of (all) excellences. 
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XLV. XCVI. CLAIII. 


(1). On her forehead is the triad (=the three qualities), her look is cruel. 
She speaks harshly, she is of rude tongue. 
She is always hungry, the beloved one she believes to be far off. 


Pause. 


One woman of this kind has been produced by Ram. 

By her the whole world is devoured, we are preserved by the Guru, O my brother! 
(2). Practising deceit the whole world is overpowered (by her). 

Brahma, Vishnu and Mahadéy are deluded (by her). 

The disciples, who cling to the name, are purified (from her). 

(3). Practising repeatedly vows and religious observances they became tired. 
They wander about to every shore and holy watering place of the earth. 
Those are saved, who are in the asylum of the true Guru. 

(4). By the infatuation of the Maya the whole world is bound. 

The foolish man is consumed by egotism. 

We are preserved by the Guru seizing (our) arm, (says) Nanak. 


XLVI. XCVIT. CLXIV. 


(1). All pains (are incurred) when the Lord is forgotten. 
Here and there (such a) man is of no use. 


Pause. 


The saints are satiated by meditating on Hari, Hari. 

Mercifully they are applied to thy own name; (they have) all comforts, (on whom) is thy pleasure, 
O Lord! 

(2). Who considers him far away, who is with him: 

That man is dying, being continually grieved. 

(3). Who does not think of him, by whom everything is given : 

His days and nights pass in great bitterness. 

(4). Nanak says: who remembers the One Lord : 

He obtains salvation in the shelter of the perfect Guru. 


XLVII. XCVITI. CLXY. 


(1). Who is muttering the name, all his mind and body is flourishing. 
All his sins and faults are taken away. 
Pause. 
That day is good, O my brother ! 
(In which) singing the excellences of Hari emancipation is obtained. 
(2). (By whom) the feet of the pious are worshipped : 
(His) troubles are effaced and enmity from (his) mind. 
(8). Having met with the perfect Guru the quarrel is stopped. 
All the five enemies are brought into subjection. 
(4). In whose mind the name of Hari dwells: 
For him Nanak is a sacrifice. 
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XLVIII. XCIX. CLXVI. 
(1). Sing thou, O singer! 
(Him who is) the support of the life of soul and body ! 
By whose service thou obtainest all comforts. 
Do not go again to any other! 

Pause. 

The ever-rejoicing, happy Lord, the depository of (all) excellences, should continually be muttered ! 
(1 am) a sacrifice to that beloved saint, by whose favour the Lord is made to dwell in (my) mind. 
(2). Whose gift is not exhausted ; 
Who is quite naturally contained (in) all; 
Whose donation no one effaces : 
That True one should be made to dwell in the mind! 
(3). In whose house all things are fully contained : 
The servants of (that) Lord are not grieving from pain. 
(By whom) his asylum is laid hold of, he obtains the fearless state (= emancipation). 
At every breath that depository of excellences should be sung! 
(4). He is not far, wherever one may go. 
If he bestows a favourable look, then Hari, Hari is obtained. 
I make supplication to the perfect Guru. 
Nanak asks for the wealth and capital of Hari. 


XLIX. C. CLXVII. 


(1). First the pain of the body was effaced. 
(Then) happiness was imparted to (my) whole mind. 
In mercy the Guru gave (me) the name. 
I sacrifice myself for that true Guru. 
Pause. 
T obtained the perfect Guru, O my brother! 
Disease, grief and all pain were destroyed in the asylum of the true Guru. 
(2). The feet of the Guru I made dwell in (my) heart. 
All the fruits were obtained, which my mind was desiring. 
The fire (in me) was quenched, all became tranquillity. 
Out of mercy the Guru bestowed (this) gift (on me). 
(3). To the placeless one the Guru gave a place. 
To the honourless one the Guru gave honour. 
Cutting (my) bonds he made (me) his servant and protected (me). 
(My) tongue tasted (his) nectar-speech. 
(4). By a great lot the feet of the Guru were worshipped. 
Forsaking all, the asylum of the Lord was obtained. 
To whom the Guru has become kind, (says) Nanak : 
That man is always exalted. 


L. Cl. CLXVIILI. 


(1). The true Guru was sent by the True one. 
A son! was produced by copulation. 


; feariles, aterm for a son, These verses refer apparently to Baba Nanak. 


RAG ASA; MAH. V., SABD CII. CIII. (CLXIX. CLXX.) 


He came and dwelt in the womb. 
In the heart of the mother (there was) much joy. 


Pause. 

A son was conceived, a devotee of Govind. 
What was written by (the Supreme) himself, became manifest amongst all. 
(2). By (his) order the child was born after ten months. 
Grief was effaced, great joy was produced. 
The female friends sing the word of the Guru (in) joy. 
(Which) pleases to the mind of the true Lord. 

(3). The progeny increased, many generations went on. 
" The lustre of religion was established by Hari. 
What is desired by the heart, is given by the true Guru. 
People became free from anxiety, the One was devoutly meditated upon. 
(4). Asa child puts much trust in his father : 
(So) I speak,! being caused to speak, according to the pleasure of the Guru. 
(His) word is not hidden nor concealed. 
Guru Nanak is pleased, (by him) it is bestowed (on me). 


LI. CIL CLUXIX. 
(1). The Guru gave (me) his hand (and) kept (me). 
The glory of (his) servant became (thus) manifest. 

Pause. 

The Guru, Guru I mutter, the Guru, Guru I meditate upon. 
The supplication of (my) heart is offered to the Guru. 
(2). (We) have fallen on the asylum of the true Gur-dév. 
The service of (his) servant became (thus) accomplished. 
(8). Soul, body, youth (and) life he preserves. 
Nanak says: (I am) a sacrifice to the Guru! 


ASA; GHAR VIII.; KAFI; MAHALA VY. 
Ow! by the favour of the true Guru! 


I. CIT. CLXX. 


(1). Iam the bought slave of my true Lord. 
Soul and body, all is his, everything is thine. 


Pause. 
The honour of the honourless one art thou, O Lord, I trust in thee! 
Another support, without that of the True one, I consider as unsolid. 
(2). Thy order is boundless, no one can reach (its) end. 
With whom the perfect Guru falls in, he walks according to (thy) pleasure. 
(3). Cleverness and cunning are of no use whatever. 
What the pleased Lord gives, that happiness is obtained. 


Ss 
' S73 must here be taken as Ist Pers. Sing. 
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(4). If Lakhs of works be practised, no bond is (thereby) effected (on him), 
(By whom) the name is made his support (and by whom) other business is given up, (says) humble 
Nanak. 


II. CIV. CLXXI. 


(1). Every pleasure was sought (by me), none is so great as that of Hari. 
From the Guru being pleased that true Lord is obtained. 


Pause. 
I am continually a sacrifice to my own Guru. 
May this gift be given (to me), that I do not’ forget a moment (or) second the name! 
(2). He is a true wealthy man, in whose heart the wealth of Hari is. 
lle escapes from the great net (of the Maya), in whom the word of the Guru (dwells) incessantly. 
(3). How shall I tell the greatness of the Guru? the discrimination of the Guru is the pond of truth. 
He is from the beginning, from the beginning of the Yugas, through all the Yugas, the perfect Lord. 
(4). The name I meditate upon continually, in Hari, Hari (my) mind delights. 
(My) soul, life and property are with the Guru, (says) Nanak. 


Il. CV. CUXXIT. 


(1). (If) the incomprehensible, boundless Lord dwells a little in (my) mind: 
All my pain, trouble and disease, O mother, are destroyed. 


Pause. 
I become a sacrifice to my own Lord. 
In my mind and body great joy is produced by muttering (him). 
(2). For a moment I heard a word about that true Lord. 
Comforts upon comforts I obtained, O mother, (which) I cannot estimate. 
(3). (My) eyes (were) looking (at him), having seen (him) I became enamoured (of him). 
I, the vicious one, was applied by himself to the hem of his garment. 
(4). From the Véda, the book (Qur'an), from the whole world he is conspicuous.! 
The King of Nanak is openly seen. 


IV. CVI. CLXXIIT. 


(1). Lakhs of devotees adore (thee) muttering: O dear, O dear one! 
By what contrivance shall I, the vicious, sensual one, obtain (thee) ? 


Pause. 
I rely on thee, O Govind, Gopal, O merciful Lord! 
Thou art the Lord of all, thine is all the creation! 
(2). (Thou art) always a companion, the saints behold (thee) always in (their) presence. 
Those who are destitute of the name die in grief. 
(3). (To whom) the lowest service is pleasing, their wandering about (= transmigration) is effaced. 
What is the condition of them, by whom the name is forgotten ? 
(4). As cattle, that are breaking into fields, so is the whole world. 
Nanak (says): O Lord, cut thou thyself (my) bonds and unite (me with thee)! 


1 SITIGT is here better derived from the Arab.-Hindist. ph, manifest, conspicuous, which suits well the 
context, whereas FTJdl in the sense of: “separate,” “distinct from,” is out of place here. 
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VV. CVIT. CLXXIY. 


(1). Having forgotten all things meditate (on) the One! 
Drop false conceit, offer up (thy) mind and body! 


Pause. 
Praise thou the eight watches the creator! 
I live by thy gifts, bestow mercy on me! 
(2). Do that work, by which (thy) face (will become) bright ! 
He clings to the True one, to whom thou givest it, O God! 
(8). Erect that house, which is not at all tumbling down! 
Make the One dwell in thy mind, who never dies! 
(4). To them Ram is dear, who are pleasing to the Lord. 
By the favour of the Guru the Ineffable one is praised by Nanak. 


VI. CVIII CLXXY. 


(1). What sort of men are those, who do not forget the name ? 
They by no means admit (any) difference,' they are like the Lord. 


Pause. 
(His) mind and body become happy, (who) has met with thee. 
Happiness is obtained by the favour of (thy) people, all pain is effaced. 
(2). As many people as (are in) the world their dust, they are saved. 
In whose mind he himself dwells, they are perfect devotees. 
(3). Whom he himself acknowledges, he is acknowledged. 
The approved man is manifest and known in all places. 
(4). Day and night I adore and remember (thee) at every breath, 
Fulfil the desire of Nanak, O true king! 


VII. CIX. CLUXXVI. 


(1). That Lord of ours is fully contained in every place. 

There is One Lord, (on whose) head is an umbrella, there is none other, 
Pause. 

As it pleases thee, so keep (me), O (my) preserver! 

Without thee none other is beheld (with) my sight. 

(2). The Lord himself cherishes, (who is) pervading? everybody. 

In whose mind he dwells himself, by him he is not forgotten. 

(8). Whatever he does, that is his own pleasure. 

In every Yuga he is known as the assistant of (his) devotees. 

(4). By muttering continually the name of Hari one is never grieved. 

Nanak is longing after (his) sight; may (his) desire be fulfilled! 


VU. CX. CLXXVII. 
(1). What sleepest thou forgetting the name, O careless and inattentive one! 


How many go speedily away on this river (of life) ! 


' Any difference, i.e. between themselves and the Supreme. 


2 arate = atat, Arab.-Hind. welts » pervading, ai being a meaningless alliteration. 
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Pause. 


Ascending the boat of the feet of Hari thou wilt cross, O mind! 

Sing the eight watches (his) excellences in the society of the pious ! 

(2). Thou enjoyest many enjoyments, (but) without the name (they are) empty. 

Without worship of Hari thou diest repeatedly and weepest. 

(3). Clothes (and) food (thou art enjoying), perfumes thou art powdering and rubbing on (thy) body. 
Without remembering (Hari) (thy) body (becomes) ashes, at last (thou) must go. 

(4). Some rare one sees, that the world is very troublesome. 

He is emancipated in the asylum of Hari, (for whom this) destiny is written, (says) Nanak. 


IX. CXI. CUXXVITI. 


(1). No one (goes) with any one, why should one be proud? 
(Whose) support the One name is, he crosses the water of existence. 


Pause. 
I, the poor one, rely on thee, the True one, O my true, perfect Guru! 
Seeing thy sight my mind becomes tranquil. 
(2). Dominion and wealth are (but) trouble, account them as useless ! 
The praise of Hari is (true) support, this is imperishable wealth. 
(8). As many as are the pleasures of the Maya, so many are the regrets. 
The name, the depository of happiness, is sung by the disciple. 
(4). The true depository of (all) excellences art thou, O deep and profound Lord! 
Nanak (entertains) in his heart hope and reliance on the Lord. 


X. CXIT. CLXXIX. 


(1). By whose remembrance pain passes away and tranquillity and happiness are obtained : 
(That) Hari should be day and night meditated upon with joined hands. 


Pause. 
The Lord of Nanak is he, whose every one is. 
In all that True one is fully contained. 
(2). Who inside and outside is a companion (with thee) through divine knowledge : 
Adore him, O mind, all thy disease will pass away ! 
(3). The boundless preserver preserves in the midst of fire. 
The name of Hari is coolness, by remembering (it) the heat goes off. 
(4). He has much happiness, tranquillity and joy, (who is) the dust of (his) people, (says) Nanak. 
All (his) affairs are accomplished, (with whom) the perfect Guru has met. 


XI. CXIT. CLUXXX. 


(1). Govind, the depository of (all) excellences, is known by the disciple. 
(If) he become merciful and kind, the pleasure of Hari is enjoyed. 


Pause. 
Come, let us join the saints, (by whom) the story about Hari is told ! 
Let us daily remember the name and let us not be ashamed of (his) people! 
(2). By continually muttering the name I live, great joy is produced (thereby). 
Spiritual delusion is false, the world is false and perishable. 
(3). Some rare one directs his love to the lotus-foot (of Hari). 
Blessed and charming is the face (of him), by whom Hari is meditated upon. 
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(4). Regeneration and death, the pain of death is effaced by remembering (the name). 
Nanak (has) that happiness, which is pleasing to the Lord. 


XIT. CXIV. CLXXXL. 


(1). Come, O friend, having met we will enjoy all pleasures! 
Let us mutter the nectar-name of Hari, Hari! having met let us remove (our) sins! 


Pause. 
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On account of reflection on the truth and the holy people an alarming danger does not approach. 


All the thieves are destroyed, the disciples wake. 

(2). Wisdom and humility take as viaticum, burn the poison of egotism ! 

True is the shop, perfect the traffic, trade in the wares of the names! 

(8). By whom soul, body and property are offered up, they are men of credit. 

Who please their own Lord, they are always amusing themselves. 

(4). Who are drinking the liquor of folly, they are infected with mad poison. 

Who are fond of the elixir of Ram, they are given to a true intoxicating drug, (says) Nanak. 


XI. CXV. CLXXXIT. 


(1). Effort is made (when) caused to be made, work is set agoing. 
By muttering continually the name (I) live, by the Guru the mantra is made fast (in me). 


Pause. 


Let us fall at the feet of the true Guru, by whom error is destroyed ! 

By the Lord in his own mercy truth is established. 

(2). Seizing (our) hands we were made his own, by the order and pleasure of the True one. 
The gift, that was given by the Lord, is full of greatness. 

(3). Continually (his) excellences are sung (by me) muttering the name of the enemy of 1 ee 
(My) vow is accomplished, by the true Guru, the Lord, mercy was bestowed (on me). 


(4). The wealth (and) excellences of the name I sing, the perfect Guru gives (me) the profit (of it). 


The holy people are retail-dealers, O Nanak, the Lord is an incalculable wholesale merchant. 


XIV. CXVI. CLXXXIII. 


(1). Whose Lord art thou, O Lord, his lot is great. 
He is comfortable and always happy, all his error and fear have passed away. 


Pause. 


We are the servants of Govind, my Lord is profound. 

Who is making and causing every arrangement to be made, he is our true Guru. 
(2). Who has none other (besides himself), he should be feared. 

By service to the Guru (his) palace is reached, the world hard to cross, is crossed. 
(3). By thy favourable glance happiness is obtained, a secret treasure in the mind. 
To whom thou hast become merciful, that servant is approved of. 

(4). Nectar-juice is the praise of Hari, some rare one drinks it. 


As wages the One name is obtained, (says) Nanak, by continually muttering it in the heart (one) lives. 
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XY. CXVII. CLXXXIV. 


(1). That Lord is higher than all, whose bond-maid I am. 
All is called his, (be it) little (or) much. 


Pause. 
My life and wealth are acknowledged as the Lord’s (property). 
By whose name (I become) bright, his bond-maid I am accounted. 
(2). (Thou art) without concern and filled with joy, (thy) name is a ruby and diamond. 
She is always filled and satiated with happiness, whose Lord thou art. 
(8). O friend and companion, hold fast the thought of fellowship (with the saints)! 
Serve the pious with love, then thou wilt obtain the treasures of Hari. 
(4). (All are saying): (we are) the servants of the Lord, all are saying: he is mine. 
Whom he adorns, O Nanak, she dwells in happiness. 


XVI. CXVITT. CLXXXYV. 


(1). Learn, O dear, this conduct, that thou mayst become the slave of the saints! 
The highest virtue of all virtues is: do not behold thy husband (as being) far away, O dear! 


Pause. 
Dye this thy own mind, O beautiful one, in the name of Hari (as) in Majith! 
Giving up cleverness and cunning consider Gopal (as being) with (thee), O dear ! 
(2). Make this (thy) ornament, that what the husband says, be agreed to. 
Eat this betel-nut, that love to another be forgotten. 
(3). Having made the word of the Guru thy lamp spread out this bed of truth, O dear! 
Remain with joined hands the eight watches, then Hari the king meets (with thee), O dear! 
(4). She has wisdom and all ornaments, she is of boundless beauty, O dear! 
She is a happy married wife, O Nanak, who is pleasing to the creator, O dear! 


XVII. CXIX. CLUXXXVI. 


(1). So long there is falling and moving from side to side, as long as the errors of the mind (remain). 
(Our) errors are cut off by our own Guru and we obtained rest. 

Pause. 
Those are eating poison,' culpable and driven away from the Guru. 
We have now become rid of them and those have become rid of us. 
(2). From the time, that (one) is thinking: “(this is) mine, (this) thine,” he is bound. 
(When) by the Guru (this) ignorance is cut off, then the snares are loosened. 
(3). As long as (one) is not comprehending the order (of Hari), so long he is pained. 
When having met with the Guru he becomes acquainted with the order, then he is happy. 
(4). No one is an enemy, no one blamable and wicked. 
(Who) is employed in the service of the Guru, (he is) a servant of the Lord, (says) Nanak. 


XVIII. CXX. CLXXXVII. 


(1). Happiness, tranquillity, great joy are the singing and praising of Hari. 
The demons? are removed, the true Guru gives his own name. 


1 fee tVT here perhaps better translated by: eating poison (Sansk. faatfes). 


? Nad (We), a kind of demons, who exercise a bad influence on man; an imp. 
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Pause. 


I am a sacrifice to my own Guru, I am always a sacrifice (to him). 

I devote myself for the Guru, meeting with whom (I have) true pleasure. 

(2). Ill omens stick to him, into whose mind (Hari) does not come. 

Him Yama does not approach, who is pleasing to the Lord Hari. 

(3). As many religious merits, alms, mutterings and austerities (there may be), above all is 
the name. 

Who mutters Hari, Hari (with) his tongue, his works are accomplished. 

(4). All fear is extinct, infatuation is gone, no other (besides Hari) is seen. 

O Nanak, (who) are preserved by the Supreme Brahm, (them) no pain again befalls. 


ASA; GHAR IX.; MAHALA V. 
Om! By the favour of the true Guru! 


I. CXXI. CLXXXYVIII. 


(1). (If) I continually keep (him) in mind, I obtain all comforts; shall I please (him) further on 
or shall I not please (him) ? 
The One is bountiful to all, shall I as a beggar go to another one? 


Pause. 


(If) I beg (from) another, I put (him) to shame. 

The One Lord is king of kings, whom shall I compare (with him) ? 

(2). (Though) I rise and sit down, yet I cannot remain, I seek continually (his) sight. 

Brahma and the others, Sanaka and the others (viz.): Sanaka, Sanandana, Sanatana and Sanatku- 
mara, to them the palace (of the Supreme) is hard to reach. 

(8). The unattainable one, of unfathomable wisdom, (who is) beyond calculation, I cannot reach. 

I aim at the asylum of the true divine male, on the true Guru, the divine male, I meditate. 

(4). The Lord became kind (and) merciful (to me), (my) bond (and) neck-halter were cut (by him). 

Nanak says: when the society of the pious is obtained (by me), I am no more subject to birth. 


Il. CXXIT. CLXXXIX. 


(1). Inside I sing, outside I sing, waking early I sing. 
A viaticum to go with (to the other world) is given to him, who is occupied with the name of Govind. 


Pause. 

Other (things) I forget, I forget. 

The gift of the name is given (to me) by the perfect Guru, this (name) is my support. 

(2). In pain I sing, in pleasure also I sing, on the way and road I remember (it). 

The name was firmly fixed by the Guru in (my) mind, my thirst was quenched. 

(3). By day I sing, by night also I sing, at every breath I sing (with my) tongue. 

In the society of the pious faith springs up, whilst living and dying Hari is with (me). 

(4). Give this gift to humble Nanak, O Lord, that I may get the dust of the saints and keep it in 
(my) breast! 

(That with my) ears (I may hear) the story (about thee), (with my) eyes behold (thy) sight, (that 
I may put my) forehead (to) the feet of the Guru! 
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ASA; GHAR X.; MAHALA V. 
Om! by the favour of the true Guru! 


I. CXXITT. CXC. 


(1). Whom thou considerest abiding, he is a guest of twenty (days). 
Son, wife, house, all furniture, all friends are false. 
Pause. 

O my mind! why criest thou: alas! alas! 

Look upon (all these) as on the city of Hari¢andauri!! take up the worshipping of Ram alone, (this is) 
advantage. 

(2). As clothes put on the body go to pieces (after) two, four days. 

How much soever it may be run upon a wall, at last its end comes. 

(3). As a layer of rock-salt, (which is) put (into) a pot of water, melts: 

(So), when the order of the Supreme Brahm will come, they will rise and go in forty-eight minutes 
(or) in a second. 

(4). O mind, by destiny thou goest, by destiny thou sittest down, by destiny thou art taking breath. 

Praising always Hari, (says) Nanak, thou art saved in the protection of the feet of the true Guru. 


Il. CXXIV. CXCI. 


(1). The incomplete thing became complete, the wicked enemies (became) friends. 
In darkness the gem became manifest, the sullied intelligence (became) clean. 
Pause. 

When the mercy of Govind was bestowed : 

Happiness and prosperity, the fruits of the name of Hari, were obtained, (by me) the true Guru is 
met with. 

(2). I, the poor one, whom nobody was knowing, am (now) manifest in the whole world. 

I, who was not allowed to sit with any one, (my) feet now all worship. 

(3). I, who was going about and seeking for cowries,* the whole thirst of (my) mind was quenched. 

I, who was not hearing one word, got coolness in the society of the pious. 

(4). Who will with one tongue describe (his) qualities? (they are) unattainable, unattainable, 
unattainable. 

Make (me) the lowest of (thy) slaves! humble Nanak is in the asylum of Hari. 


TIT. CXXV. CXCII. 


(1). O fool, for (thy) profit thou art very slow, to (thy) loss thou runnest with haste. 

The cheap goods thou dost not take, being bound by demerits (thou becomest) dust. 
Pause. 

O true Guru, my longing is after thee! 

Thy name is: purifier of the sinners; O Supreme Brahm, this is my refuge. 


: Scag: the son of Trisanku, said to be elevated to Svarga with his subjects for his unbounded liberality. 
Being seduced by Narada to boast of his merits, he was precipitated again from heaven. His repentance of 
his pride arrested his downward descent, and he and his train paused in mid-air. The city of Hariscandra is 
believed to be at times still visible in the skies, and the word (Gurmukhi ufsszeg) has thence received 
the signification of “a mirage.” See Wilson, Vish. Purana, p. 382, note 9. 


? WITS, properly — the eighth part of a pice. 
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(2). Thou hearest foul talk and stickest to it, in taking the name thou art lazy. 

Thou art very fond of censure, the contrary (thing) is understood (by thee). 

(8). Another’s property, another’s body, another’s wife, censure—what is uneatable thou eatest 
(like) a mad (dog). 

For true virtue thou hast no liking, hearing the truth thou art made angry. 

(4). The Lord is kind to the poor and merciful, the asylum of the devotees is the name of Hari. 

Nanak has come to (thy) asylum, O Lord, preserve thy own honour! 


IV. CXXVI. CXCIIL 
(1). They cling to falsehood,' entertaining affection for the Maya they are bound. 
‘Whose (their) life is, he does not come into their thought, by egotism they have become blind. 


Pause. 

O mind, why dost thou not, (becoming) indifferent (to the world), adore (him) ? 

Thou art dwelling in an unsolid chamber, with all is the disease of poison. 

(2). Saying: “‘ mine, mine” day and night is passed, every moment life* passes away. 

They are attached to (this) false, stinking business (of the world) as to a sweet flavour. 

(8). Lust, wrath, covetousness and infatuation—to this enjoyment the senses cling. 

By the divine male, the arranger (of all), they are again and again made to wander about in births.® 

(4). When he, who is breaking the pain of the poor, has become merciful, then having met with the 
Guru all comforts are obtained. 

Nanak says: (if) I meditate (on him) day and night, every difficulty is overcome and removed. 


Pause. 
(By whom) this divine male, the arranger (of all) is muttered, O brother! 
(To him) the destroyer of the pain of the poor (becomes) merciful, the pain of birth and death is 
done away. 
V. CXXVIT. CXCIY. 


(1). On account of the lust and pleasure of a moment one incurs the pain of a crore of days. 
(If one) enjoys pleasures for twenty-four (or) forty-eight minutes, he repents (of it) again and again. 


Pause. 

O blind one, remember Hari, Hari, the king! 

That thy day has come near. 

(2). If by mistake thou lookest for one moment at the Akk and Nim tree, thou wilt die. 

As companionship is with a venomous snake, even so is this wife of another. 

(3). On account of an enemy (thou art) committing sins, (but) the thing (=the Supreme) remains 
disregarded (by thee). 

(Thou art) a companion with them, (who) leave (thee), (thou art) a friend with (that which) goes 
to ruin. 

(4). The whole world is subject to this law, he is saved, who has the perfect Guru. 

Nanak says: the ocean of existence is crossed (by them), whose bodies have been purified. 


1 The Lahore lithographed copy and MS. No. 2484 read: fafaan afi afar Busy, but MS. 
No. 2483 reads: fafaurt Sfa_ fa, the literal translation of which is: delighting in falsehood they 
cling to it. 

2 WISATG; W is a meaningless alliteration. 

37 In Wasa the 7 is again a meaningless alliteration. 
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VI. CXXVIII. CXCV. 
Dupadé. 
(1). What is done secretly, that is seen by thee, the silly, foolish people deny it. 
Receiving (the fruit of) their (own) doings they are bound, afterwards they repent again (of it). 
Pause. 
By my Lord every procedure is known before. 
From him who is carried away by doubt, thou concealest thyself, afterwards the creature is listened to.! 
(2). To whatever they are applied (by thee), to that they stick, what can any man do? 
Pardon me, O Supreme Brahm, O Lord, Nanak is always a sacrifice to thee. 


VIT. CXXIX. CXOVI. 


(1). The honour of thy own servant thou thyself keepest, thou thyself makest (him) mutter (thy) name. 
Wherever the work of (thy) servant is, there he runs, having risen. 
Pause. 
To (his) servant he shows, (that) he is near (him). 
Whatever the servant says to the Lord, that comes to pass instantly. 
(2). I am a sacrifice to that servant, who pleases his Lord. 
Having heard the report about him (my) mind became happy, Nanak comes to worship him. 


ASA; GHAR XI.; MAHALA V. 
Om! By the favour of the true Guru! 


I. CXXX. CXCVII. 


(1). The rope-dancer exhibits disguises in many ways; as he is, such (am I), O dear. 
(1) wandered about in many wombs in error and never have entered happiness, O dear! 
Pause. 

The virtuous saints are my friends, without Hari (I am) continually overcome, O dear! 

Having fallen in with the society of the pious the excellences of Hari are sung (by me), regeneration, 
the (great) thing, is overcome, O dear! 

(2). Say, in which wise shall the Miya with the three qualities, which was made by Brahm, be crossed ? 

The bottomless, hard whirlpool is crossed by means of the word of the Guru. 

(8). Searching and searching I reflected, this truth was known by Nanak, O dear! 

By remembering the name, the invaluable treasure, (my) mind, the ruby, believed (in it). 


JI. CXXXTI. CXCVIII. 
Dupadé. 
(1). By the favour of the Guru he (Hari) dwells in my mind, what I ask, I obtain, O dear! 
By delighting in the name this (my) mind is satiated, I do not run again anywhere, O dear! 
Pause. 
My Lord is higher than all, day and night I praise him. 
In a moment he establishes and disestablishes, of him I make thee afraid, O dear! 


1 sth at aqat ic. Hla at SITS ATs, the word of the creature is minded (by thee). 
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(2). When I behold my own Lord and master, I do not think in my mind of other friends. 


Nanak, the slave, is dressed by the Lord himself (with a dress of honour), having effaced error and 
fear in a moment.! 


III. CXXXII. CXCIX. 
(1). The four castes and those who are pommelling the public, on the palm of whose hands the six 
philosophical systems are : 
The beautiful, the clever, the handsome, the intelligent are deluded and deceived by the five,? O dear ! 


Pause. 
Is there such a strong man as to meet and beat the five heroes and champions? 
By whom the five are beaten and cut to pieces, he is a perfect man in this Kali-yuga, O dear ! 
(2). A very great tribe, that does not flee, a strong and obstinate army 
Is destroyed by that man, says Nanak, (who is) in the shelter ® of the society of the pious. 


IV. CXXNXITI. CC. 


The highest good of the soul is the story about Hari, all other enjoyments are insipid, O dear! 
(1). The Munis, acquainted with the six (philosophical systems) calculate much (in their) thought, 
and nothing is fixed (by them).* 


(2). The pure, infinite, comfortable antidote * against poison is matured in the society of the pious, 
(says) Nanak. 


VY. CXXXIV. CCI. 
Pause. 
My beloved is the nectar-holding (word). 
By the Guru it is not removed one moment from (my) mind, O dear! 


(1). (His) sight and touch are rendering (me) happy (and) joyful, I delight continually in the creator, 
O dear! 7 


(2). By uttering one moment Hari, knowable by the Guru, there is no punishment of Yama; Hari 
is in the bosom of Nanak, Hari is in (his) breast. 


VI. CXXXY. CCII. 


Pause. 
In the society of the pious there is goodness. 
(1). (Every) watch, forty-eight minutes and moment they are continually singing Govind, Govind 
they praise. 
(2). In going, sitting, sleeping the praise of Hari (is) in (their) mind and body, they hang (on 
his) feet. 
(3). I am light, thou art heavy, O Lord! Nanak knows (thy) asylum. 


. feuTe6 = fy sf. (Sindhi faq) moment, aivau being a meaningless alliteration. 

? The five are: YT ete. est = ZS, for the sake of the rhyme. 

° SOGVF = SS FT; SST s-m. shelter, support (Sindhi Fey). 

4 In Biotatd the last two syllables ata are a meaningless alliteration. 

> fugit sf A thorny plant, used as an antidote against poison (Sansk. faarfz, but in Hindi fem.). 


The Sikh Granthis explain fefyTdY as an adjective, signifying : uncontaminated! A groundless conjecture, 
as in so many other cases. 
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Asi; GHAR XII; MAHALA V. 
Om! By the favour of the true Guru! 


TIT. CXXXVI. CCIII. 


(1). Giving up all cunning worship the formless Supreme Brahm! 
Without the One true name all appears as dust. 


Pause. 
That Lord is known (as being) always with (every one). 
By the favour of the Guru the One is comprehended by love to Hari. 
(2). The protection of the One is powerful, there is no other place (for protection). 
The water of the great world is crossed by singing always the excellences of Hari. 
(8). Birth and death are removed, no pain is incurred in the city of Yama. 
The treasure of the name he obtains, on whom that Lord bestows mercy. 
(4). The One is stay and support, the One only is of use to the weak. 
Nanak (says): joining the society of the pious he should be muttered, without Hari there is none other. 


II. CXXXVII. CCIYV. 


(1). Soul, mind, body, life, all pleasures and enjoyments are given by the Lord. 
He is the friend of the poor, bountiful to the creatures, an asylum for protection. 


Pause. 
O my mind, meditate on the name of Hari, Hari! 
In this and that world he is a companion with (thee), apply thy devotion to the One! 
(2). The people meditate on the Veda and the Shastras for the sake of crossing the world (of existence). 
Above many works and religious ceremonies is the practice of the name. 
(3). Lust, wrath, egotism are destroyed, (if one) meet with the true Gurdév. 
(In whom) he makes firm the name and attachment to Hari, (his) service of the Lord is good. 
(4). O merciful one, (I flee) to the asylum of thy feet, thou art the hope of the poor. 
Thou art the support of (my) life, thou, O Lord, art the protection of Nanak! 


TI]. CXXXVIII. ccyv. 


(1). Rolling about great pain is incurred without the society of the pious. 
Acquire the gain of Govind, the juice of Hari! the Supreme Brahm is unchangeable. 


Pause. 
The name of Hari should continually be muttered! 
At every breath meditate on that Lord, give up other love! 
(2). That Lord is the powerful cause of causes, he himself is the giver of life. 
Giving up all cunning mutter the Lord the eight watches! 
(3). He is friend, companion, assistant and associate (to thee), he is high, unattainable, boundless. 
Make (his) lotus-foot dwell in (thy) heart! (he is) the support of (thy) life. 
(4). Bestow mercy (on me), O Supreme Brahm, (that) I may sing (thy) excellences (and thy) praise ! 
Nanak lives by muttering (thy) name, (in which) are all comforts (and) great dignity. 


se re 
1 aT is postposition = we. 


RAG ASA; MAH. V., SABD CXXXIX.—CXLI. (CCVI—CCVIIL) 569 


IV. CXXXIX. CCYI. 


(1). Seeing the society of the pious I make efforts, (if) the Lord causes (me) to make (them). 
He applies (to me) the colour of the name of Hari, Hari, the Lord himself colours (me). 


Pause. 


In my mind I mutter! the name of Ram. 

Mercifully dwell in my heart, become thou thyself (my) companion ! 

(2). Having heard thy name, O beloved Lord, I desire to see (thee). 

Bestow mercy on thy worm, even this is (my) wish and desire. 

(3). (My) body and property are thine, thou art my Lord, nothing is in my power. 

As thou keepest me, so I remain, what thou givest, I eat. 

(4). Thou cuttest off the sins of (my) several births, (I am) bathing in the dust of the people 
of Hari. 

By love and devotion error and fear are annihilated, Hari is always in the presence of Nanak. 


V. CXL. CCVII. 


(1). Unattainable, incomprehensible is thy form, he attains to it, on whose forehead (this) lot 
(is written). 

(On whom) by the kind Lord himself mercy is bestowed, (to him) by the true Guru the name of 
Hari is given. 

Pause. 

The Kali-yug is saved by the Gurdév. 

Who were perplexed and confounded by discharging behind and before (through terror), they all 
applied themselves to thy service. 

(2). Thou thyself art the creator, the upholder of the whole creation, in all thou art contained. 

Dharm-raja became astonished, the whole (creation) came and fell down at (thy) feet. 

(8). (There is) the Satya, Tréta and Dyapar Yuga, (but) the highest among the Yugas the Kali- 
yuga is called. 

Who assents ? (to the words of the Guru), he is assented to, no one is seized in any place. 

(4). O Hari, thou dost, what thy devotees ask for, this is thy glory. 

Joining his hands Nanak asks for (this) gift: O Hari, give (me) the sight of thy saints! 


ASA; GHAR XIIL; MAHALA V. 
Om! by the favour of the true Guru! 


IT. CXLI. Ccviil. 
Pause. 


O true Guru, by thy words the vicious are saved ! 

(1). The very dejected, wicked and censorious (become) purified in (thy) society. 

(2). (Who were) wandering about in (several) births, (who were) falling into hell, their families 
are saved (by them). 

(3). (Whom) nobody knows, (whom) nobody minds, they are manifest at the gate of Hari. 

(4). What glory, what greatness shall I give (to thee)? Nanak is every moment a sacrifice to thee. 


1 sarfiy instead of FTUT, for the sake of the rhyme. 
? varfderg, assent, consent; Sindhi Sifeare (fem.). 
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II. CXLII. CCIX. 
Pause. 

(Those) remain fools: 

(1). (Who) are intoxicated with love to (their) family (and) enjoyment of sensual gifts; laying hold 
of falsehood they are tied down (by it). ; 

(2). Plans, designs, the joy and delight of a dream are called true by the self-willed. 

(3). The secret of the nectar-name, the boon, (that is) with (him), he does not find out a bit. 

(4). Bestowing (his) mercy (we) were put (by him) into the society of the pious; Nanak is (in 
their) asylum. 


TIT. CXLIII. CCX. 

Tipadé. 

Pause. 
That is the love to the beloved. 
(1). Gold, rubies, elephants, pearls, rubies, not, not, not. 
(2). Not dominion, not fortune, not command, not enjoyment : 
Nothing, nothing I desire. 
(3). By worshipping the asylums of the feet of the saints’ 
I obtain the highest comfort. 
Nanak (says): (my) burning is removed, the friend of (my) affection is met with. 


IV. CXLIV. CCXI. 
Pause. 
By the Guru (thou wast) shown (to my) eyes. 
(1). In this and that world, in everybody art thou, thou, O fascinating one! 
(2). (Thou) alone, O beautiful one, (art) the cause of causes, the upholder of the earth ! 
(3). (I am) a sacrifice to the adoring touch and sight of the saints. 
Nanak’is sleeping in comfort. 


VY. .CXLY. CCXII. 
Pause. 
The name of Hari, Hari is priceless. 
He is naturally happy. 
(1). He is a companion with (me), he does not give (me) up, he is unfathomable and inestimable. 
(2). The beloved is (my) brother, (my) father and mother, the refuge of (his) devotees. 
(3). The invisible one is shown, he is obtained from the Guru, this one is the embodiment of Hari. 


VI. CXLVI. CCXITI. 
Pause. 

He accomplishes his devotion, 
(To whom) the Lord has come. 
(1). (Whose) aim the blessing of the name is, he makes the feet (of Hari) dwell in (his) heart. 
(2). This one is emancipated, this one is devoted, (who) holds fast the society of the saints. 
(3). (If) I meditate on the name, I become easily absorbed. 
Nanak sings the excellences of Hari. 


' The whole line is one aggregate of words without any grammatical relation; the translation can there- 
fore be only a guess. 
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VII. CXLVIT. CCXIV. 


Pause. 

The feet of the Lord are beautiful. 

By the saints of Hari they are obtained. 

(1). Their own self is parted with, worship is performed (by them), the excellences (of Hari) are 
sung (by them) with delight. 

(2). They long after the One, they are thirsting after (his) sight, no other pleases (them). 

(3). (Bestow) thy mercy (on me)! what is the helpless creature 

Nanak is a sacrifice (to thee). 


VII. CXLVILII. CCXYV. 


Pause. 
Remember the One in (thy) mind! 
(1). Meditate on the name, fix it in (thy) heart, without him there is none other! 
(2). Come to the asylum of the Lord, all fruits are obtained (there), all pain departs. 
(3). The divine male, the arranger (of all), is bountiful to the creatures, in every creature he is. 


IX. CXLIX. CCXVI. 


- Pause. 
Who is forgetting Hari, he dies. 
(1). Who meditates on the name, obtains all fruits, that man becomes happy. 
(2). (If one) practise works of egotism, (though) he be called a king, he is bound (by them) (like) 
a parrot by error (is caught) by a twig smeared with quick-lime. 
(3). Nanak says: with whom the true Guru has met, that man becomes immovable. 


ASA; GHAR XIV.; MAHALA V. 
Om! By the favour of the true Guru! 
I. CL. CCXYVII. 


Pause. 


That love is (always) new. 

It clings continually to (its) own beloved. 

(1). Who is pleasing to the Lord, is not born again. 

He is absorbed in devotion and love to Hari, in affection to Hari. 

(2). May this mind be given (to me), (that) union with the Lord may be brought about ! 
Bestow thy own mercy (on me), that Nanak may obtain the name! 


II. CLI. CCXYVIII. 


Pause. 


Join (me), O beloved Ram, without thee nobody remains sedate. 

(1). (Though) one do many works (according to) the Smriti and the Shastras : 

Yet without thy sight, O Lord, there is no happiness. 

(2). Practising vows, religious observances and control of the senses they have become tired; Nanak 
(is in) the asylum of the pious, with (whom) the Lord dwells. 
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ASA; GHAR XV.; PARTAL;' MAHALA V. 
By the favour of the true Guru! 


I. CLI. CCXIX. 


(1). (Who) is sunk in vice and asleep in intoxication gets no understanding. 
When he is seized by the hair by Yama and marched off, then he is ruined.* 
Pause. 

(Who) are given to covetousness of sensual objects, the poison, they, being deprived (of their) wealth, 
distress (their) mind. 

Being intoxicated with arrogance and pride, the godless do not know (that there will come upon 
them) destruction in a moment. 

(2). The Védas, Shastras and (holy) men cry, but the deaf man does not hear. 

Having utterly lost the play he becomes bankrupt (and then) the fool repents in his mind. 

(3). All fines are paid (by him) in the wrong way and are not taken account of in the court. 

The work, by means of which he remains under protection, he does not do. 

(4). When the world was shown to me as such by the Guru, I sang the praise of the One. 

Having given up (all other) hope and cunning Nanak came to (his) asylum. 


II. CLIT. CCXX. 
Pause. 

By the occupation with the name of Govind 

The pious and saints are conciliated, the Beloved one is obtained, (his) excellences are sung and the 
five sounds and musical instruments played. 

(1). He (ze. the Guru) bestows mercy (on me), he goes and shows (me) the bridegroom, now I am 
in love with Govind. 

Serving the saint with love he applies (to me) the colour of (my) beloved Lord. 

(2). The Guru makes fast divine knowledge in (my) mind, he makes (me) rejoice, (that) the bride- 
groom neither comes nor goes, he puts (this) treasure into (my) mind. 

I have given up all the desire of (my) mind. 

It has been a long, long time, much desire has affected (my) mind. 

Show me the sight of Hari, show it to me! 

Poor Nanak has come to (thy) asylum, take (me) to (thy) neck! 


Ill. CLIV. CCXXI. 
Pause. 

O that some one would demolish the troublesome pit ! 
That he would keep (me) away from hope, desire, deception, illusion and error ! 
(1). May lust, wrath, covetousness and pride, may (all) these diseases leave (me) ! 
(2). In the society of the saints I will delight in the name and sing the excellences of Govind. 
Day by day I will meditate on the Lord. 
Error and fear I will overcome and efface. 
Nanak recovers the treasure of the name. 


' URSTS (sf-), a certain mode in music. 
? uffs TAT, to be ruined. MS. No. 2483 reads U@STS, he repents. 


RAG ASA; MAH. V., SABD CLV.—CLVII. (COXXII.—CCXXIV.) 573 


Ty. CLV. CCXXII. 
Pause. 
Abandon lust, wrath and covetousness ! 
O (my) mind, remember the name of Govind ! 
The adoration of Hari is a fruitful work. 
(1). Give up pride, illusion, vice, (they are) false, mutter: Ram, Ram, Ram! 
O my mind, stick to the feet of the saints! 
(2). Wake and remember the feet of the Lord Gépal, (who is) merciful to the poor, purifying the 
sinners, of the Supreme Brahm, Hari! 
Adore him, O Nanak, (and thy) lot (is) perfect. 


V. CLVI. CCXXIII. 
Pause. 


Joy (and) grief, weeping and gladness are shown as a play. 

(1). One moment there is fear, one moment (one is) fearless, in another moment one rises and runs away. 

One moment there is relish, one moment there is enjoyment, in another moment (one) gives it up. 

(2). One moment there is abstract devotion, austerities and much worship, in another moment there 
is doubt. 

(On whom) one moment there is mercy in the society of the pious, O Nanak, (to him) is applied the 
colour of Hari. 


ASA; MAHALA V.; GHAR XVII; ASAVARI. 


Om ! by the favour of the true Guru! 
I. CLVII. CCXXIV. 


Pause. 
I say: O Govind, Govind! 
Hari, Hari is dear to (my) mind. 
What the Guru says, I keep in (my) mind. 
I break it away from others and make it return (to Hari). 
Thus the darling I have obtained, O (female) friend ! 
(1). There is fascination by the lotus in the pond.! 
(But) the foot does not go there, I am worn out. 
I do not remain bewildered and confused. 
I make efforts being intent on one object. 
(Being) in the asylum of (his) feet I get out, O friend! 
(2). I am firm, firm in (my) mind. 
Forest and house are the same (to me). 
Within (me) is (my) One beloved. 
Outside I view (him) as many.” 
I practise the Raja-yoga. 
In the world I am not of the world, O friend, says Nanak. 


' The sense is: I am fascinated by the lotus in the pond. There is an allusion to, or rather a paraphrase 
of Asa, Sabd. 29 (1). 


? The sense is: the Supreme has many outward forms. 
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VW. CLVIII. CcXXV. 


Pause. 
One desire I entertain. 


(My) meditation is continually (directed) on the Guru. 

Firm is the mantra and knowledge of the saints (in me). 

I worship the feet of the Guru. 

Then union is brought about, (if) the Guru incline (to thee) in merey, O my mind. 
(1). The support of another breaks down.? 

He is contained in every place. 

The fear of Yama subsides. 

The tree is planted in (its) place. 

Then all obsequiousness (to others) ceases. 

(2). On whose forehead (this) (is written) as his due: 

He crosses the fire of existence.” 

In his own house he gets a (firm) place. 

He delights in Hari (and) enjoys (him). 

His hunger has ceased. 

Ninak (says): he is naturally absorbed (in Hari), O (my) mind! 


HII. CLIX. CCXXVI. 
Pause. 
On Hari, Hari, Hari I reflect. 
With natural contemplation he is muttered. 
The tongue of the pious utters (him). 
The way of emancipation is heard. 
By the very pure it is obtained, O my mind! 
(1). The (holy) men (and) Munis seek (him), 
(Who is) the Lord and owner of all. 
In the Kali-yuga, in the world it is difficult to find him, 
Who is destroying pain. 
The Lord is fulfilling the desires of the low, O (my) mind! 
(2). O mind, he should be adored, 
(Who is) invisible and impenetrable ! 
Make friendship with him, 
(Who) does not perish, nor go nor die! 
From the Guru he is known, 
(Says) Nanak, who is my heart’s content, O my mind! 


IV. CLX. CCXXVII. 
Pause. 
Lay hold of the refuge of the One! 
Utter the word of the Guru! 
Perform the order of the True one! 
Seek the treasure in thy mind! 
And thou wilt enter into happiness, O my mind! 


1 Sgt m. support, prop. Niha is a meaningless alliteration, as in many other rhymes of these lines. 


? 3 is here= 3G (aq). 
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(1). Who dies whilst living: 7 

He crosses (the ocean of existence), which is hard to cross. 
Who becomes the dust of all: 

Him I call fearless. 

(His) anxieties are effaced 

By the instruction of the saints, O my mind! 

(2). Whose happiness the name is: 

That man pain never approaches. 

Who hears the praise of Hari, Hari : 

Everybody minds him. 

He has become fruitful, 

(Says) Nanak, who has become acceptable to the Lord, O my mind! 


VY. CLXI. CCXXVITI. 


Pause. 
If meeting together the praise of Hari be sung, 
The highest step (= emancipation) is obtained. 
Who is pierced with love to him: 
He has all perfections. 
Day by day he wakes. 
Nanak (says): he is very fortunate, O my mind ! 
(1). (If) the feet of the saints be washed, 
Folly is removed. 
Become the dust of the saints! 
No pain whatever will afflict (thee) ! 
Fall on the asylum of the saints! 
Thou wilt never be born (any more) nor die. 
Those become immovable, 
By whom Hari, Hari is muttered, O my mind! 
(2). (My) sweetheart and friend art thou. 
Strengthen to me the name! 
Without him there is none other. 
Adore him in (thy) mind! 
May he not be forgotten a moment ! 
Without him how shall (one) get on ? 
I am a sacrifice to the Guru. 
Nanak mutters the name, O my mind! 


VI. CLXIT. CCXXIX. 


Pause. 
Thou art the cause of causes. 
None other is known by me. 
What thou dost, that takes place. 
In ease and comfort they sleep. 
Composure is given to the mind (of them), 
Who have fallen down at the gate of the Lord, O my mind! 
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(1). By associating with the pious 

Control of the senses (becomes) perfect. 
When one’s own self is given up: 

Then (all) afflictions are effaced. 

Mercy is bestowed (on them). 

The Banviri is preserving (their) honour, O my mind! 
(2). This should be considered as happiness. 
What Hari does, should be minded. 

No one is unhappy, 

Who becomes the dust of the saints. 

Whom he himself protects : 

He tastes the nectar of Hari, O my mind! 
(3). Who has got no one: 

His is that Lord. 

‘Who comprehends (his) inner mind: 

To him everything is known. 

Save the sinner! 

This is the prayer of Nanak, O my mind! 


VII. CLXIIT. CCXXX. 
Tk tuka. 
Pause. 
Those strangers 
Are hearing the message. 
(1). To whom they are attached : 
All (those) they leave behind. 
Those become like a dream, 
By whom the name of Hari is taken. 
(2). Who forsaking Hari cling to another: 
They are born (again) and, having died, are ruined. 
By whom Hari, Hari is obtained : ; 
They remain alive. 
To whom he (Hari) becomes merciful : 
He is a devotee, (says) Nanak. 


RAGU ASA; MAHALA IX. 
Om! by the favour of the true Guru! 
I. CCXXXI. 


Pause. 

To whom shall I tell the pain of (my) mind? 

(I am) devoured by greediness, I am running about in the ten directions (of the earth), I long 
for wealth. 7 

(1). For the sake of pleasure I undergo much pain, I am serving every man. 

At every door I am strolling about like a dog, I have no concern about the worship of Ram. 

(2). The human birth (I have got), (I am) wasting to no purpose, I am not ashamed at the laughter 
of the people. 


Why is Nanak not singing the praise of Hari? it destroys the bad thoughts of the body. 


RAG ASA: MAH. L, ASTPAD. I. 


RAGU ASA; GHAR Il.; MAHALA I.; ASTPADIA. 


Om! by the favour of the true Guru! 
i. 


(1). Descending he bathes in a pond hard of access. 

He neither speaks nor talks, he sings the excellences of Hari. 

(Like) water in the atmosphere he is absorbed in the Insentient (Supreme). 
Stirring the juice of truth he gets the great juice (of nectar). 


Pause. 


Hear such divine knowledge, O my mind! 

Being omnipresent he upholds all places. 

(2). Vows of truth and religious observances do not afflict death. 
By means of the word of the true Guru (one) consumes his wrath. 
By dwelling in the tenth gate he applies profound meditation. 

By the touch of the philosopher’s stone he obtains the highest step. 
(3). For the sake of the happiness * of (his) mind he churns truth. 
In a brimful pond he does not wash off his dirt. 

As he is, to whom he is attached, such he becomes. 

‘What the creator himself does, that takes place. 

(4). The cool snow of the Guru extinguishes the fire (of passions). 
(His) service increases intelligence and (superhuman) power. 
Bestowing * (his) sight he comes easily to (one’s) house, 

(And) makes (one) utter the pure word (and) sound. 


(5). Within (the heart) is divine knowledge (and) the essence of the great juice (= nectar). 


Reflecting on the Guru (is equal to) bathing at a Tirtha. 
Within is the place of worship of the enemy of Mura. 
The Luminous one is mingling light (with himself). 

(6). (Their) mind is delighted in the love of the One. 
The pious are absorbed in the king. 

They act (according to) the pleasure of the Lord. 

The eternal Lord cannot be apprehended. 

(7). It is produced in water and is far from the water.‘ 
In water the light remains brimful. 

Near to whom, far from whom shall I call (him) ? 

I sing the depository of (all) excellences, seeing (him) in (my) presence. 
(8). Inside and outside there is none other. 

What pleases him, that takes also place. 

Hear, O Bharthari,> Nanak expresses (this) thought : 
The pure name is my support. 


' i.e. are not able to remove death. 
* Ay is here very likely = Wu, happiness. 
° vyTfu is here part. past conj. from #{TUAT = Sansk. way, to bestow. 


* i.e. the reflection of light. 


> sgafg, name of a Jogi, with whom Nanak is said to have had different discussions. 
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II. 


(1). All mutterings, all austerities, all cleverness (are of no use). 
(He) wanders about in the desert, no way is found. 

Without comprehending (the truth) no one is accepted. 

On a head destitute of the name (there are) dark spots. 


Pause. 


True is the Lord, the world is subject to destruction. 

(That) man is emancipated, (who is) a disciple (and) slave (of the Guru). 

(2). The world is bound by spiritual illusion and by much longing. 

By the instruction of the Guru some (become) indifferent (to the world). 

In (whose) heart the lotus of the name is opened : 

They have no fear of Yama. 

(3). The world is overcome by women, by the love of fascinating women. 
Clinging to son and wife it forgets the name. 

Life is wasted to no purpose, the play is lost. 

By serving the true Guru (one’s) work is accomplished. 

(4). Outside he utters egotism and makes (others) enter it. 

Inside he is emancipated and never implicates himself. 

The infatuation (caused by) the Maya he consumes by the word of the Guru. 

He always meditates in his heart on the pure name. 

(5). (Who) keeps and checks (his) running (mind): 

(Him) he (7e. the Guru) unites with the society of the disciples (according to his) destiny. 
Without the Guru he is led astray, he comes and goes. 

(On whom) he (the Guru) bestows a favourable look, (him) he unites to close connexion (with himself). 
(6). (If) I speak of the beautiful (Supreme), he cannot be described. 

If I relate the Inexpressible, I cannot get any estimate of him. 

All pain is thine, (all) happiness (is allotted according to thy) will. 

All pain is effaced by the true name. 

(7). A musical instrument without a hand, beating time in music without a foot.' 
If he comprehend the word (of the Guru), then he is truly exalted. 

In (whose) heart is the True one, he has all happiness. 

(On whom) he casts a favourable look, (him) the preserver preserves. 

(8). The three worlds are known (to him), (who) clears away his own self. 
(Who) comprehends the word (of the Guru), he is absorbed in the True one. 
(Who) with one continual devotion reflects on the word (of the Guru) : 

Blessed is (that) mindful man, (says) Nanak. 


III. 


(1). The destinies are innumerable; write (them severally and) mind (them)! 
Praise the heart-pleasing True one with attention! 

Reading continually the stories (about him) keep (them) in mind !? 

The destinies are innumerable, he who is free from destiny,’ is boundless. 


' No grammatical relation of any kind is pointed out. 
Sd here = STG, to keep in mind. 
* WIS, exempt from destiny = the Supreme. 
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Pause. 


Such True one consider thou as the only One! 
Recognize birth and death (as his) order! 
(2). By the infatuation of the Maya (and) by death the world is bound. 
Who is bound is emancipated by remembering the name. 
The Guru is the giver of happiness, do not seek another one! 
Here and there he goes on with thee. 
(8). (If one) die by means of the word (of the Guru), then he applies his devout meditation to the One. 
(If) he remains immovable, he puts a stop to his wandering. 
He (becomes) emancipated whilst living, (if) he make the name dwell in his mind. 
(If) he becomes a disciple, he is absorbed in the True one. 
(4). By whom the earth, the firmament and the sky are made; 
By whom all is established and again disestablished : 
He himself is unintermittingly in all. 
He does not ask any one, he himself bestows. 
(5). Thou art the full ocean, the ruby, the diamond. 
Thou art pure, true, profound in qualities. 
He enjoys happiness, (who) meets with the Guru, the Pir. 
One is the Lord, one his Vazir. 
* (6). The world is led captive ; (those are) free, (by whom) egotism is destroyed. 
In the world the wise and well-conducted one is rare. 
In the world the reflecting Pandit is rare. 
Without having fallen in with the true Guru every one wanders about in egotism. 
(7). The world is afflicted, some few people are happy. 
The world is diseased (by its) inclination for sensual pleasures (and) weeps.' 
The world is produced and destroyed having lost (its) honour. 
Who becomes a disciple, he comprehends the truth. 
(8). The dear in price, immense in weight, 
The unflinching, guileless instruction of the Guru hold thou fast ! 
By love he is met with, the work of fear pleases (him). 
Humble Nanak expresses (his) thought. 


IV. 


(1). One dies and five weep together. 

(His) egotism departs, (who) washes away his dirt by means of the word (of the Guru). 
By understanding and knowledge tranquillity is produced in the house. 

Without comprehending (the truth) he loses all his honour. 


Pause. 
Who dies, who are those, that weep ? 
The cause of causes is pleased with all.* 
(2). Does any one weep in pain for the dead? 
He weeps, who suffers pain. 


! This line is rather obscure ; Sat IX we translate by: the inherent quality or disposition for pleasure. 
No grammatical relation, as usual, the sense must therefore be guessed at. 


2 3Ht=ardt (in Sindhi already @YH# = ATS). 
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Whom it has befallen, he knows the Lord. 

What the creator himself does, that takes place. 

(8). (Who is) dying whilst living, saves (others and is himself) saved. 
Victory (to thee), O Lord of the world, in (thy) asylum is emancipation ! 

I am a sacrifice to the feet of the true Guru! 

The Guru is the boat, by (means of his) word I am crossing the world of existence.! 
(4). He himself is fearless and an unintermitting light. 

Without the name there is impurity and defilement in the world. 

(If) folly be extinguished, what for are they weeping ? 

Without attention to devotion they are born and die. 

(5). A true friend weeps for a dead (friend). 

The three qualities weep continually. 

Having removed pain and pleasure (I am) naturally of a sedate mind. 

Body and soul I entrust to the beloved Krishna. 

(6). In (whose) mind is the One, many innumerable, 

Many countless works (he does).? 

Without fear and devotion (one’s) life is useless. 

(Who) sings the excellences of Hari, falls in with the highest object (of human life = emancipation). 
(7). He himself dies, he himself also kills. 

He himself produces and having established disestablishes (again). 

Creation is produced (by thee), thou art by nature luminous. 

By reflection on the word (of the Guru) there is union (with thee), no doubt. 
(8). There is impurity (in) fire, in the food, (which) the world eats. 

There is impurity in water, (and) even in all places. 

Nanak (says): there is impurity, (when one) is born and dies. 

By the favour of the Guru the juice of Hari is drunk. 


Vv. 


(1). Who reflects on his own self, he assays the diamond. 
By one favourable glance the perfect Guru ferries across. 
Who minds the Guru in his mind, his mind becomes tranquil. 


Pause. 


Such a wholesale merchant carries on banking business. 

(On whom his) true glance is, he crosses by devotion to the One. 

(2). The name of the Supreme is the best capital stock. 

Who is attached to the pure and true one, he is a pedlar. 

(By) the praise of the Guru, the creator, tranquillity (is produced in) the house. 
(3). (Who) by means of the word (of the Gurn) consumes (his) hope and desire ; 
(Who) utters Ram Narayan and causes (him) to be uttered : 

He obtains from the Guru the road to (Hari’s) palace and house. 


1 8 is here = wa (= bha-a = bha-y-a = bhai). 
® These two lines contain no verb nor any grammatical relation ; they are little more than a jingling of 


words, the final rhyme being twice WAY. The sense seems to be: “If the One is in the mind, this is equal 
to many innumerable works.” 
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(4). (His) body is of gold, of incomparable light. 

All is the form of the God of the three worlds. 

That true and inexhaustible wealth is in my lap. 

(5). In the five (elements), in the three (qualities), in the nine (regions), in the four (ages or Védas ?) 
he is contained. 

Earth and heaven he upholds by (his) skill. 

He is going out and quickly returning. 

(6). (Who) is a fool, (to his) eyes he does not appear. 

(Whose) tongue is given to relishes, he does not comprehend what is said. 

Being intoxicated with poison he struggles with the world. 

(7). In the highest society he becomes the highest, 

Who runs after virtue and washes away Vices. 

Without serving the Guru tranquillity is not found. 

(8). The name is a diamond, a jewel, a ruby. 

(Whose) mind is a pearl, his property it is. 

Nanak (says): who essays (it), he is happy (by its) sight. 


VI. 


(1). The disciple’s heart’s desire is divine knowledge and meditation. 
The disciple belongs to the palace and is acquainted with the palace. 
The attention of the disciple (is directed to) the word (of the Guru) (as his) banner. 


Pause. 


Such, (who are) reflecting with love and devotion, 

Are disciples, (to them) the name of Murari (is) true. 

(2). Day and night he is pure and happy in (his) place. 

He alone has the knowledge of the three worlds. 

From the true Guru he knows the order (of Hari). 

(3). True is his gladness, he has no grief. 

The nectar of the very sweet divine knowledge he enjoys. 
The five! are absorbed, the whole world (becomes) happy. 
(4). In all is (thy) light, every one is thine. 

That one himself joins and separates. 

What the creator himself does, that takes place. 

(5). Having pulled down he raises up, by (his) order it is absorbed. 
By (his) order that exists, which pleases him. 

Without the Guru no one obtains the Perfect one. 

(6). In young and old—there is no mindfulness in man. 

In full youth he is immersed in conceit. 

Without the name what will he get at the end? 

(7). From whom food and wealth come, he is not easily known. 
He (=man) is led astray by error and repents afterwards. 

On his neck is a noose, he is completely mad. 

(8). When I saw the world drowning, I fled in terror. 

Who are preserved by the true Guru, they are very fortunate. 
Nanak clings to the feet of the Guru. 


The five, i.e. QT, etc. 


RAG ASA; MAH. 1, ASTPAD. VII. VIII. 


VII. 
(1). They sing (sacred) songs, (but) in (their) mind is iniquity. 
They recite Rags and are called learned.' 
Without the name there is falsehood and iniquity in (their) mind. 


Pause. 


Whither dost thou go, O mind? remain in (thy) house! 

The disciple is satiated by the name of Ram; seeking about thou wilt easily find Hari. 
(2). Lust, wrath and spiritual delusion are in the mind (and) body. 
Greediness and egotism is pain. 

How shall the mind become tranquil without the name of Ram ? 

(3). Who is bathing in the heart, he knows the True one. 

The disciple knows the state of his heart. 

Without the true word (of the Guru) he does not become acquainted with the palace (of Hari). 
(4). Into the Formless one the forms are re-absorbed. 

Who abides in him, who is free from parts and perfectly true: 

That man is not subject (any more) to regeneration. 

(5). Where the name is found, thither I go. 

By the favour of the Guru I do works. 

I am fond of the name and sing the excellences of Hari. 

(6). By the service of the Guru I know my own self. 

The comfort-giving nectar-name dwells (in me). 

Daily (I am) attached to the word (of the Guru) and the name. 

(7). (If) my Lord applies one (to himself), then he is applied. 

He destroys (his) egotism by means of the word (of the Guru) and wakes. 
Here and there (he enjoys) always happiness. 

(8). The fickle mind does not know Brahma. 

The filthy self-willed man does not recognize the word (of the Guru). 
The disciple is pure and praises the name. 

(9). O Hari, before (thee) I offer my prayer: 

May (my) dwelling be in the society of the pious ! 

Sins and troubles are cut off (by) the light of the name of Hari. 

(10). By reflection and religious conduct he (Hari) is obtained.’ 

From the word of the true Guru the One is known. 

The mind of Nanak is attached to the name of Ram. 


VIII. 


(1). The mind is (like) an elephant, the Sakats are mad. 

Breaking down the forest they are confounded by the infatuation of the Maya. 
They go here and there being pressed down by death. 

The disciple seeking about finds the house (of Hari) (in) himself. 


Pause. 


Without the word of the Guru the mind (gets) no place (of rest). 
Remember the very pure name of Ram, give up other (things), egotism is bitter. 


1 ats, on account of the rhyme = as. ? UGTST = Sansk. UTA , obtained. 
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(2). This mind is foolish, say, how will it (firmly) remain ? 

Without understanding (the truth) it will bear the pain of Yama. 

(If) he himself pardons, he procures the true Guru. 

He destroys death, the plague, the True one upholds (him). 

(8). This mind is doing works, this mind is performing religious duties. 
This mind is produced from the five elements. 

This foolish mind is a greedy Sakat. 

The disciple mutters the name, (his) mind is beautiful. 

(4). The mind of the disciple has information of the places.' 

The disciple has accurate knowledge? of the three worlds. 

This mind is given to contemplation and enjoyments, it performs austerities. 
The Lord Hari himself knows the disciple. 

(5). The mind (of the disciple) is indifferent to the world and abandoning egotism. 
To everybody desire and duality stick. 

The disciple (however) tastes the elixir of Ram. 

In (his) house (and) hall Hari protects (his) honour. 

(6). This mind (of the disciple) is a king, a hero in battle. 

This mind (of the disciple) is fearless by the name. 

The five (vices) are subdued and brought into (his) power. 

Having consumed egotism they are put (by him) in one place. 

(7). By the disciple other affections and tastes are abandoned. 

This mind of the disciple is intent on devotion. 

Having heard the sound not produced by beating he reflects (on it) and minds it. 
Having known himself he becomes formless. 

(8). Spotless is the report about this mind at (every) gate and house. 

The devotion (and) love of the disciple are noised about. 

Day and night (he performs) the praise of Hari by the favour of the Guru. 
In everybody is that Lord, who is at the beginning, before (all) ages. 

(9). This mind is intoxicated with the elixir of Ram. 

All the elixir is known by the disciple. 

The cause of devotion is the dwelling at the feet of the Guru. 

Nanak is the slave of slaves of the people of Hari. 


IX. 


(1). The body is destroyed, whose (property) is wealth called ? 

Without the Guru by whom is the name of Ram obtained ? 

The wealth of the name of Ram is a companion with (him), 

(Who) day and night applies deep devotion to the pure Hari. 
Pause. 

What is ours without the name of Ram ? 

Considering pleasure and pain alike I do not give up the name, he himself bestows and procures (it). 

(2). Gold and women are the aim of the fool. 

He clings to duality and the name is forgotten (by him). 

On whom thou bestowest the name, causing (him) to mutter it: 

(Him) the angel (of death) cannot touch singing (thy) excellences. 


? wt = afz, intelligence. . ast, accurate knowledge (Sindhi @Yah). 
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(3). Hari is the bountiful Guru, Ram Gopal. 

As it pleases (thee), so keep me, O merciful one ! 

(I am) a disciple, Rim is pleasing to my mind. 

(My) diseases are effaced, (my) pain is stopped. 

(4). There is no other medicine, no charm nor spell. 

The remembrance of Hari, Hari, is destroying sins. 

Thou thyself leadest astray by making forget the name. 

Thou thyself keepest by bestowing mercy. 

(5). Disease, error, difference and duality are in the mind. 

Without the Guru (one) goes astray and mutters another muttering. 
By the interview with the Guru he sees the primeval divine male. 
Without the word of the Guru he afflicts his life. 

(6). Having seen the wonderful one they remain amazed. 

In everybody, in gods and men there is naturally (his) deep meditation. 
(His) stream remains brimful in the mind. 

There is none other equal to thee. 

(7). Who (entertain) devotion (and) a desire (for Hari), (in whose) mouth the name is: 
In the society of (those) saints and devotees is Ram. 

(Their) fetters are broken, easily meditation (is performed by them). 
The disciples are emancipated by the knowledge of Hari, the Guru. 
(8). The affliction of the angel of Yama does not touch him, 

Who wakes in devout meditation on the name of Ram. 

He is kind to (his) devotees, Hari is with his devotees. 

Nanak (says): they are emancipated by love to Hari. 


X. 
Thtuki. 


(1). Who serves the Guru, he knows the Lord. 
(His) pain is effaced, who recognizes the True one by means of the word (of the Guru). 


Pause. 
Mutter Ram, O my beloved friend ! 
By serving the true Guru thou wilt see the Lord with (thy) eyes. 
(2). A fetter is mother and father in the world. 
A fetter is son, daughter and woman. 
(3). A fetter are works and egotism. 
A fetter is son and wife (and) duality in the mind. 
(4). A fetter is husbandry, which the cultivator carries on. 
He bears the fire of egotism (and) the Raja asks gifts. 
(5). A fetter is thoughtless traffic. 
(One) does not become satiated, the love of the Miya is (rather) increasing. 
(6). It is a fetter, that the wholesale merchant collect perishable wealth. 
Without devotion to Hari he is not accepted. 
(7). A fetter is the Véda, dispute and pride. 
By a fetter (one) is destroyed, spiritual blindness (is) a disease. 
(8). Nanak is in the asylum of the name. 
Those, who are preserved by the true Guru, are not fettered. 
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Om! by the favour of the true Guru! 


XI. 
(1). On which the hair-plaits' are beautifully arranged, putting red lead on the dividing lines: 
Those heads are sheared by scissors, dust comes on (their) neck. 
(Who) were within palaces, they do not now meet to sit in the presence (of their husbands). 
Pause. 
Salutation, O father, salutation ! 
O primeval divine male, thy end is not obtained, thou goest on making disguises and seest them. 
(2). Since they have been married, they shine at the side of their bridegrooms. 
They were raised on swings, broken teeth were repaired. 
From above water is sprinkled, fans glitter at (their) side. 
(3). One Lakh they obtain when seated, one Lakh they obtain when standing. 
The kernels of cocoa-nuts and dates they are eating, they enjoy their bed. 
On their neck fetters are (now) placed, (their) pearl-strings* are broken. 
(4). (Their) wealth and youth, both became (their) enemies, by whom they were entertained 
with love. 
To the messengers (of Yama) the order was given; they marched (them) off, destroying (their) 
honour. 
If it pleases him, then he gives honour; if it pleases him, then he inflicts punishment. 
(5). If forethought would be made, why would punishment be met with? 
(But) the great merchants had discarded the remembrance (of God) in merriment, shows and pleasure. 
The word of Babar went round: no boy‘ shall eat bread! 
(6). The time of some is lost, the worship of others is useless. 
Without a Cauka how shall the Hindi women make their Tilak after having bathed? , 
Ram was never remembered by them, now on their calling God is not found. 
(7). Some come to their house, others having met together ask for comfort. 
The fate of some is this, that they sit down and weep in pain. 
What is pleasing to him, that is done, Nanak (says): what is man ? 


XII. 
(1). Where is that sport (and) stable of horses, where (are) the large drums (and) clarions ” 
Where are those sword-belts (and) chariots, where those red cloaks ? 
Where (are) those mirror-rings (and) fair faces? here they are not seen. 
Pause, 
This world is thine, thou art the Lord. 
In twenty-four minutes thou dost establish and disestablish, thou dividest gold (as) thou pleasest. 


1 uy&¥ (patti), a woman’s hair combed smoothly towards the two sides and divided by a line in the 
middle. This line is called QT (f.). 


? These verses are an allusion to the sack of Eminabad by Babar, the luxury of the women of that city 
being censured therein. 


3 awadt sf. A wire of gold or silver, on which pearls are strung, worn round the neck of women. 
‘ afed (= @ATT) a boy, a youngster (unmarried). 
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(2). Where are those houses, gates, open halls and palaces, where those beautiful mansions ? 

Where that comfortable bed of the fascinating woman, seeing whom no sleep comes on. 

Where are those betel-leaf selling women? they have become ashes, O mother ! 

(3). On account of this gold many people are destroyed, many are lost by this gold. 

Without sin it is not acquired and it does not go with those, who have died. 

Whom the creator himself feeds, he is happy (and) obtains prosperity. 

(4). Crores of Pirs tried to stop (him), when the Mir (Babar) was heard rushing on. 

The palaces and glittering mansions were burnt (by him), the young men were cut to pieces and 
thrown about. : 

No Mugal became blind, by no one a miracle! was wrought. 

(5). A battle took place between the Mugals and Pathans, the sword was swung in the fight. 

Those discharged the matchlocks, these provoked the elephants (to a charge). 

Whose scrip is torn at the threshold (of God), they must die, O brother ! 

(6). Some (were) Hindi women and (some) Turk women, (some) the women of Bhats and of 
Thakurs. 

The robes of some were torn from head to foot, the dwelling of some was the burning place. 

Whose well-dressed husbands did not come home, how was the night passed by them ? 

(7). The creator himself does and causes to be done (everything), to whom shall (anything) be said ? 

Pain and pleasure come by thy decree, to whom shall one go and weep ? 

He who is giving orders, delights in his order being executed; Nanak (says): what is written, that 
is obtained. 


ASA KAFI; MAHALA I.; GHAR VIIL.; - ASTPADIA. 
Om! by the favour of the true Guru ! 


XIII? 


(1). Like a cowherd in a cattle-shed, in such a state is the world. 
Men practise vanity, they found households. 


Pause. 


Wake, wake, ye sleepers, the trafficker is gone! 

(2). Continually houses would be built, if they could remain (in the world). 
The body falls down, the soul will depart; if one knows this, (it is well). 
(8). Why do you cry: alas! alas! that one* is and will be. 

You will weep for that one, who may weep for you? 

(4). Ye do a perplexing affair, O brethren, ye practise vanity. 

That one does not hear in any way, you let hear the people (only). 

(5). By whom he was put to sleep, O Nanak, he awakens him. 

If he comprehends his own house, no sleep befalls him. 

(6). Who, on departing, has taken with (him) some wealth: 

Having seen his wealth collect it, reflecting comprehend you (too the truth)! 


1 “UrguT is here explained traditionally by miracle. Its etymology is not known (provided it have this 
meaning, which would very well suit the context). The Pirs promised to blind the Mugals, but failed signally. 

? This Astpadi is sung by the Sikhs after the death of a man. 

3 ‘That one (aeD, i.e. the dead one. 
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(7). Carry on traffic, that you gain your object, lest you repent ! 

Abandon vices and practise virtues, in this way you will acquire truth. 

(8). Make such farming, that you sow the seed of truth on the soil of duty. 

Then you are known as traffickers, (if) you carry off gain. 

(9). If it be (one’s) destiny, the true Guru is met with (and) he understands the instruction (of 
the Guru). 

He praises the name, he hears the name, with the name is his occupation. 

(10). As gain, so is loss; (thus) the way (of the world) is going on. 

What is pleasing to him, O Nanak, that is greatness. 


XIV. 


(1). The four corners (of the earth) were searched (by me), no one is mine. 
If it pleases thee, O Lord, thou art mine and I am thine. 


Pause. 


No gate also pleases (me), to whom ! shall I make salam ? 

Thou, O Lord, art alone mine, (thy) true name is in (my) mouth. 

(2). The Siddhs have in view supernatural powers, the Pirs ask for increase and perfection. 

May by me the one name not be forgotten, the instruction of the true Guru! 

(3). The Jégi and the sensual Kapari what for do they wander about in other countries ? 

The word of the Guru they do not know, the essence of truth is in every place. 

(4). The Pandits and astrologers read continually the Puranas. 

They do not know, that the thing is within, that in the heart Brahm is hidden. 

(5). Some ascetics practise austerities in the forest, they dwell continually at a holy watering place. 

Affected by the principle of darkness they do not know their own self, why do they wander about 
in retirement from the world ? 

(6). Some with great effort check their virile powers and are called chaste. 

Without the word of the Guru they are not emancipated, in error they come and go. 

(7). Some are householders and servants of the ascetics and attached to the instruction of the Guru. 

(Who are given to) the name, alms-giving and bathing (and whose) attachment to Hari is firm, 
they wake. 

(8). (By whom) from the Guru the gate and house (of Hari) are learned, he, having gone (to the 
other world) recognizes it. 

Nanak (says): (by whom) the name is not forgotten, he is pleasing to the mind of the True one. 


XV. 
(1). Consuming the desire of the mind (I) cross the water of existence easily.’ 
Thou art the first before all ages and merciful, O Lord, (I am) in thy asylum. 
Pause. 


Thou art munificent, I am a beggar, may the sight of Hari be given (to me) ! 

(If) by the disciple the name be meditated upon, the mansion of the mind flourishes. 
(2). (If) false greediness be given up, he gets acquainted with the True one. 

(If) he enter into the word of the Guru, he knows the highest object. 


1 & is the Formative of Jaa =2 qe, to whom ? 
2 afS is here = afy. . 
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(3). This (human) mind is a greedy Raja and is becoming more greedy. 

By the disciple greediness is removed, there is intimacy with Hari. 

(4). (If) seed be sown on a sterile field, how shall one get a gain (from it)? 

The self-willed man does not delight in the True one, he buries one falsehood in another. 
(5). Give up greediness, O ye blind ones, in greediness there is great pain. 

(If) the true Lord dwells in the mind, the poison of egotism is destroyed. 

(6). Give up duality, it is a bad road, (on which) thou wilt be robbed. 

Day and night the name should be praised in the asylum of the true Guru ! 

(7). The self-willed man is a stone and rock, woe to his life, it is insipid! 

Though it may be kept long in the water, it is dry within. 

(8). The name of Hari is a treasure, it is given by the perfect Guru. 

Nanak (says): (by whom) the name is not forgotten, he churns and drinks nectar. 


XVI. 
(1). Going on the travellers have departed. . 
The world is pushing on (its) business, the True one is not pleasing (to it). 


Pause. 


What do they wander about, what is sought? it is shown by the word of the Guru. 
(By whom) selfishness and illusion are abandoned, he comes to his own house. 

(2). The truthful man is united with the True one, by falsehood he is not obtained. 
By fixing one’s thoughts on the True one, one does not come again. 

(3). Why do you weep for the dead ones? you do not know how to weep. 

Weep by praising the True one and you will recognize (his) order. 

(4). By the (supreme) ruler the wages are set down, this should be known. 

Who receives the gain in the hem of his garment, he recognizes (his) order. 

(5). By the decree of the (supreme) ruler (one) goes dressed (with a dress of honour) to the threshold. 
By the order of the Lord (there is likewise) beating on the head and imprisonment.! 
(6). (This is) gain, (that) true equity be fixed in the mind. 

Who has received what is written (for him), removes pride. 

(7). The self-willed (woman) is beaten on the head, by disputing she is ruined. 

By deceit the false one is robbed, she is bound and marched off. 

(8). Who makes the Lord dwell in the heart, will not repent afterwards. 

He is pardoning the sins (of her), who does the word (of the Guru). 

(9). Nanak asks for the service of a true disciple. 

Without thee none other is seen with my eyes. 


XVII. 

(1). What shall I go and search in the jungle, in my house is a green forest. 

By means of the true word (of the Guru) he (Hari) comes quickly to (my) house and dwells (therein). 
Pause. 

Wherever I see, there is he, no other is known. 

By doing the work of the Guru (his) palace is recognized. 


1 graben = STA; constr. Tat F STA. In the second line aaah (= TATSY) must be joined 
with Jaa, by the order of the Lord. The words are much misplaced and corrupted for the sake of 
making up a rhyme. 
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(2). (If) the True one himself unites (one with himself), then he is pleasing to the mind. 

Who walks always according to (his) pleasure, he is absorbed in (his) bosom. 

(3). In (whose) mind the true Lord dwells, he is happy in his mind. 

He himself gives greatness, there is no lack in his giving. ; 
(4). By a service (consisting in saying): O thou! how should one get the threshold (of Hari) ? 
Who ascends a boat of stone, him it drowns with the loaded state. 

(5). One’s own mind should be sold, the head should be given with it. 

By the disciple the thing! is recognized, having searched his own house. 

(6). Birth and death are said to be made by that creator. 

Who, having removed their own self, are dying, they do not die again. 

(7). That work must be done, which is ordered by himself. 

Some (rare) one, who gives his mind to the true Guru and meets(with him), gets (his = Hari’s) estimate. 
(8). That Lord is examining the gems, he gets (their true) estimate. 

Nanak (says): (in whose) mind the Lord dwells, (he has) true greatness. 


XVIII. 


(1). By whom the name is forgotten, they are led astray by the error of duality. 
Who, giving up the root, cling to the branches, what do they obtain (but) ashes ? 


Pause. 


How should one be emancipated without the name ? would that some one would know this ! 

If one become a disciple, then he is emancipated, the self-willed one loses his honour. 

(2). By whom the One is served, their intelligence is perfect, O brother ! 

The pious are in the asylum of Hari, who is first and before (all) ages. 

(8). My Lord is One, there is no other, O brother ! 

From (his) mercy happiness is obtained by discussion on the True one. 

(4). Without the Guru he is obtained by no one, how much soever one may talk (about it). 

He himself shows the way, he (himself) confirms true devotion. 

(5). Though the self-willed man be admonished, yet he goes astray. 

Without the name of Hari he will not be emancipated, having died he enters hell. 

(6). (Who) does not take the name of Hari, is born (again) and dies and is made to wander about 
(in transmigration). 

Without serving the Guru he does not get his (= Hari’s) estimate. 

(7). As one is caused (by Hari) to render service (to the Guru), so also (he is caused to do) works. 

He himself does it (in reality), to whom shall (anything) be said? (if one) see (this), (he gets) 
greatness.” 

(8). He renders service to the Guru, whom he himself causes to render (it). 


Nanak (says): by giving the head (to the Guru) one gets emancipation, at the threshold he receives 
honour. 


a 


XIX, 


(1). Well known is the Lord and master, well known is the word of the Guru. 


By reason of a great destiny the true Guru is met with, and the step of final emancipation obtained 
(in consequence). 


) @azZ the thing = the absolute substance, the Supreme. 


* The literal meaning of ray afsnrret is: he sees greatness. But there is hardly any sense in such 
a translation; we have translated therefore according to conjecture, following the hint thrown out in the 
following verse. 
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Pause. 

Tam thy slave of slaves,’ I am thy orphan. 

As thou keepest me, so I remain, in my mouth is the name. 

(2). (I have) a great longing after (his) sight, (his) decree I like in (my) mind. 

In the hand of my Lord is greatness, by his decree honour is obtained. 

(3). The True one should not be considered (as being) far away, he is within. 

Wherever I see, there he is contained; who can get an estimate (of him)? 

(4). He himself does (everything), he himself takes away; who sees (this), (to him accrues) 
greatness. ; 

By becoming a disciple it is seen, thus an estimate (of him) is obtained. 

(5). He obtains gain whilst living, who does the work of the Guru. 

(If) it be written (for him) before, then he gets the true Guru. 

(6). The self-willed man continually (suffers) loss, he is wandering about. 

The self-willed one is blind-and does not think (of Hari), how shall he obtain (his) sight ? 

(7). Then (one) is known as being aroused from sleep, (if) he meditate on the True one. 

Those who meet with the Guru, become philosophers’ stones, the Luminous one is blending (with 
himself) light. 

(8). Day and night he remains aloof (from the world), the work fixed from the beginning must 
be done. 

Nanak (says): those, who are happy in the name, are attached to the feet of Hari. 


XX. 


(1). How much talk is made! I do not know its end. 
Thou alone art the support of me, the helpless one, (thou art) my strong protection ! 


Pause. 

It is the petition? of Nanak: by the true name (I am) happy. 

(My) own self is gone, right knowledge is obtained, by the word of the Guru (I am) united 
(with Hari). 

(2). (If) the pride of egotism be removed, (true) reflection is obtained. 

The mind becomes pleased with the Lord, the True one gives support (to it). 

(3). (If one be) day and night happy in the name, that is true service. 

Him no calamity befalls, (who) walks according to (his) order and will. 

(4). Who walks according to (his) order and will, he is received into the treasury (of Hari). 

The spurious ones find no place, they are mixed with the false ones. 

(5). Continually the genuine (metal) should be taken care of, true traffic should be carried on. 

The spurious ones do not come into his sight, they are taken and burnt with fire. 

(6). By whom his (own) spirit is known, he is the supreme spirit. 

(If) there is one tree of nectar, (its) fruit (also) beeomes nectar. 

(7). Who taste the nectar fruit, they are satiated by the True one. 

They have no error nor difference (from the Supreme), they make (their) tongue utter Hari. 

(8). According to his order (thou hast) come (into the world), walk always after (his) pleasure ! 

The vicious one (gets) virtue, (and) Nanak obtains true greatness. 


1 Goat (written in another MS, Gait, dlragi) is traditionally explained by the Sikhs: ‘a slave.’ 
But this meaning is very doubtful. The word occurs here and Asa Ravidas II. (2) (there sn), and no 
etymology can be assigned for it. It may be the Turkish es) ulaq, a runner, courier, 


? i.e. Nanak says. 
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XXII. 


(1). (My) mind is attached to the name of Hari, the True one is praised (by me). 
What can people do (to me), when I please thee ? 


Pause. 
As long as there is life (and) breath (in me), the True one is meditated upon. 
By singing the excellences of Hari profit is obtained, happiness is received. 
(2). True is thy work, give it (to me), O merciful one! 
I live by praising thee, thou art my prop and support. 
(3). (I am) a servant at (thy) gate, (I am thy) doorkeeper, (my) pain thou knowest. 
By thy worship (I am) perplexed, thou removest (my) pain. 
(4). The disciple will consider the threshold and name (of Hari) (as being) in (his) presence. 
The true and approved (disciple) will know the word (of the Guru) in (proper) time. 
(5). Practise truth, contentment and love, use the name of Hari as viaticum ! 
Drop from (thy) mind vice and he gives (thee) true happiness. 
(6). True is the love to the True one, (that) is fixed on the True one. 
He himself administers justice (to him), who pleases him. 
(7). True is the gift of the True one, he is merciful (and) gives. 
Him I serve day and night, (whose) name is priceless. 
(8). Thou art the highest, I am called thy low servant. 
Nanak (says): (if) he bestow a favourable look, the True one is found (even) by strangers. 


XXII. 


(1). How are coming and going stopped, how will union (with Hari) be brought about ? 
Great is the pain of birth and death, there is always doubt (and) duality. 


Pause. 
What is life without the name? away with cunning! 
Who does not serve the true, pious Guru, (to him) the worship of Hari is not pleasing. - 
(2). Coming and going are then stopped, when the perfect Guru is obtained. 
(To whom) he gives the wealth (and) capital of the name of Ram, (his) false error is destroyed. 
(3). To the saints (the name) accrues ; blessed, blessed is he, who sings the glory (of Hari)! 
The primeval divine male, the boundless Hari, the disciple obtains. 
(4). By the juggler a sham and play is made in the world. 
Every moment a play is seen, it passes (again) away without delay. 
(5). In false pride (the world) is playing the Caupar-play of egotism. 
The whole world is overcome, he wins, who reflects on the word of the Guru. 
(6). As a staff in the hand of the blind one, so is the name of Hari to me. 
The name of Hari, Ram, is a support, day and night it upholds (me). 
(7). As thou keepest me, so I remain, the name of Hari is my support. 
At the end (thou art) obtained as companion, (thy) people (are) emancipated at (thy) gate. 
(8). The pain of birth and death is effaced by muttering the name of Murari. 
Nanak (says): (by whom) the name is not forgotten, (him) the perfect Guru brings across. 
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ASA; MAHALA III.; ASTPADIA; GHAR IT. 
Om! by the favour of the true Guru ! 


I. XXIII. 


(1). Thine is the ocean of the Shastras, the Védas and the Smriti, the Ganga is contained in (thy) foot. 
(Thy) wisdom holds fast the root of the three branches, thou art assuming all forms. 


Pause. 


His feet humble Nanak mutters, he utters a nectar speech. 

(2). Thirty-three crores (of gods) are thy servants, affluence (and) life (thou art) upholding. 

His forms cannot be conceived, what can I say and reflect ? 

(8). The three qualities are thine, in the four ages are thy mines. 

(If) it be one’s destiny, then the highest step (of emancipation) is obtained, one tells the inexpressible 
story (of Hari). 

(4). Thou art the creator, every creature is thine, what can any living being do? 

On whom thou bestowest thy own favourable look, he is absorbed in the True one. 

(5). Every one is taking thy name, as many as are coming and going. 

If (one) be pleasing to thee, then, (becoming) a disciple, he comprehends (the truth), the other, 
(being) self-willed, wanders about as a silly man. 

(6), The four Védas were given to Brahma; going on reading (the Pandit) reflects (on them). 

The helpless man does not comprehend (his) order, he is (consequently) frequenting hell and heaven. 

(7). Rajas of the several (succeeding) ages were made, they sing (to him), having made their 
descent (on earth). 


These also have not reached his end, what can I say and reflect ? 
(8). Thou art true, all thy work is true, (if) thou give (it me), I praise the True one. 
Whom thou makest comprehend thy own true (name), he is easily absorbed in (thy) name. 


II. XXIV. 


(1). By the true Guru my doubt is removed. 
The pure name of Hari is made to dwell in (my) mind. 
Knowing the word (of the Guru) happiness is always obtained. 


Pause. 
Hear, O my mind, the knowledge of the Supreme Being! 
The donor knows every affair, by the disciple the treasure of the name is obtained. 
(2). Who meets with the true Guru, obtains greatness. 
By whom the fire of egotism and (worldly) desire is quenched : 
He is easily intoxicated by singing the excellences of Hari. 
(3). Without the perfect Guru no one is knowing (the truth). 
By the infatuation of the Maya and by duality he is affected with greediness. 
The disciple gets the name (and) the word of Hari. 
(4). The service of the Guru is the highest of all austerities, 
(If) Hari dwells in the mind, he makes forget all pain. 
At the true gate the truthful one is seen (with honour). 
(5). From the service of the Guru the right knowledge of the three worlds is obtained. 
Who knows his own self, he obtains Hari. 
By means of the true word (of the Guru) the palace (of Hari) is reached. 
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(6). By the service of the Guru he (7.e. the disciple) saves his whole family. 
The pure name he keeps in his breast. 

True is (his) glory at the true gate. 

(7). They have a great lot, who are applied by the Guru (to his own) service. 
Day by day they hold firm worship and the true name. 

By the name are saved all (their) families. 

(8). Nanak delivers true instruction : 

Keep the name of Hari in (thy) breast ! 

Who is attached to the worship of Hari, (gets) the gate of salvation. 


III. XXyY. 


(1). Every one entertains hope upon hope. 

‘Who understands the order (of Hari), becomes free from hope. 
In hope many people have fallen asleep, 

He wakes, whom he awakens. 


Pause. 


By the true Guru the name is given to understand, without the name hunger does not go. 
By the name the fire of thirst is quenched, the name is given to him, (on whom his) pleasure is. 
(2). In the Kali-yug (fame accrues to him who) knows the word (of the Guru). 
By this worship (is effected) and egotism ceases. 

By serving the true Guru one becomes approved. 

By whom hope is entertained, he suffers loss. 

(3). What shall be given to him, who lets hear the word ? 

Who mercifully makes the name dwell in the mind. 

This head should be given after having removed one’s own self. 

‘Who comprehends the order (of Hari), obtains always happiness. 

(4). He himself does and causes to be done (everything). 

He himself makes the name dwell (in) the disciple. 

He himself leads astray, he himself puts into the (right) way. 

By the true word he reabsorbs into the True one. 

(5). The true word (of the Guru) is the true speech. 

By the disciple it is continually uttered and praised. 

The self-willed one is led astray by infatuation and error. 

‘Without the name all wander about mad. 

(6). In the three worlds the One is contained. 

The fool reading on entertains another love. 

He performs many (religious) works, (which are) all pain. 

By serving the true Guru happiness is always obtained. 

(7). Reflecting on the word (of the Guru) is sweet nectar. 

He enjoys it day by day having subdued (his) egotism. 

He is naturally in joy, (on whom) he bestows grace. 

Who are attached to the name, are always in true love. 

(8). Hari should be muttered and read by reflecting on the word of the Guru! 
Hari should be muttered and read having subdued one’s egotism ! 

Hari should be muttered with affection and true love ! 

Nanak (says): keep the name in (thy) breast by means of the instruction of the Guru! 
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RAG ASA; MAHALA III.; ASTPADIA; GHAR VIII; KAFI. 
Om! By the favour of the true Guru! 


IV. XXXVI. 


(1). By the Guru tranquillity is produced, by whom the fire of thirst is quenched. 
From the Guru the name is obtained, great (is his) greatness. 


Pause. 
Think of the One name, O my brother! 
Seeing the world burning we have fied and fallen on the asylum (of Hari). 
(2). From the Guru divine knowledge springs and the reflection on the great truth. 
From the Guru goods and chattels are obtained, with worship (his) store-rooms are filled. 
(8). By the disciple the name is meditated upon, he comprehends the instruction. 
The disciple (is given) to worship and praise, in his heart is the boundless word (of the Guru). 
(4). Happiness springs up (in) the disciple, he never (incurs) pain. 
By the disciple egotism is destroyed, (his) mind becomes pure. 
(5). By meeting with the true Guru self departs, the knowledge of the three worlds is obtained. 
A pure light is spread out, by the Luminous one light is blended (with himself). 
(6). (Who) is instructed by the perfect Guru, his understanding becomes very high. 
(His) heart becomes cool and tranquil, by the name happiness is produced. 
(7). The perfect, true Guru is then met with, when he (Hari) bestows a favourable look. 
All blemishes and sins are cut off, no pain nor calamity arises again. 
(8). In his own hand is greatness, he gives (it to him, whom) he appliés to the name. 
Nanak (says): in whose mind dwells the treasure of the name, he obtains greatness. 


VY. XXVIII. 


(1). Having heard make (him) dwell in (thy) mind, he himself comes and joins (thee), O my brother! 
Day by day perform true worship, direct thy thoughts on the True one! 


Pause. 

Meditate thou on the One name, thou wilt obtain happiness, O my brother! 

Egotism and duality remove, (thy) greatness (will be) great. 

(2). This worship the excellent men and Munis are desiring, (but) without the true Guru it cannot 
be obtained. 

The Pandits and astrologers are reading, (but) they get no understanding. 

(8). By himself everything is preserved, nothing can be said. 

What he himself gives, that is obtained, by the Guru comprehension (of the truth) is communicated. 

(4). All living creatures are his and he belongs to all of them. 

‘Who shall be called bad? if there would be another. 

(5). Only one order is current, there is only one government. 

He himself makes (them) wander about, in (whose) heart is the vice of covetousness. 

(6). Some are made by himself disciples, they comprehend the instruction (of the Guru). 

Devotion is also bestowed on them by him, (which) is in (his) store-rooms. 

(7). The wise ones have all the truth, they have true knowledge. 

Though led astray by some one they do not go astray, they know the True one, 


1 The sense is: if there would be another (besides the One Supreme), then one could be called bad. 
But as the Supreme is in all, all are his creatures, they are all the same. 
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(8). In the house (= the body) the five (senses) are dwelling and reflecting. 
Nanak (says): without the true Guru they are not brought into subjection, by the name egotism is 


destroyed. 
VIL XXVIII. 


(1). In the house is the whole thing, outside (of it) is nothing. 
By the favour of the Guru it is obtained, he draws out the falsity, (that is) within. 


Pause. 


From the true Guru Hari is obtained, O brother ! 

(That) the treasure of the name is within (the heart), this is shown by the perfect true Guru. 

(2). Who is duly appreciating Hari, he takes and obtains the gem of reflection. 

(Who) opens (his) heart, he sees by a supernatural sight, (that) the store-rooms (of Hari) are opened. 

(3). Within are many apartments, (where) the soul dwells. 

The fruit desired by (his) mind he will obtain, there willno more be wandering about (in transmigration). 

(4). By the assayer the thing is taken care of, from the Guru information is obtained. 

The boon of the name is priceless, some (rare) disciple obtains it. 

(5). Who searches the outside, what does he get ? the thing is in the house, O brother! 

Being led astray by error the whole world wanders about, by the self-willed one his honour is lost. 

(6). Giving up his own house the false one goes to another’s house. , 

Like a thief he is seized, without the name he is beaten. 

(7). Who know their own house, they are happy, O brother! 

Within it Brahm is recognized (owing to) the greatness of the Guru. 

(8). He himself bestows gifts, to whom shall (anything) be said? he himself makes understand 
(the truth). 

O Nanak, meditate thou on the name, at the true gate thou wilt obtain glory. 


VII. XXIX. 


(1). The knowing one’s own self is a sweet taste, O brother! 
By tasting the juice of Hari they become emancipated, to whom the True one is pleasing. 


Pause. 

Hari is pure; (his) pure dwelling is in a pure mind. 

(By whom) he is praised (by means of) the instruction of the Guru, he is indifferent to the word in 
the midst of the world. 

(2). Without the word (of the Guru) one’s own self is not known, the whole (world) is blind, O brother ! 

By the instruction of the Guru light (is made) in the heart, the name is a companion at the end. 

(8). In the name they live, in the name they abide. 

In (their) heart is the name, in (their) mouth is the name, (their) reflection is on the name (and) 
the word (of the Guru). 

(4). By hearing the name, by minding the name greatness (accrues) by the name. 

(Who) praises the name continually, he reaches the palace (of Hari) by means of the name. 

(5). By means of the name light (is produced) in the heart, by the name splendour is obtained. 

By the name happiness is produced, in the name (is) a refuge. 

(6). Without the name no one is accepted, by the self-willed (their) honour is lost. 

They are bound and beaten in the city of Yama, their life is wasted to no purpose. 

(7). All render service to the name, (but) the disciple he makes to comprehend the name. 

Even the name, the name should be minded, in the name is greatness! 
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(8). To whom he gives it, he gets it, by the instruction of the Guru he (Hari) makes comprehend 
the name. 


Nanak (says): everything is in the power of the name, by reason of a perfect lot some one gets it. 


VIII. XXX. 


(1). The ill-favoured women do not reach the palace, they do not know the relish of the beloved one. 
They speak insipid things, they do not bow down, another love is (their) pleasure. 


Pause. 


How shall this mind be brought into subjection ? 

By the favour of the Guru it is stopped, by attention to divine knowledge it returns home. 

(2). The favoured woman is adorned by himself, bestowing (his) love and affection (on her). 

Walking according to the will of the true Guru she is easily decorated by the name. 

(8). She always enjoys her own beloved, true is (her) bed by love. 

She is charmed by the love of her beloved, meeting with her beloved she gets happiness. 

(4). Boundless knowledge is (her) ornament, the woman is decorated (thereby). 

She is stout and beautiful by love and affection to her beloved. 

(5). On the favoured women love is bestowed by the true, invisible and boundless (Supreme). 

They serve their own Guru with true love and affection. 

(6). By the favoured woman decoration is made, a necklace of virtues is on her neck. 

The exquisite scent! of love she is rubbing on her body, within (her) is the gem of reflection. 

(7). Who are attached to the worship (of Hari), they are the highest, caste and fellowship come 
from the word (of the Guru). 

Without the name every one is of low caste, he becomes a worm of ordure. 

(8). Saying: ‘I, I,” the whole (world) wanders about, without the word (of the Guru) egotism does 
not depart. 

Nanak (says): who are attached to the name, their egotism departs, they are absorbed in the True one. 


IX. XXXI. 


(1). Who are attached to the True one, they are pure, (their) report is always true. 
Here they are known in every house, further on they become manifest in every age. 


Pause. 

O silly, gay mind, apply thou true colour! 

If the well-known word (of the Guru) enter deeply, this colour does not go off nor disappear. 

(2). We are low, dirty and excessively conceited, by another love (we are) useless. 

By meeting with the Guru, the philosopher’s stone, we became gold, pure, infinite light. 

(3). Without the Guru no one is coloured, by meeting with the Guru colour is applied. 

Who are steeped in the fear and love of the Guru, they by means of praising (Hari) are absorbed in 
the True one. 

(4). Without fear love does not spring up nor does the mind become pure. 

Those who are doing works without fear, are false, they get no place (of rest). 

(5). Whom he himself colours, he will receive the die, he joins (him) to the society of the pious. 

From the perfect Guru the society of the pious springs up in an easy and true manner. 

(6). Without the society (of the pious) all remain such as cattle and oxen (are). 

By whom they were made, him they do not know, without the name all are thieves. 


' fugues = after, exquisite scent, loosely taken for sandal-wood. 
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(7). Some buy virtues and sell (their) vices by the natural good disposition of the Guru. 

From the service of the Guru the name is obtained, it comes and dwells in (their) heart. 

(8). The donor of all is the One, having created (them) he puts (them) into (their) work. 

Nanak (says): they are applied by him to the name, by means of the word (of the Guru) they are 
united (with him), 


X. XXXII. 


(1). The whole (world) is desiring the name ; on whom he bestows mercy, he gets it. 
Without the name all is pain, he (gets) happiness, in whose mind he makes dwell (the name). 


Pause. 

Thou art boundless (and) gracious, (I am in) thy asylum. 

From the perfect Guru the greatness of the name is obtained. 

(2). Inside and outside is the One, (by whom) a manifold creation is produced. 

(According to his) order he makes (them) do works, who may be called (his) second, O brother ? 

(8). Understanding and not understanding is made by thee, this is thy sovereignty. 

Some thou pardonest and unitest (with thyself), some, who are false, thou beatest at (thy) threshold 
and kickest them out. 

(4). Some are thoroughly pure and clean, they are applied by thee to the name. 

From the service of the Guru happiness springs up, by the true word (of the Guru) they are made 
to comprehend (the truth). 

(5). Some are of bad conduct, filthy, infected with poison, he himself makes (them) stray away from 
the name. 

They have neither perfection nor understanding nor control of the passions, they wander about being 
puffed up. 

(6). On whom he bestows his own merciful look, him he applies to faith (in himself). 

Who is coercing (his) mind by truth and contentment, (him) he lets hear the pure word (of the Guru). 

(7). By reading an estimation one does not arrive (at a true estimate), by telling and reciting (stories) 
one does not get the end (of him). , 

From the Guru the (true) estimate (of him) is obtained, by means of the true word (of the Guru) 
true knowledge (of him) is acquired. 

(8). Examine thou this mind (and) body by reflecting on the word of the Guru! 

Nanak (says): in this body is the treasure of the name, it is obtained by infinite love to the Guru. 


XI. XXXII. 


(1). Those favoured women are attached to the True one, whom he adorns with the word of the Guru. 
Even in the house that beloved one is obtained, by reflecting on the true word. 


Pause. 

By (her) virtues pardon is procured for the vices (of her), (by whom) devout meditation is bestowed 
on Hari. 

Hari is obtained (by her) as husband, the woman is united (with him) by the Guru. 

(2). Some do not know, that their beloved one is in (their) presence, he leads them astray by the 
error of duality. 

How should the ill-favoured women obtain (him)? in pain the night is passed (by them). 

(3). In whose mind the True one dwells, they practise true work. 

Daily they serve (him) with ease, they are absorbed in the True one. 

(4). The ill-favoured women are led astray by error, they speak falsehood (and) eat poison. 

They do not know their own beloved, their bed is empty (and) they incur pain. 
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(5). The true Lord is one, may not (any one) lead his mind astray by error! 

Who serves him after having asked the Guru, she makes the True and Pure one dwell in (her) mind. 

(6). By the favoured woman is (her) beloved one always obtained after having removed egotism 
and her own self. 

She is day by day occupied with her beloved, true is (her) bed, she obtains happiness. 

(7). Saying: ‘‘mine, mine,” they are gone without having put anything into (their) lap. 

The ill-favoured woman (does) not (reach) the palace (of Hari), at the end she departs with regret. 

(8). That my beloved is One; direct thy devout meditation on the One! 

Nanak (says): if the woman desires happiness, let her make the name of Hari dwell in (her) mind! 


XII. XXXIV. 


(1). Whom he makes taste nectar, they naturally get the relish of it. 
The True one is without concern, he has not a bit of covetousness. 


Pause. 


True nectar is raining, it falls into the mouth of the disciples. 

The mind is (thereby) always flourishing, it sings naturally the excellences of Hari. 

(2). The self-willed are always ill-favoured women ; standing at the gate they lament, 

Who have not got the enjoyment of (their) beloved; they do what is written at the beginning. 
(3). The disciple sows (truth) and truth springs up, the true name is (her) occupation. 

Whom he has here put into gain, (to her) he gives (his) store-rooms of devotion. 

(4). The disciple is always a favoured woman by being ornamented with fear and devotion. 
Daily she enjoys her own beloved, the True one she keeps in her breast. 

(5). By whom their own beloved is enjoyed, for them I sacrifice myself. 

They always remain with their beloved, they remove from within their own self. 

(6). (Their) mind and body are cool, (their) faces bright by the love and affection to their beloved. 
Their bed is comfortable, they enjoy their beloved having extinguished the thirst of egotism. 
(7). Out of mercy he has come to the house (by reason of their) infinite love to the Guru. 

The favoured women obtained for their only husband the enemy of Mura. 

(8). For all sins pardon is procured by him, they are united by him who is uniting (them). 
Nanak (says): (this) word is told (to them), who, having heard (it), conceive love (to it). 


XIII. XXXY. 


(1). From the true Guru excellence is produced, when that Lord procures him (?.¢. the Guru). 
Easily the name is (then) meditated upon, divine knowledge becomes manifest. 


Pause. 


O mind, do not think, that Hari is far off, behold (him) always in thy presence ! 

He is always hearing, he is always seeing, by the word (of the Guru he is perceived as being) 
omnipresent. 

(2). He is meditated upon with one mind by those disciples, by whom their own self is known. 

They always enjoy their own beloved, by the true name happiness is obtained. 

(8). O mind, none is thine, see, having reflected on the word (of the Guru) ! 

Flee to the asylum of Hari, thou wilt obtain the gate of salvation! 

(4). (If the truth) be heard by means of the word (of the Guru), if it be comprehended by means 
of the word, (one) bestows devout meditation on the True one. 

By means of the word egotism is destroyed, he (= the disciple) obtains happiness in the true palace. 
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(5). In this age (of the world) is the glory of the name (manifest), without the name glory is not 
to be obtained. 

The glory of this Maya lasts for four days, it passes away without delay. 

(6). By whom the name is forgotten, they are dead (and) will die. 

The flavour and taste of Hari they do not get, they are absorbed in ordure. 

(7). Some are pardoned by himself and united (with himself), day by day he applies (them) to 
the name. : 

The True one they gain, in the True one they remain, in the perfectly True one they are absorbed. 

(8). Without the word (of the Guru) one neither hears nor sees, the world is deaf and blind and 
goes astray. 

Without the name it will incur pain, the name is obtained by his pleasure. 

(9). By whom their mind is applied to the word (of the Guru), those people (become) pure and 
approved of. 

Nanak (says): the name is never forgotten by them, they go to the true gate. 


XIV. XXXVI. 


(1). By the word (of the Guru) (those) devotees are taught, whose speech is true. 

Their own self departed from within, the name is minded (by them), union with the True one is 
brought about. 

Pause. 

The name of Hari, Hari is the honour of (his) people. 

Their life is fruitful, everybody pays regard to them. 

(2). Egotism, excessive passion (and) conceit is the nature (of man). 

(If one) die by means of the word (of the Guru), then (this) nature goes, light is blended with the 
luminous Supreme Lord. 

(3). The perfect true Guru has met (with us), our life (has become) fruitful. 

The nine treasures of the name are obtained, the store-rooms (of which are) full and inexhaustible. 

(4). (Those) retail-dealers of this stock of goods come, who have love to the name. 

Who become disciples, they get (this) property, in their heart the word (of the Guru) is reflected upon. 

(5). The conceited self-willed people do not know the excellence of devotion. 

Even by himself they are ruined, the dice-play is lost (by them). 

(6). Without love (to Hari) devotion does not take place, nor is pleasure obtained in the body. 

The boon of love is obtained by attachment to the Guru and composure of the mind. 

(7). Whom he makes perform devotion, he does it by reflecting on the word of the Guru. 

(If) the one name dwells in the heart, it destroys egotism (and) duality. 

(8). The caste and brotherhood of the devotees is the one name, he himself adorns (them), 

They are always in his asylum, as it pleases (him), so they do works. 

(9). Pure devotion to Allah is learnt from the instruction of the Guru. 

Nanak (says): in (his) heart the name dwells, (who) adorns (it) with fear and attachment to 
the name. : 


XV. XXXVII. 
(1). Who is led astray into a false taste, he incurs pain without the name. 
The true Guru, the divine male, does not meet (with him), who imparts true understanding. 
Pause. 
O my silly mind, taste the juice of Hari and thou wilt get (its) flavour! 
Thou art wandering about clinging to a false taste, thou wastest thy life to no purpose. 
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(2). In this age the disciples (are) pure, who devoutly meditate on the true name. 

Without destiny nothing is obtained, what can be said ? 

(3). (Who) knows his own self, (who) dies by the word (of the Guru), (who) drops change from 
(his) mind ; 

(Who) flees to the asylum of the Guru, (him) the pardoner pardons. 

(4). Without the name happiness is not obtained nor does pain depart from within. 

This world is imbued with the infatuation of the Maya, by the error of duality it is led astray. 

(5). The ill-favoured woman has no knowledge of (her) beloved, how will she adorn herself ? 

Always, day by day she goes about burning, on (her) bed (her) husband does not dally (with her). 

(6). The favoured woman reaches (his) palace having removed from within her own self. 

Being adorned by the word of the Guru she is joined by her own bridegroom. 

(7). Death is forgotten from his mind, the infatuation of the Maya (and) darkness (are in him). 

The self-willed one having died repeatedly is born again and dies, at the gate of Yama he becomes 
wretched. 

(8). Who are united by himself (with himself), they are united having reflected on the word of 
the Guru. 

Nanak (says): they are absorbed in the name, their faces are bright at that true court. 


ASA; MAHALA V.; ASTPADIA; GHAR II. 
Om! By the favour of the true Guru! 


I. XXXVIUII. 


(1). The five’ are appeased, the five? are irritated. 
The five are made to dwell (in the mind), the five are despatched. 


Pause. 
In this wise the town is peopled, O my brother ! 
(His) sin is gone, (who) holds firmly the divine knowledge of the Guru. 
(2). A fence of true piety is made and given (by the Guru). 
The planks (of his fence) are strong, (who) reflects on the divine knowledge of the Guru. 
(3). Sow the name in (thy) field, O brother and friend ! 
Carry on traffic, serve continually the Guru ! 
(4). All (their) shops are shops of tranquillity, ease and comfort. 
The retail-dealers of the wholesale merchant (live in) splendour. 
(5). None of the poll-tax gatherers * takes a fine or tax (from them), 
(On whom) the true Guru has set his own seal. 
(6). Having laden the name as (thy) goods go on trafficking! 
Having obtained profit (thereby) return to (thy) house, O disciple ! 
(7). The true Guru is the wholesale merchant, the disciples are (his) retail-dealers. 
The name is (their) capital-stock, the True one takes account (from them). s 
(8). He dwells in this house, who (performs) service to the perfect Guru. 
Eternal is the city of God, (says) Nanak. 


' The five virtues are very differently enumerated ; e.g. HZ (truth = A?) assy (contentment), waa 
(control of the passions), fEHATS (ablution), VTS (alms). 
? These five are = JT@q, qu, ete. 


* SATWAT s.m. the collector of the poll-tax (Arab. ajo). 
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ASAVARI; MAHALA V.; GHAR III. 
Om! By the favour of the true Guru! 


J. IT. XXXIX. 


Pause. 

My mind has conceived love to Hari. 

Muttering Hari, Hari in the society of the pious (it becomes) pure, true (its) practice. 

(1). (I am) much longing after (thy) sight, I think (of thee) in many ways. 

Bestow a favour (on me), O Supreme Brahm, O Hari, O Murari, be gracious (to me)! 

(2). (My) mind has come from a foreign country and joined the society of the pious. 

Who is desiring goods, he gets them by love to the name. 

(8). All the pleasures and relishes of the Maya pass away in a moment. 

The devotees are attached to thy name, they enjoy happiness in every place. 

(4). The whole world is seen as passing away, immovable is the name of Hari. 

Having made friendship with the pious thou wilt obtain an immovable spot. 

(5). Friends, sweethearts, sons and relatives, no one is remaining with (thee). 

The one name of Ram is accompanying (thee), the Lord is the friend of the poor. 

(6). The lotus-feet (of Hari) are the boat, by clinging to that the ocean is crossed. 

The perfect, true Guru meets with (him, who) has true love to the Lord. 

(7). (This is) the solicitation of thy saints: may he (= God) not be forgotten at any breath 
and morsel ! 

Who is pleasing to thee, he is good, by thy decree his affair (is put) right. 

(8). The beloved one, the ocean of happiness, is met with, great joy has sprung up. 

Nanak says: all pains are effaced, the Lord, the highest bliss, has met (with me). 


ASA; MAHALA V.; BIRAHARE;! GHAR IV. 
A kind of Chants. 
Om! By the favour of the true Guru! 


I. Til. XL. 


(1). The Supreme Brahm, the Lord, is remembered (by me), I sacrifice myself for the sight of the 
beloved one. 

(2). By the remembrance of whom pain is forgotten, how can that beloved one be abandoned ? 

(3). I sell this (my) body to the saint (=the Guru), that he may make meet (with me) my dearly 
beloved one. 

(4). The pleasures and ornaments of the world are insipid, they are given up (by me), O my mother! 

(5). Lust, wrath and covetousness are abandoned (by me) having fallen down at the feet of the 
beloved true Guru. 

(6). Those, who are attached to the beloved Rim, they do not go anywhere else. 

(7). Who have tasted the juice of the beloved Hari, they are fully satiated. 

(8). By whom the hem of the pious (Guru) is seized, (him) he ferries across the ocean of existence, 
(says) Nanak. 


1 fagag, literally: pangs of Jove caused by separation from the beloved (dim. of fou). 
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Il. Iv. XU. 


(1). The pain of birth and death is cut off, O beloved, when Hari the king meets (with any one). 

(2). Beautiful, clever and very wise is the Lord, my life, show (me thy) sight! 

(3). The creatures, which are separated from thee, O beloved, they are born (again) and die having 
eaten poison. 

(4). Whom thou unitest (with thee), he is united, O beloved, to his foot I cling. 

(5). The happiness, (that is gained) from seeing thy sight, O beloved, cannot be told with the mouth. 

(6). True love does not break, O beloved, it remains for all ages. 

(7). What pleases thee, that is good, O beloved, thy pleasure is command. 

(8). Nanak (says): those who are imbued with love to Narayan, O beloved, are naturally intoxicated. 


lil. V. XLII. 


(1). Every affair thou art knowing, O beloved, to whom shall I say (anything) ? 

(2). Thou art the donor of all creatures, what thou givest, they put on and eat. 

(3). Pleasure and pain (come) by thy order, O beloved, there is no other place. 

(4). What thou makest me do, that I do, O beloved, nothing else can be done. 

(5). All the days and nights are pleasant, O beloved, when the name of Hari is muttered. 

(6). That work must be done, O beloved, (which) destiny causes to be written on (one’s) forehead 
from the beginning. 

(7). He himself alone is existing, O beloved, in everybody he is contained. 

(8). He draws out from the well of the world, O beloved, Nanak is in the asylum of Hari. 


RAGU ASA; MAHALA TI. 
THE TABLET (PATI). 
Om! By the favour of the true Guru! 


(1). By Sasé (s) (he is meant), by whom creation was made, the Lord of all is the One. 

They continually serve (him), who have applied their mind (to him), their coming (into the world) 
has become fruitful. 

Pause. 

O mind, O foolish mind, why art thou going astray ? 

When thou givest account, O brother, then (thou art) helpless. 

(2). By Leari (the letter 7). First is the divine male, he himself is munificent and true. 

The disciple, who comprehends these letters, has no writing on his head.? 

(3). By Ura (the letter u): his magnifying should be made, whose end cannot be reached. 

Who serve (him), they obtain rewards, (those) who acquire the True one. 

(4). By Nata (the letter %): if any one comprehend divine knowledge, he is a learned Pandit. 

(If one) know, that in all creatures is the One, then no one willsay: “TI, I.’’* 

(5). By Kakka (the letter &): when the hair has become white and bright without soap : 

The spies of Yama have come (to him, who is) bound with the chain of the Maya. 

(6). By Hhakkha (kh). Purchase thou the independent king of the world, by whom the means of 
subsistence are given ; 

By whose fetter the whole world is bound; by others no order (can be) given. 


' The sense is: he is not subject to the decrees of destiny. 


? The sense is: he will discard duality. 
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(7). By Gagga (g). Sing the word (of him), by whom the earth is emitted and dissolved, (when) the 
drop (of semen) has become proud. 

By whom, having shaped vessels, a kiln is made (and by whom) he is made who is putting (them 
into the kiln). 

(8). By Ghaggha (gh). If he puts the servant into (his) service, he sticks to the word of the Guru. 

If he considers bad and good as the same, the Lord is sporting (in him) in this manner. 

(9). By Catta (é). By whom the four Védas were made, the four places of production, the four 
ages (of the world): 

He is through all ages a Jogi and enjoying the sources of production,” he himself has become a learned 
Pandit. 

(10). By Chatiha (th). Darkness exists within all, error is made by thee. 

Having brought forth error (the creatures) are led astray by thyself; on whom thy mercy is bestowed, 
with them the Guru meets. 

(11). By Jaya (3). Know, the beggar asks, in the eighty-four Lakhs (of forms of existence) he 
has wandered about in begging. 

The One takes and the One gives, no other one has been heard of. 

(12). By Thayjha (jh). Why dost thou die in grief, O man? what is to be given, that he is giving. 

Giving he looks on, he executes his order, as‘the daily bread of the creatures is allotted. 

(18). By Waka (4). When I look about with my eyes, there is no other (to be seen). 

Only One is contained in all places, One dwells in the mind. 

(14). By Zatta (¢). Why art thou carrying on works, O man? in twenty-four or in forty-eight 
minutes thou must rise and go. 

Do not lose thy life in gambling, flee and fall on the asylum of Hari! 

(15). By Tattha (th). Coolness is abiding in the heart of those, whose mind is directed to the feet 
of Hari. 

‘Whose mind is applied (to thee), they are saved, by thy favour happiness is obtained (by them). 

(16). By Dadda (¢). Why makest thou ostentation, O man ? 

Whatever is created, that is all passing away. : 

Resort to his asylum and thou wilt get happiness, he is contained in all continually. 

(17). By Dhaddha (dh). Waving pulled down he builds up (again) himself, as it pleases him, so 
he does. 

‘Working on he beholds (it), he sets agoing his order, him he saves,on whom he bestows a favourable look. 

(18). By Nana (n). In whose heart he is abiding, he sings the excellences of Hari. 

The creator himself is uniting (him with himself), regeneration will no more take place. 

(19). By Zatta(t). Who has become the ferryman across the water of existence, his end is not reached. 

There is no boat nor buoy, we shall be drowned, bring us across, O saving king! 

(20). By Thattha (th). In every place is he, by whom all is created. 

What is called error, what delusion? what pleases him, that is good. 

(21). By Dadda (d). I do not blame any one, the blame (is owing to) my own works. 

What I have done (in a former birth), that I receive, no blame should be given to other people. 

(22). By Dhaddha (dh). By whom by means of his skill all things are made, by whom colour 
is made : 

His gifts all take, according to their several (former) works (his) order is given. 

(23). By Nanna (n). The Lord always enjoys himself, he is not seen nor recollected. 

By words (only) I am a favoured woman, O sister, the beloved one has never met with me. 


* These two lines are so intricate, that the translation can only be made by conjecture. 
S a : 
2 uTat Sart, literally: enjoying the sources of production = all creatures. 
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(24). By Pappa (p). The king, the Supreme Lord, has made the world for the sake of beholding (it). 

He sees, comprehends and knows everything, inside and outside he is contained. 

(25). By Phappha (ph). The whole world is caught in a noose, it is bound by the chain of Yama. 

By the favour of the Guru those men are rescued, who have fled to the asylum of Hari. 

(26). By Babba (6). He commenced to make a game, the four ages (of the world) were made (by 
him) a Caupar? play. 

All the creatures were made the chessmen, he himself commenced to throw the dice. 

(27). By Bhabbha (bh). Who seek, they get rewards, to whom by the favour of the Guru fear is 
_ imparted. 

The self-willed wander about, the fools do not reflect, the turn of the eighty-four Lakhs (of forms 
of existence) is allotted to them. 

(28). By Mamma (m). Spiritual blindness is death; when death has come, then the subduer of 
Madhu is thought of. 

(When) another is read within the body, then the letter B/amma (egotism) is forgotten. 

(29). By Yayya (y). Regeneration never takes place, if one learn to know the True one. 

The disciple praises (him), the disciple comprehends (him), the disciple knows the One. 

(30). By Rara (r). He is sporting in all, as many creatures as were made by him. 

Having produced the creatures he applied them all to (their respective) work; on whom his kind- 
ness is bestowed, by them the name is taken. 

(81). By Lalla (). By whom (the creature) is applied to (its) work (and) the infatuation of the 
Maya made sweet : 

According to his pleasure the order is given, (that) eating and drinking are to be borne as the same. 

(32). By Vaved (wv). Vasudév, the Supreme Lord, by whom for the sake of beholding (it) a disguise 
was made: 

He sees, tastes and knows everything, outside and inside he is contained. 

(33). By Rare (r). Why art thou quarrelling, O man? meditate on him, who is immortal! 

Meditate on him, be absorbed in the True one! for him (I am) made a sacrifice. 

(84). By Haha (h). There is no other donor (besides him), by whom the creatures are produced and 
their daily bread is given. 

Meditate on the name of Hari, be absorbed in the name of Hari! day by day the name of Hari is 
taken as gain. 

(35). By Azra (a). Who himself has produced (the creation), he does whatever is to be done. 

He does and causes to be done everything, he knows everything; Nanak, the poet,?has spoken in this way. 


RAGU ASA; MAHALA IIL; PATI! 
Om! by the favour of the true Guru! 
(1). O! by Aad (a is meant): the whole world has come; by Hakha (k, kh), Ghana (gh, 2), death 
has taken place. 
By Riri and Lali (r, 1): sins are committed, by reading vices virtues are forgotten. 


Pause. 


O mind, why is such an account read by thee? 
It rests with thee to give account. 


1 The SE uf® is a kind of chess. > atid = 52h (Arab.) 
* In this pati (patti) uo proper order of the letters of the alphabet can be detected, they are thrown 
together in confusion. The whole is a poor imitation of the preceding patti. 
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(2). The perfect-bodied one’ thou dost not remember ; by Nanna (m): neither is the name taken by thee. 

By Chattha (ch): thou art wasting away day and night, O fool, how wilt thou escape being seized 
by Yama? 

(3). By Babda (6). Thou dost not understand, O fool, thou art led astray by error, thy life is lost. 

Thou makest (them) apply a non-existent name, the burden of others is taken by thee. 

(4). By Jaya (7). Thy light is taken away, O fool, when going at the end thou wilt repent. 

The one word thou dost not know, again and again thou wilt fall into the womb. 

(5). What is written on thy head, that read, O Pandit, do not teach others worldly things ! 

First the noose is placed on the instructor, afterwards (also) on the neck of (his) disciples. 

(6). By Sassa (s). Control of the senses is gone, O fool, the one gift thou hast taken to a bad place. 

That is the effigy? of (thy) customer, that is thine, by eating this corn thy life is gone. 

(7). By Mamma. Thy understanding is taken away, O fool, the great disease of egotism has 
befallen thee. 

Within thy soul Brahm is not known, thou hast become needy of the Maya. 

(8). By Kakkha (kh). By lust and passion thou art led astray, O fool, clinging to egotism thou 
hast forgotten Hari. 

Thou readest and reflectest, thou criest much, (but) without understanding thou art drowned 
and diest. 

(9). By Zatta (¢). Thou burnest in anger, O fool! By Thattha (th): (thy) place became filthy. 

By Ghagghdé (gh): to every house thou wanderest about, O fool! By Dadda (d): no gift is obtained 
by thee. 

(10). By Pappa (p). Thou dost not come across, O fool, thou clingest to the world. 

By the True one himself thou art ruined, this destiny has fallen on thy head. 

(11). By Bhabbha (bh). In the water of existence thou wast drowned, O fool, in the Maya thou 
becamest immersed. 

Who by the favour of the Guru knows the One, he is brought across in twenty-four minutes. 

(12). By Faved (v). Thy turn (of dying) has come, O fool, Vasudév is forgotten by thee. 

This opportunity thou wilt not get again, O fool, (when) thou hast fallen into the power of Yama. 

(18). By Thajjha (jh). Thou dost never grieve, O fool, hear the instruction of the true Guru, O 
noseless one ! 

Without the true Guru there is no other Guru; the name of him, who has no Guru, is bad. 

(14). By Dhaddha (dh). Keep back thy running (mind), O fool, within thee the treasure is laid. 

When thou becomest a disciple, then thou wilt drink the juice of Hari, through all ages thou wilt 
go on eating (it). 

(15). By Gagga (g). Put Govind into thy mind, O fool, by (mere) words no one has obtained him. 

Make the feet of the Guru dwell in thy heart, O fool, thy former sins are all pardoned (thereby). 

(16). By Haha (h). Understand the story about Hari, O fool, then there will be always happiness. 

As much as the self-willed one reads, so much pain befalls (him), without the true Guru no emancipa- 
tion is obtained. 

(17). By Rara (r). Put Rim into thy mind, O fool! in the heart of whom he is contained ; 

By whom through the favour of the Guru Rim is known, by them Ram, who is without qualities, 
is comprehended. 

(18). Thy end cannot be perceived, O Hari! the inexpressible one cannot be described. 

Nanak (says): with whom the true Guru has met, their account is settled. 


1 fadst = faASTE, the perfect-bodied, a name of Krishna. 
2 usgt= UsST, the meaning “ daughter ” will hardly suit the context. But the whole verse, though 
the single words are plain enough, is obscure. 
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RAGU ASA; MAHALA L; CHANT; GHAR I. 
Om! by the favour of the true Guru! 


I. 


(1). O woman in the prime of youth, my beloved is the delightful Ram! 

(To) the woman (who has) great love (and) affection to her beloved, Ram is merciful.! 

The woman meets with her beloved, if the Lord himself bestow mercy (on her), 

(Her) bed is delightful in the society of (her) beloved, the seven ponds are filled with nectar.? 

Bestow mercy and kindness (on me), O merciful one, that falling in with the true word (of the 
Guru) I may sing (thy) excellences! 

Nanak (says): having seen Hari, her bridegroom, the woman is happy, in (her) mind is joy. 

(2). O young and naturally beautiful woman! the one love of Ram (is my) prayer. 

To my mind and body Hari is pleasing, I am fond of meeting with the Lord Ram! 

(Who) is imbued with love to the Lord, (whose) supplication (is) Hari, she dwells comfortably in 
the name of Hari. 

Then she gets acquainted with virtues, then she knows the Lord, her faults are subdued, (her) vices 
destroyed. 

Without thee I cannot remain a moment, by telling and hearing patience is not brought about. 

O Nanak: (who) cries: O beloved, O beloved! (her) mind, having tasted (him) with (her) tongue, 
becomes happy. 

(3). O friend, O companion, my beloved is the trader Ram. 

The name of Hari is taken up for sale, of infinite taste and value is Ram. 

If the inestimable, true, beloved Lord be approved of in the house, then the young woman is well doing. 

Some enjoy pleasures in the society of Hari, I cry standing at the door. 

The powerful cause of causes, the bearer of prosperity (= Vishnu) himself accomplishes (my) affair. 

Nanak (says): (on whom his) favourable look is, (she is) blessed and a favoured woman, she keeps 
the word (of the Guru) (in her) heart. 

(4). In my house is true rejoicing, the Lord, the friend Rim, has come. 

Imbued with love he enjoys (me), (my) mind is taken away and given (to) Ram. 

(My) own mind is given (to him), Hari, the bridegroom, is obtained, ashe pleases, so he enjoys (me). 

(Whose) body and mind (are put) before the beloved, she obtains by means of the auspicious word 
(of the Guru) the nectar-fruit in her house. 

By intelligence and reading and much cleverness he is not obtained, by reason of love he meets (with 
them who) are pleasing to his mind. 

Nanak (says): the Lord is our friend, we are not of the world. 


II. 
(1). Unbeaten, unbeaten sounds the jingling sound (in my head), O Ram! 
My mind, my mind is attached (to thee), O dearly beloved Rim! 


Day by day (my) mind is attached (to thee) and in love (with thee), in the void orbit (my) house 
is placed.? 


) There are eight words in this line without any grammatical connexion whatever. The translation can 
therefore only be made by conjecture. 


* It is difficult to say what is meant by the seven ponds. The Granthis explain them by: two eyes, two 
ears, two nostrils, the mouth. But this apparently is only a conjecture. 


* It is difficult to say what the meaning of this mystic allusion may be, 
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The primeval divine male, the boundless, the beloved, the inconceivable one is given to understand 
+ by the true Guru. 

Narayan is firmly fixed on (his) seat, reflecting (on him) (my) mind became attached (to him). 

Nanak (says): those, who are attached to the name, are Bairagis, an unbeaten, jingling sound (is 
in them). 

(2). To that inapproachable, to that inapproachable city, say, O brother, in what manner shall one go? 

Performing true continence (and) virtues the word of the Guru should be done, O brother! 

(If) the true word be done (and if) one go to his own house, the depository of all excellences 
is obtained. 

In him there are no branches, root, leaves nor boughs, he is the first above all. 

Practising muttering, austerities and continence (the world) has become tired, by obstinacy and 
tenacity he is not obtained. 

Nanak (says): the life of the world is easily met with, if by the true Guru understanding be imparted. 

(8). The Guru is the ocean, the mine of jewels, in him are many gems, O brother! 

Make ablution in the seven oceans (and) thy mind (will become) pure, O my brother ! 

Thou bathest in pure water, when thou art pleasing to the Lord, thou fallest in (with) the saints 
by meditation. 

Abandon lust, wrath, falsity and the world and put the true name into thy breast ! 

Egotism, greediness, emotion and covetousness are worn away (thereby), he is obtained who is kind 
to the poor. 

Nanak (says): there is no Tirtha equal to the Guru, (to) the true Guru Gopal. 

(4). (If) I look on forest by forest, (if) I look at (every) grass, it is prepared (by thee), O Ram! 

The three worlds are made by thee, the whole world, O Ram, is made (by thee)! 

All is made by thee, thou art firmly fixed, no one is like thee. 

Thou art the donor, all are thy beggars, without thee whom shall I praise ? 

By thee, O donor, gifts are given without being asked for, the store-rooms are filled with thy worship. 

Without the name of Ram emancipation is not brought about, Nanak pronounces (this) thought. 


iil. 


(1). My mind, my mind is attached to Rim, O beloved brother! 

The true Lord, the primeval, boundless, divine male I keep in my mind, O brother! 

Unattainable, incomprehensible, infinite is the Supreme Brahm, first (of all). 

He is from the beginning, before (all) ages, he will also be (for ever), every other ground of assurance 
is false. 

(Who) has no knowledge of the (right) works and duties (of man), how should he get true know- 
ledge concerning emancipation ? 

Nanak (says): the disciple learns (it) from the word (of the Guru), (if) day and night the name be 
meditated' upon. 

(2). My mind, my mind is pleased, the name is (my) companion, O brother ! 

Egotism, selfishness and the Maya do not go with (thee), O brother! 

Mother, father, brother, son, cleverness, wealth, wife (do) not (go) with (thee). 

(By whom) the daughter of the ocean is abandoned (and put) under (his) feet, he reflects (on the 
Supreme). 

By the primeval divine male one achievement is shown, wherever I look, there is he. 

Nanak (says): the worship of Hari I do not give up; what naturally happens, that takes place. 

(3). My mind, my mind (becomes) pure by keeping in mind the True one, O brother! 

Having effaced vices (we) walk in harmony with virtue. 
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Having abandoned vices I perform (religious) works, at the true gate (I become thereby) true. 

The coming and going of that disciple is stopped, by whom truth (the Supreme) is reflected upon. 

My friend and all-wise companion art thou, from (thee), the True one, greatness is obtained. 

(To) Nanak the gem of the name was manifested, such instruction of the Guru was obtained (by me). 

(4). True is the collyrium;' having applied the collyrium (I) became attached to the spotless 
one, O brother! 

In (my) mind and body is contained the life of the world, the donor, O brother ! 

(Who) in his mind is attached to the life of the world, the donor Hari, he naturally meets (with 
him), being united (by him with himself). 

In the assembly of the pious, in the society of the saints happiness is obtained by the merciful 
glance of the Lord. 

The Bairagis are filled with attachment to Hari, spiritual darkness and worldly thirst have ceased 
(in them). 

Nanak (says): having destroyed egotism they believed (in him); those servants (of him), who are 
of mortified passions, are rare. 


RAGU ASA; MAHALA I.; CHANT; GHAR IL. 


Om! By the favour of the true Guru! 


I. IV. 


(1). Thou art in all places, where I go, (there art thou), the True creator, 

(Thou art) the donor of all, the disposer of (their) destiny, bringing pain into oblivion. 

Thou, O Lord, makest forget pain, by whom it is made. 

Crores upon crores of sins thou dost away in one Ghari. 

With geese (thou art) a goose, with cranes a crane, in everybody thou reflectest, O Lord! 

Thou art in all places, where I go, (there art thou), the true creator. 

(2). By whom he is meditated upon with one mind, they obtain happiness; those are rare in the 
world, O dear! 

Yama does not go near them, who do the word of the Guru, they are never overcome, O dear! 

They are never defeated, who remember the excellences of Hari, Hari, Yama does not go near them. 

Their regeneration and death have ceased, who cling to the feet of Hari. 

By means of the instruction of the Guru the juice of Hari, the fruit of Hari, is obtained by keeping 
the name of Hari in (their) breast, O dear! 

By whom he is meditated upon with one mind, they obtain happiness; those are rare in the world, 
O dear! 

(3). By whom the world is produced, (by whom) it is applied to its (several) occupations, to him 
(I am) a sacrifice, O dear! 

(If) his service be performed, profit is obtained, at the threshold of Hari honour is obtained, O dear! 

At the threshold of Hari that man gets honour, who knows the One divine male. 

He obtains the nine treasures, who by means of the instruction of the Guru meditates on Hari, who 
continues rehearsing the excellences of Hari. 

Day and night his name should be taken, Hari is the highest and prime divine male. 

By whom the world is produced and applied to (its) work, to him (I am) a sacrifice, O dear! 


1 yfaqZs, collyrium ; figuratively the instruction of the Guru. afas and fagxz contain a play upon 
words, which cannot well be expressed in English. zi 7 
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(4). Who take the name, they become lustrous, their reward is happiness, who mind (it), they go 
having won (the play), O dear! 

Their reward does not diminish, when it pleases him, though several ages pass on, O dear! 

Though several ages pass on, O Lord, their reward does not diminish. 

They are not subject to old age nor to death nor do they fall into hell, who meditate on the name 
of Hari. 

Who say: Hari, Hari! they do not dry up nor do they suffer pain, O dear, (says) Nanak. 

Who take the name, they become lustrous, their reward is happiness; who mind (it), they go having 
won (the play), O dear! 


ASA; MAHALA I.; GHANT; GHAR IIL. 
Om! By the favour of the true Guru! 
Te SN, 


(1). Hear thou, O black deer, why art thou attached to the gardens?! 

The fruit of poison is sweet four days, then thou becomest again hot. 

Thou becomest again hot and quite intoxicated, without the name thou art in pain. 

That? gives waves like the ocean, it flashes like lightning. 

Without Hari there is no protector and he is forgotten by thee. 

Nanak speaks truth: think, O mind! thou wilt die, O black deer! 

(2). O black bee wandering about flowers, very heavy is (thy) pain. 

I asked my own Guru, reflecting on truth. 

Reflecting I asked the true Guru, the black bee is attached to creepers. 

When the sun rises, (its) body falls (to the ground), like oil it is heated. 

On the way to Yama it is bound and beaten, without the word (of the Guru) it is a goblin. 

Nanak speaks truth: think, O mind, thou wilt die, O black bee! 

(3). O my soul, the stranger, into what trouble dost thou fall! 

In (whose) mind the true Lord dwells, is he ensnared by the net of Yama, O brother? 

The fish separated (from the water) weeps in its eyes, the fisherman threw a net over it. 

The infatuation of the Maya is sweet to the world, at the end it is led astray by error. 

Applying thy mind to Hari perform worship, drop doubt from thy mind! 

Nanak speaks truth: think, O my mind, my soul, the stranger ! 

(4). A canal separated from the river is (again) united with (it). 

Continually (the world) takes in sweet poison, some (rare) Jogi knows (this). 

Some one knows (it) naturally and gets acquainted with Hari, he, by whom the true Guru is 
thought of. 

Without the name of Hari they are led astray by error, the foolish thoughtless people are consumed. 

Who are not attached to the name of Hari (and in whose) heart the True one is not, they weep at 
the end in lamentations. 

Nanak speaks truth: he (Hari) unites (with himself) by the true word (of the Guru) those, who 
were a long time separated (from him), 


I @tat s.f. An enclosed piece of ground, a garden. JT@ is here a meaningless alliteration. 
2 It does not appear from the context, to what I “that” is to be referred. 
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ASA; MAHALA IIL; CHANT; GHAR I. 
Om! By the favour of the true Guru! 
I. V1. 


(1). In our house are true rejoicings, it is adorned by the true word (of the Guru).! 

The woman has met with her beloved, by the Lord himself she was united (with himself). 

By the Lord himself she was united (with himself), the True one was made to dwell in (her) mind, 
the woman became naturally intoxicated. 

She is adorned by the word of the Guru, by truth she is decorated, steeped in love she always 
enjoys (her beloved). 

She removes her own self and obtains Hari her bridegroom, the essence of Hari is made to dwell 
in her mind. 

Nanak says: she is adorned by the word of the Guru, her whole life is (made) fruitful (thereby). 

(2). (If) the woman is led astray by the error of duality, she does not get Hari (as her) bridegroom. 

(If) the woman has no virtues, she spends her life to no purpose. 

The foolish self-willed (woman) wastes her life uselessly, being vicious she grieves. 

By serving her own true Guru happiness is always obtained by her, her friend is met with (as being) 
in her presence. 

Seeing her friend she is happy, by the true word she is easily full of love within. 

Nanak (says): without the name the woman is led astray by error, having met with her beloved 
she obtains happiness. 

(3). The woman knows, that her beloved is with (her), by the Guru she is united (with him). 

Being united (with him) within by means of the word, her burning heat is quenched. 

By the word (her) burning heat is quenched, tranquillity comes into her heart, the juice of Hari is 
easily tasted (by her). 

Being united with her own beloved she always enjoys pleasure, in the true word there is good food.? 

Reading on the Pandits (and) anchorites became tired, by assuming (religious) garbs emancipation 
is not obtained. 

Nanak (says): without devotion (to Hari) the world is mad, by the true word he (= Hari) unites 
(with himself). 

(4). In the heart of that woman joy springs up, (whom) thou, O Hari, unitest with (her) beloved ! 

That woman is steeped in the love of Hari by the boundless word of the Guru. 

By the boundless word she meets with (her) beloved, she always remembers his excellences (and) 
he dwells in her mind. 

Her bed is pleasant, when she is enjoyed by her beloved, meeting with her beloved her vices are 
destroyed. 


In which house the name of Hari is always meditated upon, (in that) are rejoicings through the 
four ages. 


Nanak (says): who is attached to the name, has always joy, by meeting with Hari (all) affairs 
are adjusted. 


! ‘OTe is here, as in the preceding Chant, a mere alliteration. 


* WSThunT=aa7zewq, good food. 
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ASA; MAHALA Ill.; CHANT; GHAR IL. 


Om! By the favour of the true Guru! 


II. VII. 


(1). O my beloved friend, worship thou the bridegroom ! 

Serve always thy own Guru, (that) thou mayst get the boon of the name! 

Worship thou the bridegroom, (that) thou mayst please the beloved bridegroom ! 

(If) thou do, what pleases thee, thou wilt not be pleasing to the bridegroom. 

Worship and love, this is the difficult road, by means of the Guru some one gets (it). 

Nanak says: on whom he bestows mercy, he applies his mind to the worship of Hari. 

(2). O my recluse mind, practising indifference to the world to whom dost thou exhibit it ? 

They always are rejoicing in Hari, who sing the excellences of Hari. 

Practising indifference to the world abandon hypocrisy, that bridegroom knows everything. 

In the water, earth and on the face of the earth there is that One, the disciple knows his order. 

By whom the order of Hari is known, he obtains all happiness. 

Thus says Nanak: he is a Bairigi, who day by day devoutly meditates on Hari. 

(8). Wherever thou art running about, O mind, there is Hari with thee. 

O mind, give up cunning, lay hold of the word of the Guru! 

That bridegroom is always with thee, (if) thou remember one moment the name of Hari. 

The sins of thy several births are cut off, at the end thou wilt obtain the highest step (of emancipation). 

If thou make a tie of friendship with the True one, O disciple, he always will keep (thee) in mind. 

Thus says Nanak: wherever thou art running about, O mind, there Hari is always with thee. 

(4). By falling in with the true Guru the running (mind) is stopped, it comes and dwells in its 
own house. 

The name it buys, the name it takes, in the name it is absorbed. 

By falling in with the true Guru the running mind is stopped, the tenth gate is obtained. 

There is the enjoying of nectar, that sound is naturally produced, by which sound the wend: is 
stopped (from running about). 

In him are always many musical instruments sounding without being beaten, who is absorbed in 
the True one. 

Thus says Nanak: by falling in with the true Guru the running mind is stopped, it comes and 
dwells in its own house. 

(5). O mind, thou art of a luminous form, become acquainted with thy own origin! 

O mind, Hari is with thee, enjoy (this) pleasure by means of the instruction of the Guru! 

(If) thou become acquainted with (thy) origin, thou wilt know the bridegroom, the right knowledge 
of death and life is obtained. 

(If) by the favour of the Guru thou know the One, another love will not take place. 

Tranquillity comes into the mind, congratulation is made, (thou) hast become approved of. 

Thus says Nanak: O mind, thou art of a luminous form, become acquainted with thy own Soren: 

(6). O mind, thou art absorbed in pride, laden with pride thou goest. 

Thou art deluded by the fascinating Maya, again and again she makes (thee) wander about in wombs. 

Clinging to pride thou departest, O foolish mind, having gone thou repentest at the end. 

The disease of egotism and worldly thirst sticks (to thee), thou wastest thy life to no purpose. 

The foolish self-willed (man) does not think, having gone on (to the other world) he repents. 

Thus says Nanak: O mind, thou art absorbed in pride, laden with pride thou goest. 
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(7). O mind, do not be puffed up, that thou art knowing something, O disciple, be humble! 

Within (thee) is ignorance (and) egotism, clear away (thy) filth by the true word (of the Guru)! 
Be humble before the true Guru, he likely makes thee comprehend in some way thy own self ! 

The world is burnt by its own egotism, would that thou wouldst remove thy own self! 

Do works according to the pleasure of the true Guru, keep to that which is pleasing to the true Guru! 
Thus says Nanak: having given up thy own self thou wilt obtain happiness, O mind, remain humble ! 
(8). Blessed is that time, in which I met with the true Guru, that bridegroom came into my mind! 
Great joy and tranquillity were produced, in my mind and body I obtained happiness. 

That bridegroom came into my mind, he was made to dwell in (my) mind (by the Guru), all my 


vices were given to oblivion. 


When it pleased him, virtues became manifest (in me), the true Guru himself adorns (me). 
Those people have become approved of, by whom the One name is kept fast and another love is 


stopped. 


Thus says Nanak: blessed is that Time, in which I have met with the true Guru, that bridegroom 


has come into my mind! 


(9). Some creatures are gone astray in error, (who) are led astray by that bridegroom himself. 
In another love they wander about, they do works of egotism. 
By that bridegroom himself they are led astray, they are put into a bad road, nothing is in 


their power.) 


Thou, by whom this creation is made, knowest their quitting or non-quitting (the material existence). 
Thy order is quite weighty, some (rare) disciple thou makest comprehend it. 

Thus says Nanak: what are the helpless creatures, when they are led astray by thee in error ? 
(10). O my true Lord, true is thy greatness ! 

Thou art the endless Supreme Brahm, O Lord, thy power cannot be told. 

True is thy greatness, in whose mind thou makest dwell it, he always sings thy excellences. 

He sings thy excellences, when he pleases thee, when he applies his mind to the True one. 

Whom thou thyself unitest (with thee), that disciple is absorbed in thee. 

Thus says Nanak : O my true Lord, true is thy greatness! 


RAGU ASA; CHANT; MAHALA IV.; GHAR T. 
Om! By the favour of the true Guru! 


I. VIII. 


(1). Life, life I obtained, the disciple pleases Ram. 

The name of Hari, the name of Hari he gives,” he makes Ram dwell in my soul. 

The name of Hari, Hari, he makes dwell in my soul, every doubt and pain is removed. 

The unseen, the incomprehensible (Supreme) is meditated upon by means of the word of the Guru, 


the pure supreme degree (of emancipation) is obtained. 


The musical instruments sound continually with a sound not produced by beating (them), the word 


of the true Guru is sung. 


Nanak (says): by the bountiful Lord the gift is bestowed, light is absorbed in the Luminous one. 
(2). The self-willed have died self-willed, saying: mine is the Maya, O brother! 
In a moment he comes, in a moment he goes, (his) mind is applied to the stench of a corpse® 


' The sense is: they cannot help it. * The subject is the Guru. 
° SRT, m. a corpse (Marathi still eB). 
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(His) mind is applied to the stench of a corpse, it sticks (to that), by which! the colour of the safflower 
is exhibited. 

In one moment it goes to the east, in (another) moment to the west, as the wheel is moved about by 
the potter. 

Pain it eats, pain it amasses (and) undergoes, the growth of pain is promoted. 

Nanak (says): the difficult (ocean of existence) is easily crossed, when one comes to the asylum of 
the Guru. 

(3). My Lord, Lord, is good, unattainable, unfathomable, O brother! 

The capital of Hari, the capital of Hari, I desire, O my true Guru, O great merchant! 

The capital of Hari I desire, the name I purchase, (his) excellences I sing, (his) excellences 
please (me). 

Sleep and hunger, all I give up, (that) I may be absorbed in the Vacuum, the Vacuum. 

The retail-dealers attached to the One, come and take away the gain of the name of Hari. 

Nanak (says): offer up (thy) mind and body before the Guru! on whom it is bestowed, he gets it 
(scil. the name). 

(4). With jewels upon jewels (and) many choice things the ocean is filled, O brother! 

Who cling to the word, the word of the Guru, upon their hand it is placed, O brother. 

Who cling to the word of the Guru, upon their hand is placed the priceless, boundless jewel. 

The priceless name of Hari, Hari is obtained (by them), with thy worship (thy) store-rooms 
are filled. 

Having churned the ocean, the body, we have seen (it), the One incomparable thing was shown 
(to us). 

The Guru is Govind, between Govind (and) the Guru, (says) Nanak, there is no difference, O brother ! 


II. IX. 


(1). Softly, softly, softly, softly a stream of nectar rains, O brother ! 

On the disciple, the disciple, is the favourable glance of the beloved Ram, O brother! 

The dear name of Ram is saving the world, in the name of Ram is greatness. 

In the Kali-yuga is the name of Ram the boat, which ferries across the disciple. 

In this and in that world they are happy by the name of Ram, the work of the disciples is 
accomplished. 

Nanak (says): bestowing mercy he gives (this) gift, by the name of Ram he brings (them) across. 

(2). The name of Ram, Rim is muttered (by me), pain and sin are destroyed (thereby) and removed, 
O brother ! 

By intimacy with the Guru, by intimacy with the Guru, he (Ram) is meditated upon, in my heart 
Ram is made to dwell, O brother! 

Ram abides in the heart, the highest step? is obtained, when (one) comes to the asylum of the Guru. 

The boat, that was sinking in the vice of covetousness, has (safely) come out, when the true Guru 
makes firm the name (in one). 

The gift of life is bestowed by the perfect Guru, he applies the mind to the name of Ram. 

The merciful one himself bestowing mercy gives it (the name); Nanak (is) in the asylum of the Guru. 

(3). The word of the name of Ram (was) heard (by me), all (my) affair became accomplished and 
adjusted, O brother! 

In every hair,’ in every hair I, (having become) a disciple, meditate on Ram, O brother! 


' far@ is here the Ablative Sing. of 3. 


? i.e. emancipation from material existence. 


: 3a (XYA*A) the small hair of the body. 
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(Who) meditates on the name of Ram, he becomes pure, he has no form nor figure whatever. 

Ram, Ram is contained in (his) heart, all thirst and hunger are removed. 

(His) mind and body are cool, all is decorated, by the instruction of the Guru Ram is manifested. 

Nanak (says): he himself bestowed (his) favour (on us): we are the slaves of the slaves of the slaves.' 

(4). By whom the name of Ram, Ram, is forgotten, those foolish self-willed people are unfortunate, 
O brother! 

In their heart infatuation dwells, every moment the Maya clings (to them), O brother! 

The filth of the Maya sticks (to them), those fools have become unfortunate, to whom the name of 
Ram is not pleasing. ; 

The conceited practise many works, (but) the name of Hari Ram is suppressed. 

Very difficult is the way of Yama, painful and turbid (is) the darkness of infatuation.? 

Nanak (says): (when) by the disciple the name is meditated upon, he obtains the gate of salvation. 

(5). The name of Ram, Ram, of Guru Ram, the disciple knows, O brother ! 

This mind, which in a moment is roaming about above and in the nether regions, he brings to one 
house,® O brother ! 

(If) he brings (his) mind to one house, he has all knowledge and thorough understanding, the 
delightful name of Hari pleases (him). 

He preserves the honour of his people, the name of Ram saves and makes cross Prahlad. 

Ram, Ram is delightful (and) high, by those, who utter his excellences, no end (of them) is reached. 

Nanak (says): having heard the name of Ram (we) became imbued with love (to it), in the name 
of Ram (we) were absorbed. 

(6). In whose heart the name of Ram dwells, their care is all removed, O brother! 

All objects, all virtues are obtained, the fruit desired by the mind is obtained, O brother! 

The fruit desired by the mind is obtained, the name of Ram is meditated upon, the excellences of 
the name of Ram are sung. 

Folly and stupidity are gone, soundness of mind is produced by applying the mind to the name 
of Ram. 

All (his) life (and) body has become fruitful, to whom the name of Rim has been manifested. 

Nanak (says): worship always Hari day and night, O disciple, dwelling in thy own house! 

(7). Who have a longing after the name of Ram, they do not apply their mind to another, O brother! 

If the whole world would be made gold and given (to them), nothing but the name is pleasing 
(to them), O brother ! 

The name of Ram pleases their mind, the highest happiness is obtained (by them), it is a com- 
panion with (them) when departing at the end. 

The wealth and capital of the name of Ram is collected (by them), (which) neither is sunk in water 
nor goes off. 

The name of Ram is in this period of the world a buoy, Yama, the death, does not go near (them, 
who utter it). ; 

Nanak (says): by the disciple Ram is known, he himself (7.e. Ram) mercifully unites (him with himself). 

(8). The name of Ram is known to be true by the disciple, O brother ! 

(That) worshipper applies himself to the service of the Guru, who offers up his mind and body as 
a sacrifice (to the Guru), O brother! 


1 i.e. we are his most humble slaves. 


2 » instead of the first tw lab] i = 
SUS stead of YHfYF (the first two syllables being anomalously lengthened) = aafaa 
muddy, turbid. 


* furs ufa TA, literally: he brings to one house, i.e. he makes steadily remain in one house, so 
that it no longer wanders about. 
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(His) mind and body are offered up by him, in his heart is much longing, the Guru (and his) servant 
are united by (mutual) love. > 

The protector of the poor, the liberal patron of the creatures he obtains from the perfect Guru. 

The Guru is the disciple, the disciple is the Guru, (that they are) One, (this) instruction the Guru 
sets agoing. 

Into the heart he gives the mantra of the name of Ram, (says) Nanak, union (with Hari) is naturally 
(effected thereby). 


ASA; CHANT; MAHALA IV.; GHAR II. 


Om! by the favour of the true Guru! 


I. WI. X. 


(1). Hari, Hari is the creator, destroying pain, the name of Hari is purifying the sinners, O dear ! 

By the service of Hari the highest step is obtained, O brother, Hari, Hari is the most excellent 
desire, O dear! 

Hari is the most excellent desire; (by whom) the name of Hari is muttered, Hari is muttered, he 
becomes steady. 

The pain of birth as well as of death is effaced, he naturally sleeps in comfort. 

O Hari, Hari, bestow mercy, (that) the Lord Hari, the Supreme Spirit, may be muttered ! 

Hari, Hari is the creator, destroying pain, the name of Hari is purifying the sinners, O dear! 

(2). The name of Hari is the highest boon in the Kali-yuga. 

Hari should be muttered according to the intention of the true Guru, O dear! 

By the disciple Hari should be read, by the disciple Hari should be heard! by muttering and 
hearing Hari pain departs, O dear ! 

(When) the name of Hari, Hari, is muttered, pain is destroyed, the name of Hari, the highest bliss, 
is obtained. 

By the true Guru divine knowledge is kindled, light (springs up) in the heart, ignorance and dark- 
ness are removed. 

The name of Hari, Hari, is adored by them, on whose forehead it is written at the beginning. 

The name of Hari is the highest boon in the Kali-yuga ; Hari should be muttered according to the 
intention of the true Guru, O dear ! 

(3). To (whose) mind Hari, Hari, is pleasing, (by him) the highest bliss is obtained, the gain of 
Hari, the step of emancipation, O dear! 

(Who) entertains love to Hari, (to him) the name of Hari is a companion, (his) error has ceased (and) 
his coming and going, O dear! 

(His) coming and going, (his) error (and) fear have fied, the excellences of Hari, Hari, Hari, are sung 
(by him). 

The blemishes and pain of (his) several births are gone off, in the name of Hari, Hari, he is absorbed. 

By whom Hari is meditated upon (and) for whom it is written by destiny in the beginning, their 
life is fruitful and approved of, O dear! 

To (whose) mind Hari, Hari is pleasing, (by him) the highest bliss is obtained, the gain of Hari, the 
step of emancipation, O dear! 

(4). To whom Hari has become sweet, those people are foremost, those people of Hari are the most 
excellent, O dear! 

The name of Hari is (their) greatness, the name of Hari is their companion, by the word of the 
Guru they enjoy the relish of Hari, O dear! 
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The relish of Hari they enjoy, they are without restraint, by the very fortunate the relish of Hari 
is obtained. 


They are blessed, great, virtuous and perfect men, by whom by means of the instruction of the Guru 
the name is meditated upon. 

Humble Nanak asks for the dust of the feet of the pious, in (whose) heart grief and separation 
(from Hari) have ceased, O dear! 


To whom Hari has become sweet, those people are foremost, those people are the most excellent, 
O dear! 


II. IV. XI. 

(1). In the Satya-yuga truth (and) contentment (were) in the bodies (of men), religion and medita- 
tion (had) four legs,’ O dear! 

In (their) mind and body they sing Hari, they obtain the highest bliss, Hari is in their heart, the 
knowledge of the excellences of Hari, O dear! 

The knowledge of the excellences (of Hari) (was their) object, Hari, Hari they gained, lustre accrued 
to the disciples. 

Inside and outside (of them) was the One Lord Hari, there (was) no second. 

Devout meditation was applied to Hari, the name of Hari (was their) companion, at the threshold 
of Hari they obtain honour, O dear! 

In the Satya-yuga truth (and) contentment (were) in the bodies (of men), religion and meditation 
(had) four legs, O dear! 

(2). The Tréta-yuga came; violence was put into the heart (of men), (yet) they practise chastity, 
control of the senses and (religious) works, O dear! 

The fourth leg dropped off, it remained three-legged, in (their) mind and heart they kindle wrath, 
O dear! 

In (their) mind and heart (there is) wrath, the great poison of the Lodh-tree,” the kings rush on 
(to the attack), pain is obtained (by them) in the fight. 

In their heart the disease of selfishness has taken root, egotism and conceit are increased. 

(If) by Hari, Hari, my Lord, mercy is bestowed, the poison goes off by the instruction of the Guru 
(and) the name of Hari, O dear! 

The Tréta-yuga came, violence was put into the heart (of men), (yet) they practise chastity, control 
of the senses (and religious) works, O dear ! 

(8). The Dvapara-yuga came, it was led astray by error, Hari produces the Gopis and Krishna, 
O dear! 

They are eager in practising austerities, sacrifices (and) meritorious acts they commence, they 
perform great religious ceremonies and works, O dear! 

Ceremonies and works were performed, a second leg was dropped, (religion) remains two-legged, 
O dear! 

Many great battles and fights were made, in their hearts egotism is lingering, O dear! 

By him, who is kind to the poor, the pious Guru was procured, by meeting with the true Guru the 
filth goes off, O dear! 

The Dvapara-yuga came, it was led astray by error, Hari produces the Gopis and Krishna, O dear! 


(4). The Kali-yuga was made by Hari, the third leg dropped off, (only) the fourth leg (of religion) 
is remaining, O dear ! 


' The four legs of religion in the Satya-yuga are said to have been: WZ, truth; au, contentment ; 
SU, austerity, and Stats praise (of Hari). 
2 By Sansk. ITH, name of a tree, Symplocos racemosa. 
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The word of the Guru was performed, the medicine of Hari was obtained, by the praise of Hari, 
Hari grants tranquillity, O dear! 

The season of the praise of Hari came, the greatness of the name of Hari, the field of the name of 
Hari, Hari, was caused to germinate. ‘ 

In the Kali-yuga the seeds are sown, without the name all profit and capital are lost. 

Humble Nanak obtained the perfect Guru, (who) in mind and heart makes (me) comprehend the 
name, O dear! 


The Kali-yuga was made by Hari, the third foot dropped off, (only) the fourth leg (of religion) is 
remaining, O dear! 


Ill. V. XIi. 


(1). To (whose) mind the praise of Hari is pleasing, the highest step (= emancipation) is obtained 
(by him), Hari is made sweet to (his) mind and body, O dear! 

The juice of Hari, Hari, is obtained, by the instruction of the Guru Hari is meditated upon (by him), 
on (whose) forehead at the beginning (this) lot has been fixed. 

On (whose) forehead the lot is from the beginning, he has good fortune by the name of Hari, the 
excellences of the name of Hari are sung by him. 

On (his) forehead is a jewel, (by whom) much affection is manifested, by the name of Hari he 
is adorned. 

Light is blended with the Luminous one, the Lord is obtained, having met with the true Guru the 
mind is satisfied, O dear! 

To (whose) mind the praise of Hari is pleasing, the highest step (= emancipation) is obtained (by 
him), Hari is made sweet to (his) mind and body, O dear! 

(2). (By whom) the praise of Hari is sung, (by them) the highest degree is obtained, they are the 
most excellent and the foremost people, O dear! 

Their feet we will embrace, their feet we will wash every moment, to whom Hari has become sweet, 
O dear! 

" (By whom) Hari is considered sweet, (by them) the highest bliss is obtained, (their) lot is most 

excellent, (their) destiny pleasant. 

(According to) the instruction of the Guru Hari is sung, the necklace of Hari is put on (their) 
breast, the name of Hari they keep in (their) bosom. 

With unassisted sight they look on all (things) as the same, all is recognized (by them) as the 
Supreme Spirit, O dear! 

The praise of Hari, Hari is sung, the highest step is obtained (by them) ; those people are the highest 
and foremost, O dear ! 

(3). (If) the society of the pious is pleasing to the mind, the tongue is made juicy by Hari, in the 
society (of the pious) is the juice of Hari, O dear! 

Hari, Hari is adored, by the word of the Guru he is manifested, there is no other, O dear! 

There is no other; by whom that nectar of Hari is drunk, he knows the affair. 

Blessed, blessed is he, (by whom) the perfect Guru, the Lord, is obtained! clinging to the society 
(of the pious) he becomes acquainted with the name. 

The name he serves, the name he adores, without the name there is no other, O dear! 

(If) the society of the pious is pleasing to the mind, the tongue is made juicy by Hari, in the society 
(of the pious) is the juice of Hari, O dear! 


1 OYI = VT, on account of the rhyme. 
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(4). O Lord Hari, bestow mercy, bring us, the stones, across, draw us out (of the water of existence) 
by the natural property of the word (of the Guru), Sir! 

We stick in the mud of spiritual blindness and are immersed in it, O Lord Hari, cause our arm to 
be seized! 

The Lord caused (our) arm to be seized, the highest wisdom was obtained, (his) people clung to the 
feet of the Guru. 

The name of Hari, Hari, is muttered and adored (by him), on (whose) face and forehead a fortunate 
lot (is written). 

Hari bestowed mercy on humble Nanak, (who) in (his) mind considered Hari, Hari, sweet, O dear! 

O Lord Hari, bestow mercy, bring us, the stones, across, draw us out by the natural property of 
the word (of the Guru), Sir! 


Iv. Vi. XIil. 


(1). In (their) mind the name is caused to be muttered, to (whose) mind Hari, Hari is pleasing, in 
the mind of the devotees there is a longing after Hari, O dear! 

Those people who having died live, by them nectar is drunk in (their) mind, love has sprung up by 
the instruction of the Guru, O dear! 

In (their) mind is love to Hari, Hari, (on whom) the Guru bestows favour, being emancipated, 
althongh in the body, they obtain happiness. 

In life and death they are happy by the name of Hari, in their mind and heart is that Hari. 

In their mind Hari, Hari dwells, by the instruction of the Guru Hari is tasted, the juice of Hari, 
Hari, they drink in gulps, O dear! 

In (their) mind the name is caused to be muttered, to (whose) mind Hari, Hari is pleasing, in the 
mind of the devotees there is a longing after Hari, O dear! 

(2). In the world death is not liked, continually their own self is concealed, lest Yama seize and 
carry them off, O dear! 

Hari is inside and outside, Hari is the only Lord, this life cannot be preserved, O dear! 

How should the life be preserved, (if) the thing be wanted by Hari? whose the thing is, he takes 
it away, O dear! 

The self-willed men, making pitiful lamentations, are led astray (though) applying all medicines, 
O dear! 

Whose the thing is, (that) Lord takes it, the people of the Lord are saved by doing the word (of the 
Guru), O dear! 

In the world death is not liked, continually their own self is concealed, lest Yama seize and carry 
them off, O dear! 

(8). From the beginning death is written, the disciple is approved of, the (pious) people are saved 
by meditating on Hari, Hari, O dear! 

From Hari splendour is obtained, greatness from the name of Hari, to the threshold of Hari they go 
dressed in a dress of honour, O dear! 

At the threshold of Hari they are dressed (with a dress of honour), by the name of Hari they are 
perfected, from the name of Hari happiness is obtained. 

The pain of birth and death is effaced, in the lovely name of Hari they are absorbed. 

The people of Hari and the Lord blend together and become one, the people of Hari (and) the Lord 
are identical, O dear! 

From the beginning death is written, the disciple is approved of, the (pious) people are saved by 
meditating on Hari, Hari, O dear! 

(4). The world is produced and destroyed, it goes on being destroyed, (who) clings to the face of the 
Guru becomes immovable, O dear! 
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The Guru makes firm (his) mantra (in the heart), the juice of Hari he gives to taste, extracting the 
nectar of Hari from the mouth of Hari, 0 dear! 

The nectar-juice of Hari is obtained (from him), the dead one is vivified (thereby), death does not 
again take place. 

(By whom) the name of Hari, the degree of immortality, is obtained, he is absorbed in the name 
of Hari. 

To humble Nanak the name is support and prop, without the name there is none other, O dear! 

The world is produced and destroyed, it goes on being destroyed, (who) clings to the face of the 
Guru becomes immovable, O dear! 


V. VII. XIV. 


(1). Great is my Govind, unattainable, incomprehensible, first, free from (all) spots, formless, 
O dear ! 


His state cannot be told, immeasurable is his greatness, my Govind is invisible, boundless, 
O dear! 

Govind is invisible, boundless, infinite, he knows his own self. 

What may be said by this helpless creature, that it may describe thee ? 

On whom thou bestowest thy own (favourable) glance, that disciple reflects (on thee), Sir! 

Great is my Govind, unattainable, incomprehensible, first, free from (all) spots, formless, 
O dear! 

(2). Thou art the primeval male, the boundless creator, thy end cannot be reached, Sir! 

Thou art in everybody, incessantly in all, in all thou art contained, Sir! 

In the heart is the Supreme Brahm, the Lord, his end is not reached. 

He has no form nor figure, he is invisible, incomprehensible, (but) to the disciple the inapprehensible 
one is given to comprehend. 

He remains always in joy day and night, he is easily absorbed in the name, O dear! 

Thou art the primeval male, the boundless creator, thy end cannot be reached, Sir! 

(3). Thou art the true Lord, always imperishable, thou, O Hari, Hari, art the depository of (all) 
excellences, Sir! 

O Hari, Hari, thou only art the Lord, there is no other, thou thyself art the all-wise (divine) 
male, Sir! 

The all-wise (divine) male art thou, the ground (of all), like thee there is no other. 

Thine is the word, in all thou abidest, what thou thyself dost, that takes place. 

That Hari alone is contained in all, by the disciple the name of Hari is comprehended, O dear! 

Thou art the true Lord, always imperishable, thou, O Hari, Hari, art the depository of (all) ex- 
cellences, sir! 

(4). Thou art the creator of all, all is thy greatness, as it pleases thee, so thou settest it 
agoing, Sir! 

As it is pleasing to thyself, so thou settest it agoing, all is absorbed (again) by thy word, Sir! 

All is absorbed by thy word, when it pleases thee, in thy word is greatness. 

By the disciple wisdom is obtained, his own self is removed, by the word (of the Guru) he is absorbed 
(in Hari). 

Thy word is incomprehensible, by the disciple it is obtained, by the name, says Nanak, he is 
absorbed, O dear! 


Thou art the creator of all, all is thy greatness, as it pleases thee, so thou settest it agoing, Sir! 
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ASA; MAHALA IV.; CHANT; GHAR IV. 
Om! By the favour of the true Guru! 


I. Vill. XY. 


(1). (My) eyes are wetted with the nectar of Hari, (my) mind is imbued! with love (to Hari), 
O king Ram! 

Ram has applied the touch-stone to (my) mind, (it has become) beautiful? gold. 

(Having become) a disciple (my) mind and body are steeped in deep red colour. 

(On) humble Nanak musk was shaken, (my) whole life is blessed, blessed. 

(2). By the love-story of Hari (my) mind was killed, by taking sharp spears (and piercing it), O 
king Ram! 

On whom the pain of love has fallen, he knows (my) burning heat. 

He is called emancipated whilst in the body, who, having died, lives. 

O Hari, join the true Guru to humble Nanak, (that) I may cross the world which is hard to cross ! 

(3). We foolish, doltish people have come to thy asylum, join (us), O thou Govind-like king Ram! 

From the perfect Guru Hari is obtained, the worship of Hari alone I ask for. 

My mind and body are made happy by the word (of the Guru), muttering the endless wave.° 

By joining the pious people Hari is obtained, Nanak is with the pious. 

(4). O thou, who art kind to the poor, hear (my) supplication! Hari, the Lord, Hari is sung (by 
me), O king Ram! 

I ask for the asylum of the name of Hari; Hari, Hari is put into (my) mouth. 

The being compassionate to his devotees, (this is) the custom of Hari, by Hari (their) honour is preserved. 

Humble Nanak has come to (his) asylum, by the name of Hari he is brought across. 


II. IX. XVI. 


(1). By searching Hari, the sweetheart is obtained by the disciple, O king Ram! 

In the fort of the golden body Hari, Hari is demonstrated (as being present). 

Hari, Hari is a diamond (and) gem, (by which) my mind and body are perforated. 

By an original great lot Hari is obtained (by him), O Nanak, (who) is covetous‘ of the juice of (Hari). 

(2). Standing always I inquire after the road, (I am) a young woman, O king Ram! ; 

Fixing (my) mind on the name of Hari, Hari, I walk on the road of the Guru Hari. 

In my mind and body the name is (my) support, the poison of egotism I burn. 

Humble Nanak, having procured the true Guru, has met (with) Hari, the wearer of a garland of 
wild flowers. 

(3). O beloved, come and join me, the disciple, the long separated (from thee), O king Ram! 

My mind and body are very passionate (after thee), ‘my eyes are wetted by love to Hari. 

Hari the Lord is dear (to) me, show (him to me), O Guru! having met with Hari my mind is comforted. 

May I, the foolish one, be applied to the work, to the work of Hari, (says) Nanak. 

(4). By the nectar of the Guru my body is flourishing, he sprinkles nectar, O king Ram! 

To whose mind the word of the Guru is pleasing, they are intoxicated by the nectar after having 
eaten (it). 

From the pleased Guru Hari is obtained, pushing and pulling have come to an end. 

The people of Hari have become Hari, Hari, Nanak (and) Hari are one, 


GJ ona! Ss 
1 g3at=T3t- 2 afeat = afyat (= Sansk. Taw), beautiful, having a good colour. 
3 MIB dal. the endless wave = the Supreme Being. 
* arat = farat (Sansk. We), covetous, longing for. 
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Ul. X. XVII. 


(1). The treasury of the nectar (and) worship of Hari is with the Guru, the true Guru, O king Ram! 

The true Guru, the Guru is the true wholesale merchant, he gives to the disciple the stock of Hari. 

Blessed, blessed is the retail-dealer (and his) traffic, praise be to the Guru, the wholesale merchant ! 

Humble Nanak (says): the Guru is obtained by them, on whose forehead it is written from the 
beginning. 

(2). Thou, O Lord, art our true wholesale merchant, the whole world is thy retail-dealer, O 
king Ram! 

All vessels are made by thee, in them is thy substance, O Hari! 

What thing thou puttest into the vessel, that comes out, what can any helpless man do? 

On humble Nanak was bestowed by Hari the treasury of the worship of Hari. 

(3). How shall we spread out thy excellences, O Lord, thou art boundless, O king Ram! 

The name of Hari we will praise day and night, this is our hope (and) support. 

We foolish people do not know anything, how shall we reach (his) end ? 

Humble Nanak is the slave of Hari, the water-carrier of the slaves of Hari. 

(4). As it pleases thee, so keep (us), we have come to thy asylum, O Lord, O king Ram! 

We, going astray, damage (it) day and night, O Hari, cause thou our honour to be preserved ! 

We are children, thou art (our) Guru (and) father, communicate thou wisdom (to us) ! 

Humble Nanak is called the slave of Hari, O Hari,’ cause thou (my) honour to be preserved ! 


1V. XI. XVIII. 


(1). On whose forehead it is written by Hari from the beginning, with them the true Guru met, 
O king Ram! 

(Their) ignorance and darkness are cut off, by the Guru divine knowledge is kindled in (their) heart. 

Hari is obtained, the exquisite jewel, he does not go again. 

By humble Nanak the name is adored, by adoring (it) Hari was met with. 

(2). By whom this name of Hari is not kept in mind, why have those come into the world, 
O king Ram? 

This human birth is difficult to obtain, without the name it passes all to no purpose. 

‘(By whom) now in the time of sowing the name of Hari is not sown, afterwards becoming hungry 
what will he eat ? 

The self-willed are subject again to birth, (to) Nanak Hari is pleasing. 

(3). O Hari, every one is thine, all are produced by thee, O king Ram! 

Nothing at all is in the hand of any one, all go off being marched away (by thee). 

Whom thou unitest (with thyself), O beloved, they are united with thee, who please the mind of Hari. 

Humble Nanak has met with the true Guru, (who) makes (him) cross by the name of Hari. 

(4). Some one sings many kinds of Rags, sounds and Védas, (but) does not sink into Hari, O king Ram! 

In whose heart is the disease of hypocrisy, what is done by them, (though) they weep ? 

Hari, the creator, knows everything, having produced ' disease, assistance is given (by him also). 

By those disciples, whose heart is pure, the worship of Hari is seized. 


V. XID. XIX. 


(1). In whose heart there is love to Hari, those people are clever and intelligent, O king Ram! 
Though outwardly they make mistakes in their speech, yet they are quite pleasing to Hari. 

To the saints of Hari there is no other place, Hari is the hope of the humble. 

(To) humble Nanak the name is a tribunal, Hari is (my) powerful protection. 


\ fafa here = faafH p-p. conj. of faTHatT. 
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(2). In which place my true Guru sits down, that place is pleasant, O king Ram! 

That place is sought by the disciples of the Guru, (its) dust is applied to (their) face. 

The service of (those) disciples of the Guru is acceptable, by whom the name of Hari is medi- 
tated upon. 

By whom the true Guru is worshipped, (says) Nanak, them he causes to perform worship to Hari. 

(3). In the mind of the disciples of the Guru there is love to Hari, (love) to the name of Hari, (love) 
to thee, O Hari, O king Ram! 

(If) they serve the perfect true Guru, (their) hunger ceases, (their) egotism! goes off. 

All the hunger of the disciples of the Guru is gone, after them many others eat. 

By humble Nanak the meritorious deed of Hari is sown, the meritorious deed of Hari does not 
diminish again. 

(4). There is congratulation in the heart of (those) disciples, by whom my true Guru is seen, O 
king Ram! 

Any one, who lets them hear the word of the name of Hari, becomes acceptable (sweet) to the mind 
of the disciples of the Guru. 

At the threshold of Hari those disciples of the Guru are dressed (with a dress of honour), with 
whom my true Guru has been pleased. 

Humble Nanak has become Hari, Hari; Hari, Hari has settled in (his) heart! 


VI. XII. XX. 


(1). With whom my perfect true Guru has met, in them he makes firm the name of Hari, O 
king Ram! 

All his thirst and hunger cease, who meditates on the name of Hari. 

Who are meditating on the name of Hari, Hari, near them Yama does not come. 

O Hari, bestow mercy on humble Nanak, (that) he may continually mutter the name of Hari! Hari 
makes cross (the water) by the name. 

(2). The disciples, by whom the name is meditated upon, no calamity befalls again, O king Ram! 

By whom the true Guru, the (divine) male, is appeased, them every one worships. 

By whom the true, beloved Guru is served, their happiness always remains. 

With whom the true Guru has met, (says) Nanak, with them that Hari is united. 

(3). In the heart of which disciples there is love (to Hari), them Hari is protecting, O king Ram! 

‘What may one censure them, to whom the name of Hari is dear? 

‘Whose mind is pleased with Hari, (about them) every wicked man talks nonsense. 

By humble Nanak the name is meditated upon, Hari is his protector. 

(4). Hari has produced devotees through all ages, he has been preserving their honour, O 
king Ram! 

The wicked Haranakhas? was killed by Hari, Prahlad was saved. 

Having turned his back on the conceited calumniators he countenanced Namdév.3 

By humble Nanak that Hari is served, (who) at the end releases (from bodily existence). 


1 WT sf egotism. 

? Haranakhas = fecwafay, the father of Prahlad. See Wilson, Vishnu Purana, p. 126 sqq. 

* This refers to the story related in the Bhakta-mala, that Namdév (who was of low extraction—he is 
said to have been a calico-printer) was kicked out of the temple of Vitthala at Pandharpur (in the Dekhan) 
by the officiating priests, whereupon he sang his stanzas outside the temple. On this the gate of the temple, 
which was to the east, changed to the west, and Vitthala, taking Namdév by the hand, seated him at his side. 
The priests, on seeing this, became terrified and fell down at the feet of Namdév, soliciting his pardon. 
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ASA; MAHALA IV.; CHANT; GHAR V. 


Om! by the favour of the true Guru! 


I. XIV. XXI. 


(1). (To) my mind, the stranger, O beloved, come to (my) house ! 

Join (to me) Hari the Guru, O my beloved, (that) Hari may dwell in (my) house! 

Merrily I enjoy pleasures, O my beloved, (if) Hari bestow mercy. 

Guru Nanak is pleased, O my beloved, he joins Hari (to me). 

(2). I have not tasted love, O my beloved, (though) making love. 

In (my) heart thirst is not quenched, O my beloved, (though) I continually hope (for it). 

Continually youth passes away, O my beloved, Yama takes away (my) breath. 

A fortunate happy wife is she, O my beloved, (who) keeps Hari in (her) breast, (says) Nanak. 

(8). My eyes are enamoured with my sweetheart, O my beloved, (as) the Catrik with the rain-drop. 

(My) mind has become sedate, O my beloved, (if) it drinks the drop of Hari. 

Love keeps (me) awake in the body, O my beloved, no sleep comes on in any way. 

Hari, the sweetheart, I obtained, O my beloved, by devout devotion to Guru Nanak. 

(4). The month of Cat comes on, spring, the pleasant season, O my beloved! 

(But) without (my) sweetheart, O my beloved, dust is flying about in the courtyard. 

A longing has arisen in (my) heart, O my beloved, both (my) eyes are intent (on the sweetheart). 

Seeing Guru Nanak I became happy, O my beloved, as a mother (rejoices in her) son. 

(5). The stories and tales about Hari, O my beloved, the true Guru let (me) hear! 

I am a sacrifice to the Guru, O my beloved, by whom (I am) united (with) Hari. 

Every hope (of mine) was fulfilled by Hari, the fruit, (my) mind desired, I obtained. 

Hari is pleased, O my beloved, humble Nanak is absorbed in the name. 

(6). Without the love of the beloved Hari I shall not sport. 

How shall I get the Guru, clinging to whom I shall see the beloved ? 

O bountiful Hari, procure (me) the Guru, with the face, the face of the Guru I will meet ! 

Guru Nanak is obtained (by her), O my beloved, on (whose) forehead (this) writ was from the 
beginning. 
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Om! by the favour of the true Guru! 


I. XXII. 


(1). There is joy, great joy, I have seen that Lord, O brother !? 

T have tasted, tasted the sweet juice of Hari, O brother! 

The sweet juice of Hari has fallen? into my heart, the true Guru has become pleased, tranquillity 
has sprung up (in me). 

(My) house has become flourishing, a song of congratulation is sung, those five wicked ones have 
fled away. 

(We are) filled with composure (by) the nectar-speech, the virtuous saint (= the Guru) is (our) 
intercessor. 

Nanak says: my mind is pleased with Hari, that Lord has been seen with (my) eyes. 


1 Taq may be translated either by: brother or Ram. It is only added here for the sake of the rhyme. 
aT, properly: has rained (from SAAT). 
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(2). Adorned, adorned are my beautiful gates, O brother! 

My guests, my guests are the beloved saints, O brother! 

By the beloved saint (my) affairs are accomplished, paying reverence (we) stick to (his) service. 

He himself is the bridegroom’s attendant, he himself is the bride’s attendant, he himself is the 
Lord, he himself is God. 

His own work he himself arranges, he himself upholds it. 

Nanak says: the bridegroom is seated in (my) house, adorned are the beautiful gates. 

(3). The nine treasures, the nine treasures have come into my house, O brother! 

Everything, everything is obtained, (if) I meditate on the name, O brother! 

(If) I meditate on the name, Govind is easily always (my) companion. 

Calculation is effaced, running about is stopped, anxiety never enters (my) mind. 

Gévind thunders (with) an unbeaten musical instrament, a wonderful glory is made. 

Nanak says: (when) my beloved is with (me), then I obtain the nine treasures. 

(4). Abundant, abundant are my brothers, all (are) (my) friends, O brother ! 

Difficult, difficult is the arena, by joining the Guru I became victorious, O brother! 

By joining the Guru I became victorious, I said: Hari, Hari! the wall of the fort of error was 
broken down. 

The treasure was obtained, a great treasure, he himself assisted me. 

He is very wise, he is foremost, who is made by the Lord his own. 

Nanak says: when the Lord is on (my) side, then many are (my) brothers and friends. 


If. XXIII. 


(1). Inexpressible, inexpressible is the story regarding Hari, it cannot be known at all, O brother! 

By the excellent men and Munis it is naturally praised, O brother! 

The nectar-speech is naturally praised (by them, by whom) love is entertained to the lotus-foot 
(of Hari). 

By muttering the one incomprehensible Lord, the Supreme Spirit, the fruit, that is desired by the 
mind, is obtained. 

Abandoning pride, infatuation, vice (and) duality, light is absorbed in the Luminous one. 

Nanak says: by the favour of the Guru I always enjoy the pleasure of Hari. 

(2). The saints of Hari, the saints of Hari are my sweethearts, friends and assistants, O brother ! 

By the very fortunate, by the very fortunate one the society of the saints is obtained, O brother ! 

The very fortunate one obtains it, (who) meditates on the name, (his) pain and troubles are removed 
(thereby). 


Who cling to the feet of the Guru, (their) error and fear are broken, by themselves (their) own self 
is effaced. 


(Who) are mercifully united by their Lord (with himself), they are not separated (from him nor) do 
they go anywhere else. 

Nanak says: (I am) thy slave, (I am) always in (thy) asylum, O Hari! 

(3). At the gate of Hari, at the gate of Hari shine thy devotees, O beloved Ram! 

I sacrifice myself to them, 1 sacrifice myself to them, I am always a sacrifice to them, O Ram! 


I am always a sacrifice (to them), paying reverence (to them), who meeting with the Lord have 
known him. 


In everybody he is contained, the Lord, the Supreme Spirit, the arranger (of all) is omnipresent in 
all places. 


' Uf dat might also be translated by: every pleasure. 
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(By whom) the perfect Guru is obtained (and) the name is meditated upon, he does not lose (his) 
lifetime in gambling. 

Nanak says: keep (me) in thy asylum (and) bestow mercy (on me)! 

(4). Endless, endless are thy qualities, how many shall I sing, O Ram! 

The dust of thy feet, of thy feet, I obtain by dint of a great lot, O Rim! 

If ablution be made in the dust of Hari, the filth is removed, the pain of birth and death is 
taken away. 

Inside and outside Hari is always present, the Lord is with (me). 

(My) pain is effaced, (there is) welfare (and) praise, I do not fall again into the womb. 

Nanak says: in the asylum of the Guru crossing is made, (if) I please my own Lord. 


ASA; MAHALA V.; CHANT; GHAR IV. 
Om! by the favour of the true Guru! 


Ill. XXIV. 


(1). By the lotus-foot of Hari (my) mind is perforated, nothing else is sweet (to me), O king Ram! 

Having joined the society of the saints, he (Hari) is adored (hy me), Hari is seen in everybody, O 
king Ram! 

Hari is seen in everybody, nectar has rained, the pain of birth and death is extinguished. 

The depository of (all) excellences is sung, all pain is effaced, the tie of egotism is destroyed. 

(My) beloved I do not give up easily, Majith colour’ is applied to (my) mind. 

Nanak is perforated by the lotus-foot of Hari, nothing else is sweet (to him). 

(2). As the fish is enamoured with the water, so (we are) intoxicated with the juice of Ram, O 
king Ram! 

By the perfect Guru instruction is given, the devotees are (thereby) liberated whilst in the body,’ O 
king Ram! ; 

(Who are) liberated whilst in the body, they are applied by the Lord himself, the inward governor, 
to the hem of his garment. 

Hari, the choice jewel, is manifest (to them), they do not give up the omnipresent one nor do they 
go anywhere else. 

The Lord is a clever, beautiful, all-wise Lord, his gift is not effaced. 

As the fish is enamoured with the water, so is Nanak intoxicated with Hari. 

(8). As the Catrik asks for a drop (of rain), so is Hari the support of (my) life, O king Ram! 

He is dearer (to me) than wealth, treasure, son, brother, friend, (yea) than all, O king Rim! 

Dearer than all is (to me) the Supreme Spirit, (who is) distinct (from all), his state is not known. 

(If) at every breath and morsel he be never forgotten, pleasure is enjoyed by means of the words of 
the Guru. 

The Lord is the Supreme Spirit, the life of the world, the saints are drinking (his) juice, the pain 
of error and spiritual blindness is destroyed (thereby). 

As the Catrik asks for a drop (of rain), so Hari is dear (to) Nanak. 

(4). (We) have met with our Narayan, our desire is fulfilled, O king Ram! 

The wall of error is pulled down by (our) meeting with the Guru, the hero, O king Ram! 


* i.e. a genuine red dye which does not go off. 


? aHteaats = WreaaafS (sttqaym), gone, liberated whilst living (in the body). 
79 
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The all-present Guru is obtained (by them, for whom) before all treasures were written down by 
him, who is kind to the poor. 

At the beginning, in the midst and at the end is that Lord, the beautiful Guru Gopal. 

(There is) happiness, tranquillity and many joys, the dust of the pious is purifying the sinners. 

(We) have met with Hari Narayan, O Nanak, (our) desire is fulfilled! 


ASA; MAHALA V.; CHANT; GHAR VI. 
Om! By the favour of the true Guru! 


I. IV. XXY. 
Sok. 
To whom the Lord Hari, Hari, has been merciful, (them) he causes to mutter (Hari). 
Nanak (says): in those love to Hari has sprung up, (who are) joining the society of the pious. 


Chant. 

(1). Like the manner of water and milk is—now that there is no flame (unto) the milk—such 
affection to Hari, O mind, (have thou)! 

Now the black bee is immersed in the scent of the lotuses, not even one moment it goes away. 

(So) not one moment the love to Hari turns away, all ornaments (and) relishes are offered up (to it). 

By whom pain is heard and the way of Yama is spoken of, he, being in the society of the pious, 
does not tremble. 

By praising the excellences of Govind all expiations (and) pains are done away. 

Nanak says: (as there is) in the mind of Gévind Hari! voluntarily? love to Hari, such an affection 
to Hari entertain thou, O mind! 

(2). As the fish (has love to) the water and is not quiet one moment (without it), such a love (to 
Hari) entertain thou, O mind! ; 

As the thirst of the Catrik is, which says every moment : rain a drop, a drop, O beautiful cloud ! 

(So) love to Hari should be made, this mind should be given (to him), the thoughts should be quite 
applied to Murari! 

Pride should not be entertained, one should fall on (his) asylum, for his sight (one should become) a 
sacrifice ! 

The Guru is favourable (to me), join me, O Lord, (who art) separated (from me), the woman is giving 
(thee) a true message of love! 

Nanak says: O mind! such a love entertain thou, as is voluntarily entertained (in the mind) of the 
endless Lord with Hari. 

(3). The Cakyi is in love with the sun, she ponders with great longing: when will the sun be seen? 

The K6kil is in love with the Mango-tree, it says: O beautiful (tree) ! 

O mind, (in this wise) love should be entertained (by thee) to Hari! 

Love to Hari should be made, conceit should not be entertained, (we) all (are) guests of (but) 
one night! 

Now what for is pleasure entertained (and) infatuation made (thereby)? naked (we) come and go! 


The asylum of the pious is firm, at (their) feet one should fall down, then the trick of infatuation 
will break down! 


) Govind Hari = Krishna, the incarnate Hari. 


? Sz here in the sense of: fondness, will, pleasure. #3 (= Qe) stands here adverbially: by his own 
will (= BY 3 = VTA). 
za 
3 afashit = afats, Sansk. afta, contrivance, trick. 
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Nanak says: (as there is) voluntarily in the mind of the merciful man (love to Hari), (so) make 
thou love to Hari (saying): when will the sun be seen ? 

(4), As a deer, hearing at night with its ears a sound,' bounds (towards it), so, O mind, love should 
be made (to Hari)! 

As a young woman is entangled with the corpse of her beloved husband (on the funeral pile), so 
this mind should be given to the darling (Hari) !? 

(If) the mind be given to the darling, enjoyment is made, all pleasures and merriments are enjoyed. 

(My) own beloved is obtained, red colour is made, (my) very old friend is met with. 

(When) the Guru has become my friend, then he is seen by me with (my) eyes, like my beloved no 
other is seen. 

Nanak says: as in the mind of the kind and fascinating one? the feet of Hari are seized, so, O 
mind, love should be made (to Hari)! 


Il. V. XXVI. 
SIok. 
Entering deeply and wandering from forest to forest and searching about I did not succeed. 
O Nanak, when the pious men met (with me), Hari was obtained in my heart. 


Chant. 

(1). Whom innumerable Munis and many ascetics seek. 

(Whom) crores of Brahmas adore (and) wise men mutter. 

(Whom) with muttering, austerity, continence, religious ceremonies, worship and many purifications 
(they are) adoring, 

Travelling over the earth and bathing at the holy watering places for the sake of meeting with the 
Pure one. 

Men, forests, grass, cattle, birds, all are worshipping thee. 

Kind is the beloved Gévind; Nanak (says): join the society of the pious, salvation is brought 
about (there) ! 

(2). Crores of avatars of Vishnu (and of) Shivas, wearing matted hair, 

Desire thee, O merciful one! in their heart and body is infinite desire. 

The boundless, unattainable Govind, the Lord is filling all, (he is) the Lord and owner (of all). 

The gods, the Siddhas, the Ganas, the Gandharvas, the Yakshas, the Kinnaras meditate (on him), 
telling (his) excellences. 

Crores of Indras, many gods are muttering the Lord with exultation. 

He is the friend of the friendless (and) merciful, Nanak (says): join the society of the pious, 
salvation (is there) ! 

(8). Whom crores of Dévis serve (and) Lakshmis of many kinds. 

Whom, being hidden and manifest adore the word, the water, day and night. 

(On whom) the stars, the moon and the sun meditate, (whom) the earth and the sky sing. 

(On whom) all the places of production, all stages of the voice continually meditate. 

Whom the Smriti, the Purinas, the four Védas, the six Shastras are muttering: 

The purifier of the sinners, he who is kind to the devotees, is met with in the society of the pious, 
(says) Nanak. 


1 The hunters are said to ensnare the deer by making a certain sound at night-time. 
* The burning of the Sati is here in no way impugned. 


® According to the preceding verses Krishna is here the subject. 
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(4). As much as! is made known by the Lord, so much the tongue utters. 

What one serves (him) without knowledge, that much cannot be counted. 

The eternal, indeterminable, unfathomable Lord is within all and outside (of all). 

All are beggars, the One is bountiful, he is not far off, he is a manifest companion. 

He is in the power of (his) devotees, he joins the creatures ; by whom is his greatness calculated ? 
May Nanak obtain this gift (and) honour, (that) he may put (his) head on the feet of the pious! 


Il. VI. XXYVII. 
Slok. 
Make efforts, O ye very fortunate, remember Hari, Hari the king! 
By whose remembrance all happiness accrues (and) pain, affliction and error depart, (says) Nanak. 


Chant. 


(1). In muttering the name of Govind no sloth should be made! 

By meeting with the pious one does not go to the city of Yama. 

Pain, affliction and fear do not befall (him), remembering the name he is always happy. 

Adore at every breath Hari, Hari, meditate on that Lord with (thy) mind and mouth! 

O merciful, kind, delightful depository of (all) excellences, bestow mercy, (that) service may be 
made (to thee)! 

Nanak answers and utters? (this) stanza:* in muttering the name of Govind may no sloth be made! 

(2). The pure name of the Pure one is purifying the sinners. 

The knowledge of the Guru is the collyrium, which destroys error and darkness. 

The knowledge of the Guru is the (right) collyrium, the pure Lord is present in water, land and on 
the surface of the earth. 

In whose heart he dwells one moment, his anxieties are effaced. 

The Lord is of unfathomable knowledge and powerful, breaking the fear of all. 

Nanak answers and utters this stanza: the pure name of the Pure one is purifying the sinners. 

(3). Thé sanctuary of the kind and merciful Gopal, the depository of kindness, is seized (by me). 

Thy feet are my refuge, in thy asylum is perfection.* 

The feet of Hari are the cause of causes, the Lord Hari, Hari is saving the sinners. 

The name brings across the ocean of the world (and) existence, by (its) remembrance many 
have crossed. 

(Who) seek him who at the beginning and end is endless, (let them know, that) the way of salvation 
is heard of in the society of the saints. 

Nanak answers and utters (this) line: the sanctuary of the kind and merciful Gopal, the depository 
of kindness, is seized (by me). 

(4). Hari himself has made (this) his practice, (that he is) kind to (his) devotees. 

Wherever the saints adore (him), there he is manifested. 

By the Lord himself they are reabsorbed, the work of the devotees is easily accomplished. 

(There is) joy, every success, great rejoicing (on their part), every pain is forgotten. 


SST. supply = ETFS (word). 

ufontie is derived from the Sansk. afar, to answer, to rejoin; similarly aU from iB the 
Prakrit form of Bq being BM (cf. Weber, Hala, 222). The Sikh Granthis explain Ufgaty traditionally 
by: “he says;” but this is a mere conjecture, as they have no idea of the etymology of this verb ; wo they 
usually identify with =U, which gives no sense. 


1 
2 


* Sc signifies here: a stanza, a line of poetry. 
* fafa (fafa), perfection (of existence = emancipation). 
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A wonderful appearance is manifest in the ten regions (of the earth), the One is shown there. 
Nanak answers and utters (this) line: Hari himself has made (this) practice, (that he is) kind to 
(his) devotees. 


IV. Vil. XXVIII. 


(1). Firm is the (happy) married state of the saintly woman, he! neither dies nor goes. 

In whose house Hari is the Lord (husband), she always enjoys (him). 

Imperishable, eternal is that Lord, always young and spotless. 

He is not far away, he is present, the Lord is always filling the ten regions. 

The Lord of life is known by dint of intelligence and understanding, love to the beloved is pleasing 
to the beloved. 

Nanak expounds (what) he knows from the word of the Guru: firm is the (happy) married state of 
the saintly woman, he neither dies nor goes. 

(2). Whose husband is Ram, she has great joy. 

That woman is happy, she is full of splendour (and) adorned. 

(She has) honour, greatness, welfare (and) every success, her sweetheart, that Lord, (being) with (her). 

All perfections, the nine treasures (are) in her house, there is no want of anything. 

(By whom) the sweet speech of the beloved one is heeded, her married state is rendered firm. 

Nanak expounds, (what) he knows from the word of the Guru : whose husband isRam, she has great joy. 

(3). Come, O friend, to the saint, apply thyself to (his) service! 

Grind corn and wash his feet, give up thy own self! 

By abandoning thy own self anguish is put out, thy own self is not (again) subjected to regeneration.’ 

(His) asylum should be seized, he should be obeyed, doing that happiness is obtained.’ 

Do the lowest service, give up sadness, day and night joining thy hands (in prayer) wake! 

Nanak expounds (what) he knows from the word of the Guru: come, O friend, to the saint, apply 
thyself to (his) service! 

(4). On whose forehead the lot (is written), he is applied to the service (of the Guru). 

His desire is fulfilled, by whom the society of the pious is obtained. ‘ 

In the society of the pious he is applied to the love of Hari (and) the remembrance of Govind. 

Error, infatuation, vice, duality, all is abandoned by him. 

In his mind tranquillity (as) a natural disposition has settled, (with) joy and exultation the ex- 
cellences (of Hari) are sung. 

Nanak expounds (what) he knows from the word of the Guru: on whose forehead the lot (is 
written), he is applied to the service (of the Guru). 


V. VIII. XXIX. 
Slok. 
To those, who are muttering the name of Hari, Hari, Yama, the death, says nothing. 
Nanak (says): (their) mind and body become happy, at the end Gopal meets (with them). 
Chant. 
(1). I will join the society of the saints, save me! 


Joining my hands I make supplication: O Hari, Hari, give (me) thy name ! 


' i.e. her husband = Hari. 


2 STATE = AATEUN; WTU WATGAT literally: to cause to be born one’s own self = to subject 


oneself to regeneration. 


3 These words could also be translated : what he (the Guru) does, that should be received as happiness. 
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T ask for the name of Hari, I cling to (thy) feet, I will give up conceit by thy mercy! 

Ido not run anywhere, (that) I may obtain (thy) asylum, O Lord, full of mercy, bestow mercy (on me)! 
O powerful, unattainable, boundless and spotless Lord, hear this (my) supplication ! 

Joining (his) hands Nanak asks for (this) gift: remove (from me) regeneration and death! 
(2). (I am) a sinner, without understanding, without virtues, friendless and low. 

Roguish, hard, of low extraction, steeped in the mud of spiritual blindness. 

In filth, error (and) works of selfishness, death does not come into (my) mind. 

Dalliance with (my) wife, rejoicing in the Maya, ignorance sticks (to me). 

Youth declines, old age is increasing, death, (that is) with (me), looks out for (its) day. 
Nanak says: thou art my hope, keep (me) the low one in the asylum of the pious! 

(8). (We) have wandered about in many births, in very narrow wombs. 

(1) cling to that, (in which are) sweet enjoyments (and) sleeping. 

In wandering about an incalculable burden fell (on me), (I) ran about in many foreign countries. 
Now I hold fast the sanctuary of the Lord Murari, the name of Hari (gives me) all comforts. 
O beloved Lord, O protector, by me nothing is effected nor will be effected. 

In comfort, composure and joy Nanak crosses by thy mercy the world, 

(4). Those, who hold fast the name, are saved, what anxiety is to the devotees (of Hari) ? 

In any way hear the glory of Hari with (your) ear! 

The wise men having heard (it) with (their) ears obtain the treasure in (their) heart. 
Steeped in the love of Hari, the all-arranging Lord, they sing the excellences of Ram. 

If the earth (be) the paper, the forest the pen, the wind the writer: 

The end of the endless one cannot be obtained ; by Nanak the asylum of (his) feet is seized. 


VI. IX. XXX. 


(1). (By me) the asylum of the Supreme Being, the Lord of men, is seized. 

(We) have become fearless, all care (about our) life has vanished. 

He is known as mother, father, friend, sweetheart, friend (and) relative. 

(I am) taken and applied to (his) bosom, by the Guru (I am) united (with him), his pure glory is 
expounded (to me) by the saint (=the Guru). 

Many are the excellences of the endless one, the estimate of his greatness cannot be told at all. 

The Lord is One, the incomprehensible Lord is many, by Nanak (his) sanctuary is seized. 

(2). The forest (and) the world are nectar (to him, to whom) he himself has become a companion. 

(On whose) breast is the necklace of the name of Ram, (his) days of poison have passed. 

Gone is error, infatuation and vice are destroyed, all going into the womb is stopped. 

He walks cool in the fire of the world, (who) seizes the hem of the garment of the pious. 

Govind Gopal is merciful and powerful ; say, O pious man: victory to Hari! 

O Nanak, meditate on the name! in the society of the perfect, pious men, emancipation is obtained. 

(3). Wherever I see, there the One is present. 

He himself is dwelling in everybody, (but only) by some rare one he is obtained. 

In water, land and on the -surface of the earth he is fully present, in the worm (as well as in) the 
elephant he is contained. 

He is at the beginning, at the end and in the midst, by the favour of the Guru he is known. 

Brahm is expanded, (all is) the sport of Brahm, Govind is called the depository of (all) excellences 
by (his) people. 

Remember the Lord, the inward governor, the One Hari, O Nanak, is contained (in all)! 


7 as = aa sleeping. 
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(4). Pleasant is the day (and) night, (in which) the remembrance of the name of Hari (is made). 
By love to the lotus-foot filth and sins are removed. 

Pain, hunger and poverty are destroyed, the way is shown evidently. 

By joining the saints and by love to the name the desire of the heart is obtained. 

By seeing the sight of Hari (one’s) wish is fulfilled, all (one’s) families are saved. 

Day and night (there is) joy by daily remembering Hari, Hari, (says) Nanak. 


ASA; MAHALA V.; CHANT; GHAR VII. 
Om! by the favour of the true Guru! 


I. X. XXXI. 
SI6k. 

It is a good thing to reflect on Govind and to delight oneself with the spotless pious people. 

O Lord, bestow mercy, (that) Nanak may not forget the name for twenty-four minutes ! 

(1). In a clear night the stars glitter. 

The saints, who are dear to my Rim, wake. 

Those, who are dear to Ram, wake always, day by day they remember the name. 

In (their) heart is meditation on the lotus-foot (of Hari), the Lord is not forgotten one moment. 

By giving up conceit, infatuation and vice, the filth of the mind and (its) pain are burnt. 

Nanak says: the servants of Hari, the beloved saints wake always. 

(2). The apparatus of my bed is got ready. 

In (my) heart joy sprang up, I heard, that the Lord is coming. 

The Lord joined (me), (I am) enjoying happiness, pleasure, rejoicings and enjoyments were supplied. 

He clung to (my) bosom, pain fled, (my) life, mind, body, all flourished. 

The desire of (my) heart was obtained by meditating on the Lord, the auspicious day for the union 
was calculated. 

Nanak says: the bearer of prosperity joined (me), all joys and pleasures were made. 

(3). Having joined (her) companion she asks: tell (me) the sign of the beloved ! 

(I am) filled with love and affection (to him), tell (me) something, I do not know (his sign) ! 

The qualities of the creator are dark, hidden and boundless, the Véda does not reach (their) end. 

In devotion with love meditate on the Lord, sing always the excellences of Hari! 

She is filled with the knowledge of all (his) qualities, (who) is pleasing to her own Lord. 

Nanak says: she, who is imbued with love and affection (to Hari), is easily absorbed (in him). 

(4). With pleasure they commenced to sing songs of joy about Hari. 

(Their) friends increased, (their) pain (and their) enemies fled. 

(Their) comfort (and) tranquillity became abundant, they rejoiced in the name of Hari, the Lord 
himself bestowed mercy (on them). 

They clung to the feet of Hari, they were always waking, they were united with the Lord, the 
wearer of the chaplet of wild flowers. 

Auspicious days came, easily all treasures were obtained (by them), they are blended’ with 
the Lord. 

Nanak says: the people of Hari are always comfortably settled? in the asylum of the Lord. 


' UTSTAT (= USTAT, pagg-na) to be blended, to be mingled with (Sansk. Tm, root wy: 


? STAT (= SAAT, taggna), to remain, to be settled comfortably (Sindhi WAY, Marathi Asa). The 
etymology is not quite clear. 
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Ii. XI. XXXII. 


(1). Rise and go, O traveller, what delay hast thou made? 

(Thy) time has arrived, by what falsehood art thou enticed ? 

By falsehood (thou art) enticed, by the fraud of the Maya thou committest innumerable sins. 

(Thy) body, the heap of ashes, is looked out for by Yama, the death, O helpless one, (thou art) 
overcome ! 

Abandoning wealth (and) youth thou wilt go off, clothing and food are stopped. 

Nanak says: (thy) works go with (thee), what is done, cannot be effaced. 

(2). Thou art ensnared like the deer, (that} sees at night the moonshine. 

From pleasure pain springs up, sin is always committed. 

Sins, that are committed do not leave (thee), they carry (thee) away having thrown a.neck-halter 
‘over thee). 

Having seen the city of Harig¢handra (= mirage) (thou art) carried away, falsehood is enjoyed 
(on thy) bed. : 

(Thou art) intoxicated with greediness and selfishness, (thou art) absorbed! in pride. 

Nanak (says): the deer is destroyed by (its) ignorance, coming and going (= transmigration) is not 
effaced (in the state of ignorance). 

(3). By a sweet (thing) the fly is killed, how shall it fly (being caught) ? 

(When) the elephant has fallen into a pit, how shall swimming be made ? 

Swimming (across) has become difficult (to him), into (whose) mind the Lord never has come for 
a moment. 

There is no counting of (his) pain (and) punishment, he earns his own doing. 

(His) hidden works become manifest, here and there he is wretched. 

Nanak (says): without the true Guru the conceited self-willed man is wretched. 

(4). The servants of Hari live, clinging to the feet of the Lord. 

They are applied to (his) neck by that Lord, who is affording (them) protection. 

Strength, understanding, divine knowledge (and) meditation are given by himself, his own name he 
himself causes (them) to mutter. 

He himself is in the society of the pious, he himself causes the world to be crossed. 

They are preserved by the preserver, (their) work is always spotless. 

Nanak (says): they never go to hell, the saints of Hari are in the asylum of Hari. 


TI. AI. XXXII. 


(1). Depart, O my slothfulness, (this is) my prayer to Hari! 

I will enjoy my own bridegroom, in the society of (my) Lord I am beautiful ! 

In the society of my beloved, the Lord, I am beautiful, day and night he is enjoyed (by me). 
Thinking of him at every breath I live, seeing the Lord the excellences of Hari are sung (by me). 
Separation is put to shame, (his) sight is obtained, (his) sight is sprinkling nectar (on me). 

O Nanak, my desire is fulfilled, he is found, (whom I was) seeking. 

(2). Be destroyed, O my sins! the creator has come to my house. 

The burning of the attackers has taken place, Govind is manifested. 

Gopal Govind is manifested, the darling is expounded in the society of the pious. 

A wonderful thing is seen, nectar has rained, by the favour of the Guru he is known. 
Tranquillity has come into (my) mind, congratulation is made, no end (of him) can be obtained. 
Nanak says: happiness (and) union are easily made by the Lord himself, 


* Batfea = AATAT, on account of the rhyme. 
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(8). Hell is not seen by remembering Narayan. 

Dharm-raja cries out: victory! (his) messengers take to flight. 

(By reason of) piety, patience (and) tranquillity they are happy, in the society of the pious Hari is 
adored (by them). 

By (his) favour they are preserved, infatuation and selfishness, all is abandoned (by them). 

They are applied to (his) neck, by the Guru they are united (with him), muttering Govind they 
are satiated. 

Nanak says: remember the Lord, (who is) fulfilling every desire! 

(4). (By whom) the feet (of Hari), (containing all) the treasures and perfections, are seized, what 
grief has he ? 

Everything is in the power (of him), whose that our Lord is. 

(His) arms are seized, the name is given (to him), the hand (of Hari) is put on (his) head. 

He does not enter the ocean of the world, the nectar-juice of Hari is tasted (by him). 

In the society of the pious he delights in the name, in the great battle-field he is victorious. 

Nanak says: (who (is) in the asylum of the Lord, he is not again uprooted by Yama. 


IV. XII. XXXIV. 


(1). What is done by day and night, that comes on (one’s) head. 

From whom he is hiding himself, he sees (him, being) with (him). 

The creator (being) with (him) sees (him), why should sin be committed ? 

(If) good works be done, if the name be taken, one will go by no means to hell. 

Remember the eight watches the name of Hari, it goes with (thee)! 

Adore (him) always in the society of the pious! the sins, thou hast committed, are effaced (thereby), 
(says) Nanak. 

(2). Practising deceit thou fillest (thy) belly, O ignorant fool! Hari, the donor, gives everything. 

The Lord is always bountiful and kind, why is he forgotten from (thy) mind? 

Join the society of the pious, adore him who is without an associate, all (thy) families will be saved. 

The Siddhas, the ascetics, the gods, the Munis, the devotees are relying on the name. 

Nanak says: the one Lord, the creator, should always be adored ! 

(8). Insincerity should not be made, the Lord is examining (men). 

Those, who are practising falsehood (and) hypocrisy, are born (again) in the worll. 

The ocean of the world is crossed by them, by whom the One is meditated upon. 

Abandoning lust, wrath and the censure of those, who are unblamable, they come to the asylum of 
the Lord. 

In water (and) on the surface of the earth the high, unattainable, boundless Lord is contained. 

Nanak says: he is the prop of his people, the lotus-foot is (their) support. 

(4). Behold, (all is) a mirage, nothing is durable. 

As many as the appearances of the Maya are, they do not go with (thee). 

Hari is always a companion with (thee), day and night he should be kept in mind! 

‘Without the One Hari there is nothing else, other love (but Hari’s) should be burnt ! 

Consider that One Lord in (thy) mind as friend, youth, wealth, (yea) as all! 

Nanak says: by a great lot he is obtained, (who obtains him) enters into happiness (and) tranquillity 
(of mind). 


’ The sense is: they, who remember Hari, do not see hell. Yama cries out to them: victory (to you)! 
his messengers flee from them. 
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ASA; MAHALA V.; CHANT; GHAR VIII. 
Om! By the favour of the true Guru! 


I. XIV. XXXY. 


(1). (In) the error of the Maya (and) in fear, in the error of the Maya (and) in fear, alas! in sharp, 
perverse intoxication, alas! life is passing uselessly ! 

(In) an impenetrable, terrible forest, (in) an impenetrable, terrible forest, alas! the thieves of the 
heart are robbing the house, alas! the sun is day by day eating up (the life). 

The days are eating up (the life), they are passing without the Lord, join (me), O Lord, O com- 
passionate husband ! 

Many births and deaths have been gone through, without the society of the beloved one there is 
no salvation af all. 

I am without family, beauty, incense, divine knowledge, without thee what mother have I? 

Having joined (my) hands, (says) Nanak, I have come to (thy) asylum, O beloved Lord, O Nar 
Hari, effect (my) salvation !} 

(2). A fish destitute of water, a fish destitute of water, oh! being separated from it (¢.e. the water) 
is wretched in mind and body, oh! how is life getting on without the beloved? 

It faces the arrow, it faces the arrow, oh! the deer offers up heart, body and life, oh! it is pierced 
easily whilst listening.” 

Love to the beloved has sprung up, join the passionate lover! the body is wretched remaining one 
moment without him. 

The eyelids are not closed, the mind is imbued with love to the beloved, thinking daily of the Lord. 

Who are attached to Vishnu (and) intoxicated with the name, they are putting away fear, error, 
duality, (yea) all. 

Bestow mercy and pity, O kind, all-filling Hari! Nanak is being immersed in (thy) love. 

(3). The black bee is humming about, the black bee is humming about, oh! it is intoxicated with 
the scent of the nectar-juice of the flowers, oh! it is binding itself by (its) love to the lotus. 

In the mind of the Catrik there is thirst, in the mind of the Catrik there is thirst, oh! in (its) mind 
there is a longing for a beautiful drop of the cloud, oh! drinking a little * its heat passes away. 

O consumer of heat, O destroyer of pain, join (me), in (my) heart there is excessive love (to thee) ! 

Beautiful, clever (and) wise is the Lord, by which tongue is (his) excellency told ? 

Seize (my) arm, give (me) the name! (on whom thou art) bestowing a favourable look, (his) sins 
are effaced. 

Nanak says: he who is seeing the sight of Hari, the purifier of the sinners, is not in distress. 

(4). I think in (my) mind of the Lord, I think in (my) mind of the Lord, oh! keep (me), the 
friendless one, in thy asylum, oh! join (me) cheerfully, take (my) life! 

(My) meditation is (on thy) beautiful body, (my) meditation is (on thy) beautiful body, oh! (my) 
mind is desirous of the knowledge of Gopal, oh! (thou art) preserving the honour of (thy) beggars. 

The Lord is fulfilling (their) hope, he is destroying (their) pain, all (their) desire is granted. 

Who clings to the neck of Hari, (her) days are happy, having met with (her) Lord, (her) bed is 
beautiful. 

By the Lord a favourable look is bestowed (on her), Murari is met with, all (her) sins are annihilated. 


Nanak says: my desire is fulfilled, the bearer of felicity is met with, the depository of (all) 
excellences. 


' ors = afS, on account of the rhyme. * The deer is said to listen to the melodious voice of the hunter. 


3 ye — Sansk wzWq. 
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Om! the true name is the creator, the (divine) male without fear, without enmity, of a timeless 
form, not produced from the womb. By the favour of the Guru! 


ASA; MAHALA I. 
VARS WITH SLOKS. 
( The Sloks also are written by the first mahala).' (To be sung) after the melody of As Raja, the handless one. 


I. 
Slo: I.; mahala I. 
I am a sacrifice to my own Guru daily a hundred times. 
By whom out of men gods are made without any delay. 


Slok I1.; mahala I. 
If a hundred moons rise, if a thousand suns ascend: 
In spite of there being so much light, there is terrible darkness without the Guru. 


Slok TI1.; mahala I. 
O Nanak, (who) in their cautious mind do not reflect on the Guru: 
They are left like an empty stalk of sesam on a cleared field.” 
Nanak says: it is left on the field by its owner,? 
(For though) it flourish, there are ashes in the body of the helpless (stalk). 

Pauri. 

By himself his own self was made, by himself (his) name was contrived. 
Sitting down (in repose) he sees (with) pleasure, (what) is made (by) the second power.! 
Thou thyself art the bountiful creator, being pleased thou givest and bestowest favour. 
Thou art knowing all; having given thou takest (again) away the life (from) the body. 
Sitting down (quietly) (thou) seest (with) pleasure. A 


Il. 

Slok 1.3; mahala I, 
True are thy regions, true (thy) universes, true are thy worlds, true (thy) forms. 
True are thy works (and) all (thy) thoughts. 
True is thy order, true (thy) tribunal. 
True is thy command, true thy injunction. 
True is thy work, true thy sign. 
O True one, Lakhs and Crores praise thee. 
All (are) by thy true power, all by (thy) true might. 
True is thy praise, true thy commendation. 
True is thy power, O true king! 


’ The words: “the Sléks also are written by the first mahala,” are not found in better and older manu- 
scripts, and are apparently a later addition, the more so, as also Sldks of the second Guru are mixed up 
with these Vars. 

? An empty stalk of the sesam plant is left standing, when the field is cleared, as being useless. 

3 ae Biv =SaT ag, the postposition ag (from, by) being placed Jefore the noun on account of the 
rhyme. 


‘ The VAT FZafs is the Maya. 
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Nanak (says): those who meditate on the True one, are true. 
Those, who having died are born (again), are altogether unripe. 


Slok I1.; mahala I. 
Great is the greatness (of him), whose name is great. 
Great is the greatness (of him), whose justice is true. 
Great is the greatness (of him), whose place is immovable. 
Great is the greatness (of him, who) knows the conversation (of men). 
Great is the greatness (of him, who) comprehends all the conditions (of men). 
Great is the greatness (of him), who gives without being asked. 
Great is the greatness (of him), to whom alone (it belongs). 
Nanak (says): (his) work cannot be told. 
What is done and is to be done, (that is) all (done) according to his will. 


Slok TII.; mahala II. 

This world is the house of the True one, in it is the dwelling of the True one. 

Some he reabsorbs (into himself) by his order, some he destroys by his order. 

Some he draws out by his order, some abide in the Maya. 

Though having said thus, it is not known, if it appear true to any one. 

Nanak (says): by (that) disciple it is known, to whom he himself makes (it) manifest. 

Pauri. 

Nanak (says): having produced the creatures and written (their) names, (their) duty is assigned 
(to them by him). 

There (in the other world) decision is made by the perfectly True one, the intensely burning ones 
(in egotism) are picked out and set apart. 

The false ones get no place, with a black face they are marched into hell. 

Those who are attached to thy name go off having got the victory, those deceitful ones are overcome. 

Having written (their) names (their) duty is assigned (to them by him). 


Ill. 


Slok I.; mahala I. 
Wonderstruck is the sound, wonderstruck the Véda. 
Wonderstruck the creature, wonderstruck the difference. 
Wonderstruck the form, wonderstruck the colour. 
Wonderstruck the creatures, that wander about naked. 
Wonderstruck the wind, wonderstruck the water. 
Wonderstruck the fire, that sports assuming strange forms. 
Wonderstruck is the earth, wonderstruck the places of production. 
Wonderstruck stick the creatures to a sweet taste. 
Wonderstruck is union, wonderstruck separation. 
Wonderstruck is hunger, wonderstruck enjoyment. 
Wonderstruck is praise, wonderstruck eulogy. 
Wonderstruck the wilderness, wonderstruck the road. 
Wonderstruck (those who are) near, wonderstruck (those who are) far away. 


' Bz very likely signifies here: the inanimate. 
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Wonderstruck (he who) sees (him) present (in his) presence. 
Having seen (his) craftiness he remains wonderstruck. 
Nanak (says): by a full lot he is known. 


Siok I1.; mahala I. 

(His) power is seen, (his) power is heard, the fear of (his) power is the pith of happiness. 

(His) power is in the nether regions (and) in the skies, (by his) power all forms (are made). 

(By his) power is the Véda, the Puranas and the Book (= the Qur'an), (by his) power he is reflect- 
ing on everything. 

(By his) power eating, drinking and clothing (are given), (by his) power is all pleasure. 

(By his) power are (all) kinds, species (and) colours, (by his) power (are) the creatures (and) 
the world. 

(By his) power is goodness, (by his) power badness, (by) his power pride and conceit. 

(By his) power is the wind, water, fire, (by his) power the earth and land. 

All is (by thy) power, thou art the powerful creator, purer than a pure name.' 

Nanak sees (his) order within: he is quite unique.” 

Pauri. 

Having gone through his enjoyments he becomes ashes, the black bee (= the soul) departs. 

He was a great, rich man, (but) is marched (now) off, a chain being thrown over his neck. 

Further on (in the other world) the memorial of (his) actions is read, the account (of them) is made 
up and given (him) to understand. 

He gets no place, the ace is given,> what is he now heard who is made to weep ? 

In (his) blind mind he has ruined (his) life. 


IV. 


Slok I.; mahala I. 
In fear the wind (and) a hundred breezes blow. 
In fear flow on a hundred thousand rivers. 
In fear fire undergoes forced labour. 
In fear the earth is pressed down by a burthen. 
In fear the moon wanders about with the head downwards. 
In fear is Dharm-raja (at his) gate. 
In fear is the sun, in fear is the moon. 
They go crores of Kos, there is no end (of their wanderings). 
In fear are the Siddhas, the Buddhas, the gods and Jogis. 
In fear are the heavens propped. 
In fear are the warriors, the very strong heroes. 
In fear come and go boat-loads.* 
On all fear is written (as their) destiny. 
Nanak (says): fearless is the Formless, the One True one. 


‘ unat argt = uta ATS FJ. Srey being the Ablative Sing. 

? sw Se, literally: more unique than unique = quite unique (3TX = Gb), totally unconnected with 
anything. 

. uG tet, literally : the ace is given, i.e. his play is utterly lost, he is thoroughly discomfited. 

, Ug, the party taken over ina boat at one time. It alludes to the birth and death of man, which 
takes place in fear. 
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Slok Il.; mahala I. 
Nanak (says): fearless is the Formless one, how many other Rims (have become) dust ! 
How many are the stories of Kanh (Krishna), how many the reflections on the Véda! 
How many beggars dance (and) beat the time (with their hands) in falling and turning! 
The market-people having come to the market draw out the market.’ 
The Rajas and Ranis (queens) sing and talk nonsense.” 
Finger-rings worth Lakhs, necklaces worth Lakhs of two-pice pieces : 
On which body they are placed, that body becomes ashes. 
Divine knowledge is not sought by (mere) words, the story is hard iron. 
(If) it accrue by destiny, then it is obtained, (all) other cleverness and order are (but) poor. 

Pauri. 
If he bestows his own favourable look, then by his favourable look the true Guru is obtained. 
When this soul had wandered about in many births, the (true) word was told to it by the true Guru. 
Like the true Guru there is no donor, hear (it), all you people, all! 
By meeting with the true Guru the True one is obtained (by them), by whom their own self is 
removed from within. 

(It is the Guru), by whom the perfectly True one is given to understand. 


Vv. 
Slok 1.; mahala I. 
(For) a Ghari (twenty-four minutes) all are Gopis, (for) a watch (= three hours) (all are) Kanh Gopal.’ 
(Whose) jewels (are) wind, water, fire, (whose) incarnation the moon and the sun. 
The whole earth, wealth, property (and) occupation, all (is but) trouble. 
Nanak (says): (the world) devoid of divine knowledge goes to ruin, Yama, the death, eat: (it) up. 
Slok II. 
The disciples make music, the Gurus dance. 
They move their feet and turn round their head. 
Dust flying up falls on (their) hair. 
The people look, laugh and go home. 
For the sake of bread they clap (their) hands. 
They throw themselves down along the ground. 
The Gépis sing, the Kanhs sing. 
Sitas and Ramas, the kings, sing. 
Fearless is the Formless one, (whose) name is true. 
Whose work the whole world is. 
(His) servants serve (him) by the rising of (their) destiny. 
(By them) the night is passed in pleasure, in whose mind (there is) a longing (after him). 
Instruction is learnt by reflecting on the Guru. 
By (his) favourable look (and) kindness they are brought across. 
Wheels of oil-presses, wheels of mills, 


1 SIPHTET, the market-people, z.e. public singers and dancers. QT+{Td YVGAT, to draw out the market, 
i.e. assemble the people to the spectacle. 
? The Rajas and Ranis, as exhibited in the street spectacles. Here those singers and dancers are alluded 


to, who publicly perform the Ras of Krisbya and entertain the public by gross (and frequently indecent) jests 
and songs. 


° The sense is: they personate the Gopis and Kanh in dancing the Ras of Krishna. 
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Whirlwinds in the desert, there are many endless ones. 

Spinning-tops and churning staves in boundless number. 

The birds in wandering about do not take breath. 

Machines are raised on a spindle and turned about. 

O Nanak, there is no number of those things, which turn about. 

Those are turned about according to the rule of (their) composition. 

‘When (one’s) destiny has fallen (so), every one dances. 

Who are dancing and laughing, they go weeping. 

They do not fly up, they do not become perfect. 

Dancing and jumping is the delight of the mind. 

Nanak (says): in whose mind there is fear (of God), in their mind is love (of God). 
Pauri. 

Thy name is ‘“‘the Formless one,” by taking (thy) name one does not go to hell. 

Soul and body, all is his; if he gives, it is eaten, if he speaks, (the food) is destroyed. 

If (one) desire to make himself excellent, he is again called low. 

If he remove the colour of old age,! old age, taking disguise, comes on. 

No one remains (here); (what) is filled in, (that) is received.” 


VI. 
Sok I. 

The praise of the Muhammadans (is made by means) of (their) law, continually reading (it) they 
reflect (on it). 

Those are (his) servants, who fall into bondage for the sake of seeing (his) sight. 

The Hindi, who are praising, praise him who is boundless in appearance (and) form. 

They bathe at a holy watering place and are offering up much adoration, worship and perfume of 
aloé-wood. 

As many as are Jégis, they meditate in a state of lost sensation on the incomprehensible name of 
the creator. : : 

(Whose) name is Niranjan, the form of his body (they consider as being of) a subtile form. 

In the mind of the Satis contentment is produced by the thought of giving (their lives). 

Having given they ask a thousand-fold (more), that the world may adorn (honour them). 

More wicked and useless than thieves and adulterers (are) the false ones, 

Some depart having eaten up here (their) substance, their work also is scum. 

In water and on land there are numerous forms of beings, cities and worlds. 

Those who say and know, it is Thou, they also have knowledge of thee. 

Nanak (says): the hunger of the devotees is to praise (God), the true name is (their) support. 

They always remain in joy day and night, following * the virtuous. 


Slok II.; mahala I. 
The earth is worked into clay by the pestle,* it is made into a potter’s lump. 
Vessels and bricks are made (out of it), burning (in the kiln) it (¢.e. the clay) cries out. 


1 3S STAT I take = WOT and Sat (= aw), the colour, appearance of old age. 

2 The sense is: what one does, that he will earn. 

° ‘UTSTE, on the back, following, instead of UTSTa: for the sake of the rhyme. 

* We divide the words: WAS ATS at, as the reading WABATS (musalman) would not give any 
sense. @T% is still used in the sense of “clay ” in Marathi (s.f.), though obsolete in Hindi. This significa- 
tion will best suit the context. From the Sikh Granthis I could get no explanation whatever. 
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Burning on the helpless (clay) weeps, fiery coals fall continually (on it). 
Nanak (says): that creator knows (it), by whom the elementary matter was made. 
Pauri. 

‘Without the true Guru no one has obtained him (i.e. the Supreme), without the true Guru no one 
has obtained him. 

He has put his own self into the true Guru, he has manifested and proclaimed (this). 

By meeting with the true Guru they are always emancipated, in whom spiritual blindness is put a 
stop to. 

This is the highest reflection, by means of which the mind is applied to the True one. 

The life of the world, the donor, is obtained (thereby). 


VII. 

Siok I. 
_In egotism (one) comes, in egotism (one) goes. 
In egotism he is born, in egotism he dies. 
In egotism it is given, in egotism it is taken. 
In egotism it is gained, in egotism it is gone. 
In egotism is the truthful and the false one. 
In egotism reflection is made (on doing) acts of demerit (or) merit. 
In egotism descent to hell (or ascent) to heaven (is made). 
In egotism (one) laughs, in egotism (one) weeps. 
In egotism (one) is defiled, in egotism (one) washes (himself). 
In egotism (one) loses caste and kind. 
In egotism is the fool, in egotism the clever one. 
He has no knowledge of (the way of) emancipation. 
In egotism he is immersed, in egotism he is overshadowed. 
The creatures are produced with egotism. 
If egotism be understood (as adhering to one), then the gate (of salvation) is seen. 
He who is devoid of divine knowledge, wrangles in telling (stories of the gods). 
Nanak (says): by the (supreme) ruler the destiny is written. 
As he makes it,' so is the garb (of every creature). 


Slok II.; mahala I. 
In egotism is this (human) nature (immersed), in egotism it works. 
This egotism is the fetter, (by reason of which) (man) falls again and again into the womb. 
‘Whence does egotism spring ? by which abstinence is it removed ? 
This egotism is the order (of God), when (one’s) lot has fallen, he removes (it). 
Egotism is a long sickness, yet there is a medicine for it. 
If he (God) bestows his own mercy, then (one) obtains the word of the Guru. 
Nanak says: hear, ye people, by means of this abstinence the pain (of egotism) departs. 
Pauri. 
By (those) contented ones service (to God) is rendered, by whom the perfectly True one is 
meditated upon. 
By them (their) foot is not put on wickedness, who practise good works and virtue. 


a Syat is here not used in the sense of “seeing,” but of “working,” “making” (Sansk. qq), to 
correspond with ay (J), dress, garb. 
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By them the fetters of the world are broken, who consume little grain (and) water. 
Thou art the foremost donor, thou givest continually and it increases still more.’ 
From the great ones? a great (thing or gift) is obtained. 


VIII. 


Slok I.; | mahala I. 
Of men, of trees, of holy watering places, of shores, of clouds, of fields, 
Of continents, worlds, provinces, regions, universes. 
Of the (four) places of production: of the egg-born, womb-born, plant-born, sweat-born (creatures) : 
He knows (their) amount, (as also) of ponds, mountains* and creatures, O Nanak! 
Nanak (says): having produced the creatures he takes care of all. 
The creator, by whom the work is made, must also care for it. 
That creator cares for it, by whom the world is made. 
Obeisance to him, benediction to him! his tribunal is unbroken. 
Nanak (says): without the true name what is the (religious) mark (on the forehead), what the 
sacred cord ? 
Slok I1.;\ mahala I. 
Lakhs of good actions, Lakhs of approved meritorious deeds. 
Lakhs of austerities at Tirthas (and of) devout meditations in the desert. 
Lakhs of acts of heroism in war, (so that) the life is lost in battle. 
Lakhs of attention, knowledge and meditation, (with which) the Puranas are read.+—~ 
The creator, by whom the work is done, has fixed coming and going. 
Nanak (says): the wisdom (of men) is false, the favour (of God) is the true standard. 
Puuri. 
Thou alone art the true Lord, by whom the perfectly True* one is manifested. 
To whom thou givest (it), he gets the True one, by him the True one is acquired. 
By meeting with the true Guru the True one is obtained (by them), : 
In whose heart the True one is caused to dwell (by the Guru). 
The fools do not know the True one, by the self-willed (their) life is lost. 
What for did they come into the world? 


IX. 
Slok I.;  mahala I. 
(If) reading and reading a cart be loaded (with it), if reading and reading a caravan be filled 
(with it). 
(If) reading and reading a boat be laden (with it), (if) reading and reading a pit be covered 
(with it). 
(If) it be read as many as there are years, (if) it be read as many as there are months. 


1 ie.: thy bounty. 

- efsarst is the Ablative Plur. (with the affix i), not the substantive efsarrst. greatness. 

3 Literally: of Mérus; mountains like Méru. 

4 The sentence ends with an anakoluthon. The logical connexion appears to be this: all good acts, ete. 
are of no avail to escape transmigration, which is fixed by the creator, all depends on his favour (Qg¥@)- 
The sense, as so frequently, can only be guessed at. 


° Ss might here also be translated by truth. 
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(If) it be read as long as life (lasts), (if) it be read as many as there are breaths. 

Nanak (says): of account there is (only) one word, the other (things) are egotism and vain prating. 
Slok II. 

(As much as) is written and read, so much he is grieved. 

(As much as) he has wandered about at many Tirthas, so much (filth) has stuck to him. 

Many garbs are put on, pain is inflicted on the body. 

Bear, O creature, thy own doings! 

Food is not eaten, sweet taste is discarded. 

Much pain is incurred, (as) duality pleased (him). 

He does not put on clothes, day and night he groans. 

Sunk in silence how should he wake ? he has fallen asleep without the Guru. 

He is barefooted, his own doing is earned (by him). 

Dirt is eaten (by him), ashes are put on (his) head. 

By the blind fool his honour is lost. 

Without the name nothing becomes acceptable (with God). 

He remains in deserts, at shrines, in burning places. 

(But) the blind one does not know (the truth), afterwards he repents.' 

Who meets with the true Guru, he obtains happiness. 

He (the Guru) makes the name of Hari dwell in the heart. 

Nanak (says): on whom (Hari) bestows a favourable glance, he gets (it). 

Free from hope and apprehension he burns his egotism by means of the word (of the Guru). 

Pauri. 

The devotees are pleasing to thy mind, those who are singing (thy) praise, are lustrous at (thy) gate. 

Nanak (says): without works (of a former birth) they get no entrance, they are wandering about. 

Some do not comprehend their own origin, their own non-existent self they bring into account. 


I am (the son) of a begging musician, of low caste, the others are called high-caste people. 
I ask for them, who are meditating on thee. 


: X. 

Slok 1.3; mahala I. 
False is the Raja, false the subjects, false? is the whole world. 
False is the palace, false the upper-storied house, false he who is living (therein). 
False is gold, false silver, false he who is putting (them) on. 
False is the body, false the clothing, false boundless beauty. 
False the master, false the mistress, they are consumed to ashes. 
On falsehood affection is bestowed and the creator forgotten. 
With whom shall friendship be made? the whole world is passing away ! 
Falsehood is sweet, falsehood is honey, falsehood drowns the boat’s load.* 
Nanak makes (this) supplication: without thee (all is) but falsehood. 


Slok II.; mahala I. 


Then the True one is thoroughly * known, when the True one is in the heart. 
The filth of falsehood goes off, he (7.e. the disciple) washes and makes clean (his) body. 


1 USSTAT = UBSTAT, on account of the rhyme. 
* Xz properly: falsehood, used in the sense of not really existing or lasting. 


. Ud; all those, who are together in a boat. 
‘ Ug = the Sansk. (A; the form ufg is used in a similar sense (= afa). 
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Then the True one is thoroughly known, when he entertains love to the True one. 

Having heard the name the mind becomes glad, he gets the gate of salvation. 

Then the True one is thoroughly known, when he knows (his) soul as united (with the Supreme). 

Having put right the earth (of his) body he puts (into it) as seed the creator. 

Then the True one is thoroughly known, when he puts up his dwelling at the Tirtha of his own soul. 

Asking the true Guru he remains and dwells there. 

Then the True one is thoroughly known, when he takes true instruction, 

(When) he knows kindness to the creatures (as his duty) and performs some meritorious acts (and 
gives) alms. 

The True one is the medicine for all, it washes away sins. 

Nanak utters (this) supplication (to them), in whose possession the True one is. 

Pauri. 

If as my present the dust of the sole of the feet (of the saints) be obtained, then it will be applied 
to (my) forehead. 

False greediness is given up, directing the mind on one object the incomprehensible one is 
meditated upon. 

Such a fruit is obtained, as the works are that are practised. 

If it be written before, then their dust is obtained. 

(By reason of) little understanding (their) service is discarded. 


XI. 
Slok ¥.; | mahala 1. 

Friendship prevails in the Kali-yug (between) death (and) falsehood, (between) darkness (and) 
the goblins.! 

Sowing the seed they have taken (its) honour, how shall now the Dal spring up ?? 

If it be the One, then it springs up, it is (now) the season of the seasons. 

Nanak (says): without the Pah there is no adhesiveness of colour to raw cloth.* 

If fear be put into the kettle, the solution of modesty is put on the body. 

Nanak (says): (if one) be steeped in devotion, there is uo adhesiveness of falsehood whatever. 


Slok Il.; | mahala I. 

Greediness and sin, the two are a Raja and his collector of rent, falsehood is the Sirdar. 

Lust is the mace-bearer, who is called and asked, sitting down he reflects. 

The subjects are blind and devoid of (divine) knowledge, they are corpses filled with fire. 

The wise ones dance and play musical instruments, they adorn (their) body. 

They make loud conversations, they sing (their) thoughts about the heroes. 

Fools and learned men collect (thence) wisdom and argument and have a liking (for it). 

The virtuous one will practise virtue, he plays (musical instruments) and asks for the gate of salvation. 

He who is called an ascetic, does not know union (with his wife), he sits down having forsaken 
his family. 

Every one is perfect by himself, no one calls himself deficient. 


The words of this line are very obscure, I have translated them according to conjecture. The Sikh 
Granthis could give no hint whatever. ats, sum. friendship, is found in Hindi. 

? The meaning of these words is quite obscure. 

* UTo is a substance (alum, etc.) dissolved in water, in which cloth is steeped preparatory to dyeing. 
Also the process itself. afy signifies: adhesiveness (Gat At afg). 
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The warrant of honour is obtained afterwards, then, (says) Nanak, being weighed it is known (what 
man is worth). 
Slok TIL.; mahala I. 


What is determined upon (by God), that becomes manifest, 0 Nanak, that True one sees (it). 
By all jumpings are made, (but) what the creator does, that takes place. 
Further on (¢.e. in the other world) there is no caste nor power, further on the soul bows down. 
Whose honour falls into account (before God), those few are good. 
Pauri. 
To whom thou hast appointed (this) work from the beginning, by them the Lord is meditated upon. 
In the power of these creatures there is nothing, by thee alone the world is produced. 
Some thou unitest (with thyself), others are ruined by thyself., 
By the favour of the Guru he knows (thee), whom thou thyself instructest. 
He is naturally absorbed in the True one. 


XII. 


Sl6k I.; mahala I. 
Pain has become the medicine for the disease of (worldly) pleasures. 
When (there is real) happiness, there is no desire (for worldly pleasures).' 
Thou art the cause of causes, not I, when I do (anything), it does not take place. 


Pause. 
I am a sacrifice to those who are obedient to thy power. 
Thy end cannot be conceived. 
Slok II. 
In production there is light, in the light are the productions,? he who is without parts is brimful 
(everywhere). 
Thou art,the true Lord, thy praise is beautiful, by whom it is made, he passes across. 
Nanak speaks words concerning the creator: whatever is to be done, that he does. 


Slok III.; mahala II. 


The word of the Brahmans is about Yoga (abstract meditation), divine knowledge and the Véda. 


The word of the Khatris is a word about heroes, the word of the Sidras is Prakrit (common 
parlance). 


All words are one word, if one know the secret. 
Nanak is his slave; he is the Supreme God. 


Sl6k IV.; mahala Il. 
The One Krishna is in all gods, the god of the gods is the soul. 
The soul is from Basudéva (Krishna), if one understand the secret. 
Nanak is his slave; he is the Supreme God. 


Siok V.; | mahala I. 


The water remains being bound up in a pot, without water the pot is not made. 


The mind, bound by divine knowledge, remains steady, (but) without the Guru divine knowledge is 
not obtained. 


1 The translation is made according to conjecture; for a literal translation would hardly give any sense. 


® The sense is: in everything, that is produced, is the divine light = the divine principle of life. 
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Pauri. 
The learned man may be a sinner and the illiterate man a saint, he is not beaten (in the other world). 
As one passes his time, such a name is applied (to him). 
Such a trick should not be played, by which one will be defeated having gone to the threshold. 
On the learned and unlearned reflection is made in the other world. 
‘Who goes in bewilderment, he is beaten in the next world. 


XIII. 

Slok 1.; | mahala I. 
O Nanak, of Méru, the body, there is one chariot and one charioteer. 
It is continually turned about, the wise one comprehends this. 
In the Satya-yuga the chariot was of contentment, piety was the charioteer before it. 
In the Tréta-yuga the chariot was of chastity, force was the charioteer before it. 
In the Dvapara-yuga the chariot was of austerity, truth was the charioteer before it. 
In the Kali-yuga the chariot is of fire, falsehood is the charicteer before it. 


Slek T1.; mahala I. 

The Sama-(Véda) says: the white-robed Lord (= Shiva) exists in the True one, he remains in the 
True one. 

Everybody is absorbed in the True one. 

The Rig-(Véda) says: he is (everywhere) brimful. 

The name of Ram is the hero among the gods. 

By taking (his) name expiation is made. 

Then, (says) Nanak, (one) gets the gate of salvation.’ 

In the Yajur-(Véda it is written): Candravali? was forcibly deceived by Kanh, Krishna, the 
Yadava, wandered about. 

He brought the Parijata-tree and the Gopis and amused himself in Vindravan. 

In the Kali-yuga the Atharva-Véda appeared, the name of God became Allah. 

Blue clothes were put on and worn, the Pathins exercised dominion (in India). . 

The four Védas are true. 

They read and reflect on those four. 

(If one) performing devotion with love be called low: 

Then, (says) Nanak, he gets the gate of salvation. 

Pauri. 

IT am a sacrifice to the true Guru, by meeting with whom the Lord is kept in mind. 

By whom, by means of (his) instruction, the collyrium of divine knowledge is given, (so that) by 
these (my) eyes the world is beheld. 

Who, giving up the Lord, cling to another, those traffickers are drowned. 

The true Guru is the boat, by some rare one he is reflected upon. 

By bestowing mercy (on me I) was brought across. 


XIV. 
Sisk I.;  mahala I. 
The Simmal-tree is straight,> very long and very thick. 
Those, who come (to it) in hope, why do they go away (from it) hopeless ? 
; wsd = ae VHTI, Wat signifying in Sansk. also: an opening or occasion. 
* One of the playmates of young Krishna. 
5 satfiat is translated according to conjecture; the real meaning is unknown. 
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(Its) fruits are insipid, (its) flowers nauseous, (its) leaves are of no use. 

(Its) sweetness is deep, O Nanak, (whose) quality is goodness and truth.' 

Everybody bows to himself, no one bows to another. 

‘Who goes down, if put on a balance and weighed, he is heavy. 

That sinner sinks down twice as much, who is a slayer of deer. 

What is done by bending down the head (in worship), when one goes off with an impure heart ? 


Slok I1.; mahala 1. 
He reads books (and is) rehearsing the Sandhya. 
He worships a stone, (his) meditation (is like that) of a heron. 
In (his) mouth is falsehood, (outwardly) is excellent decoration. 
He reflects three times (a day) on the Gayatri. 
(Round his) neck is a rosary, a mark on his forehead. 
(He has) two Dhatis, clothes of silk. 
If he thinks, (that these are) the duties of a Brahman: 
Certainly all (these) works (are but) dregs. 
Nanak says and he thinks right: * 
Without the true Guru he does not find the (right) way. 

Paxri. 

(His) dress and form are pleasing, having left the world he is going in. 
What he has done himself, good and bad, that he is receiving. 


Orders are given, as they please (his, 7.e. Hari’s) heart, in a narrow road he must go onwards. 
Naked he goes into hell, there a very terrible (thing) is seen. 
Having committed vices (in this world) he is (now) repenting. 


XY. 

Siok I.; | mahala I. 
(If) kindness (be) the cotton, contentment the thread, continence the knot, truth the twist: 
(If) this be the sacred cord of the creatures, then, O Pandit, put it on! 
This does not break, nor does filth stick to it, nor is it burnt nor does it go off. 
Blessed is that man, O Nanak, who departs having put on (this) on his neck! 
For four Damris (= one Paisa) it (=the janéi) was bought and sitting in a dauka‘ it was put on. 
Instruction was delivered into the ears (of the receiver of the cord), a Brahman had become the Guru. 
This one died and that one fell off; he went off without a cord. 


Siok I1.; mahala I. 
Lakhs of thefts, Lakhs of fornications, Lakhs of falsehoods, Lakhs of abuses. 
Lakhs of deceits (and) frauds are day and night (current) with the creatures. 
The (sacred) thread is spun from cotton, the Brahman comes and twists it. 
A goat is killed, cooked and eaten, every one says: put it on! 


* ‘The words, as they stand, are totally unconnected, the sense can therefore only be guessed at. aret = 
Sansk. fara, deep. 

? SUTS is traditionally explained by: Gayatri. 

3 ufzfa UTEAT, literally: to go within or into. Whereto, is not mentioned. The sense is very 
likely : he goes into the court of Yama. 


* A place smeared with cow-dung. 
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When it becomes old, it is thrown away and another is put on again. 
Nanak says: the thread does not break, if there be strength in the thread. 


Slok IW1.; mahala I. 


By minding the name honour springs up, praising (God) is the true thread. 
The thread, that is obtained within the threshold (of God), does not break, (it is) pure. 


Slok IV.; mahala I. 


There is no thread for the senses, no thread for the women. 
In the early morning spittle falls always on the beard. 
There is no thread for the feet, no thread for the hands. 
No thread for the tongue, no thread for the eyes. 
He himself goes about without,a thread. 
He twists threads and puts them on others. 
Taking the wages for prostitution he marries. 
Drawing (lines on a) paper he shows the road. 
Hear and see, O people, this wonder ! 
He is blind in his heart, (but bears) the name of “ very wise.” 
Pauri. 
If the Lord become kind and bestow mercy, then he will cause that work to be done. 
That servant performs service, whom he will make mind (his) order. 
By minding (his) order he becomes approved of, then he will reach the palace of the Lord. 
Who does, what pleases the Lord, he will obtain the fruit desired by his heart. 
Then dressed (with a dress of honour) he will go to the threshold. 


XVI. 
Sl6k 1.3; mahala I. 


On the cow and the Brahman you put a tax, for cow-dung no crossing can be made. 
(Thou hast) a Dhoti, front-mark and rosary, (but) eatest the corn of the barbarians. 
Paja within thou readest the book (Qur'an), the restraint (or law) of the Turks, O brother! 
Give up hypocrisy ! 
By taking the name thou wilt cross! 
Slok I1.; mahala I. 
Eating men they make prayer. 
Those, who let go the knife, wear a (sacred) thread on (their) neck. 
In their house the Brahmans blow the sound. 
To them also this very thing is pleasant. 
False is (their) stock, false (their) traffic. 
By speaking falsehood they get (their) livelihood. 
The dwelling of shame and piety is far away (from them). 
Nanak (says): falsehood is (everywhere) brimful. 
On (their) forehead is a mark, (round) the waist the tucked-in end of the Dhati. 
In (their) hand is a knife, the world is a butcher. 
Putting on blue clothes (like the Musalmans) they become approved of. 


‘ These words Nanak is said to have spoken to a Hindi, who was the receiver of customs at the bridge 
of Sultanpur. 
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Taking the food of the barbarians they worship the Puranas. 

A goat killed not in the language (of the Hindis) is eaten (by them).? 
Nobody is allowed to enter their cauka. 

They make a cauka and draw their lines round it. 

Then the false ones come and sit upon it. 

“¢ Lest it be defiled, lest it be defiled this our food!” 

(Being of) a loose body they clear (it) away. 

(Being of) an impure heart they take a mouthful of water. 

Nanak says: if the True one be meditated upon: 

Purity is effected, then the True one is obtained. 


Pauri. 
He sees every one within (his) mind and makes (him) go under (his) sight. 
He himself gives greatness, he himself causes (all) works to be done. 
On the immensely large earth he is applying (every one) to his (particular) work. 
If he makes a displeased glance, he turns a Sultan into a grass-cutter, 
(Who), when begging at the door, does not get alms. 


XVII. 
Slok I.; mahala I. 
When a thief robs a house, having robbed the house he gives (offerings out of the plunder) to his 
ancestors. 
In the other world the thing is known, that he makes (thereby) his ancestors thieves. 
Let the hands of the broker (7.e. the Brahman) be cut off, this justice? (one) should do. 
Nanak (says) : in the other world that is obtained, what one acquires, works and gives (here). 
Slok II.; mahala I. 
As a woman gets her period (menses) from time to time: 
(So) the ‘impure live with an impure face and are continually wretched. 
Those are not called pure, who sit down after having washed (their) body. 
Pure are those, O Nanak, in whose heart that One dwells. 
Pauri. 
Horses are saddled swift like the wind, a Harem of all colours is arranged. 
Having built houses, mansions, upper-storied houses, they sit in them and make displays. 
They do things pleasing to their mind, (but) Hari they do not comprehend (and are therefore) lost. 
They give order and eat, beholding their houses death is forgotten (by them). 
Decay has come on, they are defeated in youth. 


XVIII. 
Slok I.; mahala I. 
If impurity be minded, impurity takes place in all (things). 
In cow-dung and wood are worms produced. ~ 
As many as are the grains of corn, no one is without a living being. 


1 yratftat, is an idiom, that is not the bhakha (of the Hindiis), i.e. slaughtering a goat in the 
. 
Musalman way, by saying: bismillah (aT as). 
? waet = aah, justice. 
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First (in) the water are living creatures, by which every (thing) becomes green. 
How should impurity be kept off, impurity falls into the food! 
Nanak (says): in this wise impurity does not go off, divine knowledge (alone) washes it away. 


Slok II.; mahala I. 


The impurity of the mind is covetousness, the impurity of the tongue is falsehood. 

The impurity of the eyes is the looking at another’s wife, at another’s property (and) appearance. 
Impurity of the ears (it is), (if one) apply to his ear the tale-bearing, (which one) makes. 

The souls of men being bound (by these impurities) go to the city of Yama. 


Slok III. ; mahala I. 


Every impurity is an error, (that) clings to duality. 

Birth and death is the order (of God), by (his) decree (man) comes and goes. 

Eating and drinking is pure, the daily food is prepared and given by him. 

Nanak (says): no impurity (sticks) to those disciples, by whom (the truth or the True one) is 
comprehended. 


Pauri. 


The true Guru should be magnified and praised, in whom there is a vast greatness. 

(When) they are united with (him, ¢.¢. the Guru), (his, 2.e, God’s) favourable look falls (upon them), 
When it pleases him (7.e. the Guru), then he (God) is caused to dwell in the heart (of the disciple). 
Having given the order and having put the hand on the head, he eradicates wickedness from within. 
From the pleased king (= Guru) the nine treasures are obtained. 


XIX. 
Siok 1.; mahala I. 


First, (if) he himself be pure and come and sit in a pure (place). 

(And if) by a pure one it (7.e. the food) be placed before, no one goes having become defiled. 
(If) being pure he eat and take to read a Slok 

(And) be called to a dirty place (= the closet), who will find fault with this? 

Corn is a god, water is a god, fire is a god (and) salt. 

When the fifth, ghee, is put into it, then the food becomes pure. 

The body that is covered with sins, that is spit upon. 

The mouth, that does not utter the name and eats juices without the name: 

That mouth is spit upon, let it thus be known, (says) Nanak. 


Slok Il.; mahala I. 


In a vessel he is coagulated, from a vessel he is born.’ 

A vessel he asks (in marriage) and marries, 

(With) a vessel friendship is made, (with) a vessel he goes his way. 

(When) the vessel dies, (another) vessel is sought, with a vessel is his engagement. 
How should that be called bad, from which a Raja is born? 

From a vessel a vessel is produced, without a vessel there is nobody. 

Nanak (says): without the vessel is (only) that True one. 

By whose mouth he is always praised, the favour of his lot is beautiful. 

Nanak (says): they will have a bright face at that true court. 


) SS (ATW) a vessel = a woman (compare the use of the Greek oxeUos). 
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Pauri. 


Every one says: (it is my) own; whose it is not, he is singled out.' 

It is (his) own doing, by himself (also) the account is made up. 

As there is no remaining here, why does the world walk about in pride ? 
No one should be called bad, having read this word it is understood. 
With a fool one should not strive. 


XX. 
Slok I.; mahala I. 


O Nanak, by insipid talk body and mind become insipid. 

(Such a one) is called utterly insipid, what exudes from the insipid one is insipid. 
(When) the insipid one is called to the threshold, the insipid is spit in the face. 
The insipid one is called a fool, he is punished by being beaten with a slipper.” 


Slok L.; mahala I. 


Inside they are false, outside (they have) a good name in the world, inside (they are full of) deceit. 
(Though) they bathe at the sixty-eight Tirthas, (their) filth does not go off. 
Whose silk is within and outside a patched quilt, they are excellent in the world. 
They have conceived love to the Lord, reflecting on seeing (him). 
In pleasure they laugh, in pleasure they weep, in silence also they go. 
They do not care for anybody except the true Lord. 
They ask for provisions on the road to the gate (of the Lord), when he gives, then they eat. 
There is One tribunal, One pen, between us and thee there is union. 
At the gate he (7.¢. the Lord) takes account, as oil is pressed out by pressure, O Nanak. 
Pauri. 
By himself the instrument is made, by himself the machinery is kept up. 
He beholds his own work, he keeps and cares for the unripe and the ripe. 
What has come (into the world), that will go (again), every one, that has come, is turned back 
again (into dissolution). 
How should that Lord be forgotten from the mind, whose the creatures and their lives are ? 
His own work is arranged by himself with his own hands. 


XXI. 

Slok 1.3. mahala II. 
What sort of love is this, that clings to another? 
Nanak (says): he is described as a lover, who is always absorbed (in the beloved). 
(Who) considers the good (only) as good (and who) by the evil becomes abated : 
He is not called a lover; he is (a lover), who abides in the divine decree. 

Slok I1.; mahala II. 
He who makes both, salutation (and an impudent) answer, is thoroughly mistaken. 
Nanak (says): both (words) are false, not one (of them) is accepted. 


1 It is difficult to say, to what these words refer, as no hint of the subject is given. 


2 -UTAT s.m. a slipper (Hindi Get, Panj. UT). To be beaten with a slipper is considered very 
disgraceful. 
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Pauri. 


That Lord should always be praised, by whose service happiness is obtained. 

Why is the time (of life) passed in a bad way, from which one reaps his own doings? 
No wickedness should be done at all! (his) eyesight reaches far and sees (everything). 
Such a dice should be thrown, by which one may not be defeated with the Lord. 


XXII. 
Sl6k I.; mahala II. 


A servant, who does service, (but who) is proud and disputatious, 

(And) makes many words, he gets no taste of the Lord. 

If he serve, removing his own self, then he gets some honour. 

Nanak (says): to what he clings, with that he meets, who clings (to the Lord), he is approved of. 


Siok I1.; mahala II. 
What is in the soul, that springs up, the word of the mouth (is but) wind. 
He sows poison and asks for nectar; behold, (what) justice is this? 

Slok III.; mahala II. 


With an ignorant man friendship will never do. 

As he knows, so he lives, let one see and ascertain (this) ! 

The thing is contained within the thing, it is close to the second. 

To the Lord no order can be given, a supplication, that is uttered, is agreed to. 

By practising falsehood one becomes false, (says) Nanak, by praising (God) one becomes happy. 
Slok IV.; mahala II. 


Friendship and great love with an ignorant man comes to a break, 
Like a line in water it has no place nor spot (that lasts). 


Slok V.;— mahala Il. 


If an ignorant man do a work, he cannot set it right. 
If he do one half well, yet the other (will be) wrong. 


Pauri. 


If a servant do service and walk in the love of (his) Lord: 

He gets very great honour and receives double wages also. 

If he make rivalry with (his) Lord and entertain enmity within: 

He loses his former wages and is beaten with the slipper in his face. 

Whose gifts are eaten, to him applause should be given. 

Nanak (says): with the Lord no order avails, supplication (only) is availing. 


XXIII. 
Slok 1.; mahala II. 
What gift is that, that is obtained by itself? 
Nanak (says): what is obtained, (that is obtained) from the generosity of the pleased Lord. 
Sl6k II.; mahala Ti. 


What service is that, by which the fear of the Lord is not set agoing ? 
Nanak (says): he is called a servant, who is absorbed in the Lord. 
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Pauri. 
Nanak (says): no end nor bound of that Hari can be known. 
He himself causes the formations to be made, he himself again causes them to be destroyed. 
On the necks of some are chains, many others mount horses. 
He himself does and causes to be done (everything), to whom shall I cry out? 
Nanak (says): by whom the instrument (=the body) is made, he also must take care of it. 


XXIV. 
- Sl6k 1.; mahala 1. 
By himself the vessels are formed, he himself also fills them. 
Into some milk is poured, some are put upon the hearth. 


Some sleep on a quilt, some stand erect on (it, as servants). 
Them he adorns, O Nanak, on whom he bestows a glance of favour. 


Slok II.; mahala Il. 


He himself creates, he himself destroys, he himself also preserves. 
In that (world) he produces the creatures and beholds (them), establishing and disestablishing (them). 
To whom shall be said (anything), O Nanak! he himself is everything. . 


Pauri. 


By the great one greatness is made, nothing can be said. 

That powerful, bountiful creator prepares the daily bread for the creatures. 
That work is to be performed, which is put down from the beginning by him. 
Nanak (says): without the One there is no other place. 

He does what he pleases. , 


Om! the true name is the creator, the divine male without fear, without enmity, of a timeless 
shape, not produced from the womb. 


By the favour of the Guru ! 


RAGU ASA. THE SPEECH OF THE BHAGATS, OF KABIR, NAMDEV 
(AND) RAVIDAS. 


ASA OF SRI KABIR. 
I. 
(1). Clinging to the foot of the Guru I bow down and ask: why is the soul produced ? 
To what purpose is the world produced and destroyed ? let me know this! 
Pause. 


O God, bestow mercy on me, put me into that road, where the bond of fear may break! 
Clear away the pain of birth and death, the pleasure of works, (that) the soul may be liberated from 
regeneration! 


(2). The noose (and) bond of the Maya it does not break and in the Vacuum (= Supreme) (mv; )'mind 
is not hidden. 
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By (my mind) itself the step of final absorption is not known, in this wise the entrance! (into a 
body) does not cease. e 

(3). He is not produced in any way, what is produced, he knows who is free from existence (and) 
non-existence.” 

When the intelligence (or consciousness) of rising and setting is extinguished in the mind, then it is 
always naturally absorbed in deep meditation. 

(4). As the reflected image will be reunited to the body that casts the reflection, when a water-pot 
is poured out: 

So, (says) Kabir, when the quality of error is broken, is the mind absorbed in the Vacuum. 


II. 


(1). Who wear Dhotis of three yards and a half and threefold cords; 
On whose necks are rosaries and (in whose) hands are white Litas: 
Those cheats of Benares are not called the saints of Hari. 


Pause. 

Such saints do not please me. 

They appropriate to themselves fraudulently * the tree with its boughs. 

(2). Having scoured the vessels they put them on, having washed the wood they light it. 

Digging out the earth they make two fireplaces, (but) eat whole men. 

(3). Those sinners go about continually in transgressions, (yet) it is said, that their face is not to 
be touched. 

Continually they wander about in egotism and drown their whole family. 

(4). To what one is applied, to that he sticks, such works he does. 

Kabir says: with whom the true Guru meets, he is no more regenerated again. 


Tif. 


(1). By my father I have been comforted. 

(My) bed is pleasant, nectar is put into my mouth. 

How shall I forget that father from (my) mind ? 

Having gone onwards (to the next world) the play is not lost. 


Pause. 


My mother has died, I am quite happy. 

(Though) I do not put on a quilted garment, I feel no cold. 
(2). (I am) a sacrifice to that father, by whom I was begotten. 
My fellowship with the five is dissolved. 

The five are beaten and put under my feet. 

By remembering Hari my body and mind have become happy. 
(8). My father is the great Lord. 

How shall I go to that father ? 

When the true Guru meets with (me), then the way is shown. 
The father of the world is pleasing to my mind. 


: nifse¢, from the Sansk. Swe, coming on, entrance (into a body). 


> The words of this line are somewhat obscure; they seem to refer to the Supreme. 
3 


NSITSAT, va. to appropriate fraudulently ; to consume. 


SERRE... ERR Fa + 
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(4). I am thy son, thou art my father. 

In one place is the dwelling of (us) both. e 
Kabir says: by me the One is comprehended. 

By the favour of the Guru all has become known to me. 


IV. 


(1). Into one vessel having filled in sweepings,' into one vessel having filled in water, 

Round about sit the five Jogis, in the midst the nose-cut wife of the younger brother. 
Pause. 

The nose-cut (woman) (makes) a great jingling and din. 

By some discriminating man the din is cut off. 

(2). In all is the dwelling of the nose-cut woman,? all are killed by the sportswoman. 

I am the sister and sister’s daughter of all, by whom I am married, his slave (I am). 

(3). Our husband is a great discriminating man, he himself is called a saint. 

He is standing at our head, no other comes near us. 

(4). The nose-cut and ear-cropped (woman) is cut and beaten out. 

Kabir says: the (female) enemy of the saints is dear to the three worlds. 


Vv. 
(1). The Jégis, ascetics, austere devotees and Sanyasis wander about at many Tirthas. 
Those with plucked-out hair, those with the Munj-cord,’ the silent ones, those who are wearing 
matted hair, are dying at the end. 
Pause. 
The Tantras are attended to (by them) and not Ram. 
On whose tongue is put the name of Ram, what can Yama‘ do (to him)? 
(2). The Shastras, Védas, astrology and many many grammars they know. 
They know the Tantras, Mantras and all medicines, (yet) at the end they must die. 
(3). (They have) enjoyment of dominion, a (royal) umbrella, a throne and many beautiful women. 
Betel, camphor, perfume and sandal, (yet) at the end they must die. 
(4). All the Védas, Puranas and Smritis are searched (by them), (but) in no wise are they spared. 
Kabir says: utter Ram, he extinguishes birth and death! 


VI. 
(1). The elephant is the Rababi, the ox the timbrel, the crow beats the cymbal. 
Having put on short breeches the donkey dances, the (male) buffalo causes worship to be made. 
Pause. 


The king Ram gets cucumbers and balls of Dal cooked (in ghee), by some intelligent one they 
are eaten. 


1 The meaning of Csqz daz is somewhat doubtful; the traditional explanation of the Sikh Granthis 
is sweepings (ef. the Hindi waz). 
* Apparently the Miya. 


$ ois (afera) with plucked-out hair = the Jainas. as wearing round the loins a cord made of 
the fibres of munj, i.e. Bairagis. 


* SRST = Wa, AT being a meaningless alliteration. 
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(2). The lion sitting in the house prepares betel-leaves, the mammoth-rat brings the folded up 
betel-leaves. 

In every house the mouse sings songs of rejoicing, the tortoise blows the conch. 

(3). The son of the sterile woman is gone to marry, with gold the sheds! are decked. 

By beauty the beautiful girl is pierced, by the hare the praises of the lion are sung. 

(4). Kabir says: hear, ye saints! by insects a mountain is eaten up. 

The tortoise says: I churn live coals. A dark word is pronounced (here). 


VII. 


(1). One bag (of) seventy-two depositories, to which there is one gate. 
The earth of the nine regions: (who) asks (for them), that Jogi is accomplished in the world. 


Pause. 


Such a Jogi obtains the nine treasures. 

Taking the Brahm of the bottom he makes it ascend to the sky (/.e. the head). 

(2). Making divine knowledge (and) meditation (his) patched quilt, the word the needle, he puts 
the thread into the head (of the needle). 

Making the five elements (his) deer-skin he walks in the way of the Guru. 

(3). Making compassion (his) crutch,* the body a smoking fire, he kindles the fire of sight. 

Conceiving love to him in his heart he makes deep meditation in the four ages (= continually). 

(4). The whole practice of Jog is the name of Rim, whose the body and soul is. 

Kabir says: if he bestows mercy, he gives the true sign (of himself). 


VIII. 


(1). From whence have Hindiis and Turks come ? by whom have these ways been started ? 
Having searched and reflected in (thy) mind tell (me): by whom have paradise and hell been made ? 
Pause. ‘ 

O Kazi, what book is expounded by thee ? 

All such, as are reading and pondering (on the book), are killed, not one has got the (true) 
knowledge. 

(2). By force (and) love circumcision is made, I shall not agree (to it), O brother! 

If God will make me a Turk, I shall be circumcised by himself. 

(8). If one will become a Turk by being circumcised, what shall be done with a woman? 

As the woman does not give up her half-bodied state, she must therefore remain a Hindi. 

(4), Giving up the book (= Qur’an) adore Ram, O silly one, thou art practising heavy oppression. 

Kabir puts his trust on Ram, the Turks are consumed and defeated. 


IX. 


(1). As long as there is oil in the lamp and in (its) mouth a wick, so long every (thing) is seen. 
(When) the oil is burnt (and) the wick is stopped, the mansion becomes empty. 


Pause. 


O silly one, nobody protects thee in (thy) house. 
Mutter that name of Ram! 


1 asym. a shed erected for the performance of a marriage. 


7 siwdt (Hindi: twaTaST) a crutch, on which a Jogi leans. 


eS 


a a ter ntere = 
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(2). Whose mother (is she), say, whose father (is he), the wife of which husband (is she) ? 
The body breaks asunder, no one asks a word, “ carry it out, carry it out,” is (the word). 
(3). The mother sitting near the body weeps, they have taken away the bier, O brother! 
Dishevelling her hair the wife weeps, (but) the soul goes alone. 

(4). Kabir says: hear, ye saints! on account of the ocean of existence 

Oppression falls on the head of this servant, Yama does not recede (from me), O Lord! 


ASA OF SRI KABIR. 
Caupadé. 
Om! By the favour of the true Guru! 


I. X. 


(1). Sanak and Sanand have not reached (his) end. 

Reading continually the Véda Brahma has wasted his time. 
Pause. 

Churn the churning of Hari, O my brother! 

Churn naturally so, that the essence do not go! 

(2). Having made the body the jar churn in (thy) mind ! 

Into this jar collect the word (of the Guru)! 

(3). The churning of Hari is the reflection of the mind. 

By the favour of the Guru thou gettest a stream of nectar. 

(4). Kabir says: if the Lord bestow a favourable look : 

Clinging to the name of Ram thou passest over to the shore. 


II. XI. 


(1). The ‘wick is dried up, the oil is exhausted. 
The (large) drum does not sound, the actor has fallen asleep. 


Pause. 
The fire is extinguished, no smoke has issued (from it). 
The One is contained (in all), there is no other. 
(2). The string is broken, the rabab does not sound. 
By error (one’s) own work is spoiled. 
(8). There is continual telling and relating (of stories of the gods). 
When understanding has set in, then the singing is forgotten. 
(4). Kabir says: who bruise the five: 
From them the highest step (of emancipation) is not far. 


TIT. Xf. 


(1). As many faults as a son may commit: 
The mother does not bear them in her mind. 


Pause. 
O dear, Iam thy son! 
Why dost thou not break my vice ? 


I x - * : - « 
Caupada, consisting of four verses severally, the Rahiu never being counted as a separate verse. 
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(2). Though (her son) run away having caused (her) excessive anger, 
Yet the mother does not bear it in mind. 

(3). My mind has fallen into the house of anxicty. 

Without the name how shall I cross over ? 

(4). Give me always a pure mind (and) body! 

Easily, easily Kabir (then) utters thy excellences. 


IV. XIII. 

(1). My hajj (pilgrimage) is on the bank of the Gémti (river), 
Where dwells (my) Pir wearing a yellow robe. 

Pause. 
Vah! vah! how well is he singing! 
The name of Hari is pleasing to my mind! 
(2). Narada (and) Sarada! do service (to him). 
At his side sits the Lady Lakshmi (as his) slave. 
(8). On his neck is a garland, on his tongue Ram. 
Taking his name a thousand (times) I make salutation (to him). 
(4). Kabir says: I sing the excellences of Ram. 
Both, Hindiis and Turks, I let know (them). 


ASA OF SRI KABIR; PANGPADE. 
Om! By the favour of the true Guru! 


I. XIV. 


(1). The female gardener breaks off leaves, in the leaves, in the leaves (there is) life. 

The stone, for the sake of which she breaks off the leaves, is lifeless.? . 
Pause. 

The female gardener is mistaken therein. 

The true Guru is a waking God. 

(2). Brahma is the leaf, Vishnu the bough, Sankara Déva the blossom. 

If she breaks off in reality the three gods, whose service does she (then) perform ? 

(3). A stone is shaped by the hammer and formed into an image, giving it a breast and feet. 

Tf this image be true, then it will eat the hammerer. 

(4). Cooked rice and grain,? pottage and hard sweetmeats 

Are enjoyed by the enjoying (priest), in the mouth of this image are ashes. 

(5). The female gardener is mistaken, the world is led astray, (but) we are not led astray. 

Kabir says: we are preserved (from error) by Rim, Hari, the king, bestowing mercy (on us). 


II. XY. 


(1). Twelve years of childhood have passed, twenty years no austerity has been practised. 
Thirty years God has not at all been worshipped; he repents when he has become old. 


) age = QTTST, a name of Sarasvati. 


? This refers to the stone images of Shiva, on which leaves or flowers are placed. 
® afofS, Sindhi vefa, sf. boiled grain. 
83 
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Pause. 

Saying: ‘mine, mine,” the lifetime is gone. 

Having dried up the river, he has sown wheat. 

(2). In a dried-up pond he constructs a dyke, in a reaped field his hand makes a fence. 

The thief has come and quickly carried off what is mine,’ bewildered goes the watchman about. 

(3). The feet, the head and the hands commence to tremble, from the eyes weak water flows. 

From the tongue no right word issues; should he then entertain a longing for virtue? 

(4). (If) Hari bestows mercy, then he practises deep meditation, the gain of the name of Hari is 
obtained. 

By the favour of the Guru the wealth of Hari is obtained, going off at the end it goes with (him), 

(5). Kabir says: hear, ye saints: of food and wealth he has not taken a bit with himself. 

The summons of the king Gopal having come, he has departed abandoning (his) wealth and mansion. 


Til. XVI. 


(1). To some one silk-clothes are given, to some one a bedstead (strung with) tapes. 
Some one has no haystack (nor) old quilt, some one has a house of rice-straw. 
Pause. 
Envy? and dispute should not be made (about this), O mind! 
Good works should continually be done, O mind! 
(2). The potter applies to the one clay, that is kneaded (by him), colours of many kinds. 
To some (vessel) he gives a fine writing* (like) pearls; to some one he applies black leprosy. 
(8). To the miser wealth is given for the sake of keeping it, the fool says: the property is mine. 
When the staff of Yama is struck on his head, the matter is decided in a moment. 
(4). The people of Hari are the highest devotees, by obeying his order they obtain happiness. 
Who takes as true, what pleases him, he makes his order dwell in (his) mind. 
(5). Kabir says: hear, ye saints! (the word): ‘‘ mine, mine,” is false. 
Having torn the rag‘ he marches off the dissolute man, the fastened * boat is loosened. 


IV. XVII. 
(1). We are thy poor servants, 0 God, thy praise pleases (our) mind. 
O Allah, thou art from the beginning the Lord of religion, thou dost not command oppression. 
Pause. 
What the Kazi says is not agreed to (by God). 
(2). He keeps fasts, makes prayers (and utters) the Kalimah, (but) paradise does not accrue (thereby). 
Seventy Ka’bas are in the heart, if one know (it). 
(3). That is prayer, if one reflect on justice, (that is) the Kalimah, if one know wisdom. 
If one spread out (his) prayer-carpet having robbed the five (vices), then he knows religion. 
(4). Learn to know the Lord with fear, consider egotism insipid and destroy it in (thy) heart! 
If, having informed thy own self, thou knowest others, then thou wilt become a partner of paradise. 


AN, ic. Sy, the body; the GTers is the soul here. 
* arf of envy, emulation, Sansk. Sut. 


* AISWS = ATA, fine writing. fanrft, especially here, black leprosy ; black dots all over as 
black leprosy. 


* fogs s.m. rag (Hind. facta). The subject of: “he marches off,” is Yama. 
§ Syardt is part. past of STAT (Mar. AiTST), to fasten to a post. 
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(5). The clay is one, the dress-wearers are manifold, in that (circumstance) Brahm is recognized. 
Kabir says: having given up paradise (my) mind has become reconciled with hell. 


V. XVIII. 


(1). Not a drop rains in the city of the sky;! where is the sound, that was contained therein? 
The perfect devotee,’ having taken the Supreme Brahm, the Lord Madhava, has departed. 
Pause. 

O father, where are those gone, who (were) speaking ? 

Who were living with men, dancing with intelligence (and) telling stories and tales ? 

(2). Where is the musician gone to, by whom the mansion was made? 

Evidence, sound (and) intelligence are no (longer) produced, all vital energy is taken away. 

(3). Thou hast become impaired in (thy) ears, the strength of thy senses is exhausted. 

The feet are stopped, the hands have sunk down, no word issues from the mouth. 

(4). The five attackers are worn out, all the thieves by their own error. 

Worn out is the mind, the elephant, the breast is worn out, those who were the string-holders 
(managers) are sauntering about. 

(5). They have become corpses, the ten bonds are loosened, friends and brothers, all are left behind. 

Kabir says: who meditates on Hari, he is living, his bonds are torn. 


VI. XIX, 


(1). No one is stronger than the female snake ( = the Maya), 
By whom Brahma, Vishnu and Mahadév have been deceived. 


Pause. 
Alas! alas! the female snake has entered the pure water! 
By the favour of the Guru she is seen, by whom the three worlds are bitten. 
(2). Why do you say, O brother: the female snake, the female snake is eaten. 
By whom the True one is known, by him the female snake is eaten. 
(3). Nothing is more empty than the female snake. 
(By whom) the female snake is overcome, what will Yama do (to him)? 
(4). This female snake has been made by him (.e. God). 
What is strength and weakness? it is from him. 
(5). (When) she is indwelling (in man), he dwells (in) a body.’ 
By the favour of the Guru Kabir crosses easily over. 


VII. XX. 


(1). What for should one let hear the Smriti a dog? 
What for should one sing the praises of Hari before a Sakat ? 


Pause. 
(That) Ram, Ram, Ram is contained (in all), 
Should by mistake not be told to a Sakat. 
(2). What for should one let feed a crow on camphor ? 
What for should one give milk to drink to a black snake ? 


* Very likely: the head in which the sound is said to be produced. 
2 ugada (GUHA), a devotee of the highest order. 


° The sense of these obscure words seems to be: as long as the Maya is dwelling in man, he will be 
subject to transmigration (dwelling in a body). 
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(3). By joining the society of the pious discrimination and intelligence spring up. 
By the touch of the philosopher’s stone the iron (becomes) gold. 

(4). The Sikat, the dog, does (everything), being caused to do it. 

What is written from the beginning, that work is done. 

(5). If one take nectar and besprinkle a Nim-tree : 

Its nature does not leave it, says Kabir. 


VIII. XXII. 


(1). (There may be) a fort like that of Lanka, a moat like the ocean— 
In the house of that Ravan no information was received. 


Pause. 


What shall I ask for, as I cannot make anything durable? 

Whilst looking on with (my) eyes the world has passed away. 

(2). (There may be) a Lakh of sons, one and twenty-five Lakhs of grandsons— 
In the house of that Ravan there is no lamp nor lamp-wick. 

(3). In whose (house) by the moon and the sun the kitchen is heated. 

In whose (house) fire washes the clothes. 

(4). (Whom) the instruction of the Guru makes dwell in the name of Ram: 
He remains firm and does not go anywhere. 

(5). Kabir says: hear, ye people! 

Without the name of Rim final emancipation is not effected. 


TX. XXII. 


(1). First is the son, afterwards the mother. 
The Guru clings to the feet of his disciple. 2 


Pause. 
Hear one wonderful thing, O brother ! 
(I) seé, that the lion is pasturing the cows. 
(2). The fish of the water is delivered of young on a tree. 
(I) see, (that) the cat has carried off the dog. 
(3). Below is the Rébaisa, above its root.’ 
To the stem of that stick fruits and blossoms. 
(4). Mounting a horse the buffalo goes out to pasture (cattle). 
Without the bullock the sack has come to the house. 
(5). Kabir says: who comprehends this verse : 
To him, uttering Ram, all is manifest. 


ASA; TRIPADE OF SRI KABIR. 
F.. KX: 


(1). By whom the body is made from a drop (of semen), (by him) he (7.¢. man) is preserved in the 
basin of fire (7.e. the belly). 

Ten months he is kept in the belly of the mother, (then) the Maya again sticks to him. 

1 Sera (Pers. evel 1), a plant of an acid juice, Rheum palmatum. Some MSS. read WS, which gives 
no sense; the right reading, as supported by the best MSS., is US, the root. 
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Pause. 
Why do men cling to covetousness and waste their lifetime, the jewel ? 
In a former birth no seed has been sown by them on the field of works. 
(2). From a child (man) has become old, what was to happen, that has come to pass. 
When Yama comes and seizes him by the hair, why does he then weep ? 
(3). He entertains hope of life, (whilst) Yama watches his breath. 
The world is a play, O Kabir! throw the dice with care! . 


II. XXIV. 


(1). My body and also my mind I make the kusumbha dye-stuff, the five elements the companions 
in the marriage procession. 


With king Ram I go round (the wedding-fire), (my) soul is steeped in his love. 


Pause. 

Sing, sing, O bride, a beautiful song of blessing ! 

King Ram, (my) husband, has come to my house. 

(2). In the lotus-navel the altar is erected, the knowledge of Brahm is uttered. 

That king Rim is obtained as bridegroom, so great is my lot! 

(3). The gods and Munis have come to the spectacle, by the thirty-three crores (of gods) (this 
matter) is known. 

Kabir says: having married me the (divine) male, the One Lord, is gone. 


Ill. XXY. ; 

(1). I am grieved by the mother-in-law and beloved by the father-in-law, of the name of the elder 
brother I am afraid, O dear! 

(My) friend and companion is (my) negligent sister-in-law, by separation from my husband’s younger 
brother I burn, O dear ! 

Pause. 

My mind has run mad, I have forgotten Ram, in what manner shall I get on, O dear! 

Who is dallying (with me) on the bed, him I do not see with my eyes, to whom shall I tell this 
pain, O dear! 

(2). The father quarrels with the children, the mother is always drunk. 

When I am in the society of the elder brother, then I am dear to (my) Lord. 

(8). Kabir says: the five (vices) are quarrelling, in quarrelling the lifetime is wasted. 

By the false Maya the whole world is bound, by uttering Ram I have obtained happiness. 


IV. XXVI. 
(1). In our house the string of the body is continually stretched out, on thy breast is a sacrificial thread. 
Thou readest the Véda and the Gayatri, in our heart is Govind. 

Pause. 

On my tongue is Vishnu, in my eyes Narayan, in my heart dwells Govind. 
When at the gate of Yama he will ask (thee), O fool, what wilt thou say (to) Mukand ?! 
(2). We are the cattle, thou art the cowherd, O Lord, who art our keeper through the several births. 
Thou pasturest (us), never bringing (us) to the other side, what a Lord of ours art thou ! 
(8). Thou art a Brahman, I am a weaver of Kashi (Benares), understand my (divine) knowledge! 
Thou petitionest kings and Rajis, my meditation is with Hari. 


a Se A 22 
Hae = Sansk. WHS, a name of Vishnu. 
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Vv. XXVILI. 


(1). The life in the world is like a dream, life is similar to a dream. 

Considering it as true we made friendship (with it), abandoning the treasure of virtue. 
Pause. 

O father, friendship has been made (by me with) the infatuation of the Maya, 

By whom the jewel of divine knowledge has been snatched away (from me). 

(2). The moth seeing with its eyes (the light) sticks to it, the brute does not see the fire. 

The foolish one does not regard the noose of death, the woman clings to gold. 

(3). Reflect and remove (thy) disease, that One is the saviour of those, who are saved. 

Kabir says: such is the life of the world (=the Supreme), there is no other. 


- VIL XXVIII. 


(1). Then (= formerly) I made many forms,’ now no form is again made (by me). 

The thread, string and musical instrument, all are worn out, the name of Ram is sufficient (to me). 
Pause. 

Now no dancing comes (into my mind). 

My mind does not beat drums. 

(2). The body of lust and passion is taken and burnt, the jug of thirst has burst. 

The breeches of lust have become old, error is gone, all is off! 

(3). All beings are considered as one, dispute and contention are stopped. 

Kabir says: I have obtained the all-filling (Supreme), the favours of Ram are bestowed (on me). 


VII. XXIX. 
(1). He keeps fasts, he appeases Allah, (but) for (his) relish he kills living beings. 
He looks on himself, (but) not on others, what for does he prate ? 
Pause. 
O Kazi, the one Lord is in thee, (he is) thine, dost thou not see (him), having meditated and 
reflected (on him)? 


Thou dost not inform (thyself), O thou mad one in religion! therefore (thy human) birth is of 
no account. 


(2). Thou expoundest the book right, that Allah is no woman (nor) man. 


(But) by reading and re-perusing nothing (is effected), O mad one, when there is no information in 
the heart. 


(3). Allah is concealed within everybody, reflect (on him) in thy heart! 
In both, Hindis and Turks, is the One, thus says Kabir with a loud voice. 


VIII. XXX. 
(1). Decoration is made for the sake of a meeting. 
(But) Hari bas not met (me), the life of the world, the Lord. 
Pause. 
Hari is my beloved, I am the wife of Hari. 
Ram is great, J am small and tiny. 


.2{2). The living together of the woman and the beloved, 
The meeting on one bed is difficult, 


lr . 
The sense is: formerly I made many garbs or outward appearances. 
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(3). Blessed is the married woman, who is pleasing to her beloved. 
Kabir says: she is no more subject to regeneration. 


ASA; DUPADE OF SRI KABIR. 
Om! by the favour of the true Guru! 
I. XXXI. 
(1). A diamond is piercing a diamond, (thus) a pure! mind is naturally reabsorbed (into the Supreme). 
Every light is pierced by this diamond, it is obtained in the words of the true Guru. 
Pause. 
The story about Hari is an unutterable word. 
Having become a gander recognize and take the diamond !? 


(2). Kabir says: such a diamond is seen, it is contained in the world. 
The hidden diamond becomes manifest, when the abstruse things are (clearly) shown. 


Il. XXXII. 


(1). The first (wife was) ugly, of low caste, of ill-boding features, wicked in the house of her 
father-in-law (and) in her father’s house. 
The present (wife) is beautiful, intelligent, of auspicious features, easily child-bearing. 


Pause. 
It was lucky, that my first wife died. 
May she, whom I keep now, live through all ages! 
(2). Kabir says: when the little one came, the good fortune of the big one ceased. 
Now that the little one is with me, another (husband) is taken by the elder one. 


TI. XXXII. 

(1). The name of my daughter-in-law (was) Dhania (mistress). ; 
Now the name of Ram-jania * is given (to her). 

Pause. 
By these shaven heads* my house is made gloomy. 
They have put (my) son to the uttering of Rim! 
(2). Kabir says: hear, O my mother! 
By these shaven heads my (low) caste is done away. 


I, XXXIV. 
Pause. 
Remain, remain, O my wife, do not put a cloak (veil over thy face) ! 


At the time of the end thou wilt not obtain a screen. 
(1). Having put on a veil thy (companions or friends) * are gone onwards (to the other world). 


Do thou not stick to their society (or road)! 


1 wea, here very likely = UTES, which all MSS. exhibit. . 

2 The Wa (gander) is said to know the diamonds and to devour them. 

3 FRATMATAT, ie. maid-servant of Ram. 

. wet $.m. a contemptuous term for a Sanyasi or Bairagi, because they shave their heads wholly. 


5 SGt, thy (people or friends), no substantive being mentioned. 
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(2). The greatness of putting on a veil is this, 

(That) the wife is welcome for ten or five days. 

(3). Thy veil is then quite true, 

When singing the praises of Hari thou jumpest and dancest. 
(4). Kabir says: the wife is then winning (the game), 
When singing the excellences of Hari she passes her lifetime. 


II. XXXYV. 


(1). Better is a saw (put on my neck), than that thou turn away (from me). 
Cling to my neck, hear my entreaty ! 


Pause. 
I am a sacrifice (to thee), turn thy face (to me), O beloved! 
Why dost thou turn away from me, (why) dost thou beat me ? 
(2). When thou splittest (my) body (in two), I do not move back my limbs. 
Though my body fall (tothe ground), I do not break my love. 
(3). Between me and thee there is no other. 
Thou art (my) dear husband, I am (thy) wife. 
(4). Kabir says: hear, O Loi!* 
Now no confidence is put in thee. 


III. XXXVI. 


Pause. 
By no one is the secret of the weaver known. 
The whole world is stretched out (by him) as a warp. 
(1). When thou hearest the Véda and the Puranas: 
Then (by me) a warp of such extent is spread out. 
(2). Of earth and heaven (my) workshop? is made. 
Sun and moon, both I make go with (me). 
(8). Joining the feet one roll was made, then (my) mind was pleased by the strings. 
The weaver knows his own house, Ram is known (as being) in his very heart. 
(4). Kabir says: the workshop is broken up, 
(When) the threads are joined with the threads on the border. 


IV. XXXVII. 
(1). Within his heart is filthiness, though he bathe at a Tirtha; he will not go to paradise. 
By the belief of the people nothing is effected,> Ram is not ignorant. 

Pause. 

Adore Ram, the One God! 
The service of the Guru is true bathing. 
(2). If by immersion in the water salvation be obtained, (know), the frogs bathe continually. 
As the frogs, so are those men; again and again they fall into the womb. 


1 BSP is said to have been the name of Kabir’s wife. 
3 : at 
dat = Persian lg is , workshop. 


* The sense is: the opinion or belief of the people, that they will go to paradise, avails nothing. 
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(3). If the hard-hearted one die at Benares, he is not saved (from) hell. 

If the saint of Hari die at Haramba, he saves his whole relationship. 

(4). (Where there) is no day and night, no Véda and Shastra, there dwells the Formless one. 
Kabir says: meditate on that divine male, O foolish world! 


ASA; THE WORD OF SRI NAMDEV. 
Om! By the favour of the true Guru! 
I. 


(1). The One is diffused in the many (and) all-filling, wherever I see, there is he. 

By the beautiful mirage of the Maya (the world) is deluded, some rare one comprehends (the truth). 
Pause. 

All is Govind, all is Govind, without Givind there is no other. 

As in one string there are seven thousand beads, (so) is that Lord lengthwise and crosswise. 

(2). A wave of water, froth and bubble do not become separate from the water. 

This world is the sport of the Supreme Brahm, playing about he does not become another. 

(3). False is error and a dream is desire, the true object is known (from the Guru). 

The desire for good works is taught by the Guru, in being awake the mind is reconciled. 

(4). Namdév says: look at the arrangement of Hari and reflect in thy heart! 

In everybody and contiguous to all is only that One Murari. 


II. 


(1). A jar is taken and filled with water, (that) I may bathe the Lord. 

Forty-two Lakhs of living beings are produced in the water, to Bithal,' O brother,? what shall I do? 
: Pause. 

Wherever I go, there Bithal is, O brother! 

He is very joyful and always playful. 

(2). Flowers are brought, a garland is made up, I perform worship to the Lord. 

First the scent is taken away by the black bees, what shall I do to Bithal, O brother ? 

(3). Milk is brought and Khir® cooked, (that) I may make an offering of eatables to the Lord. 

First the milk is defiled by the calf, what shall I do to Bithal, O brother? 

(4). Here is Bithal, there is Bithal, without Bithal the world is not. 

In every place, says Nama, in all thou art fully contained. 


i III. 
(1). My mind is a yard, my tongue a pair of scissors. 
Measuring and measuring I cut off the noose of Yama. 
Pause. 
What shall I do with (my) caste, what shall I do with my brotherhood ? 
Day and night I mutter the name of Ram. 
(2). With dye-stuff I colour, a seam I sew, 
Without the name of Ram I do not live twenty-four minutes. 


1 Mss = faza, Vishnu, apparently a Prakrit dimin, of the p. part. f@w: he who is contained (in 
see my Sindhi Gram. Introd. p. xlii. 


4 SST = STYTST, an old form of the diminutive (@ = J), from STEY, brother. 
> WIG, rice boiled in milk. 
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(8). I perform worship, I sing the excellences (of Hari). 
Through the eight watches I meditate on my Lord. 

(4). The needle is of gold, of silver the thread. 

The mind of Nami is applied to Hari. 


IV. 


(1). The snake drops its skin, (but) does not give up (its) poison, 
As the heron makes meditation in the water.! 
Pause. 
What for is meditation made and recitation (of the name), 
‘When one’s mind is not pure ? 
(2). (Like) a lion,? who knows man to be (his) food : 
So the cheat expounds God. 
(3). O Lord of Nami,? give up the contention ! 
Drink the elixir of Ram, O deceitful one! 


V:. 
(1). Who will know the Supreme Brahm, he will please him. 
By (which) devotees Ram is kept in mind, they will stop (keep firmly) their thoughtless mind. 
Pause. 
O mind, how wilt thou cross over? the ocean of the world is a water of poison. 
Having seen the false Maya thou art led astray, O mind! 


(2). In the house of a calico-printer birth was given (to me); by the instruction of the Guru, O brother! 
(And) by the favour of the saints Nama has met with Hari. 


ASA; THE WORD OF SRI RAVIDAS. 
Om! By the favour of the true Guru! 


I. 


(1). The deer, the fish, the black bee, the moth, the elephant are (all) destroyed by one (and the 
same) fault. 


In whom are the five incurable faults, how much hope has he? 
: Pause. 

O Madhava, affection is entertained for ignorance. 

The lamp of discrimination is dirty. 

(2). The thoughtless one is produced in the womb of an animal, (he who is) indifferent to religious 
merit (or) demerit. 

The human birth is hard to obtain, in that (human) society (also) he is low. 

(3). As far as living creatures are, they are subject to destiny. 

At the end they are entangled in the noose of death, (against which) no contrivance avails anything. 

(4). Ravidas, the slave of slaves, (says): abandon error, the knowledge of the Guru is the austerity 
of austerities. 


The supreme bliss, that is taking away the fear of (his) devotees, consider as the primary cause! 


' The comparison is only hinted at and must be supplied from the context. As the snake, ete., so does 
he; as the heron, etc., so is his meditation. 


? €gurg a lion, J being in Marathi an emphatic affix. * These words are addressed to a Brahman. 
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Il. 


(1). The saints—with thee (their) body (and) soul is coherent. 

(By) the knowledge of the true Guru the saints know (thee), O God of gods! 
Pause. 

May the society of the saints, the flavour of the story of the saints, 

The love of the saints be given to me, O God of gods! 

(2). The deportment of the saints, the way of the saints (I ask for). 

(I am) the slave of slaves (to them). 

(3). One thing more I ask, the gem of devotion, that is granting all desires. 

Let (me) not be written together with the unholy and sinners! 

(4). Ravidais says: who knows (this), he is wise: 

(That) between the saints and the endless (Supreme) there is no difference. 


II. 


(1). Thou art the sandal-tree, we helpless ones are the castor-oil tree, with thee there is perfume. 
From a low tree (we) have become a high (tree), (our) bad smell is banished! by (thy) good smell. 
Pause. 
O Madhava, the society of the saints is in thy asylum! 
We are vicious, thou art (our) benefactor ! 
(2). Thou art twisted silk, white and yellow, we are helpless 1 like worms. 
We cling to the society of the pious, O Madhava, like the bee to honey. 
(3). My caste is low, my brotherhood is low, low is my birth. 
No worship of king Rim has been made (by me), says Ravidas, the Camar (tanner). 
IV. 
(1). What is done,? when the body is broken to pieces ? 
When the love (to thee) goes, then thy people are afraid. 
Pquse. 
(Their) mind is wandering about thy lotus-foot. 
Drinking (nectar) the wealth of Ram is obtained (by them). 
(2). A mass of fortune and misfortune is the wealth of the Maya. 
Thy people are not immersed in it. 
(3). By the rope of love thy people are bound. 
Rayidas says: how shall I escape from it? 
V. 
Pause. 
Hari, Hari, Hari, Hari, Hari, Hari, Hari! 
Remembering Hari (his) people have got safely through and crossed. 
(1). By the name of Hari Kabir (is) famous. 
The papers (= accounts) of several births are cut to pieces. 
(2). Namdév gave to the stooping (idol of Hari) milk to drink. 
He came no (more) into the perplexity of regeneration in the world. 
(8). Humble Ravidas is imbued with love to Ram. 
Thus he is not going to hell by the favour of the Guru. 


1 fSeTaT, from faataat = faataa, to banish. 


? The sense is: it is of no consequence. 
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VI. 

Pause. 
How is the idol of clay dancing! 
It sees, sees, hears, speaks, it is ranning about and returning. 
(1). When it gets something, then it is proud. 
When the Maya (worldly property) is gone, then it begins to weep. 
(2). The mind is longing for pleasures in words and deeds. 
When it is extinct, it is absorbed in some place. 
(3). Ravidas says: the world is a sport, O brother! 
I entertain love to the exhibitor of the sport. 


ASA. THE WORD OF THE BHAGAT DHANNA? 


Om! By the favour of the true Guru! 
I, 
Pause. 


Wandering and turning aboutmany births have passed, body and mind havenot become sedate by wealth, 

Covetousness is poison; (man) is greedy for and attached to lust, in (his) mind the Lord, the diamond, 
is forgotten. 

(1). The fruit of poison tastes sweet to the foolish mind, light ways and sober ways arenot known (by it). 

Love to the excellences (of Hari) is cut off, birth and death of other kinds is again expanded. 

(2). In whose heart devotion does not dwell, they quickly fall into the net and noose of Yama. 

Fruits of poison are collected and filled into (their) mind, thus the supreme divine male, the Lord, 
is forgotten from (their) mind. 

(3). The entrance into divine knowledge is given (by) the blessed Guru, the mind given to medita- 
tion (becomes) of one form (with the Supreme). 

By them,.who are given to devotion with love, happiness is known, they become fully satiated and 
emancipated. : 

(4). Into whose understanding‘ light has entered, (by him) the imperishable Lord is known, 

Dhanna has obtained the wealth of him, who is upholding the earth, having met with the saints he 
is absorbed (in him). 

MAHALA Y. (EPILOGUE OF ARJUN.) 
II. 
Pause. 

With Govind, Govind, Govind the mind of Namdév was taken up. 

The calico-printer, who was worth half a Dim, became worth a Lakh (of Rupees). 

(1). Kabir was weaving and stretching; having given it up he became delighted with the feet (of Hari). 

The low-caste weaver became profound in virtues. 

(2). Ravidas was continually carrying cattle,® he gave up the Maya. 

He became manifest in the society of the pious, he obtained the sight of Hari. 


1 wrt 3 UST, idol of clay = man. 

? Dhanni is said to have been a Jat; no particulars about his life are known. 

> org fearg, literally: light habits and sober reflection, or as we should say: he does not care for 
what is right or wrong. 

* sar m. (Sindhi Gayyrs) understanding. 

* Carrying cattle, i.e. carrying the hides of cattle, for he was a GATd, tanner. 
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(8). Sainu, the barber, was an idol-maker, he was heard in every house. 

The Supreme Brahm dwelled in his heart, he was numbered among the devotees. 

(4). Having heard this proceeding the Jat (Dhanna) rose and gave himself to devotion. 
The Lord appeared (to“him), Dhanna was very fortunate. 


Ill. (BY DHANNA.) 
Pause. 


O mind, why dost thou not keep in mind the merciful Damédar? thou knowest there is no other. 

Though thou runnest about in the universe (and the nine) regions—what the creator does, that 
takes place. 

(1). In the water of the belly of the mother the body is made (and) ten openings (to it). 

Giving food he preserves (the body of the embryo) in the fire (of the womb); such is our Lord. 

(2). The tortoise is in the water, its offspring is outside (the water), they have no wing nor milk.! 

Know and see, that the all-filling, heart-ravishing supreme bliss is in (thy) heart! 

(3). A worm remains concealed in a stone, it has no way. 

Dhanni says: he is (also) filling (it); O my soul, be not afraid! 


ASA; THE WORD OF SHEKH FARID. 
Om! by the favour of the true Guru! 
I. 
-(1). Who have love (to God) from (their) heart, they are true. 
_ In whose mind is another and in the mouth another, they are called raw. 
Pause. 

(Who) are steeped in the love of God and who delight in his sight, (they are true). 
By whom the name is forgotten, they have become a burden upon the earth. ; 
(2). Who are applied by himself to the hem of his garment, they are (true) Darvéshes of his gate. 
Blessed is the mother, who has given birth to them, they are fruitful. . 
(3). Thou art the preserver, boundless, inconceivable, endless. : 
By whom the True one has been known, their feet I kiss. 
(4). (I flee) to thy asylum, O God, thou art the donor !* 
May the happiness of (thy) service be given to Shékh Farid ! 


II. 

(1). Shékh Farid says: O dear, for Allah’s sake (mind this) ‘ 
This body will become vile dust in the house of the grave. 

Pause. 
To-day there is meeting, O Shékh Farid, do not look at the cranes, do not mind (thy) desires! 
(2). If I know, that I must die and that there is no returning : 
One should not cling to the false world, (but) part with one’s own self, 
(8). True piety should be spoken, falsehood should not be spoken! 
The way, which the Guru shows, that, 0 disciple, should be gone! 


! The sense is: though the young ones of the tortoise are left to themselves, yet God is preserving them. 
2 sryefzatt, a barbarous corruption of UIHLT (for the sake of the rhyme). 
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(4). When the fop passes over, the mind of the woman is comforted. 

(But after) the gold-like sides are split by the saw.! 

(5). O Shékh: no one remains firm in the life (and) in the world. 

On the seat, we are seated upon, how many have been sitting and gone off! 

(6). In (the month of) Katik (come) the cranes, in Cat (there is) the burning (of the jungles), in 
Savan there are lightnings. 

In the cold season the small arms are beautiful (being laid round) the neck of the beloved. 

(7). The passers on are gone having reflected in (their) mind: 

In joining together there are six months, in being broken there is (only) one moment. 

(8). The earth asks the heaven, O Farid: where are the boatmen gone to? 

The women make reproaches to the men, the soul bears up (with it). 


' The sense is: as a punishment in hell for adultery. 


CONCLUSION OF THE RAG ASA. 
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SLOKS OF THE BHAGAT KABIR. 


Om! By the favour of the true Guru! 2 


(1). Kabir (says): my rosary (is, that) on my tongue is Ram. 

(He is) at the beginning, before the Yugas, the comfort and repose of all devotecs. 

(2). Kabir (says): every one is laughing at my caste. 

(I am) a sacrifice to this caste, by which the creator is muttered. 

(3). O Kabir! why dost thou totter, why dost thou shake thy soul? 

Ram is the Lord of all comforts, drink the juice of the name! 

(4). O Kabir! (though) earrings of gold be made and rubies be set upon them: 

They look like a burnt reed, in whom the name is not. 

(5). Kabir (says): there is hardly one or another,’ who whilst living dies. 

(Such a one) having become fearless utters the praises (of Ram), where he looks, there is he 
(i.e. Ram). 

(6). Kabir (says): on which day I died, after (that) joy sprang up. 

The Lord met with me, Govind honours his own companion. 

(7). Kabir (says): “I am the worst of all, every one is good except me.” 

Who considers himself in this light, he is my friend. 

(8). Kabir (says): she (¢.e. the Maya) has come to me, having made different disguises. 

I have been preserved by my own Guru, to him salutation has been made (by me). 

(9). Kabir (says): he should be killed, by whose death * comfort arises. 

Every one says: (I am) good, good, no one considers (himself) bad. 

(10). Kabir (says): (when) the nights become black, black creatures (= thieves) are standing about. 

(Who) having taken nooses are running about, those the Lord kills. 

(11). Kabir (says): the sandal-tree is good, it is surrounded by the Dhak and Palis-tree.* 

Those also become sandal-wood, which dwell near the sandal-tree. : ° 

(12). The Bamboo is drowned by (its) greatness; may not any one be drowned thus! 

(Though) the Bamboo dwell near the sandal-tree, it does not become fragrant. 

(13). Kabir (says): religion is lost with (the acquisition of) the world, and the world does not go 
with (any one). 

The imprudent man has with his own hands struck the axe into his foot. 

(14). Kabir (says): wherever I wandered about, (there was) a show in every place. 

(There was) one lover of Rim, except my love (there was) a wilderness. 

(15). Kabir (says): the huts of the righteous are good, a furnace is the village of the unrighteous. 

Fire is applied to that palace, in which there is not the name of Hari. 

(16). Kabir (says): the saints have died, why should weeping be made, that they go to their home? 

May the wretched Sikats weep, who are sold at every shop.° 


1 These Slaks are added at the end of the Adi Granth. 


2 Daz TG, literally: one and a half = one or another, some few. The old and correct way of writing 
is WHT, as here; in later Hindi (and especially in Urdi) it is also written “ad.” It is not derived from 
mathe (adi) beginning, as supposed by some. 

3’ fag ay = faz z uz, literally: by the being dead of whom = by whose death. 

* Za, the Butea frondosa, according to Shakespear, but as U@TA (Sansk. GATY) has the same 
signification, it is likely, that @Ta is some different species of it. 


5 i.e. who are turned about in transmigration. 
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(17). Kabir (says): with the Sakats it is, as with a heap of garlic. 
Though one sit in a corner and eat it, it becomes manifest at last. 
(18). Kabir (says): the Maya is the churning jar, the wind is the churner. 
By the saints the butter is eaten, the world drinks the buttermilk. 
(19). Kabir (says): the Maya is the churning jar, the wind blows with a cold stream.' 
By whom it is churned, by them (the butter) is eaten, (and they are) churning more. 
(20). Kabir (says): the Maya is a thief, stealing and stealing things she lays (them) out in 
(her) shop. 
One, O Kabir, she does not rob, by whom she is utterly dispersed.? 
(21). Kabir (says): this is not happiness, that one make many friends. 
Who keeps his mind with the One, he always obtains comfort. 
(22). Kabir (says): death, of which the world is afraid, is joy to my mind. 
(For) by death the full, perfect joy is obtained. 
(23). Having obtained Ram, the chief good, do not open the knot, O Kabir ! 
There is no city, no examiner, no purchaser, no price (for it). 
(24). Kabir (says): make friendship with him, whose Lord Ram is! 
Pandits, Rajas and Lords, of what use are they ? 
(25). Kabir (says): by making friendship with the One other duality goes off, 
If one wear long hair or shave (the head) with a rattling noise. 
(26). Kabir (says): the world is a room of lampblack, the blind fall into it. 
I shall be a sacrifice to them, who go out of it. 
(27). Kabir (says): this body will go, if thou be able, bring it back! 
Those are gone with naked feet, who had Lakhs and Crores. 
(28). Kabir (says): this body will go, apply thyself to any road, 
Either by keeping company with the saints or singing the praises of Hari! 
(29). Kabir (says): dying and dying the world has died, though no one has known how to die. 
Who dies such a death, he will not have to die again. 
(30). Kabir (says): the human birth is hard to obtain, it does not take place again and again. 
Like as ripe fruits of a tree fall to the ground and do not stick again te the branch. 
(31). O Kabir, thou art Kabir, thy name is Kabir (= great). 
The jewel of Ram is then obtained, when thou first leavest the body. 
(32). Kabir (says): prating should not be made, what thou sayest, that does not take place. 
The works, the merciful one is doing, nobody can efface. 
(33). Kabir (says): (before) the touchstone of Ram no false one can stand. 
He bears the touchstone of Ram, who, having died, has become alive. 
(34). Kabir (says): they put on glittering clothes, they eat betel-leaf and betel-nut. 
(But) without the name of the One Hari they go bound to the city of Yama. 
(35). Kabir (says): the boat is shattered, a thousand holes have been opened in it. 
The light ones, the light ones, haye crossed over, those, on whom was a burden, were drowned. 
(36). Kabir (says): bones are burnt like wood, hair is burnt like grass. 
Having seen this world burning Kabir became indifferent (to the world). 
(37). Kabir (says): pride should not be entertained; the bones are wrapt in a skin. 
Those, who are on horseback, under an umbrella, are buried again in the earth. 


‘ f= UTS, a cold stream or a stream of snow (fe= fea, by transition of 4 into @). 
, ae Uez TIS, literally : to make twelve roads = to disperse widely. 
a ws a aa, who dies by such a death, scil. as I point at. 
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(38). Kabir (says): pride should not be entertained, if one sees that one’s dwelling is high. 

To-day or to-morrow one must lie on the ground and grass will spring up (upon him). 

(39). Kabir (says): pride should not be entertained, a poor one should not be laughed at! 

That boat is as yet on the ocean, what do ye know, what will take place ? 

(40). Kabir (says): pride should not be entertained, having seen, that one’s body is beautiful. 

To-day or to-morrow thou wilt leave it, as the snake its skin. 

(41). Kabir (says): if (something) is to be plundered, then plunder it, the name of Ram is the 
(true) booty. 

Afterwards you will again repent, (when) the breath will go out. 

(42). Kabir (says): no such a one has been born, who applies fire to his own house. 

‘Who, having burnt all the five boys, meditates on Ram. 

(48). If there be any one, who sells his boy, any one, who sells his girl : 

He makes partnership with Kabir, he makes traffic with Hari. 

(44). Kabir (says): this is to be kept in mind, do not hurriedly proceed on the road! 

Who enjoy themselves, them the molasses eat up afterwards.! 

(45). Kabir (says): I know, that reading is good, (but) better than reading is meditation (ydg). 

The attachment to Ram I do not give up, though people revile me. 

(46). Kabir (says): what do the helpless people censure (me), in whose mind there is no divine 
knowledge ? 

Kabir delights in Ram, all other concerns are given up by me. 

(47). Kabir (says): fire is applied to the coat of the stranger? on four sides. 

The patched quilt is burnt and has become coals, (but) the flame has not reached the thread. 

(48). Kabir (says): the patched quilt has become coals, the skull is not bursting. 

The helpless Jogi has played, on his sitting place ashes have remained. 

(49). Kabir (says): in little water, O fish, a net is laid out by the fisherman. 

In this small pond thou wilt not escape, think again of the ocean! 

(50). Kabir (says): the ocean should not be given up, though it be very saltish. 

Him, who is searching about in every pool, nobody will call good. 

(51). Kabir (says): the impious have passed away, there is not a trace (of them left). . 

The poor are practising their humility; what happens, that happens. 

(52). Kabir (says): the bitch of a Vaishnava is good, that of a Sakat bad, O mother! 

That one hears continually the glory of the name of Hari, this one goes to believe in sin. 

(53). Kabir (says): the deer is weak (and) this yam is green. 

There is a Lakh of hunters of one creature, how long will it be saved ? 

(54). Kabir (says): who makes his house on the banks of the Gangi, he drinks pure water. 

Without attachment to Hari emancipation is not obtained, thus saying Kabir wanders about. 

(55). The mind of Kabir has become pure like the water of the Ganga. 

Hari follows after him, saying: Kabir! Kabir! 

(56). Kabir (says) : : turmeric is yellow, lime is of a white substance. 

Ram (and his) lover then unite, (when) both drop (their) colour. 


' That is: their enjoyments will become to them the cause of their perdition. 

2 The ugvat, the stranger, is the soul; the UfTUfQT, the coat, the body. 

3 The STITT or thread is the soul. 

¢ fasraian, adjective formed from starst, a saint, a person of restricted passions, by means of the 
prefix nir- (r being assimilated to the following consonant). tuft, sf. (from ATU), a small mark or 


trace. The word is no longer used in Hindi, but in Marathi. 
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(57). Kabir takes away the yellowness of the turmeric without leaving a sign of the lime. 

To that love (I am) a sacrifice, by which caste, colour and family are set aside. 

(58). Kabir (says): the gate of emancipation is narrow, of the tenth part of a mustard-seed. 

(My) mind however has become an elephant, how shall it pass through it ? 

(59). Kabir (says): if such a true Guru be met with, he, being gratified, bestows favour. 

The gate of emancipation (he makes) wide, that (one) may easily come and go. 

(60). Kabir (says): I have neither a thatched roof, nor hut, neither have I a house nor village. 

I think, Hari will ask: who art thou ? I have neither caste nor name. 

(61). Kabir (says): I wish to die, (if) I die, (then may it be) at the gate of Hari. 

Perhaps Hari may ask: who has fallen down at my gate ? 

(62). Kabir (says): it is not done by us, nor shall we do it, nor is (my) body able to do it. . 

What do I know anything? being the creature of Hari Kabir has become Kabir. 

(63). Kabir (says): from whose mouth, whilst talking in a dream, the name of Ram comes out: 

His foot’s shoe the skin of my body is. 

(64). Kabir (says): we are idols of clay, to which the name of man is given. 

(We are) guests of four days, in a very great pit of fuel! (is our) place. 

(65). Kabir (says): I prepared Henna and applied it, having ground my own self. 

By thee no word is asked, (I am) never applied to (thy) foot.’ 

(66). Kabir (says): at which gate the comers and goers nobody stops: 

How should that gate, which is such a gate, be given up? 

(67). Kabir (says): I had been drowned and was again saved by the dash of an advantageous wave. 

‘When I saw the boat shattered, I descended palpitating. 

(68). Kabir (says): devotion is not pleasing to the sinner, the worship of Hari is not agreeable 
(to him). 

The fly abandons the sandal-wood, where a stench is, there it goes. 

(69). Kabir (says): the physician has died, the sick man has died, the whole world has died. 

One, O Kabir, has not died, for whom there is no weeper. 

(70). By, Kabir Rim is not meditated upon, a great evil propensity * has stuck (to him). 

The body is a vessel of wood, it does not come up again. 

(71). Kabir (says): so it has happened, what is pleasing to the mind, that is done. 

‘What fear is there of dying, when the tree of perfection‘ is taken in hand? 

(72). Kabir (says): for the sake of the juice the sugar-cane is sucked, for the sake of virtue one 
should die weeping. 

Vicious men nobody will call good. 

(78). Kabir (says): a jar filled with water will to-day or to-morrow burst. 

Who do not keep in mind their own Guru, they will in the half (of life) be robbed and carried off. 

(74). Kabir is the dog of Ram; Mutia® is my name. 

On my neck is a rope; where he pulls, thither I go. 

(75), Kabir (says): why do the people show a rosary of wood ? 

In their heart they do not think of Ram, what for is this rosary ? ; 

(76). Kabir (says): separation, the snake, dwells in (my) mind, it minds no charm whatever. 

He who is separated from Ram, does not live, and if he lives, he becomes a fool. 


? sufa is the Locative of ou, a pit of fuel = the funeral pile. 


? wrt UTEP; the pronoun “I” is omitted. @5TET is feminine, as the words are put into the mouth 


of a woman. 
‘i ufs (= ufe). an evil propensity ; a vicious habit. * See p. 479, note 3. 
7 asta = afsan or AST (Wa), released, emancipated. 
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(77). Kabir (says): the philosopher’s stone and sandal-wood have one fragrance. 

By coming in contact with it (people) have become most excellent, (like) the scentless iron (and) 
wood (is made fragrant by contact with sandal-wood). 

(78). Kabir (says): the club of Yama is bad, it cannot be endured. 

The holy man alone (= the Guru), who met with me, took me to the hem (of his garment).} 

(79). Kabir (says): the physician says: I am excellent, the medicine is in my power. 

(But) this thing is indeed Gopal’s, when he pleases, he takes it away. 

(80). Kabir (says): thy turn is ten days, take and sound (the drum)! 

Like meeting in a river-boat it will not come on again, 

(81). Kabir (says): (if) I make the seven oceans ink, if I make the trees (my) pen, 

If I make the earth the paper, the glory of Hari cannot be written. 

(82). Kabir is by caste a weaver, what shall he do? in (his) heart dwells Gopal. 

Kabir is clinging to the neck of the Sporter,? all his troubles cease. 

(83). Kabir (says): there is not such a one, who burns down his mansion.® 

Who, having slain all his five children, continually meditates on Ram. 

(84). Kabir (says): there is not such a one, who sets on fire this body. 

The blind people do not know (the thing), they are crying out: O Kabir! 

(85). Kabir (says): the Saticries out being stigmatized ‘(by thefirc): hear, O men of the burning ground ! 

All the people went away; ‘I and thou” is the business at last. 

(86). Kabir (says): (my) mind has become a bird, flying and flying it goes in the ten directions. 

As the society is, with which (a man) falls in, such fruits he eats. 

(87). Kabir (says): the place, (we) were secking, has been obtained. 

That one has again become ‘thou,’ whom (or which) (I) called ‘another.’’ 

(88). Kabir (says): the Bér-tree’ that is near a plantain, dies being killed by bad society. 

This one dangles about and that one is torn; do not peep into the society of the Sikats! 

(89). Kabir (says): the load of another lies on his head’ and he wishes to go his way. 

He is not afraid of his load, (but) further on the passage becomes impassable. 

(90). Kabir (says): the singed (and yet) standing wood of the forest cries out: 

May I not fall into the power of the blacksmith, that he burn me a second time! 

(91). Kabir (says): in the dying of one two have died, in the dying of two four. 

In the dying of four six have died, four males and two females.® 

(92). Kabir (says): looking about the world was searched (by me), nowhere a place was obtained. 

By whom the name of Hari is not minded, they are led astray anywhere.® 


1 afofs arTGat, to take or apply one to the hem = to give one protection. 

2 GaP, the sporter (a noun of agency from GAT), an attribute of the Supreme. Cf. Gauri, 
Sabd LXII. (2), where the words occur: ufs ufs gavin gas dla, in everybody Ram, the sporter, 
sports (or is contained). 

3 The YZ or mansion is the body ; the five children are JT, gu, ete. 

= feasat, stigmatized ; literally: having a risen scar or stigma. 

5 The sense of this line is pantheistical; the object has become the subject again by pantheistical union 
of the finite with the infinite being, brought about in the mind by the negation of duality. 

° ofa is here used as feminine; it is usually masculine. 

’ ota fafa BU, the load ascends to the head, i.e. the load is laid on his head. 

* The explanation, as given by natives, is: first died a deer (m.), then the fargatt (the female thereof); 
then the hunter and his wife; the mirgi was with a young one and the wife of the hunter with child. 

5 WII wWEg must be joined, though separated for the sake of the rhyme; QUT meg or meg qu, 


anywhere. 
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(98). Kabir (says): the society of the pious should be joined, at the end it brings (one) through. 

Company with the Sakats should not be kept, from which destruction results. . 

(94). Kabir (says): by whom he (¢.e. Hari) is well’ remembered in the world, he is absorbed 
(in him) in the world. 

By whom the name of Hari is not remembered, they are uselessly* born. 

(95). Kabir (says): (one’s) hope should be placed on Ram, hope on others is useless. 

Those men fall into hell, who are regardless of the name of Hari. 

(96). By Kabir many disciples and friends were made, but no friend of Késava. 

They were gone to join Hari, (but their) mind stopped in the midst (of the way). 

(97). Kabir (says): what shall the helpless creature? do when Ram does not give assistance ? 

On whichever branch I put my foot, that goes down. 

(98). Kabir (says): in teaching others dust falls into the mouth. 

Whilst keeping the capital of others the field of the house is eaten up. 

(99). Kabir (says): I remain in the society of the pious and eat the bran of barley. 

May happen what will, with the Sakats I shall not go. 

(100). Kabir (says): in the society of the pious there is day by day a twofold love. 

(Though) the Sakat wash the black blanket, it does not become white. 

(101). Kabir (says): the mind is not shaved, why do they shave the hair ? 

Whatever is done, that is done by the mind, the head is uselessly * shaved. 

(102). Kabir (says): Ram is not given up (by me); if body and property go, they may go. 

By the Lotus-foot (my) mind is perforated, in the name of Ram I am absorbed. 

(108). Kabir (says): the instrument, which we were playing, (of that) every string is broken. 

‘What shall the helpless instrument do, (if) the player goes ? 

(104). Kabir (says): I shave the mother of that Guru, who is not able to clear away error.* 

He himself is drowned in the four Védas, (his) disciples are floated away. 

(105). As many sins as are committed, they are kept concealed. 

They all become at last manifest, when Dharm-rai questions (about them). 

(106). Kabir (says): having given up the remembrance of the name of Hari, (his) family was much 
taken care of (by him). 

Engaged in business he passed away,° no brother nor relative remained (to him).’ 

(107). Kabir (says): having given up the remembrance of Hari she goes to rouse the night.* 

Having become a female snake she is born again (and) eats her own children. 

(108). Kabir (says): having given up the remembrance of Hari,the woman keeps the Ahdi(-fast).° 

Having become a jenny-ass she is born again (and) carries a load of four Mans (maunds). 


fax used here adverbially (Marathi fa ai), from the Arab. we pure, clean; pronounced in Hindui far. 

2 mgfa, adverb (with the emphatic fJ), uselessly (Pers. ol), wind). 

* NTIS, originally the elementary matter = creature. 

* nrafg used here adverbially: uselessly, to no purpose. Its origin is not quite clear; very likely it 
is the Arabic pie (which frequently occurs), with a prosthetic (euphonic) a. In Sindhi it is Waray. 

Satz 3sdAZB maTfy, literally: by whose instrumentality error does not go = who is not able to clear 
away error. TAT, constructed with 3 (= Hindist. use implies possibility. 

® SfT FTAT, v.n. to get off, to pass away. 2 

7 é.e. to accompany him to the other world. 

> otfs ITSAT to rouse the night; an expression for practising witchcraft. 


° net, the Hindi festival held in the month of Katak, two days before the Dipmala, observed as a 
fast-day. 
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(109). Kabir (says): (it is) very great cleverness, (if one) mutter Hari in (his) heart. 

(It is like) playing on the stake; (if) one falls, there is no place (for him).! 

(110). Kabir (says): that mouth is blessed, by which Rim is uttered. 

Whose (is) the body, the helpless, (by which) the village will become pure ?? 

(111). Kabir (says): that family is good, (m) which there is a servant of Hari. 

In which family no servant (of Hari) is born, that family is a Dhak (and) Palas-tree.* 

(112). Kabir (says): horses, elephants, a dense cloud of vehicles, a Lakh of banners, (that) wave— 
Better than this pleasure is begging, (if) the day pass in remembering Hari. 

(113). Kabir (says) : I have wandered about in the whole world having put a tabor on (my) shoulder. 
No one is any one’s, every (thing) I have closely examined. 


(114). On the road pearls are scattered, the blind one comes and goes out (of the world without 
seeing them). 


Without the light of the Lord the world passes (them). 

(115). The progeny of Kabir is drowned; there was born a son Kamil.‘ 

Having given up the remembrance of Hari he has brought wealth to the house. 

(116). Kabir (says): one should go to meet with the saints, no one (else) should be taken with! 
The foot should not be drawn back; what further on may happen, may happen. 

(117). Kabir (says): may not Kabir be bound with the rope, with which the world is bound. 

Like powdered salt will the gold-like body go. 

(118). Kabir (says): the gander (=the soul) has flown away, the body is buried, a sign is shown.® 
He does not yet give up life, there is greediness in (his) eyes. 

(119). Kabir (says): with the eye I look at thee, with the ear I hear thy name. 

With the speech I utter thy name, (thy) lotus-foot is in (my) heart. 

(120). Kabir (says) : from heaven and hell I am freed by the favour of the true Guru. 

T remain in the wave of the lotus-foot at the end and at the beginning. 

(121). Kabir (says): say, how is there a weighing of the wave of the lotus-foot? 

For expressing (it) there is no beauty (in me), showing (it) is the best. 

(122). Kabir (says): having seen (it), (to) whom shall I tell (it), nobody believes in (my) word. 
Hari is such as he is, singing (his) qualities I remain joyful. 

(123). Kabir (says).: as the crane picks up and warns, as it picks up again, and picking up warns 
His young ones, (so) is in (thy) mind the affection for the Maya. 

(124). Kabir (says): the sky is covered with clouds, rain having fallen the tanks and pools are filled.® 
‘Who are longing (for rain) like the Catrik, what is their state ? 


. wat Gus UBT, literally: (it is) playing on the stake. wit = ast, a stake, in the shape of a 
sharp nail, on which the delinquent was placed, so that the stake went through his body lengthway. Jugglers 
also used to play on such stakes; to them and their sport reference is made here. Their life is lost if they 
fal] when playing on the stake. It is equally dangerous to fall away from Hari. This seems to be the 
meaning of this obscure verse. 

2 The sense is: if one man in a village turn to Ram and become emancipated, the whole village will be 
purified for his sake. Compare the following verse. 

3 The wood of these trees is of no value. 

* We learn thence, that Kabir’s son was Kamil, who did not tread in the footsteps of his father, but 
was a worldly man. 

5 ay, for the sake of the rhyme = AB, sfia sign, wink. 

° Ag generally a walled tank, JTG an unwalled pond or pool, 
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(125). Kabir (says): when the Cukvi is separated (from its mate) at night, it comes and joins (it) 
at day-break. 

The man, that is separated from Ram, joins him neither by day nor night. 

(126). Kabir (says): thou art separated (from) the ocean,’ remain in (it), O conch! 

(Otherwise) thou wilt make a sigh (at) every temple at the rising of the sun. 

(127), Kabir (says): why art thou given to sleep ?? wake in fear of pain! 

Whose dwelling is in the grave, how can he sleep in comfort ? 

(128). Kabir (says): why art thou given to sleep? rise! why art thou not muttering the Murari? 

One day there will be sleeping, stretching out the legs long. 

(129), Kabir (says): why art thou given to sleep? remain seated and wake! 

From whom thou art separated, cling to him! 

(180). Kabir (says): the road of the saints should not be left, sticking (to it) go on! 

In seeing (them) thon becomest purified, in meeting (with them) the name is muttered. 

(181). Kabir (says): with the Sakat company should not be kept, one should flee far from him! 

(If) a black vessel be touched, some stain is received. 

(182). Kabir (says): Ram has not been thought of and old age has (now) arrived. 

It clings to the gate of the mansion, what can be taken out (of it) ? 

(188). Kabir (says): that action has taken place, which was done by the creator. 

Without him there is no second, he alone is the creator. 

(184). Kabir (says): fruits have set on, the mangoes have begun to bear fruit and to ripen. 

They reach their owner, when putridity * does not eat their inside. 

(185). Kabir (says): having bought an idol he worships it, in the obstinacy of his mind he goes 
to a Tirtha. 

By emulation and imitation (of others) * he is led astray and plunged into error. 

(186). Kabir (says): a stone is made the Lord, the whole world worships it. 

Who remains in reliance on this, is drowned in the black stream. 

(137). Kabir (says): the threshold * is of paper, works of ink® the door. 

By a stone’ the earth is drowned, by the Pandit the road is torn up. 

(138). Kabir (says): what (thou art) doing to-morrow, do now, what (thou art) doing now, (do) 
at once!® 

Afterwards nothing will be done, when death comes on (thy) head. 

(139). Kabir (says): I saw one such being like washed gumlac. 

It appears clever and endowed with many qualities, (but) is without understanding (and) impure. 


1 Jatfy7s, m. ocean, from the Sansk. T@|TAHT, jewel-mine, Ta being assimilated to T7, which becomes 
again ta, and WaT to BTTT by elision of @ and change of a to i. 

? HST AAT, to be given to sleep (frequentative). 

: are, a disease, which befalls mangoes, putridity. 

* SuTVed? sf. emulation (literally: looking at each other mutually); FSI WAT, to imitate (Ufy 
part. p. conj.). 

* The meaning of Gugt is not quite sure ; the Sikh Granthis explain it by “house,” which is apparently 
only a guess. In Hindi the word is no more in use, but in Marathi we have still YAXT, the lower cross- 
piece of a door-frame ; Gea would be the feminine of this. 

° waa da, works of ink = letters. 

7 “UTTS, a stone, here apparently in the sense of an idol. 

® fa31e = fFZSNTS, at this time, at once. 
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+ (140). Kabir (says): Yama does not fetter my intelligence by that death.! 

By whom this Yama is created, that preserver is muttered (by me). 

(141). Kabir has become musk, the black bees have all become (his) servants. 

As the devotion of Kabir is, so is (his) dwelling in Rim. 

(142). Kabir (says): he has closely fallen on the neck of (his) family, Ram has passed (out of his mind). 

(The messengers) of Dharm-rai have fallen in, there is inside (the house) a clamour. 

(143). Kabir (says): a pig is better than a Sakat, it keeps the village clean. 

(When) that helpless Sakat has died, nobody will take his name. 

(144). Kabir (says) : adding kauri to kauri he brings together Lakhs and Crores. 

At the time of departure he gets nothing at all, (even his) Langoti is plucked away (from him). 

(145). Kabir (says): (if one) has become a Vaishnava, what is done by putting together four rosaries ? 

Outside gold is apparent, inside eumlac? is filled in. 

(146). Kabir (says): become a brickbat of the road, giving up the conceit of the mind! 

If one become such a slave, him the Lord joins. 

(147). Kabir (says): (if) one has become a brickbat, what is the good (of it, if) he cause pain to 
the traveller ? 

Thy servant is such, as dust on the ground. 

(148). Kabir (says): what is the good of becoming dust, that flies up and sticks to the body ? 

The people of Hari must be such as all-pervading® water. 

(149). Kabir (says): what is the good of becoming water, (as) it becomes cold (or) hot ? 

The people of Hari must be such, as Hari himself is. 

(150). (If there be) a high house, gold, a fascinating woman, (if) on the pinnacle a flag wave. 

Better than this is coarse bread, (if one) sing the qualities (of Hari) in the society of the saints. 

(151). Kabir (says): better than the town is the wilderness, where devotion to Hari (is made). 

Apart from a lover of Ram the city of Yama (rather) pleases me.+ 

(152). Kabir (says): between the Ganga and Yamuna there are landing places of silent tranquillity. 

There Kabir has made a cloister; the Munis are seeking the road (to it). 

(153). Kabir (says): as thy tree® has sprung up, such it remains to the end. 

Of what (use) is the wretched diamond? crores of jewels do not come up to it. 

(154). Kabir (says): one wonderful thing is seen: they sell a diamond in a shop. 

Without a trafficker it goes for a cowrie. 

(154). Kabir (says): where divine knowledge is, there is religious practice; where falsehood is, 
there is wickedness. . 

Where greediness is, there is death, where patience is, there is he himself. 

(156). Kabir (says): what is the good of giving up the Maya, when conccit is not given up ? 

By conceit the best Munis were melted, conceit eats up all. 

(157). Kabir (says): the true, real Guru has met with me, the word, he lets flow, (was) one (or the One), 

Clinging to it (I) was levelled with the ground, a hole broke into (my) liver. 

(158). Kabir (says): what shall the true, real Guru do, when there is error among his disciples ? 

To the blind one the One does not stick, (it is) as if one blows into a bamboo. 


1 SF stands here instead of Yq (WAST, to fetter). Y= ATS, for the sake of the rhyme. 
2 SaTaT m. gumlac; also a peculiar kind of earth. 

5 argxfat = Sansk. qaqa, Anusvara being a euphonic interpolation. 

‘Wo sife = az aE STe. 

> tz F, thy tree; here apparently = thy body. 

5 nitfiy, himself, i.e. the Supreme. 
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(159). Kabir (says): a dense cloud of horses, elephants (and) carriages, the wife of a king: 

Her comparison! does not come up (to) a female water-carrier of the people of Hari. 

(160). Kabir (says): why is the wife of a king censured, why is honour (attributed) to a female 
slave of Hari? 

That one adorns (her) mang? for the sake of sensual pleasure, this one remembers the name of Hari. 

(161). Kabir (says): a post was erected, a stand was made, by the true Guru firmness was established 
(in me). 

By Kabir a diamond was bought at the shore of the lake Manasa.§ 

(162). Kabir (says): Hari is the diamond, the saints are the jewellers, having taken (the diamond) 
they erect a shop. 

When an examiner‘ is obtained, then-a sale® of diamonds (takes place). 

(163). Kabir (says): if business falls in, Hari is remembered, remember him thus always! 

Make (thy) dwelling in Amarapur! Hari returns the gone wealth. 

(164). Kabir (says): two are well fitted for service, one is the saint, the other is Ram. 

Ram, who is the giver of emancipation, the saint, (who) makes mutter the name. 

(165). Kabir (says): on which road the Pandits have gone, on that the baggage-people follow after. 

There is one difficult pass of Ram, to that Kabir is climbing up. 

(166). Kabir has died by the faults of the world, walking in obsequiousness to the family. 

Whose family will then be ashamed, when they put (him) down in the burning ground ? 

(167). Kabir (says): thou wilt be drowned, O helpless one, by obsequiousness to many people. 

What has happened in thy neighbour’s (house),® know, that (will) also (happen) in thy own. 

(168). Kabir (says): good is coarse bread and grain of different kinds.’ 

(If one) does not make any claim, great is (his) country, great (his) dominion. 

(169). Kabir (says): by making claims burning arises, he who makes no claims remains free from 
all bonds. 

The man, who does not make claims, considers Indra as poor. 

(170). Kabir (says): the pond is filled with water up to® the embankment, (but) no one can drink water. 

By a great lot thou hast obtained it, fill (thy vessel) and drink thou, O Kabir! 

(171). Kabir (says): (as) the stars at dawn pass away, so the world passes away. 

These two letters® do not pass away, them Kabir has seized. 

(172). Kabir (says): the house is of wood, on the ten sides fire is applied to it. 

The Pandits, the Pandits are burnt and have died, the fools have fled and escaped. 

(178). Kabir (says): remove doubt, put aside the paper! 

Having investigated the fifty-two letters apply (thy) mind to the feet of Hari! 

(174). Kabir (says) : the pious man does not give up (his) piety, though he fallin with crores of impious. 

(Though) the sandal-wood tree is surrounded by snakes, it is not giving up its coolness. 


 —WZZ_T, comparison, likeness. In the Ramayan of Tulsi Das the word is written Wat. Its deriva- 
tion is not clear. 


? TT, the line, which parts the hair on the head (German Scheitel). 

, WasAIEd = alsa Hew, one @ being dropped here. 

: UTAH, one who examines diamonds as to their value = an inquirer. 

5 SiS = AS (satt), exchange, sale. The word is still preserved in Sindhi. 

s uTaat ® scil. urg FFB, urg (or Loc. upfy), being left out. 

7 ATA instead of MATH. 

® HaTIT, adj. (= Sansk. WYq), facing, fronting. 

° ie. Ram. The fifty-two letters of the Sanskrit alphabet. 
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(175). The mind of Kabir has become cool, the knowledge of Brahm was obtained (by him). 

The flame, by which the world is burnt, is for! the pious equal to water. 

(176). Kabir (says): no one knows the chess figures of the creator. 

Either the Lord himself knows them, or (his) servant, (who) is (his) secretary. 

(177). Kabir (says) : it was well that fear subsided, that every side was forgotten. 

The hail, having melted, has become water, being poured out it has mingled with the brook. 

(178). Kabir (says): having put together dust a complete body is formed. 

It is the puppet of four days, at the end it is (again) dust of dust. 

(179). Kabir (says) : (under) the rising of the sun (and) moon all bodies are formed. 

Without having been united with the Guru Givind they are all turned into dust. 

(180). Where the fearless one is, there is no fear, where fear is, there Hari is not. 

Kabir (says), having reflected in (his) mind: hear (this), O ye saints ! 

(181). Kabir (says): by whom nothing is known, their (life) passes comfortably in sleep. 

The egotism,” that is comprehended, (its) extinction * is a full calamity. 

(182). Kabir being beaten cried much, in pain he cries (even) more. 

(After) a blow had hit the vital part, Kabir remained (dead) on the spot. 

(183). Kabir (says): the blow of the spear is easy, in being applied it takes away the breath. 

(Who) undergoes the blow of the Sabd, of that Guru I am the slave. 

(184). Kabir (says): O Mulla, why ascendest thou the minaret? the Lord is not deaf. 

For whose sake thou makest the call, ascertain ‘ him even in (thy) heart! 

(185). O Shékh, without patience, why dost thou go on a pilgrimage to the Ka’bah ? 

Kabir (says): whose heart is not firm, where is to him God? 

(186). Kabir (says): serve Allah, by whose remembrance pain goes! 

In the heart the Lord is manifest, the burning (fire) is extinguished by the name. 

(187). Kabir (says): with violence oppression is made, (though) he calls its name “ halal” (= lawful). 

(When) in the office account is asked, what will be (his) state? 

(188). Kabir (says): Khigari® is a good food, in which there is nectar-like salt. 

On account of venison ® who will have his throat cut? 

(189). Kabir (says): that one, who has clung to the Guru, is then known, (if) saeaal blindness 
and the burning of the body is effaced. 

When he does not burn (in) joy and grief, then he is Hari himself. 

(190). There is a difference in saying Ram; in that one’ (there is) reflection on the One. 

That one says Ram, Rim! with fear, that one is a show-maker.® 

(191). Kabir (says): Ram, Ram! in saying (so) (there is this) discrimination : 

The One is blended with the many, one is contained in the other. 


; Wa a; 2 is here used as a Dative postfix in the sense of ae. @ = Sansk. Ha, contracted to 2, 
Sindhi @). 


* Ja, here in the sense of “egotism,” “ individuality.” 


, WAT is here taken in a double sense; it signifies (trans.): to comprehend, and (intrans.): to be 
extinguished, 
. vy SS ve aS 
: frat v.a. to see, to behold, to ascertain. Now in Panjabi FAT joh-na. 


® tod?, s. J. (Hindist. usis®), rice and dal (a kind of pulse) boiled together. 
. Sarset, literally: bread of hunting = venison. 
‘ a or at (here used three times) is employed in the sense of: one, another, a third one. 


* we3qutd = BTTHATT, making a show. 
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(192). Kabir (says): in which house the pious are not served, (in that) is no service of Hari. 

Those houses are like a burning-ground,' goblins dwell in them. 

(193). Kabir has become dumb (and) mad, deaf has become (his) ear. 

In (his) feet he has become crippled, he was struck by the arrow of the true Guru. 

(194). Kabir (says): the true Guru is a hero, the one arrow, that was shot by him: 

In sticking (to me) I fell on the ground, a hole broke into (my) liver. 

(195). Kabir (says): a pure drop of the sky fell on fallow® land. 

In this way man, without the society (of the pious), becomes (like) ashes of an oven. 

(196). Kabir (says): a pure drop of the sky was mingled with the ground. 

(Though) many clever people take pains, it cannot be taken out. 

(197). Kabir (says): I was going on a pilgrimage to the Ka’bah,® onwards the Lord met 
with me. 

The Lord began to quarrel with me: by whom has (this) ever * been ordered ? 

(198). Kabir (says): how often, alas! alas! is Kabir gone on a pilgrimage to the Ka’bah! 

O Lord! what sin is in me? the Pir does not tell (me) with (his) mouth. 

(199). Kabir (says): those who violently kill animals, say, that this is lawful. 

When God will take out his account-book, what will be (their) state ? 

(200). Kabir (says): the practice of violence is oppression, God will call for an answer. 

In (his) office account is taken, they will be struck in their face. 

(201). Kabir (says): to give account is easy, when the heart is pure. 

In that true tribunal no one will seize the hem of the garment.® 

(202). Kabir (says): in the earth and the sky (there is) a distance (as between) two gourds. 

The six philosophical systems have fallen-into doubt and the eighty-four Siddhas (too). 

(203). Kabir (says): in me there is nothing mine, whatever there is, that is thine. 

In entrusting what is thine to thee what remains mine ? 

(204). Kabir in saying: ‘‘thou, thou” has become “thou,” “1” has not remained in me. 

When my own self, which is another’s,® has been effaced, (then) where I look, there (art) ‘ thou.” 

(205). Kabir (says): expecting a change the false ones entertain hope. 

(But) not one object of (their) desire came to hand, they rose and went hopeless. 

(206). Kabir (says): who remembers Hari, he is happy in the world. 

Never here and there he is shaken, whom the creator keeps. 

(207). Kabir (says): from the pain of the oil-press (we) were rescued by the true Guru. 

Fall, strong faith was (in consequence) manifested (in us). 

(208). Kabir (says): in putting off? the day has passed, the interest *® goes on increasing. 


Neither Hari has been worshipped nor has the handwriting been torn; death has (now) 
come on. 


* AIIS = ASUS (Sansk. WOEY), burning-ground. 

* faatd = Aas unemployed = fallow, or useless. 

® Had Kabir not originally been a Muhammadan, he surely would not have said anything of this kind. 
‘ mfy = ot at any time; ever (Pers.). 


5 UBT UTGST, to seize the hem of the garment = to ask for pardon or protection. 


°WHTUT Udat, the self of another. It is the pantheistical doctrine, that the insentient Absolute 
becomes conscious in man. 


Ss + « A 
” STHISST m. evasion; putting off; now in Hindi (and Hindistani) ITqTASTAT. 
is fram, interest paid ou a debt; its etymology is unknown. 
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(209). Mah. V. Kabir is a barking dog, he runs after a carcass. 

By destiny ' I obtained the true Guru, by whom I was released.? 

(210). Hah. V. O Kabir, the country of the pious thieves trample under foot. 

They do not spread over the whole earth,> excessive greediness* brings them down. 

(211). Mah. V. O Kabir, for the sake of the rice they apply the pestle to the husk. 

Sitting together with bad companions Dharm-rie afterwards asks (them).° 

(212). O Nama! (thou art) deluded by the Maya, says Trildcan, the friend. 

Why printest thou (clothes) darkening (them),® and dost not apply (thy) mind (to) Rim ?7 

(218). Nama says: O Trildtan, the name I remember ® with (my) mouth. 

Whilst doing (my) work with hand and foot all my mind is with the spotless one. 

(214). Mah. V. O Kabir, no one is ours, and we are not any one’s. 

By whom this creation is made, in him it is absorbed. 

(215). Kabir (says): the flour is fallen into the mire, nothing has come to hand. 

(What) in grinding along was chewed, that went on with them. 

(216). Kabir (says): the mind knows everything and knowingly commits vices. 

What is the good of it, if one, with a lamp in the hand, falls into the well? 

(217). Kabir (says): love to the omniscient one has seized (me), the ignorant people keep (me) back. 

How shall a breach (of love) with him be made, whose the soul and life are ? 

(218). Kabir (says): loving houses and halls why do you adorn ® and gild them ? 

The work is three cubits and half, if much, three and three-quarters. 

(219). Kabir (says): what I think, he does not, what is effected by my thought? 

Hari executes his own thought, which is not in my thought. 

(220). Mah. TIT. He himself will (people) make to entertain solicitude, and he himself also gives 
freedom from solicitude. 

Nanak (says): he should be praised, who takes care of all. 

(221). Mah. V. O Kabir, Ram has not been thought of, he has wandered about in greediness. 

Committing sins he has died, in a moment the end of life has come. 

(222). Kabir (says): the body is a raw water-jug,’° a mere raw stuff. . 

If thou wilt keep (it) firm, worship Ram, otherwise (thy) affair is lost. 


1 ageaft, literally: by works (done in a former birth). 

2 Arjun, the compiler of the Granth, has interpolated here some verses, which partly contain a sharp 
censure of Kabir. 

‘ asst stifg= ugst Sd- Sd or Stfd, when affixed to a noun, is used in Hindui adverbially : 
“up to,” “to the full of,” “the whole of’ (Sansk. YT or ATT). 

* Bid n. excessive greediness, insatiableness. 

i The sense is: as the rice has to suffer for being in the companionship of the husk, so those have to 
suffer at the hands of Yama, who sit in bad company. 

®° etfz &, part. past conj. from STTE (etean) Sat. 

7 Though “Mah. V.” is not put before this verse, it belongs to Arjun, as well as the following verse, 
which is likewise not specially ascribed to him. 

8 gaqrfSs, here, for the sake of the rhyme, instead of aarst (ist pers. sing.). 

° wad here = YSAT (or ASN), to coat ornamentally; in the older Hindui g and @ r (or & rh) is 
frequently ‘not distinguished. 

» Ntdet s.f., Hindi GAT, from the Sansk. ACA; short a is occasionally lengthened before r. Instead 
of Kara-a (by elision of @) we find frequently in old Hindui the form Kari-a (e.g. AST = Ads), @ being 
changed to z for the sake of euphony and lengthened at the same time, as being accented. 
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(223). Kabir (says): O Késava, Késava! should be called out, it should not be slept, O foolish one! 

At some time he will hear the ery of him, who is calling out night and day. 

(224). Kabir (says): the body has become an elephant-forest, the mind an intoxicated elephant. 

The goad is the jewel of (divine) knowledge, the driver some rare saint. 

(225). Kabir (says): Rim is the jewel, the mouth the bag,' open it before an examiner. 

If some purchaser will come on, he will take it for a high price.? 

(226). Kabir (says): the name of Ram was not known, the crowd of the family was taken 
care of. 

Even in business he died, no bamb!* came out (of his mouth). 

(227). Kabir (says): in the twinkling‘ of the eyes, ina moment, a moment (of life) has passed away. 

The mind does not give up (its) cares, Yama has come and beaten the kettle-drum (of departure). 

(228). Kabir (says): Ram is like a tree, the Bairigi like (its) fruit. 

The pious man, by whom debate and dispute has been given up, like its shade. 

(229). Kabir (says): sow such a seed, that is bearing fruit during the whole year! 

(Whose) shade is cool, (whose) fruits are full, (on which) the birds are playing. 

(230). Kabir (says): the tree is liberal, mercy is (its) fruit, assisting the creatures. 

The birds are gone to foreign countries, the tree is bearing good fruits. 

(281). Kabir (says): the society of the pious is good luck, it is written on (one’s) forehead. 

(If) the boon of emancipation be obtained, (there is) no hindrance nor impassable passage. 

(232). Kabir (says): in one Ghari (= twenty-four minutes), half a Ghari, half of a half Ghari: 

The conversations, which are made with devotees, those are a gain. 

(233). Kabir (says): whichever men drink Bhang, (eat fish) and (drink) liquors: 

(Though they go) to holy watering places, keep fasts and abstinence, they go to hell. 

(284). Kabir (says): I put (my) eyes down, having taken my sweetheart into (my) heart. 

Every relish I enjoy with my beloved, I show (him) to nobody. 

(235). The eight watches, (every) hour (my) soul remains in thy contemplation. 

Why should I put down my eyes, all bodies I look upon as the beloved. 

(286). Hear, O friend! dwells the soul in the beloved or dwells the beloved in the soul ? 

The soul is the beloved; I do not comprehend, whether in (my) body is the soul or the beloved ? 

(237). Kabir (says): the Brahman is the Guru of the world, he is not the Guru of the devotees. 

Being entangled and toiling in the four Védas he has died. 

(238). Hari is sugar® scattered in sand, it cannot be picked up by the hands. 

Kabir says: the Guru taught me a good (word): having become an ant eat it! 

(239). Kabir (says): if thou hast a longing for the beloved, cut off thy head and make a 
ball ® of it! 

Playing and playing (with it) bring on ecstacy! whatever happens, may it happen! 


1 Set «sf. (fem. of FET), a small bag ; Sindhi WyFACt, Marathi Pyaar. 

? aUury adj. dear ; Hindi now AMAT (Sansk. ARTS). 

5 req, bamb, used here as interjection and therefore constructed as feminine. The word is assimilated 
from ST], the full expression being: Wey weed, Mahadév is the Brahm (or Supreme Being), as mumbled 
by the votaries of Shiva. Another assimilation of F@ is Wy, which is also met with in the Granth, and 
essentially the same as Ye. 

* ATSAT m. the twinkling (of the eyes); ef. the Hindi HZqaAT. 

> WTS, coarse brown sugar, is in old Hindui (as still in Panjabi and Marathi) feminine, in modern 


Hindi and Hindistani it is used as masculine. 
“ a 
5 arfe, Pers. oss. 


SLOKS OF THE BHAGAT KABIR 240—243, SLOKS OF SHEKH FARID 1. 685 


(240). Kabir (says): if thou hast a longing after the beloved one, then sport with a ripe one 
(i.e. the Guru) ! 

By pressing raw mustard-seed’ neither an oil-cake is made nor oil. 

(241). Searching he wanders about like a blind one, and is not knowing the pious. 

Nama (= Namdév) says:? how shall the Lord be obtained without the devotees ? 

(242). Who, having given up Hari, that diamond, put their hope on another one: 

Those men will go to hell, says truly Ravidas. 

(248). Kabir (says): if thou establishest a household, do good, otherwise renounce the world! 

(Who) puts an obstacle in the way of a Bairagi,® his lucklessness is great. 


THE SLOKS OF SHEKH FARID+ 
Om! By the favour of the true Guru! 


(1). On which day the young woman® is married, (for that) the auspicious days* are written 
down (before). 

The husband, who (was) heard of7 (before only) with the ears, comes and shows (his) face. 

In making the bones crack the poor soul® is extracted (from the body). 

The appointed wedding does not recede, inform (thy) soul® (of this) ! 

O dear young woman," death is the husband, he will take away (thy) life. 

Having joined™ (thy) hands to whose neck wilt thou run and cling? 

Thinner than a hair is the bridge Salat,” has (this word) not been heard by thee? 

O Farid, a shrill sound is made to thee: ™ stand, do not let thyself be robbed! 


1 asad (from the Sansk. aq, by transition of p into b = v = u), is used here as feminine, though it 
is masculine in Sansk. In Hindi and Hindist. (@C€Y) it is likewise feminine. 

2 The verse is Kabir’s and Namdév is only quoted in the second half, as in the next following verse 
Ravidas, whose writings were known to Kabir, as is proved thereby. ; 

3 The sense is apparently: who prevents one from becoming a Bairagi. 

4 Shékh Farid was a famous Pir and a contemporary of Nanak. He was a Sifi and according to the 
Janam-sakhi Nanak had a good deal of intercourse with him, as he lived not far from Lahore at a place 
called UTXUZS (near the modern Montgomery station), where also he is buried. Disciples of his are still 
to be found in the Panjab, called Shékh Faridi faqirs. The Sloks of Farid are also of great interest ina 
linguistic point of view, as they represent the idiom of the Musalmans of those days. 

5 as or UfS, in Panjabi, a young woman (Sansk. wafarait); it is frequently used in the Granth. 

® STIT, w. an auspicious day fixed for a wedding. This word is only used in Panjabi and Sindhi (arTey)- 

‘ Wat, passive participle present, peculiar to the Panjabi. 

: fiz or faz, soul, used in Panjabi and Sindhi. 

: fiz a; J, as we see from this and other passages of the Granth, was then the usual Dative-postfix, 
not Ss; as now-a-days. 

10 eat, from @J (qa), ZT, fem. FY, being a diminutive affix in Panjabi and Sindhi (see my Sindhi 
Gram. p. 77). 

SBA = AIT = AAT, to join. 

2 UDASTS, instead of USAATS> * and / being constantly interchanged. WHgTS = Arab. LY. , name 
of the bridge, suspended over the midst of hell. 

8 eahify = AAVHT, fem. ic. YTS, word ; f@ is the suffix (= Sindhi %) of the second person sing. 
“by thee.” See my Sindhi Gram. pp. 225 and 345 sqq- 

ut Uuszret, literally: it falls to thee, 7 being here again the pronominal suffix of the 2nd pers. sing. 
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(2). O Farid, the life of a Darvésh of the gate (of God) is difficult; I walk after the manner of 


the world. 


I have bound together and taken up a bag, where shall I go and throw it down? 

(8). It is not perceived, it is not seen,’ the world is a hidden fire.* 

By my Lord I was healed, otherwise I would also burn. 

(4). O Farid, if I know, that the sesam-seeds* are few, I fill the cavity of my joined two palms with care. 
If I know, that the bridegroom is young, I show him little honour. 

(5). If I know, that the hem of my garment is tearing, I put a firm patch (on it). 

Like thee I have no one, I have seen and wandered the whole world through. 

(6). O Farid, if thou art clever in understanding, do not write an account of the evil deeds 


(of others) ! 


Lowering thy head to thy own collar look there! ¢ 

(7). O Farid, who beat thee with their fists, do not beat them again! 

Go to thy own house having kissed their feet! 

(8). O Farid, when there is for thee the time of earning (eternal goods), thou artoccupied with the world. 
Death is contained ® in the love (of the world), when (all) is full, it is departed. 

(9). See, O Farid, what has happened, the beard has become brown and white. 

The future has come near, the past has remained far behind. 

(10). See, O Farid, what has happened, sugar has become poison. 

Except my own Lord, to whom shall I tell my pain? 

(11). O Farid, the eyes by seeing have become dim-sighted, by hearing and hearing the ears have 


become half-deaf. 


The mango ® has been ripening and is gaining7 more colour. 
(12). O Farid, some one enjoys (him) when being with white hair, by whom he was not enjoyed, 


when his hair was black.$ 


Having made love with the Lord a new pleasure springs up. 

(13). Mah. TIT. O Farid, the Lord is always in black and white hair, if one remembers him. 
That love; which one oneself applies (to him), does not affect (him), though every one desire it. 
This love is the cup of the Lord, to whom he pleases, to him he gives it. 

(14). O Farid, by which eye the world is fascinated, that eye I have seen. 

The bird, which was not bearing a streak of collyrium, has sat down on the needle. 

(15). O Farid, who is crying, screaming and giving instruction continually, 

Is moved about by Satan, where shall he turn his mind ? 

(16). O Farid, become Kusa-grass flowing along with the stream !° 

One breaks down, another is trodden under foot. 

Then thou art introduced ” to the gate of the Lord. 


‘PEAT, Sindhi Jaq, to be perceived; @XAT, to be seen, Sindhi qaqa. 
2 orf, s/f. fire, Sindhi arte. Sansk. afz (m.). 
5 £3, sesam-seed. Here the sesam-seeds are meant, which are distributed by the bride at a wedding. 


‘ The sense is: look into thy own heart! 
> WIN ASTST = HAT, m and v constantly interchanging in Panjabi. wat, death, is feminine. 
° Sra f (Marathi WT), a well-filled mango bordering on ripeness. 
7 JIT, Panjabi, instead of FORT (in Sindhi atl) = adv. 
8 aTest west, Loc. plur. of YTSBT and ust, black and white hair = in youth and old age. 
° wratdt adj. = Sansk. WattEt, flowing or driving with the current. 
 stytarfs, the Panjabi Present passive, as still used. 
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(17). O Farid, the dust should not be censured, no one is equal to the dust. 

It is under the feet of the living and upon the dead ones. 

(18). O Farid, when there is greediness, what is then love? if there is greediness, love is false. 

For how long will time be passed in a hut broken by the rain ? 

(19). O Farid, why dost thou wander about in the jungle, the jungle, why dost thou smash the 
thorns in the forest ? 

The Lord is dwelling in the heart,’ what art thou seeking in the jungle? 

(20). O Farid, with these slender legs I have wandered over low grounds and hills. 

Now, O Farid, a small march? has become to me ® (as being) of a hundred kés. 

(21). O Farid, the nights are long, the sides begin to burn. 

Woe to the life of those, who put their hope on another ! 

(22). O Farid, if I am turned back, when my friend has come: 

My body‘ burns like Majith, upon (it) ane coals. 

(23). O Farid, he desires Bijauri grapes and the Jat plants a Kikkar-tree. 

He goes about spinning wool and wishes to put on silk-cloth. 

(24). O Farid, in the lanes is mud, the house is far away, with the beloved (I entertain love). 

(If) I go, (my) blanket® gets wet, (if) I remain (at home), love breaks asunder. 

(25). May get wet and soaked the blanket, O Allah, may rain fall: 

(Yet) I will go and meet with those friends, lest love break asunder. 

(26). O Farid, I am in error about (my) turban, lest it become dirty. 

(My) foolish mind does not know, that my head also will eat earth. 

(27). O Farid, sugar, coarse sugar, refined sugar,® molasses, honey, buffalo-milk : 

All sweet things, O Lord, do not come up to thee. 

(28). O Farid, my bread is of wood, my condiment is hunger. 

By whom buttered bread is eaten, they will suffer much pain. 

(29). Eat bare dry bread and drink cold water! 

O Farid, seeing the buttered bread of others do not tantalize (thy) soul! 

(30). Till now she has not slept with (her) husband, (her) body is turned back. 

Go and ask the ill-fated woman, how the night is passed by her ? 

(31). At her father’s-in-law she gets no entrance, in her father’s house she finds no place. 

Her husband does not ask her a single word, (and yet) she is called a happy married woman.” 

(82). In her father’s-in-law and in her father’s house she is her beloved’s, (her) beloved is in- 
approachable and bottomless. 

Nanak (says): she is a happy married woman, who is pleasing to him, who is without concerns.® 

(33). (Who) is bathed, washed and adorned, who sleeps and has no care: 

O Farid, she is surrounded® with Assafoetida, the fragrance of musk is gone. 


t faurrstar fem. dimin. of Gz, heart (instead of faust or faardd. 

* THAT, sm. dim. usually written qd (quat, dim.). 

. arGta, has become to me (Sindhi fa atfa), mi being pronominal suffix of the Ist pers. sing. 

* THT, m. properly = flesh ; here = body; ef. verse 40. 

5 Faq (now Tas), a coarse woollen blanket, which the Panjibis wear in rainy weather and during 
the cold season. 


. fsets, Pers. als refined sugar. 

” The following verse gives the solution of this paradoxon. 

§ This verse is not Farid’s, but of a certain Nanak; io none of the manuscripts, however, I have compared, 
I find the mahalla put down; very likely the verse is Guru Arjun’s, the compiler of the Granth. 


* The words must thus be divided: @ Wat; WAST = SHAT, to surround, 
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(34). Youth is passing, I am not afraid, if love to the beloved does not pass. 

O Farid, of what (use) is youth without love? it is faded and gone! ; 

(35). Care is (my) bedstead, pain the coarse twine (of the bedstead), the pangs of separation (my) 
bedding (and) coverlet. 

Behold this my life, O true Lord! 

(36). O pangs of separation, O pangs of separation, (thus) it should be said, O pangs of separation, 
you are (my) king! 

O Farid, in which body no pangs of separation spring up, that body consider as a burning-ground ! 

(37). O Farid, these Gandal-stalks? of poison are put down overlaid with sugar. 

Some, in cooking them, are gone off, some have thrown away the cooked one. 

(38). O Farid, four (watches) are passed in walking about, four are passed in sleeping. 

The Lord will ask account: of what use wert thou ? 

(39). O Farid, having gone to the gate hast thou seen. the gong? 

This one is innocently beaten, what (will be) the state of us, the guilty ones? 

(40). At every Ghari it is beaten, at every watch it receives punishment. 

That (my) body passes, like the gong, in pain the night. 

(41). Shekh Farid has become old, (his) body begins to shake. 

If there should be a life of a hundred years, yet the body will become ashes. 

(42). O Farid, let me not sit at the gate of another, O Lord! 

If thou wilt put me so, take my soul out of my body ! 

(48). On the shoulder an axe, on the head a large earthen vessel, the blacksmith is King* in 
the forest. 

O Farid, I desire my own beloved, thou desirest coals. 

(44). O Farid, some have much flour, some have no salt (even). 

Having gone on (to the other world) they will be known, who will be beaten in the face. 

’ (45). With (them) are kettle-drums, umbrellas on the head, pipers * and minstrels.‘ 

Having gone they are fallen asleep in the cemetery, like the poor® they are buried. 

(46). O Farid, though they were erecting houses, halls, upper-storied houses, yet they are gone. 

Having made a false traffic they are gone and sunk in the grave. 

(47). O Farid, in a patched quilt there are many pins, in the life there is no one.° 

At their several turns the Shékhs have departed. 

(48). O Farid, whilst the two lamps’ were burning, the angel (of death) came and sat down. 

The fort (of the body) was taken, the heart robbed, he went away having extinguished the lamps. 

(49). O Farid, look, what is done to cotton, what has happened to the sesam-seeds ! 

(What) to the sugar-cane and paper in a pit of burning coals! 

This is the punishment for those, who do bad works. 


1 HLS (s.f.), name of a certain plant, apparently poisonous. 


a aad = pes , King, Emperor, (Caesar). 

? SdV. a piper, Sansk. HTH. 

‘ asd, composed of as, call, cry, and 93 (=da> THT, to scream, to cry), literally: uttering a 
cry or scream, as their singing amounts usually to a screaming. 


5 aya, corrupted from oaks , an orphan, a helpless, poor person. 3ST (=IWSteTh) is the Gen. 
Plur., the postposition fre being omitted. 
® The sense is: life cannot be kept together by means of pins as a patched quilt. 


7 i.e. the two eyes. 
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(50). O Farid, on the shoulder is the prayer-carpet, on the neck a woollen shirt,’ in the heart a 
dagger, molasses in the mouth. 

Outward light is seen, in the heart there is dark night. 

(51). O Farid, not a bit of blood issues, if one cut the body. 

Those who are in love with the Lord, in their body is no blood. 

(52). Mah. III. This body is all blood, without blood there is no body. 

‘Who are enamoured with (their) beloved, in that (their) body there is no blood of greediness. 

‘When fear has fallen (on it),? the body becomes emaciated, the blood of greediness recedes from within. 

As by fire the metal becomes purified, so the fear of Hari removes the filth of folly. 

Nanak (says): those bodies are beautiful, which are steeped in the colour of Hari. 

(53). O Farid, seek (that) pond, from which the thing is obtained ! 

What is the good of seeking a pool? the hand sinks into the mire. 

(54). O Farid, when young I did not enjoy my beloved, having become old I died.? 

The woman is screaming in the grave: I have not met with thee, O beloved ! 

(55). O Farid, the head has become grey,‘ the beard is grey, the mustachoes are grey. 

O careless, foolish mind, dost thou (still) enjoy pleasures ? 

(56). O Farid, how much fluttering is there in the house! O friend, put away sleep! 

The days, that are obtained, are counted,’ they are fast, fast gone. 

(57). O Farid, houses, halls, upper-storied houses—do not apply thy mind to this ! 

(When) the dust, that is not to be weighed, has fallen (upon thee), no one will be thy friend. 

(58). O Farid, do not apply (thy) mind to mansion and property, apply it with all efforts to death! 

Remember that place, whither thou hast to go! 

(59). O Farid, in which works there is no benefit, those works forget ! 

Lest thou become ashamed in the court of the Lord. 

(60). O Farid, render service to the Lord, put a stop to the wandering’ of thy heart! 

To Darvéshes the patience ® of trees is necessary. 

(61). O Farid, black are my clothes, black is my dress. 

Full of sins I wander about, the world calls me a Darvésh. . 

(62). By hot water (a field) does not sprout, though one immerse (it) in water. 

O Farid, the woman, who is disliked by (her) Lord, goes on grieving. 

(63). When she is a girl, there is desire (for marriage), (when) she is married, there are troubles. 

O Farid, she regrets it, that she does not again become a girl. 

(64). Geese ® have come and descended on a pond in saltpetre soil. 

They dip their bills (into the water), but do not drink, they burn” to fly away. 


7 as (= ity), here in the sense of re , a kind of shirt, without sleeves, worn by Faqirs. 


. 3 ufo, Locative, fear having fallen. 

3 aplnra, as well as faSVHTA, is the first person sing. fem. of the preterite (cf the Sindhi 
awearfa); see my Sindhi Gram. p. 289. 

4 urfsnit, Sansk. afaa. 

5 ITTAMST (from ITAST, to count), the participle pass. pres., Sindhi wifaray; see my Sindhi Gram. p. 220. 

s wstar is the Ablat. of @3TS (or ASIA = AAT, with all efforts, as still used in Marathi). 

7 saifz, wandering, straying about, Sansk. uf. 

° arate sf. patience, endurance ; the word has become quite obsolete. 

° jeaJa (@@), s being occasionally changed to jh. See my Sindhi Gram, Introd. p. xxx. 

0 Se sf. burning, verbal noun of STAT to burn (Sansk. Te, passive of Ze), Sindhi (without 
Anosvara) QU. 
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(65). Geese flying along have fallen on Kdhra grain,) the people go and drive them away. 

The foolish people do not know, that geese do not eat Kodhra grain. 

(66). Off are gone the birds, by which the low grounds were peopled. 

O Farid, the filled pond also will go, the lonely lotuses are knocked up. 

(67). O Farid, a brick for a pillow, sleeping on the ground, the worm fighting in the flesh : 

How many ages have passed, since he has fallen on one side ?? 

(68). O Farid, the beautiful jar is gone to pieces, broken is the rope of the plough.® 

In which house is the Angel Ajrail‘ a guest to-day ? 

(69). O Farid, the beautiful jar is gone to pieces, broken is the rope of the plough. 

The friends, who were prostrated on the ground, how shall they come to-day ? 

(70). O Farid, O prayerless dog, this is not a good custom. 

Thou hast never gone the five times to the mosque. 

(71). Rise, O Farid, make oblation, say prayers in the morning! 

The head, that does not bow to the Lord, that head cut off! 

(72). The head, that does not bow to the Lord, what should be done to it? 

It should be burnt under a large jar instead of fuel !* 

(73). O Farid, where is thy father and thy mother, by whom thou wast begotten ? 

They have departed from thee and thou dost not yet believe (it) ? 

(74). O Farid, considering the mind as a plain remove the holes and hillocks (therein). 

Then thou wilt by no means enter the hell-fire in the other world. 

(75). Mah. V. O Farid, the creator is in the creature, the creature dwells in the Lord. 

Who shall be called bad, when there is no one without him ? 

(76). O Farid, on which day (my) navel-string was cut, if (the midwife) had cut a little (my) throat: 
~ So many troubles would not fall (on me), I would not suffer so much pain. 

(77). The grinders (7.¢. the teeth), the feet, the gems (= eyes) and the ears® are gone. 

The body emitted a sigh, that these dear friends are gone. 

(78). O Farid, do good to a wicked man, do not let anger roam in (thy) mind! 

Sickness will not stick to thy body, everything will fall into (thy) lap. : 

(79). O Farid, O guest of half a (lunar) month,’ the world is a beautiful garden. 

(Thy) turn has struck, prepare to go off with the dawn! 

(80). O Farid, musk is distributed in the night, to the sleeping ones no portion ® is allotted. 

‘Whose eyes are drowsy, whence (should) their meeting (with it come) ? 

(81). O Farid, I know, that I am in pain and that the whole world is in pain. 

Having risen high up I saw, that in every house there is this fire. 


t qT m., an inferior kind of grain (Paspalum frumentaceum), Sansk. az. The d is aspirated by 
the influence of r. 
a 


i.e. in the grave. The subject is not mentioned. 

3 Sid, a plough, Sansk. Yea. 

* Arabie: L3\,é2, the angel of death. 

5 ee AS atfy. xt is used in the old Panjabi instead of the modern QT (or @q), as still in 
Sindhi; see my Sindhi Gram. p. 129. 

. wag ear, literally: the hearer. The word is now quite obsolete. In its original signification 
(a hearer) it occurs in the Rag Vadhans, Chant, Mah. V., Slok I. 
7 shu, Sansk. 7a. 
: sré, portion = Sansk. ayq. 
5 wure, Sindhi SAT, whence? 
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(82). Mah. V. O Farid, the world is delightful, (but) in it is a painful garden. 

Those who are cherished by (their) Pir, them the flame does not touch. 

(83). Mah. V. O Farid, life is pleasant in company with a beautiful body. 

Some rare ones are found, who are in love with the beloved one. 

(84). Do not pull down the bank of a river, thou also must give account! 

Whither the will of the Lord (points), thither the river makes (its) wandering. 

(85). O Farid, with pain the day is gone, with gripes the night. 

Standing the ferryman cries out: the boat is along the bank !? 

(86). Long, long the river flows underneath the bank. 

What can the high bank do to the boat, if the ferryman remains cautious ? 

(87). O Farid, in words twenty are good friends, seeking the One I (fem./) do not obtain him. 
I burn like cinders of cow-dung on account of that my beloved. 

(88). O Farid, this body is always barking, it is continually in some pain. 

I put stopples into (my) ears, the wind may (then) blow anywhere. 

(89). O Farid, the dates of the Lord are ripe, rivers of honey flow. 

The days of youth,’ they are to be accounted as (real) life.‘ 

(90). O Farid, the body is dried up, it has become a cage, the crows are pecking away (its) plastering.’ 
Till now the Lord has not been met with, behold the lot of (his) servant! 

(91). O crow, (my) cadaver is thoroughly searched through, all (my) flesh is eaten (by thee). 
Do not touch these two eyes, I hope to see my beloved (with them) ! 

(92). O crow, do not gnaw (my) cage (= body), it is inhabited, fly therefore away ! 

In which cage my bridegroom dwells, from that® do not eat the flesh ! 

(93). O Farid, the humble grave cries out: O houseless one, come to (my) house! 

At last thou must come to my place,’ do not be afraid of dying! 

(94). Whilst these mine eyes were looking on how many people have departed! 

O Farid, to the people their own (turn), to me mine is allotted. 

(95). (If) thou adornest thy ownself, thou wilt meet with me, in meeting with methere will be happiness.° 
O Farid, if thou remainest mine, the whole world is thine.® . 

(96). On a river-bank how long will a tree remain firm? 

O Farid, how long will water be kept in a raw vessel ? 

(97). O Farid, they are gone to an empty hall, their dwelling is made beneath (the ground). 
Wrestling (their) poor spirits dispute with the graves. 

Service (to God) is ordered, O Shékh! to-day or to-morrow we must start. 

(98). O Farid, he who is bound by death appears like one, who is thrown into the river (or ocean). 
In the other world the hell is heated, a howl is heard and a scream rises. 


1 ‘The sense is apparently: in company with a beautiful wife. 

? Jug, the (high) bank of a river (Sindhi @W¥); atts = af& is postposition: on the side of, along 
(cf. Sindhi @fZ, Marathi qqy). 

3 We divide the words thus: at wes Bidats az, rather a curious form for Was youth (arama). 
stat, day (dim. of sty, Sindhi YH, Prak. feast. Sansk. feaqa). 

i Cus wa uefs, literally: they fall into the hand of life, i.e. are possessed as life. 

5 3S sf. in the sense of plastering, is peculiar to the Panjabi. 

‘f= 3 J, TJ being an Ablative affix (Sansk. q@, Prak. can Panjabi ~). 

7 R a; g is the Locative of ag, place. 

8 This is the address of God and the following line the answer of Farid. 


® The sense is: I do not care then for the whole world. 
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Some have become very prudent,’ some wander about careless. 

The works, that are done in the world, are witness at the court (of God). 

(99). O Farid, on the bank of a river sits a crane and sports. 

Whilst playing hawks have unawares fallen on the goose.’ 

The hawks of the Lord have fallen (on) it, the sports are forgotten. 

Those who in their mind (and) thought will not remember (him), they* are destroyed by the Lord. 

(100). To three maunds and a half the body rises by means of water and grain. 

The servant has come into the world entertaining again hope.* 

When the angel of death will come, breaking all gates : 

He is bound before all those beloved brothers. 

Behold, the servant is gone on the shoulder of four men. 

O Farid, the works, that are done in the world, they are of use at the threshold (of God). 

(101). O Farid, I am a sacrifice to those birds, whose dwelling is in the jungle, 

Gravel they pick up (with their beak), they dwell in the desert, they do not give up the side 
of the Lord. 

(102). O Farid, the season has returned, the tree is shaken, the leaves are dropping off. 

In the four corners I have searched, there is nowhere a firm stay. 

(103). O Farid, having torn in pieces (my) silk petticoat I made a flag of it, a small blanket I put on.’ 

In which dresses the Lord is met with, those dresses I make. 

(104), Bak. TIT. Why art thou tearing thy silk petticoat and puttest on a small blanket ? 

Nanak (says): by sitting in (one’s) house the beloved one is met with, if thou direct thy intention right. 

(105). Hah. IV. O Farid, those who are proud of their greatness, being aware of (their) wealth 
and youth : 

They are gone devoid of the Lord, like hills (devoid) of rain. 

(106). O Farid, their faces are dreadful, by whom the name is forgotten. 

Here they have much pain, in the other world they have neither place nor spot.® 

(107). O Farid, thou hast not waked the latter part of the night (nor) hast thou died whilst living. 

Though theu hast forgotten the Lord, the Lord has not forgotten thee. 

(108). Mah. V. O Farid, the beloved is delightful, great and not in need of anything. 

To be in love with the Lord, this is true decoration. 

(109). Mah. V. O Farid, considering pain and pleasure as the same drop the change (between them) 
from thy heart! 

Who is pleasing to Allah, he is well off, by him (his) court is obtained. 

(110). Bah. V. O Farid, the world sounds as it is sounded, thou also art sounding with it. 

That creature does not sound, of which Allah takes care. 

(111). Mah. V. O Farid, the heart is attached to this world, the world is of no use, 

The post’ of the Faqirs is difficult, it is obtained by a full destiny. 


7 fzaat % as ast nrTst , literally: to some all prudence has come. 
? YPTST, crane, and Fz, goose, have here been taken as synonyms. 
> The subject is feminine. 


* nITAAT sf. hope = TAT. 


5 The Faqirs in India generally erect a flag in front of their dwellings and wear coarse woollen clothes. 
To this custom the verse alludes. 


® In some good MSS. this verse is ascribed to Arjun (Mah. V.), whereas the-Labore lithographed copy 
has no such sign. 


7 faa, sf. post, station, Arabic Ge. 
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(112). In the first watch (of the night) there are blossoms, fruits also in the latter part of the night. 
Those who wake obtain (them), they are a gift from the Lord. 

(118). The gifts are the Lord’s, what can he be prevailed upon? 

Some who wake do not obtain them, some who are sleeping he arouses and gives them to them. 
(114). O thou, who art seeking the love of thy husband, in thy body is some vice. 

Those who have the name of happy married women, they are not given to idle prating (and) wrangling. 
(115). (If) patience in the heart (be) the bow, (and if) this be bent by patience :! 

The arrow of patience does not miss the creator. 

(116). Patience is within the patient ones, thus they burn (their) body. 

They become near God, (but their) secret they do not give to any one. 

(117). This is the object? of patience; if thou, O servant (of God), render it firm. 

Increasing thou becomest a sea, decreasing thou dost not become a canal. 

(118). O Farid, the Darvésh-ship is difficult; (with most) it is the love to buttered bread. 

By some few (only) the (true) rite of the Darvéshes is set agoing. 

(119). (My) body is heated like an oven, (my) bones burn like fuel. 

(If) I am tired in my feet, I move on on my head in the hope, that my beloved may be met with. 
(120). Hah. V.* Do not heat (thy) body like an oven, do not burn (thy) bones like fuel ! 

What is the good of injuring (thy) head and feet? behold (thy) beloved inside ! 

(121). I am seeking my sweetheart and my sweetheart is with me. 

Nanak (says): the invisible one is not seen, (to) the disciple he (7.e. the Guru) shows (him). 

(122). Seeing the geese swimming the cranes (also) became desirous (of swimming). 

The helpless cranes sank and died, with the head downwards and the feet upwards. 
(128). When I know, that it is a great goose,® I keep company with it. 

If I know, that it is a helpless crane, I never associate ® with it in (my) life. 
(124). What isthe goose, what is the crane? on which he looks favourably : 

If it pleases him, O Nanak, he makes from (that) crow a goose.” 

(125). The bird is alone on the pond, the nooses (and) entanglements are fifty. 
This body is immersed in the waves; O True one, (my) hope is in thee! 

(126). What is that word, what that virtue, what that gem (and) mantra? 

What that garb, that I may make, by which the beloved one may come into my power? 
(127). Bowing is that word, patience the virtue, the tongue the gem and mantra. 

Make these three thy garb, O sister, then the beloved one will come into thy power ! 


' The Lahore lithographed copy reads: awa, which gives no sense. The manuscript reading is 
ata = fauz (z and 7 frequently interchanging, as in Sindhi), part. past of favaat, to be bent, literally : 
this the bent one of patience = this being bent by patience. 

5 ware n. object, purpose. In this sense the word frequently occurs in the Granth. But the other 
meaning : sweetness, savour, (from WTS) will also suit the context here. 

3 STUST, a canal or a side-branch of the river (Sindhi ae g)- 

* Some MSS. do not ascribe this verse to the Mah. V., but as it is a reply to the preceding verse, it is 
very likely, that those manuscripts, which attribute this verse to Guru Arjun, are in the right. In the same 
way the following verse too must be ascribed to Arjun, though none of the MSS. bears the mark of Mah. V. 

5 agwa, literally: a great goose, i.e. a great devotee. 

nist 3_qSTI, to associate, to keep company (vataq = the Sanskrit WE, not By), literally: to close an 
embrace. 

* This verse belongs likewise to Arjun, who is fond of criticizing what he reads, and of making 


objections to it, though in none of the manuscripts nor in the Lahore lithographed copy it is attributed to 
the Mah. V. , 
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(128). Who, when there is wisdom (in him), becomes foolish ; 

‘Who, when there is power (in him), becomes weak ; 

Who his unreal self gives away : 

Such a one is called a devotee. 

(129). Do not say, that one (thing) is distasteful, in all is the true Lord. 
Do not grieve the heart of any one, all are invaluable rubies! 

(130). All hearts are rubies, to grieve them is by no means good. 

If thou art longing after thy beloved, do not grieve the heart of any one! 


SAVAIE! REFERRING TO THE FIRST MAHALA. 
(PANEGYRIC OF NANAK.) 
Om! By the favour of the true Guru! 
(BY THE BHATT KALASU.) 


I. 
With one mind meditate on the divine male, the giver of blessings! 
He is always renowned as the support of the saints. 
Taking his feet I make them dwell in my heart. 
Then I sing the qualities of Nanak, the most excellent Guru. 


II. 


I sing the qualities of the most excellent Guru, the ocean of comfort, the remover of sin, the pond 
of the Sabd.? 
The Jégis and Jangams sing the deep ocean of firmness (and) wisdom, reflecting on it. 


Indra and the others sing (them), the Bhagat Prahlad and the others, by whom the sweetness of 
their own spirit was known. 


I, the poet Kalasu, sing the glory of Guru Nanak, by whom the Rag-jag* was performed. 


Il. 
Janak and the others sing (them), the devoted chief Jogis, who are at all times‘ full of the love 
of Hari. 


Sanak and the others sing (them), the saints, Siddhas and the others, the holy Munis sing (them), 
who are without deceit. 


His qualities sings Dhom,* whose circle is immovable, by devotion (and) love the juice (of Hari) 
was known by him. 


I, the poet Kalasu, sing the glory of Guru Nanak, by whom the Rag-jog was performed. 


1 qavry (Plur.) or Ax, verses of a certain kind of Prakrit metre. 

2 ag, for the sake of the rhyme = WZ- 

* oT aa, doing secular business and yet performing abstract meditation. 
* STA AST, for the sake of the rhyme, instead of AJY ATS. 

aa, Sansk. WTR, name of a Rishi. 
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IV. 


Kapila’ with the others sings (them), who is at the beginning, the chief Jogi, boundless, the best 
of Avatars. 


Jamadagni sings (them), the Lord (= father) of Parasram with the axe in the hand, who has sprung 
from Raghu. 


Udhau,’ Akriir,® Bidr* sing (his) qualities, by whom (Plur.) the universal spirit was known. 
I, the poet Kalasu, sing the glory of Guru Nanak, by whom the Rig-jog was performed. 


Vv. 


(His) qualities sing the four castes, the six philosophical systems, 

Brahma and the others remember ® (his) qualities. 

(His) qualities sings Sés (= Shésha-niga) with the juice of a thousand tongues, at the beginning 
and at the end being given to deep meditation and contemplation.® 

(His) qualities sings Mahadév, the Bairagi, by whom unintermittingly deep reflection is comprehended. 

The poet Kalasu sings the glory of Guru Nanak, by whom the Rig-jig was performed. 


VI. 


The Raj-jog was performed (by him), the fearless one dwelt in (his) heart. 
The whole creation is saved, taking the name (of Hari) it crosses constantly. 


(His) qualities sing Sanak and the others, the first ones (of creation), Janak and the others, up to 
the ages. 2 


Blessed, blessed is the Guru, blessed (his) birth, profitable’ (and) good to the world. 


In hell (and) in the (heavenly) cities there is the cry of ‘‘ victory,” by (me) the humble poet it is 
beautifully described. 


Guru Nanak (was) delighted in the name of Hari, by him® the Rag-jog was performed. 


VII. 
In the Satya-yuga it was performed (by him), Bali was deceived (by him) by becoming a dwarf.’ 
In the Tréta-yuga it was performed, (he was) called Ram of the Raghu family. 
In the Dvapara-yuga Krisan, Murari, Kans was saved (by him). 
To Ugrasén the kingdom was given, security to the devotees. 


} Jue = afae, a Muni (traditionally the founder of the Sakhya philosophical system), who is identified 
with Vishou. 

: Cus = Sansk. 3¥q, nom. prop. of a Yadava, companion of Krishna. 

2 my = Sansk. WAT: Krishna’s paternal uncle. 

* fazgd = Sansk. fag, a companion of Krishna. 

3 faadfa, acurious form (a Sanskrit imitation, anti being changed, by some mistake or other, to anthi). 
* Wt, for the sake of the rhyme = Uf@, which in Panjabi and Sindhi signifies also “ contemplation.” 

” Baa, Sindhi aarai, profitable, advantageous (Sansk. Ware). 

® 8 is here Formative Sing. of 3. 

° Nanak is here described as an Avatar and identified with Vishnu-Krishna. 
” fystsa (Gare), who has accomplished the object of existence = emancipated. 
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In the Kali-yuga is Guru Nanak the authority, he is (also) called Angad (and) Amar." 

The kingdom of the holy Guru is immovable (and) permanent, by the primeval divine male it is 
ordered. 7 

VIII. 

(His) qualities sings Ravidas, the Bhagat, Jaidév (and) Trilocan. 

Nama, the Bhagat Kabir sing (them) always, who looked on all things as the same. 

The Bhagat Béni sings (his) qualities, who easily enjoys the pleasures of his own spirit. 

(Who) without profound meditation on the Yoga and the knowledge of the Guru knows no 
other Lord. : 

Sukhdév,? Parikhat* sing (his) qualities, the Rishi Gautama sings (his) glory. 

By the poet Kalasu the fame of Guru Nanak is continually afresh spread in the world. 


IX. 


(His) qualities sing in the nether region the Bhagat Naga and the other serpents. 

Mahadéva sings (his) qualities continually, the Jogis, the ascetics, the Jangams. 

(His) qualities sings Vyasa, the Muni, by whom the Véda (and) the Grammar is reflected upon. 

Brahma utters (his) qualities, by whom the whole creation is arranged by (his) order. 

Brahm, (who) is filling (all) the portions of the Universe, is considered (by him) * as alike possessed 
of (all) qualities and devoid of (all) qualities. 

Kalasa mutters the glory of Guru Nanak, by whom innate deep meditation was practised. 


X. 


(His) qualities sing the nine Naths:* blessed is the Guru, who is absorbed in the True one! 
Mandhata® sings (his) qualities, who was called a universal monarch.’ 

(His) qualities sings the Raja Bali, who is dwelling in the seven nether regions. 

Bharthari ® utters (his) qualities, (who was) always remaining with (his) Guru (Gorakh-nath). 
By Dirba,°® Pariirau * and Angara™ the glory of Guru Nanak is sung. 

The poet Kalasu (says): the glory of Guru Nanak is naturally contained in everybody. 


’ Wa = AATILTA. 
7 aug, so written in all the manuscripts, I have compared. But it is apparent, that (as the context 
shows) waded, the son of Vyasa, is meant here. See Prém Sagar, p. 4, I. 2, below. 

: udtes = utifaa, the well-known King of Hastinapur, grandson of Arjun, to whom the Prem 
Sagar was related. 

4 No subject is mentioned, so that it is doubtful, if the subject is Brahma or Nanak. 

5 Tq, an epithet of a Jogi; nine chief teachers of the Jogis are enumerated, beginning with Gorakh- 
nath, the founder of the sect. 

° ATUTST = Sansk. ATYTAT, an old Raja, the father of the hero Muckund (GAH). See Prem 
Sagar, p. 103, 1. 10 sqq. 

7 Bade is traditionally explained as signifying waatat, a universal monarch. 

§ sgqdt (= Sansk. waefd, a famous Jogi, said to have been a disciple of Gorakh-nath. He has 
apparently become a fabulous person, as Kabir and Nanak are represented as having had conversations with 
him. If he lived so late as that, he cannot be identified with Bhartrihari, the brother of Vikramaditya. 

. IAT ( = Sansk. Zaraa), name of a Brahman, notorious for his sudden wrath. 

19 ugae (= Sansk. FETAA), name of a Raja or a being belonging to the intermediate regions. 

" afarat (= Sansk. fF), the sire of the Angiras, a kind of higher beings (called sons of the gods). 


SAVAIE REFERRING TO MAH. II., 1.—III. 697 


SAVAIE REFERRING TO THE SECOND MAHALA. 
(PANEGYRIC OF ANGAD.) 
Om! By the favour of the true Guru! 


(BY THE BHATT KALASAHAR). 


I. 

Blessed be that divine male, the creator, the maker of the primary elements, who is powerful 
to create ! 

Blessed be the true Guru Nanak, who has put his hand on thy head! 

When? naturally he put (his) hand on (thy) head, 

Nectar rained in streams ;* among the body of the gods and the Munis (thy) fragrance* is manifest.‘ 

Death, the hateful fellow, is killed, having roared. 

The running mind is checked, the five beings® are kept in one house, having been pacified.® 

The world is overcome by the medium of the Guru, in harmony’ play the chess-mates, the vehicle *® 
sunk in deep contemplation holds fast meditation on the Formless one. 

Kalasahir utters (his) praise; in the seven continents Lahani is the Guru of the world, having 
touched Murari.? 

II. 

Whose sight is a stream of nectar, (that) takes away the sins, darkness and ignorance depart by 
his sight. 

Those who receive the nectar-Sabd, the hard, difficult work, those men are brought across the world 
of individual existence without difficulty.” 

Remembering (the name) in the society of the pious they are wakeful, having become humble” 
(they are) always in the highest love. 

Kalasahiar utters (his) praise; in the seven continents Lahanai is the Guru of thg world, having 
touched Murari. 

Til. 

By thee the name has been established. 

The expanse of (thy) renown” is spotless, (thou art) the support of the ascetics, the perfect (Jogis), 
the good men (and) of the creatures. 


1 3 (shortened from 3), at the time when. ? Sfi sf (Sindhi @f&, a flood), stream. 
: Sfra sf. smell, fragrance (from the Persian sy ) 
* WITTHAT, v.n. to be sounded, to be noised about, to be publicly known (from the Persian tel sound ; 
cf. the Marathi: @aqTsta). ‘ 
° The Ua SF are ATA, ete. 
i FAAAT, the same as A’XAT, to come to an understanding, to be pacified. Compare the Marathi 
wast. 
” Say = Sansk. qafa. 
* Sq (Xe), here apparently used for the mind. 
* i.e. Guru Nanak, who is already represented by these Bhatts as an incarnation of Vishnu. 
 fSqSTd, a new formation, without trouble or difficulty. 
oy faudtss, taken as one word = the Sansk. wat, a easily being interchanged with i in Hindui. 
ATH = Wa, fame, renown. 
88 
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Thou (art) indeed the Avatar of Raji Janak, (thy) word is nectar to the world, thou remainest 
reflecting (in) the world, (like) the lotus (in) the water.? 

(Thou art) the Kalpa-tree? destroying sickness, removing the calamity of the world, to thyself there 
is one continual threefold * meditation. 

Kalasahar utters (thy) praise, in the seven continents Lahana is the Guru of the world, having 
touched Murari. 


IV. 


Thou hast indeed received honour from his Highness,‘ (by thee) the authoritative Guru was served, 
by whom, having subdued the great serpent,> deep abstract meditation was made. 

(Thy) sight is equal to that of Hari, Hari, (thy) knowledge is comprehensive of the Supreme Spirit, 
(thou art) knowing the state of him, who is without parts, (thou art) the authoritative Guru: 

Whose (thy) sight is, (his) place is immovable, spotless is the place of (his) intellect, he puts on the 
armour ° of virtue (and) destroys the Sakti (= Maya). , 

Kalasahar utters (thy) praise, in the seven continents Lahana is the Guru of the world, having 
touched Murari. 


y. 
(Thy) sight is removing the darkness of the earth, burning sins, destroying vice. 
(Thy) word is a powerful hero, annihilating lust and wrath. 
Subduing greediness and infatuation, preserving those who solicit (thy) asylum. 
Accumulating love to the Supreme Spirit, nectar-speaking in a beautiful way.” 
O true Guru, beautiful is the Tilak of the true Guru, who clings to the true (Guru), he crosses over. 
The Guru is wandering about in the world having the limbs of a lion,® Lahana performs the Rag jig. 


- (BY THE BHATT KALU.) 


VI. 
Thou remainest always in meditation on the undivided one, (thy) senses thou makest move ® accord- 
ing to (thy) wish. 
Like a full tree thou bowest down, thou bearest reproof (and) reflectest on pure (things). 


In this wise the real substance was known (by thee), the all-pervading, the invisible, the 
wonderful one. 


By (thy) innate love was collected (by thee) the beautiful (moon-)beams-nectar-speech. 


' This verse can only be translated according to conjecture, as all case-relations are missing. The verse 
is only a cumulus of words. 


? The wishing-tree of Indra’s heaven. 


* fafan, threefold, ic. arf, atfara, ATafaa, corporeal, oral and mental. 

4 azafE (sic!) = wide, here respectfully applied te Baba Nanak. 

° ATA, Sansk. WAT, devouring a goat = a Boa; here the Maya is intended by it. 

° AIST; a corruption from ce The word frequently occurs in the Granth. 

7 ZIG sf. way, manner. WTS is the Formative Plural. 

®* aro nine, taken as Bahuvrihi, having the limbs of a lion (44faTdT = NLITRT, dimin. of aha). The 
Sikhs explain nitae by WaT, which is very unlikely. 

° STdT, second pers. sing. STIJST = DIGAT (caus. of HAT), to make it rhyme with the following 


wlsraT- 
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Thou didst receive (thy) authority by the medium of the Guru (Nanak), goodness (and) contentment 
thou didst take (from him). 


Hari was touched, says humble Kalu impartially,' (his) sight was given to Lahana. 


VII. 


In (thy) mind thou didst obtain faith, profound comprehension was given (thee) by his Highness. 
The poison was destroyed and annihilated from (thy) body, nectar was drunk in (thy) heart. 

Joy sprang up in the heart, (that) by the invisible one (his) skill is displayed in (this) Yuga. 
The true Guru is naturally delighted in deep meditation, he is continually immersed ? in it. 
(Thou art) generous, able to take away poverty, in seeing (thee) the sins* are afraid. 

I, Kalu, utter always with joy (and) comfort the glory of Lahana with (my) tongue. 


VIII. 
The name is (thy) medicine, the name (thy) support, and meditation on the name (is) always (thy) 
happiness, (thy) flag of the name is beautiful. 
Thou art steeped in love with the name, in the Kali-yug thou didst teach‘ the name to gods and men. 
Who has received the touch of the name, (his) goodness is manifest (like) the sun in the world. 
By having an interview with the Guru bathing at the sixty-eight Tirthas is made. 


IX. 
(Thou art) the true Tirtha, the true bathing and feeding, (thy) love is always true, telling the True 
one thou art beautiful. 
The True one is obtained from the word of the Guru, thou teachest the true name (thy) companions. 
Whose continence is true, (whose) fasting is true, (him) the humble poet Kalu praises. 
By having an interview with the Guru (one’s) life is true (and) accepted. 


X. 


(Thy) nectar-sight brings on good fortune and takes away all the filth of sins and vices. 
Lust, wrath, greediness and infatuation it subdues, all it overcomes. 

Happiness always dwells in the mind, it removes pain from the world. 

The Guru is the ocean of the nine treasures, he washes away all the blackness of the birth. 
That brave® Guru should be served day and night with natural ease. 

By haying an interview with the Guru the pain of birth and death goes off. 


: we, adj. impartial, without love or hatred, or: truly (Sansk. @@). we = Je. 

* ars = HATAT. 

3 YAS = Sansk faf eq, both i having been changed to a. 

‘ aa = Sansk. G]Wa, to teach, to instruct in. 

5 SIS. The Sikhs explain this word as signifying: “alu says.” But it is very unlikely that these 
words are to be divided into Jo and ZB, as the last line of this verse coincides verbally with the last line of 
the two preceding verses, which circumstance points to the same author. QYJEXG on the other hand, if taken 
as one word, is obscure. It may be compared with the Sindhi FEZ» @ young strong man, from which a 
diminutive is derived by adding the affix @. The vowels are easily transposed and would not stand in the 
way of this derivation, 
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SAVAIE REFERRING TO THE THIRD MAHALA. 
(PANEGYRIC OF AMARDAS.) 
Om! By the favour of the true Guru! 
(BY THE BHATT KALHU OR KALU). 
I. 


Remember that true divine male, whose name alone is real! in the world! 

By which the devotees are brought over the water of existence, that foremost name remember ! 

Delighting in that name Nanak established Lahana, in whom (are) all perfections. 

By the poet Kalh the praise of the very intelligent Amardis is spread. 

His fame is manifest in the world like the rays of the sun, (like) a branch of the Maulsari shrub.” 

Tn the north and south, in the east and west men mutter: “victory!” 

The disciples of the Guru taste the name of Hari, which is bestowing blessings, the Ganga was 
reverted (by it) and turned to the west. 

That name, (which) is bringing the guileless devotees over the world of (individual) existence, 
became manifest * to Guru Amardas. 


Il. 
That name remember the Yakshas and Kinnaras, the ascetics and Siddhas in their deep meditation 
on Hara. 


The Nakshatras and the circle of Dhri* remember (it), Narada with the others and the excellent 
Prahlad. 


The moon and the sun delight ® in the name, by which people hard like rocks are saved. 


That name, (which) is bringing the guileless devotees over the world of (individual) existence, 
became manifest to Guru Amardis. 


III. 


Remembering that name the nine Naths of spotless emancipation, Sanak and the others were saved. 

To which being attached the eighty-four Siddhas and Buddhas (and) Ambarik® crossed the water 
of existence ; : 

Udhau, Akriir, Trilo¢an, Nima, (and by which) in the Kali-yng the guilt of Kabir was taken away. 

That name, (which) is bringing the guileless devotees over the world of (individual) existence, 
became manifest to Guru Amardis. 


Iv. 


Clinging to that name the thirty-three (crores of gods) meditate (on it), it dwells in the mind of the 
austere and great ascetics. 


1 NIG (from Hf + FB), not counterfeited, true, real. 


? WIBAST, for the sake of the rhyme instead of YaGaGT (Hindi atraady), a fragrant shrub. 
° BIST, v-n. to become manifest, to break forth (Sansk. BAT). 
* Yq, Sansk. Yq, the polar-star. 
7 Gouraat, is intransitive in Hindi (not causal, according to the Sansk. SATA), 20 rejoice in. 
* nfegta, Sansk. BVqtty, King of Ayodhya (Oude). 
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Remembering that name the Ganga-born grandfather! tasted (in his) mind the nectar of the feet 
(of Hari). 

By that name the society (of the saints) is saved, taking as true the weighty (and) deep instruction 
of the Guru. 


That name, (which) is bringing the guileless devotees over the water of (individual) existence, 
became manifest to Guru Amardas. 


Vv. 

The fame? of the name in the world is (like) the rays of the sun, (like) the branches of the tree 
of paradise. * 

In the north and south, in the east and west they tell (its) glory. 

The birth of him is indeed fruitful, in whose heart the name of Hari dwells. 

The divisions of the gods, the Gandharvas, the six philosophical systems rely on it.° 

Very well known is the son of Téjé,* Kalh, joining his hands, meditates on him. 

That name, (which) takes the devotees (out of) the water of existence, thou hast obtained, O Guru 
Amardas! 


VI. 
On the name meditate the thirty-three (crores) of gods, the ascetics and the perfect (Jégis), by the 
name all the portions of the universe are upheld. 
By whom the name is meditated upon he bears equally joy and grief. 
The name is the diadem in all, the devotees are meditating on it. 
That name, the exquisite thing,’ was given (to thee), O Guru Amardis, by the creator, having been 
pleased (with thee). 


VII. 
(Thou art) the true hero, powerful in virtue, in true love to the society (of the saints), of great, 
weighty wisdom, inimical ® to no one. : 
Whose firmness is quite that of the white bull,” (whose) flag is white, woven in paradise.® 
The saints worship (thee) in love, whose connexion is with the creator. 
By serving the true Guru comfort is obtained, by the Guru Amar (= Amardas) union (with the 
Supreme) is brought about. 


Vill. 
The name is bathing, the name is eating and enjoying of sweet flavour, the name is always sweet 
juice and taste, a sweet word in the mouth. 
The blessed true Guru is served, by whose favour the way to the inapproachable one is known. 


3 wwe, instead of the Sansk. mea, born from the Ganga. Very likely Bhishma is meant, who is 
mentioned as the son of Santanu and the Ganga and represented as the sire (faarag) of the Bharatas. 


2 fafs = Sansk. Alfa, usually StafS in Hindi. 
- 3 WITATAAT (Sansk. BUA), v.z. (not causal as in Sanskrit), to rely on ; to be comforted. 
* Tes (3a) was the name of the father of Amardas. 
5 urTaq has in Hindi the signification of an exquisite thing, a rarity. 
° € Sq is here the abstract noun = Sansk. faac, the state of being an enemy to no one. 
7 We, the white bull, which is supposed to bear the earth. See Japu, p. 5, note 3. 
® SAT p-p- of GAST (or feast), to weave ; in Hindi usually qa. 
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All the families are saved, the indwelling of the name is obtained. 
Fruitful is the birth, says Kalu,’ the Guru was touched, the manifestation of the immortal one. 


IX. 


A lotus (is) in (his) hand, at (his) right side is success, which looks straight at (his) face. 
Increase dwells at (his) left side, which fascinates the three worlds? 

In (his) heart dwells the inexpressible one, that taste is known by him. 

With (his) mouth he utters devotion, Guru Amar is steeped in this colour. 

On (his) forehead is the sign (of) virtuous actions, Kal, joining his hands, meditated (on it). 
(By whom) the Tilak of the Guru, the true Guru, is touched, he obtains all his wishes. 


(BY THE BHATT JALAP.) 


I. X. 
The foot is indeed very® fruitful (= blessed), (if) the foot (be) the dust‘ of the shoe® of 


Guru Amar. 
The hand is indeed very fruitful, (if) the hand (be) applied to the foot of Guru Amar. 
The tongue is indeed very fruitful, (if) by the tongue Guru Amar be uttered.® 
The eye is indeed very fruitful, (if) by the eye Guru Amar be beheld. 
The ear is indeed very fruitful, (if) by the ear Guru Amar be heard. 
Fruitful is that mind, in which mind dwells Guru Amardis, the world’s own father. 
Fruitful is that head, says Jalap, which head continually bows to Guru Amar. 


It. XI. 
That man has no pain nor hunger, that man is not called poor. 
That man ifo grief befalls, from that man no account’ is taken. 
That man does service, that man offers up® a hundred (or) thousand (of Rupees). 
That man sits on a carpet, that man establishes and disestablishes.? 
That man obtains comfort in the world, that one has a fearless state amongst his enemies. 
Fruitful is that man, says Jalap, to whom Guru Amardas is very favourable. 


' Here the name of the poet is written Y@, from which it is evident that both, Kalhu and Kal, are 
identical. 


Sariss cannot here signify the other world (Sansk. WraATAT), but Batt is added pleonastically, as 
in AVES, final emancipation. 

* Jug is to be divided into F (indeed = 3ST) and ug = afa, very, exceedingly. 

* gay sf. dust (Sindhi TE, Hindi tet, sf. from the Sansk. . 

w THE 

5 Ves, now UST m. shoe. 

§ Sf is a regular passive formation, as still used in Sindhi (see my Sindhi Grammar, p. 258 sqq.). 

nts ean also signify: account, which suits here the context very well. 


° HAUAT, to offer up (as presents), from the Sansk. waa. 


° In Cafu (Sansk. Barras) and farafy (Sansk. fagTqa) the long @ has been shortened, which the 
poets do ad libitum. 
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II. XII. 


By thee the One is read, the One is put in thy mind, the One is recognized. 

In (thy) eye, word and mouth is the One, the One is known in both places.? 

Ta (thy) dream is the One, in (thy) perception? is the One, in the One (thou art) absorbed. 

(In) the thirty and the five the One is evinced, (in) the thirty-five he is not consumed.® 

The One, who (is at the same time) Lakhs, is not perceptible by a mark, verifying him as the One 
he is described (by thee). 

O Guru Amardis, says Jalap, thou desirest the One, the One is minded by thee. 


IV. XIiI. 
Which view Jaidév took, which view was contained in Nima. 
Which view (was) in the mind of Trildéan and acknowledged by the Bhagat Kabir. 
(Which was) the practice of Rukamiangad,‘ (according to that) mutter continually Ram, O brother ! 
Ammatik,® Prahlad obtained emancipation (in) the asylum of Govind. 
Thou hast given up greediness, wrath (and) worldly desires, thy view is known by Jalh ® to be right. 
Guru Amardis, thou art (God’s) own Bhagat, having seen (thy) sight I obtain final emancipation. 


Vv. XIV. 


(If) Guru Amardas be touched, the sins’ of the earth * are destroyed. 

(If) Guru Amardis be touched, the perfect Jégis and ascetics rejoice (in it). 

(If) Guru Amardis be touched, profound meditation is obtained, the falling * (into the womb) ceases. 

(If) Guru Amardis be touched, fearlessness is obtained, going is stopped. 

When a man obtains (his) excellent mantra (of initiation), then he remains united’ with the One 
without duality.” 

O Jalap, so many excellent things are obtained by seeing Guru Amardas. 


(BY THE BHATT KIRATU.) 
1. Sy, 


‘The true hame is the creator,” this was firmly established by Nanak. 
Then Angad Lahana becoming manifest remained in meditation on his (Nanak’s) feet. 


1 ZT StfPS, Formative Plur., in both places = in both worlds. 

2 uasfy, the Locative Sing. of USSY, Sansk. Weary x. perception of the senses, clear cognizance 
(in contradistinction to HUA). 

* This verse is a puzzle; it is very difficult to say, what is intended by these numbers. 

4 saartarz is said to have been a Bhagat (according to the tradition of the Sikh Granthis), though 
nothing is known about him. I never found him mentioned elsewhere in the Granth. 

® wiardia = uberdta, see p. 700, note 6. 

® 34% Jalh is only a shortened pronunciation of WT@Y, as his verses are counted in a consecutive 
nomber. 

" unfSa, Sansk. qTaai. 

‘ usta, sf. the earth, from yfeat, r being changed to u (on account of the labial), Y to & and & to m, 
according to the usual laws. 

: uS m. falling (scil. into the womb, in contradistinction to mG, the going away, i.e. dying). 

2 ase = Sansk. Ym. 

0 JHA sf. duality (Sansk. TW). 
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In his (= Angad’s) family is Guru Amardis, the abode of hope, how shall I describe his qualities? 

I know no end of those qualities, which are inconceivable and unreachable. 

A ship is provided! by the arranger of all things (= the Supreme), the society of the saints is 
saving (their respective) families. 

O Guru Amardis, says Kiratu, save (me), save (me), (I am in) the asylum of (thy) foot !? 


II. XVfI. 


Narayan himself, using his skill, was wrapt up * (as Avatar) in the world. 

The form of the formless one was made bright in the orb of the world. 

Everywhere he is brimful, the Sabd (of the Guru) was lighted by (his) lamp. 

The disciples, he (the Guru) collected, he united (them) with the foot of Hari. 

Nanak‘ became an Avatar in a pure® family, he was with Angad Lahana. 

O Guru Amardis, saviour of the saved, in every birth (I am in) the asylum of thy foot! 


III. XVII. 


Seeing the sight of the Guru muttering, austerity, goodness, contentment (accrue) to the disciples. 
Who fall on (his) asylum, they are saved, laying aside the written document of Jampur (= Yamapura). 
By devotion out of love he utters the creator, who is brimful in (his) heart. 

The Guru is an ocean of jewels, in a moment he brings across the drowning ones, 

Nanak became an Avatar in a pure family, he utters the qualities of the creator. 

By whom Guru Amardas is served, them the pain of poverty leaves. 


IV. XVIII. 

In (my) mind I ponder (over it), I utter a petition, but am not even able to tell it. 

All my thoughts are with thee, I keep in view the society of the saints, 

(If) by thy order a sign is given, I do service to the Lord (7.¢. to thee). 

When the Guru looks (at me) with his auspicious glance, the name (of) the creator (is in my) mouth 
(like) a fruit. 

What the unreachable, inconceivable ground (of all things), the divine male, commands, that I do. 

Gura Amardas is the primary cause, as thou keepest me, so I remain.® 


(BY THE BHATT BHIKA). 
I. XIX. 


The knowledge of the Guru and (his) meditation unites the substance with the (supreme) substance. 
From the true one the True one is known, (if) with one thought (one) apply meditation (on him). 
Lust and wrath he subdues, (so that) (the mind) does not run about flying (like) the wind. 


He dwells in the region of the Formless one, having comprehended the order (of the Supreme) he 
gets discrimination. 


1 fsgara, from fasgerz, and this again from the Sansk. fafaa. 
? vrTT here = ute or ut’, foot. 

> ugefan€ = Sansk. afcarfra, wrapt in, veiled up. 

* By Nanak Guru Amardas is here understood, not Baba Nanak. 


* Sas = fase, pure. 


* A gross, abject flattery, identifying the Guru altogether with the Supreme Being. 
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In the Kali-yug he knows the form (of) the creator, the divine male, by whom something is done.’ 
That Guru was obtained (by me), says Bhika, with natural pleasure his sight was given (to me). 


It, XX. 


I searched for saints, many pious people were seen by me. 

Sanydsis were inquired after,” these Pandits were sweet with their mouth. 

One year I wandered about, no one worked a miracle.’ 

The word of the speakers I heard, but their conduct did not at all please me. 

Having given up the name of Hari, they stuck to another, how shall I tell their qualities? 
The Gurdév was (at last) found, Bhika (says): as thou keepest me, so I remain. 


(BY THE BHATT SALH.) 
I. XXII. 


Having put on the armour of profound meditation thou art mounted on the seat of (divine) knowledge. 
The bow of religion is seized by (thy) hand, thou hast fought with the arrow of devotion and virtue. 
The fearless and immovable Hari is in (thy) mind, in the Sabd the lance of the Guru is buried. 
Lust, wrath, covetousness, infatuation, egotism,‘ the five painful things, are broken.* 

(Thou art) a good king, O son of Téj6, the Lord of kings, O excellent Nanak. 

O Guru Amardas, Salh speaks truth, thus carrying on war thou hast overcome the (hostile) army. 


(BY THE BHATT BHALHAU.) 


I, XXII. 
The drops of a cloud, the verdure of the earth, the flowers of spring cannot be counted. 
No one gets the end of the rays of the sun and moon, of the belly of the ocean, of the waves of 
the Ganga. ‘ 
The profound meditation of Rudra does not come up‘ to the (divine) knowledge of the true Guru, 
(says) the poet Bhalhau. 
O Amardas, the Bhala,’ thy qualities and thy likeness agree (only) with thee! 


' ‘The words by themselves are plain enough, but the sense of them is obscure. 

2 suttarfa, passive of FYUAAT (= FUTAAT), to inquire after. 

> go" s.m. traditionally explained by miracle. 

* YS (properly pronounced appattu), from the Sansk. Slate, = WIT, egotism. WlaT is in 
Prakrit changed to appa, and va to ttu. 

5 aaa Ufs, not to be translated by: the best of Nanaks, but simply: eacellent Nanak, as the Sikhs 
will have it. 

: FITS; thus the word is now written in all the manuscripts, but it should be divided into 1 and 

wy A Ss a= : . ith 2 

nT, as wate gives no sense here, whereas [a] FHTS well suits the construction (with of). 

7 SSTq, a proper noun of a tribe of Khatris. Amardis was a Khatri of the Bhala clan. 
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SLOKS OF MAHALA IX. (TEG BAHADUR.) 


By the favour of the true Guru ! 


(1). The praises of Govind are not sung, uselessly thou hast been born. 

Nanak says: worship Hari, O mind, as the fish (worships) the water. 

(2). Why art thou occupied with worldly things and art not a moment retired ? 

Nanak says: worship Hari, O mind, (then) the noose of Yama will not fall on thee. 

(3). Youth is thus gone, the body is overcome by old age. 

Nanak says: worship Hari, O mind, life is passing away. 

(4). Thou hast become old and dost not perceive, that death has arrived. 

Nanak says: O foolish man, why dost thou not worship the Lord ? 

(5). Wealth, wife, all riches, which thou hast considered as thy own: 

Of these nothing goes with (thee), consider this as true, (says) Nanak. 

(6). The saviour of the fallen sinners, the remover of fear, Hari, the friend of the friendless : 

He should be known, says Nanak, who is always dwelling with thee. 

(7). By whom body and wealth were given to thee, him thou hast not loved. 

Nanak says: O foolish man, why art thou now roaming about needy ? 

(8). By whom body, wealth, prosperity, comfort and good houses were given: 

Nanak says: hear, O mind, why art thou not remembering that Ram ? 

(9). The giver of all comfort is Ram, there is no other one at all. 

Nanak says: hear, O mind, by remembering him salvation is effected. 

(10). By remembering whom salvation is obtained, him worship, O thou friend! 

Nanak says: hear, O mind, life is continually decreasing. 

(11). From the five elements the body is made, know (this), O clever and wise one! 

From what jt was produced, into that it is absorbed,” (says) Nanak. 

(12). Hari, who dwells in everybody, (as) proclaimed by the saints: 

Nanak says: him worship, O mind, and thou wilt cross the ocean of existence. 

(18). Whom pleasure and pain do not touch, nor greediness, infatuation and conceit : 

Nanak says: O mind, he is the image of the Lord. 

(14). (For whom there is) no praise nor blame, to whom gold and iron are the same: 

Nanak says: hear, O mind, him consider thou as emancipated! 

(15). Who has no joy nor grief, to whom enemy and friend is the same: 

Nanak says: hear, O mind, him consider thou as emancipated ! 

(16). Who is not causing fear to any one and who is not afraid nor submissive : * 

Nanak says: hear, O mind, him call thou wise ! 

(17). By whom all worldly concerns are given up and who has taken the garb of retirement from 
the world : 

Nanak says: hear, O mind, on his head is (an auspicious) lot. 

(18). By whom the Maya and selfishness are given up and who has become indifferent to all: 

Nanak says: hear, O mind, in his heart Brahm is dwelling. 


} These Sloks are written in pure Hindi, having no admixture of the Panjabi dialect. 


? ota stfy A ais; ats p-p. =the more usual AYTAT; literally: in that it is immersed (and) 
absorbed. 


* nT s.f. submissiveness (Sindhi Wtf); mTfS ATSAt, to be submissive. 


SLOKS OF TEG BAHADUR, 19—41. 707 


(19). By which man the “1,” “1,” is given up and Ram, the creator, is known: 
Nanak-says: that man is emancipated, know this, O mind, as true! 
(20). “ Destroyer of fear, remover of folly,” is the name of Hari in the Kali-yug. 
‘Who day and night worships (him), says Nanak, his work becomes fruitful. 
(21). O tongue, adore the qualities of Govind, O ear, hear the name of Hari! 
Nanak says: hear, O mind, thou wilt not (then) fall into the house of Yama. 
(22). Which man gives up selfishness, greediness, infatuation and conceit : 
Nanak says: he himself crosses and saves others. 
(23). Like a dream and play consider the world ! 
In these there is no reality without the Lord, (says) Nanak. 
(24). Day and night man roams continually about for the sake of the Maya. 
Amongst Crores, says Nanak, there is some (rare) one, who thinks of Narayan. 
(25). As a bubble is produced from the water and disappears continually : 
So is the forming of the world made, hear, O friend, says Nanak. 
(26). Man does not think of anything, he is blind by the wine of the Maya. 
Nanak says: without worshipping Hari the noose of Yama falls on him. 
(27). If thou desirest comfort, take always the asylum of Ram! 
Nanak says: hear, O mind, the body of man is hard to get. 
(28). For the sake of the Maya the foolish, ignorant people run. 
Nanak says: without worshipping Hari life is uselessly passed. 
(29). Which man worships (him) day and night, him consider as the form of Ram! 
Between Hari and the people of Hari there is no difference, Nanak (says): mind (this) as true! 
(30). The mind is ensnared in the Maya, the name of Govind is forgotten. 
Nanak says: without worshipping Hari of what use is life ? 
(31). Man does not think of Ram, he is blind by the intoxicating liquor of the Maya. 
Nanak says: without worshipping Hari the noose of Yama falls on him. 
(82). In ‘pleasure many have become companions, in pain there is none. 
Nanak says: worship Hari, O mind, at the end he is thy help. 
(88). In various births (I) have wandered about, the fear of Yama was not effaced. 
Nanak says: worship Hari, O mind, and thou wilt get a dwelling free from fear. 
(34). I made many efforts, but the conceit of my mind was not effaced. 
With folly Nanak is ensnared, save me, O Lord! 
(35). Childhood, youth and old age consider as three stations of life! 
Nanak says: without worshipping Hari take all as useless! 
(36). What was! to be done, that thou hast not done, thou hast fallen into the snare of covetousness. 
Nanak (says): the time is past, why art thou now weeping, O blind one? 
(37). (Thy) mind is wandering about in the Miya, it does not go out of her, O friend! 
Like as the paint of a form does not leave the wall, (says) Nanak. 
(88). Man is desiring something else and something quite different has happened. 
He was pondering on @ roguery and the noose has fallen on his neck, (says) Nanak. 
(39). Many efforts were made for the sake of pleasure, for the sake of pain not any one was made. 
Nanak says: hear, O mind, what pleases Hari, that takes place. 
(40). The world wanders about begging, Ram is giving to every one. 
Nanak says: O mind, remember him, thy business becomes (thereby) completed. 
(41). Why dost thou entertain false conceit, know, the world is like a dream. 
Among these (things) nothing is thine, this asserts Nanak. 
~ 
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(42). Thou art proud of (thy) body, which is destroyed in a moment, O friend ! 

By which man the praise of Hari is said, by him the world is overcome, (says) Nanak. 
(43). In whose heart there is the remembrance of Ram, know, that man is emancipated. 
Between that man and Hari there is no difference, mind this as true, (says) Nanak. 
(44). In which man’s heart there is not devotion to the One Lord : 

His body consider like that of a hog (or) dog, (says) Nanak. 

(45). As a dog never forsakes the house of his master : 

In this wise worship Hari, (says) Nanak, with one mind and thought. 

(46). Who (goes to) Tirthas, (keeps) fasts (and) gives alms and entertains conceit! in (his) mind : 
To him it is fruitless, (says) Nanak, like the bathing of an elephant. 

(47). The head shakes, the foot totters, the eye is without light : 

Nanak says: (though) this state has set in, love to Hari is not taken up. 

(48). I have accurately beheld the world: no one is any one’s. 

Nanak (says): firm is (only) devotion to Hari, keep that in (thy) mind! 

(49). The formation of the world is all falsehood, know this, O friend! 

Nanak says: like a wall of sand it does not remain firm. 

(50). Ram is gone, Ravan is gone, who had a great retinue. 

Nanak says: nothing remains firm, the world is like a dream. 

(51). Anxiety is entertained about that, which does not take place. 

This is the way of the world; Nanak (says): no one remains firm. 

(52). What is produced, that will be destroyed (again), next year, to-day or to-morrow. 
Nanak (says): sing the praises of Hari, giving up all troubles! 


Dohra (Distich)? 
(53). (My) strength is exhausted, fetters have fallen (on me), there is no expedient whatever. 
Nanak says: now Hari is my refuge, like an elephant he will become my helper. 
(54). All my companions and friends have forsaken me, no one has gone on with me. - 
Nanak (says): in this calamity (my) trust is the One Ragu-nath.? 
(55). The name has remained, the saint * has remained, Guru Gavind has remained. 
Nanak (says): in this world by some (rare one) the mantra of the Guru is muttered. 
(56). The name of Ram is laid hold of (by me) in (my) breast, to whom no one is equal. 
By remembering whom the distress is effaced and thy sight is obtained. 


Dohra ; mahala X5 


Strength is afforded, the fetters are loosened, everything becomes an expedient. 
Everything is in thy hand, even thou art thy (own) helper. 


: STATS has also the sense of conceit, pride in Panjabi (Pers. 4 laS): 

? These Dohras were written by Tég Bahadur, when in prison at Dilli, to his son Govind Singh, who was 
then at Anandpur. See Sikha dé ray di vithia, p. 51. 

* Jul BT, one of the names of Rama (the same as TaAufa. 

4 By the ATY very likely Baba Nanak is understood. 


* This is the answer of Govind Singh to the preceding Dohras, and the only verse of Govind Singh that 
was received into the Adi Granth. 
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APPENDIX. 


ORIGINAL TEXT OF THE JAPITL 


(In the original all words are joined, as in Sanskrit manuscripts, we have separated them for the sake of distinctness.) 


6 afS amt qast use faas@ fases mats wats araat FS aa yarfz n 


WU ht 
ane Me Nb ret ela alors avel aes 


aS Af a Tevt FA wy ata nat gu a Jedt 2 ore am fee 313 1 
stuart sy a @sdt FH dat ud stg 
aro Fara ere fer 5 flow BB aifes u fre afismrrat Se fee a8 3B wnfis 
Jaa sagt seat stay fefeant arfs 149 


Jat des onara gaa 3 afoan art 0 ait Tete Phe safer HS Sierra 0 

watt Cs ats vafa fafa za we uTtafa uw feast gaat suite fete gaeit at 
setts 

waa nizfs asa uta Jay & afe 0 aaa WAR FU gs VER VS a See 

Ms F 31a VS fHA stax uw MSF VS MS Aras 1 

Te J Tx sions vrs u ms a fefeun fees Ass ui 

ma Fafa V3 3a Bs 0 mS F hw & fefs Zo 

are ard fa Vs u aS J SO rat uefa 

TAT TUT B wis Sfz un afe afe Tat Ist IS Sz 

Wrz Sz afe unis wu warmisfs ut urfs u 

Jayt Jaa VBE ad u slag fers Sus|rs 13 


ata atfeg are arf sifu sre wrurg uv arefa das Vf Bf 2S a3 zs 0 
fa fe ah seh firs fA Tours 1 a HY Awa VS fs afa us fins 0 
mfas Sor as are efsntTet Stora u Tait uIS TUT AST Ha TTS 

alaq Fe Wah as at afonrs 8 


Urifinut 2 athe sist a Ufe a a unfu fesue afe o 

fafa Sfenn ffs urfeut ata n atae aT aat fours | 

TSH wave vfs shhR sre u Tu usefs ay us & wrfT 

aa afy ar aa afy Se aaafe afoat wart i aa Vlas Aa sy Uae ag USES 
TST i 
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RTS Wat wareat awit aat Tus 2 AST a sat fea Vis azrst a 
asat Han at fea zat a Fi feats 3 ATT 4 


Sofa arat F fsa stat fea sre fa arfe adi un WH fasfs Gust Sun fea ram 
fa fad oot ut 

afs fefs asa neta atfas FT fea aa at fara aat a Hat fea Vio aerst a 

agar ate at for 2131 & & feats w WTS HE 


TW BS waa Ja TaAt Ufy uw aet Ust fefs wahF aris vd agate ui 

om are sutfes wa dtefs uit Sfe uF fsa azfs a aneul 3 as 3 ue fz 
Set vizfs He vfs Vit Ta ws 1 stag fasafa qa as Tadfsan wa Tu 

30 afy a axvt fa faa ma Sf a3 10 


afa? fara uta afs aren afent wats ves anata u 
af? Su Sar ursrs  afen® Ufa a aa as 1 
Slag STST Vt fears a afat To uTU aT ara ut 


afent vrag coat fez 0 aferit afy wots AT 
afeot Fa wats sfs Sz u fet aras fafyfs Sz a 
Slat STS At festa uv afest TH uTY aT ara @ 


afent as dsu fans 0 afent arsafs at fants 1 
afent uf ufa uefa ane 0 afen?t ort wath fiers a 
Sldex SHS ALT feara u Afar Ty uTU at ara ii 90 


afent aataet F ars u afeeht Buy uta utfsars 
afenit ata urefa aren afentt ora 3S arts i 
BST SIST at feara uv afatiy To uTU AT ara W949 


43 At nfs at 2 wife oR 3 gd FUR vest 
atte zou 2 feufaars 1 3 at afs zafs dteta 
ita ara fous dfs 0 FF dfs Ma afs Ff 0 92 


a3 wats 32 afs ate y WS ars sea TH aft 

4 afs Sat ar urfy u AB wa 3 arfa a aie 
Rea ara fasus sie a RT dfs Ma als FE 093 
4S arafa sta 3 urfe 0 dS ufs fas ussre whe a 
HS wa zs vs ig uw WS asa AS aay 

Hat ara fadas Ife 0 VI Afs Ma afs FE waz 


HS uv|efe ay Wars a AS ugeTs Ararat 
HS 33 318 wa fry y WS Brag sets a faut 
mn ae fadus Sfe a FF dfs we fs Sfz 0 a4 


Ped 
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us ugeta Us usa a US UTefo ZasT ATS ti 

Us Hofs zfs arars a vot aT ag By firs 8 

QZ ad ad Stora 1 ass F Zsa BTW Tara 1 

ae ua Vfeart at us 0 ase afl afin ffs ats a 
QI ws 3S afoars i wes Gufs Qst sts 0 

uast 3a US 3a 3a 1 fsa 3 Bt BB Tea Fa 

seu anfSs gan 2 ate i asat fefean |x aera | 
Q7 Sur fofu wa Ffe 1 Sut fefuan Ist Sty a 
331 sta aanfed gu i 331 VS Wa Wa Ts 1 
rst unr Ba var u fsa 3 TS Su VIG 0 
aats Tea TIT Stora ut Stfaun a AreSt Ba |e tt 
330 STS aTet set ara 1 J ART BSTAts fadata 9% 


arty wu urdu ste a arte WaT ate su STS a 
nity sq ufy Sz urs a ardu aa ufs sofs STA 0 
matey srs ae feats store i ay AST Bry TST | 
nade as AT suATS wary afs fee orfs 31s | 
aeofs Tea FIT stots ui Stfaurt zw ATeT Ba S| 
W3q StS at set ata uF ART aSafs fadars 199 


arte yay nia ug u ante Sa Tavs | 

any ara afs wife Ae a ante we|s Usa vats wu 
ary uTut uTu afs aif a ante afgaits az featfo nu 
may use we sty ufo a 

nary fara fafs voto ste ti 

Blaw Sts To Sota i |tfaut 3 Arat Ba S|tg ti 
33a sz art sat ara u 3 ALT aways fadats te 


nie BTS MATE UTS Wa AB BNE Sar 

arty ots fafa sre SFE 0 

MYST AT Brest ATS i wrest fants HTS AS ATT u 
arf fsua Fea aris unrest fats daa cutis a 
fats Bu feu fsa fafs arfs 0 fre eauty fe fsa uifs 1 
S31 Ast B31 are wl fea ave ats UTE 

qtats Tea Jat Stats tl Stout 3 Wrest Ba ST t 

yu ste arg set arg 1 J ART Horas fdas ui 9e 


sSvh vq tts 35 ou Tet WS Cssa BT 
ag UsISt qua Sfe 1 2 ara SEE So Af 
sani ufs uu 8 afar uv Ga SO are 3 Sti a 
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ust unit area arf w afs afs eae fete B aT a 
mite tf wTUdt UIT y atad Vat aTeT ATT ui 20 


Sou su via zs IS WAS Ue FSS aT ATS 

afeat vifsan afs dst ste 1 visanfs stefa vfs are 0 

afs ma 33 Rat afe fea aa MS sais 3 FE 

wats anfa erat doure u ats Auta At ats UTE u 

Tea 4 Sor sus Tes vee fas yea |g uvefa fa Tt AW Fea fas Tort mats 4 

25 5 uTdien usst fa 3S Bu usta sus 3 unfes arian fa feufs Su gata 

fafs eta 3 Wat WS ofS wg 3 ITT A Vest faadl TS ATR aN WIS AT 4 

freafs amen fre arenh fe east fee Wat u ataw wTufa ase Te fea z fog 
fatat 

gat arfrg est ret AST AT aT US a alae RT aT Wa ah afeu 3 AT 1 29 


UTSTST UTSTS SY waa aaa 0 Gaa Gaa sifs ad Sz sofa fea ets 1 
ava nated vote a3en ara & fos as 0 Sut Sie 3 fedha Bd Ife fearan 
BIST SST MTYILH BTU ATA TY W BB 


went Mew Bt was a ua w atin a ers vets adfz a wre 
aaz ald assis frau BS awe as naa of 3 Test FR fea wag 3 Staafs 1 23 


nz 3 fasst afufa a nis unis Sasa Via 3 ais 0 

nis 3 Gufs aafa 3 vis 1 nis 3 wit faa afs as 
ais 3 ard at ST artara wats 3 tt UTeTETS 

nis avafa 83 faseorfs u sta ais 3 ue ATfT A 

Qu nis w Wa Ife wn ust WR TST UE A 

zat arfra Got aT 4 SS Gufs Gut arg t 

Des Gur 32 fy u fsa GS TE Ma AfE Ih 

Res aif we wtf atfy u atae ast Tat ATS ui 2s 


Bust sau fefant at wife i zat Ast FS 3 sary 1 

93 vafs Fu ara 0 Sian sas adt Stars a 

a3 ufu gefu eata 

33 3S aad urfy 0 83 aay ut ufo 

afsan zu gu az ats a Bho fs zfs Bet AST 

fz went si& fe 0 3a arfu a a8 Se a ° 
Fs ufe wutufa urfe uo Go wea Asian afs urfs on 

MT Wea ant Ve w umefe fa fs Sat Ife 

faa 3 cua faefs mer 0 stag uTfsant wifsat i 


WAS TS WAS SUIS W aNAS STUTAD anrws Sars 4 
aa atefs are & wif van; srfy ars aarfs 
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MAG USA MAS VATA i MAS 3S WAS UTSTA ti 
WAS TATA HAAS AVATS i WAS WIA HAG STATS ti 
AS ane atfuan 2 afew ante unfu av fee ory a 
nitafe Sz urs vate W atufs ug vafe efunire i 
arufs waa arate fez u aTafs at 3 HFT 

auto tas watafs fara narrate F3 AF aa 

anufa wise auf Ze u arefs afs aa aia as Re 
a3 artufs arufa unfs 0 a3 af afe Sfs Sfe arf a 
23 AS dfs fs ust unfu a ate BH FT 

Res si@ Jes dfs n araa Wa Are afE 

Az ang xe fears ust fedh fafs arerat areata ui 2g 


AWg Io a ug In fs Us Asa BATS | STH |S Bide HAUT IF Seats i 

33 at udt fas adtafs 33 mreaus i refs sa 3 uUGa Uet Hiss Me aT 
Uda VTS ti , 

mefe fesaus fefu mats fafa feta wu eters u arefe vtas aaa Vt Fafa 
ART Hats tt 

mefs fiz fortafa 83 Zefson zfs ad 0 refs faa aah aizfs mefs ar 
fears a 

mrefs wt ast Hse mrefa Sa Tats uw Nfs Uifss uRfs sets WA WT SAT aS a 

mrefs jut us duis Ham ve ufyanNs u mrefs ssa Sind 33 wrsafs Sta 
BIS Ni 

mets WU HITES Fat arety wrat Vis t Meaty Us Was Sasa afaats IU WS U 

Ait 3a Sef R 3y refs 33 33 Saxe TaTS 1 fa FS melas FA fats 3 ores 

Brad fant StSTs 

Ba Wet ae as wifes Brat Tet ast nT St Sat wrfy 2 AeA goat Frfs goTET A 

Sant datt sist afaatfa faa anfean fafs Cure wafsefs 28 atST aTuat fae fsa 
Zt afenirst u 

A fsa ste aN zoel ar 3 TaaT ATST WA UnfsatT aM nfs arfes stag sa 
TATET A 


Az HSsy way Us SS fears A vos fasts o file are Tard anfean wats sat 
uss 

arenidh are warst vfs wd War WTS a 

nite fsa anza a arte ashe wath warats Wr WA Bs Sa ne 


safs fms zfgun Satafes wife wie erafs are uw mttu ara aret as a at fafa 
fafa reat ATT tt 
aan feat Ufe a6 vetefs Sa arefo sist u 
anita fF aa yn ahe sts nate mates WA Wa BF Saw Re 
90 
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Bat art wats feunst ffs SS users vw fog dard fea Sarst fos ord Trae 
fre fou a2 f32 vord fre 32 coats n Go BO Gar aRigs ane BUST Bs festa 
anza fa anza ante wate wart aarots aa War Ba 2a u 30 


ana fe Sfe gare uF fe urfeen a Bat ats a 
afaafs S& faawaurs i Stat AS At AST ATS 
ana fa anza uw aitie ate ararhe arstots Wr Wat BY Sau 39 


for 7 WS wy dfs oy Jefe oy Aan wy Sy Fat ada By art Waa 
Bs orfe ufSs vedtan sae fe festa nu afer vat anara Mt Tat aS Sts 
alarT BLt UTEVH Tat TH STA 32 


arate Wa at as Fg 1 aa 3 earfe Ba a AT 

Wa 3 wtefa wofa av aw Aa 3 aif aris af As 
Wa 3 wast fants Srorfs i As ws WAS Ss das th 
faa fa Fa ofa 28 fe i aaa Gsa Ate 3 fe 33 


STSt a3St fast |ta i Usa UTAT HEATAT UTSTS 
fsa fefs wast arf set waware ni 

fsa fefs sitar aafs 2 dan faa 3 ara niSa ads 4 
watt gan Ife Stara u wot wtf Ast VaaTS | 
f38 aufs Us useta i ast Tafa US Stars t 
as UaTEet GF urfs u ataa afeat wt wrfT a 38 


aaH Us a Be wae u fata Us aT aU zae t 

3 USA UTAT SHIT YS als BAI AS Ton uTats whats gu das San 
ast aauselt Fo IF FF a Suz u FS f¥z UV aa FS F3 Ysa Ja 1 

a3 faa ag ara F333 Vet Sa 

a3 Ve wise afs 83 IZ 3s BAT uw TS HHT Tat TSFVaT Mal FZ UTS afsz 
IIVHT Aas Fea IF araa nts 3 vis 34 


fans us ufe Brita usds 0 FSS ate fear os Sz 

aaa ds Tt arat gu u fS8 urafSs wah aos arsu h 

START TST aH 3 wif w As Ts UB ussrfy ou 

fsa wath aafs fs afs afa n SE wah wat faut Ht af 3 


aan Us Tt uret Aa u HSA Ia a aw Is 

38 Fa wares wa 0 fsa afe ama afar gauss ti 
f38 aS ast afeen ara a STR gu 3 Vas Tf 
3 Gfo wafo 2 aia wife a fa 8 ot a wa aris 4 
fs8 sas cafe 3 Sar a zofs wSdz aot afa AfE A 
aes ufs Za fadara u afsafs S8 axfs fours i 
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fa Us dso 2531 A ST3B ZS vis a UIs 1 
88 Sar Sar anata i fre fre aay f32 fee aa 8 
Sa feaa af ators t Star TEST TIT Ala il 30 


WS UTITat Wow afauts uw urafa vfs Sz Teas 

36 ust nafs su STE 

Stat sv arfys fez zits 0 wht way AST ezaTs 
faa x6 azfs zau fsa ata i BIaa Bat axis fauts u 3e 


S 


aq 
Uda TI UTAt fUST ATST Wats wos u fea ofS fe zs VifEa VS as Wars 4 
SfinuTshat afaurshat Vs waa UVis u gaat wT aTuaTS BFF Vhs u 
fast ara faarfoun ae waafs unfs i altar 3 wy Gus ISH STi arfs 09 


Enp oF THE JapJi. 
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